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Message from the Vice-Chancellor
University of Jaffna. ,)(;\r

Prof. P. Pushparatnam, a well known archaeologist in Sri Lanka, has written this
book on “Tourism and Monuments of Archaeological Heritage in Northern Sri
Lanka”. This book narrates his experience on history and archaeology Monuments in
Jaffna and speak the history of the area and give the history of Northern Sri Lanka.
Prof. P. Pushparatnam has written about the Hindu Temples where he has indicated
in detail on the religious beliefs of the ancient people of Northern Sri Lanka. He
has also considered the Hindu and Buddhist Temples. Further, the old traditions of
northern inhabitants such as “Aavuranchchi Kal” “Sumaithanki” “Madam™ “Kerni”
were also illustrated. The Kingdom of Jaffna has also been discussed with the Temples
of Nallur Kingdom. Different forts of Northern Province and their descriptions are
given. From educational tradition, western medical school to old Kachcheri of Jaffna
speak the history of Jaffna. This book forms a good introduction to the visitors to
Northern Province. The photos in the book support the history and heritage of Jaftna
people. I congratulate Prof. P. Pushparatnam for his book and expect that he should
prepare a “Coffee table” book to attract the tourists.

Prof. (Ms.) V. Arasaratnam
Vice-Chancellor,
University of Jaffna.
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Message from the Managing Director
Express Newspapers (Ceylon) (Pvt) Ltd.

The culture and traditions of the Northern Peninsula are unique and though just
across the straits, in many ways different to that of South India.

Arguably Jaffna has one of the oldest cultures in Sri Lanka, and in his book Professor
Pushparatnam documents the tangible material evidence that lends credibility to this
claim providing an overview of the northern peninsula, including its culture and
traditions.

His promotion of heritage tourism must be applauded, for bringing to the forefront
what has been buried and forgotten and what needs to be remembered as an anchor,
for our own existence and future preservation of this unique culture.

Today tourism is increasingly being used and recognized to promote the heritage
and culture of an identified region or area. The International Council on Monuments
and Sites (ICOMOS) defines heritage as a broad concept that includes both tangible
and intangible assets and states “Tourism can capture the economic characteristics
of heritage and harness these for conservation by generating funding, educating the
community, and influencing policy”

The concepts promoted by the author must be welcomed since many of the residents
of the northern peninsula reside elsewhere, across the globe at present. As expressed
else where, the fear is that new generations living in other countries may become
strangers to their own land.

This book provides them, and other visitors, with an overview of the north. It must
be noted, though, that while it is easier to document and preserve tangible assets, it
is not so with the intangible, which can only be preserved and passed on with story
telling, demonstration and practice.

Professor Pushparatnam has begun a process which should continue for the good of
the people and the land. T would make one more suggestion, even as those people of
Jaffna origin connect to their cultures, that this concept be promoted in very practical
and meaningful terms by organizing a global conference on the subject for people to
share, understand, and appreciate the history, culture, and unique traditions of Jaffna.

Perhaps such a get together, held every other year may help future generations
remember their past with pride and ensure continuity of their traditions.

My congratulations and best wishes to Professor Pushparatnam.

Kumar Nadesan
Managing Director,
Express Newspapers (Ceylon) (Pvt) Ltd.
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Message from the Dean
Faculty of Arts, University of Jaffna.

Prof. P. Pushparatnam has been known to me very well even before he entered this
University as an undergraduate. He was my student and one of my good friends.
In those days, students who have been to the University were eligible to choose
commerce and Management subjects such as Economics and Geography to do a
special Degree. He was determined to follow a special Degree course in History. His
past Archaeological discoveries and several research publications prove that he has
been very successful in his chosen field. This book is a milestone in his academic life.

His Archaeological research in 1989-1993 period which focused Punakary as the
centre of his research, has thrown new light in the History of Northern Sri Lanka. I
am aware that his research articles of that period were very popular and occupied
the pages of the media. In his researches, he revealed that before the popular ties of
the Tamils of Tamil Nadu with Sri Lanka began, Tamil lived in Sri Lanka. Further, he
revealed that coins were minted by the Tamils in Sri Lanka during the contemporary
Sankam period by their chieftains. Further, he says that before the establishment of
Tamil kingdom with Nallur as capital, kingship evolved with the advent of Cholas.
His views were criticized by some at that time. Now, his former teachers Prof. K.
Indrapala, Prof. S. Pathmanathan, Prof. V. Sivasamy and Prof. S. K. Sitrampalam
consider his views favourably.

Since our University began as a Campus in 1974. several attempts were made
to make Archaeology as special Degree. Prof. Pushparatnam was instrumental in
making Archaeology as a special Degree during the tenure of the Vice-Chancellor
Prof. P. Balasundarampillai in 2003. At present, “Cultural Tourism” has been taught
with Archaeology. No doubt, this book would help to promote Cultural Tourism.
The author has documented the Heritage Monuments of the people of Northern
Sri Lanka, covering about 2500 years, for the first time. I commend his work and
congratulate him on his useful venture.

Prof. V. P. Sivanathan,
Dean: Faculty of Arts,
University of Jaffna.
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A Note from the Author
Department of History, University of Jaffna.

“Cultural Tourism” has been identified as a fast developing human behavior trend
after Globalization. Statistics reveals that cultural tourism earns a lot of valuable
foreign exchange and helps the developing nations to increase their national
income with less effort. Sri Lanka has already become the most popular choice of
the foreign tourists. Since the 1970s, Sri Lanka has taken adequate steps to identity
and preserve and display the centers of Archaeological values of Sri Lanka, such as
its traditions, heritage and religions. To promote and accelerate the tourist traffic,
southern Universities have already introduced “Cultural Tourism” as a significant
course of study in their University curriculum. Unfortunately, these changes could
not be made in the Northern Sri Lanka due to obvious reasons. As such, the growth
of tourism in Northern Sri Lanka is not remarkable when compared to that of the
Southern Sri Lanka.

However, the establishment of Regional Department of Archaeology in Jaffna
in 2010 has given momentum to identify, survey, study and document the
Archaeological values of Northern Sri Lanka such as its monuments and traditional
symbols. As I have served as Archaeology Consultant to the Archaeology Graduates
in their endcavors, I have had a positive urge to document and display the heritage
monuments of Northern Sri Lanka, with a view to promote “Cultural Tourism”. As
you are aware, heritage consists of two aspects, i.e. Tangible and Intangible Heritage.
This book deals mainly with Tangible Heritage. Further, it will help to give a 2500 year
- old concise History of Northern Sri Lanka. There is a reasonable psychological fear
among the Sri Lankan Tamils, that our centuries - old valuable traditions and heritage
are disappearing and forgotten, due to the modern radical changes that occur all over
the world. No doubt, changes are inevitable. However, we must know the essence of
our traditions and heritage and preserve them to our future generations. | hope this
book will create an awareness to serve the above purpose.

I 'am very thankful to Mr. Kumar Nadesan who is the Managing Director of the
Expresses Newspapers (Ceylon) (Pvt) Ltd., for publishing this book through his
establishment with a Forward. Earlier, in 2011, he sponsored our Archaeological
Exhibition entitled “Jaffna Life Style” and did a yeoman service to the Department
of History, University of Jaffna. I thank our Vice-Chancellor for her encouragement
and for her timely help in providing transport facilities. I thank our Dean, Faculty
of Arts for his message and commendation. Further, I thank our family friend Mr.
A. Rajagopalan for going through the manuscript and my teacher Prof, V. Sivasamy
and my friend Dr. V. Suntaresan who went through the manuscript in the final stage.
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I thank Mrs. Sasita Sarves, Mr. B. Kabilan, Mr. S. Jegateswaran and Miss S. Sinthusa
who are teachers in our Department, for helping to identify and study the heritage
monuments in Northern Sri Lanka. I thank Mr. N. Piratheeparajah and Mr. S.
Ravinthiran who are senior Lectures attached to the Department of Geography and
Mr. Manimaran, Miss. P. Rahini and Miss. V. Sivaruby who are Zonal officers attached
to the Regional Archaeology Department in Jaffna for preparing the maps. I want to
offer my special thanks to my erstwhile friend Mr. S. T. Thayalan who is the Head of
the ICT Division of the Expresses Newspapers (Ceylon) (Pvt) Ltd., and his assistants
who have helped to bring out this book. Once and for all, I thank all who have helped
me on this venture.

Prof. P. Pushparatnam,
Department of History,
University of Jaffna.

Hokk

“Heritage is a broad concept that includes tangible
assets, such as natural and cultural environments,
encompassing landscapes, historic places, sites and
built environments, as well as intangible assets,
such as collections, past and continuing practices,
knowledge, and living experiences.”

-ICOMOS 1999-
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Introduction

The Pali literary works which reveal the history of Sri Lanka from 3™ century
B.C., tell about the boundaries of the various prominent regions of Sri Lanka,
based on the different landscapes of the island. Since 7" century A.D., these
natural boundaries and divisions have become distinct administrative units.
We are able to identify these regions as Uttara-Desa (the Northern Territory),
Dakkhina-Desa (the Southern Territory) and Pacina-Desa (the Eastern Territory)
from the Pali chronicles of Sri Lanka (Indrapala 2005). Since 6" century B.C.,
the Uthara-Desa has been popularly known as Nagadipa(m). The gold plate
discovered at Vallipuram in Jaffna in 1936 testifies to the fact.

Map of Ptolemy
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Vallipuram Gold Plate 3" Centure A.D

Mahavamsa which is one of the early Pali chronicles of Sri Lanka refers
to Nagatipa as a region to the North of Anuradhapura (8:54). In the 2™
century A.D., Ptolemy in his map indicates that Nagativa is in the Northern
Sri Lanka (Weerakody 1997:87). So, the scholars think that Nagatipa was
the Northern region of Sri Lanka which is mentioned in the Pali literatures
very often. Further, the gold plate inscription found at Vallipuram in 1936,
mentions about the Vihara in “Nakativa” (Paranavitana 1982:79-80). A Brahmi
inscription found in the North of Anuradhapura belonging to the 1% century
B.C., mentions about Nakanakar (Karunaratne 1984). The word “Nakanakar”
means “the city of Nakas”. Dr. P. Ragupathy opines that this Nakanakar may
be the capital of Kantarotai or may be Kantardtai itself (Ragupathy 1991). But,
C.W. Nicholas, citing an inscription belonging to the 10" century A.D.. opines
that Nakanakar is a city close to Vavuniya (Nicholas 1963:87).

Brahmi Inscription (Naka Nakar)
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There are evidences that the Northern Sri Lanka is referred to as “Nagatipa”
in Pali and “Nagativa” in Prakrit and “Nakaptmi and Nakanatu” in Tamil
literary works. A coin belonging to the 2™ century A.D. which was found
recently at Ututturai in Tenmracci region in Jaffna confirms that Northern
Sri Lanka was called as “Nakaptumi”. On the obverse of the above coin was
the word “Nakapumi” and on the reverse of the coin was the word “Polam”
(Pushparatnam 2002). Perhaps “Nagatipa” in Pali corresponds to Nakapumi” in
Tamil. Manimékalai, one of the great Tamil literary works composed in Tamil
Natu mentions that Nakanatu is a region, away from Tamil Natu across the
sea (8: 42-63). A copper plate of 7" century A.D., found at Velurpalayam in
Tamil Natu, mentions that a Pallava king married a Nakanatu princess (Pallava
Ceppetkalmuppatu: 44-65). Further, Kalinkattupparani, a Tamil literary work
of the Cdla period, mentions that a Cola king named Killivalavan married
a Princess of the Naka dynasty (Balasubramaniyam 1998). Ciilavamsa says
that a South Indian king named Vallaban invaded Nagatipa around the 10"
century A.D. (Culavamsa 53:12-16). A Sinhala literary work Rajavali of the
13" century A.D. calls Northern Sri Lanka as “Maninakatipa”. An eminent
historian C.E. Godakumbara opines that the above mentioned place may be
Kantarotai (Godakumbara 1968:7). Mattakalappumanmiam says that about the
13" century A.D., Kalinkamakan invaded Sri Lanka from South India and
landed and met a king of the Naka dynasty in Jaffna (Mattakalappumanmiam:
54).

Brahmi Inscribed Coin found at Ututturai
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From the above evidences, one may generally assume that Northern Sri
Lanka including Jaffna was called as Nagatipa, Nakanatu and Nakapiimi until
the 13" century A.D. Northern Sri Lanka was also known as Uttara-Desa(m)
in the Pali literary works after 6" century A.D. (Culavarhsa 47:2-7). The Pali
literary works do not have clear and adequate references as to whether the
names Nagatipa and Uttara-Desa refer to the same region or to the boundaries
of different regions. However, if one studies the historical events relevant to
Northern Sri Lanka, one may generally assume that all these refer to the same
region.

There are adequate evidences in the Pali literary works and Brahmi
inscriptions to show that the words “naga”, “naka” and “naha” were used by
the rulers and people in ancient Sri Lanka (Paranavitana 1970: Nos. 1120, 1998).
But, in due course, the above words had become out of use. Likewise, after the
coming of the Colas, the word “Nagatipa” used in Pali literatures gradually
became obsolete. However, names of persons like Nakan, Naki, Nakatevan,
Nakaracan, Nakammal, Nakavannan, Nakanatan and Nakamuttu and names
of places like Nakarkovil, Nakamunai, Nakapatuvan, Nakat€vanturai,
Nakamalai and Nakalativu and temples dedicated to Naka as a deity are very
common among the Tamil society in Sri Lanka (Pushparatnam 2002).

From all these evidences, we have studied so far, the name Yalppanam (Jaffna)
has been in use since the 15" century A.D. The inscription of Tirumanikkuli
in Tamil Natu of a king of the Vijayanakara dynasty, belonging to 1435
A.D., and Tiruppukal, the Hindu religious hymns in praise of God Murukan
belonging to 15" century A.D., refer to “Yalppanayanpatinam”. Kokula
cand@caya, which is one of the Sinhala literary works belonging to the 15
century A.D., refers to “Japapattuna” (Gunawardhana 1924). The Portuguese
and Dutch records refer to Jaffnapattuna and Iffnapattuna. The Tamil literary
work Yalppanavaipavamalai which narrates about the Jaffna kingdom up to
the 17" century A.D. uses the name Yalppanam. The Yalppanavaipavamalai
cites a story as to how this region gained the name Yalppanam, as follows:
“The Manaltitar region (the area of sand mounds) in the north was donated to
an Yalpati who was an accomplished player of Yal (a musical instrument) by a
king (Rasanayagam 1926). Subsequently the region was named as Yalppanam.
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But there are evidences to maintain that the name Yalppanam was in use
even before the narration of the above mentioned story of Yalpati and the
story of Yalpatt needs further confirmation from other reliable sources.
Nambotta, a Sinthala literary work belonging to the 14" century A.D., refers
to Northern Sri Lanka as Démalapattinama (Tamil pattinam) (Pieris, P.E. 1917:
13). Pali and Sinhala literary works such as Cblavamsa and Rajavali mention
that this region was ruled by Kalinkamakan and Cavakan in the latter part
of 13" century A.D. which supported the Tamils. Professor Pathmanathan
says that the names such as Cavakaccéri came into use during the Cavakan’s
rule. So, there is a probability that the name of the region Cavakapattinam
or Yavakapattinam which was under his rule, might have transformed into
Yalpanapattinam.

Unfortunately, the history of Northern Sri Lanka had not been very clear
without significant historical chronicles before the European rule, especially
before the period of the Kingdom of Jaffna. However, the archacological
surveys and excavations from the 1970s, throw new light in the history
of Jaffna. Evidences pertaining to Megalithic or Early Iron Age culture
discovered at Kantarotai, Anaikkottai, Catti, Ponakari, Mantai and Mamatu,
among others, reveal that cultural history of Northern Sri Lanka began about

Anaikkottai Brahmi Seal
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3000 years ago, like those of the other regions of Sri Lanka. Evidences of
burials belonging to Early Iron Age Culture or Megalithic culture have been
discovered in over 50 sites in Sri1 Lanka, so far (Senivaranal984, Jeyaratne
2009: 6161-618). It shows that there was a common culture throughout Sri
Lanka before the advent of Buddhism and the new culture from 3™ century
B.C. (Indrapala 2005).

Northern Sri Lanka is situated in close proximity to South India, especially
to Tamil Natu. So, the cultural developments in South India have had the first
and immediate impact and influence on Northern Sri Lanka. As such, the
cultural history of Northern Sri Lanka, unlike that of the other regions of Sri
Lanka, has gained distinct characteristics and become unique. Pali, Sinhala
and Tamil literary works and records belonging to the European rule reveal
about the Hindu and Buddhist temples, capitals of kingdoms, royal palaces,
forts, ports, commercial centers, and important historical places which existed
in the Northern Sri Lanka before the advent of Portuguese in the 16™ century.
The Portuguese, Dutch and British established the above mentioned locations
as their strongholds. During the Portuguese rule, the Hindu and Buddhist
temples, administrative centers and residences and other symbols of national
heritage were destroyed (Queyroz Fernando De1930).

The European rulers built their Churches, administrative centers and
residences in the same places where the temples, administrative centers and
residences of the native people had existed earlier. They built their Churches
and administrative centers, residences and other buildings according to the
European architecture. They succeeded in converting some natives of Northern
Sri Lanka to Catholicism and Protestantism. There was a remarkable change
in the life style, education, language, art and festivals among the converts.
In due course, their heritage has almost fused and intermingled with the
Hindu natives of the region as both belonged to the same ethnic group. The
Dutch gave religious freedom to the natives in the latter part of their rule. As
a result, Hinduism entered a period of revival. Several Hindu temples arose
everywhere, adapting the age-old traditions and zeal. There are evidences that
these new Hindu temples had traces of the European architectural influence.
It shows the revival of Hinduism and Hindu temples during the European
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rule. The houses of the privileged and affluent natives in the European rule
bear witness to this fact. Sri Lankan government has decreed that symbols,
articles, monuments, buildings, religious and cultural worship places, etc, of
historical value and significance which existed before 100 years as elements
of “National Heritage”. As such, the Department of Archaeology of Sri Lanka
has documented hundreds of visible National Heritage elements in Northern
Sri Lanka since 2010. These national heritage evidences reveal that Northern
Sri Lanka has had a continuous history for more than 3000 years. Now, let us
focus on such significant evidences found in Northern Sri Lanka.

Heritage

What is heritage? Why is it essential? Why should we preserve it?
Scholars define and comment on the concept of “Heritage” and provide
useful explanations for these questions from time to time. Heritage may be
considered as traditions or any attributes or any art or building or practices
or beliefs or immaterial possessions that are handed down from the past
by a group or society to the present generation to be handed down to the
future generations. These centuries-old traditions and culture are generally
called heritage. Heritage may be classified into natural heritage and cultural
heritage. These include material and immaterial possessions and movable and
immovable aspects of heritage. Knowledge of heritage helps us to perceive
the past centuries-old experiences and culture of our ancestors, to form a
useful and successful future for us. As the knowledge of heritage reveals us
the past evolution and development of our ancestors, it helps and guides the
present generation toward development and evolution.

Heritage is something real. It is not an imaginary fiction. Heritage reflects
the past culture and life of our ancestors which are historical truths and
realities. Heritage enlightens the present generation with the wisdom of our
ancestors. Heritage helps us to live and work and lead a peaceful and happy
life and to create an ideal society. Heritage helps us to create and identify and
mark our own living place. Preservation of heritage is to prolong the life span
of the heritage symbols for the future generations. Heritage is not man-made
but spontaneous. It is an embodiment of centuries-old life, culture, beliefs and

Tourism and Monumentsi 7
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wisdom of our beloved ancestors. It is an invaluable asset from our ancestors.
[t cannot be recreated and it is inalterable. The prime objective of the study,
identification and preservation of the heritage symbols are undertaken solely
for the benefit of the present and future generations.

Multi-cultural Northern Sri Lanka possesses valuable heritage symbols
which belong to the past 3000 years. It is believed that there are more
unidentified heritage symbols than the identified ones, so far. As such,
the following text contains the heritage symbols which have already been
identified and confirmed, up to now.

Cultural Tourism

Nowadays. Cultural Tourism has become a significant major industry all
over the world. It plays an important role in the national income of a country.
As we all know, after Globalization, all the nations of the world have come
closer and become as one family. Peoples of all nations visit other countries to
meet one another, see places and learn about other cultures. As we are aware,
the Cultural Tourism is one of the national characteristics of all developed
nations. As a matter of fact, tourism is part and parcel of their life-style. For
them, tourism encompasses many aspects such as meeting people, learning
their socio-cultural behaviors, mutual understanding of one another and
enlightening themselves with knowledge. We, Sri Lankans, also have the same
desires and tendencies. But, as the people of the developed nations are richer
and can afford to visit all countries, they visit other countries in thousands
upon thousands spending a lot of money. Sri Lanka has a longstanding culture
and heritage which is admired and appreciated by all.

Culture and heritage are the manifestations of man’s inner beliefs and
inherent qualities, fashioned by his religion. In Sri Lanka, we are very proud
to declare that the Sri Lankans adhere to two great ancient religions of the
world, namely Hinduism and Buddhism. At the same time, we are tolerant and
respect other religions. Sri Lankan culture and heritage reflect and reveal the
noble ideals and qualities of their people which attract others here. Statistics
reveals that majority of tourists prefer to visit cultural areas of Sri Lanka.

8 [ TOURISM AND MONUMENTS
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The geographical location and the natural gifts of gems, pearls, spices,
elephants and elephant tusks have attracted the foreigners to visit and make
commercial and cultural ties with Sri Lanka since ancient times. After
Globalization, especially after the 1970’s, Sri Lanka has become one of the most
popular choices as a country marked for cultural tourism. As a result, cultural
tourism plays an important role in Sri Lanka as a major foreign-exchange
earner. No doubt, the contact with foreigners has made significant cultural
impacts on our society. In addition to the natural beauty, the conservation
and preservation of the cultural heritage monuments by the Government has
helped to attract the foreign tourists to Sri Lanka. Globalization and influx
of tourists may not only have impacts on the economic and political life
of developing centutries, but also make impacts on the traditional cultural
identity of the local people. Fortunately, the developing countries including
Sri Lanka take care to indentify and preserve the traditional culture and to
display and attract foreign tourists.

Though the conservation and preservation of the traditional heritage
monuments of Sri Lanka began in the British period, it gained momentum
after the independence, especially after the 1970°s. Now, the ancient capitals,
places of worships, art centers, commercial centers, ports, ancient tanks and
canals have been identified and preserved by the government with a view to
attract foreign tourists. World heritage preserving agencies, such as UNESCO
and ICOMES encourage the activities and eight places in Sri Lanka have been
proclaimed as World Heritage sites. It has made Sri Lanka a more popular
tourist destination.

Since ancient times, Northern Sri Lanka has been identified as a unique
region. These unique characteristics are not only due to its physical location
but also due to its cultural characteristics. As a result, a kingdom came
into being with Nallur as its capital during the medieval period of history.
However, cultural tourism in Northern Sri Lanka had not made significant
progress when compared to that of the Southern Sri Lanka. We can attribute
the main cause for this state, to the inadequacy to popularize the cultural
symbols and monuments of the Northern Sri Lanka.

Tourism and Monumentsf 9
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The establishment of the regional Archaeology Department in 2010, in
Jaffna has created a new awareness regarding the cultural heritage of the
region. After 2009, there is a marked increase in the number of local and
foreign tourists in the Northern Sri Lanka. To promote cultural tourism in the
Northern Sri Lanka, we have to make a positive approach to popularize the
cultural heritage symbols and monuments of this region, such as its ancient
history and relevant historical sites and monuments. It will not only preserve
the heritage symbols and promote cultural tourism, but also earn a lot of
valuable foreign-exchange.

Monuments of Early Iron Age Culture

Dr. S. U. Deraniyagala in his Archaeological studies conducted at Iranaimatu
in Kilinocci district has revealed that Upper Paleolithic people lived in
Northern Sri Lanka, before 125000 years (Deraniyagala 1992). Evidences
discovered at Mantai, Mankulam and Pounakari reveal that Mesolithic
people lived in the Northern Sri Lanka who used small stone tools whose
shapes and technology were akin to the tools of Tamil Natu in South India.
However, the Archaeologists opine that the History of civilization in Northern
Sri Lanka like other regions of Sri Lanka, began with the Early Iron Age
people who migrated from South India since 1000 B.C. Evidences point out
that the people of this culture had lived at Kantarotai, Anaikkottai, Kalapbmi,
Catti, Ponakari, Mannar and Mamatu in Northern Sri Lanka (Seneviratne 1985,
Ragupathy 1987, Pushparatnam1993, Indrapala 2005, Sitrampalam 2004). Among
the above places, Kantar6tai has been identified as the biggest Early Iron
Age settlement, next to the Anuradhapura settlement. Professor Sudarshan
Seneviratne who did extensive study about this culture in the formation of
civilization in Sri Lanka mentions the following aspects, among others, as
significant features:

“A basic metal technology, i.e. iron, a potter’s wheel, the plough. paddy
cultivation, dam and tank irrigation, a greater degree of craft specialization, the
ability to harness the environment with greater efficiency, the establishment
of new settlements and the definite beginnings of a sedentarized village
culture, the emergence of petty exchange centre and the relative expansion
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in the exchange network, prelude to a greater demographic expansion, the
emergence of petty chieftaincies, the introduction of the horse, new burial
types and pottery...” (Seneviratne 1985).

These Early Iron Age people believed in the rebirth. As such, in addition
to their dwelling places, they built burial monuments in different shapes and
sizes and worshipped them. Considering the nature of burial monuments
which wete built with the resources found in the area, they are called as stone
circle, Menhir, Dolmen Cist, Cist burial, Urn burial, Extended burial etc.
Some of the burial monuments were built with big stones. As such, they are
called as Megalithic burials and the people who built them are considered to
belong to the Megalithic culture.

In ancient Tamil literatures, these burials are called as cist (sBugibBms),
cairn circle (ugsd 2 @ uFHIBmS), menhir (GEEBmsL HBHH6) etc, (Rajan 1984).
Some of the current funeral rites in Northern Sri Lanka resemble those of the
Early Iron Age funeral rites. Importance is given to these heritage symbols
as these were some of the ancient heritage symbols in Northern Sri Lanka.
Further, it should be noted that some of these Early Iron Age or Megalithic
burials are proclaimed and preserved by the Archaeology Department of Sri
Lanka as National Heritage Monuments.

Hindu Temples

Majority of people in Northern Sri Lanka are Tamils and Hindus. So, Hindu
temples occupy an important place as heritage in the region. These temples
not only serve as centers of worship but also as places which cultivate and
promote their culture. Temples and the culture of the people are so intermin gled
that one cannot study the culture of the people alone without their temples.

