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AND then the prows of Europe faced the East, Gold-hunger entered Lanka

along with the Cross, and the long struggle began between the Sinhalese who

cherished their Independence and their Religion, and the °just and fair

intentions > of the Western Church and the Western Princes, who, while

professing that they were out to sell a place in Heaven to the Sinhalese, were

determined to wring, in the shortest possible time, as much wealth as powble,
from them and from their land.

—The Revolt in the Temple







o

_ Edit’(')riai

Enliéhtenment
Kelaniya through the Ages
The Birth of a Nation

' Old Time Paintings at Kelani Vlhar-:

A Challenge to Buddhism
Modern Sinhalese: Art at the Kelaniya Temple
I Offer this Vihare to the Buddha

Their Hearts still Beat

Western Religion and the Western State
Revolutionary Buddhism

25 Centuries of History are looking down upon us
The Desire for Freedom

The 'Meaning of the Great Renunciation

The Road Back to Peace

A New Technique of Revolution -

Legends of Kelaniya

The Sculptured ~pageantry of Kelaniya Vihara

The Sri Kalyani Raja Maha Vihara Da_yaka Sabha







ILLUSTRATIONS

ENLIGHTENMENT

KELANTYA INSCRIPTION
KELANIYA 150 YEARS AGO
MoODERN VIHARA

New Door

OLp Door

NEw MURAL PAINTINGS
BuppHa’s Visits 10 CFYLON

Herena WiEwWARDENE LamMA ETANI






(O N this day we assemble in the new Gandhakuti (Fragrant Chamber) at Kelaniya Vihare to pay our obeisance to. Wisaég

to worship in the temple of our hearts the spirit of Right, and, above all, to dedicate ourselves to the pursuit of Trut}
wholly and unreservedly.  Our obeisance, our worship and our self-dedication are directed to eternal verities.  Wisdom
Right and Truth are of the spirit and have no material form. Why, then, one would ask, have the Budé'hi'.s:tg ofte
spoken of as, philosophers,ﬂ taken recourse to all these incense‘-bumings, all these offerings of flowers, and all tﬁm p}os
trations before an image? Why should Wisdom be conceived as a god ? Did the lovers of Wisdom, the philosophers cf ancien

Rome, bow down before the image of Minerva ? Did the wise men of the East, the Vedantic Philosophers of Ancient _Iﬁ::fiq, bom
down before the image of Sarasvati ? : = -

The Eternal Beauty and Harmony to which the poet pays homage, the Eternal Truth and Petfection which is the ques
of all ph:‘)"dsophers, the Strength and Force of 'character_ held hi gh b by men of action, all these are, to the Buddhfscs,' gymﬁbliéet
in thg_.image of the Buddha, the One who showed mankind the Way of Salvation.  We, lesser mortals, have _ﬁr-o_ur make-ug
~ something t;)f the poet and the philosopher.  When the philesopher in us predominate._s, we decry music and ﬂowefs, incense

burning and prostrations,  When the\poet in us holds sway, the petfume of flowers and the soft strains of sweet music captivat
- our hearts and we decry the empty abstractions of the philosopher.  Thus we see that obeisance to the formless and th,
adoration of that which has a )‘E:r{n are essentially the same. The form is but a symbol of the reality behind it. :

As Browning said :
*“ Truth is within ourselves ; it takes no rise
From outward things, whate’er _you may believe,
There is an inmost centre in us all,
Where Truth abides in fulness. *’

There is no more important injunction in all the world, nor one with a deeper meaning, than “‘ To thine own self be true.
In other words, Be true to _your own conscience, ;

“ And it must follow, as the night the day,
s ~Thou can'st not then be false to any man.

The Truth is often unpleasant : We really have o difficulty in finding the standard. We know the yard-sticks of
measurement.  We know the vocabulary of human justice all too well. We know dnd must gdmit, if we are honest with
ourselves, that the standards of moral conduct are neither vague nor obscure. They are clear and unmismkdble_.._ 'quy
are before our eyes, in our minds, where they have always been. We may choose to ignore them. We may make excuses
that times are different and cirumstances more complex than they were 2,500 Jears'ago.  We may even argue that the
language of the moral code is a bit trite and that perhaps it needs to be streamlined or attuned to modern receptiveness,

But these are the evasive excuses of the guilty mind as we face so often the inexorable Truth. We do not like Truth
 because Sometimes it is unpleasant, it is inconvenient, and also it is ﬁ'equendj expensive in pride as well as money,  This,
nevertheless, does not and cannot alter the basic principles of human ethics.  We know in our conscience the difference between
Right and Wrong, though, to be sure, we may rationalise a thousand explanations for failing to perceive that difference,
So it is with nations, - They know wherein they err. They know well what they neglect to do.  They know now evég: Bit
as much as we ever will know as to the true causes of war and revolution, 2 :

Peace can only come when the causes of war and revolution are removed. So long as there is the dpminarfor; of one
country over another or the exploitation of one class by another, there will always be attempts to subvert the existing order,
and no stable equilibrium can endure. The facts are there, the Truth is engraved on the tablets of history.  When will 'i_:_:éﬁ
begin to admit that Truth 2  When will they begin to see that all wars and revolts are man-made, and that they are the

direct result of the unwillingness of man to face Righe and correct his conduct to conform with Truth ? e



f .
Man is his I'awn deliverer. He has brought about his thraldom ; he can bring about his emancipation. All through the
_ages he has }ooked‘ and is still looking, for an external deliverer, but he still remains bound.  The Great Deliverer is within g
'He is the Spjrrt of Truth ; and the Spirit cj Truth is the Spirit of Right ; and he is in the Spirit of Right who lives

hab}tuaﬂj in Right Tboughrs and their effects, Right Actmm

The comufsions of history may transform the map of nations or the abodes cy"indjv}‘duafs, but the basic J‘ngrediéhts qf

- human behaviour remain the same. Circt;mstances ._chdnge but principles are immutable.  Constitutions may come and go,
laws may be repealed or amended, but the codes of morality and the compensations of a righteous life are afwajs. with us, _.
 abiding. for ever. For whether we examine t.hem in the Light of the Aryan Eightfold Path of the Buddha, or review them in :
‘the teachmgs of other religions, we see humcm conduct so clearly defined that there can be no doubt as to what is or is not
Right. We know j‘ we. mH adm;t or cory:zss it—if we will be absolutely honest with ourselves. ;

Thmughout all rhe snﬂggles and strivings of the human race, all its blunderings and- conﬂicts all its stupid:tws and
fmfunes, those m'eals ,gwded manj simple and noble minds, and that fanth helped them through. Only by such conv:ctmn
again—rc -awakened ‘and srrengthened by new }tnowfedge, _dmnbuting more fairly the Sfruits of toil, working ﬁu peace, dich
mufﬂg the standard: of maitri— S i
ke Maj the wise man make for hlmceg'f an }sland

Which no flood can overwhefm =

=1 madao @@6338_. : e
ho ROHIMI SRS

&+ «mDhammapada
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TWO THOUSAND FIVE HUNDRED years ago,
was born an heir to a ruler of a small State at
the foot of the Hlma]ayae Heé was named Siddhartha,
‘From an early age he was troubled by the amount of
suffering he saw around him, sufferi ing connected with

birth, dlsease old age, death, running the whole
span of man s life. ‘

Posmbly, t0o, he was str ek by thc contrast between
the splendour and luxury of his court life and the
squalor and poverty of the poor who lived in the mud
huts around,
people of India is still to-day the thing that strikes
and appals any thinking man who loves his tellow-men,

This consciousness of universal suffering so Worked
in the young Prince’s mind that finally he left his
- father’s court, his wife and new-born chlld to try
and discover for man a way of release from v;ufferlng
‘and infelicity. Thereaftor we know him as Gautama.

Thne SearcH ror TrurH
His search led him to sit at the feet of the ]eading
sages and mystics of his day, to studv the various
phl]osophlcal schools, to undergo every form of

asceticism. But in none of these did he find a solu-

tion to his problem, and, despairing of outside help,
he decided to scek his goal by himself and within
himself. At last Understanding came to him, as he
sat in medltatlon under the Bo-tree at Gaya. From
that time on we %now him as the Buddha, the
Enlightened One.

Between Siddhartha’s renunciation and Gautama’s
Enlightenment there elapsed six years. He was
_ twenty-nine when he left home, thirty-five when he
gained Wisdom, It was a long quest.

In the course of his search, he wandered from place
to place, from teacher to teacher. He tried to
master several doctrines, but found them wanting in
. the thing he was striving for ; he worshipped at
many strange altars, but found no solace. He

subjected himself to the most painful penances which -

any man is capable of enduring, but discovered ithere
was nothing in it, nothing at all.

all those who had watched his career with mteresy-

That grinding poverty of the common |

- of elimination through trial and error.

His mos

He had been almost at death’s door. s
* devoted companions had left him in the moment ¢

his greatest need. Even the strong bonds «
friendship, he saw, were an illusion. And ag th

| “end of this struggle and suffering, he appnared to hav
‘achieved nothing. The quest for the land

i

heart’s desire had proved a failure. So it see ed #

so, too, perhaps it seemed to his own m,md it

‘moments of despair.

During those six long years he strove in such wisi
as no man before or since has striven, and out o
that travail was born the Illummat:on by Which e
dlscmercd the Way to Peace.

“What was the nature of this expenence of Gautama

In the first place, it is quite clear that aH ;dong
Gautama had followed the strictly suentlﬁc methos

gone as far as it was possible to go with the metaph} si:
cal inquiry, only to find that theoretical knowledge di¢
not touch the heart of the matter, and that, in fact
it led one into a mental wilderness.

With utmost scrupulousness he had Praq;l.sed th.
dlsclphnes enjoined by the well-known mystics anc
ascetics, even subjected himself to such horrﬁ‘lf
penances as wearing hair-cloth and lying among
decomposing corpses in the cemetery, but founc
them fruitless.

- With the.realisation of the futility of these methods
there had been bornin him an Lﬂtlrel\’ new conceptiou
of the problem The t,mphasm had shifted from: the
metaphysical to the moral issue. The questlon was
no longcr the attainment of a super- conscions statt: ol
ecstatic bliss, but the extirpation of grief and tribula;
tion, of ill, and sorrow, and distraction in the
*“ here and now.”’ g

This transference of emphasis was one a'spect of
Fnhghtenment The other was the workmg out of
andechinique of living which would be conducive
“ 1o Passmnlessness to tranqullhty, to mmght.._...ami




wurvama *’ ; or, in other words, '‘ to the extirpa-
ion of grief and tribulation, of ill and sorrow, and
istraction in the here and now.”’

‘There was thus no mystery attached to Gautama’s
nhghtenment It was a simple and intelligible
xpenenu, + or, pernaps, it would be more correct
o say that it was neither more nor less mysterious
han, fcn instance, the discovery and formulation of
he Laws of Gravitation, or of those governing the

Orlgm of Spec;es 2
h our nme

What happened to Gautama under the Bo Tree
vas the same that happened to Newton in his orchard,
o Darwin in his carriage, and to Einstein whlle
vheehng hts son in a perambulator.

It is one of the mysteries of psychic phenoména ;
11 that we know is that a hghl flashed and radiated and
Huminated the night of ignorance.

To Gautama the mass of accumulated experience of
‘ountless births, years of diligent search combined
vith moments of vivid inspiration, suddenly fell into
;rder ‘and the hidden meaning flashed out of the
>bscur1ty

Gautama and these others, it is true, worked in
rery different fields. Ultimately, however, that
lifference counts for little. What is more signi-
icant is the essential identity of their methods.
Jautama’s field of iny estigation was the Universe of
wman mind, the relationships and laws that govern
t, and the properties and behaviour of those subtle
lemems which enter into its structure.

=l H.‘ by no means an easy field to investigate on
.menhﬁc lines. It is easy enough to be objective
bout a dead frog, but not so easy to be objective
tbout one’s heart, pulsating with a whole world of
fesires. Nevertheless, Gautama did = succeed in
mbjecting ‘‘ the world within’’ to some kind of
sritical scrutiny, and thus succeeded in introducing a
sertain tneasure of objectivity into the subjective
chaos., This was his distinct achievement : this,
00, the meaning of his Enlightenment.

aves of
life’s great ocean all around him, the pulsing, breath-
ing, and gleaming sea of beings ; and he saw also the
further shore beyond. He saw the grim reality
behind the smiling face and the eause of all sorrow
and infelicity. He saw that cause in the very thing,
so dear and so precious, for the sake of which all
beings are ready to suffer interminable pain.

To the Buddha, the world we live in is a world of
suffering, of inexorable processes of life and death.
The process of becoming and ceasing to be, is pro-
foundly bound up with suffering : at the root of it
there is an ever-throbbing sense of grief, of deficit
and desolation, like a thorn in the flesh.

logical interpretat
> _01 of the Theory of Relativity g pretation.

= World civilization.

This, in essence, is the noble truth of Unhappiness,
which the Buddha took as the tragic starting point of
his critique of life. He took it as the starting-point
because he was, above all other things, concerned
with the analysis of the content of human e‘zperiencc
with understanding the elusive pattern of man’s

subjective universe. >,

His 1nterpletat10n remains essentially a psycho—
While the metaphysicians of
his age, the amateurs as well as the professionals,
were wrangling heatedly over abstract problems, the
Buddha was content to focus his whole attention on
psychological observation.

‘These observations led him to a most disconcerting
the discovery that suffering is the most
universal, and the most significant, element in human
awareness. This explanation remains remarkable—
remarkablé for its. originality no less than for its
depth and compn,hensweness

discovery :

The Buddha resolved the problem of Bt suﬁ'er-
ing in psychological terms. His diagnosis does not
attempt to postulate a iactaphysical and abstract
cause for human suﬂ'cring It does not attempt to
drag in the deity and appeal to an arbitrary dualism
of good and evil, aﬁ:t.r ‘the Fashmn of theologmm

The tormentmg sense - of sin, which plays so
important a part in the pathological philosophy of
the Church Fathers and their latter-day devotees,
does not enter into it. There is no ‘¢ doctrine of
original sin . The critique is kept on a humanistic
level ; the explanation of human ‘;uﬂermg is found
in an 1mmed_late and intelligible cause.

Professor Barua of the University of Calcutta, in a
lecture delivered recently to the Buddhist Brother-
hood of the University of Ceylon on ¢ Buddha's
Greatness and Role ", said : *“ Buddha’s Abhisambodhi
(Enlightenment) proved itself to be of far-reaching
effects on man’s civilization. India gained through
it a dynamic view of reality in licu of the static view
in the Upanishads, The world got a religion without
the belief in a personal God, but which fully function-
ed to create the ideals of character and conduct and
to awaken and establish faith in their reality, and
also a vigorous missionary religion, which was
destined to become a living force in Asiatic and
A sound system of ethics was
built upon psychological foundations, defining and -
raising the standards of human conduct and heighten-
ing the values of human life, efforts and experiences.
It gave rise to a system of philosophy, critical in its
spirit,  dialectical in its mode of argument,
analytical in its method, synthetic in its purpose,
positivistic in its conclusions, mystical in its practice
but rational in its structure *’ '



Waar 18 TRutH

There are very few ‘Ehings on which it is possible
to get men to agree. Perhaps there is only one
thing which all men agree that they want. That is
.. happiness, wisdom may be above rubies in value,
but happiness is always worth while—it is the pearl
of great price ', for in the word ¢ Happiness 7’ is
summed up all the desires, all the needs of mankind,
yes, even of angels, or the gods themselves.

The demand for happiness has been so constant,
the need for it so pressing and universally felt that,
had it been at all easily attained, surely by now we
should have understood how to secure it. Yet in this

~age of the ““ Four Freedoms '’ and of the Atomic
Bomb, 6,000 years or more since the founding of the
first civilised city, we do not seem to be gettin,
any closer to happiness—quite the reverse. Evidently

then, happiness is not something which simply ;

happens :

~ Man’s queét of happiness goes on from age to age
' .and the ‘“pearl of great price”’ is never found.
- For the mind of man is never content and in his spirit
there is a sword of pain.
“becomes to the beauty and splendour of life, the more
he suffers because of its inequalities, its tragedies and
~its horrors.. The more he loves—and that is the
only way in which he can fulfil his nature—the more
he agonises ; because love is itself a pain as well as a
_joy, caused by the essential loneliness of the individual
- and the thought of death. The more knowledge he
attains, the more elusive becomes the ultimate mystery
of Truth. As Athanasius once confessed, ¢ the
more he thought, the less he comprehended ””, So
with all of us. For the understanding in which we
put our trust appears to recede with the increase of
knowledge. We journey and never arrive.

On the walls of Kelaniya Temple are seen some of
the masterpieces of a Sinhalese artist. There on one
wall, is depicted the ‘¢ Birth of a Nation *’,—the
Buddha on his death-bed, and Sakra and Vishnu
receiving the Master’s command to protect Vijaya
and Lanka. On another wall, is a whole panorama
of the landing of Vijaya and his followers in Lanka.
Let us suppose the Vihara inhabited by a colony of
flies, to whom the pictures are familiar objects. They
have crossed and recrossed them many times. They
perceive the irregularities of their surface. They
may be aware of the varieties in the patches of colour,
and possibly of the odour of the pigments employed
by the artist. Knowlcdge in a certain sense of the
pictures they may be said to have, but how much ?
They have experience of some of their features, and
scientific flies may have analysed, from a fly’s view-
point, their-ingredients. Yet of why they are there,
or why those colours take those particular patterns,
they know and can know nothing. ' They see, indeed,
all that is to be seen. There is no obstacle, no
barrier between them and the wealth of artistry;oof

The more sensitive he -

‘What is the purpose of existence ?

beauty and meaning in the paintings. None the less
a sort of veil intervenes, so that the scenes in the
pictures ; the Birth of the Sinhalese Rice to_"can'y
aloft the Torch, the setting into motion of what -
was destined to become a great civilization, they are
and must forever remain ignorant. For them all this

. is eternally remote though near, and impenetrable

though urigua,rded. The fault is not in the pictures,
but in themselves ; nor in a thousand, nor in ten
thousand lives can they cross the invisible and in-
violable threshold. Even for the human observer,
unless he is already in their secrets, they have -no
voice, and analysis of their physical features avails

- nothing, The deeper the analysis goes the further it

wanders from the true path of understanding, even
fr_om entrance through its open gate to the labyrin-
thine corridors of past and present time, s

So with us and the universe. The obstacle to our
comprehension of its nature and structure and the
laws governing it is nowhere else than in us ; the

disability is ours. The banquet is spread, and nothing

is denied us that we can take for ourselves, but we
are ‘““bound and leashed.” ‘¢ Just like  a dog,
brethren ’, says the Buddha,  tied up by a leash
to.a stout pillar or stake. If he goes on he goes up
to that pillar or stake. Ifhe stands. . . .squats. ., lics
down. . . .it is close to that pillar or stake ; so is the
human being, leashed and bound down. '

Even thus disabled, philosophers and thinkers
throughout the ages, have attempted to picture
reality. And up to date, with what results ? The
results, it may also 'be allowed, and as might be
expected, are disappointingly sketchy, among them a
few bold drawings, by great masters of technique,
from Plato’s sweeping hand, or Hegel’s, have attracted
attention ; the majority of cfforts have been as water
spilt upon the ground. And, indeed, no one can be
so bereft of intelligence as to enter so light-heartedly
upon such an undcrtaking, to suppose it within the
compass of any man to solve the overwhelming riddle
of being, or to fancy that the best of minds can do
more than perceive the profundity of the abyss.
‘“ The man of philosophic turn has a foreboding that
beneath this reality in which we live and move and
have .our being another and altogether different
reality lies concealed ”’, says Nietzche, that hard,
disillusioned thinker.

We move in a world of assumptions that are almost
as unnoticed as the air we breathe. Yet at moments
every alert intclligence senses the void beneath these
tormulae, and asks with Pilate : ¢ What is truth ¢ ”’
Can we know anything outside the narrow circle of -
our own perceptions ? How did life originate ?
Do the dead
exist 7 Whither is humanity tending ?—This anxiety
of man to know the end is essentially human ; it is a
kind of infirmity of the mind, and has nothing in
d¢ommen with universal reality. The mind is



certainly a part of reahty, but the part is not the
iequal of ‘the whole. There will remain throughout
' time and beyond time the final unaccountableness.

s That man ”’, says Professor W. Macneile Dixon,
- “can do so much as set about an inquiry into his own
origin: is sufﬁmently astonishing, and his chief claim
to dignity. That he should succeed is a fantastic
notion. mever on this side of sanity to be entertained.
Enough that he has had the audacious fancy to spread
his wings for such a flight. ¢ He who knows that he
does not know , says the proverb, °isnevera fool.’
Reallty is not to be caught in the meshes of our human
-~ concepts and categories. The net we fling contains
no weier “hen it returns to us, only a few drops
chng W it.

Since humamty bégali to exist, it has not advanced
‘a smgle step on the road of the mystery of life. No
question which we ask ourselves on the subject
touches, on any side, the sphere in which our
intelligence is formed and moves.
no relation possible or imaginable between the organ
that puts the question and the reality that ought to
repl} to it. The most active and searching enqulrles
of late years have taught us nothing.

THE ETerNAL VERITIES

Cogito, ergo sum, said Descartes. 1 th‘lnk there-
fore 1 am He desired a platform, or rather an
undeniable pr0p051t10n, as the foundation of his
philosophic thought. His successors have not found it
either undeniable or sufficient. They have 1e;ccted
too, such alternatives as ‘l act, therefore I am'.
*1 desire, therefore I am’. Let us suggest still
another. No philosophers or religions, have so far
attempted to deny us our pains. They relieve us of
all else. They have taken from ws our personality

- and our freedom, They have, however, left us our

_sorrows. Let us take, then, as our foundatlon the
proposition I suffer, therefore I am’. And let us
add to it the converse and equally true statement,
‘T am, therefore I suffer ’.

The sfor) of humanity becomes the story of a long

procession of sufferers, for whose suffermgs no .

justification is offered, of ““poor souls * intellectually
and morally confounded, who entered existence blind
to any reason for the coming and will leave it blind,
who cannot so much as conjecture their origin, or
the meaning of their lives, whose elevation above the
lower creatures has been thelr direst misfortune, their
ideals an accentuation of their sorrows.

Sorrow—that which is, as a man’s shadow, with
him along the pathway of life. The existence of a

- man begins with weakness, which is sorrow ; in
childhood the reins of duty bring sorrow : in the

prime of manhood the ceaseless strife of achlcvmg a.

living for self and family brings sorrow : in the

declining years are sickness, weakness, depenhdencyl

- sorrow and death. Such O Brethren, is the round

- permanency, nay, lack a permanent ego.