Hindu religion has an ancient and continuous history in Sri Lanka. Pali
literary works and Brahmi inscriptions reveal adequate evidences to the fact
that Hindu religion was practised in Sri Lanka before the introduction of
Buddhism in Sri Lanka in the 3" century B.C. Mahavamsa reveals that king
Pandukabaya erected two temples, known as the “Civikasala™ and “Cothisala”
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at Anuradhapura in the 4™ century B.C. Professor. Paranavitana says that one
of the temples had “Sivalingam™ and the other temple had Brahmin priests.
(Paranavitana, S. 1929). Since about 1000 B.C. the terracotta figures of male
and female, various terracotta animal figures, animals and the trident symbols
mscribed on pottery were discovered around the settlements. of Early Iron

Age people who were the pioneers of forming permanent settlements in Sri
Lanka.
743004
These articles and symbols reflect the religious beliefs of the ancient people.
Among them, the terracotta figures of female reveal the antiquity of the
Mother Goddess-worship among the people. In Northern Sri Lanka, similar
statues, figures, symbols and evidences have been discovered at Kantarotai,
Ponakari, Urutirapuram, Pallavarayankattu, Kilinocci and Vavuniya
(Pushparatnam 1993 in Tamil). Like Tamil Natu, non- Agamic temples (village
temple) developed in Sri Lanka, worshipping deities such as “Kali”, Turkkai”,
“Viman”, “Annamar”, “Vairavar’ and others. The above deities were first
worshipped under the shades of trees along the river banks. These temples
are the reflections of the ancient beliefs of the people of Northern Sri Lanka.
As these temples were built with sand and wood, one is not able to identify or

gather proper evidences, in the later period.

Due to the revival of Hinduism during the”Bakthi Movement” in Tamil
Natu, temples were built with stable and lasting raw materials, conforming
to the “Agamic” tradition (Indrapala, K., 1970). However, one can say that
the ancient village temple (non-agamic) worship tradition has not disappeared
altogether. Like Tamil Natu, traces of the ancient worship tradition linger
on in many villages in Northern Sri Lanka. Evidences of the temples in Sri
Lanka before the 16" century A. D., are known from inscription and literary
works (Pathmanathan, S., 2006). Unfortunately, during the Portuguese and
early Dutch rule, most of the evidences were destroyed due to vandalism. The
Portuguese records reveal that they had destroyed or erased more than 500
Hindu temples in Jaffna (Queyroz Fernando De., 1930). The Dutch, during the
latter part of their rule, gave religious freedom to the natives. As a result, a
revival of Hinduism began and many Hindu temples were rebuilt or built and
several new temples were built in Northern Sri Lanka.
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Most of the new temples were built on or around the old sites with the
memories of the old temples. Some of the new temples are very huge and
beautiful. In the 19" and early part of 20" century, awareness was aroused
among the people of the Southern Sri Lanka to promote Buddhist religion.
Likewise, awareness was aroused among the people of Northern Sri Lanka,
to promote the Hindu religion. As a result, many new temples were built.
In 19" century, Arumuga Navalar led the revival of Hinduism in Northern
Sri Lanka. He took steps to transform some “Non-Agamic” temples into
Agamic temples. In the process, some ancient and traditional temples have
been renamed considering the above background. Let us know some temples
in Northern Sri Lanka which have been identified to earn heritage status.

Naka-Worship Temples

In Northern Sri Lanka Naka-worship has been very ancient, traditional
and popular among the people. Pali literary works and inscriptions mention
numerous words with “Naka” as a prefix. Some early Brahmi inscriptions
mention about “Naka Kulam” (Naka lineage). It has been explained as the
people who belong to the “Naka Kulam” had traditional symbols. Though
among the ancient temples of Northern Sri Lanka, the Naka worship temples
occupy a prominent place. In the Pali literary works and inscriptions which
reveal the ancient history of Sri Lanka, several names are found with the
prefix “Naka”. Some Brahmic inscriptions refer to Naka lineage. Scholars
opine that the prefix “Naka” refers to the people who worshipped “Nakam”
(Cobra or Snake) as the symbol of the entire clan. Though the term was
prevalent and popular in many parts of Sri Lanka in the ancient times, it is now
disappearing gradually. However, in Northern Sri Lanka the term continues to
survive among the Tamil people. To illustrate the fact, one can cite names of
persons with “Naka” prefixes, such as Nakan, Naki, Nakatévan, Nakaracan,
Nakammal, Nakavannan, Nakanatan, Nakamuttu, etc. and names of places,
such as, Nakarkovil, Nakamunai, Nakapatuvan, Nakatévanturai, Nakamalai,
Nakalativu, etc. and several temples with “Naka” prefixes (Pushparatnam 2002).

Naka-worship temples can be classified into three categories according
to their structure and modes of worship. In some places, the Snake’s-hole
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(umby) ymm)) where the cobra dwells is considered as a temple. In some other
places, around the Snake’s-hole a temple is erected and worshipped by the
people. To illustrate the above fact, one can cite Naka-worship temples at
Manipai in Valikamam and Eruvan in Tenmaracci, and Urruppulam and
[ranaimatu in Kilinocei. In some places, stone, copper or iron figures of cobra
are kept under trees or in temples and worshipped by the people. This kind of
temples can be seen all over Northern Sri Lanka. In the later period, some of
these temples have been transformed into Agamic shrines and new names are
given to such temples.

Views of the Naka Temples

Eruvan in Kotikamam Kantarotai in Jaffna

Netuntivu (Delft) Ponnalai in Jaffna Urruppulam in Kilinocci
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Nakar kovil

This temple is situated in the Marutankeni Divisional Secretariat area, in
Vatamaracci east. It is one of the ancient temples where a unique worshipping
tradition is practised. Thousands of people gather at the temple during the
annual festival season. There are archaeological evidences to show that
people have been living here since the Christian era (Ragupathy 1987). Local
and foreign coins and potteries discovered in this region show that the people
were sea-farers. Tamil literatures mention that a tax-levying centre was in
existence during the period of Jaffna kingdom to collect tax from traders
who traded with foreign countries. The presence of a light-house in this area
shows that foreign trade took place even during the European period. This
historical background helps us to realize the importance of this temple. A
Sinhala literary work “Nambotta”, belonging to the 14" and 15" centuries
A.D. mentions “Nakarkovil” as a place in the “Tamil Pattinam™ (Peris 1922).
The name of the temple itself becomes the name of the place, in due course.
It shows the antiquity of the temple.

In the beginning, the activities of the temple didn’t conform to the Hindu
formal “Agama”, with Non-Brahmin priests. At that time statues of the chief
deity “Naka” were kept under the shade of a tree in front of the present temple
and worshipped by the devotees. In due course, the temple at the present
site was built with sand and stones. One could not say for certain when this
temple was first built. A popular and unique annual festival, called “Kappal
Tiruvila” (Ship Festival) recounts how the temple was destroyed by the
Portuguese (Kanapathypillai 1962 in Tamil). So, one can infer that the temple
had been built before the coming of the Portuguese. Historical evidences
reveal that this temple has been renovated from time to time since 1845. Now
as the chief deity of the temple, a “Naka” (Cobra) with five heads occupies the
Karpakirukam. Now, the temple has the appearance of the Hindu “Agamic”
temple, with Brahmin priests. Nowadays, in addition to “Naka” worship,
“Eswara” worship is also included. However, the people consider it as a
unique “Naka” worship temple.
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Views of the Nakar kovil
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Niaka Worship Temple of Nainativu

Nainativu temple is considered as one of the ancient “Naka” temples in
Northern Sri Lanka. Nainativu is one of the “Captativu” (seven islands in the
South west) in the Jaffna peninsula. This island is three miles long and one
mile wide. Earlier, this island was called as “Nainartivu”, “Nakanainaitivu”
“Manipallavam” and “Manitivu”. Nainativu gained prominence because
of the ancient “Nakapvcani” Hindu temple and the Buddhist temple. The
“Nakapicani” temple has an ancient history. Mahavamsa says Lord Buddha
settled a dispute between two Naka kings in their struggle for the throne in
the 6" century B.C. The story goes that Masaththuvan who was the father of
Kannaki of “Cilappatikaram” visited the temple (Kandia, V.C. 1968 in Tamil).
Archacological evidences discovered at Nainativu which acts as a buffer
island between Jaffna peninsula and Tamil Nadu, reveal that it was a well
populated region since ancient times.

A Tamil inscription discovered at Nainativu, belonging to Parakramabahu-I
of the 12" century A.D. mentions about the nearby Fort at Kayts and reveals
about foreign trades and about the taxes and the needs and procedures for
traders (Indrapala 1971). At the same time, a Tamil inscription discovered at
“Pallavarayanpétai” in Tamil Natu reveals that the CGlas captured this fort
and took many elephants back to Tamil Natu (EI. Vol. XXX: 86-92). The above
evidences reveal the importance gained by Nainativu and other islands in
the 12 century A.D. A Sinhala literary work “Nambotta” which belonged to
the 14" and 15" centuries A.D, mentions that Nainativu as one of the places
in Tamil Pattinam (Damila Pattine) where Buddhist pilgrims visit (Peris1922).
In due course, the individual “Naka” worship mingled with Hindu religious
worship. As a result, worship of Lord Siva mingled with “Naka™ is called
as “Nakatampiran”. Goddess Amman mingled with “Naka” is called as
“Nakapvcani”. “Naka” worship has relevance to Buddhism. Pali literatures
and “Jataka” stories consist of relevant evidences. Naka statues at Buddhist
temples confirm the above fact. In the Nainativu temple, a statue of snake with
five heads is seen. Mr. Sethuraman who visited this temple in 1951 says that
the figure represents the “Kuntalini” energy. The following are the comments
of the eminent Architect Narasimman about this temple:
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Views of the Nainativu Temple

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org

Tourism and Monumentsi 19



“In fact, the apparent “Amman’ in the Karpakiraham, is really a
worn- out Naka statue. Behind it, there is a statue of Naka with 5 heads.
This temple has a pure Naka worship tradition. Perhaps, I consider
that this temple has a pre-historic origin” (Pathmanathan, S., 2007 in
Tlamil: 82-86).

So, the pure Naka worship temple in Nainativu, in due course, has become
the present day popular Nakapvcani Amman temple. This temple consists
of “Morti”, “Talam™ and “Tirttam” which are the 3 foremost divine aspects
of a Hindu temple. The archaeological evidences discovered from the sea,
around the island indicate that this temple might have been destroyed during
the Portuguese rule. Now, these evidences are displayed in the museum in
the temple. The vandalism practised by the Portuguese continued to the early
part of the Dutch rule. The Dutch gave religious freedom to the natives in the
latter part of their rule. In 1788, one Ramalingar Ramachandirar of Nainativu
built the present temple, and his descendants manage and maintain the temple
(Ibid: 82-86). The temple was built in Dravidian architecture facing the east.
Now, this temple is considered as one of the ancient and popular shrines in
Northern Sri Lanka.

Visnu Temple of Vallipuram

It is one of the ancient and popular temples in Jaffna. It is situated about 6
Km. east of the Point-Pedro town. In 1917, Paul Peiris brought out the fact
that Kantardtai has an ancient history (Peiris 1922). He points out the fact that
Vatamaracci too has an ancient history. A gold plate inscription discovered
at Vallipuram in 1936 belonging to 3 century A.D. mentions about a Vihara
that existed there. It suggests that there might have been dense settlements
at Vallipuram. The archacological study, conducted at Vallipuram, Ampanai,
Manalkatu and Kutattanai reveals that these settlements might have been
started with the Early Iron Age culture (Ragupathy 1987: 83-90). These facts
make us think that this Visnu temple might have an ancient origin. “Vallipura
Vaipavam” chapter, in “Tatcana Kailayapuranam” which belonged to the 16
century A.D., gives an account of the origin of this temple, as follows: “One
woman named “Valli” who had no issues worshipped Lord Visnu on the sea-
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coast. A big fish caught by the fisher-folks jumped about the place and at last
fell on the lap of Valli. The fish transformed as a child in the form of Lord
Visnu and then disappeared. Then, a sage gave a “Cakkram” (a round disk-

holy weapon in the hand of Lord Visnu) to them (Ragunathaiyar 1942 in Tamil:
133-139).

Views of the Vallipuram Visnu Temple
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Since then, the Visnu Cakkram has been worshipped in the temple. To
confirm the above statements, the Visnu Cakkaram is kept in the Karpakiruham
and worshipped as the chief deity, to date. The annual festival which is held in
August and September with special ceremonies and rituals are unique features
of this temple.

Varatarajaperumal Temple of Ponnalai

Views of the Ponnalai Varatarajaperumal Temple
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This temple has a unique tradition among the “Visnu” temples in Jaffna.
This temple is situated in 11km. east of Jaffna town and 1 km. South-West
of the Vattukkottai Christian church, in the village of Ponnalai. A Sinhala
literary work “Kokulacanteciya” belonging to 15" century A.D. mentions
about this temple (Perera 1924). A Tamil literary work “Takshanakailaya
puranam’” belonging to 16™ century A.D. devotes a chapter entitled “Ponnalai
Perumaiuraitta Patalam.” (139-142). In it, the origin and history of this temple
1s described, as follows:

“One day a fisherman of the area caught a tortoise in his net, off the shore in
the sea, west of Ponnalai. The amphibian was big and the fisherman dragged
it to the beach and went to the nearby village seeking help. When he returned
with some villagers, they found to their utmost surprise that the tortoise had
turned into a stone and that golden rays were shining from the sky above”.

Ascribing this to some divine revelation of “Sritévi”, they decided to build
a “Visnu” temple here and dedicated it to “Varataraja Perumal”. The tortoise
can be seen in the sanctum today.

Cellacannaty Murukan Temple

This temple is one of the ancient temples in the Northern part of Sri Lanka
which does not conform to the Hindu “Agamic” tradition of worship. It reminds
us of the “Velan worship” of “Sangam” period. This temple is situated about
5 Km north of the Atccuvely bus-stand, in the village of Tontamanaru. As
such, the deity is called as “Arrafikaraiyan” (deity who lives along the shore).
Mutaliyar Rasanayakam is of the opinion that the lagoon was dug by a Cola
general named Karunakara Tontaiman, and as such, the place was named
“Tontamanaru”. There are some strange rites during the worship which are
not found in other temples in Northern Sri Lanka (Sitrampalam 2006 in Tamil).
The Priest ties a white cloth over his mouth, instead of chanting “Mantras”
(Holy Sanskrit hymns in praise of God).

This temple has several “Matams” (a big hall where holy meals are given to
devotees) and many hermitages. The sages who dwell in the hermitages do not
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Views of the Cellacannaty Murukan Temple
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participate in the “pdjas” of the temple. During the annual Festival, hundreds
of men and women take “Kavati” to the temple to fulfill their vows to the
deity. This temple has traditional connections with the Katirgamam Murukan
temple, which is in the Southern part of Sri Lanka. In this temple, formal
ceremonies and rites are conducted to symbolize that Lord Murukan leaves
Tontamanaru temple and goes to the Katirgamam temple for its annual festival.
Again, ceremonies and rites are conducted to symbolize that Lord Murukan
returns to Tontamanaru temple after the annual festival of Katirgamam temple
is over. Further, pilgrims who go to Katirgamam temple start their pilgrimage
from Tontamanaru temple and proceed to Ukantai Murukan temple in the
eastern part of Sri Lanka and again proceed to Katirgamam temple. Even
today, this age-old tradition is followed by many devotees in Northern Sri
Lanka (Hindu Encyclopaedia Vol.V1:27).
243004

Naguleswaram Temple of Kirimalai

Mavittapuram Kantacamy Temple is on the Kankecanturai road. Opposite
this temple, a road goes to the west. About one km along this road, Kirimalai
Naguleswarar temple is situated near the sea-shore. This temple is considered
as one of the five temples dedicated to Lord Civa, before Prince Vijaya came
to Sri Lanka ( Peiries 1922). It shows the antiquity of the temple. During the
annual festival, devotees from all parts of Sri Lanka, come and worship at this
temple, irrespective of their religion. The Tirttakéni (holy tank) of the temple
occupies an important place in the religious life of the Saivaites (Navaratnam
1964).

Some legends, myths and historical notes are available regarding the origin
of this temple. One story relates that the origin of this temple has connections
with the king Ukrasifikan who ruled from Katiramalai in the 8" century A.D.
and whose queen was Marutappuravalli. Further, the legends say that this
temple had 3 Pirakarams and 5 Kopurams. “Yalppanavaipavamalai” reveals
that this temple received the support of the kings of Jaffna kingdom (7-22).
In 1621, the Portuguese captured the Jaffna kingdom and destroyed almost
all the Hindu temples. Mavittapuram Kantacamy Temple and Kirimalai
Naguleswarar temple were also destroyed by the Portuguese, as they had
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done to the Nallur Kantacamy temple. The same literary works reveal that
the temple statues and other religious articles which escaped the vandalism
of the Portuguese were thrown into wells for safety. The destroyed temple
was rebuilt in 1882 on the present site, as a result of the determined efforts of
Arumuka Navalar and Tiyagaraja Kurukkal.

Views of the Kirimalai Naguleswaram Temple
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Kantacamy Temple of Mavittapuram

This temple is situated on the Kankecanturai Main Road, about 4 km, north
of Mallakam Junction, on the right-hand side. 20 years ago, like the Nallar
Kantacamy temple, this temple was one of the popular Kantacamy temples in

Views of the Mavittapuram Kantacamy Temple
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Northern Sri Lanka. The annual festival takes place in July and August. During
the festival, especially in the “water-cutting” ceremony which is held at the
Kirimalai “Tértakéni”, devotees come from all parts of Sri Lanka. There are
many legends about the origin and history of this temple. The most popular
legend says that this temple was built in 8" century A.D when Ukrasinkan
with his queen Marutappuravalli ruled in Katiramalai. The relevant sculptures
are found in the “Vimanam” of the temple.

“Yalppanavaipavamalai” mentions that the Jaffna kings supported this
temple. One legend says that in the beginning, a sage named “Catayanar”
worshipped the “VEl” (the weapon of Lord Kantacamy) under a mango tree and
later a temple was built with stones and the “vél” was worshipped. To confirm
the tradition, the “V&l” occupies an import place with the statues of “Lord
Muruga” in the present temple.

It is said that this temple was destroyed by the Portuguese in 17" century
A.D and the stones of the temple were used by them to build the fort at Kayts.
The present temple was rebuilt by the natives in 1782 A.D. It is said that
some of the present statues in the temple belonged to old temple which were
hidden in wells and ponds by the devotees when the Portuguese destroyed
local temples.

Marutati Vinayagar Temple of Manipay

This temple was a significant “Vinayagar” temple before the coming of the
Portuguese. This temple is located on the Jaffna-Manipay road, opposite the
popular Christian church. There are several stories about the antiquity of this
temple and about the destruction of the temple by the Portuguese. It is believed
that this Hindu temple was destroyed by the Portuguese and they built a church
in front of the Hindu temple. Rasanayagam cites the drawing in a book of the
Portuguese period. Priest Baldeus indicates that there was a Marutam tree in
front of the church which had its entrance to the west (Rasanayagam 1926). The
inscriptions of the temple reveal that the new Marutatyvinayagar temple was
rebuilt on the same site where it stood earlier.
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Views of the Manipay Marutati Vinayagar Temple

Marutativinayagar Temple of Elutumattuval

In Tenmaracci, the villages of Varani, Kaccai, Mirucuvil and Elutumattuval,
etc. have many Agamic and non-Agamic temples. These villages still preserve
the traditional heritage in Jaffna. After the religious freedom had been granted
to the natives in the latter period of Dutch rule, many new temples were erected
in these villages. Many new Agamic temples were erected in Jaffna, as a result
of the awareness created by Arumuka Navalar. Its influence was felt in the
Tenmaraccii region. At the same time, many non-agamic temples were given
new life, such as “Kannaki Amman Temple” of Kovilkulam in Mirucuvil and
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Marutati Vinayagar temple of Elutumattuval. Inscription belonging to 18"
century A.D. on the temple bell of the Kannaki Amman temple of Kovilkulam
reveals that the temple was very popular during the period. Though the temple
was transformed into agamic worship shrine, the priests are non-Brahmins.
Marutaty Vinayakar temple has a long history. There are evidences that this
temple was rebuilt in the latter part of 18" century A.D. The inscription on
temple car confirms that it was rebuilt in 1847.The main feature of the temple
is its chariot. The inscription on the temple chariot is an evidence of the
revival of Hinduism in Tenmaracci.

Views of the Elutumattuval Marutativinayagar Temple
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Karunakara Pillayar Temple of Urumpirai

This temple belongs to the period of the Jaffna kingdom. It is located on
the Urumpirai-Marutanarmatam road, near the Agriculture College, about
300m. from the main road, on the right side. Mutaliyar Rasanayagam opines
that this temple was erected by the Cola commander Karunakara Tontaiman
whose name has relevance to the village of “Tontamanaru” in Vatamaracci.
However, there are no concrete evidences to confirm the above opinion.
Two Tamil inscriptions discovered at this temple, belonging to the 15" and
16" century A.D., confirm that it was a prominent temple during the Jaffna
kingdom (Indrapala 1973). The inscriptions reveal that the name of the temple
is “Karunakara Pillaiyar” and about the donations given to the temple. Now
the two inscriptions are displayed at the Jaffna Archacological Museum.

Views of the Urumpirai Karunakara Pillayar Temple
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Vaitéswara Temple of Jaffna

This is one of the ancient “Sivan” temples in the Jaffna town. It is located
on the Kankecanturai road, 200m, from the Jaffna bus-station, on the left
side. “Cetty” (hereditary traders) community earns the pride of constructing
big stone houses and huge Hindu temples in Northern Sri Lanka during the
Europeans rule. Names of several villages and streets still have relevance to
the “Cetty” community.

Views of the Jaffna Vaiteswara Temple
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This temple was erected by Vaitilingam Cettiar, in the latter part of Dutchrule.
He was a very influential person during the Dutch rule. In 1870, Nallamappanan
who was the chieftain of Panankamam in Vanni, was captured and jailed in
Colombo by the Dutch. His wife Nallanacciar came to Vannarpanai and got
the protection of Vaitilingam Cettiar,. He used his influence with the Dutch
and the Chieftain was released from jail. To show his gratitude, the chieftain
donated 20,000 Palmyra trees and the village of ““Terankantal” in Tunukkai to
the temple which was being built by Vaitilinkacettiar. Though the “Kopuram”
and other structures have been renovated, many aspects of the present temple
remind us of the old temple of the Dutch period (Kunarasa 1996)

Elattu Citamparam Karainakar

This Civan temple is one of the popular temples in the Peninsula. An
inscription at the bottom of the Vimanam; mentions when it was erected. In
it, it is stated that this temple was erected with stones in 1848 A.D. Earlier;
this temple was called as “Tinnaikkali Civan Temple”. So, this confirms the
legend that there was a temple here before the stone temple was built, though
concrete evidences are not available. The Iyanar” statue which is housed
here with “Civan™ has an ancient history. Before the “lyanar” statue came
into the “Civan” temple, it was worshipped under a big tree in front of the
Civan temple. This lyanar statue was worshiped at Viyavil Iyanar temple,
before it came to the Sivan temple. Legend says that this “lyanar” statue
was hidden under the ground, before the Portuguese destroyed it, as they
vandalized and destroyed Hindu temples. The Portuguese records reveal that
not only the “Iyanar Temple” but also the temples of Kalaptimi “Palavtoai
Amman Temple” and Manalkatu “Mariamman Kovil” were destroyed by the
Portuguese and the stones were used by them to build the kyats fort. The
details of these activities are seen in the “Yalpanakowmuki” and “Karainakar
Manmiam”. These facts are revealed in the hereditary Pandit of Citamparam
temple’s “Manuscript” in detail. So, by installing the “Iyanar” statue in the
Sivan temple, the traditional Hindu practice is thus illustrated. At present,
this “Sivan Temple™ is very popular and visited by large numbers of Hindu
devotees (Sitrampalam, S.K., 1992 in Tamil).
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Views of the Karainakar Elattu Citamparam
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Kuttattar Kovil

This temple 1s situated in the village of Vacantapuram, in Ilavalai. This
temple is 15 feet long and 6 feet wide. It has a small Karpakirukam (inner
sanctum of a Hindu temple) and an Antaralam (Intermediate space in front of it).
The temple was built with coral stones which are abundant in the area. At
present, except the Antaralam, all the structures of the temple are in ruins.
An old man who was the caretaker of the temple told us that the statue of the
temple looked like an ordinary man with weapons in his hands without much
decorations.

Views of the Kuttattar Kovil
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Dr. Ragupathy says Kottattar, Annamar, Cévukar and Pataikkalattar found
in the folk religion of Elam Tamils are deities of collective hero-worship,
originating from the soldier guilds of historical times. The collectiveness in
the concept could be seen in the plural forms used for the names of the deities:
Kovttattar (members of the guild), Annamar (from Annamar, meaning leaders or
those who have become gods), Cévukar (soldiers) and Pataikkalattar (those who
wield weapons). He pointed out that collectiveness of a community personified
into a deity is an alternative idea of religion found only at folk levels. The
soldier guilds, associated with the protection of trade guilds and rulers of the
past, were also cultivators or craftsmen in peacetime. In the medieval period,
especially in the late medieval period, they were also hired and dispatched to
distant places in South and South East Asia. With the collapse of native trade
and state institutions, the soldier guilds were absorbed into various castes and
professions.

During the Nalliir kingdom, there were soldiers belonging to several different
countries, who fought and died to defend the king and kingdom. These
temples might have arisen to respect and venerate the martyrs. Portuguese,
who conquered the Jaffna kingdom, employed the prisoners of war in many
professions, in due course. Such past soldiers and their descendants venerated
their ancestors. Later, it took the form of worship of a particular caste.
“Kottattar”, “Pataikkalattar”, “Ilantari”, and “Annamar” are some examples
of such temples. These temples use plural terms, instead of singular terms, as
shown in the above examples. The “Kuttattar” temple of Ilavalai is one such
temple.

Kannaki Amman Temple of Vélampirai

This temple is situated in the VElampirai area, near the sea-coast, in the
village of Kovilakkanty, on the east of the Navarkuli-Kérativu main road
(A32). The ancient road that connects the temple and the main road is called
as the “Velampirai Kannaki Ammanvity.” In the compound, there is a new
small Amman Temple. Adjacent to this new Amman Temple, in the west
side, the ruins of the ancient Kannaki Amman Temple could be seen. On the
north portion, the long and large pillar hall, and windows in it, reveal the
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influence of European period art tradition. There is a Sacred well (Tirttakinaru)
nearby belonging to the temple, in the Southern side (Sasita 2012 in Tamil).
Now, it is used as the sacred well of the new Amman temple. The ruins of
a Karpakirakam, Sacred well, and the outer walls of the Tunaikkovilkal
(Attendant deities of a super God) built with lime stones are seen near the Sacred
well. The round and square pillars and stone door-frames found among the
ruins reveal the beauty of the old temple. These ruins seem to be older in age
than that of the frontal large pillar hall.

Views of the Velampirai Kannaki Amman Temple
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British records belonging to 1892 A.D. reveal that part of the temple was
built with stones by one Tamaotaram Utaiyar in 1825 (Temple Register 1892).
Earlier, one Matan Kanapati was the owner and priest of the temple. Further,
carlier history of the temple is not available. But, this temple is considered
as an important one in the Kannaki-workship tradition in Jaffna. There 1s
a legend that Kannaki left Nainativu and proceeded to Kopay, Mattuvil,
Vélampirai, Kaccai, Nakarkovil, and Puliyampokkanai and at last reached
Varrappalai. Now, the small Amman temple is transforming as a temple
with Agama tradition of worship. However, the present worshiping rites and
“pojas” reveal that the old trends have not disappeared altogether. Ancient
pottery discovered around the temple area confirm that people lived in this
place during the Pre-Christian era. There are evidences that Kovilakkanty
was considered as a popular and remarkable region during the period of
Jaffna kingdom. Considering the above facts, we may assume that Vélampirai
Kannaki Amman Temple was a significant shrine during the Jaffna kingdom
period.

Hindu Temple in Delft (Nétuntivu)

This temple was identified at a place known as “Puokkatu”. This had
remained as a heap of stones for a long time. In 2010, after a survey at this
place, it was found to be the ruins of an ancient Hindu temple. The temple was
40 feet wide. It had been built with coral stones which are freely available in
the area. The “Karpakkirakam and “Antaralam” were 5 feet long and 5 feet
wide respectively. There are evidences that this temple had a “Munmantapam
(Large pillar hall), Tunaikkovilkal (attendant deities of superior God), sculptures,
Vimanam, Topi, and the clay water pipes. The ruins confirm that this temple
was meticulously planned and built (Pushparatnam 2010 in Tamil).

At present except the “Katpakkirakam™ and “Antaralam”™ the whole
structure of the temple is in ruins. Coins belonging to the Jaffna kingdom
and Polanaruwa kingdom and contemporary Cdla and Pantiya periods have
been discovered in and around the site. It reveals that the commercial and
cultural ties between Sri Lanka and South India took place through Delft in
the medieval Period. There are evidences that the Mahavaliturai port which is
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Views of the Vélampirai Kannaki Amman Temple

near the temple site was an important port during the Jaffna kingdom. There
are no clear evidences to ascertain the origin of this temple. But there is a
road adjacent to the “Antaralam”; which was built by the Dutch. So we can
consider that the temple was built before the Portuguese period. At present
the Department of Archaeology has decided to proclaim this temple site as a
national heritage.
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Varivanéswarar Temple of Cavakacceri

This temple was situated in the compound of the British period judicial
court, adjacent to the present bus stand of Cavakaccéri. When the ground
was dug to get sand for some purpose, four statues of Amman, Puvan€swary
Amman, Civalingam and Coriyan were discovered. Recently when the ground
was dug to lay foundation to the new judicial court, several ruins of the old
temple were discovered. Scholars opine that these evidences correspond
to the Cavakaccéri Varivanésvarar temple which was mentioned in the
“Takshnakailaya Puranam” composed in the 16" century A.D, (Navaratnam
1964).

Views of the Cavakacceri Varivanéswarar Temple
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The art historians who scrutinized these four statues come to the conclusion
that these 4 statues belonged 12" and 13" centuries A.D. So we may consider
that the Varivan@swarar temple might have been erected in 13" century A.D.
This temple might have been destroyed during Portuguese or Dutch period.
In support of the above fact we may notice a Christian Church opposite to
this temple. Considering the above facts, the Department of Archaeology has
allowed erecting a temple with the statues and stones of the old temple in the
judicial court compound in memory of the old temple.

Vairavar Temple in the Jaffna Fort

Before the Portuguese first built Jaffna fort, the place was an important trade
centre. Recent discoveries reveal that people lived in this place during the
Pre-Christian era. Coins of Jaffna and Polanaruwa Kingdoms, Cola, Pantiya
and Céra kingdoms and Chinese coins and potteries, discovered in this place
confirm that this place was a trading centre in the ancient times. The Cola

Views of the Jaffna Fort Vairavar Temple
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inscriptions and temple stones of contemporary Cola tradition suggest that a
Cola period temple might have existed in this place. “Yalppanavaipavamalai”
and a Sinhala literary work “Kokulacantécaya’™ mention about the fort of Jaffna
Kingdom. Portuguese records reveal that “Pannaitturai” which was close to
the fort, was an important trade centre of the Jaffna Kingdom. The above
evidences suggest that there might have been a fort of the Jaffna Kingdom in
the place, before the coming of the Portuguese.

There is a small Hindu temple in the fort. The trident in the Karpakirukam
(Sanctum) confirms that the chief deity of the temple might be “Vairavar”. As
the bricks and coral stones of the small temple resemble the bricks and coral
stones used to build the fort, one may assume that the temple might have been
built during the latter part of Dutch rule. There are evidences that the temple
was renovated during the British period. Probably, this temple might have
served the prisoners and the native officials in the service of the Europeans.
The Department of Archaeology has renovated this temple which was in ruins
earlier.

Karakkatu Camaty (Tomb) Temple

This temple 1s located in the Inuvil area, about one km east of the
Kankecanturai road. The historically popular Civan temple of the Karaikkatu
lies near the north. When sages die, they are not cremated. They are placed in
the sitting position and around them a temple structure is built and worshipped
by the people. This category of temples is called “Camaty” temples. It is
a unique practice among Hindus. There are evidences that this practice of
erecting “Camaty” temples began from 7" century A.D. during the reigns
of Pallavas and Colas. The contemporary temples where kings were kept in
“Camaty” were called “Pallippatai Temples”. The early temples of Cdla reign
were “Pallippatai Temples”.

At Karaikkal, there are “Camaty” temples, erected at different periods of
time. The inscriptions in these temples indicate the period of relevant sages.
Lingam is found as the “Chief Deity” of these temples, in the Karpakirukam
(Sanctum). Professor V.Sivasamy opines that the “Lingam” is installed in the
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“Karpakirukam” to symbolize that the relevant sage has found refuge at the
feet of Lord Siva. The “Pajas” and rites take place like other Hindu temples.
The unique feature is that the rites are conducted by non-Brahmin Priests.

Views of the Karakkatu Camaty (Tomb) Temple
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Villiinri Holy- Spring

Since time immemorial, the funeral and post-funeral rites and rituals of
Hindus are partand parcel of their social and religious duty. These are performed
to honor their dead ancestors and to venerate their memory. “Antijesti” is a
significant post-funeral ceremony, among others. This ceremony is conducted
at a holy-water site, according to age-old customs. There are many such holy-
water sites available in Jaffna where “Antijesti” ceremony is performed.
Among them, Keérimalai, Tiruvatinilai, Tontamanaru and Villanri are
significant sites. Villainri site is noted for its antiquity and unique historical
features. It is situated on a plot of land named “Villavarayankulam”, along the
seashore, in the Vannarpannai area. It is about one mile, west of the present
Jaffna town. Nowadays, the name “Villtnri” alone refers to the Villanri Holy-
water site, among the Jaffna people, because of its popularity

This Holy-water site is also called as “Piirvatanuskoti”. There are some
legends about this site. Hindus believe that this site was established by Rama
of Raamayana when he visited Sri Lanka. Ancient “bncal” hymns in the
Villunri Vinayakar Temple refers Villtinri as Parvatanuskoti. This supports the
legendary story that Rama came and worshipped Lord Civa along the shore
of Villtnri Holy-Water, before he went to Ramésvaram through Tanuskati to
worship Lord Civa. As such, Villinri site derived the name “Puarvatanuskoti”.
Some lands in the nearby village Anaikkkottai are called as “Tanuskoti
Tottam.” Maybe the above legendary story among the Hindus might have
been the cause for the word “Tanuskoti”. However, even if we consider the
visit of Rama to Sri Lanka as a myth, these trends indicate that “Villzinri Holy
-water” site might have a long and significant history behind it.

The records of the Portuguese who conquered the Jaffna kingdom in the
early part of the 17" century and the records of the Dutch mention that Nalliir
and Vannarpannai were very big villages. Further, the above records reveal
that during and after the periods of the Nalliir kingdom, the Pannaitturai and
the adjacent Vannarpannai regions were not only very populous, but also
significant economic, trade and military centers. This might be so, because
these regions played an import part in the overseas trade activities of that time.
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Views of the Villanri Holy - Spring
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It should be noted that the word “Pannai” means a place near water resources
or a storage place for goods and sea-faring vessels. In 1924, Codrington, in
his book mentions that 20 Roman gold coins, belonging to the 1% century
A.D., were discovered in this region. The recent Archaeological excavations
conducted in the Jaffna Fort, at Pimpukar which lies to the east of the Fort, at
Catti which lies to the south of the Fort, and at Anaikkkottai which lies to the
west of the Fort, indicate that the coastal regions of the Jaffna Peninsula has
had a history of not less than 2500 years. The evidences discovered during the
recent excavations at Jaffna Fort, such as coins, pottery, wine jars and glass
wares belonging to India, Rome, Arabia and China and the Cola inscription
belonging to the 11" century A.D., indicate that this site might have been an
important trade center before the Portuguese built their Fort here. Further, a
Terracotta figure of a God belonging to 5"-7" century A.D., indicate that there
was a village temple on the site, The relevant evidences make one not to totally
discard the popular legendary history of these temples as myths. The plot of
land where Villanri Holy-spring is situated, is called “Villavarayankulam™.
The name that end with the phrase “Rayan” have relevance to members of
royal families. It is evident from the names of the Jaffna kingdom period.
Further, during the Portuguese and Dutch periods the high officials and
persons of high social status bore the names ending in “Rayan”.As such, the
Villinri Holy-Water might have existed earlier on the plot of land named
Villavarayankulam, or a person named “Villavaraya” himself might have
built it.

The Portuguese Rev. Queyroz mentions that in the 17" and 18" centuries
A.D., the Portuguese and Dutch practised a policy of Vandalism and destroyed
more than 500 Hindu temples. So, the details of the Hindu temples before the
Dutch rule were little. Fortunately, the Dutch gave religious freedom to the
natives in the latter part of their rule. Hence, new temples arose on the same
sites or with the same names. Villiinri Holy-Water site is one of such temples
which suffered the same fate. As such, it is possible that an ancient Civan
temple existed at holy water site, but it was destroyed by the Portuguese.
Later, a Vinayagar Temple arose on the place. Now, we have the “Verakatti
Vinayagar Temple” on the present site. British Temple records belonging
to the 19" century, reveal the details of 28 Hindu temples within the Jaftna
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municipal area. Further, the temple records reveal that the Vaitésvaran Temple
was built on the plot of land named “Periaiarian katu” in 1770 with stones and
bricks and roofed with tiles, and the “Villtnri Pillaiyar Temple” was built
on a plot of land named “Marutontikkatu” in 1880 with stones and roofed
with coconut leaves. Vaithilinga Chettiar who was in good terms with the
Dutch, built the Vaité$varan Temple in 1770. As there were no evidences of
any previous temple on the site, it is evident that the present temple was built
in 1770 for the first time. On the contrary, the Villanri Pillaiar Temple has had
a long significant history. As we have mentioned earlier, the “voncal Hymns”
of this temple and the legendary stories reveal that Rama worshipped at the
Civan Temple at Parvatanuskoti which is on the shores of Villanri Holy-water.
After the destruction of this temple by the Portuguese, a Vinayakar statue was
worshipped in its place. Later, this statue was kept on a adjoining plot of land
named “Marutontkkatu” and worshipped by the people. Though the British
temple records reveal that the present Villiinri Vinayagar Temple was built in
1880 with stones, there might have been an ancient temple on the same site
built with easily destroyable articles such as sand. However, as the temple has
relevance to the Villinri Holy-Water, one may suppose that this temple may
be an ancient one with a long and significant history.

After the Vaité$varan and Villtinri Veérakatti Vinayagar temples were built
with stones during the Dutch and British rule, the Villunri Holy-water served
the two temples during the annual festivals for the Holy-bath of the statues
of the deities as a religious customary ritual. During this bathing ritual, the
devotees also bathe in the holy water to get the blessings of the God, as the
Hindus believe. Further, on the new-moon day of July and on the full-moon
day of April Hindus fast and bathe in this Holy-water in the hope that their
dead father and mother attain eternal bliss respectively.

Villunri Holy-Water is very popular among the Hindus of Jaffna, especially
for the performance of “Antijesti” (A significant death commemorative ritual
among Hindus). Almost all Hindus of Jaftna, including the few islands around
the peninsula prefer to perform the “Antijesti” ritual here. As such, the
Villanri Holy-water plays an important part in the social life of the Hindus
of Jaffna. Further, Hindu sages such as “Karkantu Cuvamikal”, “Ilakkana
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Cuvamikal”, “Kanés Aiyar” and “Cellaiya Aiyar” performed Penance (Tavam)
here in the early part of the 20" century. “Antijesti” is a post-funeral ritual
among Hindus which is usually performed on the 20" or 31* day after the
funeral with the belief to seek God’s forgiveness and to evoke his blessings
to attain eternal bliss for the dead soul. According to Hindu scriptures, places
such as oceans, river banks, seashores and large ponds, are prescribed as
places to perform “Antijesti” and immerse the ashes. The main ritual of the
“Antijesti” is to perform special “Poojas” to the burnt ashes of the dead in the
ocean or river. The “Antijesti” is performed at “Villiinri because it posseses
all the facilities and resources to perform “Antijesti”, according to Hindu
scriptures (or customs) since the 19" century. Several bodies, such as “Caiva
Viruttiya Cankam” (1938-1951), “Villanri Vinayagar Tévastanm”, “Villanri
Terttakéni Punaruttana Capai”, “Villanri Punita Tértta Paripalana Capai”,
have contributed immensely in the renovation and Preserve of “Villunri”
in many ways. The period of “Caiva Viruttiya Cankam™ (1938-1951) has seen
numerous developments at “Villtnri™.

Unfortunately, after the 1990’s, the Hindus of Jaffna had to face several
obstacles to perform their religious duties and obligations as they wished,
due to the unusual situation that prevailed in Jaftna. However, “Villunri” has
developed into a prominent place in the life of the people. Nowadays, one
who visits the “Villanri” would feel a divine atmosphere which fulfills all his
demands. It has a striking entrance, separate bathing sections for men and
women, a small beautiful temple for Rama which reminds us of the legendary
story, many halls to perform several “Antijesti” rituals at the same time, a
visitors” hall, several halls to perform the Puttali (Effigy made of darbha grass)
burning ritual, comfortable pathway to take the ash to the seashore, beautiful
flower garden around the site and the presence of coconut palms and a quiet
seashore on the west. After 2010, due to the peaceful situation, other sites
where “Antijesti” rituals were performed have once again become active.
Several tourists visit some of these sites very often. So, one can expect some
changes might take place in the age-old traditions of these rituals. Intangible
heritage such as traditional music, dance, drama, literature, traditions, ritual
ceremonies have become the focus point in the contemporary cultural tourism.
The UNESCO expresses its concern that these aspects of intangible heritage
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are losing grounds in some developing countries. So, it encourages and helps
to identify, document and preserve these valuable heritage. “Villiinri” is
notable for its tangible and intangible heritage. As such, the “Putiya Vill@inri
Punita Tertta Paripalana Capai” is doing a yeoman service. There is no doubt
that “Villanri” will be an ideal model for those who wish to know about the
intangible heritage of the Hindus of Jaffna.

Civan Temple at Tunaivi

Views of the Tunaivi Civan Temple
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The above temple is found in the middle of the paddy fields of the village
Tunaivi which is 2 km. in the South of Vattukkottai—Cankarattai junction,
in the Sabha. The temple is about 50 feet long and 42 feet wide with the
Sanctum 6 feet x 4 1/2 feet length and width respectively. At the moment, the
Antaralam, front hall (munmantapam), the Tunaikkovilkal and the boundary
walls are in dilapidated condition, except the Antaralam. Though most of the
temple was built with coral stones, the Sanctum was intact and was built
with polished grinite and lime stones. On the east wall of the Sanctum, seven
stones bear some parts of long inscriptions in Granta script, which belong to
the 15" and 16" centuries A.D. The name “Perakésvaran™ on the inscription
shows that the temple belongs to “Lord Civa™. This inscription seems to be
oldest one among the Granta inscriptions which were discovered in Jaffna, so
far. Further, the name of this temple was prevalent in Tamil Natu during the
medieval history. As such, we can consider that this temple at Tunaivi might
have been built in or about the era of Jaffna kingdom.
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Saiva Paripalana Capai

It has been doing yeoman service to preserve and propagate the age-old
traditions, values and heritage of Saivaism which is one of the oldest religions
in the world. The seat of the Saiva Paripalana Capai is located at the College
road, Neraviyati in Jaffna. When the revival of the Buddhist Sinhala traditions
and values in the southern Sri Lanka was initiated and led by Anagarika
Tarmapala, the revival of Saiva Tamil values and traditions in the Northern
Sri Lanka was initiated and led by Arumuka Navalar. He was instrumental
in establishing several temples which conform to the Agamic traditions and
a chain of Saiva Tamil mixed schools in Northern Sri Lanka. The same trend
was followed in Tamil Nadu. The Saiva Paripalana Capai was established in
1888 by the saivaites of Northern Sri Lanka, with a view to promote Saiva
Tamil culture and traditions. The Capai was established to manage the relevant
lectures, seminars, rituals and ceremonies and to publish books, magazines
and various other publications in Tamil, English and Sanskrit.

Views of the Saiva Paripalana Capai
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Hindu Temples of Vanni

At present, the administrative districts of Kilinocci, Mannar, Mullaitivu
and Vavuniya are called “Vanni.” Pali, Sinhala and Tamil literatures and
inscriptions provide evidences that in villages and Principalities, Hindu and
Buddhist temples existed in this region mainly around tanks. Till the defeat
of Pantaravanniyan by the British, the major part of the region was ruled by
several chieftains. So, we can infer that this region must have had Hindu
temples older than those of Jaffna, and granites are easily available in Vanni
area. It should be noted that granites are brought down to Jaffna from Vanni
for the construction of Hindu temples. Portuguese and Dutch did not have
chances to destroy the Hindu temples in Vanni as they had done to the Hindu
temples in Jaffna. The books and notes written by H. Parker (1909), J.P.Lewis
(1885), H.Nevid, Névil, Fowler, Sir William Twynam (1882) who served in the
administrative service in Sri Lanka, in the latter part of 19" century and early
part of 20" century, reveal that there were a number of Buddhist and Hindu
temples in Vanni.

English man Nevil mentions that there were dwellings of princes and houses
and temples in dilapidated condition at Panangamam, in Vanni. A Dutch East
India Company officer J.Haffner mentions that he had seen a Saivaite temple
at Kallaru, about 7'% miles from Mariccukatty, while he was going from Jaffna
to Colombo on foot. C.Navaratnam comments that the above temple is the
“lyanar Temple” of Kutiramalai, mentioned in the “Takshnakailaya puranam.
Huge Nevile, in his book “Taprobanizn” mentions that pilgrims from India
visited the above temple till recent times.

J. P. Lewis, in his book “Manual of Vanni” says that he had seen the ruins
of the dwelling of chieftains and Hindu and Buddhist temples at Mantai,
Periyamalalluppai, Kanagarayan Kulam, Rajentran Kulam, Mataguvaitta
Kulam, Otticuttan and Mahakanta. Two Cola inscriptions, discovered at
Matottam, belonging to 10" and 11" centuries A.D. reveal that two temples,
namely “Rajarajésvaram” and “Tiruviruviram@svaram” existed in the
region (Pathmanathan 2010 in Tamil). However, such temples with the ancient
structures and art traditions have not been identified, so far. Now, we may see
some present day temples which have relevance to past history.
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Kannaki Amman Temple of Varrappalai

Views of the Varrappalai Kannaki Amman Temple
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This temple is situated at Varrappalai in the Mullaitivu District. The people
believe that if Kannaki Amman is angered, diseases will break out among
them. So, they venerate her with devotion. The Kannaki Amman temples
at Mulliavalai, Silawattai, Katkitanku, Palaiyantan, Ariamatu, Kokkilai and
Kumulamunai reveal the importance of Kannaki Amman worship among the
people (Satkunam 1976 in Tamil: 113-118). Among them, the Varrappalai Amman
temple is an ancient and popular temple. Legend says that king Gajabahu-I,
introduced Kannaki worship to Sri Lanka from Tamil Natu (Navaratnam 1964).
Further, legend says that Kannaki started from Manipallavam and proceeded
to Kopay, Mattuvil, VEélampirai, Kaccai, Nagarkovil, Puliyampokkanai and
finally reached Varrappalai. Though the temples in Vanni are devoid of non-
agama tradition, recently this temple has been rebuilt with agama tradition,
and renamed as “Puvaneswari Amman ”, instead of “Kannaki Amman. Now,
Brahmin priests perform the worship rites. However, the name “Kannaki
Amman” is very popular among people.

Tantonrisvarar Temple

This temple is situated at the middle of the Otticuttan town, on the Mankulam-
Otticuttan road, in the Mullaitivu District. British period colleges, Christian
churches and administrative centers around the place indicate that it might
have been a small town before the British period. But, Otticuttan is better
known for this ancient temple of Lord Siva. Because of its antiquity, it 1s
called as “Tantonriswaram Temple™ (the deity came into being on its own).

The following are comments, made by C.S.Navaratnam, regarding the
above temple. According to the tradition, this “Civa Lingam”, in times gone-
by, was found by a person who cleared the jungle and cultivated maize. After
harvest, he collected the stubble and set fire to them. Failing to ignite the
heap of straw, one day to his surprise, he found a “Lifngam™ (Navaratnam
1964). The Vanni Chieftain of that principality soon founded a temple to
“Tantonrisverer” at the site where the “Lingam” was first discovered. Later
on, some enterprising Government officers who served in the district and
other well-wishers rebuilt this venerable house of God.” After the British
rule, this temple has been renovated from time to time and it is considered
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not only as an ancient but also the biggest temple in the Mullaitivu District.
The Vimanam (Turret of a temple surmounting the cell in which the chief image 1S
placed), KOpuram (Tower gate of a temple) and the big Sacred Pond (Tirtakkéni)
and the other beautiful halls and buildings of this temple, add a divine lustre
to the temple. During the annual festival, people from all parts come and
worship and get the blessings of the God.

Views of the Tantonrisvarar Temple
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Civan Temple of Uruttirapuram

It 1s one of the ancient historical temples in the Kilinocci District. The
present temple was rebuilt according to the “Agamic” tradition in 1958. Art
historians consider that it is one of the temples which display superb Dravidian
architecture. Though the temple was rebuilt recently, the “Lingam” is said
to be centuries old. The “Lingam” was discovered with Avutai (Wherein the
Linga is Placed) in the Uruttirapuram forest in 1882 by the then Government
Agent Sir William Twynam (Navaratnam 1964). Uruttirapuram Tank was also
discovered by him. The tank might have served as the “Tirtakulam.” (Sacred
tank). Later, the “Lingam” and “Avutai” were taken to nearby Kuncuparantan
Amman temple by the local devotees and kept and worshipped there.

Views of the Uruttirapuram Civan Temple
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Sir William Twynam mentions that the local people did not take much interest
to build a temple till the Jaffna people migrated and built a temple there in
1958. The chief deity is the “Lingam.” The special feature of this “Lingam”
is that its Avutai is square in shape. Square shaped “Avutai” tradition is
very ancient in Hindu religion. Circular shaped Avutai came into being with
Pantiya rule from 12" century A.D. As such, C.V .Navaratnam opines that the
“Lingam” of the temple might belong to the Cdla or Pre-Cola period. It shows
that there was an ancient Civan Temple at Uruttirapuram.

Iyanar Temple of Netunkéni

This temple is situated in the Mullaitivu District, about one km. east of
the Netunkéni Divisional Secretariat, in the forest, about 75 m. on the right-
hand side of the road. Though the temple was built with bricks and granite,
now it is in dilapidated conditions. However, people worship the God with
devotion. Brahmi inscriptions on the nearby mountains, belonging to 3" and
4" centuries A.D. reveal that this is a very ancient temple. It is surrounded by
small mountains.

e

Views of the Netunkéni lyanar Temple
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Cittiravélayutar Temple of Kumarapuram

This temple is situated in the village of “Tannirtirri ~ in the Mullaitivu
District. British records reveal that this temple is very prominent among the
popular “Murukan™ temples in the Mullaitivu District. As the bricks of the
temple were comparatively bigger in size, we can assume that this temple was
built in the ancient period. H. Parker, a great authority on irrigation during the
British period in Ceylon says, “the bigger the brick, the older the building.”
According to H. Parker, the bricks used in this edifice are about 428 cubic
inches each. Definitely, this temple seems to be older than the Hindu temples
of Polanaruwa (Navaratnam 1964).

Views of the Kumarapuram Cittiravelayutar Temple

58 [TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Once, when the devotees of this temple feared that it might be destroyed by
the Portuguese, they instantly removed the chief deity to the Peninsula and hid
it at Kantavanam temple near Point-Pedro. This beautiful Iconography can still
be seen at Kantavanam temple. However, the Kumarapuram Citiravélayutar
temple has not been discarded by the local people. They have maintained the
temple and worshipped the shrine. Now, the people have rebuilt the temple in
Dravidian architecture, using the stone pillars of the old temple. Some pillars
have Tamil inscription over which some paints are dubbed. We may know
more details about the temple if we are able to read the inscription.

Cantiracékarar Temple of Cettikkulam

Views of the Cettikkulam Cantiraceékarar Temple
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This temple 1s situated along the banks of a river in the forest village called
as “Kappacci”, in the Cettikulam Divisional Secretariat (Navaratnam 1964).
This temple was built by Viranarayanar. As the Tamil literature ““Vaiyapatal”
mentions about this temple, it seems to be an ancient temple. J.P.Lewis in
his travels through the Vanni Districts came across some important Tamil
manuscripts. Basing his facts on one of these, he states that one Viravarayam
Cetti, a merchant of Madura, together with some Paravas were wrecked, off
the western coast of the Mannar District about 247A.D. (Lewis 1885). He and
his followers later settled in Cettikulam and constructed a “Kéni” known as
“Valavai” and erected a temple to Lord Cantiracégarar about 289 A.D. At
present, the temple is in dilapidated condition. But, the local people have
placed a “Lingam” in the place of old “Karppakirakam” and worship the
“Lingam .”

Civan Temple of Vavanikkulam
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This temple is situated near the Vavanikkulam tank, in the South-East
direction. Though the temple is a recent construction, the “Lingam” is an
ancient one ( Parkar, H., 1909: 365-366). This “Linkam” was discovered among
the temple ruins at Kovilkatu in the Vavanikkulam Paliyaru area. A British
official says that he had seem a big temple with pillars in a dilapidated condition
and seen a “Linkam” with minor damage and an inscription and a stone for
making God Pillayar, among the ruins. With the “Lifikam” discovered at
Kovilkatu, this temple was erected in a small size (Navaratnam1964). This
“Lifikam™ has a square Avutai. It is assumed that this “Linkam” belongs to
the pre-12" century period. Parker identifies the “Paliyaru” as “Pelivapi”
mentioned in the Mahavarmsa (18:29). There are many legends among the
local people regarding the origin of this “Linkam”.