There is, perhaps, -

of existence. The stirring of the passions, the lust
of hate and envy, the thirst for power, the prrde in
self in the harvest of years, all these are barren in the
winter of old age—in the chill frost of disillusion-
ment,
which is abides in sorrow. The tides of time wash
the shores of Samsara (ocean of birth, and death)
ceaselessly where being is. I proclaim, therefore,
the Truth of Infelicity. - :

See ye these leaves, O Brethren | This hand which
now crushes forth their sweet fragrance was powerless
to produce, and is equally powerless to recover the
delicate stems and fronds to their original state. Hear
the Truth ! As this hand hath crushed these leaves,
so shall all thmgs bend to the law of impermanency.
All aggregates, all composite things are without
Therefore,
insomuch as ye cling to this and to that, seeking to
grasp it for its Tragrance, ye cling to passing shadow,
ye grasp sorrow, for all that ye grasp or cling to is
impermanent. - As ye sit in the sun, warm thgug_h
it be, yet is its light obstructed by your bodies; your -
forms, your materialiy, Hear then, O Brethren,
the second Noble Truth the' Truth of the cause of

Infehmty

The sun sets, O Brethren far beneath us, yet
immeasurably beyond the real ball of the sun lies the

- city by the lake with its myriad lights, myriad sounds,

its myriad colours, its bulk now veiled in shadow
while we here above enjoy the lights. Hear;

O Brethren, the Third Noble Truth—The Truth of
the cessation of Infelicity. Bright is the Doctrine .
and clear, nor ceases tq shine forth, yet but a little
glow touches the city. Here, far removed, the
clamour of senses, the lust of wealth, the stench of
hypocrisy, do' not touch us. In the still waters of
reflection can ye see mirrored all the myriad deceits
of the city. Thus is the Law exemplified ; for as

“the light shineth in the day so shall observance of

the Precepts lead ye a little at a time upon the Path.
Thus, O Brethren, do I proclim the third Noble
Truth—The Tt_'uth of the cessation of Infelicity.

In the love of Self lies suffering, in the clinging to
the thought of a permanent ego lies error. In the
grasp of material possession lies insubstantiality, In
the aspiration for personal fame lies folly. Cease
not, O Brethren, to follow the Precepts, and abide in -
love of all—not as ye see them, but as ye know them.

In not-clinging, not grasping, not aspiring, lies

the way to the cessation of Infelicity. Thus, O
Brethren, do I proclaim the Noble Truth of the
Path that leads to the cessation of Infelicity. Verily,
it is the Aryan Eightfold Path, to wit : Right View,
nght Aspiration, Right Speech, Right Action, Right
Living,o-Right Effort, Right Thought, and nght
Rapcure

Hear, O Brethren, the Noble Truth ! That



Never has a religion set out its case with so complete
an appeal to human rational powers and empirical
judgment. There is no misericordia, no thought of
anyone having suffered and died to provlde an escape
_ from this present evil world. In“Buddhism, at the
foundation, in the four Noble Truths, there is an
appeal to the moral experience of man : (1) the
Truth about suffering-—we are asked to observe and
to generalise to the effect that life and suffering are
inseparable ; (2) the Truth of the cause of suffering
—we are asked to follow a close a.nal}rsm which
shows the root of suffering to lie in craving ; (3) the
Truth of the cure of suffering—a clear deduction
from the diagnesis, this craving must be extinguished ;
(4) the Truth of the way to effect the cure—an

adjustment of means to end, resulting in the Aryan

Ei ghtfofd Path.

These are the eternal verities that the Buddha
discovered whilst meditating beneath the Bo tree in
far off Gaya. There, whilst in dhyana (deep medita-
tion) Gautama passed into Samadhi or became ‘‘In
Tune with the Infinite *’, that is, became one with
. the universe and reccwed an influx of great undcr-
3 standmg——Enhghtenment (>

The shackles of the bod}r—-lts earthly llmltatlons
—can be thrown off and man’s mind can be attuned
to the Universal Mind (Dhammatd). During this
period, intuitive knowledge, great inspiration, and
a new vision of life are had, some call this great
- experience a psychic phenomenon. But the anc;ents
‘knew it and taught it as Samddhi, the merging of man’s
“mind w1th the Universal mmd

It is not a rehgzo,us doctrine ; it is ¢* Cosmic
consciousness *’, it is the. application of simple,
natural laws to uncover the veil of illusion between
us and reality. They make possible a source of great
strength and a regeneration of man’s personal powers.
Those who develop these powers are not Saviours or
Prophets, they are Guides of humanity, who show the
Way to those who say with Omar Khayyam :

““ There was the Door to which 1 found no Key ;
There was the Veil through which I might
not see ”’

They are often called Mystics. They are content
with sensing the Mystery. - They are mysterious
people. They do not see visions ; they develop
vision. They do not possess second sight—whatever
that may be. They possess first sight. They “are
often spoken of as possessing a higher state of con-
sciousness than their fellows. It would be simpler

-slows down, even within the uterus.

to say that they are men who have taken the tmuble
“to keep awake, to be fully conscious, and

. ““ Open for ye the Doors to the Deathless State **

(Ariyapariyesena Sutta) -

The fourth verity of the four Noble Truths shows us
the Way to the ¢ Deathless State ' where exists

that ‘¢ Pearl of Great Price ’’. The Path hither,

lies through the overcoming of ignorance by
knowledge of passion by self-control, of perversity

by steadfastness, of hatred by love. In other \wrcfs
““ Let the shell perish that the Pearl may appear. ’
What it would be like no words can tell ; ¢ Beyond
the world of the born, the produced, the compound-
ed, full of begmmngs and ends, of origins and dis-
qolutlons lay a region invisible, indefinable where
death entered no more "  (Iti-Vuttaka).

. Death throws its shadows over man before he is
born, for the stream of life flows most swiftly through
the embryo and young foetus, and then inexorably
Out of the
unknown into the womb, in the womb into the image
of Man, from the image of Man to dust. This is the
whole history of the one who, during his brief span
on earth, says : ‘Iam the monarch of all I survey. ’

And what that ¢ Monarch’ during his short span

from cradle to grave, is heir to, the Buddha in His
first discourse entitled, ‘ The Foundation of the
Kingdom of Righteousness (Dhamma Chakka Sutta),
summed up thus : ** Birth is pamful and so is old

' age ; disease is painful, and so is death. Union with

the unpleasant is painful, pa,mful is separation from
the pleasant ; and any craving that is unsatisfied, that

too is pamful In brief, the five aggregates which
spring from attachment (the conditions of individuality
and its cause), they are painful, *’

Whilst this is the dower of all those who are born
in and are attached to this world, all the while the
perfect world exists, a world untroubled by the
contraries, where discord, change, disunity are
unknown.
conflict disturbs that garden of repose. All quarrels
are ended, all clamour is stilled, Sin and pam alike

are banished, and _
No sound of human sorrow mounts to mar
The serene everlasting calm of Nirvana.
—Reproduced from Parts I & Il of

The Revolt in the Temple, a forth-
coming publication

No Satan revolts, no serpent enters, no .



e Ke]amja the etemal C15V, regenerated from age to age.”

[ ELANIYA, in her own rights, is the undisputed

- mistress of ancient Lanka. Nobody made her
the Capital City, and tluough the history of ancient
Lanka we sce that Kelaniya is one of the cradles of
civilization. He who seeks to evolve the history of
this eternal city from the mass of nebulous tradition
and legend, will find it no easy task, particularly when
he comes in contact with the traces of widely different
- nationalities and diverse religions. Only after con-
-;ultmg the annals of the ancient Aryans, the legends
of Nagas, Rakshasas and Yakkhas, the epic of sage
Valmiki, the Ramayana, and our own old chronicles,
the Mahavansa and Dipavansa, would he be able to
obtain a true picture of the history of this everlasting
city. I am not a historian, nor do I propose to adopt
the didactic style of the scholar. I propose, as the
mood moves me, to speak of the principal events
enacted in this city sanctified by the touch of the fect
of tht, Master. Wherever possible, we will i dentlf)’
otirselves with the time and the language of the epoch
of which we speak. . I shall remember the images and
silhouettes of princes, lovers and monks, beautiful
temples, and the stately palaces,” of a city whose
very name is the saga of the centuries.

Tue Epic AGe

The earliest mention of Lanka as well as Kelaniya,
known also as Kal\,anl is made in the Ramayana.
Here Valmiki describes Lanka as being inhabited
mainly by Rakshasas, a highly civilized non-Aryan race
with martial tendencies, skilled in warfare. Although
the Rakshasas mhablted and dominated the greater
part of India, they made Lanka their central kingdom.
Here dwelt Ravana, the mighty Emperor of the
Rakshasas, who ruled his many kingdoms iunder \an
organised system of government.

Throu (gb.~ The Ages

SELALIHINI SANDESAYA

Ravana’s abduction of Princess Sita, wife of the
Aryan-Prince Rama, was the cause of the invasion of
Lanka by her husband in order to rescue his wife.
Rama with his brother Lakshman and the faithful
Hanuman, gathered together a vast army, to invade
Lanka. Unable to find any other mode of transport-
ing his army across the sea to Lanka, he constructed
the Rameswaram Causeway. While awaiting the
completion of this Causeway, Rama was able to.
obtain information of Sita’s whereabouts as well ag
of the strength of Ravana’s armies and of his stronghold,
Lankapura. Through hjs ingenuity, Rama contrived
to gain the sympathies of Vibhishana, a brother of
Ravana, by convincing him of the righteousness of his
cause. Vibhishana rendered invaluable help and
guidance throughout the struggle.-

A long and arduous contest ensued, and ultimately
Ravana was slain in a duel, by Rama. Prior to his
departure to India, the victorious Rama crowned
Vibhishana as King of Lanka, with his capital at
Kelaniya. Vibhishana was deified after his death and
the present Devale at Kelaniya is dedicated to him as
the patron deity of the place.

Apart from this memorable epic Ramayana, Kelaniya
is mentioned in the Valahassa Jataka, one of the birth
stories of the Buddha. One fact to be gathered from
this story is, that Kelaniya existed in that ancient era
as a centre of civilization. Being almost the only city
to be mentioned in these early annals in connec-
tion with Lanka, it is not unreasonable to infer that
Kelaniya was the principal city of Lanka in those days
The inhabitants were then referred to as Yakkhas,

by VIMALA



TaE Buppua's VisiTs

The three visits of the Buddha to Lanka are vecorded
in the Mahavansa and the Dipavansa, the oldest
chronicles of Lanka. In the account of the first two
visits of the Buddha, the only reference to Kelaniya
is the record of the incident that Maniakkhika, the
Naga kirg
faith on the Buddha’s first visit to Mahiyangana,
requested the Enlightened One, on his second visit
to Naga Dvipa, to come to his capital city, Kelaniya.

The third visit of the Buddha was made to Kelaniya,
when he came accompanied by five hundred Arahats,
at the personal invitation of Maniakkhika, the Naga
King of Kelaniya. On arrival the Enlightened One
and the Brotherhood were received with great
re Jmcmgs and veneration. The Buddha, having bathed
in the river Kelani, was conducted with the Brother-
hood in ceremony to a Mandapa}. (canopy) in which
there was set up a Throne-seat studded with gems,
and was served with sumptuous foods. Enshrining
this Mandapa and the gem-studded throne the king
built a Stupa, which became known as the Kelaniya
Chetiya or Dagoba. To this day, a spot in the bend
of the Kelani River, opposite to the Vihara, is shown
as the place where the Buddha bathed. The Selalihini
Sandesaya mentions a Vihara known as Sivuru Dd-gé
built on the spot where Buddha left his robes. This
is not in existence to-day.

2000 YEARS OF HIsToRry

From that time until the reign of King Devanam-
piyatissa, (307—247 B.C.), the first Buddhist monarch
of Lanka, no mention of Kelaniya is made in the
chronicles. *The younger brothers of King Deva-
nampiyatissa, Mahanga and Uttiya, became rulers
under his suzerainty, Mahanaga in Rohana and Uttiya
at Kelaniya. King Uttiya (267 B.c.) reconstructed
the original Chetiya built by King Maniakkhika, and
maintained a fraternity of Bhikkhus. His nephew,
King Mahanaga’s son, Yatalatissa, enhanced the beauty
and importance of the place by constructing a splendid
five-storeyed building within the precincts.

The reign of Kelanitissa, the grandson of Uttiva,
was a mixture of romance and tragedy. It was then
an established custom at the palace for the king,
assisted by his Queen, to supervise the daily offering
of alms to the Sangha. The king’s brother, who had
previously fled from the court to avoid the wrath of
the king for carrying on an intrigue with the Queen,
adopted an ingenious ruse to correspond with his
beloved. He arranged for his servant to enter the
palace in the guise of a bhikkhu with the rest of the
fraternity, and to drop a letter for the Queen. This
was done, but the rustle of the note’aftracted the
attention of the king, who picked it up.

of Kelaniya, who became a convert to the -

 committed.

Devi, volunteered to make the sacrifice.

The king in his blind rage, misled by thef.é):imi'é;;"i
of the writing to that of the Maha Thera, ord::.
that saintly High Priest to be thrown into a cauldr:: «
builing oil. Later it transpired that the l_c_i.n,jf-
brother, who had been a pupil of the Maha Thera, !
acquired a snmilanty of writing to that of the 1
Priest.

Very soon the sea bcgan to encroach ra’pid]y’ uj
the west coast of Lanka, and the King firmly beliey
this to be a curse upon him for the sacrilegé he ha
Whereupon he consulted the wi
men of his realm who adwsed the king to mak
a sacrifice of “hat is ‘‘ most near, most precio:
and most dear '’, to appease the Devas of the se:
whereupon his only child, the beautiful Prince
Devi w
placed in a covered boat, on which was inscribe
her name and her royal connection, and launched int
the ocean. The floods then subsided and, upo
hearing the stories of the havoc wrought by th
waters, the King proceeded to view the devastate
land. It is stated that when he reached the plac
now known as Etubunwala, the earth suddenly opene
up’and the King with his elephant was ‘iwaliowed u
in the chasm. '

The boat contammg the Princess drifted towards th
southern coast of the island, where it was brougt
ashore, at Kirinda, by some - fishermen,  This w:
brought to the notice of King Kavantissa, the rule
of Rohana, who proceeded immediately to the spoi
When he read the inscription and found her to be
princess of royal blood, she was ledin processiontoh
capital, Mahagama, where he made her his Queer
Throughout history she is known as Vihara Mah
Devi.

This union brought together the two royal familic
of Lanka. But what is more important, it gav
Lanka a great hero in their elder son, Dutugemunt
who brought Lanka under one sovereignty bysubjuge
ting the Tamils. In his reign (161—137 B.c.
Kelaniya is said to have held five hundred bhikkhus

King Kanittha Tissa (223—241 A.c.), reigning a
Anuradhapura, built an Uposatha Sala at Kelaniya
From then on until the reign of Jayabak I (1108
1145 A.C.) for nearly nine hundred years historica
records are devoid of any mention of Kelaniya
During the reign of Jayabahu, Prince Vikrama Bahi
pursued Manabharana to Kelaniya. © And it was use
as a recruiting camp during the reign of Gajabahu Il
(ri3i—r153 A.c.) by Prince Par._a_kramabahl
(Parakrama the Great). A reference to Kelaniya i
iiad¢’in an inscription at Polonnaruwa, as amon;
the important places visited by King Nissanka Malla



‘Destruction swept over Kelaniya when that south
ydian invader, Prince Magha of Kalinga, with his army
£ 24,000 Keralas, conquered and pillaged Lanka for
1 long years. When Vijaya Bahu I (1220—
224 A.€.) in his campaign against this vandal gained
elaniya, he repaired the image house and the
agoba, ‘and the gate tower on the east side, and
‘owned the Dagoba with a pinnacle of gold.

His son and successor, King Parakramabahu II
1239—1269 a.c.) of literary fame, restored the
¢cayed Pas Mahal Pasada built by Yatalatissa to
s original splendour, paved the courtyard of the
hetiya with stone slabs, and generally continued the
wmificent gifts of his father.

‘From this period onward, Kelaniya resumed its
15t --s_./plmdour once more, It flourished as a great
at of learning and culture. Under Vilgammula
i Parakrama Sangha Raja, the head priest of the
aja Maha Kelani Vihara, it gained fame in Theravada
uddhism.

When - Jayawardhanapura (Kotte) became the
apital, Kelaniya Vihara became the principal shrine
" the King and the nation, and received its present
oyal title of Raja Maha Vihara. The beauty and
ie splendour of the city of Kelaniya with her
laces, image-houses and chetiyas, her gorgeous
iops and gate towers, and banners with bells
yvinkling in the wind, inspired many a prose and
sem in Sinhalese literature in the haleyon days
 Parakramabahu VI (r412—1467 a.c.). And
elaniya continued to-be similarly favoured by the
ieceeding Kings of Kotte.

In the reign of King Bhuvanaika Bahu VI (1472—
¢80 a.c.), the fame of Kelani Vihara' reached other
istern lands.  In 1476 A.c. the King of Burma sent
mission of Bhikkhus to Lanka, to be instructed in
¢ Dhamma and to be ordained at the *‘ spot where
i Buddha bathed . Religious institutions had
iffered and the Bhikkhus were scattered and were
ithout leaders of guidance when Ramadhipathi
me to the throne. He, by his valour, brought
out a united land, consolidated the provinces of
wrma and reigned at Hamsavati. He then set
lout organizing the religious activities of the
wople.  The King consulted some of the learned
ngha in_jﬁ-f;his Kingdom and among them was Mog-
lyana Thera who possessed great influence.

The King with the advice of this Thera decided to
nd an embassy to Lanka with 4 ¢ Bhikkhus to receive
¢ ordination of the Maha Vihara fraternity of
eylon. The King of Burma assembled 45 members
“the Sangha who were known to be pious and
amned, and invited them to proceed to Ceylon and
stain ordination according to Theravada rites
the river Kalyani. The Burmese embassy started
two divisions for greater sccurity in accomplishing
eir object. One ship was in charge of minister
ima Duta, and the other of minister Chitra Duta.

King Bhuvanaika Bahu received this embassy Irom a
foreign State with due honour. He caused the
Sacred Tooth Relic to be exhibited to the visitors
and held a geat festival. He consulted his ministers
and the Sangha Raja regarding the request of King
Ramadhipathi for the Maha Vihara Upasampada
(Ordination) to the Bhikkhus from Burma. = Twenty-
four Maha Theras of great repute and influeifce were
selected from the Ceylon Sangha to officiate at the
ceremony. : :

A decorated canopy was set upon boats, hitched
together upon the Kelani river and amidst great
rejoicings, the Ceylon Sangha headed by Vidagama
Maha Sthavira admitted the Burmese Bhikkhus to the
Maha Vihara Fraternity. The ceremonies lasted
for three days. King Bhuvanaika Bahu proceeded

in state to the assembly of Bhikkhus and, addressing

the Burmese Theras, offered them many valuable and
rare presents of robes, fans, carpets and such articles
as a Bhikkhu is awthorized ‘to receive. The king
was not satisfied with these. He told them further,
that all these presents would last only afew years, and
he desired to bestow on them an offering that would
last the lifetime of each recipient ; thus declaring
he gave-each of the Bhikkhus a new name of Sinhalese
origin—names of those who had gaincd distinction
in the Buddhist History of Ceylon.

King Ramadhipathi did a great service, Not onlydid
he establish the Ordination but built a Chapter house
in strict accordance with tradition. This he named
Kalyana Sima in memory of the ceremony at Kelani
river. The King of Burma recorded the history of
Buddhism’ and of Buddhist missions to Ceylon and the
details of his own mission on slabs of marble which
are preserved to this day, angl are known as Kalyani
Inseriptions, in commemoration of the great cvent.

~ The beauty of Kelaniya induced King Dharma
Parakrama Bahu 1X of Kotte (1509—1528 A.C.) to

- make it his residence by_---building a five-storeyed

palace, which the Kings of Kotte thereafter used as
their summer residence. In the Vihara precincts,
there is an inscription carved on the front face of
a large slab of granite, dating from this King’s reign.
Where this slab’ originally stood is not known ; but
it was not spared in the wanton destruction of Kelani
Vihara wrought by the Portuguese in .the 16th
century; it is in eight pieces now.

‘The inscription is dated the r9th year of the
reign of Siri Sanga Bo Sri Parakrama Bahu. It details
repairs executed at the Raja<Maha-Kelani Viharaya
through the agency of the Gana-nayaka and the
Minister Parakrama Bahu Vijayakkonnara. The title
of ‘Sri Rajaratna Piriwan Thera was conferred by this
gal-sannasa on the incumbent of the, time ; it further

specifies the several shrines, &c., then comprised

in the Temple purlieus, and the boundaries of the
lands, &c., attaching to it. Few of these original
shrines remain ; but most of the villages mentioned
dreCin’existence to -this day.




TEXT OF ¢
[INSCRIPTION




- TRANSLATION OF
Ingeripiion

Hail ! On the eleventh day of the bright half of the
month of Nawam, in the 19th year of the reign of
His ImpERIAL MaJESTY SRIMAT Siki Sanca Bo Sri
Parakrama Banu, Supreme Ruler of Tri Sinuara,
(Ruhunu, Maya, Pihiti), Sovereign Lord of other
Rajas, on whose lotus-feet have settled (like bees)
jewels in the crowns of Kings of the neighbouring
(countries) ; whose store of fame is bright as the
beams of the moon, who is adorned with delightful...
qualities like unto gems ; who is an immaculate
embryo Buddha ; and who ascended the throne of
Lanka in the year 2051 of the Era of the omniscient
and supreme Gautama Buddha, sovereign lord of the
glorious and true doctrine (Dharma), who gladdens
 the three-worlds (of gods, men, and nagas), who is a
tilaka ornament to the Royal race of Sakyas, and who
is the sun of the universe and the giver of Nirvana,
great, undying.

(The King) having reflected that the Vihara at
Raja Mana KeLaniya was a holy spot where Buddha
had vouchsafed to sit, to partake of food, and preach
his doctrine, ascertained by inquiry what works of
merit by way of repairs there were to be exccuted
at this time ; and having heard that the Chaitya
and all other edifices were in ruins, allotted much
(money for) expenditure from the Royal Palace, and
assigned the task of causing the work to be done to the
GANA-NAYAKA, and the MinisTER PARAKRAMA Bapu
VIjAYAKKONARA.  (They) had the plastering of the
Chaitya, and . other repairs, executed ; built a
parapet wall of granite sixty cubits (in length) on
the north ; and constructed the eastern flight of
steps with a. sanda-kada-pahana (moonstone) ; and
thoroughly  rebuilt the Samadhi-pilima-geya, the -
Na-pilima-geya, the FEastern = Gate of the same
Monastery and its flight of stone-steps, the minor
Trivanka house, the Tel-katara-geya, the vesikiliya
(latrine) of the priesthood, and the Western Gate ;
cleared the rubbish in the Pas-mahal-paya, Sala-
pilima-geya, Siwuru-da-geya and other structures ;
and repaired also various other dilapidations, and the
‘like, in the Vihara. :

(Continued on next page)




After the complete accomplishment of these
works, (the King), considering it desirable that
His Majesty’s Royal name should be perpetuated
in this Vihara, conferred on the Cuier Prist of the
- Monastery, the title of Sk Rajaratrna Prriwan
TuEera, and ordained that all who were in occupation
of the lands of the Temple, (as well as) those who

served in the elephant stables, the horse stables, the -
kitchen, hot-bath rooms, persons employed in

various other occupations, Tamils and Sinhalese,
and those who paid rent and owned land, should give
(to the Temple) two pelas of paddy (measured) by

the laha of 4 nelis for every amuna of sowing extent,

and money payment at the rate of one panama for
every ten cocoanut trees. (His Majesty) thus
completed this meritorious work so that it may
last so long as the sun and moon endure.

In obedience to the command delivered by His .

~ Majesty, seated upon the tkrone at the Royal
“Palace of Javawarprana KoTrE in the midst of the

Mudalivaru, that an inscription on stone should be

made, in order that Kings and Chief Ministers and
others in future ages may acquire merit by preserving
and improving (the Temple), I, SANHAS TIRUVARAHAN

* PERuMAL, certify to the engraving and grant of this -

lithic record.

The boundaries to Raja Mana Kreraniva are,
Wattala, Malsantota, Kuda Mabola, Galwalu-tota,
Gongi-tota, Godaruba-gala galpotta, the stone pillar
at Gasgong-sena, including Uruboruwa
Rammudu-ela, Kessa-ketu-gala, Wata-gala, Esala- paluwa,
Pasuru-tota-etula, Diviya-mulle-etula,
boundary pillar, and the great river (Kelani ganga).

THe PorrtucuEese Era

The reign of King Dharma Parakrama Babu is
notable in the history of Ceylon for one outstanding
event in particular—the arrival of the Portuguese, on
the pretext of establishing a trading station at Colombo.

In 1550, the aged king Bhuvanaika Bahu VII
(1528—i1550 A.c.) was murdered in his summer
palace at Kelaniya at the instigation of a Portuguese
Viceroy. John M. Senaveratna, in his book Vidiya
Bandara thus describes the incident: ¢ The king,
grown old and enfeebled and weighted down by the
cares and anxieties of recent years, entrusted the
government to Vidiya Bandara and retired to Kelaniya.
One day, the 29th December of 1550, while
standing at one of the windows of his palace in
Kit-Siri-Mevan Kelaniya, he was shot through the
head by a Mulatto slave named Antonio de Barcelos,
the murder having been arranged by that slave’s
master, the Viceroy Don Afonco de Noronha, in
resentment for the humiliation which that official
had felt when a few weeks previously he was

-peremptorily ordered out of the Kirgdorioolof

Bhuvanaika Bahu '’,

veliyadda,

Kurandole, the.

Upon the death of Bhuvanaika Bahu, Don i
Dharmapala (1551—1597 A.c.) succeeded to |
throne. This Roman Catholic donated Kelani
north and south of the river, and the income of
temples, to Portuguese monks, to establish Ron
Catholic institutions. Twenty years later |
Portuguese followed up their victories at Wattala a
Kaduwela with the total destruction of the Kel
Vihara. ‘“ To their lasting dishonour, it was I
to the Portuguese, before the close of the 1¢
century, first to confiscate its revenues, and twer
years later to destroy ruthlessly this Vihara. O
of Ceylon’s choicest Temples, hoary in its old tir
fame 7. (Ceylon Antiquary [any. 1916).

In spite of the Roman Catholic Church near by, ¢
sanctity of this sacred spot, though bare and desolai
was undiminished, and people still continued
visit the ruins of this once renowned temple. Me
vandalism was unable to wipe away what was -
grained in the minds of the people. ;

Tue Durce PeriobD

When the Dutch conquered the Portuguese, the
was nothing left for them to destroy except t
devotion of a people to their heritage and the simj
rituals at the ruined shrine, While at war, t
Dutch had not the time to restrict this worshi
but they had barely settled themselves, when th
issued an edict in 1682 A.c. against the continuan
of worship, and began their policy of ecstablishi
Christian schools. e

When in 1689 A.c. Vimala Dharma Suriya, t

King of Kandy, wished to rebuild Kelaniya, a refu:
was sent because the Dutch clergy objected. -

a letter to the Representative of the Dutch East Inc

Company, the Dutch Consistory appealed for suppc
““ in the contest between the Kingdom of Darkne
and Light, that the cause of God might prevail ov
the cause of the Devil ’. By enforcing the edict

1682 against the public exercise of *¢heath
ceremonies * at Kelaniya, the Dutch Indid Compa
supported the Dutch clergy, and withheld permissic
to carry on the simple rituals in a place held

veneration from time immemorial. In 1699,
solitary Bhikkhu with a casket of relics and thr
flags, with an escort of four drummers, was allow:
to enter Kelaniya, and the King of Kandy was inform:
of this benevolent act,

Fifty-one years later, in 1750 A.C. another attem
was made to settle down at Kelaniya. A chief pries
accompanied by a large retinue, sought permissic
to make Kelaniya his place of sojourn for the purpo
of obtaining medical treatment. The Dutch docto
pronounced him to be of sound health, and a lett
from Leuke Disava enabled him only to settle dow
just outside Colombo. Later, in their anxiety °
please’ the King of Kandy, the Dutch, in 178
aliowed King Kirti Sri (1747—1782 A.c.) !



ve the Chetaya, restored. The British, who
umed rule in 1796, were more tolerant than
B prcdecessors, and did not interfere in the

arshlp of the people.

The undymg honour of inaugurating the present
suscitation of Kelani Vihara falls on Ven. Dehigaspe
tadassi, a pupil of that illustrious Thera, Velivita
ranankara, the last Sangha Raja of Ceylon, who
spired King Kirti Sri to restore the Vihara and
ant endowments. In 1780 Kirti Sri granted a
pper Sannas decreeing the incumbency of the
slani Ra.}a Maha Vlhara to the pupillary succession
Mapltlgama Buddharakkhita, the pupil of Dehigaspe
tadassi, and granted paddy land at Maniyangamuwa,
ar Avissawella, for the maintenance of the

rikkhus. Up to this date the incumbency has =

ntinued in the Mapitigama succession, and has

oduced the chief priests of the Vihara who are

wvays known by the names of Buddharakkhita,
sammarakkhita and Sangharakkhita, in order.

Since then, no important event has marked the
story of Kelaniya. Nevertheless it shared the
sissitudes of the country. And a new (haptel in
e hzs‘tory of Kelani Vihara commenced in 1880,
ren Tudugala Don Philip of Sedawatte, who had
abiding interest in the Vihara at heart was
arried in  ‘ holy matrimony ’ to 16-ycar old
elena Dep Weerasin, he
wrch Cathedral, Mutwal. One full-moon day,
1888, on entering the Vihara, she found herself,
kle deep, in the mud churned up by. the feet of the
lgrims, on its then unpaved floor. She had the
thara paved and an inscribed stone with the initials
D.W./1888, near the main entrance records a
st benefaction which was to fructify into greater
ings in years to come. Perhaps it was then that
e idea was born in *her to restore this historic
hara and bring it back to its ancient splendour.
1902, she replaced the old wooden flower altar
fal-gsna) in the Vihara, with a marble one.

The year 1927 saw that vision of 1888 taking
ape when she, the 61-year old Sedawatta Lama
ani, the ”WI(IO\'\ of the late Tudugala Don Philip
1Jewardene Muhandiram, laid the foundation stone
r the complet(, restoration of the old Vihara,
guther with new additions, The annual Durutu
rrahera which exists now was also revived in the
me year. A few years before the completion of
¢ work which she had so enthusiastically under-
ken to accomplish, she was seized with a fatal
ness to the great sorrow of everyonc.  But some

ne before her death, she was, at her own wish,

ought to the Vihara, which she herself conse-
ated and endowed munificently.

Thus we see the renaissance of this ancient shrine,
ith-2 500 years of hlStUI‘} and splendour lm'aregnatﬁd
to its very soil, the pride and heritage wol-every
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Sinhalese, be he Buddhist or Christian. Surely,
four centuries of alien rehgu:m could not have
drained out what was seeped into Sinhalese blood for
twenty centuries, Assuredly it is a national heritage,
and has shared the vicissitudes of the country through-
out the ages. 'When Kelaniya fell, Lanka fell ; when
Kelaniya rose, Lanka rose. '

Exactly 396 years ago (Decembe'i‘ 29, 1550) on the
opposite bank of the Kelani river, in the then Royal
Summer Palace, a gun-shot took effect. That
shot, fired by a Mulatto slave at the mstlgatxon of his
'dastardly master, the Portuguese Viceroy, killed a
great Sinhalese, Bhuvanaika Bahu VII 'of Kotte, and
gave the right of succession to the throne of Lanka
to the Portuguese puppet, Don Juan Dharmapala.
With that shot there came upon the Sinhalese a
period of gloom which gradua[ly overpowered the
whole nation and ended in total darkness in 1815.

With that darknegs' national language and culture, -
national costumes, national customs and, last but
not the least, the national rehgmn 2*’the- greatest.
heritage of the Sinhalese, in short all that was national,
suffered almost a total: cchpse Until the early part
of this century, under the pall of a fore;gn yokc

local society aped the West in all things with zest

and zeal, regard]ess of the sultablllty or otherwise
“of what was adopted :

Durmg the latter part of the Iast centur) there -

came a national awakenmg It was slow. It was.,
sure. It came to stay. The ﬂerlastmg honour o
creating that first wave of enthusiasm falls to a few
such as Migettuwatte Gunananda Thera, Colenel
Olcott, the Anagarika Dharmapala Walisinha
Harischandra and Mrs. Musaels nggms

The Durutu festival that takes place at Kelaniya
this year signifies somethmg far more than the annual
celebrations. It is to celebrate the completion of
the restoration of the Vihara destroyed by the
Portuguese vandals four centuries ago and of the
ancient ceremony of setting the eyes or the
¢ awakening *’ of the Buddha Image. It is a tradi-
tion prevalent among the Sinhalese, that until the
eyes are placed, no statuc is regarded as a complete
representation of the Enlightened Buddha, the eyes
being symbolical of the Mind and Light.

This event, which will take place on the 28th
December, 1946, with a gathering of the Sangha
and laity from all parts of the Island, will be a day of
memorable significance to the people of Sri Lanka.
A shot fired on the oppesite bank of the river and the
pillage of the sacred shrine, started the decline of the
Sinhalese, = Will not the resurgence, 396 years after-
wards, of this national heritage, with the complete
symbol of the Enlightened Buddha, seated, serenely,
facing the, very spot where that fatal shot was fired,

be-aportent of great events yet to come ?




= L_anii.r.zg .qf Vijaya

E of the greatest migrations in Indian history,
ost far reaching in its shaping power on the
fortunes of this country, took place when Vijaya
.and his fol[owers landed in North-Western Lanka

in«*“g“:g WEeis

In less than four generations barren wastes were
turned into fruitfulness by thousands of immigrants
from Northern India, > Thousands of them came,
ready from the day they landed on these shores fo
turn their strength to the development of the newly
established State.

Most of these people were Sinhalese in heart
and mind before they left their motherland. They
brought with them, within them, rather, the ripened
fruit of centuries of civilization, literature and art,
poetry and music. Aryan culture was bodily trans-
ported to create and enrich the virgin civilization
of Lanka. They dotted the country with settlements
of farmers. They turned their industrial genius to
the founding of diversified industries, building of
cities, and the construction of wonderful irrigation
works.,

They fused easily and readily with those who had
longer traditions than theirs of life in Ceylon. The
mingling of these two streams of tradition and achieve-

ment quickly created a social civilization which -

advanced steadily from almost its inception.

The stage was thus set for the greatest and the
grandest event that has ever happened o this coutry
—the introduction of Buddhism into Ceylon.
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For a comprehensive ‘undel‘standing of this epoc
making event in the history of this country, it
necessary to go back to the very times of the acti
missionary period of the Master himself.

Buddha had blessed this Island with three visits. 20

his first visit, on the full-moon day of Durutu, nir
months after he had reached Buddhahood, he toc
steps to ensure that the Island would be the scene «
a great civilization. And so it came to pass, tha
when after forty-five years of toil for the we! tare (
the world, the Buddha, on the day of his passing awa
lay on the bed spread for him in the pleasure- {;arde
of the Malla Princes in the city of Kusinara in Indi
from among the gods of the ten thousand worl
systems gathered there, the Lord address@d himse
to Sakra, the Lord of Gods, who stood near ;

£ M}r doctrine, O Sakra, will eventually t
established in the Island of Lanka : and on th
day, Vijaya, eldest son of Sinha Bahu ng (
Sinhapura in the Lala country, lands there Wit
seven hundred followers, and will assume th
sovereignty there. Do thou, thercfore, guar

well the King and his train and the Island ¢
Lanka. "’ :

On receiving the Buddha's command, Saki
summoned Vishnu : :

“ Do thou, O Lotus-hued one, proteet with ze:
Prince Vijaya and his followers and th
doctrine that is to endure in Lanka for fu
five thousand years. "’



1"-' is command of the Master induced Vishnu to
- himself responsible for the welfare of this
1 in general and of Buddhism in particular, for
: ensumg five thousand ycars. And Vishnu, in
.{vr the more effectively to dmcharge his responsi-
ity and duty, took under his protection a vessel
t was at the moment drifting oﬁ“ the coast of
ylon.

Thus did it happen that on the very day the Lord
d at Kusinara, Vijaya of the Solar race and his band
700 followers, of Smhapura in pursuance of the
ign of the Master, and of the gods landed in

Ceylon and so helped to found in Lanka what there-
after came to be known as the _Sinhale'se'race.

The birth of the Sinhalese race would thus seem
to have been not a mere chance, accidental occur-

rence, but a destined event of high import and

purpose. The nation seemed entrusted, as it were,
from its rise, primarily to carry aloft for fifty canturies
the Torch that was lit by the great World-Mentor
twenty-five Centurtes ago.

%

; —-—Repmduced from Part I of *“The Re;'bft =5

in ‘he‘TemPfe,i ’ a forthcoming publication. '

Britain subscribed to the Atlantic Charter by
signing the joint declaration of the United Nations
early in January, 1942, and the clause in that Charter : e
which bears most significance to the people of this g
country is this : *‘ They respect the right of all peoples e
to choose the fcrm of Government under which they will
live ; and they wish to see sovercign rights and self-
government restored to those who have been forcibly -
deprwed of them.’’

&

If one reads the story of Brltam s wars in Ceylon,
they are about the most aggressive and least justified
in the nineteenth century : Hitler enIarged and
improved only a little on the technique. Indeed,
one will be amused to learn that, in 181g, he
British neatly anticipated Hitler’s technique by a
Proclamation which began by declaring : *‘ Led by
the invitation of the Chiefs and welcomed by the
acclamations of the people.,..., Land the unanimous
and direct demand of the Pcople of five provinces
constituting more. than one-half of the Kandyan
Kingdom to be taken under British protection......
the British have invaded Kandy. ” Thus occurred
the invasion of the Buddhist Kingdom and the
_extinction of Sinhalese Independence which had

existed for 2,348 years. 2

—The Revolt in the Tempfe



portion of Kelaniya Vihara with the colossal statue of Maniakkhika




Zg&MONG the treasures of antiquity in remote
: rock caves as well as among the remains of
rO)al cities and famous temples are the paintings on

ccﬂmgs and wills so numerous and so scattered.

throughout Ceylon as to indicate a widespread
practice of the art and the existence of many groups,
guilds and families, of painters, There is no record
.q_f the names of the painters and in many places there
are’ only traces of extensive works, but the quantlty

and <quality justify an answer to t}xe visitor’s first

query after the pause of radiant surprise and emotion.
By reason of the quantlty and characterlstlcs we may
reply to that query * Who did these ?’’ that in-
digenous artists were the painters.
~reminiscent likeness to well-known and more
«celebrated paintings in India evokes further query
~and leads to investigation and study.

The resemblance of the Ceylon paintings to the
Indian paintings is remarkable in the style, the
methods and the materials, The roughnesses of the
bare rock or of the plaster upon brickwalls were
treated with a thick filling of red earth to produce a
level surface, and upon this a thin layer of white clay
was spread to produce a smoother ground. The
paints were vegetable and mineral substances, the
medium a vegetable gum ; the application; was, partly
a fresco buono (when the ground was newly' laid“and

AT KELANI

and a rhythmlc presentation ol _hgures whether in

Naturaﬂy the =

still wet) and mamly a ﬁesco secto (when it had
allowed to dry). More remarkable is the reselﬁblance :
in execution ; the pa tmg is in ‘terms of surface 1
depth nor backgrouﬁ  there is a sureness of tot
in the bold freedom ¢

proﬁle or looking forward.

To those who have seen the Ajanta Palntmgs in
India, Sigiriya paintings at once proclaim themselves
as of the Ajanta school of the Gupta era, The figures
in cloudland are depicted emerging from ill-defined=
masses of cloud suggested rather than dlsplayed the
execution of the figures, the types of cloud and the
relations of cloud and figure, the colours and tones
are su{-'ﬁcm-nt]j,r different to suggest that two or three
artists were engaged in this triumphant undertakmg
The Polonnaruwa paintings are of the reign of

‘Parakrama Bahu, (circa 1153—86), many centuries

later than Sigm}a. These Polonnaruwa paintings
show, as much as in its architecture and sculpture, the
effects of the permeation of South Indian influences ;
the exterior of the building is more.of South Indian
character ; how much of an affinity the paintings bear
can be better ascertained with further study of the
many Buddhist paintings recently discovered in
S.dndia g probably many more, as yet unknown, await
discovery. The paintings in the great rock caves



INSCRIPTION OF DHARMA PARAKRAMA BAHU IX, OF KOTTE

(1509t y NodmnatrKelamiyr Vihara
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KELANIYA TEMPLE 150 YEARS AGO

{Farliest extant picture of Kc!amf‘jDigﬁ{%iﬂ’by‘*ﬁ@&ﬁhéﬂﬁ b French, artist during the early British period)

noolaham.org | aavanaham.org



KELANIYA VIHARA TODAY



THE NEW

(a Doorway in the new Shrine Room)

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



THE OLD

(a Doorway in the old Shrine Roo)
Digitized by Nodlaham Foundation.
noolaham.org | aavanaham.org



2 | NEW MURAL PAINTINGS

THE FIRST VISIT OF THE BUDDHA TO MAHIYANGANA
THE DBDHA TO NAGADIPA




AT KELANIYA VIHARA

&3

THE THIRD, VISIT OF, .-THE  BUDDHA TO KELANIYA
THE BUDDHA IMPRINTING HIS'FOOT"ON'SRIPADASTHANA ON HIS THIRD
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HELENA WIJEWARDENE LAMA ETANI

(The bencfactress whose mun_:ﬁce.-?ce enabled the restoration of a nation’s heritage. )



at Dambulla are assigned to the second reign of Vatta

~Gamani Abhaya (Valagam Bahu) (circa 29 B.c. to

16 B.C.) ; there is nothing in the style of the principal

paintings against this ; however, there was an order
_ to restore made by King Kirti Sri,*(a.0. 1747 —1780)
and. possibly there were occasional restorations
reviously, but the primitive character of the paintings
" is evidence that restoration where flaking and fissures
- occurred and reshening the colours were the only
measures adopted because custom and tradition
forbade 'r:epjlaéem'enti_;'nf old paintings by new.

portion of the temple., This part
gilotty oblong rooms, outer and inner
vestibule and the sanctum. In these
" notices not only South Indidn influences
art but also signs Of'_-:_:tﬁé”permeaticm of
ge in respect of the social life of the
delincations of incidents “in the
painters would appear. to have
letach themselyes ‘entirely from the
the senvironmenttin which they lived.
nire,of the \'\rcst\i-bule?fis.',_; he colossal statue,
f the Naga King, -M%u_r{iakkhiké, Testing
t the middle of the right wall, with two
figures of Naga f{apigms' painted on the wall on cither
ide ; the three being flanked, beyond the pair of
] &‘a.ys_]e_a_ding to the Sanctun by Deratu-palayo,
also of superhuman size and in similar relief.

eater Portio_n of the walls of the vestibule
p with panoramic delincations of well-known
ssantara, Dahamsonda, Sachchankira, Maha
. A_aipaft’;i", Maha Kanha, Dharmmapala, Deva-
harmma, Sama). In the ceiling of this room are
icted 2 unique features, the Nava- grahayo (planetary
sods), and the twelvg Zodiacal signs. The front wall
- shows the Buddha seated, with the Rahats surrounding
_Him after their arrival at Kelaniya ; below at one end
aresilhouette figures of the first three Abbots of the
- present  Kelaniya  succession,
. Dhamma-rakkhita, and Sangha-rakkhita. - Similarly,
“on the opposite, or further, wall are portrayed the
two Kings, Yatthala Tissa and Kelani Tissa ; and, high
up, the Sat Satiya, or first seven weeks of Gautama's
Buddhahood. On the left wall are also displayed
the Solos-masthana  (Sixtcen Sacred Shrines) and
Mara Yuddha (Mara’s. Temptation of the Buddha).

e me paintings at Kelaniva Viharaya are in

. bear witness.

- and Mahesyara ; at the other end, Saman

Buddha-rakkhita, .

ic

Mara's Temptation of Buddha ** is a local form
of ‘a scene depicted everywhere in Asia, even in
remote and now almost inaccessible places in Central
Asia, with the grouping of the figures extremely
similar, the first phase of the demon Mara’s assault
upon the impenetrable serenity ol the Buddha. The
seated figure in deep meditation under the Bo-trec
is unheedful of the murderous demons who failed fo _
overcome his resolution before the advent of Mara's
second phase, of bands of seductive femininity seeking
to allure him away from his purpose. The baffled
chief demon is in the usual place in these compositions,
bé-traying his vexation at FailurF:_ by his looks, whilse |
the unmoved sage sits calm with his right hand
extended downward, palm inwards, in the: midra
(attitude) of bhumisparsa, ‘¢ calling upon the t;'.al'.‘l';hf'tlf()".'