Tirukkétisvaram Temple in Mannar

This is one of the ancient historical Civan Temples in Sri Lanka. It is situated
in the Mannar District, in the Mantai Grama Sevaka Division, at the entrance
of the port of Matottam. The Nayanmars who led the “Bhakthi Movement”
in Tamil Natu in the 7" and 8" Centuries A.D have sung “Tévarams (Hindu
religious hymns) about this temple and the nearby Palavi Tirtam (holy tank of
Hindu Temple). In addition, “Nayanmars” have sung “T&varams” about the
Konéswaram temple, in Trincomalee. It is a recognition to these two ancient
great temples. The ports near the two temples served as a passage to promote
close ties with Tamil Natu. The port is called as “Matottam” and “Mantai” in

L}

Tamil and as “Mahatita” and as “Mavatota” “Mahapatana” in Pali and Sinhala
(Nicholas 1963). The arrival of prince Vijaya at this port is mentioned in Pali
literatures, for the first time. There are evidences that during the periods of
Anuratapura and Polanaruwa kingdom the Matottam port served Sri Lanka as
a gateway to establish political, commercial and cultural ties with foreign

countries.

Professor. Paranavitana cites Tatuvamsa and says that during the reign
of Sriméghavarnan in 4" century A.D., there was a temple here before
Tirukketiswaram. Further, a Sinhala inscription belonging to the 9" and 10"
centuries A.D bears the following version: “May he who violates this edict,
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Views of the Mannar Tirukketisvaram Temple
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incur the sins of a killer of cows at Mahavutu”. The above version shows
that even the Sinhala Buddhist people held this temple in high esteem (Ibid).
As the temple was destroyed during the Portuguese rule, we are not able to
know all the details of the temple (Navaratnam 1964). Statues of Civalingam,
Vinayagar, and Comaskantar with Pallava period art tradition discovered,
during archaeological excavations in the area, suggest that the present temple
has been rebuilt in the vicinity of the old temple site.

Civan Temple of Mannittalai

Views of the Mannittalai Civan Temple
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This temple is situated in a small sandy plot of land, about 7 km from the
Alati Junction, on the Cankuppiti — Ponakari road. The temple is in a 2 km.
wide land area with the ocean in the South and 5 km wide shallow water (sea)
which could facilitate easy and smooth travel to Jaffna Peninsula. The Sifthala
literature Kokulacantecaya says that this small strip of water was used by
travellers from Jaffna to Colombo before the Elephant pass was constructed.
That is how a coastal village gained the name as Colombutturai in Jaffna.
Portuguese records reveal that there was a fortress of the Jaffna kingdom
at Colombuturai. It is one of the ancient temples in north Sri Lanka where
we can observe the art tradition. This temple is 21 feet long and 12 ' feet
wide and built with coral stones, bricks and nectar (cutai). The Vimanam is
7 feet high with 3 bases. The “Tevakostam™ “Karnakkatu, “Kutam” “Calai”
“Pancaram” of the temple resemble the Cola art tradition (Pushparatnam 2002
in Tamil). The Department of Archaeology has decided to proclaim this temple
as a national heritage.

Vinayagar Temple of Kavutarimunai

Views of the Kavutarimunai Vinayagar Temple
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This temple is situated in small plot of land, 2 km. east of Mannittalai. As
the place was devoid of human population for a long period of time, most of
the temple is in a dilapidated condition and covered with bushes, shrubs and
trees. Recently, with the help of the Department of Archaeology, Department
of Hindu Religion and Security officials all are allowed to visit the temple.
The temple is 75 feet long and like the Mannittalai Civan temple, it was built
with coral stones, bricks and nectar (Cutai). In addition to Karpakirakam
and Antaralam, there are Munmantapam (large pillared hall), Kotikampam
(Flag - staff in a temple) and Parivara Kovikal. (Attendant deities of superior
God). It is a big temple. The architecture of the Vimanam and its sculptures
which are in Dravidian art tradition, suggest that chief deity of the temple
may be “Vinayakar.” This temple might have been built a little later than the
Mannittalai Civan Temple.

Murukanti Pillayar Temple

Views of the Murukanti Pillayar Temple
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This temple is located on the A-9 road, south of the Kilinocci town, on the
right-hand side. As the transport from Jaffna to other parts of Sri Lanka takes
place mainly along this road, travellers stop their vehicles and worship at the
temple, irrespective of their religion. This practice has been a long tradition
among the people. So, this temple is very popular in Sri Lanka. The chief deity
of this temple is Lord Vinayakar. It is said that the statue of Lord Vinayakar
was found elsewhere and brought here to the present site. There are many
legends among the people about the temple. However, it is probable that the
present temple has been built at the present site when the Jaffna-Kanty road
was constructed during the British Period.

Panankamam Civan Temple

The above temple is situated at Panankamam. In Mantai East, in the Mallavi
Pradhesiya Sabha, in the Munrumurippu area, the Nattankanty village is
situated. The above Civan temple is situated 2 km, south of Nattankanty
village. The present temple structure had been built in the later period in
history. However, ruins in the vicinity of the present temple and around the
adjacent forest areas clearly indicate that an ancient temple had existed on the
site earlier.

Further, the same “Civa Linkam” which had been worshiped in the
ancient temple is being worshiped in the new temple structure now. Recent
Archaeological evidences found on the site indicate that the Panankamam
village has had an ancient and continuous significant history. In 1982, scholar
Dr. Ragupathy in collaboration with the Department of Archaeology of Sri
Lanka, conducted extensive Archaeological research at Panankamam. He
discovered Christian era pottery in the area which indicate that there were
human settlements in the area long ago. Our recent Archacological survey and
study of the Panankamam area revealed relevant evidences that confirm the
comments of Dr. Ragupathy’s team. Now, new light has been thrown on the
history of Panankamam, about the Vanniar settlements and Vanni Chieftains.
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Views of the Panankamam Civan Temple
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We learn about Vanni, Vanniars from the Cola rule. Since 13" century A.D.,
Pali, Sinhala and Tamil literary works of Southern Sri Lanka and Northern
Sri Lanka and Konecarkalvettu, Mattakalappumanmiyam and Vaiyapatal,
mention the words Vanni, Vanni Parru, and Vanni Chieftains. It was so,
because a sect of people called “Vanniars” came from Tamil Natu and settled
in Sri Lanka at various times in Sri Lanka in the past. As Sri Lanka has had
close political ties with Tamil Natu, the Vanniar community which plays an
important role in the military activities in Tamil Natu, might have migrated
and settled in Sri Lanka. Professor Pathmanathan opines that “as the Vanniars
were in the Vélakkara Patai (Military) of the Cola rulers, they might have
remained in Sri Lanka, after the end of the Cola rule in Sri Lanka. As such,
the areas where they dwelled, might have earned the names Vanni and Vanni
Parru”.

In 13" century, with the conquest of Kalinkamakan, the Pollanaruwa
kingdom moved towards further South. In Northern Sri Lanka Kalinkamakan
and Cavakan supported the formation of Tamil kingdoms. The evidences from
Pali and Sinhala literary works such as Culavamsa, Rajavaliya and Pojavaliya
and inscriptions in Tamil Natu, confirm the above fact. It has been from this
period the Northern Sri Lanka has been called as Vanni and Vanni pattu and
the people have been called as Vanniar and their rulers has been called as
Vanni chieftains.

As such, Panankamam has come under the rule of Vanni chieftains. On
some occasions, Vanni chieftains enjoyed an independent rule. On many
occasions, they came under the domination of the Jaffna kingdom. Relevant
Tamil literary works and the Portuguese and Dutch records testify to the above
fact. We have to consider all these historical background, when we assess and
evaluate the significance of the Panankamam Civan temple in the history of
Northern Sri Lanka.

So far, adequate evidences were not discovered to ascertain as to know
when this ancient temple was first built. However, this ruins, statues and
sculptures discovered on the site and the art tradition, clearly indicate that
this temple belong to the ancient time. One could identify that the present
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structure of the temple comprise structures belonging to these different
periods. The three Civalinkams with Avutai which are found in the present
temple, belong to the ancient temple. But, the ancient temple was called
as “Pancalinkesvaram” in the ancient times. One of these Civalinkam was
taken to a temple at Castirikulankulam in Vavuniya and has been worshiped
there. The 2" Civalinkam was found in the forest area in broken state. Of
the three remaining Civalinkam , the biggest Civalinkam has been placed
in the “Karpakirukam” and worshipped as the main deity. The other two
Civalinkams have been placed with the Vinayakar sculpture belonging to the
ancient temple and worshipped in a temporary structure in the front hall of
the temple.

The Civalinkam with Avutai in the Karpakirukam is about 114 cm. tall. The
Civalinkam outside the Avutai is 43 cm. tall. The diameter of the Civalinkam
is 2.8 ¢cm. The circumference of the Avutai and height of the Avutai are 90
cm. and 71 cm. respectively. The height, design and art of the Civalinkam
and Avutai are similar to the Civalinkam discovered at Mantai, Paliyaru
and Uruttirapuram. In Tami Nadu, similar Civalinkams are found. They are
estimated to belong to the Pallava or early Cola periods. So, it 1s probable that
the ancient Panafkamam Civan temple might have been built between 8"
century A.D. and 10™ century A.D.
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However, the relief sculptures at the entrance of the Karpakirukam
“Kabotam”, “Kotunkai”, “Yalimattam™ and Vinayakar sculptures might
belong to a little later period than the Civalinkam. Dr. Ragupathy opines
of the art of the above features might belong to the 13" century A.D. As
Panankamam was under the Vanni chieftains’ rule during this period , they
might have supported this temple. The period of the rule of Vanni chieftains
in the History of Sri Lankan Tamils was a significant era. However, there
have been no clear details of the periods of their rule. It is probable that the
Panankamam Civan temple might offer relevant evidences and information
about the Vanniars.

Buddhist Temples

There are evidences which testify to the introduction of Buddhism to Sri
Lanka in the 3" century B.C. It spread to Jaffna, in due course. Though the
terracotta figures and symbols were characteristics of proto-Hinduism in
early Iron Age culture, the majority of people of Iron Age period adhered to
Buddhism, as Buddhism was organized and state sponsored. Further, the then
social formation and social set-up promoted Buddhism. Mahavamsa says
that the Bo-tree which was brought to Sri Lanka by the Nun Sangamitta in
31 century B.C. to Jambukdla in Jaffna was taken to Anuratapura. Further,
Mahavamsa says that the king Dévanampiya Tissa built “Tissamahavihara”™
near Jambukola and built “Pacinaramavihara” outside. Further, it says the
vihara at Jambukola was renovated during the reign of Kanitta Tissa (164-186
A.D.) and Voharika Tissa (209 — 211 A.D.) and Vijayabahu-1 (1055-1110A.D.)
(Mahavamsall:23-28, 19:23-26, 60:2023). The “Pacinaramavihara” which was
built by Devanambiya Tissa outside, was supposed to be in the Mannar district.
Sinhala inscriptions found in Mannar belonging to the 9" -10" centuries are
cited as evidences (Nicholas 1963).

Regarding the earliest and largest pre-Christian Brahmi inscriptions
discovered in Sri Lanka, special mention must be given to the Brahmi
inscriptions  discovered at  Periyapuliyankulammalai,  Erupotanai,
Mahakaccakkoti about 7 miles north-east of Vavuniya. More than 40 Brahmi
inscriptions discovered in those places, refer to the cave, stone bed, tank,
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canal, grains, etc. which were donated to the Buddhist priests and sangha
by the ordinary people, traders and local chieftains Naga and Uti. There are
evidences in Pali literary works about kings of the later Anuratapura and
Polannaruwa periods who sponsored some of the Buddhist temples here.
Rajamaha Vihaara which is about 17 km. north-east of Vavuniya is cited as an
example. The Brahmic inscriptions of the temple confirm that it has a history
of about 2000 years (Paranavitana, S., 1970).

Ruins of Buddhist Temple at Kantarotai
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Kuruntalirmalai in the Mullaitivu District is one of the important places
in the religious and political history of Sri Lanka. This place is referred
to as “Kuruntavasoka”, “Kuruntacullaka”, and “Kuruntivelu” 1n Pali and
Sinhala literary works. Though the local people believe that the ruins on the
mountain to be that of a Hindu temple, there are evidences which refer to
the Buddhist temple there. History reveals that when Khallanaga was king
of Anuratapura (110-103), he built the Kuruntavaoka Vihara here. In the later
period, Aggabodhi-1 (571-604) and Aggaboti -1V (667-683) renovated the
Vihara. Pali literary works reveal that Vijayabahu -I rebuilt the Vihara in the
11" century (Nicholas 1963). During the reign of Kalingamagan, the capital
moved towards South to Polannaruwa. Pali and Sinhala literary works reveal
that, during the reigns of Kalingamagan and Cavakan, this place was one of
the important royal centuers in Northern Sri Lanka (Culavarhsa.83:15-19).

In South India, especially in Tamil Natu, before the” Bhakthi movement”,
Buddhism was an influential religion. As such, the influence of Tamil Natu
helped to promote Buddhism in Sri Lanka. A Brahmi inscription belonging
to the 3" century A.D., discovered at “Nagarkunagond™ in Andhra in South
India, mentions about the Vihara, built for the Buddhists of Sri Lanka (Shu
Hikeera 1985: 45-90). Professor Paranavitana says that the ancient statues
of Lord Buddha and Bodhisatva were made with Crystal stones of Andhra
and later brought to Sri Lanka. Pali literary works mention the services
of Monks Buddhatatha, Buddhagosa, Dharmapala, Vajeraboty and others
to Buddhism. They had come from Tamil Natu (Venkadasamy.Sini., 1976 in
Tamil). Manimékalai, one of the great five epics in Tamil mentions that Sage
Aravanavatikal and Manim¢kalai had visited Nakanatu, Manipallavam and
Irattinatuvivam and worshipped the Buddhist shrines in Sri Lanka. Nakanatu
and Manipallavam are identified with Jaffna, and Irattinatuvivam indicates
Civanolipatamalai in Southern Sri Lanka (Thirunavukkarase 1987 in Tamil).
Pali literatures and Brahmi inscriptions supply adequate evidences to show
that Tamils and Tamil kings were devotees and patrons of Buddhism in Sri
Lanka (Paranavitana 1970). Recently Professor S.Krishnarajha discovered
considerable Brahmi potsherds at Kantarotai. It should be noted that Tamil
Brahmi and Asoka Brahmi letters were seen on the potsherds. Aragama
inscription of Anuratapura reveals that king Parinta (441-444 A.D.) who ruled
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Ruins of Buddhist Temple at Delft

for 4 years at Anuratapura and his brother king Kuttaparinta (444-460 A.D.)
who ruled for 16 years, had served Buddhism well. Further, the inscription
says that king Kuattparinta had earned the titles “Paritéva” and Buddhatacan™
(Ephigrapia Zeylania. Vol.IV:111-115). The evidences from literary sources are
confirmed by ancient Buddhist viharas, Stupas, statues, symbols of Lord
Buddha and Bodhisatva, relevant symbols and ruins have been discovered
at Kantarotai, Makiyappitti, Cunnakam, Vallipuram, Navakkiri, Nainativu,
Delft, Tunukkai, Urrupulam, Urutirapuram, Vattakkcci, Netunkeni,
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Views of the Vavuniya Mahakaccakkoti Buddhist Temple
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[luppaikkatavai,Vavuniya, Mannar etc. in Northern Sri Lanka (Veluppillai
2002). Many of these are proclaimed as Buddhist Heritage symbols in Northern
Sri Lanka by the Archacology Department of Sri Lanka.

Nanmbotta which is one of the Sinhala literary works belonging to the 14"
and 15" centuries A.D., mentions that Tellipalai, Mallakam, Nakarkowvil,
Vimankamam, Kayts, Kantardtai, Nainativu, Karitivu and Punkututivu as
places in Tamil Pattinam (Demila Paddane) where Buddhist devotees visited
(Peris 1922). Recently, the Archacology Department of Sri Lanka has identified
that structure as a Buddhist Tiibi in Delft with three Tamil inscriptions which
belong to the 15" and 16™ centuries A.D. These evidences reveal that there
were Buddhist adherents among Tamils in the ancient and medieval periods
in Northern Sri Lanka. The ancient Naga Vihara at Nainativu is visited by all
Buddhists from all parts of Southern Sri Lanka as a significant shrine. Further,
this Vihara serves as a symbol of religious tolerance and understanding in
Northern Sri Lanka.

Views of the Madukanda Buddhist Temple
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Avuraiicikal, Cumaitanki, Matam, Kéni

Avuraicikal, Cumaitanki, Matam and Kéni can be identified as significant
heritage symbols of the Tamils of Northern Sri Lanka, among others, in their
traditional cultural history. In the ancient times, there were no motor vehicles
for the transport of men and goods. People travelled on foot or by bullock
carts. The above structures and symbols were constructed along paths, roads
and streets and around the places where people gather for various purposes.
These were constructed for the benefits and necessities of the people and
livestock. During the Dutch and Portuguese rule, these symbols did not meet
the unpleasant fate of the temples, residences and other buildings, as these
symbols were small in size. So, these symbols have almost escaped from
destruction. Now, we can identify these heritage symbols in towns, around
industrial centers, 1n barren lands and other places. So, we can infer that the
above mentioned objects and constructions were along the ancient paths,
roads and streets and around the agricultural centers where the ancient people
were involved in agriculture with the help of cattle and other livestock.

Avuraiicikal (osy56hdobss0)

Avuraicikal; (Rubbing Post for Cows) is a stone structure, usually found near
sources of drinking water where cattle and livestock quench their thirst, these
animals prefer to rub their body for some time on Avuraricikal to geta soothing
effect to their body and skin. In ancient Tamil literatures, Avuraicikal was
called by several names such as “Mantaikkal”, “Atintukkutti”, “Tttukkutti”,
“Aroicikkal”, “Avufici”, etc (Tamil Lexican. Vol.I: 252). The Hindu religious
text “Tirumurukarruppatai” mentions that the Hindu God Lord Murukan
dwells in the Avuraicikal. Though it is not clear when this tradition started,
the evidences found in the archaeological excavations at Kantarotai regarding
the Megalithic period reveal that people reared cattle 2500 year ago for food
and to assist them in agriculture. So, we can assume that the Avuraficikal had
an ancient history like that of Tamil Natu. The use of Avuraficikal was in the
traditional life of the Tamils for centuries till the recent past. Avuraficikal found
at Anaikkottai, Cankanai, Kantarotai, Mattuvil, Caracalai, Kalviyankatu,
Puttor and at several other places reveal that they were indispensable in the
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life of the ancient people for centuries. Generally, an Avurancikal was erected
by a rich man or woman in the ancient society. Constructing an Avuraficikal
was considered as a status symbol in those days. Nowadays, constructing bus-
stops by private individuals is similar to constructing an Avuraficikal. Some
Avuraiicikals were inscribed with the images of their deities and religious
symbols. In some regions of Northern Sri Lanka, men pay homage to and
worship the Avuraficikal on the date of the demise of their wives. In some
regions, these Avurancikalkals were considered as “Linkam” (a symbol of
Lord Civa, the supreme deity of Hindus) and the place was transformed into a

“Civan Temple™.

Karainakar Utuppitti Varani

Puloli Tontamanaru Utuppitti Utuppitti

Views of the Avuraricikals
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Cumaitanki (semnwsrmis)

In Northern Sri Lanka, especially in the social life of Jaffna people the
“Cumaitanki™ (Platform erected on the road- side to rest burdens) 1s one of the
important structures. The Cumaitankikarkal is usually found where the
Avuraiicikkal is found. There is evidence in Tamil literatures to show that,
like the Avuraiicikal, the Cumaitanki was also in use among the people for a
long time, in the past. Tamil Lexicon explains that “when a pregnant woman
dies before childbirth, a Cumaitankikal was erected with a notion of relieving
her pain™ (Tamil Lexicon. Vol.III: 1522).

Nelliyati " |  Nellivati

Views of the Cumaitarkis
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A Hindu religious text explains that a Cumaitankikal is a stone structure
to be used as a platform to relieve the strain and stress of one’s head by
transferring the heavy article from one’s head on to the Cumaitanki”. If one
traces the history of Cumaitanki one comes to know that they were built by
rich people in memory of women who died during the childbirth or for those
who died prematurely. Cumaitanki” was constructed along the roads and
streets for the people to ease the stress and strain of their heads while carrying
heavy articles. They transfer the heavy articles from their heads on to the
Cumaitanki and rest for a while. Cumaitankikals are found in Vatamaratci,
Tenmaratci and Valikamam regions. The shape, height and the decorations
of the Cumaitanki differ from region to region. In some “Cumaitankikal” a
short detail of the deceased was inscribed, with the religious symbols of the
deity. In certain regions, the people perform religious rites and worship the
Cumaitankikal in memory of the deceased.

Matam (ioL 1b)

The “Matam” was 1n use in the social life of the Sr1 Lankan Tamils since
ancient time. In Tamil, the “Matam™ is explained as, “place where sages
dwell”, “place where Acariyar dwell”, a “Cattiram”, a “Kavati”, a “Kovil”,
a “place” and an “Iratam™ (Tamil Lexicon. Vol.V: 3020). However, if one traces
the history and use of the “Matam”, one may come to know that the “Matam”
has been used for different purposes at different times, in the long history of its
existence, among the Tamils. A Brahmi inscription belonging to 2" century
B.C. found at Anuratapura tells about Tamil Traders who made donations
to Buddhist “Canha”. The inscription tells about a building that was used
by the Tamil traders to hold business discussions (Paranavitana 1970:n0.94).
A Tamil inscription, belonging to 11" century A.D. found in Southern Sri
Lanka tells of a ““Matam”™ (Ampalam) where traders get together (Pathmanathan
2006 in Tamil). A Tamil copper plate inscription, belonging to the Kingdom of
Jaffna, found at Kalviyankatu, tells about the donations made by the kings of
Jaffna, to the “Matams” of Tamil Natu (Pathmanathan 1978). Tamil inscriptions
found at Point-Pedro in Vatamaratci refer to the “Terumvti Matam” which
was constructed in the 18" -19" centuries, by private individuals.
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Views of the Matams
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Though most of the “Matams” of later period were connected to temples,
in the beginning, the Matams were constructed around the trading centers,
around the places where a lot of people got together for various purposes,
around temples and near Avuraicikkal, Cumaitankikal and Kénikal. Ordinary
people, traders, devotees and others who travelled long distances on foot or
by bullock carts, needed a place to take rest in the night and to keep their
belongings safely before they began their journey on the following morning.
The “Matams” served the purpose. Some “Matams” served the expectant
mothers who travelled on foot, for their childbirth, by allowing them to
take rest. Some “Matams” served as centers for childbirth. Some “Matams”
were constructed in memory of the women who died during the childbirth.
Nowadays in Northern Sri Lanka though it is difficult to identify the “Matam”
“Avuraiicikal” “Cumaitankikal” and “Kéni” together, at Point-Pedro and
Anaikkaottai, one could identify the remnants or dilapidated remains of the
above mentioned structures.

Among the four traditional symbols, the “Matams’ are found comparatively
less in number. The ancient Tamil literatures tell that the “Avuraficikal and
“Cumaitanki” were preferably constructed under the shades of big trees. The
second reason was about the raw materials used to construct the “Matams”
before the advent of Europeans. Sand and wood which would not last for
a long period of time, might have been used by the natives to construct
“Matams” before the advent of the Europeans. So, the “Matams™ might have
been destroyed in due course. However, we could infer from the various
evidences that the “Matam”, “Avuraiicikal”, “Cumaitanki” and “Kéni” have
been inseparable aspects in the traditional life of the people of Northern Sri
Lanka for several centuries since the ancient time.

Kéni (Gsemil- Small Tank)

In the ancient time, at a common place in Northern Sri Lanka, where people
gathered in great numbers for various purposes or travelers on foot or by
bullock cart wanted to take rest, in addition to the “Matam”, Avuraficikal, and
Cumaitanki, the Kéni was also constructed. The Kéni is one of the aspects of
traditional life from the ancient time. In Tamil, the Kéni 1s called by many
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Views of the Kenis
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names, such as “Cirukulam”, “Kinaru” and “Turucu” (Tamil Lexicon. Vol.
II: 1093). Traveler’s cattle and other grazing livestock drink water from the
“Keéni” to quench their thirst. From the mouth of the Kéni, the land descends
gradually to reach the water which is at a lower level to facilitate the cattle
and livestock to climb down the Kéni and drink water. Sometimes, small
wells were dug for the people to drink water. In the later period, small stone
tubs were placed beside the Avuraficikal and Cumaitanki

The Kénikal which were constructed for the use of people and livestock,
serve as a status symbol of the person who constructed them. For instance, at
Karumpavali in Utupitti in the Vatamaracci region a woman, named “Varattai”
constructed a tank during the period of British rule. Her name was inscribed
on the Avuraficikal which was near the tank. The Matam, Avuraficikal.
Cumaitanki and Kéni were indispensable in the social and cultural life of the
people of Northern Sri Lanka for several centuries from ancient time. They are
slowly disappearing now. They are our national heritage symbols. They will
help the present and future generations to know about our ancestors, about
their social, economic and cultural life. As these heritage symbols and their
remains are found near the present day towns and markets, one may assume
that the present developments are the extensions of the ancient heritage.

Kingdom of Jaffna

When Portuguese arrived in Sri Lanka, there were three prominent
kingdoms, namely Kottai, Kanti and Yalppanam. The Jaffna kingdom
comprised Vatamaracci, Tenmaracci, Valikamam and Paccilaippalli districts
and Mannar and the 17 islands and Vanni area of Panankamam, Mulliyavalai
and Tennamaravati. At times, the Jaffna kingdom held sway over the Eastern
and Southern Sri Lanka regions. The changes that took place during the period
of Jaffna kingdom, created particular characteristics in the social and cultural
life of the Jaffna people to make them unique (Pathmanathan1972).

Though we do not have many Tamil literary works regarding the Jaffna
kingdom, we get valuable information about the contemporary period from the
Portuguese records and Sinhala literary works like Rajavaliya, Kiracantécaya,
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and Kokilacantécaya etc. In addition, contemporary Sinhala and Tamil
inscriptions and coins also give us information about the Jaffna kingdom.
Relevant historical records reveal that the period of this kingdom ranged from
the latter part of the 13" century A.D. to the early part of the 17" century A.D.
The Tamil literary works of the later period such as Yalppanavaipavamalai,
Kailayamalai, Vaiyapatal, Caracotimalai, Cekaracacékaramalai,
Cekaracacekaram, etc., give valuable information about the kings of Jaffna
kingdom. It is believed that the early kings of the Jaffna kingdom mentioned
in Tamil literary works ruled before the Ariyaccakkaravartis. After the end of
the rule of Cénpakaperumal in 1467, Cankili-I, Kacinayinapiar, Periyapillai,
Puviracapantaram, Etirmannacinkakumaran and Cankili-II, ruled the
kingdom. Their names indicate that they hailed from Jaffna (Gunasingam
2008).