31

Passing into the long, but narrowed, inner-shrine,
the _Iong stretch of the wall at back is seen to be lined
with images—in the middle the Seta-pilimaya, or
reclining figure of the Buddha ‘“ of 18 cubits *’ Aty
his head are ranged two oth-pilima or sedent Buddhas,
one the old Samapati stone image. Beyond the feet
of the Seta-pilimaya stand gigantic statues of deities,
Natha, Vishnu, and Skanda-Kumara (Kartikeya) ;
above is painted the Su-visi Vivaranaya, or tw@:nt}f—four
Approbations accorded to the Buddha. _The wall
opposite the recumbent Buddha bears, at one end,
coloured representations of Hanuman, Gana Deviys,
and
Vibhishana ; with the Satara-waram Deviyo, or
Four Guardian gods of the four cardinal points or
four quarters of the world, between the doorways.

All Tovers of Sinhalese art are under a great debt to
the late Mrs, Helena Wijewardene, by whose pious
zeal and generous munificence the restoration of this

ancient Viharaya has been accomplished. There was

great danger of these paintings Being lost for ever,
by the crumbling down, owing to decaying timber,
of the roof of the old building. Now an entirely
new roof, resting on new walls surrounding the old
building, has been built, and the security of the
paintings énsured.

i
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A Challenge

" HE introduction of Buddhism to Ceylon was not
~ merely the introduction of a religion to a
country, but it was also the dedication of a nation
ito a religion. The King and the people became
subordinated to the Faith and the Sangha. The King
became the ¢ Protector of the Faith’, and, as
Dutugemunu on his death-bed said, ¢ the servant of
the Sangha’’. For over 2,000 years, the social
structure of the land rested on this basis, until that
fateful day, March 2, 1815, on which Christian
~ Governors " replaced Buddhist Kings.

After the Generals had won this ancient Buddhist _

Kingdom for the British Crown came the
Missionaries, to ‘“ win Ceylon for Jesus Christ. "’

At first, with direct subsidies from the State
and afterwards through indirect subsidies as edu-

cational grants, Christian « Missionaries embarked
on an open career of ‘“ conquest »? Western Princes

~and the Western Church replaced the Buddhist Kings
and Buddhist.* Church ’ ; and the Sangha, who had
been throughout the centuries not only the Guardians
of the spiritual, but also the sponsors of the material

. welfare of the people, were relegated to the back-
gmund.

" In this humiliating position it has been their shame
and sorrow to witness the proselytising of the country,
the neglect of its national institutions, the despoliation
of its pious foundations, and its governance for the
benchit of those who came to exploit it, rather than
that of its own indigenous population.

To substantiate the latter statement,'it is not
necessary to do more than refer to the reports
(quoted elsewhere) of the Special Commissioner of
Relief of Distress occasioned by the 1935—1936
Malaria Fpidemic. The result of over a century of
British Rule, in the Commissioner Mr. Newnham’s
own words, was ; ‘ privation’’, ‘‘starvation ’’,
““ inappropriate food >, *¢ disease *’, ¢ lethargy =
‘¢ jgnorance *’, ¢ pessimism. *’

The Commissioner, a British Civil Servant, might
well have been describing the conditions of the
millions of serfs in Russia before thiey,”“in'sheer
desperation, sought refuge in Bolshevism. The

‘thousands of villages, ‘constitutes the most terribl

verdict of the Com missioner, that the distress revealed
by the epidemic had been the normal level of life in

indictment yet. Pl:hibh‘%';hed' of over a gentury of .Briti_'sii
rule in Ceylon. " oG s
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_ Nevertheless, even though driven to taste this bitter
cup for over-a hundr.gia years, the Sangha, in keeping
with the traditions 6f their religion, inculcated in the
people the spirit of tolerance as well as loyalty, as _is_._'-':_;_.

- evidenced by the fact that there has been no political

disturbance or upheaval = whats_ﬂé?'{fér in the country:
during the last one hundred years.

#* £ * S

During the days of Colonial Office administration
the Church had obtained, free, an acre of land near
Galle Face in Colombo for the building of a"new
Anglican Cathedral. . An architect specially got dwn
from England had prepared plans for a Cathedral of
convetional church architecture, Now, all those .
plans have been discarded and this acre of land has

. been echanéed for nearly hfteen acres in Buller’s

Road, valued at a million Rupees, and a Cathedral,
imitatifg the national architecture of Kelaniya
Temple ; *“ and the complete absence of the tradi-
tional Gothic influence "’ is being planned for the
site. Arrangements are also proceeding to set the
Christian hymns to the tune of Buddhist gathds. And
we hear talk of hévisi or tom-toms replacing bells
i the new Cathedral to call the faithful 'to divinc
service.

The selection of the new site is significant. When
the present Governor’s residence was condemned
some time ago, a large site in Buller's Road was
selected for the building of a new ““ Queen's House. "’
Now, on a part of this site, is to be built the new
Cathedral and the Bishop’s Palace. In the ancient
days, the Temple of the Sacred Tooth, the principal
religious edifice in the land, was always situated next
to the King's Palace. In future, the ¢ Christian
Governer’s ** residence, and the Anglican Cathedral
4Fé %46 be the beacons in this Buddhist land.



- There is a Pagan streak in all of us, and we -

might be surprised to find in unexpected quarters
the persistence of a heathen clement,”” says William
Romaine Paterson in his Problems of Destiny.
‘* Modern Christians *’, he adds, ‘‘are infinitely
more epicurean than Epicurus, and their luxuries
would astonish that frugal Greek. In the history of
symbolism ‘there is nothing more remarkable than
the deterioration in the significance of the symbols.
Modern Christians do not carry the cross, far less
< mount it. Or rather they *“ mount *’ it in diamonds,
~ and even an Atheist becomes willing and eager to
‘wear it-as 4 decoration set in brilliants, It is ‘the

. so that even the cross becomes a trinket. Moreover,
it.may be eaten in the form of hot-cross. buns. It is
surprising how much material comfort and how much
pomp have come out of the simple teaching of the

Galilean. Even the churches are made as comfortable

-as 913_‘6_17_?7110-11565; and indeed most r_é_lfg;ions have had

an “operatic “tendency. " The founder of Christianity

had newhere to lay his head, but his Bishops have
palaces. ‘He wore a crown oF*'t}iorns, but his: chicf

_. representative now wears a~tiara." Christian civili-

“zation 18 a Coalition of hypocrisiés, but the Pagan

foundations remain: intact. ”’

% The bewilderment of the  Buddhists who have
been, for some time, wondering what was behind all
these manocuvres of the Christian Church, became

morg . confused when, lately, with feverish haste,

i

< ghy Churches began to create “ sons of the soil ”’
as Bishops. Now, by the unguarded statements of
* British Statesmen and local churchmen, light has
been thrown on these strategic moves.  During the
war days Lord Halifax and Sir Samuel Hoare deelared
that England was fighting to ‘‘ win the world for a
Christian civilization .  And in Ceylon the cat was
let out of the bag, when, on the day hie was”clevated

to the clignit_)I of Assistant Bishop of the Anglican :
Church in Ceylon, the Rt. Rev. Lakdasa de Me]

declared that the task of the Church in Ceylon would
not be hnished till the remaining ninct}f’ per cent,
of the population, who were not Christians, were
converted.

The cry of ¢ conversion ’ by Bishops in outposts
of the Empire is only a subdued note of the louder
pedal of ¢“ win the world for a Christian civilization *’
b}_’ [mperialists in the heart of the Empire. Winning
for a ¢ Christian civilization ** simply means winning
for the Empire, and ¢ winning for the Empire ’.means
cnslavement for purposes of exploitation. In the
[igm‘ative L"mguage of Churchill and lesser lights of
the Conservative Party prophets, it is, *‘ we have not
become the King’s Ministers in ordeg to liquidate
the Empire . E

pirit of worldliness that gains the victory everywhere,

- to ourselves if we are true to our Master.

“ What do these worthies
But rob and spoil, burn, slaughter and enslave -
- Peaceful nations 2"’
—MirLtoN

As a result of four centuries of persecution,
proselytism, and what Sir Emerson Tennent described
as the ¢ rapacity, bigotry and cruelty > which
characterised every stage of the ‘¢ spiritual and
temporal conquest of Ceylon ”’, ten per cent. of
the population of Ceylon has been converted to
Christianity ; and now the Bishops openly declare
that they are out to convert the remaining ninety
per cent. also. This means the Christianising of
four million Buddhists and one million Hindus.
What impudence ! ¢ Conversion, we would remind
Rev. de Mel, is an ugly word *’, writes Dr. Malala-
sekera in The Buddhist of December, 1945. ° To us
in this country ’, adds the learned Professor of Pali :
of the University of Ceylon, *“it has all manner of
undesirable associations, of force, of bribery and

* corruption, of de-nationalisation, of the exploitation

of poverty and ignorance and greed, of disease and
helplessness. Attempts at conversion breed strife
and ill-will ; the days when Buddhists and Hindus
tolerated proselytisation are gone. They will mect
the challenge to their faiths with vigour and deter-
mination. They will no longer accept the claims of
any religion to be the sole path of righteousness
or happiness. *’ :

# * * #

The Buddhists are quite prepared to meet the
challenge. But we fear the fight is not going to be a
clean one. The Bishops are already in the ring;

hitting below the belt. In his address to the 194¢

Diocesan Council, Bishop Horsley said that the
Christian Church which Hourished in the 6th century
a.c. in the Capital city of Anuradhapura was swept
away by persecution. * Christianity is, then’’,
said the Bishop ** no new thing—but Christianity is
a challenge. We arc always bound to raise opposition
Anyway,
the persecution of 13 centuries ago brought back
the Church 11 centuries later. ™’

This reference is to the stone with a Nestorian
cross in sunk relief dug up by the Archaeological
Depértment amidst the ruins of Anuradhapura, For

the presence of Nestorian Christians at Anuradhapura

in the 6th century, reference may be made to Cosmas
Indicopleustes (Winstedt's edition, p. 322). This
is the only reference in an ancient authority to this
subject, and Cosmas has nothing to say about any
persecution of the Christian community by any one.

But any stick is good enough to beat the Buddhists
with, and Bishop Horsley has hurled his stick to
mark the opening of the great campaign of conversion.
The, days when stories of persecution and villainies of
heathens, induced rich English widows to contribute



0 Chulch funds are gone. In this enlightened age
deluded people are. not so easily picked up, as they
were a century ago. -

The Bishop Sl}{"lk‘i of persecution having swept

away the 6th century Nestorian Church at the ancient
Cdpita] of Lanka.
find amidst the ruins of Anuradhapura 7 = A 6th
century Nestorian Church still standing in all its
glory like that mest historical tree in the world, the
2000 year old Sacred Bo-Tree is cxlstmg amongst the
splendour that was Anuradhapura’s ? Gone are the
days of the miracles of the Christian Church.

From tradition,
opzmon pre\(u]mg among local students of history is
‘that in old Ceylon there were no re]lglouq persecu-
tions. The Buddhmt Kings were known to have
provided accommodation for other re ligionists, The
very fact that a Church was allowed to be built in
- ancient Anuradhapura is evidencc-of the spirit of
tolerance which permitted it. When, as it often
happened, civil wars 1‘ag(—:d or foreign armies invaded,
religious orders left the country. There were
occasions when no Buddhist Sangha could be found
in the country, and rehabilitation proceeded- by

process of qendmg for Bhikkhus from India, Burma
or Siam.

This persecution story of the Bishb.p is not true,
It is an attempt

it is a libel on a whole civilization.
at propagation of Christianity in a “av .that has
become historic with the Churches, perqecuted
and it lied for the greater glory of God. One will
find the Christian ethic clearly stated by St. Paul :
“1f my lie hath abounded to the greater glory of
God, Wh\u then, am I judged a sinner 2’ "Truth

has a]way% suffered at the hands of the Christian

Church,
& & 3 &

At the 1946 Diocesan Council the * ballyhoc; " of
conversion was again raised and the theme of some
of the Parsons was ‘¢ winning the villagers of Lanka
for Christ”". The Parsons seem to imagine that the
mtrodutt]()n of Chrlshanlt)« into our v1|iagf‘q will
provide a panacea for their ills, and make the people
better and happier. They want to make out that the
present condition of the pcolnle is due to the religion
they profess, which one of them once de‘;crlbed as
H d(‘ad hand "’ They apparently fondlv believe

lhat gwen a new la])el the people will sing with joy
and become prosperous.

The Bishops want the Buddhists of Ceylon to be
converted to Christianity. Let us consider, .
what and to what we are to be converted ¢ ‘And let
us answer the second question first. It is always the
‘texts and actions recorded in their religious books
that form the basis of the acts and actions of a people.
Christianity has had sway in Europe for ncarly two
thousand years, and with what results ? For hundreds

from

What does the Bishop expect to -

records ol history, the trend of

. ofyears millions of Christians, ¢ practical * Christians,

‘ militant * Christians, and every other sort of
Christian, have been m\ol\mg the name of Christ in
defence ol e»grv sort of war, whether it has been a
war of defence or of aggression. Their excuse for
doing so has been invariably the same—texts and
actions recorded in the Old and the New Testaments.
We have been horrified during the past ¢ix years at
the evil behaviour of the Germans, a Christian
nation, towards captured men and women who
offended a leader who 'claimed (o be what he was by
the authority of God. But this was only a be?ated
nxamp]e of what God ordered his favourite people to
do when they entered a conquered city. e said ;
““ When the Lord thy God hath delivered it vnto rhme
hands, tfwu shalt: smite. every male thereof with the edge
of the sword ; ‘but the women and the little ones, and the
cattle, and all that is in the cityy even all the spoil thereof,
shalt thou take untp rhnd] Thou shalt so do unto all
“the cities which are wr} ;‘(u o] jm.-n ih;e :

This reads almost like an auount of tl‘lL 111»:15‘101\ of

Poland by the Germans. The impartial reader will
admit that Hitler did what he could to follow out
the commands of God as laid down in Chapter XXX,
.of the Book of Deuteronomy. He followed the Bible, |
but the Allies ‘thought that God did not agree with
modern warfare—lf we except the small incident
of anmhllatmg a few hundred thousand humans hy
the aid of an Atomic Bomb. : :

Let us now turn to the 34th verse of the tenth
chapter of St. Matthew. We read : * Think not
that | am come to send peace on earth : I came. not to
send peace but-a sword. '’ '

““ For | am come to set a man dat variance agafmr his
father, and the daughter against her mother, and the
daughter-in-law  against her mother-in- -law. What
does this sound like ? A world war ? Sons,
fathers, daughters..., . mothers-in-law... . . we repeat,
WS Lhrwt referring to a ¢ patriotic * war when he
talked about these people ? Or was he referring
to the bitter family divisions *which had already been
caused by his doctl‘me and are still increasing daily ?

Then again, ‘* Jesus went up to Jerusalem and found in
the temple those that sold oxen and sheep and doves, and
Lhe changers of money sitting ; And when he had made a
cmurge of small cords, he drove them all out of the umpfc
and the sheep and the oxen: and poured out the chcmgeu
money ; and overthrew the rables.

. 3 » 5
intolerance and lack of self-control.

A clear act of

The Buddha, on the other hand, was a person of a
wonderfully tolerant nature ; and in overlooking
insults or injuries which his rellgloua adversaries
inflicted upon him, in recognizing the excellent
doctrinal points of othu‘ philosophical or religious
systems, in forgiving the faults which his disciples
consciously or unconsciously committed, or further-
more . in recommending his new converts to offer



food and dnnl\ to their old religious teachers and
their followers, he showed an unparalleled toleration.
He was a \\ronderful__}y_self controlled and broad-
minded person. :

This spirit of toleration’ nmuluted by the Buddha
flourishes in. all Buddhist lands, Where there is
mtolerance it is not dué to religion, but to frustration
and nationalism. When missionaries, hedged behind
a Dominating  Overlordship, force an unwanted
rchgmn down the throats of an enslaved people, they
find frustration of their longing to sah,guarcl their
her itage. - We hear the conversion ¢ hal]vhoo -only
in countries where the people have lost" their Inde-
_pendence., ‘We do not hear of missionaries tub-
lhumpmg in the Mohammedan world, the countrics
of the Arab League, they look for Lht‘]l‘ prey to the
enslaved Buddhists and Hmdua of the Empire.
““ And it must be St wntu G. Appleton in
Buddhism in Burma, ** that sometimes missionaries in
their approac,h are neither tolerant nor tactful,
Failmg to appreciate the spiritual stature of the
Buddha and the goodness and beaut) of mw.h of the
Buddhist 1ea,(hmg 4l

- And here is one more text.
them . . . cwhen [ sent you without purce, and scrip and
shoes, Iackea’ ye urmfrhmg

" And they said, norbm(q‘

*_Then said he unte them, but now, he that hath .a
puise, let him take it, and Fikewise hrc scrip ; and he

thﬂr hath no. swmd ;'er him sefl his cloak and buy one.

: hu J’ say unto you, that this that is written must )er
b mwmphshed’ in me, And he was reckoned among the
transgressors : for the things concerning me have an end.

And they said, Lord, behold, here are two swords. And
he said unto them, It is enough .°

Yes ! It is enough. You have, in these verses, a
direct command to scll a cloak and buy a sword.
Is this not what the Germans did to prepare themselves
for a world war ¢ :

s

* And he said unto

your good deeds and confess before the world th

Now let us coﬁ,sid-_er what a heri.t'ag'e;-. the
are so anxious to- wean us from. ~And let @ non-
Buddhist, Professor Radhaknshnan, tell what that
hentage stands for. In the chapter on ‘‘ The Ethical
Idealism of Buddhism ' in his Indian Rb:losoph ), that
great Hindu- Philosopher writes

¢ The elevated mombtv taught by Buddha, ﬂmt onh
the pure in heart shall attain salvation, sums up the Law
Buddha justified the practice af the

good even to those who did not believe in a personal God.
F

and the Pr ‘ophets.

other independent ethic gives us a more thr.‘ng

message of universal benevolence. At a time when bloody
sacrifices were not yet out of fashion, the teachiny

g.6f merey

His opp(mtmn

to all creation had a tremendous effect.

.to ceremonialism contributed Iarge!j to recommend his

doctrine to the masses. The sub]zme g_randeur of Buddha's
teaching may be gathered lrom the foHong uztemncgs I_Tf :
his : ** Never in this world does hatred cease by batredw—

. Vrctor}/ breeds hatre.d , for zbe _

LE)

hatred cedses by love.
conquered is unhappj. !

* One may conquer a thousand
men _in battle, but ¢ who conquers himself is the greater

victor. '’ Let'a man overcome anger by kindness, evil
““ Not by birth, but by his conduct alone,
& Hide

by good. "’

% bR}
does @ man become a low caste or a Brahmin.

have committed. ““Who would w:ng?Lv
speecb to cﬁose who have done a smfuf deed, strewmg sah‘

as it were, upon the wound of their fauh 2.2

']

Are not these Buddhist texts and actions, a hei'nage ]
we have cherished for over twenty centuries, rarer
and far more precious than all the blood-stained rubies
of Christendom-which the Bishops are offering to us?

' —Reproduced  from Pares I &_ IH, of :
““ The Revolt in the Teample "', a forthcoming .
publication. :




Bringing qf the Sacred Bo-tree to Ceylon

5 b}’ _]o'hn. M. Senaveratna

< Touch these mural paintings as much as you like with
your eyes, but do not see them with your Jfingers. i

HAT was tlu, ‘burden of the ¢¢ Notices e
Sinhalese and English, which confronted me as
I entered Kelgniya Vihara a few days ago.

And the reason for my visit was the remark made
by a European friend, o day or two previously, that
as a Sinhalese 1.6ught to be ashamed "’ that I had
“ missed seeing the beautiful and inspiriting new
works of modern Sinhalese art at Kelaniya Temple. ™

My friend was referring to the second section of the
reat Mural Decorations Scheme at the Vihara, which
had recently been compieted.

And what T saw on my visit—frankly, it is of abiding
interest and value not only to the Buddhist but to
every Sinhalese as such—(-rhpimsised the need for the
caution : *“ Touch with your cyes, but not with
your fingers. ™’

* Ed * sk
The desire to ¢ sce”’ works of art, where these
are casily accessible to the hand, more with one’s
fingers than with one’s eyes, is not a trait peculiar
to the Sinhalese. All peoples on carth have got it in
more or less varying degree.

Priceless works of art throughout the world have
been spoilt or defaced or damaged by people attempt-
ing or trying to immortalise themselves at the expense
of immortal art, by scraping their own names or
initials on the object of admiration.

Some give way toa sort of itch to scribble something,
anything, on what they have come to see, and there
are others who would think nothing of even breaking
off a small piece of it to take home, to serve as a
memento |

% . % % %

One would have thought that a nation like the
British, for instance, would have been exempt from
this kind of failing or feeling. But note what some .
of their own people did to their own famous Coro-
mation Chair which enshrines the celebrated Stone
o Sedhe.

i



Prince Danta and Princess Hemamala arriving in Ceylon in
disguise with the Sacred Tooth Relic

¢ In Westminster Abbey (says an English writer),
in the Chapel of the Confessor, fenced round by the
tombs of the old Kings and Queens who lie buried in
the mound of holy earth, stands the great Gothie
Chair which was made for Edward I.

‘“ Barbarous sightseers in the 18th century, if not
later, disfigured its surface with their initials, and
ignorant or officious functionaries in our own time
have plastered it over with varnish.

In our own land the famous Sigiriya Frescoes—a
unique treasure of the nation—have not been spared
throughout the centuries, ;

I * % ®

The polished and once beautiful face of the
famous *¢ Gallery " wall has been dlsﬁgured and
made hideous for all time by the ¢ things *’ that
have been scraped or cut upon it—names and
initials of unknown yokels and country bumpkips,

. versical vulgarities, snatches of songs tlht mutl(lr

amatory mvocatlons to the Sigiriya beautles w
‘¢ bulbous breasts,’” and all manner’ of othe
barbarities that mark the mind of the silly sight:
seer.

* * ook # .

So heart-breaking was this form of vandalism that
it is interesting to recall the stm-mg yet pathem
““ final appeal to thoughtless visitors ”’ made by the
late Mr. H. C. P. Bell, of the Ceylon Givil Service,
before laymg down his office of f\rchaeologmal
Commissioner of Ceylon. In the Visitors’ Book at
Sigiriya Resthouse, I found the following entry made
by him under date May 15, 1912 :

SiGIRIYA (1893—1912)

¢ Supremum Vale ! On bidding officially, ©a last
farewell ' to Slglrly.l (endeared to me by twenty
yearly seasons of archaeo]oglca] work upon, and
around, the ‘Lion Rock’), may | make a final
appeal to thoughtless visitors ? - :

s Respect yourselves. Then will you not f’ail to
respect the gloneq of this picturesque htstorlca?
stronghold, so redolent of romance.