Jaffna Under the Domination” of Kottai Kingdom

The Jaffna came under the domination of Kottai in the 1450 A.D., when
Cénpakaperumal captured it on behalf of the King of Kottai Parakramabahu
VI. He ruled Jaffna for 17 years. Cénpakaperumal who was called
“Cappumalkumaraya” was the adopted son of king Parakramabahu-VI
of Kottai kingdom. Cénpakaperumal is supposed to be a K&rala prince.
Parakramabahu-VI became king in 1415 A.D. He transformed the already
weak kingdom into a very strong one. As such, he is considered as one of
the greatest kings of Sri Lanka, in the Sifthala literary works (Gunasingam
2008). He 1s praised greatly in Pvjavaliya and other contemporary Sinhala
literatures for his victories over Kanti, Jaffna and Vanni chieftaincies. When
Cénpakaperumal invaded Jaffna, on behalf of Parakramabahu, the ruler
of Jaffna Kanakacvriyan Cinkaiariya fled to Tamil Natu with his wife and
children.

In Kailayamalai, there is a special reference to the history of 17 year rule of
Cénpakaperumal who ruled the kingdom with the title of “*Sri Puvanckabahu”.
The reference is found in a verse. It is said that he built a new palace and other
new buildings. His name is embedded in the “Kattiam™ (Praise), which is
recited at the beginning of the annual festival of the famous Nalldr Kantacami
Kovil. It says that the temple was built by him (Patmanatan1978). His Tamil
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Coins of Jaffna Kingdom

A (Arumukan)

Inscription of Jaffna King;;iom Sfound in G_:;:mpola

inscription, discovered at a café at the main street of Jaffna town helps us
to know more about the Jaffna Kingdom (Indrapala 1971). It is said that only
the coins with the word “C&tu” were in use, during the period of Jaffna
Kingdom. Recently, cotemporary coins with the words “Kan” (Kantan) and
“A” (Arumukan), which refer to God were found. Such coins have not been
found in Tamil Natu, so far. When one realizes the ties of Cénpakaperumal
with the Nallur Kantacami Kovil, one may suppose that such coins might
have been issued during his period or by the kings who ruled Jaffna after the
Aryacakaravarttis (Pushparantna 2002). After the demise of Parakramabahu-
VI, due to upheavals in the Kottai Kingdom, Cénpakaperumal could not
continue his rule in Jaffna. With his forces he captured the throne of Kottai
in 1467 and ruled the Kottai Kingdom with the title of “Sri Sankaboti
Puvanékabahu™ (Gunasingam 2008).
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After Cénpakaperumal had returned to Kottai, Kanakactiriya Cinkaiarian,
with the assistance of forces from Tamil Natu returned and ruled Jaffna.
Then, his son Parardjacékaran ruled Jaffna for a long time. As the name
“Pararajacckaran” was used by many kings of the later period, it is supposed
that the name might have been used as a title by the later kings of Jaftfna. As
the title used by the “Aryacakaravarttis” was not found with names of the later
kings, one may infer that their rule had ended in Jaffna (Ibid). Then, Cankili-I,
Kacinayinar, Periyapillai, Puviracapantaram, Etirmannacinka Kumaran
and Cankili-I1, ruled Jaffna. The rule of Cankili-I and Cankili-II seem to be
significant in the history of Jaffna. During the long reign of Cankili-I (1519A.D-
1561A.D), there were increasing Portuguese intrusions and invasions. As this
king was against the conversion of Hindus to Catholicism, he joined forces
with the Citavakkai king Mayatunna and Kottai king Vitiyabantara in their
struggle against the Portuguese. In 1619, Cankili-II was captured and Jaftna
came under the direct Portuguese rule (Ibid).

So, the kingdom of Northern Sri Lanka with Nalltr as the capital was
in power for 350 years. However, more research has to be done to have a
comprehensive history of Jaffna kingdom. During this period, there were
significant developments in the fields of language, literature, religion, arts,
astrology, medicine, etc. in the Jaffna region. There are evidences that
Jaffna kingdom had ties with the contemporary Pantiya, Vijayanakara and

Dutch Memorial Stone found in Jaffna Fort
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Maturai Nayakka kingdoms. Sinhala literary works refer to this kingdom
as “Yappapattana” and South Indian inscriptions refer to this kingdom as
“Yalpana Tecam” and “Yalpanayanpattanam” (Pathmanathan, S.. 1978). The
following comments are from the “Rajavaliya” about the contemporary
political situation in Sri Lanka.

“The nephew of Parakramabahu was living at kampalai, the minister
Alakakkonar was living at Raikama and Aryacakkaravartti was at
Yappapatuna. Among them the Aryacakkaravartti was foremost in
wealth and military power and was levying tribute from the hill country,
the low country and the nine ports” (Ibid).

The Sinhala literary work “Nikayacankrakaya” and an inscription found
at Kottakama, belonging to the period of Jaffna kingdom and the ”Matavala
inscription”, confirm the above comments from the”Rajavaliya” (Ibid). All
these points confirm the glorious period of the Jaffna kingdom. Even the
coins of the kingdom confirm the fact. Most of the coins were made of
copper. Some kings made coins with gold and silver (Pushparatnam 2002).
It shows the prosperous state of economy and notable politics of the Jaffna
kingdom. However, from the 15" century A.D., there were constant intrusions
and pressures from Vijayanakara Empire and the Nayakka kingdom of Tamil
Natu. In due course, the Jaffna kingdom had to accept the domination of
Vijayanakara Empire. At this juncture, the Portuguese invaded and captured
Cankili-II in the early part of 17" century and Jaffna came under the direct
rule of the Portuguese.

Heritage Monuments in the Capital City of Jaffna Kingdom

Nallar was the capital city of the kings of Jaffna Kingdom for about 350
years during their reign. Historical evidences show that the Jaffna Kingdom
might have existed about 3 miles around east of “Muttiraiccanti”. Portuguese
records reveal that “Pannaiturai” and “Colomboturai” were included in the
Jaffna Kingdom. “Yalppanavaipavamalai” reveals that the Kingdom had
a palace, surrounded by the walls on the four sides, with big towers, park,
a temple adjoining “Yamuna Eri”, a judicial court, sheds for elephants and
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horses, barracks for Moor soldiers, four temples on four sides as guardian
deities, etc. Further, the Portuguese records reveal that there were a fort
and a big temple in the kingdom. A Sinhala literary work belonging to 15"
century “Kokilacantecay”, describes that the capital city of Nallur looked
like a beautiful paradise. Though these descriptions might have been a little
exaggeration, the description of the capital city in the literatures of other
languages and in European records gives a similar picture. So, there might
have been some truth in these descriptions.

Unfortunately, we cannot find at least one complete building that existed
in the Nallir kingdom. Portuguese and Dutch records reveal that these
buildings were destroyed and the stones were used by the Europeans to build
their Catholic churches and administrative centres. At present, we are not
able to see at least one complete building with Portuguese architecture. The
main reason was the Dutch, who succeeded the Portuguese, transformed
the Catholic churches into Dutch protestant Churches, and the Portuguese
administrative centres into Dutch administrative centres, adapting Dutch
architecture. The Dutch built many protestant churches during their rule.
But, not even one protestant church built by the Dutch retained its structure
because the British rule succeeded the Dutch and transformed the churches
adopting British architecture. The churches of dutch style were ignored and
neglected. For example, we can cite the churches at Manalkatu, Cakkottai,
Accuvély, Cankanai, etc.

When the British identified the ancient capitals of Anuratapura and
Polanaruwa, unlike the Portuguese, they did not indulge in vandalism. They
built their administrative centres in those places. They did not allow the people
to settle in those places. On the contrary, the Portuguese who captured the
Nalliir kingdom used it as their administrative centre. Later, they destroyed
the buildings belonging to the Nallur Kingdom. Subsequently the Dutch and
British built their administrative centres in the same places. They sold or
donated the lands to the natives who were loyal to their reign and to their high
officials in their administration. Later, people built houses and settled in them
or established industries in these lands. Some rich natives donated their land to
temples. Now, we could not get any complete building or structure belonging
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to the Nallar Kingdom because of the activities of the European rulers who
ruled in Jaffna after the fall of Nalliir Kingdom. However, Tamil literatures
and many archaeological evidences discovered in these regions confirm that
a Kingdom existed in Nallar. Though the influence of the European rule is
apparent in the region nowadays, the history of Nallair kingdom lies behind it
(Pathmanathan1978).

Mantirimanai

Mantirimanai stands majestically to remind us about the past history of
Nallar. It is situated about 900m, north of Nallar Kantacamy temple, and
about 90m, North of Carnkiliyantdppu, and on the left hand side of the Point-
Pedro road. The architecture and the wooden structures with beautiful designs
and decorations reflect a particular art tradition. The general appearance and
art tradition reveal traces of native art tradition. Though, one views it as a
memory of the European rule, in fact, there were a building complex here
before the Dutch rule. Scholars believe that the old buildings inside were built
by king Paraninerupa Sinkam who ruled in Nalldr in the 15" century A.D.
However, an inscription on the building (structure) confirms that it was built
by one A.S. Tambiyapillly in 1890 (Pushparatnam 2006).

One can notice that the buildings built by the native people during the
British rule, in addition to the native architectural traditions, traces of the
European and Islamic architectural traditions are also used. For example,
we can cite the buildings in Cennai, in Tamil Natu. The wooden sculptures
and Kapotam (Moudding in masonry) at Mantirimanai reflect the Dravidian
architectural traditions. The round-shaped pillars reflect the European
architectural traditions. The overhead arcs reflect the Islamic art traditions.
But, this building differs from the other British period buildings, in that it
has resemblances of a royal building structure. As such, it has been called as
“Mantirimanai” traditionally. This place was the site where the royal buildings
of the kings of Jaffna Kingdom stood earlier. To confirm the fact, there are
evidences of ruins with this building which belong to the pre-British period.
There are many legends about the Mantirimanai among the native people
(Virakesari: 20.03. 1957).
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Views of the Mantirimanai
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Following the kings of Nalldr, the Portuguese and the Dutch might have
built the administrative centers in or around these places, as usual. Some of
the old building are dilapidated or in ruins now. Some of the buildings have
been changed by the Dutch. For example, we can notice a well here. Some
parts of the well are inside the “Mantirimanai” and the other parts of the
well are outside of it. The story goes that there was an underground passage
between this well and the “Yamuna Eri” of the Jaffna kingdom period and at
times water overflowed from this well. At present, this underground passage
is blocked. Further, it is said that there was an underground room and a hall
over the room, behind “Mantiri Manai”. At present, the structures are in a
dilapidated condition, covered with sand. There are signs that an underground
entrance from here to the hall in front, were blocked in the later period.
Likewise, an underground room in the house with steps to climb down was
blocked in the later period. Archaeologists believe that some of the buildings
here were built during the period of Jaffna Kingdom.

Cankiliyan Toranavacal (Stone Porch)

[t is situated a few yards north of Muturaicanti and 90m. South of
“Mantirimanai” and on the right-hand side of the Point-Pedro Road. This
long-neglected old building complex has been preserved as a reminder of
the Nallir Kingdom. This symbol is displayed on the cover of almost all
the books, magazines and publications relevant to the Jaffna Kings. There is
uncertainty among scholars as to who built this structure. Some say that it was
the entrance to the palace of King Cankili. Some say that it was the entrance
to the administrative centers of the Portuguese and Dutch who ruled Jaffna.
There is no doubt that the architecture and art tradition belongs to those of the
Dutch. Buildings and houses with similar art traditions can still be seen in the
houses along the Main Street (Pushparatnam 2006).

The main reason for the Dutch to choose this site for their buildings can be
attributed to the royal buildings of the former Jaffna Kings which existed on
these sites earlier. By doing more study and research among these sites, we
can learn more about the Nalltr Kingdom. Below is a relevant comment of a
British official, taken from his diary, dated 1803.
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“I visited the place on the Point-Pedro Road, where the former
Jaffna king lived. The place was called “Cankilittoppu”, derived from
the name of the last king of Jaffna. Now, this property belongs to the
temple. There is an old entrance structure. It belongs to the Dutch. [
think that this structure was the administrative building of the Dutch or
the Country house of the Commander” (Elakecari:14.02.1932).

The above British official’s comments reveal that the Portuguese and later
the Dutch had built their important administrative buildings on the sites where
the Jaffna Kings had built their administrative buildings earlier. We can infer
that the Portuguese and the Dutch used the building of former Jaffna Kings
and adopting thire architecture and art traditions. Though the stone porch of
Cankiliyantoppu is a symbol of foreign rule, the history of Jaffna kingdom 1s
also connected with it. The evidences discovered in “Cankiliyantoppu™ which
lie behind it, are proofs of the ancient history of Jaffna.

Views of the Cankiliyan Toranavacal (Stone Porch)
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Cankiliyan Toppu

The eastern area adjacent to the stone entrance has been called
“Cankiliyantdoppu” for a long period. In certain places within the area, there
are some elevated grounds like small mounds. Beneath these mounds, lie
ruins of buildings and foundations. Some consider these ruins as the ruins
of the Dutch period schools. There are evidences of Parish schools during
the Portuguese period and Christian schools during the Dutch period. These
schools are comparatively small and built with timber and sand. But the
ruins of Cankiliyan Toppu spread from these mounds to the “Yamunaeri”
in the South and through the Portuguese church to the present Education
Department. The adjacent big tank is mentioned with Cankiliyan’s history.
As such, these huge ruins cannot be assumed as the ruins of the Dutch period
school alone.

Views of the Cankiliyan Toppu
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In 1957, Mr. Sanmukanathan who studied this area pointed out that the ruins
contain the foundations belonging to Cankiliyan period. Dr. P. Ragupathy
studied this area and discovered many potteries belonging to the 10™ -13™
century A.D. In 1984, the foundations found in these ruins were reconstructed
and preserved (Pushparatnam 2006 in Tamil) . The Archaeology Department of
Sri Lanka has proclaimed these as national heritage monuments.

Yamuna Eri (Yamuna Tank)

Views of the Yamuna Eri
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[t is situated east of the stone entrance of Cankilittoppu and some distance
from the present Christian church. Yamunaéri is considered as one of the
significant reminders of Nallir Kingdom. Mutaliyar Racanayakam says that
King Sinkai Pararajacekaran brought the Holy water from the Holy River
“Yamunai” to invoke the blessings of the gods in 1478 (Rasanayagam,M.,1926).
As such, this pond earned the name “Yamunaéri”. At present, the pond is
surrounded by paddy fields and coconut palms and several houses. This tank
reminds us of Anuratapura and Polanaruwa period tanks as evidence that a
kingdom existed in the place. The appearance and architecture of the pond
reveals the technical knowledge of the Tamil people of the past. The “B”
shaped pond was built with lime stones and white stones (Pushparatnam 2006).
There are small steps to climb down into the pond. There are evidences that
formerly the kings threw their valuable possessions into this tank before they
fled when in danger. Recent discovery of a wooden statue of a female Hindu
goddess is an evidence to illustrate the above fact (Rasanayagam 1926).

[t is said the former kings built underground tunnel at this pond for their
defense. It is said one such tunnel was connected to “Mantirimanai”. There
1s no wonder that the former kings of Jaffna built tunnels for their defense as
they did not have any natural defense in their region. The discovery of the
bricks, decorated pillars built with lime, old tiles and potteries around this
area suggest that there might have been a building complex in and around this
area in the former days. Some say that there are evidences of mud vessels and
vases used by the royal womenfolk to bathe. At present, we could not say for
certain about the purpose of the building structures around “Yamunaéri”. We
can assume that there were some building structures connected to the Nalliir
kingdom.

Pantarakkulam

Pantarakkulam is situated at a considerable distance behind the “Cattanatar
Temple”. It is one of the significant places which need archaeological
excavation and study to know more facts about Nallir kingdom. The word
“Pantaram” in Tamil refers to a king. Some Jaffna Kings and Princes suffixed
the word “Pantaram” with their names. As such, the word “Pantarakkulam”
means “the pond of the king”. The presence of “Rajavity” and the ancient
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View of the Pantarakkulam

historical “Puvtavarayar Temple” near “Pantarakkulam” are relevant to the
above fact. The donation of the fields to “Sinnattamby Pulavar” near the
“Pantarakkulam”, during the Dutch period, reveals the prominence of the
region. However, evidences relating “Pantarakkulam”, to the Nallar kingdom
have not been discovered, so far. But, the name ‘“Pantarakkulam” and the
location suggest that this region may possess some evidences of Nallar
Kingdom (Pusharatnam 2006).

Kopay Cankiliyan Fort

Though the kingdom of Jaftna is centered on Nallar, the Jaffna kings had
built small forts outside Nallar for the defense of the Kingdom. Among these
small forts, Kopay fort needs special mention. Some scholars say that Kopay
acted as a sub-capital of Nalltr kingdom. Other scholars say that Kopay fort
acted as a safety resort of the Kings. If one notices the ruins of Kopay fort,
one 1s inclined to think that Kopay fort did not act as sub-capital but the fort
acted as safety resort of the kings at critical times (Ragupathy 1987). In 1980,
this fort had some remains of foundations and some small dilapidated walls.
At present, everything has been erased and the place has been transformed
into a place of cultivation of crops. The evidences of bricks and stones, found
at the place, confirm that a building structure existed there earlier, and the
adjacent tank which was renovated from time to time, now lies as a waste
plot, covered with shrubs, bushes and other plants.

96 iTOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



This fort lies on the Point-Petro Road, 150m, north of Kopay junction, and
at the end of a lane which goes on the right-hand side of the main road. Dr.
Ragupaty who did extensive research and study of the area, says that the
old potteries discovered there might belong to the pre-Nallar kingdom period
(Ragupathy1987). These evidences confirm that there were dense settlements
in the early days of the history of Jaffna. There may be valid reasons to keep
Kopay fort as an important center of their activities by the kings of Jaffna. It
1s said that the kings of Nalltr kingdom kept forts or fortifications or ramparts
at Pannaiturai, Colomboturai, Kopay and Cemmani, in view of the defense of
Nallir kingdom.

-
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Views of the Kopay Canbkiliyan Fort
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In the 16" century, during the struggle between the Jaffna kings and the
Portuguese, the Jaffna kings used the Kopay fort as their main defence
centre, especially during the period of king Cankili. He stationed one section
of his troops at Nallur, as he feared that the Portuguese might invade the
kingdom again. The strategic position of Kopay made the king to choose
it as an important defence centre in times of war. Kopay served as a main
defence centre to stop invasion from the main land of Tenmaracci. The small
strip of lagoon between Kopay and Tenmaracci was favourable to achieve
this objective (Rasanayagam 1926). There are evidences that in 12" century
A.D, Parakramabaku-1 who ruled Polanaruwa, stationed his troops opposite
to Kopay, at a place called “Mattuval” (Epigraphica Indica.Vol. XXII:66 — 92).
Some contemporary Tamil inscription of Cdlas reveals that they captured a
place called “Mattuval” which was opposite to Kopay and took prisoners of
war and elephants.

It is said that in 16" century A.D, after thg defeat at the hands of Portuguese,
Cankili fled to Kopay and later reached his Mantuvil fort through Tenmaratci.
Later period Tamil literatures reveal that trade between Jaffna and South
India took place through Point-Pedro, Kaccai and Kopay. Likewise, Kopay
gained importance in many ways during the Jaffna kingdom. As such, the
Jaffna kings preferred to build a fort at Kopay. Kopay might have been the
2" populous region, next to Nallir, during the period of Jaffna kingdom. The
discovery of many coins of Jaffna kingdom at this place confirms the above
facts (Gnanaprakasar, 1928 in Tamil).

The Commemorative Statue of Bantaravanniyan

The commemorative memorial stone which was installed about 200
years ago at Karcilaimatu and the statue erected in the later period, of
Bantara Vanniyan may be considered as one of the significant heritage
symbols of Northern Sri Lanka. The memorial stone and the statue reveal
the ancient history of Vanni. During the Cola rule, especially during the rule
of Kalingamagan and Cavakan in the 13" century A.D., this region which
occupies a vast area in the mainland of the Northern Sri Lanka was ruled by
Vanni chieftains. As such, this region is called as Vanni and Vanniparru. As
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the Vanni chieftains resisted the European domination, this region is called as
“Atankaparru”. When the Portuguese captured Jaftna in 1621, they could not
enter the Vanni region, due to the valiant resistance of the Vanni chieftains.
Tamils praise Bantaravanniyan as a great patriot and hero.

Kulacekaram Vairamuttu Bantara Vanniyan was born in the middle of 18
century A.D. His younger brother Kailai Vanniyan was his minister and
his youngest brother Periyanar was the commander of his army. He ruled
vast region from Mullaitivu to Varrappalai Amman temple. Though the
Dutch and British possessed modern arms and weapons, Bantara Vanniyan
fought heroically and valiantly against his foes. A historian named J.P. Liwes
describes the campaign of the Dutch in 1782 A.D. to capture the Vanni region,
as follows:

“ Dutch had fought several battles in many countries. But, they had
not encountered such formidable foes elsewhere. All the time, they
Jfought guerilla war against the Dutch and the British in the forests of
Mannar; Trincomalee and Vanni. Among the Vanni chieftains, Bantara
Vanniyan occupies a unique place as a great hero”.

Bantaravanniyan always refused to pay tribute to the Dutch and the British.
When war broke out between the British and Kandyan king, Bantara Vanniyan
took the opportunity to make attacks on the British beyond the Vanni region.
He sent three divisions of his forces and destroyed the forts and sentries at
Elephant Pass, Iyakkacci and Verrilakkéni. During these attacks, many British
soldiers were slain and the rest withdrew to Jaffna. After the destruction of the
four ramparts at Elephant Pass, the British forces advanced in great numbers
and Bantara Vanniyan retreated to Karcilaimatu . In the August of the same
year, Bantara Vanniyan destroyed the fort at Mullaitivu which was being built
by Captain Von Drieberg. During this attack, the forces of Nuwarakalaviya
Disswa and the Kandyan king joined forces with Bantaravanniyan. During
this campaign, Bantaravanniyan captured three cannons. The defeated British
forces retreated to Jaffna by sea.

However, a large number of forces were sent from Mannar and Jaffna. When
the British forces moved to Mullaitivu, a big battle broke out at Karcilaimatu.
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The forces of Bantaravanniyan were defeated here. The victors could not
capture Bantara Vanniyan. Capt. Von Drieberg planted a memorial stone at
Karcilaimatu in memory of his victory over Bantaravanniyan. On the memorial
stone the following words were inscribed: “Hercabouts Captain Von Drieberg
defeated Bantaravanniyan in 1803”. However, in 1811, Bantaravanniyan,
with the help of the Kandyan king attacked the British forces at Udaiyur.

Bantaravanniyan was seriously wounded in the battle and died in 1811.

Old Statue of Bantaravanniyan

Memorial Stone

Views of the Statue of Bantaravanniyan
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Bantaravanniyan fought to protect the independence of the Vanni
chiefancy till the end of his life. He collaborated with the kings of Southern
Sri Lanka to get rid of the alien domination. The independent rulers of Sri
Lanka fell one by one to the European domination of the Portuguese, Dutch
and British. Bantaravanniyan and the kings of Kandy earn the credit of
resisting alien domination in the last phase of Sri Lankan history before it
lost 1ts independence to the European rule. Though the memorial stone at
Karcilaimatu records the victory of the British, the statue of Bantaravanniyan
at Karcilaimatu 1s considered as a symbol of heroic resistance to preserve
the independence of Sri Lanka, especially of the Vanni region. As such , the
statue of Bantaravanniyan at Karcilaimatu attracts all who visit Vanni.

The Statue of King Cankiliyan

0ld Statue of Carikiliyn Rebuilt Statue of Carikiliyn
Views of the Statue of King Cankiliyan

Tourism and Monumentsi 101

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



The Statue of King Cankili who was the last king of the Jaffna kingdom
with Nalltr as the capital is one of the heritage symbols which reminds us
of the era of the Jaffna kingdom. The statue is situated a few km west of the
Christian Church which was built by the Portuguese as a Catholic Church
and later transformed into a Protestant Church by the Dutch and British. The
statue stands near the Jaffna-Point Pedro Road. The statue was erected in the
1980°s and the land east of the statue was proclaimed as the “Cankiliyn Park”
by the Jaffna municipality in memory of king Cankili.

When the rule of Cenpakapperumal ended in the 1460’s, the
Ariyacakkaravarti dynasty ruled Jaffna. Later, the rule of the local kings
followed. There were two kings by the name of Cankili-I and Cankili-II.
Though the long rule of Cankili-I (1519-1561 A.D.) was remarkable in the
history of Jaffna, the last king of the Jaffna kingdom Cankili-II is remembered
very much throughout the history of Jaftna.

King Cankili - 11, ascended the throne after the death of king Etirmannacingan
in 1617. King Cankili-II was in good terms with the Portuguese in the early
period. Later, his anti-Christian stance, and refusal to pay tribute to the
Portuguese, and his collaboration with the Kandyan king and South Indian
forces to curb Portuguese domination, and bringing weapons in five vessels
from Kalikat, made the Portuguese to oust Cankili-II from the throne in 1619.
The Portuguese invaded Jaffna by land and sea. The Tamil forces were defeated
and Cankili-II was captured during his escape to South India. It is said that
he was taken to Goa and hanged to death. But, the history of Cankili-I1I and
his death and the details of his last days were obscured and cloudy. However,
Dr. M. Gunacingam research deserves credit as it throws new light about the
last days of king Cankili-II . Dr.Gunacingam visited Goa and scrutinized the
Portuguese records relevant to the rule of Cankili-II. Below, is the extract of
his studies from the Portuguese records in Goa:

“After the capture of Cankili-1I, the Portuguese took away a large
amount of gold jewelleries and money. A part of the captured jewelleries
and money were divided among Capt. De Olivira and his soldiers. The
Portuguese records reveal that the captured wealth was enough to meet
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the expenses for the maintenance of the Portuguese in Sri Lanka for
one year. Further, the Portuguese records reveal the details of graves of
local rulers, Portuguese officials and soldiers and Catholic priests, at
the Catholic Churches in Goa. The inscriptions at the graves bear the
details of the dead. But, the details or any other information of the last
king of the Jaffna kingdom who was captured and hanged or his grave,
are not found in Goa. The absence of details relevant to king Cankili
~Il in Goa may be due to his refusal to adhere to the Catholic religion”
(Gunacingam 2008:171-172).

Such characteristic traits of king Cankili-II and his heroic struggle against
the alien domination may be the main cause of his memory in the minds of the
Tamils of Sri Lanka. However, though the statue of Cankili-II was erected in
the 1980’s, it will produce an unforgettable memory of the Nalldr kingdom
for ever which existed for about 400 years ago.

Temples of Nalliir Kingdom

“Yalppanavaipavamalai” which describes the Nallir Kingdom, gives a
praiseworthy account of the Hindu temples in it (Sabanathan, Kula., 1919 in
Tamil:17). The Portuguese and Dutch, who conquered Jaffna, had destroyed
these temples. In the later period, Hindu temples were built again generally
on the same places with the same names of the deities. However, these
newly-built temples possess new architectural aspects. As such, one finds it
difficult to know the exact art and architectural aspects of the old destroyed
temples. However, the discovery of some old temple foundations, sculptures
and remnant buildings helps to know the religious life under the kings of the
Jaffna Kingdom, to some extent.

Cattanatar Temple
This temple is situated a few yards, north of “Mantirimanai”. The word

“Cattanatar” is another name for Lord Civa. There are some “Cattanatar”
temples in Tamil Natu in South India. Fortunately, some evidences had been
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discovered which help us to trace the art tradition of the old temples. Recently,
several statues of Hindu gods were discovered in the vicinity of the temple.
Among them, statues of ““Teivanaiammai”, “Valliammai”, “Kartik€yan”,
“Tatcapamnvrty”, “Canisvaran”, and “Kajalashumy™ are very significant.
Professor Sivasamy opines that these statues belong to the period between
14" and 16" centuries A.D. and the statues resemble the contemporary
“Vijayanakara” art tradition (Sivasamy1972 in Tamil). Some scholars opine that
these statues belong to the Cola period. There is no doubt that this temple was
prominent during the period of Jaffna Kings. But, one cannot say for certain
that this temple was built during the period of Jaffna Kings. Discovery of
certain evidences among the old ruins of the temple indicates that the temple

has a long and old history (Pushparatna 2006 in Tamil).
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Potavarayar Temple

[f one goes along the Cattanatar Street and turns to the “Manal Road” which
1s opposite to the “Aracati Road”, one can see this temple. C. S. Navaratnam
says that this temple was built by the king of Jaffna Cankili in memory of
the Sinhalese King Vitiyabantara who died when he was in Jaffna under the
protection of King Cankili (Navaratnam 1964). Though the present temple is
a newly built one, there are evidences of old foundations and remnant old
buildings of the old destroyed temple. Archaeologists believe that this temple
was built during the period of the kings of Jaffna. Though, the temple is called
Putavarayar temple, Lord Muruka occupies a prominent place in the temple
(Stvasamy 1972 in Tamil).

Views of the Potavarayar Temple
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Viramakali Amman Temple

“Yalppanavaipavamalai” says that this temple was built by King Cinkai
Arian as the “Guardian Angel” of the west side of the Nalltr Kingdom. As
it lies near the western border of the kingdom (Vannarpannai) several battles
were fought at this place with the invaders. It is obvious that this temple
occupied a prominent status among the kings of Jaffna as the deity “Viramakali
Amman” was worshipped as the Hindu Goddess of war by the kings of Jattna
(Sabanathan, Kula 1919 in Tamil). This is one of the two big temples which were
erased in Nalliir during the Portuguese rule. Now there is a new temple in its
place. Evidences of the old temple have not been discovered, so far. Scholars
believe that evidences may be hidden under or in the vicinity of the temple
(Pathmanathan 1978).

i

Views of the Viramakali Amman Temple
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Kailayanatar Temple

Views of the Kailayandtar Temple
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This i1s an important temple during the period of Nalltr kingdom. It was
called as “Kailayanatar Temple” during the Nalltr kingdom period. It is said
that it was built by Cinkaiarian for the worship of the royal family. The literary
work of Muttukkavirayar entitled “Kailayamalai” derived its name, as it tells
about this temple. Kailayamalai tells that Cinkaiarian built two big temples,
one for Lord Kailayanatar and the other for his consort Goddess Umatévi and
three “Cabai” and small temples for “Parivara” deities and a street around
the temple for the “Car” and “Matam” and “Annacattiram”. The Portuguese
destroyed this temple (Sivasamy 1972 in Tamil). The present temple was built at
the same place during the latter period of the Dutch rule. The present temple
has traces of Dutch influence in its structure. The “Vimanam™ has sculptures
of Dutch period soldiers, officials, dresses and jewellry (Pushparatnam 2012).

Nallar Kantacami Temple

Historians and Archaeologists delve with great interest into the study of
Nallir Kantacami temple as they do in the study of Nallur Kingdom. Scholars
have varying opinions about the date and founder of the temple. There are no
evidences to ascertain that the old temple existed on the present site. Probably,
the old temple must have been erased (destroyed) by the Portuguese as they
did to the other Hindu temples. Rev. Queyroz says that after the conquest
of Jaffna, the Portuguese Commander Philip de Olivera visited Nallar
(1939:622). Native Hindus appealed to him several times not to destroy the
temple but he ordered his soldiers to erase the temple with its foundation.
“Yalppanavaipavamalai” also confirms the above fact. There are evidences of
ruins of foundations around the church at Nallur. Further, the presence of holy
“Yamunaéri” to the north of the ruins confirms the above fact. Rev. Baldeus
says that there was a church in that place at the beginning of the Dutch rule.
The Portuguese usually destroyed Hindu temples and built churches in the
same place. So, we may infer that the Portuguese had destroyed the Hindu
temple and built a church in the same place. The Church still exists in the
same place (Sitrampalam 2006 in Tamil).

Among the four big temples which lie along the four sides of the kingdom,
this Kantacami temple occupies a central position. So, this temple is considered
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Views of the Nalliir Kantacami Temple
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as a royal temple, as there are evidences of ruins of a temple. Portuguese used
this temple as their stronghold (protective cover) for some time before they
destroyed it (Queyroz Fernando., De 1930: 99- 118). Father Gnanaprakacar says
that, after losing the war with the Portuguese, king Cekarajac€karan burnt his
palace and fled with his wealth and valuables and the Portuguese captured the
burnt palace and cleaned the temple and held a prayer with great joy. Further,
he says that the Portuguese encountered two invasions by the Tanjavar forces
and on the third encounter the Portuguese punished the commander of the
Tanjore army in the temple itself. Rev. Baldeus says that this temple was
destroyed by the Portuguese on 02-02-1621.

“Kailayamalai” says that this temple and the Jaffna town have been built
by Buvanékabaku. Citing the above versions, some scholars say that this
temple was built in the 10" century A.D. Some other scholars say that it was
built in the 15" century A.D. but, it is not probable that the Kingdom and the
temple came into existence during the period of Buvanekabaku. There are
evidences about seven kings who ruled in Sri Lanka with the title name of
“Buvanégkabaku”. When Parakramabaku-VI ruled Kott€, Capumalkumaraya
(Cenpakaperumal) captured Jaffna in 1450 A.D. and ruled for 17 years, with
the name “Buvanékabaku” (Gunasingam 2008 in Tamil). Tamil inscription
belonging to his period, discovered on the main street confirms the fact
(Indrapalal973). Further, the names “Cappumal”, “Cirt Cankabotl”, and
“Buvanékabaku” which are recited in the “Kattiyam™ of Nallir Kantacami
temple refer to this king. So, the name “Buvanékabaku™ in “Kailayamalai™
refers to “Cenpakaperumal’ (Buvangkabaku) who ruled Jaffna in 15" century
A.D.(Ibid).

It is probable that “Buvangkabaku’ has not built the Nalldir temple, but he
must have made many changes in the temple. A Tamil inscription discovered
recently during the archaeological studies at Jatfna Fort says about a donation
to a temple at Nallar, in 11" century A.D. (Ibid). It suggests that a temple
was here during the Cola period. There are evidences that Pantiya kings
had a strong influence on the Northern Sri Lanka prior to Cdlas. Colas gave
prominence to Lord Civa and Pantiyas to Lord Muruka. It 1s up to scholars
to think whether the Pantiyan influence has anything to do with the origin of
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Nallur Kantacami temple. For the promotion of Buddhism in Sri Lanka, from
the ties with Tamil Natu and India, Jaffna acted as a gateway. Likewise, the
revival of Hinduism after the 6™ century A.D. must have had a strong influence
in Jaffna. As such, not only in Nalltr but also in many places in Jaffna,
several new Hindu temples must have been built in due course. In addition,
“Veyilukantapillaiyar” temple, “KailaiVinayakarKovil” and “Kailacanatar”
temple in the capital city of Nallar and “Pararajacekarapillaiyar” temple and
“Aracakécaripillaiyar” temple outside Nallar are worthy to be mentioned,
among others (Pushparatnam 2006 in Tamil).

The present Nalltir Kantacami temple was built in 1749 as a result of the
initiatives taken by Krisnaiyar Cuppaiya and other ardent Saivaite followers.
At that time, it was a small temple built with stones and bricks. The temple
was roofed with tiles. Nowadays, people from all parts of Sri Lanka come
and worship in this famous temple. In fact, this temple gained its present
prominence because of its history and identity connected to the ancient
Kantacami temple built during the period of Nalltir kingdom. The names of
the kings of Nallair kingdom are recited in the “Kattiam™ of the present temple
during the annual festival. It shows that the present temple is relevant to the
ancient Kantacami temple of the Nalliir kingdom period.

Pararajacékara Pillaiyar Temple of Inuvil

Views of the Inuvil Parardjacékara Pillaiyar Temple
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This temple is believed to have been built during the Jaffna kingdom. The
temple is located on the Kankecanturai road, about 200m. from the Inuvil
Junction, on the right-hand side. Professor Pathmanatan opines that this
temple was erected by the king who ruled with the title “Pararajacékaram” in
the 15" or 16" century A.D (Pathmanathan 2006).

Perumal Temple of Jaffna

This temple is situated on the Clock Tower Road in Jaffna. It is one of
the ancient Visnu temples in Jaffna. A lot of devotees come and worship at
the temple during the annual festival in September and October every year.
It is said that Kunapucana Sinkai Arian erected this temple in 1347. As he
was interested in the development of his kingdom, he invited settlers from
South India who brought their talents as craftsmen, weavers, artistes, etc.
In 1450 A.D, the commander of the Kotté King Parakkiramabaku-6 was
CempakapPerumal. Later, he captured and ruled the Jaffna Kingdom for 17
years. A Sinhala literary work “Kokulacantécaya” which says about Jaftha,
mentions about two Vishnu temples (Gunawardhenal924). One is the Vishnu

Views of the Jaffna Perumal Temple
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Temple (Ramakovil) and the other is the Ponnalai Temple (Ponnalaikovil). These
evidences confirm that the origin of Perumalkavil has relevance to the Jaffna
kingdom. The present temple has been rebuilt in the latter period of the Dutch
rule, after they had given religious freedom to the natives (Sitrampalam2006).

Ayurvetik Hospital at Nayanmarkattu

In Northern Sri Lanka, new modern hospitals with western medicines
came into being, after the coming of American missionaries. Before them,
an indigenous medical system existed. However, there are no details of
this system which existed before the Jaffna kingdom. Jaffna kings gave
importance to Ayurvétik medicine, in addition to literature and astrology.
There are evidences that the kings of Jaffna got down Sanskrit copies of
the Ayurvétik Medicine and got them translated into Tamil by competent
scholars and conducted extensive researches on the subject. In the 14" century
A.D, during the reign of Vardtaya Sinkai Arian, a medical book entitled
“Cekarajacekaram™ was written (Pathmanathan 2006). As the above king
ruled with the title name of “Cekarajacekaram”, the book gained the name
“Cekarajacekaram”. In addition to this book, other medical books entitled
“Capracastra”, “Naynacastra” and “Pararajacékaram”, were also written
in the same period. The above facts confirm that Ayurvétik medicine was
prominent in that period. Ayurvétik medicine was practised not only during
the British rule, but also continues to be practised till now, in the Northern Sri
Lanka. The following was a news-item in the “Jaffna Catholic Guardian” on
23 June, 1888, regarding the “Nayanmarkattu Ayurvétik Hospital”( (Martyn
2002).

The hospital was a consolation for all. It lies about three miles from the
town and a good number of patients who suffer from carbonates, tumours,
boils, dislocations, wounds, etc. receive treatment here. All these defects of
the human body are easily cured by the able treatment of the doctor. He has
inherited his father’s dexterity in the medical practices and leaves no marks of
stain to blot out his fame. He also possesses knowledge of English medicine.
One thing we regret is that the hospital is not large enough to accommodate
its numerous patients” (Ibid).
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This hospital was commenced by Mr. Arumukam Verrivél who had
knowledge of medicine and who acquired some skill in treating fractures,
dislocations and sprains. For these disorders he prepared a special poultice,
for which this hospital is still famous. His son Myilvakanam who succeeded
him in the management of the hospital possessed considerable skill in surgical
operations. Since his death, his brother Mr. Civacupramaniam has been in
charge of the hospital. He is both a surgeon and physician and he has effected
some very remarkable cures.

The above hospital which the British records referred to as the only
Ayurvétik Hospital in Jaffna at that time, still exists in the same place with the
same name. Mr. Umakantan Anucan who belongs to the fifth generation of
Dr. Mylvakanapantitar, is running the hospital now. The wife of Mr. Anucan
is Mrs. Brami Anusan. She is a Sitta Ayurvéta Degree holder of the family.
Mr. Anucan says that the beginning of the hospital has relevance to the Nalltr
Kingdoms, and the Nalliir kings donated 200 lachchams to his ancestors.
He showed evidences of the old hospital which was in existence before the
present new hospital was built in 1830. There are evidences of an old hospital
and an adjoining mortuary which are in ruins now. He says that his father
has lost valuable records during the mass exodus in 1995. He says that this
hospital has been functioning in the place for many centuries; He showed
pictures of Dr. Mylvakanam Pantitar and Sitta Ayurvétik herbal medicines.
The pictures are on deer hide and belong to the British period.

Views of the Nayanmarkattu Ayurvetik Hospital
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Traditional Houses

Traditional houses in Northern Sri Lanka form one of the heritage symbols
of Tamil culture. The dwelling places of a family and its members are called
“houses”. Considering the design, size and comforts in the house, it is called
as “Manai”(house), “Valvitam” (residence-dwelling),”’kuticai” or “Kottil” (hut),
“Periavitu™ or “Pannai” (Mansion), etc. in Tamil. The female head of the
family is called as “Manaiyal” or “Manaikilatti” (mistress of the house) and
the male head of the family is called as “Manaikkilavan” (Master of the house)
(Tamil Lexicon.Vol.ITV:3750).

Some consider that the word “Manaivi” (wife) is derived from the word
“Manai” (house). “Vitu” signifies an important part in the culture of the Tamil
social life. Professor Sénaka Bantaranayaké who traced and studied the
history of the traditional houses of Southern Sri Lanka relates the beginnings
to the Early Iron Age Culture. Archaeological evidences obtained from such
settlements reveal that those people made their houses with sand and wooden
materials. Further, the evidences reveal pits were dug to insert wooden
materials to make rectangular or square or round houses. Adjoining kitchens
with clay pots, kitchens items, hearth, etc. were also discovered during the
excavations. Archaeological excavations conducted at Kantardtai by the
Archaeology Department and the History Department of the University of
Jaffna in 2011 suggest that making houses might have started in Northern Sri
Lanka during the period of the above mentioned culture.

However, adequate evidences are not available to study clearly the nature
of the houses in Northern Sri Lanka before the advent of the European rule.
The Portuguese records and documents reveal that the people of Northern Sri
Lanka made their houses with wood, sand, coconut leaves and Palmyra leaves,
etc. before 16" century A.D. with the exception of huge temple structures.
Though the Portuguese used wood, sand, coconut leaves and Palmyra leaves
to construct their administrative centers and Catholic churches, the Dutch
used stones to construct their Protestant Churches and the church houses for
priests were built with wood and sand. Even the British followed the same
trend during their rule as seen in their schools, Colleges, administrative
centers and hospitals (Robert Holmes 1980).
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Views of the Traditional Houses
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The European rule, especially the British rule was the main cause for the
change in the structure of the houses in the Northern Sri Lanka. However,
traditional houses are still seen in many places in the Jaffna, Vavuniya,
Kilinocci, Mullaitivu and Mannar districts. The design, size, decorations and
comfort depend on the raw materials, wealth, region and climate of the nature
of the area and the available resources. Following are the main features of
traditional houses in Northern Sri Lanka:- 1) House, 2) Tinnai (elevated portion
to sit on ), 3) “Talaivacal” (Portion at the entrance of the house with an overhead
covering), 4) Kitchen, 5) Well, 6) Toilet, 7) A store for grains and food items,
8) Sheds for livestock such as, cattle, etc.

Houses are usually rectangular or square in shape, and built with sand.
However, round shape houses were seen at Vatamaratci, Tenmaratci,
Mullaitivu and Paccilaippalli areas till the middle of 20™ century A.D. This
trend has become obsolete. However, a few such houses are still seen at Varani,
Mantuvil, Kutumiyan, etc. in the Tenmaratci area. Traditionally, these houses
have been built according to the “ Vastu Castira”. The roofs are built with
wood with the overall covering with coconut or Palmyra leaves. Sometimes,
hay is placed to make the ridge of the roof (Ibid).

In Jaffna, the walls are thick as they are built with sand alone. But, in
Kilinocci and Mullaitivu Districts the walls are comparatively thin as they
are built with sand and wood, as wood is abundant in these districts. In Delft,
people use coral stones with sand to build the walls as coral stones are found
in abundance there. Hay is used to cover the roof where the coconut and
Palmyra leaves are scarce.

The shapes and directions of the Ridge of the Roof vary according to the
religious, social, cultural and customary beliefs of the house owner. Usually,
the house of an ordinary man consists of one room. It is used as a chapel room
or bed room. There is a “Korkkaly” or “Pettakam™ (A large wooden container
to store paddy grains) in the house. Storing paddy grains in such a wooden
container has a religious and cultural significance among Tamils. Just in front
of the entrance of the house, there are two “Tinnais” (an elevated sand structure
to sit on) on either side. It is a unique feature of the traditional house. Here,
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they sit and chat and entertain relatives, guests and friends. At night, they
sleep on it. Adjoining the house, they put up a shed covering a considerable
space and they call it “Patti”. Usually women stay and sleep in the “Patti” on
certain days as custom demands.

In the houses of wealthy people, there is a room, adjoining the chapel room.
Adjoining the entrance of the house or at a distance, there is a “Talavacal”,
with an elevated sand structure. It is used to sit and chat and entertain the
relatives and guests and friends. In Tenmaratci and Delft “Talavacal” is found
at the entrance of the compound of the house, by the side of the path leading
to the road. These are used by the travelers on foot or by bullock carts to take
rest.

Kitchens are seen adjoining the house. Sometimes, kitchens are built
separately. Many Hindus build a separate kitchen to cook meat and fish.
Wealthy people dig a well to drink and bathe, according to “Vastu Castira”.
Most people use a common well. In Kilinocci, Mullaitivu and Mannar areas
where there are tanks and rivers, wells are found in less number. Wealthy people
construct toilets outside the house at a considerable distance. In Northern Sri
Lanka, agriculture is the main vocation. Wealthy people construct separate
sheds for their livestock and to store their produce.

The traditional houses in the Northern Sri Lanka underwent gradual changes
following the advent of the European rule in the 16" century A.D. Significant
changes started to occur during the Dutch rule. The local people who worked
with the rulers started to build big houses like those of the Dutch with stones
and bricks instead of sand. These houses are similar to those of the Dutch
administrative centers and Churches. We can observe the truth by surveying
the houses around the Mannar and Jaffna fort areas. The rich “Cett1” traders,
who brought down “Stapathis™ (traditional temple builders) from South India
and built big Hindu temples in Dravidian architecture, were the first to build
Dutch style houses in Northern Sri Lanka. However the house-construction
underwent great change during the British rule.
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During the British rule, wealthy local people built many-roomed concrete
houses, instead of mud houses. During the British rule, traditional “Tinnais”
gradually disappeared and spacious Varantas took their place, instead.
Chairs and tables came into use in the Varanta. The walls are heightened
with adequate windows for ventilation. Tiles are used for roofing, instead of
coconut and Palmyra leaves. In the beginning of the 20" century, the British
introduced two storey houses. The wealthy local people and high government
officials also started to build two storey houses. The “Talaivacal” gradually
disappeared and a spacious “Natcar” courtyard came into being, instead. It
should be noted that within 10 years after Sri Lanka gained Independence,
these types of houses were gradually disappearing. Now, the people of Sri
Lanka would like to live in modern concrete houses which were introduced
during the British rule.

However, the people of Northern Sri Lanka still adhere to the “Vastu
Castira” and related religious rites and customs when they build new houses.
Excluding the modern technology in house-building, it should be noted that
people value the age-old heritage attached to house-building in Northern Sri
Lanka.

The Early Portugees and Dutch Churches
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Traditional Fence (Véli)

Traditional fence in Northern Sri Lanka is called the “VEli”” ( Gsusll - fence).
It has been an important and essential aspect of the traditional house in
Northern Sri Lanka. Though fences are generally found around the houses
in Sri Lanka, they have a special significance in the life of the people of
Northern Sri Lanka. The fence is a deeply entrenched heritage of the
people. In ancient Tamil literature, the word “Patappai” (uLisou - fence)
is also used with similar meaning. In Tamil literatures, the word “Veli” is
used to convey several meanings, as : “Aran” (fortification), “Matil” (Wall),
“Kaval”(Guard), “Nilam”(ground or land), “Nila Alavai”(Land measure), >
(Village), “Pacukkottil” (cowshed), “Vali Ocai” (wind) and “Vaicayal” (field)
(Tamil Lexicon. Vol:3838). During the medieval period, in Tamil Natu and Sri
Lanka, the word “VEéli” was used to denote the land and the measurement
of the land. However, the ordinary people use the word “VEli” to denote the
fence constructed around the house or a cultivating land. For example we can
cite words from the ancient Tamil literatures, such as “V&lippakai™ (A kind
of caper plant), “V&lippaci” (Hedge moss caper plant), “V&Elippayaru” (cereal),
“Velipparutti” (sticker), and “V&lippayir” (plant grown in gardens).

Further, fences are constructed around the place where a number of
livestock are kept. In Tamil it is called as “Pattiataittal” (Ll o0 HH60 -
constructing a protective fence around a group of livestock). The structure itself is
called as “Patti” (a big protective fence). The purpose of constructing a fence
is to demarcate the houses and the surrounding compound (Valavu). The fence
gives protection to the house and privacy to the inmates, especially to the
women folk and children of the family. The inmates of the house can move
about in the compound with freedom within the fence. The children can run
about and play safely. People consider that a perfect fence renders beauty
to the house. The fence is a symbol of respectability. Neighbors ridicule the
family which lives in a house without a fence.

Constructing a taller fence around the bathing well, among the orthodox
families is not uncommon in Northern Sri Lanka. Fences protect the house and
compound from intruding stray animals. The fence is not a mere protective
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Views of the Traditional Fence (Veli)
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Palmyrah stalk Fence at Mecilai . Kilvai Tree Fence at Kopay

structure. It has a deeper meaning and a social value. Above all, the fence is
part and paicel of the ancient heritage of the people of Northern Sri Lanka.
The Portuguese and Dutch records reveal that constructing fences around the
houses was a long- standing tradition of the people of Northern Sri Lanka.
During their rule, though they built their churches, schools and administrative
centers with stones and bricks, they also constructed fences like the native
people. Even the British who generally built their buildings with concrete,
constructed fences like the natives.

However, the raw materials used to construct these fences are obtained from
the resources available in the area, Trees like “Povaracu” (ueuya), Palmurunkai
(umsdapmmisnas),  Mutkiluval  (apr dlemsvsn), Mulmurunkai  (usiiwmmens).
Palkiluvai (umsv&emsnen) and Cimaikkiluvai (Femindbdlememsn) are generally
planted along the fence line and coconut and Palmyra leaves are usually
used to construct a six feet high fence. In Tenmaratci and Ponakari. trees are
planted along the fence line, at short intervals and with Palmyra - leaf- stalk
fences are constructed. In some places, coconut and Palmyra leaves are also
used. Though similar fences are seen at Kilinocei, Mullaitivu and Mannar
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districts, sometimes they use hay instead of coconut and Palmyra leaves. As
forest timber is abundant in these areas, people use these materials to construct
fences, spending less money. But in Delft, fences are of unique character in
that the people use easily available coral stones to construct stone fences.
People lay coral stones along the fence line as a foundation and place more
coral stones, one above the other, around their houses. These stone fences
are strong and beautiful to look at. They do not use any other raw materials.
Strangers to the island look at these structures with great wonder. These stone
structures may be considered as the forerunners to the concrete structures,
introduced by the Europeans.

Nowadays, people prefer to construct concrete houses. However, they have
been constructing the traditional fences around their houses and compounds
till recent times. The urban people have given up the traditional fences and
constructing concrete walls which have been introduced by the Europeans. In
villages, people still construct traditional fences. It shows that the traditional
heritage still survives.

Ancient Tanks

Ancient tanks in Northern Sri Lanka deserve to be mentioned as heritage
monuments. History of civilization in Sri Lanka begins with Tank based
irrigation. Archaeological evidences reveal that civilization evolved with
the early Iron Age culture. Till 13" century A.D., agriculture was the chief
economy of the people and the State. Even today, most of the names of village
have relevance to the tanks. Pre-Christian Brahmi inscriptions discovered in
Vavuniya confirm that this trend of naming villages after tanks was prevalent
before the Christian era (Paranavitana, S., 1970). People made permanent
settlements near tanks or they built a new tank and settled near it. In the early
period, tanks, lands and canals were the properties of the people. Later, these
became the property of the Kings.

As sound agriculture increases the wealth of the State, kings took special
interest to build new tanks and to protect and maintain the old tanks. Kings
Vacaba, Mahacéna, Tatucéna, Mogallan-11, Akraboty-11 and Parakramabahu- |
were praised by the people of Sri Lanka for their yeoman service to agriculture
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and irrigation, especially for building big tanks. There are evidences that during
the reign of these kings, some new tanks were built and some old tanks were
renovated in Northern Sri Lanka. One can mention 3 such tanks, identified
so far. One in the “Manamatu Tank” built by Tatucéna in 5" century A.D.
Scholars have identified this tank as the “Ratcatakulam™ in Mannar district.
The next one is the “KuruntalorKulam”, built by Akraboty-1 in 6™ century
A.D. Scholars identify this tank as the “Tannimurippu Kulam™ at Kuruntanvr
in the Mullaitivu District. A Sinhala inscription, belonging to 9" century A.D.
mentions about a tank known as “Mahintaweva’ which was 8 miles in the north-
east of Vavuniya. Ciilavamsa says that Parakramabahu-1(1153-1186 A.D.)
renovated the above tank. Scholars identify this tank as the “Mamatukulam”
in the Vavuniya district. There were possibilities that during the reign of
Anuratapura and Polanaruwa Kings, some tanks might have been built in
Northern Sri Lanka. However there are no evidences to confirm the above
statement, so far.