“‘ Refrain from disfiguring further the unique
¢ gallery.” Add not to the numberless ignoble
names which sear hideously the plastered: surfacc—-
once mirror-like—of the old-time Wall, |

W-v.-" e
dravn from natlons near

‘¢ Many of those Who look upon thee
Mere: ¢ trotters'’
and Far—_

Have registered a base unholy VE:W
To scrawl their names wherever sp
Unheedful of what monuments they mar
¢ Vandals ’ who smirch thy stirring -story
By scribblings which the soui s senses jar,
Till all thy fame is but a ¢ tripper’s I_:g]_lo:y

Salve acternum mihi, Saegiri galla, /ietemu}r.l;iue Vale |
_ H. C. P. BELL
# * * *
These Sigiriya Frescoes (with their connection
with the Ajanta Caves) and Mr. Bell's touching
¢ appeal to thought]es'i visitors >’ were vividl}'* bi‘Ought
to my mind when, as I went from room to room in
the Kelaniya V1hara I had my fill at close sight of the
mural p:untmgs which my European friend (who had
pr()voked my visit) had rlght]v described as
¢¢ the beautiful and inspiriting new works of Sinhalese
Art ’’ at this most ancient and Lclebrated Temp]e
of Buddhtsm in Ceylon.
" * * %

These new Mural Paintings represent the second
section of the Mural Decorations Scheme which has
just been completed by Soliyas, the gltted Sit. 1alese
artist, blessed with the ¢ Sigiriya touch ™", All in
all, it is, in the words of Keats, ““ a thing of beautv
and o a joy for ever’



M I miay make one critical remark in regard to most
of the Sinhalese Temple decorators of today, it is to
say that in their_ work they resemble in some degree
their modern Tibetan brothers, of whom Marco
Pallis in his Peaks and Lamas writes :

** Many capable mural decorators still exist in the
country, though it must be admitted that their work
usually falls short of the best ancient examples. It
is NOt quite easy to lay one’s finger on the discrcpam:_\-’.
It resides in a thousand subtleties rather than in any
single c_a'ﬁsc‘ : it is doubtless connected with the fact
that in respect of the Doctrine itself, which alone
gives jts impulse and meaning to the art, there has
in many places been a tendency to slothfdness. ) Bur

even then, the old fire often is not really dead : 1t
smoulders and only awaits tekindling, ™

* * *# s

But [ saw [)lt:nt}-' of evidence of creative power,

both potential and actual, reflected in the work of
Soliyas, to lift him up, above the level of his fellow
artists of today. And most of his work, religious  as
well as historical, is marked by a sort of innate quality
of strength which has the capacity, on the one hand
to rouse fervour in the heart of the religious devotee
and on the other to kindle, in the heart of the
historically-minded, the fires of patriotic fecling which
’nowada}rs lie dormant 4n . the circumstances under
which we live,

# * # #



From time immemorial it has been the custom
to paint Temple walls, and for the pa]ntmgs to be
connected with scenes from the ‘¢ Jataka '’ stories.

The Kelaniya Temple authorities, however, have
made a welcome departure from this custom, and,
by interspersing, important Ceylon historical scenes
connected with the birth, rise and progress of the
religion in Lanka, have not merel\ introduced a
rcﬁuhmg variety where a dull samencss was the
l«}notv almctlme but also succeeded in producing
a series ol arresting historical pictures such as you
never can see elsewhere today.

Right above the door leading to the main Shrine
Room at Kelaniya and on the wall opposite is a
painting mpresenung what is described as ¢ The Birth
of the Sinhalese Nation >' as narrated in the Maha-
vansa. Here you find the Buddha, on the day of
his death, dec Inrmg from his death bed, *¢ In Lankd

r

_the King, Dwanampfya Tissa. e

will my rehgion be eﬁabhshc ;
King of Lhe Gods, to take over ** the u&&ﬁahs“hf;z'
of Lanka *’ and also to protec V:Java and his
seven hundred followers who wbuld land in
on that day, and thus pave the way for the Birth of
the Sinhalese nation. And the picture tacmg it is
whole panorama of the landing of Vijava ‘and. hls
in- Lanka to carry aloft the torch for
5,000 years and set into motion what in time becam |
a great civilisation. !

* % ale %

followers

Hitherto, in all Buddhist Térﬁfﬂes throughout the
Island, the usual way, or rather [ should say, the only
way in which the introduction of Buddhism to Lanka
has been depicted has been by portraying Prince
Mahinda's arrival at Mihintale and his reception hv

King Kirti Sri Rajatinha {:orzférrii}g rank t:f' .Sungf;amju on Weliwita Saranankara Therd h /




; \vrlctly speaking, the introduction of Buddhism to
\Ciylon did not exactly synchronise with the arrival
1 the first Buddhist missionaries. It was some time
| ier that the conversions took place and the establish-
sent of Buddhism in the country became a reality.

* s = *® %

The Kelaniya Temple authorities have struck new
and haf)pier ground, ploughed a new furrow as it
were, by sdectmg another and more important event
“after Mahinda’s arrival, to symbolise the introduction
of the new religion and its fmmal establishment in

Lanka.

And the painting which deplcts this solemn event
shows King Tissa presenting the Mahamegha Park-in
Anuradhapura to the newly established religion, by
making the boundaries with a silver Plough draw

by twd elephants, Tissa himself working the plough.

#* #* # * -

The next painting shows in realistic fashion the
transcription of the Three Pitakas into books at
Aluvihare—a memorable event in Buddhist history,
considering that this was the first time that the
‘Buddha's teaching was set down in writing.

And as he himself told me over and over again in

the days when | was editing the ¢ Ceylon Antiquary ",

with which he associated himself intimately, it was

the recollection of this ()utstanding event in Buddhist
.Ht(,rary hi%tor}' that induced Governor Sir Robert

(afterwards Lord) Chalmers to give the name of.

¢ Aluvihare ” to the series of Pali books, the edition
and- publication of which he maugurated before he
feft us.

Four other principal scenes in this (,nmprehenswe
and well-executed schemc, of mural painting at the
Vihare “are : =

Buddhaghesa s presentation of the  Visuddhi-
maga ', written by him, to the Sangharaja of the
Maha Vihara, Anuradhapma.

The bringing of the Bo-Tree and the Tooth Relic
to Ceylon, apart from scenes from the ¢ Jatakas’’
and from the life of Gautama, and King Kirti Sri
conferring the title of »*¢ Sangharaja ™ on Welivita
Saranankara Maha Thero by presenting the Ivory
Fan as his emblem of office,

ES E # #

¢ Beautiful ** and ¢ inqpiriting " were the terms
used, by ene.competent to pass judgment, in reference
to these: 1 ‘paintings at Kelaniya Vihara. They

are that, \wthout a doubt,

But they 1.‘ePr-esent more, to the Buddhists on the
one hand, and to the Sinhalese as such on the other.,
They are a notable contribution to religion and to
the nation, and of a kind which amply demonstrates,
not only the creative power of the Sinhalese artist
old

e

of today, but also that he has something of the
fire ** still left in him to make him not unworthy of

being compared with the ¢ masters '’ of Sigiriya and

_Ajanta days.

* j % * *

And for this magnificent contribution to religion
and to art in our time, the nation owes at least a
grateful thought to the memory of the gracious lady,
the late Mrs. Helena Wijewardene, who made it all
possible by expenditure on and endowment of the
Temple to an extent of more than half a million rupees.

May the memory of her work abide with us for
all time and induce others to emulate her great

example of devotion and munificence.




T HE way in which the late Helena Wijewardene

Lama Etani figured in the great restoration work,

‘at the historic Kelaniya Vihara,and the circumstances

in which she ensured the completion of this monu-

mental work, remind onestrongly of a moving incident

connected with King Dutugemunu’s dying moments
and the fulfilment of his last wish. '

History tells us how, before the work on the
Ruvanveli-Seya  was completed, Dutagemuniig was

" neglecting nothing, and stinting nothing.

seized with a fatal illness and how, before he passeq

away, he was at his own request taken in a palan_qu_i'r_'
to be given a last view of the might)* Thupa, to thi

construction of which he had devoted all his lite
years, s

History also tells us that, before Dutugemunu’
eyes were closed in death, he summoned his younge
brother to his side and said to him: ..

t« All the work of the great Thupa which is stil
unfinished, do thou complete, my dear Tissa, and be
not remiss about it. Put thou thy heart il‘li’-()__-'}?%
even as [ have done. ., All the ceremonies in;i;fodl_u;a;«i

by me in the name of our re]igion do thou carry on

3

Almost a similar scene was enacted at—f;‘l(elanijrz
Vihara, two thousand and seventy-two years later

Helena Wijewardene Lama Ftani had started, it
1927, the restoration of this ancient Vihara destroyet
by the Portuguese four centuries earlier. But i1
November, 1935, a paralytic stroke made her realiss
that her end was near. : :

She therefore summoned her 'sons and daughter
to her bedside, and in simple words that yet movet
and stirred the hearts of those she addressed, shi
told them of the ardent wish that burned in he
heart—the wish which was virtually her last in life—
which was to see the work she had started accomplish

ed if possib]e before her death.

Like Dutugemunu of old, she did not live to ses
that work accomplished in its entirety. But she
lived long enough to see the work well on the way

to, accomplishment.



: bmﬁght from India, electrical
Jrgmet,rs wert ilders came frum Burma,

mp
d- these .u&j_ed by an ’u'my of logal artisans and

‘*}Lce,Pt HIE mural pamt.lngs {which were completed
{ier ler dcath), she lived to see all this great work
lone when she was wheeled to the Vihara, just a
lear after she had expressed her wish, to hkc part
2 the solem “dedication of the ditie

", of that, great and
C-:_')/fon

A pen Pu.turc by *‘ Janus
leepl) lmprt,:m\c‘ ceremony appear ed in the
daily News '’

10t present at the Ceremony itself.

____DEDTCAI_[Q.H‘-_ OF A SHRINE—Ausricious DAy AT
KEraniya

A long Hight of steps, like logical arguments for
L great pr muplc leads to the Kelanna Temple from
he red “road below.

“A dagoba shaped like a thcmght ot devotion in -the
mnd of a pl!gum dominates the precincts above.

 One Sunday morning in late January this year, as I
vatched the devotees ascending the steps to the
weat shrine, I thought of the symbolic grandtur of

he easy cllmh from the world 0% men to a’region far

emoved from them.

B}f m\r sidea hrge tusker stoed whnkmé flies from
rts SpaCJous territories.

Th{, ‘Kandyan pillars of the new entrance to the
lhhare took the morning light and shaded it in regular
*e’rncal CO]UUAT‘IS down their octagonal shelves.

A pathwav degoratcd with gentk: greenu y Llet
1p to the many- pillared entrance.

About I‘Il(‘ Stliif’d men and \\’Oll”lLll——\’\‘HtII‘lg
vatchmg

~ Yet there was a hushed air of expectancy studdcd
Nith w]‘uspcri

* % 2% # %

A few months previously, Burmese workmen had
wastened across the sea with a stock of gold leaf for
vhich Burma is famous. Here, inside the newly-
wilt Shrine-room, they tumedlhe new rock-cutsedent

3uddhainto a golde,n |magL with the magic of their
raditional art. =

In the meantime the new section of the Vihare
ad been got ready in flurried haste. The last

ouches were given to the bare new walls of the
nner (,hambu-

It was the wish of the donor of the modern section
sf the Shrme to see ?t dedicated at an éar lyzdate.

Vesak Number of May, 1937, and it is -
reproduced below for the benefit of those who were -

o

~of the Sangha.

And today was the great day when, after ten years
of careful planmng and bulldmg, the extensions were

- to be handed over to the Sangha at a simple ceremony

of consecration.

Yet the excitement ljl‘cvaiiing was of the mildest.
The moment awaited was a ceremony of dedication
and not a demonstration. a

No announcement of the function had been made,
For, although the architects had finished their task,
the artists had hard|}f begun theirs—to complete the
decorative work according to design,

Jaasts Sy % *

Passing through the Old Hall of the Vihare with
its mediaeval frescoes, one steps into the new Inner-
Shrine—the Hall of Perfumes. It is a square room,
chaste in its simplicity, striking in its lack of over
ornamentation.  Sinhalese designs run here and there
on the pillars. The door is Kandyan in design.
The ceiling is high and' sky-like in appearance.

Chamber
In this is p]aced

Garlands of flowers curtain off this Inner
from the dominating recess within.
the new sitting figure of the Buddha, gilt gold, with
a superbly decorated halo behind the well-cut head.

As the auspicious hour ;tpproz__tchus._ the Inner Hall
of Perfumes is filled with an-assembly of Bhikkhus--
representatives of all the Nikayas. Their yellow
robes give a gorgeous touch of rich colour to the
scene.

A Ial‘gtj lotus cut in stone embedded in the centre
of the floor draws attention by its quict serenity.

A sound of drums, | -

_ The donor is wheeled into the hall in an invalid's
chair. She makes a bieauriful picture of piety, her
aged face aglow with a new happiness—her grown-up
sons and daughters around her——and grandchildren
looking on with mystified wonder. '

On behalf of the donor, one of the sons asks
permission Jfrom the Sangha to make an offering of
the new section of the Shrine to the Buddha.

This is granted.

To symbolise the idea the donor hands a silver
tray heaped with flowers to the Chief Representative
He receives it and places it on the
altar of the new statue of the Buddha.

The sound of the conch-shell vibrates within the
dome of the Hall of Perfumes,

Out of an unique chank (Dakshina Shanka) with its
corvolutions to the right and not otherwise as usual,



water is poured by the donor on to the granite lotus
in the centre, the while repeating thrice the stanza :

Iman Viharan Buddhassa pujemi

(L offer this Vihare to the Buddha).
# # % *
~ This unique kind of chank was in the olden days
used in the-consecration of a Sinhalese King. Itisa
highly prized ornament in the ceremonials of royalty.

Immediately afterwards, there is the sound of

Oriental Music and blasts of the conch-shell. The
actual dedication of the Temple is over.

Sadhu ! Sadhu ! Sadhu [ ! !
cry hundreds of throats.

Great trays of flowers are offered at the altar by
members of the donor’s family. Incense fills the air.
Lighted tapers burn before the golden Buddha
decked with fHowers. 5

Spokesmen from the different sects o
speak on the meritorious deed of the pioﬁs' dong
of the fulfilment of her Iarge- wish, of the '_Iinesg_;"'
that will follow, of the greatness ﬁfthe gift, il a;
the previous examples of piety (iiSpl&?gd in the d },
of the Buddha. - =

sangh

In the meanwhile, outside the crowd is fs:fening
to the ritual and werds in the chamber by ,means of

loud-speakers placed for their convenicnce,
i a_dﬁu IS5

Bjr now it-is forcnoon. It is time for:the great
breakfast prepared for the 150 Bhikkhus és'"sembled
for the occasion. :

Shouts of Sadhu ! Sadhu

And, one by one, the crowds disperse and the
monks repait to the ““ dansala "' to sit for the meal,
Gifts are offered in the name of the donor,




WITH Sri Vikrama Raja Sinha ended not cmly the

last vestige of national freedom, but also a civiliza-
tion based on an entire and unique ethico-religious
shilosophy, a civilization which had endured for
fwenty-four centuries, and which at some periods of
its long and Chequered career had outshone those of
preat Empires elsewhere, because of the benevolent
ind sagacious guidance of the ruling caste by the

':angha who incessantly strove to make the people &

prosperous and hdpp) within the bounds of their
national culture.

Foes from without, traitors from within, intrigues
from within and without, a hostile aristocracy, and an
* alienated priesthood,’ all these have been assigned
at one time or another by different writers as the
causes of the Tragedy of 1 815. While some of these
factors undoubtedly played their part in that tragedy,
we believe the chief cause which bl‘qught about the
Hownfall-of the Sinhalese Kingdom was the dJS{mn;y
of the people themselves,  ““ It ‘was a repetition of
an old and tragic tale ™, says Dr. Colvin R, de Silva
in his Ceylon under the Brmsh Occupatwn. ¢ The
Kandyans turned with a too facile readiness to the
idea of bri inging in the foreigner to settle their domes-
tic differences. The pitcher went once too often to
the well. The convenient arbitrator became the
permanent master.  The Kandyans accdmplished'their

35

own political doom. S

Thus ended Sinhalese Independence, which our
forefathers, with their toil and sweat and blood and
tears, had protcuted for 2348 years. Although the
word ¢ tragic® Is }requentl} used to describe the
happmmgs of 1814, it is not possible to call those
happenings ¢ tragic’, for tragedy -implies at least’
the dignity of fate.  And there was no dignity in what
happened " in 1815, and nothing of fate ‘that the
leaders of the people hrou‘ght upon the nation. The
cpoch that was closed in 1815 was more shameful

_than traglc

STILL BEAT

On the and March, 1815, the Lion Flag, which
Vijaya had planted on our shores at Tamraparni and
had waved in one or another part of the country
throughout twenty-four centuries, was finally hauled
down, and the Sinhalese who partlupated in that
na.tlonal ignominy, participated in what in effect
were the obsequies of their people, as a free nation.,
In wending their way to their homes after the event,
they virtually walked to their chains. To those
others who had stood without, the question that
then confronted them was the same that had previous-
ly, at some critical periods of our history, confronted
our forefathers, viz, ‘‘ Are we at the end of an
adventure or the beginning of an epoch 7

Meanwhile the tropical jungle crept over the
¢ Dead Cities ', uninhabited \e[]lages breached
tanks, and abandoned paddy helds, and enveloped
within itself the remains of a civilization, which,
with all its ups and downs, had continued to flourish
for nearly twenty-five centuries. And tumbled
amidst the wilderness were stone images of the
great World-Mentor, whose sublime calm, which
Fa Hien said ¢ had an appearance of solemn dignity
which words cannot express ', reminded man that
unhappiness was due to insatiate desire. Round the
colossal stupas, and over monolith and moonstone, the
jungle grew, covering them with carpet of soft
grass and canopy of leaf, to hide as it were, from
future eyes, the story of man’s past sorrows.

Tree roots writhe like serpents through mediaeval
court-yards and, having split huge stones asunder,
now hold them suspended as a proof of their power.
Tiny tendrils, which first lay soft on the breasts of
smiling devis, reaching behind their narrow waists,
tore the celestial show-girls from niches where the
Sinhalese had enshrined them and won them for the
unrelenting jungle.

Dead stones, vivified by the nameless artists of a
vani hed civilization, still echo the sculptured tramp of



marching elephants. The smiling faces of devatas
have a vivid liveliness which resists the ravages of
time. More charming still are the bands of merry
little dwarfs who play and dance round the capitals of
stone pillars and in the friezgs round Viharas.
Guard-stones, sculptured with multi-hooded coiled
" nagas, remind us of the aboriginal cult of serpent
worship, which has lived on through Hindu and
Buddhist rites and has persisted from the remote age
of credulity to that of scepticism.

And Apsarasas, perfect in beauty and potent in lure,
they are sent to earth to rob saintly ascetics of the
spiritual perfection towards which they have striven
through denials and meditation. The Rig Veda and
the Brahmanas contain many legends of these demi-
mondaines who traffic their charms between heaven
and carth. A large number of them enliven the
Sigiriya frescoes. These gay Apsarasas, with their
elongated cyes, bulbous breasts, willowy waists and
lissom llmb.’: painted hundre(ls of Centuries ago, are
as supple and 5p1r1ted as their breathing sisters in
cloth of gold.

went *’, he said,

“ Now ”, said John Still, of the Cey e
S'er\«'ice, in a Broadcast ‘Talk from the B.B.C.

“all th]S Art died or nearly died. The m el
¢ Buddhist k?ngs B he :a,dded
& bega.n to be succeeded by Christial 2

. Governors,

i

The ¢dead cities,” the stage on which the
Sinhalese enacted their drama of life for two tbousa.nd
years, hold their breath as if in awe at the. t;ragtc.
downfall of their actors.

But, their hearts still heat,

Here ends the chapter entitled ¢ The Rise and Fall
of the Sinhalese Kingdom,”” in The Revolt in the
Temple, composed for the social and spiritual redemp-
tion of the Sinhalese,

Part | of ¢ The
Revolt in the Temple'”, a forthcoming

: * —Reproduced fmm
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 WESTERN STATE °

< cEﬂRL"‘WjNTERTON in the House of Commons today raised the question of the effect on  Moslems of the recent

speeches which contended that in this war Britain is defending the establishment of a Christian civilization.

< H referred, he said, particqlatgy 10 the speeches of the British Ambassadors in Washington and Madrid, Lord Halifax

(ind Sir Sam_uel Hoare. e

o Earl Winrerfqn._. said - < The British Empire has a minority of Christians as compared with other religions.

Words

about the Crusades and fighting for the Cross reach our Moslem fellow-subjects.  They have very strong religious convictions
in these matters. leading Allied Statesmen should deal with this difficult question on the line that here is a common view-
point to men and women of all religious faiths in the United Nations. e

 *“ “Al] condemn the sadistic barbarism of Germany and Japan. Field Marshal Smuts )-'e_-sterdadv spoke of Hitler trampling
on the Cross,  Moslems would say Hitler is trying to trample on the Cross. Only b)/ a broader ap.peaf shall we destroy

this great horror’."’

1 OW that Hitler and all his crew have succumbed,
* ° . what then ? The problem facing mankind is

of a magnitude unparallelediin the history of the- -

human race. The need to avoid making another.
false start is one of almost territying urgency. Think
what depends on the aims, on the method, on the
spirit in which we approach the task. Obviously it
cannot be left in the hands of party peliticians ; the
issues at stake are too vast for that.

_The . Christian® Church is already in the field,
claiming, in tes f an ambiguous, guarded, and
ggri'ct_ly ad hoc umanimity, to be the predestined
guardian of the legitimate liberties of the ‘nations.
Not very long ago we were favoured with the spectacle
of English Primates and the Moderator of the Free
Church Council concocting, with the assistance of a
Roman Cardisial, the declaration that ‘¢ no permanent
peace is possible in Europe unless the prindi_ples of
the Christian religion are made the foundation of
national policy and of all social life. "’

Light has now been thrown from a novel
angle on the war aims of the United Nations by the
u_nguar_dqd_ statements of Lord Halifax and Sir Samuel
Hoare, 10 the effect that Britain fought in defence of
Christian Civilization, and by the criticisms these
statements provoked both from non-Christians asso-
ciated with the Allies’ war effort and by Christian
spolicsrh@l within Britain.

What exactly do the framers of this declaration
mean by ““ the defence of a Christian civilization *’
and ““ the principles of the Christian religion ?
If they mean that unwritten code of ethics;-deriving

. 7 S
from a high sense of social responsibility, “which’ is

Pharisees.