Agriculture, fishing and hunting are the traditional vocations of the Vanni
people. Presence of hundreds of tanks in Vanni, confirms that the main
occupation of the people has been agriculture. Some of the tanks were built
to serve a family or a group of society. Length, breadth, depth and size of the
tanks, canals and the lands indicate the number of the people who are benefited
by the tank. Some of the tanks serve a great extent of land. Pavarkulam,
Kanakarayankulam, Vavanikkulam, Pantarakkulam, Rambaikkulam and
Kullukulam come under the above category. J.P. Lewis says that Pavarkulam
and Vavanikkulam are supposed to be the largest tanks in Vanni. They
might have been built in 4™ and 5™ centuries A.D. Further, he says that
Pavarkulam is the only tank in Sri Lanka which has 4 sluices. Name of the
tanks often signifies the person or family or rank or body who built it, such
as “Maniankulam”, “Rajénrankulam™ (a person or family), “Pantarakkulam”
(a caste), “Ambalapperumal Kulam” (merchant), “Kanakarayankulam”,
“Aracankulam” (a chieftain), “Panttiyankulam”, “Tenniyankulam” (a dynasty)
or “Iranaimatu kulam™ ( built in 1902 during the British period).
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Views of the Ancient Tanks

Iranaimatu kulam in Kilinocci Kattukkaraikulm in Mannar
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Vavanikkulam(tank) in Mullaitivu Kuruntankulam at Neturikéni in Mullaitivu

Pavarkulm (tank) in Vavuniya Veppamkulm (tank) in Vavuniya
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Tanks of Jaffna

Jaffna does not have big tanks whereas Vanni has numerous big tanks.
However, there are several small tanks in Jaffna. There are some big tanks
in places where paddy is cultivated in a large extent around the tank. But,
in populous areas small tanks are built for various purposes. Among them,
Panankulam, Pantarakkulam and Cankiliyankulam have relevance to the
Jatfna kingdom.

Valukkiyaru

“Valukkiyaru ” which is in Kantardtai, has a long and ancient history. As the
river made Kantarotai popular among the outside world, the river gains more
importance in history. It must be noted that Kantarotai had early settlements
in the ancient times. Valukkiyaru begins at “Pinakkai Kulam™ in Alavetti
and ends up at “Aralitturai.” Nowadays, it looks like a stream only during
the rainy season. However, it has been known as “Aru” (river) since ancient
times, because of its antiquity, in the history of Jaffna. Perhaps, it might have
been a river in the old days and might have changed into a stream due to
geographical influences. There are no evidences of a stream 20 miles long in
Jaffna, other than the “Valukkiyaru.”

View of the Valukkiyaru
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In 1970, an extensive excavation conducted by Pennsylvania University
Archacologists at Kantarotai revealed that next to Anuradhapura, the big
Early Iron Age settlements were here, before 2400 years. Evidences of
Indian and Roman coins and imported stone beads and potteries, discovered
at Kantarotai confirm that the people of Kantardtai established ties with
the outside world through the Valukkiyaru , and urbanization process took
place at Kantardtai about 3™ century B.C. The settlements, burials, paddy
fields and tanks were closely inter- related with one another, during the Early
Iron Age culture. Remains and fossils of grains such as paddy and maize
and bones of cattle which helped in agriculture, were discovered from the
Early Iron Age scttlements in Kantardtai. These evidences confirm that there
were paddy fields and tanks at Kantarotai during the above culture. Professor
Sudarshan Seneviratne says that the tanks at Kantarotai were connected to the
Valukkiyaru and thus, Kantardtai was connected to Jaffna. As such, the study
of Valukkiyaru has relevance to the ancient culture and heritage of Kantarotai.

Mosques

Pallivacalpitti Mosque in Mannaar Ancient Islamic Burial at Pallivacalpitti

-

Mosque at Catti in Jaffna Mosque at Moor Street in Jaffna

Views of the Mosques
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Evidence of potteries and coins discovered at Matottam, Ponakari,
Kantarotai, etc. confirms that trade ties existed between Northern Sri Lanka
and West Asia from 16" century A.D. These ties continued even after the
arrival of Islam. Kayalpattanam in K&rala became their prime trading center.
Gradually, the West Asian traders became Tamil speaking Muslims and their
ties with Northern Sri Lanka became more intimate. As such, they made
permanent settlement during the Jaffna kingdom. At the same time, they
made similar settlement in Mannar and Vavuniya (Krishnaraja 2012 in Tamil).

In due course, the permanent settlers erected mosques for their worship.
Portuguese, who wanted to capture the commercial activities of the Muslims,
destroyed the mosques as they had done to the Hindu temples. The present
mosques were built in the latter part of the Dutch rule, after they had given
religious freedom. Most of the mosques were built in the same old sites and
new mosques were built at new places where they created new settlements
with a view to expand their commercial activities. For example, we can cite
the mosque at Moor Street, Catti and Manipay and in the Mannar district.

Heritage Monuments of Europeans

In 1621, the Portuguese won the Jaffna kingdom, and Northern Sri Lanka
came under their rule. Though the Portuguese had their influence in some
parts of the region earlier, after their victory over the Jaffna kingdom, it had
come under their rule. Later, the Dutch succeeded the Portuguese (1658-1797)
and the British succeeded the Dutch (1797-1948). During the Portuguese and
Dutch period, they had influence along the coastal region of the Vanni, though
the whole region did not come under their control. Generally, the rule of the
Europeans lasted for about 328 years. The Europeans introduced Catholic
and Protestant religions, Portuguese, Dutch and English languages and their
educational systems, art traditions, dresses, habits and customs, life-style,
cte. These factors made considerable impact on the native traditional life and
culture of the people. However, in due course, the native people have accepted
and absorbed many aspects of the European culture. As a result, a new culture
has come into the life of the present natives. Now, let us view some important
heritage aspects which remind us about the European rule.
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Forts

Forts of the Europeans are very significant heritage monuments which
remind us about their domination, history, culture, art traditions, etc. After
the independence of Sri Lanka in 1948, the above historical monuments
have become the property of the people of Sri Lanka and now they serve as
administrative and cultural centers and tourists attractions (Nelson 1984).

In Northern Sri Lanka, these forts are found in Mannar, Ponakari, Iyakkacci
(Elephant Pass), Jaffna and Kayts. Dutch records reveal that they built forts at
Kankecanturai, Point-Pedro and Mullaitivu. Now, there are no remains of these
forts. Pali, Sinhala and Tamil literary works and inscriptions reveal that the
Portuguese built their forts at places which were the trade centers, ports, and
defense fortifications of the native kings before the arrival of the Portuguese.
Archeological researches conducted in these places confirm the above fact.
Europeans, who invaded Northern Sri Lanka, conquered these places first. It
might be the reason for choosing these places to build forts. These forts were
built by the Portuguese first. Latter period Dutch rulers made changes in the
structure of the fort and rebuilt them bigger in their architectural tradition.
Though the British rulers of the subsequent period made some changes, the
basic aspects and character of the forts remain Dutch. As such, the forts are
popularly called as Dutch Forts.

Mannar Fort

Mannar Fort was built by the Portuguese in 1560. It was surrendered to
the Dutch on 22" February 1658 and was rebuilt by the Dutch in 1696. On
5" October 1795, the Dutch surrendered it to the British (Nelson 1984). The
fort has 4 bastions. The structure and size of these bastions have a slight
difference from those of the structure and size of the bastions of the Jaffna
Fort. At present, the outer walls, moats and sentry posts, are in good condition.
But inside the fort, the Christian church, Governor’s bungalow and prison
complex are in ruins.
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Views of the Mannar Fort
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Ponakari Fort

This fort was built in Pbnakari by the Portuguese to protect their possessions
in Jaffna. It was enlarged and rebuilt by the Dutch in 1770. It was rectangular
in shape with two bastions at the opposite corners. The ramparts were about
30 meters high and were garrisoned till latter part of 18" century (Nelson
1984). The British built a rest-house in 1805. At present, the fort is in ruins,
except one bastion and some outer walls.

Views of the Ponakari Fort
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Hammenbhiel Fort (Urkavarturai Kottai)

This fort is situated between Kayts and Karainagar on a small island in
the sea in the Jaffna peninsula. This fort was built in 17" century A.D by
the Portuguese commander Amides Mensis. In 1658 the Dutch captured
the fort and renovated it. It is said that the Dutch named it as Hammenbhiel
fort as the fort resembled the legs of a pig. The Dutch appointed Don Stefen
Potatambippillai to construct the fort (Nelson 1984). The Portuguese built
fortification along the shore in the east side of the fort for its defense. The
remnants of fortifications can still be seen. This fort seems to be in good
condition.

Ruins of Portuguese Fort in Kayts (Urkavarturai Kottai)
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Elephant Pass Fort (Apaiyeravu Kottai)

Elephant pass is one of the strategic locations in Sri Lanka linking the
Jaffna peninsula with the rest of Sri Lanka. It is situated 9 Km. from Iyakacci
Junction on the A-9 road. In 1760 the Portuguese built a fort which was later
rebuilt and garrisoned by the Dutch in 1776 and later by the British (Nelson
1984). At the moment, the fort is in ruins. There may be foundations and an
underground tunnel.

Ruins of lyakkacci Fort
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Jaffna Fort

The Jaffna fort has a significant historical background to speak about the
memories of 328 years European rule of the peninsula. This fort which is
situated on the South coast of the Jaffna town, near the lagoon, is considered
as the 2" largest fort in Sri Lanka. Though this fort was built about 1619
A.D. by the Portuguese, it was rebuilt by the Dutch who ruled in the latter
part of 16" century and 18" century. Though the British have made some
changes during their rule, the main structure of the fort belongs to the Dutch
in character. As such, the fort is popularly known as the “Dutch Fort” (Martyn
2002).

The Portuguese built the fort in a rectangular shape, but the Dutch rebuilt it
in a pentagonal shape. This is the only fort in Sri Lanka in pentagonal shape.
The fort occupies 62 acres with 30 feet high outer walls. The outer walls are
40 feet thick at the bottom and 20 feet thick at the top. To observe the enemies
easily, the outer walls are slanted in shape from the top to the bottom. In 1984
Nelson who made a study of the Dutch forts in Sri Lanka, praised the Jaffna
fort for its architecture and technology and commented that the Jaffna fort
can be compared with the best forts in England (Nelson 1984). Since Sri Lanka
gained Independence and especially after the 30 years of ethnic conflict, the
Jaftna fort has suffered a lot and lost its lustre. Though, it has the appearance
of a fort from outside, the inside of the fort is damaged, dilapidated and in
ruins.

However, the archacological Department of Sri Lanka, with the financial
aids from the government of the Netherlands and Sri Lankan Gervernment
has launched a 3 year plan to preserve and conserve the Jaffna Fort. Scholars
of Department of Archaeology, Archacology graduates of the University
of Jaffna, several technicians and hundreds of labourers are employed to
accomplish the task.

There 1s a deep moat around the fort. On the four sides of the fort are bastions,
watch towers, and gun-points. Portuguese records reveal that they kept sentry
posts beyond two miles around the fort, consisting of 200 Portuguese soldiers
and native soldiers for the protection of the fort. In about 34 acres, there were
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Views of the Jaffna Fort
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administrative centers, military barracks, a Protestant church, Governor’s
Bungalow, prison complex and other relevant buildings. During the Dutch
rule, Colombo and Galle forts served as administrative centers whereas Jaffna
fort operated as both administrative and military center. Among the forts in
the countries in the Indian Ocean, the Jaffna fort is considered as superior to
the other forts in architecture, appearance and beauty.

Arippu Fort

This fort is located at Arippu, about 41 km, from the Mannar town, along
the sea-coast. This is the 2™ fort in Mannar. This fort has 2 bastions and was
first built by the Portuguese. In 1658, the Dutch took over the fort from the
Portuguese. When Frederic North became the 1** Governor of Sri Lanka, it
was his bungalow, and the pearl fishery was supervised from this bangalow.
Later, it was transformed into a guest house. There is a light house on the
north of the fort and on the west there is a new Catholic Church where there
was an Old Catholic church earlier. It is said that there was a building of
“Cetty” traders who were involved in pearl fishery. At the moment, there is
no evidence of that building. There is a popular legend among the natives that

the ruined {ort was built by “Alli Rani” (native queen named “Alli™).

Views of the Arippu Fort
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Portuguese Fort at Delft

Archaeology and History scholars have not taken much attention in the
Delft region. Delft has served as a stepping stone in socio - economic and
cultural ties of Sri Lanka with South India. The history of Delft before 16"
century A.D. 1s not clear. However, recent archeological discoveries suggest
that Delft has a history dating back to the Pre-Christian era. Delft is an island
situated 32 km in the South -West of Jaffna town in the sea. It is 8 km long and
6 km wide. Delft is the biggest islet among the several islets around the Jaffna
Peninsula. At present, more than 6000 people live here. From 16" century
A.D. Delft was also under the rule of the Europeans, like the other regions
of Northern Sri Lanka. Delft has some evidences in the form of building
structures to remind the European rule. Delft fort is one of these evidences.

Views of the Portuguese Fort at Delft
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This fort is situated 3 km. west of the jerry, on the right-hand side of the
main road, near the present hospital. There is a beautiful sea-shore in the
west side. The fort occupies a strategic location so that it is easy to navigate
between Nainativu and Pungututivu and to defend sea-borne attacks. This
fort has a small square room with a floor below the ground level, without
any door, and have only a small window of about 2 feet square, leading into
the interior of the fort. The unfortunate prisoners must have been pushed in
through this little aperture, or let down through a trapdoor in the floor above,
and could get out only by means of a rope. A good many Prisuners must
have met their death in this little chamber. There is one large room which has
the appearance of a mess-room, and a large number of small sleeping rooms
connected by corridors.

The legend among the local people is that the fort, ancient temples,
ponds and tanks, canals and other ruins, had been built during the period
of “Vetiyaracan.” Portuguese and Dutch records confirm the above legend
among the local people. This legend may be the result of the rule of local
chieftains before the advent of Europeans. However, this might indicate the
connections of “Vetiyaracan” rule with this place. The shape, architecture,
art tradition and technology of this coral stone fort differ from the other forts
built by the Dutch.

The bastion and gun-point which are usually found in Dutch forts are not
found here. But, the outside walls are slant, tall and thick like the Dutch forts.
So, it is probable that this fort belongs to the Portuguese.

Dutch barracks at Delft

These barracks are situated 3 km west of the jerry, on the right-hand side of
the main road, south of the present hospital. The fort is on the Northern border
of the barracks and the beautiful sea-shore is on the eastern border. There is a
coral stone wall around the barracks with a radius of about 200 yards. Some
portions of the wall around the barracks are still intact. Two tunnels, adjacent
to the barracks are in dilapidated condition (or in ruins). One of the barrack
rooms 1s still intact, although part of the wall has fallen almost to the ground.
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Within the barrack premises was a fine large residency which was used as
the Government Bungalow during the British period. The Kaccéri and the
judicial court built during Nolan period were within the barrack premises.

Views of the Dutch barracks at Delft

B

Churches in Northern Sri Lanka

Catholic and protestant religions were introduced in Northern Sri Lanka
during the European rule. These religions caused changes in the ancient
traditional heritage of the region and paved the way to create to new heritage.
Portuguese came here as traders. Later, they introduced Catholic religion
and in due course, they established their political domination. Before the
Portuguese conquered the Jaffna kingdom, they propagated catholic religion in
Mannar. They adopted a policy to act against the native religions of Sri Lanka,
especially in Northern region. They established Catholic Parish churches,
Church houses for priests and schools all over the region. They practised
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a policy of vandalism and destroyed all Hindu temples and used the stones
to build Catholic Churches on or near the same sites where Hindu temples
stood. As a result, several Catholic Churches were erected in Mannar, along
the coastal areas and in the islands around the Jaffna Peninsula (Abeayasinghe,
Tikiri 1966).

[t 1s known that in the beginning Catholic Churches were erected in the
Jaffna Fort, Nalldir, Tenmaratci, Kilali and Elavor in Ponakari. When the
Dutch succeeded the Portuguese, they transformed these Catholic Churches
into Protestant Churches (Martyn 2002). As such, we are unable to identify
any complete structure of the early Catholic churches built by the Portuguese.
The present day Catholic Churches are the ones which were erected after the
religious freedom granted by the Dutch in the latter part of their rule. These
Catholic Churches were erected in the latter part of the Dutch rule and during
the British rule.

After the Portuguese, the Dutch introduced the Protestant religion. The
Dutch also practised vandalism in the early part of their rule. The native
religions suffered a lot. During the Dutch rule, the natives were attracted
towards the Protestant religion for reasons of their propaganda as the State
religion, economic reasons, modern education and jobs in the government
service and some natives became converts. The Dutch built churches not
only along the coastal regions but also in the inner parts of the country. The
Dutch Protestant Churches are comparatively bigger and taller and were
built with advanced architectural technology. The British and the American
missions were Protestants and they transformed the Dutch churches in their
own art tradition, with all modern facilities. The natives enjoyed full religious
freedom under the British rule. As a result, a revival of Hinduism arose
among the natives in Northern Sri Lanka. The Dutch churches which were
not maintained by the British and which were not attended by the people,
were ignored and neglected. For example, one can cite the Dutch Churches
in Mannar, Accuvely, Cakkottai, Manalkatu, Cankanai in Jaffna, etc. Though
most of the present Christian churches in the region were the ones which were
renovated during the British period, the history of the Portuguese and the
Dutch rule 1s intermingled with these churches (Arasaratnam 1964).

142 i TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Views of the Northern Sri Lankan Churches

Dutch Church at Elavalai

British Period Church at Elavalai

St.Mary’s Chu

rch at Kayts
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St. Peter’s Methodist Church in Jaffna

i

e

St.Antony’s Church atVerrilaikkéni

e

Dutch Church at Arippu in Mannaar
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British Period Church in Mullaitivu

British Period Church in Mannaar British Perich in Mullmvu

Light-House (Veliccavétu)

Light-Houses are one of the objects which remind the Europeans rule in
the Northern Sri Lanka. Light Houses were constructed along the seashore,
especially near the ports as beacons. These Light-Houses help the sea-farers
to identify the seashores and ports and to facilitate a safe return. These light
houses are found in Delft (Quintha, Mavilanguturai), Karainakar (Kovalam),
Pungututivu (kori), and kayts, Kankecanturai, Point-Pedro, Nakarkovil and
Verrilaikk@ni in Northern Sri Lanka. Further, light houses are found at Ponakari
(Kalmunai), Mannar (Arippu) Talaimannar, Karatiyanaru and Mullaitivu.
There may have been other light houses, but they have been destroyed in due
course. It is considered that the Portuguese were the first people who built
light houses of long duration with solid articles. However, most of the existing
light houses were built by the Dutch. These light houses were built with
coral stones which are available in abundance in the neighborhood. During
the British rule, these light houses were fortified with cement. The British
built new Light-Houses at Kankecanturai, Point-Pedro and Arippu. The light
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houses of the Dutch and the light houses of the British can be identified by
studying their raw materials, height, design and architecture.

Though these light houses were built by the European rulers, there are
evidences that these places have connections with the sea-faring activities
of the natives, before the advent of Europeans. There are evidences in Pali,
Sinhala and Tamil literatures and literary works that the natives of Northern
Sri Lanka had commercial ties with South India, North India, Greece, Rome,
and Arabia, China and with South-East Asian countries, through their natural
ports.

Brahmi inscriptions, belonging to the 2 Century B.C. not only give the
names of short distance and long distance vessels, but also depict the figures
of such vessels (Paranavitana 1970). Further, archacological evidences found
during the research at Mannar (Matotam), Ponakari, Delft, Nagarkovil, and
Verrilaikkeni, reveal that the above places had commercial ties with foreign
countries. Pali literary works mention that Matotam was an important port
(Nicholas, C.W., 1963: 74-82). The religious hymns of “Nayanmar” mention
that, in 8" and 9" centuries A.D., Matdtam was a place where foreign vessels
visit to and fro very often. Cola inscription, belonging to the 12 century
A.D. mentions that Matotam, Mannar and Kayts, were the important ports in
Northern Sri Lanka (SIL.Vol.XX1:31). A Tamil inscription of Parakramabahu-1 .
found in Nainativu mentions that commercial ties of Sri Lanka were carried
out with South India and South Asian countries through the port at Kayts
(Pathmanathan 2006 in Tamil). There are evidences in Culavamsa that the
above mentioned ports were Kalingamaga’s main ports in the 13® century
A.D. Tamil literatures mention that, during the Kingdom of Jaffna, in addition
to the above three ports, foreign trade was carried out through the ports of
Mavilitturai (Delft), Kankecanturai , Point-Pedro. Nagarkovil and Kaccai.
Further, the literatures mention that there were tax levying centers near these
ports to get taxes from traders.

When we consider the above historical facts, we notice that the Portuguese,
Dutch and the British built their light- houses in the ports where the natives
carried out their commercial activities before the advent of the Europeans.
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There are ample evidences all over the world that the sea-farers used some
form of light house to identify the coasts and ports for the safe voyage and
return. In the ancient Tamil literatures, the light house was called by several
names, such as “Kalankaraivilakkam”, “Tipastampam”, “Koti”, “Veliccavitu”,
etc. As the above light houses were constructed with sand and wood which
would not last for a long period of time, one finds it difficult to get evidences
of these structures. The European built -light houses are still seen in Northern
Sri Lanka, because the structures were constructed with stones.

Kankecanturai Point-Pedro Nakarkaovil Karainakar

Ponakari Erukkalampiti

Erukkalampiti Talaimannaar Karatiyanaru

Views of the Northern Light-Houses (Veliccavétus)
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Colleges and Education in Northern Sri Lanka

The people of Northern Sri Lanka have had a long tradition of learning and
education. Many illustrious colleges deserve and earn merit for their many
decades of old yeoman service for education in the north. Before the advent
of European rule in Sri Lanka, the natives of Northern Sri Lanka propagated
and promoted education through “Tinnaippallikal” (i.e, small schools under a
learned “Guru™).

These schools were conducted under big trees with a natural surrounding
or at or in the house of the “Guru”. During the period of Jaffna Kingdom,
at its capital Nalldr, there was a Tamil Literary Association (Tamil Safigam),
where Ayurvétik Medicine and Astrology were taught. During the period,
several relevant valuable text books were translated from Sanskrit into Tamil
(Pathmanathan, 2006 in Tamil). There are evidences that an Ayurvétik College
of the Jaffna Kingdom was in operation till recent times.

A ruined structure at Accuvély is believed to be one of the “Tinnaippalli™
belonging to the Jaffna Kingdom. During the Portuguese rule, in addition to
the” Tinnaippalli”, their Parish schools were in operation. During the Dutch
rule, these schools had been transformed into Christian schools. During the
Dutch rule, for the first time, the Jesuits established a college for primary,
secondary and higher education. It was a milestone in the education .of the
people of Northern Sri Lanka (Martin 2002).

However, the educational activities of the American missionaries in Sri
Lanka, especially in Northern Sri Lanka, at the beginning of the 19t century
A.D. were a new epoch in the education of the people of Northern Sri Lanka.
In 1816 the school established by them at Tellippalai and Mallakam and the
school established in 1823 A.D at Vattukottai made a remarkable progress in
the education of the people of the Northern Sri Lanka. As a result, all sections
of the people were able to get modern education. At the same time. the girls
were also able to get the same opportunities and facilities as boys did. The
medium of instruction was English and teachers were competent, brilliant and
dedicated and the environment was conducive to learning with a high level of
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Views of the Colleges and Education in Northern Sri Lanka

St. Xevier’s College in Mannar

Hindu C oﬂé_ge in K}ﬁnocci
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Tamil Mattiya Mahdv;ﬁiyﬁlayam in Vavuniya - Mahﬁvimyﬁlayam at Cettikkulam in Vavug;});g

discipline and culture and with the best school library in Asia. The Vattukottai
College attracted not only Tamils, but also Sinhalese, Muslims and Burghers
from all over Sri Lanka. Even students from foreign countries like Malaysia
came to the college. It should be noted that even black students (Negroes) came
from Africa to learn at the illustrious college. The college promoted goodwill,
understanding and friendship among various ethnic groups, belonging to
different religions, thus promoting co-existence in a multi-national and multi-
cultural environment. In 1824, the American mission established a private
central college for girls at Utuvil. Further, outside the Jaffna peninsula, on the
main land in Mannar and Vavuniya, the American Mission established many
schools. Among others, in 1888, in Vavuniya, Nelukkulam Maha Vityalayam
and in 1878, Ceylon Church of Tamil mixed school. and in 1870 in Mannar,
St.Xavier’s Girls” College, were established by American Mission (Martyn
2002).

During the same period, the existing British Government also established
many schools. Jaffna Hindu College which is one of the illustrious colleges
in Jaffna was started with the name “The Native Town High School” in
1887. Later, the school was transferred to Vannarpannai with a change in
the administrative board. Then, the school came under the administration
of “Caivaparipalanacabai” and with the name “Jaffna Hindu College™ was
transferred to the present site. Native Hindu people established many Hindu
Tamil schools to promote Hindu religion and Tamil among the Hindus
(Martyn2002). Arumuga Navalar was the key figure in creating awareness
among Hindu people to promote education, Hindu religion and Tamil
language. As a result, not only gender based schools. but also many mixed
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schools were established in Northern Sri Lanka (Ibid). As considerable number
of these schools and Colleges were established 100 years ago, the Department

of Archaeology of Sri Lanka proclaims these educational institutions as
National Heritage

The First Hospital with Western Medicine

Among the valuable services offered by the American Mission in Northern
Sri Lanka, introduction of Western medicine is very remarkable. In 1817,
Rev, Warren established a small hospital at Tellippalai, having received aid
in its erection and in part for sustaining it from a few European friends in the
province. Dr. Scudder arrived and served as a missionary physician in 1891.

,;buq C-€

Views of the First Hospital with Western Medicine
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In addition to his personal labour in his profession among the people, Dr.
Scudder commenced training a few native young men to practise medicine of
European tradition in the country.

After the establishment of Tellippalai, Hospital some other hospitals were
erected at Pantatarippu (1820), Inuvil (1893), Manippay (1893), Vattukottai
(1833), Karavetty (1898) and Cavakaccéri (1900). Dr. T. V. Scot erected a
hospital for women at Inuvil (1893). Further, to promote and popularize the
Western medicine among the natives, they translated the Western medical
books into Tamil and issued them to the people. This trend continued and
now, there are several new modern hospitals with western medical system all
over Sri Lanka (Martyn 2002).

Museums

Museums are treasure houses where all the valuable historical remains of
all sorts which were used by the past generations, and are now stored and
preserved. Museums help us to know the history, culture, economy, aesthetics
and technology of the past generations. Museums were first established in
Sri Lanka during the British rule. The British administrators, engineers and
military personnels studied, collected and preserved the ancient monuments
and artifacts and symbols which they discovered at the ancient capitals of
Anuratapura and Polanaruva and preserved them in government offices.
These activities prompted to establish the first museum in Colombo in 1873,
under Smides. The construction of the museum was carried out adopting the
European Architecture. This museum is considered as one of the best museums

in South Asia. This museum was proclaimed in 1942, as the National Museum
of Sri Lanka.