—Reuter, ** Ceylon Daily News’’, 22nd October, 1942

observed \by all well-disposed and sufficiently en-
lightened. people, the Church has no monopoly of
or patent in such principles. If, on the other hand,
the declarants mean that certain conceptions of duty
peculiar to the Christianity of the Bible and/or of
the Church should be imposed on all and sundry, as
if they were of incontestable moral validity and of
universal obligation, then it behoves us to be on our

ard ~against any such revival of ecclesiastical
absolutism. In that case, indeed, the cause of
freedom, for which men of all creeds and of none
have made the supreme sacrifice, is once more in
peril at the hands of the Chief Priests and the
arise There can be no liberty so long as civil
or religious dictators arrogate to themselves the right
to say believe and obey, or. ... ” '

There were occasions on which even The Times,
(London), considered the dear old phrase ““ Christian
civilization '’ an unsuitable description for the war
aims of the Allies. ' Discussing General Chiang Kai
Shek’s visit to India, it observed : *‘ It is indeed of
decisive importance for the world’s future that China
and India are ranged together in defence of those -
principles of freedom and organization which the
Axis Powers, and not least Japan, have set themselves
to subvert and destroy.’” What a strain it must
have been to omit the pious adjective before the word
i princip]es R :

Is any Christian Church convincingly in the picture
when it claims, as such, to be in the true line of the
apostolate of freedom ? No ! and again no | Free-
dom cannot be established upon the negation of the
éneflmidamental condition of freedom. The attitude

of the Christian Churches to that essential condition



has a]wa)s been and still is, at the best, equuocal
and, at the worst, openly and actively host:]e

What is this fundamental condition of freedom ?
In answer we cannot do better than quote Professor
Bury :—* If the history of civilization has any lesson

to teach, it is this : there is one condition of mental -

and mora] progress which it is completely within
the power of man himself to' secure, and that is
perfect liberty of thought and discussion. The
establishment of this liberty may be considered the

most valuable achievement of modern civilization,

and as a condition of social progress it should be

deemed fundamental, ”’

And- what is this ““ Christian civilization.’’ these

Churchmen and Statesmen talk so much about ?
Even to the distracted civilization of our day the
contribution of Christianity has been a fecble one.
. Whatever goes by the name of civilization in our
time has very little to do with Christianity. It was
quite an accident that the peoples of Europe and
America were Christians at the time: the Industrial
Age dawned on those continents. * If, by any chance,
Buddhism had prevailed anongst those peoples “hm
they became the Lords of the Machine?’, the
history of the world would have been far (iﬁ:ﬁ,rmt
It was, for instance, simply due to historical causes
that Europe became Chnstlan and Asia Minor Moslem,
and that an]and_ for instance, adopted its par tl(,U.I"i['
brand of Christianity. Consequentl) it- seemed
improbable that the partlcular country and age in
which one happened to be born had received an
exclusive revelation of the truth. '

What is the Church of England s contribution to
the civilization of that country ? Read The Bishops
as Legislators, by Joseph Clayton, a Churchman, with
~a preface by the Rev. Stewart Headlam, who calls
it a record of *“ the crimes and follies of the Bishops ”,
Itis. No Bishop supportgd the Bill for the Prevention

of Cruelty to Animals in 1809. Only three attended

the House of Lords, when, in 1815, a Bill was intro- -
duced to Prevent the Use of British Capital in the

Slave Trade. They took no part in the discussion

Parliamentary Reform Bill, Tw

belly, .. .to attend and vo

of the Preventlon of Cn;&hlr to Cattle B‘]’HI ':'-_.:824
In 1832 fifteeri of them were still on the opposition,
though even the Kin timidated, to the
'\ff}tcd for the
Bill for the Total Suppression of the Slave Trade,
and" only one or two cver sspported the various
temperance measures that were introduced from 1839
to 1844. Lord Brougham bluntly said that ¢ only
two out of six- and-tvmnty Right ‘Reverend Prclatca
will sacrifice their dinner.and their rcgard FoT thetr

 The Bu;hops opposed every measm‘ﬂ to relieve the

; workers Lord Shaftesbury was so ang?j#’%hen they

opposed his one pet pmposal that he described them
as ** timid, time- servmg, and Q'Pf‘at worshlppers of
wealth and' power And he added: I can
scarcely remember an instance in which a clergyman
has been found to maintain- the cause of labourers
in the face of pew-holders .’ By voice and vote
they resisted every possible reform, such as Catholic
Emancipation, the admission of Dissenters to the

University, the Jews Disabilities Bills, the Great

Reform Bill, successive attempts to repea! the Corn
Laws, and Home Rule Bills. Humane Iegt&latmn
50 1ong as it did not gravely affect the landed interest,
did not 1.151.1:111)r excite their violent antagonism, but,
they opposed the use of anaesthetics in child-birth,
bocausc God had said : ““ In pain a\__r_xd_ suffcnng shalt
thou brmg forth, b el

They voted agamst abohr,hmcr the death penalty
for theft, and, of course, agalmt the opening of
Museums on Sunday. Indeccl it is difficult to
discover any 1ef0rm, until recently, in which they
took an active part. Can one wonder that Carlyle
called them, ‘“stupid, fetid animals in cauliflower

- wigs ‘and clean lawn sleeves, Bishops, 1 say, of the

Devil—not of God—obscure creatures, parading
between men’s eyes and the etermal Light of
Heaven 7 Vi =i L

—Reproduced _ﬁbm Part I, of «* The Revolt

in the Tempfe’ ’, a forthcoming p_l{i?ffcarion.
% 3 T s s a




“l—«ROM Pege Marx took the principle of
Dialectics anﬂ from Ricardo the Labour
- says Armold Lunn in his Revolution-

Ricardo a ¢ setent, il limited, economist. = Marx
was neither a philosopher nor an cconmms “but a
ifted revolutionary in scarch of a seientific rationali-
zation of class warfare.” The # arx is a curious
blend of Hebrew . prophet” n¥l demagogue. He
'detested exploltatmﬂ ‘and social injustice, and the
white heat of his invective is as impressive as the
denunciations of the major prophets. It is, - indeed,
mteresting to read a haptc‘l of Jeremiah after rr,admg
a C‘hapte} of Das f\apztaf o -

Marx translated Dialectical Idealism into Dialectical
Materialism. He rejected the behef in God and all
belief in the independenceiof Spll'lt and matter, He
hated .institutional religion, which he identified with
capitalistic Op’p'réﬁ"sm‘n Like the Buddha and Hegel,
he believed in a Universal Principle, but swhereas
‘this Principle in Hegel’s plulosoph)« was spiritual,
Marx is of the opinion that material, i.e., the econc;m:qf.
'LOB&Itlons (]Her‘mme the course of

.l‘usstor)r

rre_{ul‘it{ and

‘The basm tenet of Marxist Materm]:sm is the belief
that LLODUII]IC processes are omnipotent in shapmg
not only man’s social activities but also his re]:gwn
“his ph]lomph\ and his artmnc creations. _*“ It’s not
the consciousness ol men, he wrote, ¢ that
détermines their eausl:ence,_ but on the contrary, it
is their social existence that dﬁ:i;g:r_ml,:_}_es. their con-
sciousness. e -

Marx adopted from the Buddha and HLgel the
conceptiﬁn of a world process in which partial and
antagonistic truths are synthesized in a higher truch.
He translated the Dialcctic of truths into the Dialectic
of class warfare. " He believed that classes rise to
power because they fulfil the economic needs of a
particu'la}r period. He maintained that the rulin
class is cmmpe]]cd by the logic of the Dialectical
process to exploit the other classes. The thesis of
Dialectical Materialism compels” a verdmt of Not
Guilty on the liquidators of the exp]mterq”
Wihareas bud&hism declm:'s a verdict of Guilty.

“higlectical Matr.nahsm ', says Leukc in his
'Gaurama The Buddha and Kﬁrl Mar\ ‘ permits the
use of force in the restricted circumstances of social
necessity. “This view point seems mcompatlblu with
-_Buddﬂlsrn it the Buddha Dhamma cannot condone
“the use of force in any circumstances, w hether it

""Hc':ge] 'was a_subtle philosopher, -

involves the taking of life or a lesser degre;-of force.

For the one criterion of ethics, according to Buddhism,
is Maltrlya or compassion for ewh and every sentient

: hemg

As Aldous Huxley has pointed out, a desirable end
does not justify evil means : if the means are sufficient-
ly evil they will adulterate the end. Those'who deny
that there is any standard of right which they must
strive to observe, whatever the provocation, will

‘eventually poison the results which they are attempting

to achieve. The kind of classless society which the
adherents of such a- relativist philosophy would
produce would bé a less stable and a more unpleasant
society than any feudal or capitalist order. In the
last resort what makes human personality deserving
of a Communist or Socialist civilization is that it is
capable of placing certain values above all other
considerations, above evén its own convenience and
security. '

The Buddha did not incite the proletariat to
llqmdate the rich ; he urged the rich to liquidate
their own covetousness He warned the Buddhists
to control their own love of' proﬁt and called upon
the State to destroy the acquisitive 1mpulse His
‘¢ party programme '’ is not one of confiscation, but
of co-operation. He did not promise to the ru.h an

-easy ascent to a heaven of eternal happiness with rich

wine, melodious song and celestial nymphs. He left
men free to grow rich, and he left men free to go
to Hell.

4 Buddlnsm is not L(Jﬂtel'lt with takmg away man's

property ; and gl\rmg 11; to another. That is patchwork

like social service,”’ writes Bhikkhu Dhammapala.
< Buddhism takes away from people their instinct of
possessiveness and gives to those who do not have it a
deeper understanding wherewith to grasp the meaning
of life. Then for the sake of joy people will have
joy in pleasure itself instead of being satisfied with
having the means thereto, which naturally leads to

"hoardmg, banking, exploiting and all other out-

growths of private property. - To bring about absolute
equality will require a fundamental change in man’s
mental attitude ; and it is here that Buddhist Psycho-
If)g\ can compete with Communistic Souolngy

““ A dialectic process can only be brought to an
end by the solution of the cause of the conflict,’
he adds. ‘¢ The dialectic of greed and hate (loba- dosa}

~ which are both rooted in delusion (moha) can only

be solved by understanding and insight. The dia-
lectic, finally, which history shows during the course



of the -ages, the conflict between classes, cinnot

come to an end by dictatorial power but only in a
classless society. This is the pat_h marked out for
humanity, whereby all conflict, which is based on the
distinction between self and othegs, will come to an
end by the solution of ‘the two extremes which are
in ignorance opposing one an_othe_r. It is in the
impersonal * element of a process that all compo-
nents become dissolved in perfect harmony.’

The motive power of Revolutionary Communism
is, hate (Dosa), of ¢ Revolutionary Buddhism ’, love
(Maitri). ** “How can people who talk of nothing
but destruction and bloodshed lead humanity to
freedom and happiness?” asked Firelei, the fancee of
Jan Valtin, the German Communist Leader.

« ¢ You must understand that we are at war,’
answered Valtin, ¢ The purpose of war is to anni-
hilate the enemy. = We must destroy before we can
build anew.’ -

“ ‘But why must we borrow the methods from
Russia ? Everything you do is aimed at violence.
I don't like violence.’ :

e

“ ‘Every birth is like a revolution-Sviolent,
Even the most gentle child enters life amid screams -
and blood. ’ '

< ¢] have so much to learn,” Firelei said.

“ *You must learn how to hate;’ Valtinigold her.

<« I wish we could go away and live our own lives,”
(Out c_:f the Night).

Have we not travelled a long distance from the

rcp]ied Firelei.’ _”:'

Buddha's? ¢ Qur mind Shﬁﬂ; not waver, no yile
speech will we utter ; we will ‘abide tendcr___and".
compassionate, loving in heart, void of secret nalice ;_
and we will be ever suffusing such a one with the
rays of our h;wmg thought, and from his forthgoing _'
we will be ever ﬁﬁ&ysing the whole world with
1hought of love tai—reachu;g, grown great and be_yond
measure, void of ill-will and 'ﬁ?tfgﬁle{is_”—-(zﬂajfﬁ‘imaﬂ
Nikaya). e =i ]
—Reproduced from Part 1l of “ The Revolt
in the Temple'’, a forthcoming publication.

Buddhism is commonly classified as pessimism.
This is true in so far as the Buddhist recognizes the
_existence of su.Ffe_:_ring, but it is not true if, by
'-pes_simi'sm, it is understood that he tamely succumbs
to it and remains quiescent. ** The true Buddhist,”
says Oldenberg, ‘‘sees in this world a state of
continuous sorrow, but this sorrow only awakes in
him a feeling of compassion for those _who are yet
attached to the world ; for himself, he feels no
SOrrOwW nor compassion, for he knows he is near his
goal which stands awaiting him, noble b(‘.}-’ond all
else. 7' The Buddhist, certainly, does not consider
existence a boon. =L

Existence has been misnamed a boon. It is a jest
carried too far. The diamond is paste. And what
need to summon witnesses for this certain and
central Truth ? It is broad-based on unmiversal
experience. It is buttrcs__sed__b_y reason. Its force
has been admitted by philosophers as well as poets,
by ¢ simple souls ’ as well as by the Eniightem:d._
It reverberates thréugh the thoughts of men in all
regions and ages. It finds an echo in cvery human
heart. ¢ One can go on living ' as said Tolstoy,
¢« when one is intoxicated by life ; as soon as one
is sober it is impossible not to see that it is all a
merce fraud.”’

. —_The Revolt in the Temple




~ Abstentiopdrom all Eyil

Practige’of aF that s Good,
- Parification o[ Mind and Hearr,
“This is thesteaching of the Buddhas.
: —Dhammapada

ARE LOOKING DO!

Th.;:'"kdam:ya Vihara owes allegiance to the Malwatte Chapter of the Siam Nikdya, and

the late Maha Nayake of

Malwatte Vihara, the Venerable Pahamune Sri Sumangala, was one who took a great interest in the restoration work of this
ancient shrine. It is yery unfortunate that he is pot alive toda 1y to take part in the celebrations in connection with the
completion of the restorations at the Vihara. He was a great Head, who, more than any othet, realised the duty of the

Sang'}]‘éz' -':qf"'}:ankd, not only to the Buddha Sasana, but also to the Laity.

 His foresight and breadth of vision may be

appreciated from a Foreword he contributed, a _few months before his death, to a foﬁhcoming publication, The Dhamma

Samdja Viplavan or 4 The Revolt in the Temple’’.
Patriarch. e :

UT of the darkness. of unreasoning life, acons -
ago, came a strange being, differing from all whe
had gone before ; in whose eyes had dawned the

question; .
Wy

That word was the birth of consciousness, of
creativeness and spiritual responsiveness ; the symbol
of _un&m-s_;anding and progress. - The being that could
ask that question was not to be the butt of blind
physical forces. He was to take a hand in shaping
“his own destiny. St e

Yet we, his descendants, thousands of centuries

later, waste our lives in accumulating mere wealth,
and throw away our wearily accumulated fortunes and
even our lives in vain struggle and empty warfare,

Is it not time that we echo the ¢ry of our ancestor
of these far off days, and ask : c Why 2"
‘not tirﬁé_:_-fgr us to embark on a new quest, not for
perishable wealth or material domination, but rather
for added knowledge and the broadening of the
foundation on which civilization rests 2 Is it not
even now the time for us to ask what has made us
the slaves of ﬁiéng_y_—getting', the victims of war 2

" If we do so, we shall fulfil the promise of that
far-distant ancestor, the promise that man should
conquer circumstances through understanding.  Then
~will man be born again. He will come with eruth
on his lips and understanding in his heart, to forge a
_new instrument for human service, to build a new
civilization,

Is it

We reproduce below this inspiring niessage of that revered Supreme

When we look back through the mist of years to

 that sn‘angebelngwhb __cafr_n-_e' out of the darkness,

and review the never-ending procession of lives-
advancing along the narrow path of light,. and then
look forward through the endless future that leads
to the ultimate attainment, - individual lives seem
small indeed. Yet life, as a whole, is indebted to a
few enlightened guides for its progress, as flashes
from their minds illuminate the feet of mankind in
its search for happiness.

Remember that only our thoughts, our actions,

our unselfishness, can turn humanity, from its lost
heritage of happiness, to that new day when man will

shed” his garments of evil and clothe himself with
truth and understanding. The very air we breathe

is quickened with thoughts of impending change.

15 thote any man, who, in his obdurate pride and

_indifference to the welfare of others, can refuse this
great opportunity to help in remoulding the world ?

Can any one turn away with callous disregard from
so manifest a duty ? Can there be any man so

selfish as to dare to purchase his individual happiness s

by separating himself from the common interest of
humanity ?

A great responsibility rests upon both rich and
poor,
toil, must equally yield their best and share all
burdens, for mankind can rise above the level of the
beast only by placing the good of the whole above

the good of the individual. This means sacrifice.

Men of great wealth, no less than these who



But let us cease counting too meticulously the
sacrifices we will have to make, because the essence

of sacrifice is that whatever is given or given up should -
be done spontaneously, not compulsorily, It should
be a free-will offering, an impulse of generosity, an

oblation that, however great or however small, is
~ presented voluntarily, without thought of the cost,
majestic in"intention and complete in fulfilment.

Our forefathers, when they made Lanka their
home, did not lay its foundations for a civilization
without sacrifices. Nor in our own time has it been
an easy way for every one of us.

These ‘¢ foundation-fathers
and principles of justice which in course of history
secured the inalienable rights of the people, an equal
chance for life, liberty and the pursuit of happiness
to grow. But even to-day there can be not much
happiness if one is living on the ragged cdge of
security.” . ~ =

Roughly divided, the social structure of this
country, after twenty-five centuries of development,

finds only about a fourth of its people at the top
possessing any security or fregedom from want. The
~majority of the people, representing about half the
total population, are at the bottom,—ill-fed, ill-
clothed and ill-housed—many of whom do not know

whether the morrow will bring them a meal or not.

Midway lies the other one-fourth, who just exist
with a sense of security lasting only so long as they
are well and working. Let any accidental cir-
cumstance oceur, and they drop down to the bottom
‘as unemployed and lie helpless. T

The revelations noted in this book fill us with
shame and sorrow, shame at our own easy-going
and comfortable life—we who have taken vows of
poverty—and our petty politics of the Temple which
ignored this vast multitude of suffering humanity,
sorrow at the degradation and overwhelming poverty
of the Sinhalese—those on whom we depend for
our sustenance. 7 : -

A new picture of Lanka has risen before us, naked,
starving, crushed, and utterly miserable. . '

Both the United Nations and their enemies promise

their respective followers a new world after victory
is won and peace is established. [t is an issuc on

which the warring nations are competitors rather

than enemies. Perhaps the most important of all the
things that go to make up these better lives is ““free-
dom from want and freedom from fear’’. When
we have conquered want we shall have to a large
extent conquered fear, since the dread of poverty
particularly in old age—has always been civilized
man’s greatest nightmare.

We are talking of peace without preparing to build
the dnstitutions which alone can make peace possible.
It is no use saying that these matters must wait until
victory is won. The shape of the future is'being

set in motion ideas

decided by the actions Wl_':‘f_'ta.kt‘,l__l'lolw : fé-fiﬂﬁféone thi
choice of freedom is to prejudice “the hope of
freedom. e e

The first necessity, therefore, of an enduring peace
is to begin now, in a profound way, the process ‘of
domestic reconstruction. Just s there cannot be
peace when nation exploits nation, se there cannot be
peace when class exploits class. We must recognise,
while there is still time, that we are in the tidst of
a vast revolution from which we emerge either into a
new renaissance or into a new dark age.

In signing this’ Foreword and commendmg this

treatise to our Leaders—our elected representatives’

with whom the final decision rests, as is the custom
in democracies—we declare that we are in agreement.
with the general policy here proposed and believe
that it embodies a 'féziQ;j@aphing but attainable pro-
gramme of action. e :

We sponsor the Dhamma Samdja Viplavan or * The
Revolt in the Temple ”*, and agree in giving general
support to the long-range programme of political,
social and economic action outlined in it. We are

i

a section of the community who, for over twenty

centuries, have sponsored the well-being of this
country through all the vicissitudes of its history.
We see the wrongs in our present social order, and
we believe that this work indicates both a way out
of them and a way in, to a new Dhamma Samajaya
(vighteous society). =

 Few. pe_dp.l(-:m read much history. This is an age

~ when it is tacitly assumed that the Sangha is concerned

only with another world than this, and in this world

with notliing but individual conduct as bearing on’

prospects in that other world.

What the Sangha did during two thousa_nd__ years

~in this country to make its voice heard in questions
of politics and economics is a matter of simple history. -

In our day, however, when leaders; newspapers and

. political organizations profess"-t{")"'speak- on behalf of
 the people, that role of the Sangha is resented even

by those who are Buddhists in personal belief ___a_t_nd in
devotional p_r'aétiée.. It is now commonly assumed
that Religion is one department of life, like Art or
Science, and that it is playing the part'of a busy-body
when it lays down principles for the guidance of

Business or Politics. .

{ll\/lr. David Hussey, M.A., in his book, Ce/ido_n _cmq'
World History, summarises twenty centuries o.t"_ge}r!on-
history—the period from Vijaya to the coming of
the Portuguese—in two paragraphs 1l -

““The coming of Vijaya and hi.s ful.i.i_)fw?rs
about 486 B.c., began a reign of prosperity

which reached its height in the reign of Tissa

and Duttha Gamini. After that, Ceylon entered

upon a long period of slow decline, due hfg_ﬁ_l}_’.____

- other departments, whether Economics or Sociology,



* to Tamil invasions. " The decline was averted for
a time by vigorous Kings, chiefly by the great
Pa-rakramaﬂ)ahu but it soon set in again.

= Dy 104 the wars -Wlth the Tamils werc
over. Theleng and fierce struggle had spoiled

the glory and (‘t,strayed the prosperity of the

Sinhalese Kingdom ; but at the end of it the

:Smha]u( had the two things which they most

- valued, their religion and their distinct nation-

ality,. stﬂl in their hands., They had gone

through a terrible stmggl(, to keep them, but
they had kept them, and to. that extent thf-\
had WL, :

Now, this is altogether a llar and outstanding
d(.}'llL\CIY!LI'lt for a small nation like the Sinhalese.
For twenty {;g‘ht‘m'u—:% they stood up mantfully against
great ]:mprre*i in the face of overwhelmin odds,
with varying success may be, but with matchless

At the end

tour agt and determination all the time,

they dehmu:i) preserved ‘the national rellglon and’

their distinet Lntlt\ as a nation.

For a large measure of this tmjmph credit is due
to the B(mgha lt was ﬂu) who, since Mahinda
Thera converted the country to Buddhlsm acted with
unﬁfu*pmg ‘\’lgl"lmt‘ as the guides, gualdlans and
the sponsors of the future of the Sinhalese nation,
It was they who, as the upholders of rmhgmuq anﬁ
woal deh‘:III\ through 1]ttrnatmg travails  and
ariumphs, l}lesencd tllt unity of the Sinhalese as a

distinct peopl_&_.