Now, there are regional museums in Anuratapura, Polanaruva, Icurumuny,
Katargama, Mihintale, Jaffna, Vavuniya, Vehergala etc. Valuable monuments
and articles related to the region’s past history, archaeology, culture, art and
technology preserved in these museums help to create awareness about the
heritage among the people. In Northern Sri Lanka, there are regional museums
in Jaffna and Vavuniya.
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Jaffna Archaeological Museum

The British records mention that in 1918, the first Twynam museum was
established in Jaftna. The site of the museum was set in a grove of mahogany
trees between St. John’s college hall and the main road. The building consisted
of three rooms, an octagonal entrance hall and two wings. The foundation
stone was laid on 22" march 1918, by Miss Nora Twynam on the 91* birthday
of her father William Crofton Twynam K.C.M.G. who retired from the civil
service of Ceylon in 1896, after serving the Government and the public for
a period of 50 years. However, the museum is not seen at that place now.

There are no reliable information about the exhibits of Twynam Museum at
the present regional museum of Jaffna(Ibid).

i

Views of the Jaffna Archaeological Museum
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In 1956, in a private building in Jaffna in 2" cross street, a museum was
established and various objects and articles of historical and archeological
importance were displayed. This museum came under the administration of
the Archeological Department in 1965 and existed on the same site till 1984,
As there was not enough space here, a new museum with 11 display halls was
planned and the preliminary works started in 1972 and completed in 1983.
Later the museum in the 2™ cross street was transferred to the new museum
building at the back of the “Navalar of Cultural Center”” on the Navalar road,
Jaffna in 1985.

Now the new museum serves as an information center for the traditional
heritage of Northern Sri Lanka to the visitors and tourists who come to
Jaffna. The new museum displays archeological evidences of the settlements
of early Iron-Age people, ancient and medieval Hindu, Buddhist, Christians
and Islamic temple ruins, sculptures, statues, bronzes, paintings, local and
foreign coins used during the past 2300 years. They also include Indian,
Roman, Greek, Arabic and Chinese coins indicating the trade and cultural ties,
pottery, glass-wares, Tamil and Sinhala inscriptions, archeological evidences
of Jaffna Kingdom period, European period cannon, ancient traditional
articles used by the people of Jaffna in their daily life, furniture and various
other valuable exhibits.

Vavuniya Museum

This museum is situated on the Jaffna to Anuratapura main road, about
500m north of the Vavuniya clock tower, on the left hand side of the road. From
the latter part of 19" century, valuable archaeological evidences have been
collected from Vavuniya District and its suburbs and preserved in government
departments and other museums of Sri Lanka. So, the government established
a museum in Vavuniya in 1970. Though it is a small museum, it has been
built in modern architecture. This museum displays ancient pottery, terracotta
figures, ancient statues of Lord Buddha and Bodhisattva, ruins of ancient
Hindu temples and various other ancient heritage symbols, which were
collected from Kilinocci, Cettikulam, Matukanta, Mannar and other places.
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Views of the Vavuniya Museum

Dr. K. Intrapala Archaeological Museum of the University of Jaffna

This museum was established on a small scale with the guidance of Prof.
K. Intrapala in the 1980°s who was the first Professor and later Head of the
Department of History, then. The objective is to give a profound practical
knowledge about inscriptions, coins, buildings, sculptures and Iconography
to the students who learn archaeology, history, Hindu civilization and other
related subjects. In 1993, this museum was transferred to the ground floor
of the Arts block during the tenure of Prof. S. K. Cirrampalam as Head of
History Department. Here, some extensions and enlargements were made to
the museum. The administration of the University of Jaffna with the help
of Archacology Department of Sri Lanka, National Museum of Sri Lanka,
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Views of the Dr. K. Intrapala Archaeological Museum
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Central Cultural fund and well-wishers have modernized the museum to the
present status in 2011 under the guidance of Professor P. Pusparatnam, Head
of the Department of History.

The present museum consists of various archacological evidences related to
the settlements of Early Iron Age People at Kantar6tai, Anaikkotai, Ponakari.
Catti,, Iranaimatu, Delft, etc, and local and foreign coins that were in use
in Northern Sri Lanka for the last 2300 years and Indian, Roman, Arabian,
Chinese coins and pottery denoting the ties between these countries and
Northern Sri Lanka.

The Clock Tower of Jaffna

This clock toweris located near Jaffna Public Library and close to the Southern
border of the Jaffna Central College. The Clock Tower commemorated the
visit in 1875 of His Royal Highness, the Prince of Wales to Ceylon and also
of Sir James Longden’s administration of the island from 1875 to 1884 The
tower was designed by Mr. Smiter, the government architect. Rs 6000/= of
state fund and Rs. 4000/= of public fund were spent to construct the tower.
The clock was presented by the Governor Sir James Longden (Martyn 2002).

View of the Jaffna Clock Tower
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First Railway Station in Jaffna

Views of the First Railway Station in Jaffna

Introduction of railway service has made a remarkable impact on the social
and economic life of the people of Sri Lanka. After the railway service from
Jaffna to the Southern Sri Lanka, the ties between the two regions have
become closer than before. Since the introduction of railways to promote big
plantations in the South, appeals were made to extend the service to Jaffna.
So, the works of railways started in Jaffna in July 1900 by Mr. Olive as Chief
Resident Engineer. In March 1902, 21 miles long railway service was opened
to the public from Kankecanturai to Chavakacceri. In September 1902, the
service was extended from Cavakaccéri to palai. At that time, the railway
station at Jaffna was small with limited facilities (Martyn 2002).

The First Printing Press in Northern Sri Lanka

The printing press is one of the heritages which were introduced to the
Northern Sri Lanka by the Europeans during their rule. In thel820’s the
American missionaries wanted to boost the political, economic, social,
educational and religious activities in the North. They felt that the printing
press was indispensable to translate the English medical books into
Tamil, and publish Tamil literature, literary works of the natives, and their
rare manuscripts into printed forms. They informed their desire to their
headquarters in America. In 1820, Mr.James Carrot arrived in Jaffna from
America with a Hand Press with English blocks. The Lieutenant Governor
of Sri Lanka Sir Edward refused to grant permission to this activity of the
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missionaries. So, when Mr. James Carrot left for India without starting the
printing activity, he sold the Hand Press to Ven. Joseph Night, an Anglican
Missionary stationed at Nallar. As such, the first printing activity started at
Nallar in Jaffna in1826 instead of Manipay . With the Hand Press brought by
the American Missionaries, Anglican Missionaries started the first printing
activity at Nallar. Sir Robert Wilmot Gorden succeeded Sir Edward Barnes as
Governor of Sri Lanka.

The new Governor appreciated the services of the missionaries and
encouraged their activities. As a result, in 1832, the American Missionaries
made a request again to their headquarters in America for a printing press. Mr.
Eastman Minor came to Jaffna from America. He bought back the Hand Press
from the Anglican Missionaries and established a printing press at Manipay
and started the printing activities in 1834. In due course, the printing activities
progressed well and needed more printing presses. So, they brought down
four new printing machines and undertook their services with great success

and vigor.

Views of the First Printing Press in Northern Sri Lanka
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The Tidal-Well at Puttor

This well is situated about 5 km south of the Accuvély bus-stand, along the
“Rajavity”, on the right hand side of the road. This well is seen among the
lime stone rocks, having 40 feet length and 25 feet width. In 1824, during the
British rule, with the view to use the water for irrigation, several water pumps
were used to pump the water outside. Strangely, the water level had always
remained the same, and the depth of the water could not be measured. As
such, it gained the name “The tidal well of Puttor” (Martyn 2002). The native
people believe that the origin of the well had ties with “Ramayana” period.
So, people view the well with the sense of veneration. The nearby temple is
considered as a symbol of their belief

Potankuli Bridge

Views of the Potankuli Bridge
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Before the opening of the land route through “Elephant Pass™ in the
19" century, the travel to the mainland took place by sea from Kaccai, in
Tenmaratci and Colombdturai in Jaffna. At this juncture, the British started
to build bridges to facilitate travel from Jaffna to Mainland. In 1836, the
“Putankuli” bridge was built to connect Puttor and Cavakaccéri (Martyn 2002).
The bridge 1s about 4 km, west of Puttor. John H.Martyn said that it was the
best bridge in Northern Sri Lanka, at that time. At present it is called as the
“Vannatippalam™.

Public Library of Jaffna

The Jaftna public library which is considered as one of the best libraries in
South Asia has a history of about 170 years. This library is a symbol of the
traditional culture and education of this region. This library is considered
as the treasure house of knowledge. As such, visitors to Jaffna would give
priority to this library. We cannot speak or write about the Jaffna literary
tradition without mentioning about this library. It has intermingled with the
Jaftna history and its people.

Views of the Jaffna Public Library
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British records reveal that when P. A. Dyke was government agent of Jaffna
P. C. Grenier, secretary of Jaffna courts, established a reading room, for the
first time in 1842. John. H. Martyns says that the reading room was in the
place where the present library stands now. It is quite appropriate to remind
the activities that took place between 1842 and 1959 when the construction
of the present library had been completed (Martyn, 2002). After the first
establishment of the reading room in 1842, the activities of Mr. K. M. Cellapa
in 1843 created a positive awareness among the people about the necessity of
a good public library in Jaffha. In continuation, Mr. C. Mappana Kumarasamy
who was district judge of Kanty established a free public library in a rented
house opposite to the Jaffna hospital power house, in 1944 (Bakkiyanatha
1968). The library had 844 volumes of books and 30 magazines and could
accommodate 50 persons.

In 1935, Mr. R. R. Nallaia who was the chairman of the town council took
over the library under the town council and transferred it to a rented house
on the main street. When the town council was built in 1936, the library was
transferred to a building opposite to the town council, and some development
and some enlargement took place in the library. In the same year, a permanent
librarian was appointed, for the first time.

From 1952, the people were eager to have a modern public library with all
the facilities. A large amount of money was collected through carnivals and
local and foreign donations. In 1953, the money was deposited in the account
of “Jaffna Central Library fund”, with tax exemption. In 1954, foundation
stone was laid for the library, on the present site.

The yeoman service done by the town council chairman T.S.Turaiyapa and
A. Turaiyapa, the joint-secretary T.Murugesampillai, A.Visvanatan, Sam
Sabapaty and Rev. Fr. Long, among several others, deserve to be remembered
by all, forever. The then Mayor, Alfred Thuraiappa employed an eminent
Dravidian architectural expert V.M.Narasimman to design and execute the
construction of the library. In 1959, the library which functioned in front
of the town council was transferred to the present site. This occasion is a
milestone in the history of Jaffna (Ibid).
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Old Park

Views of the Jaffna Old Park

The old park is situated opposite Kaccéri, 3km. east of the Jaffna town.
This park has a history of more than 180 years. The old park was constructed
in 1829, when Percival Auckland Dyke was Government agent (Martyn
2002). Then, the old park had a beautiful pond, charming flower plants, many
fruit bearing trees and various other trees of rare species. In the old days,
the ceremonies, important functions and events took place in the old park.
The people spent their leisure in the park without any restrictions. After a
long period of neglect, the government has now renovated it and once again.
People spend their leisure without restrictions.

Dr. Subramaniam Park

It is situated on the opposite side of the former town council, along the main
street. Along the street on the west of the park, lie “Tantai Selva Memorial”
and the Jaffna Public library. In 1940, an eminent Engineer W.S. Ratnagopal
established this park (Lewis 1968 in Tamil). Later in 1942, an eminent Doctor
Subramaniam donated a large sum of money. As a result, the park has a
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beautiful and modern outlook now. So, it has been named as, “Dr. Subramaniam
Children’s Park™. There is a beautiful pond at the entrance. The park is full of
beautiful flower plants, crotons and trees. There are amusing apparatuses for
the children to play and enjoy. After a long period of neglect, the Municipality
renovated the park recently. Now hundreds of people irrespective of age or
gender visit the park and spend their leisure and enjoy.

Views of the Dr. Subramaniam Park

Horse-Stable at Deft

Wild horses are one of the heritage aspects at Delft in Northern Sri Lanka
and the visitors to Delft look at these animals with wonder. They roam freely
over the flat, grassy, windswept plain of Delft. A protection law has been in
force regarding the safety of horses, and it is forbidden to remove them from
the 1sland of Delft. British records speak about the stables for these horses at
Delft center, Delft East and Delft west. These stables were established to keep
and train the horses, during the period of the British official Nolon, in the 19"
century A. D. Many pillars built with coral stones and an office of the officials
near Sarappitty in Delft center, are ignored and deserted now.
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Views of the Deft Horse-Stable

Baobab Trees (Perukkumaram)

Baobab trees are one of the aspects which the visitors to Delft look with
wonder. These trees are found in Delft east, about 3 km. south-west of the
jetty. Though these trees are found in many places here, only at one place
these trees are found in abundance. In Mannar, these trees are found around
the sites of Dutch fort, in the town, and along the main roads. The Archacology
Department has proclaimed these trees as heritage monuments, to preserve
them. One such big tree is found at the Puliyanturai in Punkututivu.

These trees are believed to have been brought by seafaring Arab traders to
Sri Lanka. Mudaliyar C. Rasanayagam says that such a tree was recognized
as a tree totem by the early Arab in their worship of animals. Baobab trees are
the long-life species on earth. Baobab trees are also called as “Bottle Trees”
because of their strange looking shape.
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Views of the Baobab Trees

Delft Mannar

Cage for Doves

The main tourist-attraction in Delft is the Cage-House which is in the
barracks. It is made of coral stones, with a solid base about eight feet square,
up to a height of fifteen feet, surmounted by a Cage-House of five storeys of
the same floor space, and rising to a height of thirty feet at the apex of the roof.
There are a number of little doorways, and accommodation for hundreds of

Cages. The Pigeon-House is one of the structures in Delft which still reminds
us of the European rule.

Views of the Doves Cage
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Beaches of Northern Sri Lanka

Northern Sri Lanka is surrounded by the sea on the three sides. Arippu
and Talamannar, Nayaru in Mullaitivu, Nakarkovil and Verrilaikkéni and
Tontamanaru in Vatamaraci, Valalai, Kirimalai, Matakal and Valikamam n
Jaffna Mannittalai, Naccikkuta and Valaippatu in Kilinocci, Iranaitivu, Catti
and Karainakar in the island region have beautiful and sunny beaches, among
others.

Talaimannar Beach Verrilaikkéni Beach

e ———————————————————————

Mullaitivu Beach

SATTor

Casuarina Beach
Views of the Northern Sri Lanka Beaches
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The broad sandy beaches, coconut and Palmyra palms, tall casuarina trees,
ancient natural ports, European period light houses, forts and buildings are
potential tourist-attractions. Casuarinas beach, Catti, Mannitalai, Verrilaikkéni
beaches and adjoining sea have a long belt of shallow waters and harmless
coral stones so that people can enjoy swimming without any fear. However,
it seems that only some of these beaches have drawn the attention of the
tourists.

Birds Sanctuary

Nowadays, great importance is given to preserve the natural environmental
sites. Sanctuaries are natural habitats for living things where they are born,
grow, live and die by nature. So, care is taken not to disturb them and their
environment via measures such as putting up new buildings in the Sanctuaries.

In India, the statistics reveal that 48 percent of the foreign tourists visit
to see these sites. In Sri Lanka, several places are identified as natural
environmental sites. In Northern Sri Lanka, Vankalai Birds Sanctuary in
the Mannar District and Cuntikulam Birds Sanctuary in the Jaffna District
are worthy of mention. Visits to these places give the people an experience
to relive with nature and give immense pleasure and transcendental peace
of mind. Further, as people from all parts of the country visit these places,
friendship, goodwill, understanding and unity will be promoted among them.

Cuntikulam Birds Sanctuary

This Sanctuary is situated in the Vatamaratci-East Divisional Secretary area.
It is surrounded by the Jaffna lagoon on the East and West and Kantavalai on
the South, and Iyakkacci on the West. The Sanctuary is about 50m. from the
sea-coast. Earlier, the Sanctuary was badly affected by the Tsunami. Now,
it has been renovated with all facilities. A visitor can see different species
of migrant birds and other seasonal ones. According to environmentalists,
some species fly here to lay and hatch their eggs since the temperature here
1s conducive to breeding. The natural environment is also rich with flora and
fauna, endemic to the north, making the park an ideal site for researchers,

168 I TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



students, ecologists and nature lovers who could experience the biodiversity
in a limited area, half of it, surrounded by the Indian Ocean. The sanctuary
-like area, spotted with green jungle patches, and fresh water ponds, amidst
silver sand dunes offers a panoramic view.

Views of the Cuntikulam Birds Sanctuary
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Vankalai Birds Sanctuary

Vankalai is a predominantly fishing and farming village situated in Mannar
district in Northern Sri Lanka. It lies along the Nanattan road with the sea on
its west. Its Northern border is the historic temple at Tirukketiswaram. This
birds-sanctuary is located on either side of the bridge, between Puliantivu and
Tirukkétiswaram, and 1s 4828 hectares in extent.

This sanctuary, partly a wetland, comprises Puliantivu Island,
Tirukkétiswaram, Pallimunai, Vankalai and the strips of land on either side
of the causeway connecting the island of Mannar to the mainland. It consists
of arid-zone thorn scrubland and pastures, waterholes and tanks, sand dunes,
mangroves, salt marshes, lagoons and sea- grass beds and maritime grasslands.
Many birds including the very rare migrants the Spot-billed Duck, the Comb
Duck and the Gadwall, the rare migrant Long-toed Stint and the uncommon
migrant the Peregrine Falcon, the Common-ringed Plover, Temminck’s Stint
and the Red-necked Phalarope have been spotted at Vankalai.

Views of the Vankalai Birds Sanctuary
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Ancient-Well at Delft

This well is located at Sarappitty in Delft Island. It is supposed to be the best
drinking water well in Delft. During the Dutch rule, this well was used for
irrigation and other uses. The canal adjacent to the well is supposed to have
been built to facilitate the horses to drink water easily. Ancient canals which
were used during the Dutch period are in ruins. This well which was renovated
recently with the aid from the European Community, supplies drinking water
to all parts of Delft.

Views of the Delft Ancient Well
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The Old Kaccéri of Jaffna

It is located on the A-9 road, opposite to the present Kaccéri (the Jaffna
Secretariat). Though the Kaccéri system was introduced by the Dutch, the main
structure of Kaccéri was established during the British rule. The preliminary
works for the Kaccéri complex was started in the early part of 19" century,
when P.A. Dyke (1829-18670 was government agent of Northern Sri Lanka
(Martyn 2002). The Kaccéri building was entirely in the British architectural
tradition. With best-pillared- verandas, lofty archways and timbered ceiling.
The walls were thick and solid. At the entrance to the Residency was a plaque
which served as a memorial to Percival Acland Dyke, the Government Agent,
who was responsible for putting up the building.

Views of the Jaffna Old Kacceri
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Archaeological and Tourist Sites in Mullaitivu District
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Archaeological and Tourist Sites in Vavuniya District

I 261

Tourism and Monuments

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Early Iron Age Monuments at Mamatu
in Vavuniya

Veppankulam

| A30§ s
Vavuniya
2omi ) . Hamillg-ag. |
50 km 53 P 2
T ark £ !
o o=': i _} uradbhapura o )
algiza . ! : et : -

Early Iron Age Monuments at
Cettikkulam in Vavuniya

Nambankulam

uniya
Early Settlement Artifacts at
Casttirikiilankulam in Vavuniya

BayofBengal

0% Chavakachcheri

262 | TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Early Settlement Sites at Cettikkulam
in Vavuniya

Early Brahmi Inscriptions
(About the Tamil Traders)
at Periyapuliyankulam in Vavuniya

Early Brahmi Inscriptions
(About the Parathava Society))
at Periyapuliyankulam in Vavuniya

Tourism and Monuments [ 263

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



asthirikoolankulam, Vavuniya

Ancient Terracotta Figures

- . af g . o : ‘-Poi_ntPedro 5

at Casttirikialankulam in Vavuniya 1 n o

= ] Bay of Bengal

s Ja (a3 ]
3k Chavakachcheri :

Palk Bay S o
T Chundikulam Sanctua
L A35)

annar tsland
: Mm;w i

S 1 M0 Rd o
Vavuniyi

~ Glant's Tank Sanctuary (s Madhu R uary
20 mi O ! rL
_'_29 km_ T A s ¥

- Mannar.
3 o

" Giant's Tank Sanctuary

: Vepp
g o=
Vavuniya
| &= - ; —
@ —-} | om iy

Cantiracékarar Temple at Cettikkulam
in Vavuniya

Kumilamanal
' Mannar ;
A o 2z
)
Ve, lam
31 n
Vavuniya
Hamil
A
ke ~ _ Anuradhapura
O e D> e -

Tambutteeamna

264 I TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Cantiracéekarar Temple at Cettikkulam
in Vavuniya

Kumulamanai
© e e

eppankulam >
[ A30 | o - Ku
E Vavuniya

o -°H$n 1
= adhapura ¥
& >R —
" Tambuttegama £

Valavai Holy Rever of Cantiracékarar Temple
in Vavuniya

Kilino&ichi

eppankulam
m?;,_.:b Ku
; Vavuniya

adhapura
PR

- >

“ Tambuttégama £

Paddan

Naracinkar Kovil (Temple) in Vavuniya

20 mi m A + i

120 km: = Vavuniya:”
e B oINPT

Tourism and Monuments | 265

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



‘o

- C%nmku!a;n; Sanctuary

Kilinocxchi

=3
3
e Iskand .. ] =0
Mannar
Giant's Tank Sanctuary
O

I!B mi }
20 km =3 a & + {
; O-E 57 Vavuniya

wishand =Ty
Mannar
%
i Giant’s Tank Sanctuary

ébmi i
BT, Ve *
| = Vavuniya
& ips.> - -
= L
266 | TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Mahakaccakkotikulm (tank) in Vavuniya

el Kulam

1

s QWY

4

Vi
o | Madukanda Tempie *8, Madukanda
ITrampakkutam
Samariiandarn
i =3 +
e + : —

Pavarkulm (tank) in Vavuniya

pankulam, Vavuniya

Veppa m
Vavuniya -+
Hamitiewa

Tourism and Monuments | 267

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Vavuniya

Tamil Mattiya Mahavittiyalayam in Vavuniya b i LR RS
== vamddmn__av' “Point Pedro

A

O “ay of Bengal
(4832 ] X o
x Chavakachcheri

| AB3S |
Palk Bay O
undlkuhm Sanctuary.
| A5 |
{ 437
LA34 ] B
Mas:n:r
Giant's Tank Sanctuary,
20 mi . Veppa _. am g
I?‘J By [230] k- -+
} V. :
9 avuniya
[Al4d) 8 29 ]
’ - et Mahavittiyalayam at Cettikkulam
i Ja, e

O Ehavakau.:ﬁchu# n Vavﬂ tya

Kilinoédchi =y

h_hnn.l.t
L
= -
LA Ku
120 mi % ' oy
'|50'_km'5=“ | 5 Han = 1
ij GE - _) fihapura _ f
| f
Tambittegama 7

A Veveddiyaic  point Pedro
i L Bay of Bengal -

03 Chavakachcheri

0
__Chundikulam Sanctuary
S :

=
Ku
LA34]
. Mannar
S Glant's Tank Sanctuary
"+

L |
Vavuniya. |

268 | TOURISM AND MONUMENTS

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



Sir Ponnampalam Ramanathan Camaty (Tomb) Temple
at Marutanamatam in Jaffna
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Heritage is the age-old inherent values and soul of a group of people or of
a country which has been prevalent since time immemorial and prevalent
at present and is intended to be handed over to the future generations.
Heritage embodies the wisdom, experience and social and their spiritual
values. Heritage is an invaluable asset which could not be recreated. It is
a continuous and spontaneous development of a people. Some our heritage
aspects are losing grounds and are being forgotten due to the recent abnormal
situation and due to the contemporary changes in the busy modern world. At
this juncture, Professor P. Pushparatnam has undertaken the tedious study and
research on this subject and brought out a book. No doubt, it is very useful to
the present and future generations. We congratulate him on this venture.

Punakary Pukalmalai o
Saravanapoikai Trust o
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Professor P. Pushparatnam is known to me for several years,
as one of my best students, friends and colleagues. He is
very dedicated in his chosen field. I congratulate him for
publishing this book which is very needful to all. Sri Lanka
has had a long History and Heritage for over 2500 years.
The Northern Sri Lanka which is an important constituent
part of Sri Lanka is no exception to this. Several Europeans
and Sri Lankan scholars have written about several aspects
of this region since 19" century A.D. After he had completed
his Ph.D. Degree at the Tamil University, Thanjavur
under the guidance of eminent Professor of Archaeology
Dr. Y. Subarayalu, he returned to the University of Jaffna.

Archaeology is a relatively recent discipline. It has been taught as a component in the
syllabus for the earlier Degree course in History. Archaeology has been introduced to the
Jaffna University as a special Degree  urse since 2003 due the untiring efforts of Professor
P. Pushparatnam. Since then, six ba .hes of Archaeology graduates have passed out from
this University. Having obtained a Diploma in Tourism from the Alakappa University in
Tamil Nadu, he was instrumental in introducing Cultural Tourism with Archaeology as from
2013 at the Jaffna University. He continues to maintain cordial academic ties not only with
scholars of South India but also with the Universities of Peradeniya, Kelaniya, Rajaratta and |
the Government Department of Archaeology and other relevant institutions in Sri Lanka.

He has carried out several Archaeological field works. He has written several articles and

research papers. He has participated in seminars and conferences in Sri Lanka and India. He
has already published eleven books. Of them, five books have won awards from the Sahitya
Mandalaya of Sri Lanka and North-East Provincial Council of Sri Lanka. In 2011, he was
instrumental in organizing a good exhibition in collaboration with the newspaper Virakesari
Ltd entitled “Jaffna Life Style”

His recent discoveries of coins reveal that coins were minted in Jaffna as in the contemporary &=

Sangam Age in Tamil Nadu. For the first time, he has identified coins with Tamil Brahmi
script belonging to the 2" century B.C in the Southern Sri Lanka. He has submitted a research
paper on this for the conference held in Tamil Nadu. Some of his researches and evidences

have led scholars to re-examine the available evidences and knowledge about the history of £ .

Northern Province Sri Lanka.

Tourism is a very recent accademic discipline after Globalization. Statistics reveal that most 5
of the tourists are attracted towards the cultural and heritage monuments of a region. As |
such, there is no doubt that this book entitled “Tourism and Monuments of Archaeological
Heritage in Northern Sri Lanka” will help to promote tourism among the students and others
interested in Tourism. The author has identified and documented all the sites relevant to
cultural tourism for the first time. It helps to know all the Archaeological Heritage monuments
and sites which reflect the past 2500 year history of Northern Sri Lanka.

Dr. V. Sivasamy,
Retired Professor of Sanskrit,
University of Jaffna. \ ISBN 978-955-0811-08-3
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