The discharge of this dual responsibility, that of

acting as the JLIrgluus as well as social guades of the

Sinhalese, is, in terms of the last words of the Master
on his death- bed, a service which devolves even
to-day on the Sangha of Lanka, He prophesied that
Lanka would be the rPPOSLtm‘y,':'fo‘r_* full __f_‘u(, thousand
years, of the For the
Fulbilment of that prophecy two parties were and are
necessary, the Sangba to keep the Torch burning
and the lay people to bear that Torch,. Both parties
did not fil to sheulder that responsibility for the
last twenty centuries, and the nation, if it is to ]ustlty
its existence, will ha\e to continue to shoulder that
.1equn31b.1llty in the same way, during the next
twenty-five centurics as well.

]'.‘L‘II (=] d()Lll e,

From the time of Mahinda Thlgiiia,-- the great
jprocession of Spiritual Elders who followed him have

been cnntinu‘aﬂ"ly keeping this dual |L5pdnbib"ﬂity in
the forc-front of their thoughts and actions. Is it

necessary to add that this nation should fit itself in
every p(}ssﬂ)le way to bear the great Torch in the
future 7 For a similar reason, there.foro the Sangha
of old, Ihrough their mﬂuem,( with ‘the Kl.ug% of
Lanka, took it upon themselves as a duty incumbent
on them, to do everything possible to)isles vatey Ithe
lwmg condltmm of the Sinhalese people.

. when defeated,

effective -

The Temple, for centuries, was not only the centre
from which radiated the spirit of religious devotion,
but was also the force which invigorated the people

in all other matters and held them together.

We are at present being unconsbiousl}«' carried on
by the momentum of twenty centuries of Buddhism.

Our duty to-day, however, is to see to 4t that the
ofty ideals of service to our fellow- bemgq, which

are an inherent part of our mission, are vmdly realised

and deliberately placed in the fore-front of our

policies.

Happily for wus, our national chronicles have
recorded for posterity the manner in which the
Sangha of ald not only wielded influence in the
election, coronation, and conduct of Kings and
sub- -Kings, but also, whenever the occasion arose,
directed and a(,twe]v participated in the work of the
emanupatmn of "the country and its people.-

The Muhammu describes with much ft"t‘lll‘lé |1{)w
hive-hundred members of the Sangha aLLDmpallltd

* the army that Dutugemunu led to liberate the nation

from the galling thrall of a foreign yoke. The

- Mahavansa has references not only to ‘what we may

call these periodical ¢ Revolts in the Temple
but also to the exercise by the Sangha of their influence
in the direction of the every-day life of the State.

The same chromcle mentions (Ch, 24) that, when
King Kakavannatissa (2nd Century, B.c.) died, Tissa,
the younger son, crowned himself King. Dutuga,munu
came with armed forces and Fought his brother who,
appealed to the Thera Yodha atta
Tissa ;—*“ | have done ill, Sire, I will make my peace
with my brother. ’ Fhe Tera took Tissa in order
to effect a reconciliation and, leaving him on the .
stairs, went into the ]}Tesen(,e of Dutugemunu and
pkaded for the _penitent prince, and th(, brothers
were reconc}led -

We find it l((,()ld(_,d in that same (,hrullu.,l(, (Ch. 33)
that, on the death of Saddha Tissa (2nd Century, B.c,)
a younger, brother of the late King was elected as
Sovereign, : with the consent of the Sangha, at a
meeting held at the Thuparama.

it next mentions that Aggabodhi [ (6th Century,
A.C.) *‘kept piously to the instructions of the
Bhikkhu Da.tél_lasiva. 2

A more positive reference to the political influence
of the Sangha appears in Chapter g7 where it is
stated :  *“ Since that time (yth Century, A.c.) the
Sovercigns of Lanka act according to the counsel of
the Bhikkhus who hold the leading position. &

Again the same chronicle (Ch. 60) records the
bestowal of the office of Sub-King, and later of
Klng, on Jayabahu* (Ilth Century, a.c.) by the
sangha of the eight chief Viharas together with the
Chiel Officers of State, etc.
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An r1ith Century Tamil inscription states that It was the Sangha, who saw to it that '
Vijaya Bahu I wore the sacred Crown with the Treaty by which this Phamma Dvipa, Chelai
sanction of the Sangha. ~ True Doctrine ', was transferred to a "Chris':_tia
crown, were embodied those clauses by which tf
indigenous, political and 1‘eligi0h§ --'_iins_tit‘utions wel
cafefully preserved and expressly safeguarded. Ar
it was again a Sangha, Wariyapula Nayaka T}Iﬁé}ra, wk
protested when an attempt was made to haulup tl
British Hag before the signing of the Convention.

The Mahavansa further tells us that, when
Parakramabahu, after a long "campaign against his
cousin Gajabahu II (12th Century, A.c.), the King
of the Rajarata, had brought his adversary to the end
of his resources and the prize of the sovereignty of
the whole [sland was within his reach, the Sangha

of the three Fraternities of Polonnaruwa intervened This rapid survey of history shows that the clail
and brought about a reconciliation between the two of the Sangha today to betheard in relation to socia
princes. - As a result of this, the dominions . of P_"“ti“’“l and economic probleéms and to guide tf
Gajabahu were restored to him, and’Parakramabahu people is no new demand, but a resassertion of a rigl
retired to his own principality of the Dakkhinadesa, aniversally cxcrcised and  equally” widely acl
on the understanding that, upon ‘the death of the nowledged, up to the British occupation of ¢t
former, he would become entitled to the sovereignty SollIe -

of the Rajarata. ' : We are passing through such an era of changes

has never been seem im the past. To realise hig
aims, to be unselfish, to do good—these opportunitii
are offered to the present generation. =

It is also stated in the same Chronicle that
immediately after the cessation of. hostilities, Gaja-
bahu went to Ma{lirigiriya Vihara and had the fact
_of his bequeathing the Rajarata to Parakramabahu

[t is within your power and ours to usher in &

written on a stone in that place. One of the most bir_i_h of a new'natiop and to realise a new vision |
important epigraphic_al discoverie_:s'of recent times is the true m¢aning of UF&‘-,I 'FG_‘I' the \*-"aSt_...I?J___ulf?i'tUdt‘- {
this rock inscription r_ecoArding the ¢ Peace Treaty "’ the sons and daughtcrs of Lanka. :

between Gajabahu I and Parakvamabahu I, at the =~ We must- now ever be mindful that twenty-fiy
ancient Vihara at Sangamuva, near Gokaralla, in the centuries of history are laoking dewn upon us, ar
Hiriyala Hat Pattu of the Kurunegala District. that the privilege of moulding and setting ini

. = : motion another twentv-hve centuries of history is |
Again the Mahavansa (Ch. 87) says : ‘‘ Hereupon - / el B
S / our hands. e

he (Parakramabahu 11, 13th Century, a.c.) summoncd e S
the Great Community (Sangha) in great numbers, and*® _Le.t us not ..fa_ll to cherish our heritage, nor ignoi
the King asked them : ¢ Which of these six princes, this great privilege.
my sister’s son and my own sons, is worthy of the
royal Crown 7’ "’ ;

‘Coming to later times (15th Century a.c.) when 23 aof') ? :
one of the Kings fell a victim-to a ruse by a Chinese i S ! -
General and was carried away a prisoner to China, : ( " =&

P =

Thils o we decla

and the country was in a state of confusion resulting T
from the absence of a rightful Sovereign, it was a Malwatta Vihara, '
Hierarch of the Sangha, Vidagama Maha Swami, who Kandy,

put an end to the attempts of ambitious Chieftains S :
to seize the Imperial power, by placing on the throne Durutu 2489 AB. e
Parakramabahu VI of Kotte, : January 194§ A€

It was the courageous Sangha, who, saying tarewell ©
to motherland and braving the seas in frail craft,
became to the Sinhalese the first missionaries of
ancient learning and civilization. It was under their:
inspiration and that of their successors that the carly
Rulers of Lanka fought, ac_cord;ing to their lights,
with disease and want and ignorance. 1t was they
who, without ornaments and without books, trained
some of the greatest of our ancicnt scholars and
kindled the fire of Sinhalesc Art. -

> e Revolt in the Tex_r}pfe
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“HE general situation in Ceylon today is not really -

surprising. We were, after all, faced with very
uch the same sort of thing after the First Great

a2, There was trouble in India, in the Midd_]e..

st, and so on. One result of it was, of course, the
seing of the Arabs from Turkish rule.  Freedom,
rather the desire for it, is the root cause of the
esent unrest in Lanka and trouble all over the
r Fast. e '

The problem % Frocdom is not, as any one will
mit, a simple onc. ‘‘ The only freedom -which
serves the name, ’’ says John Stuart. ;Mi_-l[,\ g

at of pursuing our own good in our own way, so°

ng as we do not attempt to deprive others of theirs,

impede their efforts to obtain it. > Tt—that is,
1t freedom ““ means ' —sounds simple, of course.
» obtain and preserve freedom, however, is not so
nple a matter.

Many years ago the late Sir Henry Campbell-

nnerman, ananchr of England during the
ign of King Edward'“*'fﬁ'-;ﬂ-,-v}"gp_'eglgir_;g_ on the Irish

estion, said rather profoundly that it was not

ough that men should be free, but that the}ri'}'ﬁust"'

o be made to fecl free. = At that time Irishmen
ttainly enjoyed what to the Germans, during the
zi regime, would have seemed an enormous

sasure of freedom. They had freedom of speech

such a point that any Irishman could advocate the
ablishment of a republic ; they had freedom of
setion ; they had freedom of movement, not only
their own cauntry, but all over the world ; the}r
re free to talk in their homes what is called
:ason, with no Gestapo listening at the keyhole.

lividual freedom;, _they did not feel free.

t, somehow, though they enjoyed a great deal of

It was thought for a time in England that the
wuld begin to feel free if they were released from
: domination of landlofds.  The British Exchequer,
srefore, advanced nearly 100,000,000 to put into
eration the Land Purchase Acts, designed to convert
: Irish tenant into the owner of his holding—
an excellent instance ’; said Mr. Lloyd George

REF

£ It is better for a man to go wrong in freedom than to go right in chains.”’

PO

—THOMAS HUXLEY
b7

~ who negotiated the treaty with the Irish Free State,

*“ of the sincere effort made by Great Britain during
the last half century to atone for the grievous wrong
inflicted on the Irsh people by English misrule in
the past. ' But the fact was that what the Irish
had set their hearts on was another kind of freedom,
National Freedom. :

We all feel enslaved if we have not the particular
kind of freedom we want.  Other people can never
understand this. They think that we are unreason-
able, and that the freedom of which we dream is no

= better than a mirage ; but in the meantime we are

like the child in the Victorian ‘advertisement, trying
.to reach the soap that has fallen outside the bath.
The older generation will remember the picture of
the squalling child and the inscription beneath it :

' ** He won't be h'appy till he gets it.”’

And it is high time that what we, here in Ceylon,
are seeking to get should no longer be mislabelled
‘“ Dominion Status ’—a popular catch-phrase which
in reality _has no application to us and which, as
Macaulay said of Robert Montgomery’s versification,
gives no sense or ‘meaning of anything ““in the
heavens above, in the earth beneath or in the waters
under the .earth, >’ -

The meaninglessness of that rather stupid phras‘e was
admirably: emphasised during the debate on India in

~ the House of Lords in October, 1942, when Viscount

Samuel said : * The phrase Dominion Status is
meaningless and should be dropped in favour of such
a term as ‘ National Status’.

In the course of the same debate, the Lord
Chancellor, Lord Simon, replying on behalf of the
Government, said : ‘“ [ am rather inclined to agree
with Lord Samuel when he deprecated the use of
the word Dominion, "in this matter. If anybody
reads through the Simon report, he will not find
anything about Dominion Status from the beginning
to the end. I quite realise that the conception  is
misunderstood.



Support is given to this view by Professor Coupland
in his pamphlet on the Cripps Mission. He says:
‘¢ Congressmen did not want India to be described
as a Dominien. The Dominions were ¢ new countries °,
creations of yesterday, products for the most part of
British colonisation, and peopled by 30 million
altogether. It was absurd, except on purely con-
stitutional g-ounds, to bracket them with India, with
an ancient and indigenous civilisation. »’
Coupland thinks this criticism is justified. Ceylon,
too, with her ¢ ancient and indigenous civilization *’,
with a record of history that began more than 1000
years before an Englishman had crossed the ocean,
should never be a Dominion. -

Canada, Australia, New Zealand are over g0 per
cent, British in the matter of racial origin, It is
therefore natural that they should be satisfed with a
status that retains them within the British Common-
wealth of Nations. South Africa, less than half
British: in race, is divided in opinion regarding the
suitability for her of this status. Fire is on the
whole opposed to it and inclined towards an
independent republic. The reason again is racial.
Eire is go per cent. non-Brit’sh in race. Ulster, on
the contrary, is predominantly populated by the
descendants of English and Scots settlers. And
Ulster is strongly in favour of remaining within the
British Commonwealth. Thus it is clearly seen that
the real basis of Dominion Status, the rock on which
it rests for popular support, is racial affinity. This is
well illustrated from the case of Canada, where the

unl}r. opposition to Dominior Status comes from the

non-British element—the French Canadians of
Quebec and Montreal.

¢ What does Dominion Status mean 7' asked
Mr. L oyd Georze in the H use of Commons in
December, 1931, speaking on the motion for approval
of the Article of Agreement for a Treaty between
Great Britain and Ireland. In the Balfour Report
occurs the famous Declaration which appears in- the
Preamble to the Statute of Westminster : :

¢ The Dominions are autonomous communities
within the British Empire, equal in status, in
no way subordinate one to another in any aspect
of their domestic or external affairs, though
united by a common allegiance to the Crown,
and freely associated as membeis of ihe British
Commonwealt of Natio <.’ :

This Declaration had all the advantages of flexibility
and ambiguity. It could be all things to all men ;
as Whea e says, it cmbodied with admirable skill the
difference of em_hasis which each Dominion wished
to place upon the term of its status. It is to be noted
that, in this Declaration, there is no reference to the
phrase Dominion Status nor is this defined anywhere
in the Balfour Report.

Professor

Dominions were originally colonies inhabitec
mainly by people of British origin with British habit.
and political traditions. They form part of the
British Empire. Certain. sections of our mational
€amp are now arguing that the national demand should
be for Dominion Status, which, they say, is the same
as National Freedom. ; &

Those who argue thus approach the problem in 4
narrow, though constitutional and purely legal way.
They maintain that the Statute of Westminster allows
2 Dominion all rights except those reserved for the
Royal Prerogative. As these prerogatives are also
reserved in Britain, it follows that Deminions are
equal with Britain and really free countries. .In any
case, the Statute of Westminster allows a Dominjon:
the right of secession, which it can exercise if it is not
content with the existing state o affairs. So run
the arguments of this scheol of thought. :

The history of how Dominions came into existence
and an analysis of the part they play in an imperialist

‘economy will show how hollow and unreal are the

arguments of those who emand Dominion Status for
Ceylon, instead of Frecdom. :

As opposed to colonies proper which, like Cejr.[on, :
are exploited by the Imperialists primarily as markets
for their commodities, as sources of raw material and
as spheres for export of capital, Dominions have come
into existence in two main Ways. . .

Either, like Australia or Canada, 'they have served
as co]oni_si_ng'-regi@ns for the surplus populations of the
Imperialist country and thus become a continuation of
their capitalist system. In such cases, the indigenous
populations of the country were for the most part
exterminated, and capitalist development produced,
among the white population, the class structure of

the Imperial :'éoimtry.

Or, like South Africa, New Zealand, ete., a type of
Dominion has come into existence where, alongside
a numerous native population, there exists a con-
siderable population of whi};e ‘colonists. The capital_ist
class in these countries represents a colonial extension
of’ the metropolitan capitalist class and the interests
of the two coingide to a considerable extent.

The case of Eire is often quoted by our advocates of
Dominion Status. But they forget that this status

has been granted on the basis of the partition of the
_industrialised North from the backward and agrarian

South, leaving Eire at the economic mercy of Great
Britain. e

Nor do hey remember that the reasons for the
Domisions enjoying equal or nearly equal rights in
law as members of the same Imperial system are due,
firstly, to the fact that the capitalist class of the

Imperial country is to a certain extent interested in
strengthening its capitalist subsidiary in the Domi-

nions, particularly when this subsidiary is succes_sﬁil'
in enslaving or even in completely destroying the

B



ngmal native POPUl&tlD]’I ; and, secondly, that

e LOI'II]‘)BI:IHOI'L ‘between various Imperiah‘;t systemnis
of influence in the Dominions frequently compels
the mebfopohtan Impermhsm to reconcile itself to
a certain cconomic and political independence of
its agenmes in audl Dominions.

Let our advocates of Dominion Status ponder on
these facts and not delude themselves with talk of
legal rlghts without examining the political and
“economic factors which made them possible and
necessary. They will then see that in Ceylon, where
the form of lmpumhst rule is different, where the
ecoitomic development of the country is deliberately
held back by Imperialism, it is not Dominion Status
but recognition of our rkght to Independence and a
free ﬁonstltutlon that is the correct national demand.

" Arc our leaders who are clamourmg for Dominion
: btatua sure that the * white ’ people who compnsu
the mother country and the Dominions want us in
their congeries. of nations ? "We are sure they do not.
Just after the passing, in March, 1945, by the Statc
- Council, of Mr. Bandaranaike’s Srl Lanka or Dominion
Status Bill, Mr. H. J. Temple, supposed to be the
wiseacre nf tl’lﬁ L'urc«peam in Ceylon, wrote to
thf‘lr rwwspaper as tollows —

“1In the 9-30 p.m. news broadcast from London
“on the 16th instant it was announced that the

% State Council had unanimously pa%sed a Bill in
'_taxom 01 Dominion Status lor (,eylnn

i Ac,cordmg to local Press reports, in winding
p th- d bite n the fecond Reading on the
1¢th instant, the Minister in charge of the Bill
istated he wanted the British Government, the
Smﬂbur) Commission and the whole country to
note that there was not a smg}ie member of th(
House, not even tthurﬂpean membus upposad
to I)mmnmn Status for Ct'vloh e

“The Sc:u”}ur}r Commission \\-'c_aul{ﬂl be too
well acquainted with Parliamentary procedure
and electioncering methods to be misled by the
above. The various Associations of Europeans
and Furopean interests, after much examination

and consultation, sent in memoranda to the .

Commission based & upon the Declaration of 1943
and the Ministers’ Draft Constitution, and it
would be impossible for the _(,ommmslon to
draw the conclusion from those memoranda

that Europeans were in favour of Dominion
Status, $

“T would point oui that the Furopean
~community is the only'community in Ceylon
that was not given the oppm'tumty of electmg or
even recommcndmg for nomination men to
represent it in Council. My sympathles ‘are
very much with the present European- members
who have worked valiantly and unselfishly in a
very difficult and unsatisfactory positibn.-' since

they we e not permitted to be selected by the
community, and I do not believe any one of

them would have agreed to the Bill passing the
Second Readmg except for the purpose of

dissccting it in the Committee stage. That does

not mean they approve of Dominion Status. =~ [

am quite sure, if a pleblsmte could be taken

amongst all ]*mopuans in Ceylon, the Minister

would have an oppoltumty for another display

of his fireworks against us.

“* When introducing the bill he light- hearted]y
indicated that defence against aggression was a
simple miatter for Ceylon to deal with, but he
carefully omitted to refer to the fate of other
little countries like Holland and Belgium, while
at the same time he was a party to the Ministerial
statement of 8-6-43 which said : ¢ We appre-
ciate that Ceylon is not yet in a position to

" defend hefself against aggressive powers. ]
wonder what would have happened to
Mr. Bandaranaike and Ceylon if there had been
Mr. Bandaranaike's type of Dominion Status in
Ceylon in 19422 "

Sulcl) this is not an open -arms invitation to us to
enter the so-called Commonwealth of Nations. The
sooner our Leaders stop foolmg the people, the better
for them as well as for the people.  Mr. Temple in

his letter speaks of defenu, against aggression ’

and ¢ fate of little countries ’ Pi_arhaps he is trying

to impress us “about what is called *¢ Collective

Sc(:u!‘ii.y ' enjoyed by she Dominions forming the

British Commonwealth of Nations, This so-called

<« Collective Security '’ was supposed to exist in

another world or anisation, the extinct League of
Nations, of which Britain was a member. Let us see
what was the fate of a little € black’ country which

was 4 member of that congeries of nations.

Eth ibpi’a' was a member of the League of Nations and
had signed the Kellog Pact, yet the Allied Nations dis-
missed the Emperor’s call for help af Genevg as
rhetoric and considered only their own immediate
interests.  The dignified words of the leader of
small and backward people aroused no response in
the minds of the representatives of the stronger and
In his hnal appeal he

more ° cultured ’ nations.

said =

““ Do the people of the world not yet realize
that by hghtmg on until the bitter end T am
not only performing my sacred duty to my
people, but standing guard in the last citadel

: Are they too blind to

see ‘that 1 have my responsibilities to the

whole of humanity to face ? I must still hold
on until my tardy Allics appear. And if
they never come, then I say prophetically and
without bitterness, the West will perish. *’

of collective security.



Ethiopia waited in vain for the help which would have
saved her from destruction. The wrong which she

had suffered was soon conyeniently forgotten and even .

condoned. In 1939 a British Prime Minister, ac-
companied by his Foreign Secratary, paid a visit to
Rome and, at a banquet in his honour, included these
words in replying to Mussolini’s toast :

(8]

Assuring your Excellency that 1 value highly
your expressions of personal friendship, and
with the hope that our two nations may
together co-operate in the task of securing

lasting peaze in Europe, [ raise my glass to.

His Majesty the King of Italy, Emperor of
Ethiopia, and to the continued welfare and
prosperity of the peoples over whom he
rules. "’
Thus was the new Emperor of Ethiopia ac laim d over
a glass of wine by a British Prime Minister ! il
wonder what would have happened to Mr. Bandara-
naike and Ceylon if there had been Mr, Bandaranaike’s
type of Dominion Status in Ceylon in 1942 ", asked
Mr. Temple in his letter = quoted above. Can
there be any. other reply except to say:
¢« What happened to Ethivpia in 1936 would have
happened to Ceylon in, 1942,

Some time ago, in the secret magazine of the
turopeans ‘in Ceylon, Our Quarterly Review, * for
private circulation only ™, Mr. F. C. Gibbs, a one
time President of the European Association, asked :

““ Who's been sleeping in my bed ? Was it you,
Bandaranaike ?*’ ;

Why do our leaders want to push the nation to-an

uncomfortable bed? Would not Mr, Bandaranaike,

between Temple and Gibbs in the same bed, be an
utterly impossible bedfellow ?

Why do our leaders want to betray the country,.
the people and the religion ? Is this the freedom
which the leaders of old struggled for ? Is this the
freedom for which the Sinhalesé laid down their lves
at Mulleriyawa and Gannoruwa ?
hear the war cry of the Sinhalese at the battle of
Mulleriyawa, where ¢ blood flowed like water '’ 7
Cannot they hear the death rattle of the Portuguese,
whose heads were ‘¢ piled up in pyramidal form ™

on the field of Gannoruwa ? Cannot they hear the
«« political bhikkhus " of old rousing the nation to.

action ? Are our leaders’ ears so deaf as not to hear
the voice of the centuries ?

If their sensc of hearing is defective, let them at
lcast see with their eyes what the great zational
Leaders of old have struggled for throughout the
centuries : *“ How Jong, illustrious companions, shall
we live as slaves to these vile Portuguese, whose
harsh servitude you have borne for nearly 125 years
without any liberty ? Is it possible that you should
be so far removed from recason, so habituated to
slavery, that being able to be free menandlords;:

Cannot they

2 A

you exchange your freedom for slavery,

letting the remembrance of what your ances/ el
raisc an honourable thought in your hearts? .

That was D. Cosme Mudaliyar preaching rebe]l:'i‘o.‘
to his Sinhalese kinsmen assembled at hig house. H
was just one of the patriotic.Silihalesé:W‘ho wer
incensed over foreign domination. By guile an
arms the Portuguese werc nverwhe]miﬁ"g th
Sinhalese. Valour in the field had done much
But that was not e.nough.--. Those of the calibre ¢
Cosme Mudaliyar kindled the ¢ountry to action. |
finally they were ovenvhelmed,"-'tﬁﬁa’,-;‘rousing speeche

 —called “ rebel ”* by the Portuguese, 4 patriotic ’

by the Sinhal_ese—at.' least, have been imprinted i
the country’s heart. -

Cosme Mudaliyar’s speech is worthy of remem
brance. Tt was his historic outburst that rouse
the Lascoreens to desert Constantine de Sa d
Noronha : “as a sequel to which the Sinbalese arm
routed the enemy forces, killed de Noronha in battle
obtained the surrender of the garrison of Menikka
davara, and concluded a victorious campaign wit
the signing of peace at Attapitiya in 1634 '

Cosme Muda']j}fé'l‘_fhrthur_addt-d : “ Nor do yo
reflect on the unhappy fate of your children, for
by our weakness and irresolution we are reduced t
slavery, they will have cither certain death or banish
ment before them, . ..M in spite of so many war
and so much bloodshed their number increased, wha
do you think it will be in peace when we ar
conguered ¢ Who does not see that our religion i

fallen, our nobility extinct, our riches drained 7’

He asked: ¢« Where was the Sinhalese nobility
Where were the Sinhalese kings, in blood, in glor
and in splendour, akin with and vivals of the sw
himself 2 Where was that ancient Empire 2 Wha

_could they expect from Eastern nations who knev

that, Fnrgl‘.li’q]:_ of themselves, the. Sinhalese becam
subject to a Eurbpean foreigner ¥ Fathers took u
arms against sons, brothers against brothers, to giv
the glory and profit to foreigners. -

“ Now is the time, kinsmen and friends ™', h
concluded, “* to seize the occasion, ... Ihey have
valiant General. Let him be a Hercules, he is but
man. ... We have for us one of the most _valoi'nu
kings of Kandy (Rajasinha IF) who only wa_jts- for you
word, We have the might of the whole island agains
so few men. We hayve experience in war, practic
in arms and captains bred on the field from boyhood
What is there to hold us back ? What do we wai
for 7 What do we lack, save a gallant determinatio
to die or conquer 7

Here is another flaming sp_\eech by ano{_:her grea
Leader of old, Mayadunne, who delivered the follow
ing spirited address to his 'Cc_)unci'l of State :—** Yol
know the trouble which the preser\-'a.l'.i()n of thi
city of Sitavaka gave me, the trouble of the siege



the pains 1 suf"fcred w' n [ beheld the fire
in wr houses, and my Palace—erected at ‘such
st care—and, still more to be deplored, our

ump[e,s#tﬁc ‘witnesses  of our Rehglon-—burnt

WL,

o you remember all this, the memory of those
finful sights, which affect all, will excite motive of
ngeance, to do agamt the Portuguese what zeal
|med to hatred will dictate ; for dissimulation can’
¢ prudent
1thout it would be lost. Hitherto the only
t it was Vidiya Bandara, whom alone I f' ared. He
dead, a< you know. Now it only' :
ir spears into the breasts of the
1thors of our ruin. ”’

é)rtuguese, the

And here are ¢ Bhikkhus wnmbutmg their part
¢ for Freedom. They were immensely

Dod the object of Mayadunne was to preserve and

wead the true doctrine. They promlsed their

' - Mayadunne, the < Lham ion of our

'." Under a Bo tree a Nay jera lashed

it :—*“ If as Sinhalese, you & -.'_'gne\red to see your

suntry deprived fof fweck)m and given over to

rants, as observers of the law you should be still

ore aﬂilcte& ‘to see the contempt into which it
1s fallen.”

The Maha Thera thu‘;
€ his day : ‘¢ That the robust lascoreen, the rude
rmer and. the thoughtless noble should be deluded
" not stranga, for their QFﬁce or labour or self-
iterest gives them no room for reflection and their
eedlessness or ignorance excuses them. 7 But how
suld the members of the audience put up with such
itent WTW‘W
ow could th ulate an evil ““ when our
istoms are made barbar ir jzghts prevented,
1d the Buddhist re[lgmn and the Buddhi:
v profaned ? Rcalize, O realize the error into
hich you have FallenT Stir up this misguided
Dharmapalay to drive the Portuguese out of his
ingdom, along with the faith he has embraced and

ot to disgrace the nobility of the ancestors,,..,,.

o long as you obtain by it what

Mayadunne s patriotism, They under-

taunted the tﬂne sgrvgrs-__'

out fear-of some great punishment ?

-'-;temples T

¢« Mayadunne attacks because he fears that in
course of time this kingdom will go to strangers, ”’
The Thera ended with : ‘¢ Remember, that from
small begmnmgs springs the downfa[l of great
E mplres It is zeal alone which makes me remind
you of thLS it is the love of country which makes

me recount these grievances. Remember !
-

- These sPea,g.hgs are almost forgotten now. They

:-_:are ‘not even enunciated on platforms as set . pieces

of oratory. - We would not be reading them but for
the old records left as a legacy to us by Portuguese
historians. :

To us, Dominion Status would only mean the
conversion of the *“ pearl upon the brow of India *’

_into a British aircraft-carrier .off the coast of India.

Dominion Status would bring no peace to this

unha,ppy country. The spirits of Vidiya Bandara,

Mayadunne, the two Rajasinhas, Cosnre Mudahyar

Keppitipola and Madugalle would not rest in peace,

they would still haunt an uneasy Lanka. “* Those -
who would give up essential liberty to purchase a
little tempomry safety deserve neither liberty nor
safety, ”’ said Benjamin Franklin, the bulwark of
American Independence “ We must especially be-
ware, '’ he added, ‘‘ of that small group of selfish
men who would chp the wings of the American
eagle in order to feather their own nests. ”’ How
true to our national life today, are the words of the
great American Leader. We, too, ““ must espemally
beware of that small group of sdﬁsh men =’ who

would clip the mane of the Sinhalese Lion in order
o ‘‘feather their ownnests *’.  They, too, * deserve

- neither liberty nor safety.

No ! Freedom has a thousand charms to show
That slaves, how'er contented, never know. ,
Religion, virtue, truth, what’er we call

A blessing—freedom is the pledge of all.

—WILLIAM COOPER

—Reproduced from Part I of * The Revolt
in the Temple’’, a fortﬁcoming publication




The _meaning of

THE GREAT RENUNCIATION

WITH the transition, from the personal presence
of the founder, of any religion to a society formed
to carry on his message and work, there is a loss of

power and understanding ; even his wisest and most -
devoted disciples cannot have the fulness of his :
spiritual genius and insight. -~ Some kind of organisa-

tion is necessary so that the Message shall not be
forgotten, but any organised system is bound to lose
something of the Teacher’s freshness and originality.

A more devotional study of the Buddha and His
teaching, and its application to personal and national
life, would result in spiritual and moral uplift.
Present-day Buddhists are very naive in some of their
assertions, and in their trusting acceptance of
tradition. : o e -

. In the recent controversy over the question :

*“ Should bhikkhus take part in politics 2,”’ a
Nayaka Thera made the astounding assertion, that,
just as a water lily that rises from mud and stagnant
water, remains thefeafter without contamination with
the scum from which it arose, so also a bhikkhu, after

entering the Order, remains without contamination
with the low order from which he arose. What 2

parody of the Great Renunciation!

Prince Siddhartha stepped down from his Royal
Seat, left his lovely Yasodhara and new-born son, not
to emerge as a * butterfly on the lily ’, but to become
a ¢ worm in the mud ’. His intention was to speak to
the mass of people who were Ieading lives of despair

and desperation, who were unhappy and yetdld ng

know what to do about their unhappiness.

The sight of a water lily rising “pure and white fron
mud and stagnant water or o%ra shrub stunted fo
years by the browsing of cattle, but at Tast bearin
fruit on an interior scion, was to Siddhartha a sigﬁi
ficant sign that man, too, could rise above unfavourabl
circumstances if he was as persistent and cheerfuy
as a plant. He beli'eived_.ji;_'l__ifg_. '

He had long been distressed b)‘ﬁwmght of ..maﬁ.{_

- feverish attémpts to lay up treasures on earth, hi

frittering away of life on non-essentials at the expensi
of what he really was at the core of his being. 8¢
he left his home and everything else to solve the
problem. Such was the meaning of the Great Renuncia

~ tion. : -

For himself, Gautama did not want to discover,
when it was time to dic and much too late, that he had
not lived. He wanted to prove, if possible, that life
could be lived simply, honestly, é‘épiji',' if one
cultivated the ability and courage to shear off the
things that were not vital to life. But, on the other
hand, if life was mean, not sublime, he wanted to
find out that, too, and publish the fact. In his solution
of the problem, in both its spiritual and economic
aspects, lies the gr_c-af 'Messqge of the Buddha,

-——Repfocfuced from Part HI ‘3[ “ The
Revolt in the Temple’’, a forthcoming
publication. - e :

When the Sinhalese, united by bonds of blood and
religion, and inspired by the Buming desire to livea : o
free life and develop their own culture, formed a :
new element in the political arena of Ceylon, the
Britisher made a mistake for which he at least has the
excuse that some minorities who should have known
better shared it. : :

They thought 'that the essence of the whole
movement was merely a desire for power and
domination, whereas it was the love of creation, the
innate ineradicable desire to build up something in
one’s own image. Just as in the springtime of life

_the same message bursts from the unconscious to the
conscious self and becomes objective, so to the
Sinhalese had come a reawakening, a desire to create a
State which should be Sinhalese, reared by Sinhalese
hands, and breathing a Sinhalese atmosphere in the
land of Sinhalese tradition. :

----- The Revolt in the Temple
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™ The, Road Back to- Pea,'ce

lN the pathwa\ " the human race. has to tread,

the mile-stone of peace is the longest and the
maost beset with obsta,clgx,, the goal may be distant,
but ‘we must press on. In the eternal quest Of
happincss mankind cannot by-pass this mile-post,

There is no path to peace except as the will of
peoples‘ may open it.
agreermem not through force. The question, then,
is not of any ambmous general scheme to Prevcnt
war, but simply of the constant effort, which is the
highest task of slatesmanshlp in relatlon to every
possible cause of strife, to diminish among pc.oplcs
the disposition to resort to force and to find a just
and reasonable basis for accord.

If war is outlawed, other mcans of redress of
injurics must be provided.  Moreover, few, if any,
intend to outlaw self-defence, a r1gT1t till :u;corded.
to individuals under all systems of law. To meet
this dl‘f’ﬁ(?ulty, the usual formula is limited to wars
of aggl‘essmn But justification for war, as ]‘ecenll\.
demonstrated, is ready at hand for those who desire
to make war, and there is rarel y a case of admitted
ageression, or where on each side the cause is not

belicved to be just by the _peoples who support
the war,

There is a further rhﬁwulty that lies deeper.
There is no law-giver for mdependent states. There
is no [engII%\_ re to impose its will by ma}cmty vote,
no executive to give effect, even to accepted rules.
Great Powers qgrecmg among themselves may indeed
hold small Powers in check. But who will held
Great Powers in check when Grcat Powers disagree ?

As Inng as people hold that might makes right,
treaties will be mere scraps of paper. The Hague
Peacc Cﬂﬂ[t“[‘(ﬂf_f‘ was expected to reform this state
:'_:-_ot n*lnd but devoted itself to revising the rules of'
' The League of Nations, profecm%' ghieorsa

The way to peace is through' =

- was to dwell in this land in Peace.

THE ﬁuvun.s:

purpose, had ‘no workable machinery and was
continually shaken by bellicose elements in its
membership. The vital .reform to overcome this
defect must proceed from within. It is not to be
imposed from without, curtaml} not by any agency
like the League of Nations wielding a bludgeon which,

~when apphed turned out to be nothing but a slap-

bt’le

thn outr lorefathnrs rnade Lanka their home it
.Peace amongst

themselves. Peace with other nations.

But what has been their destiny 2 Twenty-five
centuries of almost incessant warfare. Look at
Ke]amya Anuradhapura Sigiriya, Polonnaruwa, Yapa-
huwa, Dambadeniya, Gampola, Kotte, Snawaka
What are they ?  Capitals of conquering or conqu ered
Kings. Scenes of strife and conflict, often fratricidal,
Monuments to conquest and carnage, plunder and
pt]lagt. : : -
“ The Moving Finger writes ; and having writ,

Moves on ; nor all thy Piety nor Wit

Shall lure it back to cancel half a line,

Nor all thy Tears wash out a word of it.”’

So says Omar Khayyam in his Rubgiyat. It has been

our unfortunata, destiny to write a part of that

glorious. history entrusted to us in blood. The
quest was civilization and culture, prosperity and
peace. The dower was conquest and carnage,

plunder and pillage.

It is truc that cwﬂizatlon l:vaunf'ull).r devcloped amidst
the throes of warfare : there have been philosophers
who preached that war has been the begetter, or at
least the jnseparable companion, of progress.

Even the poets have supported this fabulous theorv
Byron, for example, celebrated the ‘¢ Isles of Greece *
ashtlw consécrated region ¢ where grew the arts of
warcand peace.



But, is itnotcertain that the ““Arts of Peace’’ would
have been ten thousandfold more if the ““Arts of
War ” had not periodically wrecked and destroyed
the works of peace ? .

The world, it is said, started with everything that
was beautiful, dominating all that was ugly. Vision-
aries have Clways told us of realms beyond the physical
where spirits, nature-spirits, and the like gambol with
a freedom unknown to modern civilization, where
everyday life is joy in its highest sense, and such
things as strile and wars are unknown. I man would

turn his thoughts inwards, instcad of outward, then

the inner happiness that is permanent would emerge,
and become the key that unlocks the door to the
kingdom where one sees with the eyes of a child,
and where one understands the injunction to ** bhe
as little children ” who know joy as their daily
companion. Perhaps if man’s thoughts could rest,
even for a little while, at these leyels, conflict and

strife would become tliings of the past, anachronisms .

indeed.

Victory was never gained b)‘ strifc.  Success was
never achieved by conflict. Happiness was never
experienced through ill—Feﬁﬁng. "Peace in the heart
is conqueror of all opposing forces. It controls our
life aright, guides us to the happy pz:_ths of success,
prosperity and achievement of purpose. Never
before in the history of the world were we in so

- great a need of peace from conflict, ili-feeling and
strife as we arc today. Peace is needed not only
in the world at large, but also in the home, business

house and workshop. Without peace, no life, no

home, office or other place of industry can succeed.
~When there is no peace in the heart the life without
is all turmoil. The mental and physical energy that
is wasted and used up in strifc and conflict, sadly
deprives one’s life of the necessary forces that are
required to build up a successful and noble life—that
is going to be of very great and important value to us.

The happy and successful life which we all yearn for

cannot possibly be achieved if we Wah’ténl}} waste our
time and energy in conflict and strife. To have
peace in our hearts we require to ban forever from
our lives warfare of every description. The heart,
once freed from such horrors, will immediately
become the great and wise helper that it should be
instead of a hindrance.

It has been said that the blinding flash ' of the

first Atomic Bomb dropped in Hiroshima altered the

whole course of World History. But the light that
* flashed and radiated ’’ under that historic Bo Tree
2,500 years ago was of greater moment to Human
Destiny. It illuminated the way by which mankind
could cross, from a world of Superstition, of Hatred

and of Fear, to a new world of Light, of Love and of

Happiness.

The Buddha led mankind to a new World twenty-
five centuries ago. Atom Bombs are ufilised today,

because Man has gone astray from that world,
Man, in acquiring increased eontrol over the forces
of nature _without acquiring increased control '\ov'ér
the forces of his own nature, is surely on the path to
self-destruction and extinction. Those who are
pondering over the havoc and halocaust caused to life

~and property by Atomic Bombs do not yet realise

that the foundaﬁbm of their own life, upon which
they have built their eiyilizations, their great cities,
their social systems, their cathedrals, palaces and
homes and hovels, arc cracEfﬁg:_ beneath their feet,

The horrors of the Nazi concentration camps, the
bur’nmg{, by the British, of the Indonesian village of
Bekassi, by pouring petrol on each of the one thousand
timber houses and methodically destroying then, the
hanging of “ war eriminals >’ with all the ghoulish’
delight and unsavoﬁr}r publicity attached to the

. execulions, all these arc svih-pftiﬁﬂi&.gf a social structure

decayed and rotten to the core. Thf‘qethmg,shappen,
are allowed to happen, and society takes a delight in
these hjdp_pchings because the prople who constitute
that society are still guided by their ¢ savage survivals *,
the primitive instincts of sadism, révenge and in- |
teriority complex. i

It was ‘‘inferiority complex ', the repressed
feeling of resentment, anger and shame, for the
humiliation inflicted on the White Races, that led
to the hanging of Yamashita, the conqueror of
Singapore. Inferiority feeling is a perverted emotional
distress in the centre of the personality. When an
individual sets up a certain standard of attainment or
influence which he privately considers to be the sum
and substance of his life-and purpose, and when that
individual feels his dream shattered or sces his
influence fa_ﬂli-ng,' the sense of humiliation and defeat
creates an emotional conflict, and, unless he s
guided by a religion of very high _mor_f_t_l_:._Px_.‘ihCi:ples,
savage instincts still lurking in the ~human race
manifest themselves and become  the motivating

phantasy. -

Unprecedented means of destruction are now in the
hands of beings who have not risen spiritually over-
much since the dawn of recorded history,  The only
way of escape for these ‘¢ warring tribes ', is to
““ strike camp '’ and get ready for a trail to that
world pointed out by the Buddha. Lasting peace
will be found only in that world of Universal Love
(Maitri) pointed out by the Buddha. Professor
Rhys Davids, in his Hibbert Lectures, declred :
¢ The distinguishing characteristic of Buddhism was
that it started a new line, that it looked:mpon the
deepest questions men have to solve from an cntirely
different stand-point. 1t swept away from the field

of its vision the whole of the great S()U]—tl’lf‘.(‘ﬂ‘}: which
had hitherto so completely flled and dominated the
minds of the superstitious and the thoughtful alike. For
the first time in the history of the world, it proclaimed
arsalvation which each man could gain for h;i'r-n_sclf

W




nd by himself, inthis world, during this life, without
{even the least reference to God, or to gods, either
great ‘or small. Like the Upanishads, it placed the
first importance on knowledge but it was no longer 2
‘knowledge of God, it was a clear perception of the real
nature, as they supposed it to be, of men and things.
And it added to the necessity of knowledge the
wecessity of purity, of courtesy, of uprightness, of
peace, and of a universal love far-reaching, grown
great and beyond mcasure ”’. : i

. |

Morality, therefore, underlines all problems of
lasting peace. The problem of lasting peace is not
conquest through Atomic Bombs, but conquest
through self-conquest. ‘“Not even a God can
change ‘into defeat the victory of a man who has

vanquished himself ”’, says the Buddha. |

 —Reproduced from Part II of “ The Revolt
in the Temple’’, a forthcoming publication. -

Has life Purpose What, or where, or when?
srEut of Spa.l_:e came Universe, came Sun,

Came Earth, came Life, came Man, and more

"~ must come,

But as to Purpose ; Whose or Wheﬁce ? Why?

NONE,

The Greeks had a story of a Phrygian king whp

sought for long to capture the satyr Silenus, wise,

it was said, with supernatural knowledge.

At lerigth

in the king’s gardens in Macedonia, where grew the
most fragrant roses in all the world, the satyr was
taken, and brought before the monarch, who put
to him the question of questions : What is best and

most desirable for men ?’
At last; to obtain his release, with bitter

silent.

For ]ong Silenus  was

=5 laughter he replied : Oh wretched race of a day,
- children of chance and misery, why do ye compel

- me to say to you what it were most expedient for

you not to hear ? What is best for all is for ever

beyond your reach : not to be born, not to be, to be

nothing. The second best for you, however, is

soon to die.’

'Oprimum non Rasci daut cito moti.

~=The Revolt in the Temple



A New Technique

of idlevol¥ition

]N their journey through life, mankind, throughout

the ages, have looked to certain ideals as their
guiding lights. The highest ethical concepts of the
Aryan people are the twin abstractions, Truth and
Right. The greatest of the Aryans brought them to

the concrete sphere when he declared :

Sabba papassa akaranan
Kusalassa upasampadd.

In other words, to do good to others is virtue and to
do evil to others is sin. And he also added a third
tone : ;

e o =
Sa citta parn-‘odapanan
-’

that is, the greatest service to one’s own self is to

live with a clean heart, ~

Here, in these three short lines, we have the cream
of the teachings of the Buddha, And it is a very
simple teaching, too. It touches life at all points
and covers the whole sphere of human conduct and
moral progress.

ments, no rights and ceremonies, which in the

history of religions have been so fruitful a cause of

dissension among men. In these three lines we
have a whole religion ; a religion which requires
neither gods, priests nor temples, since these are
you and within you. =

The unique character of Buddha’s teaching lies in
All other
religious teaching emphasises man’s obligation to
others, but says little about his obligation to himself.
One of the great discoveries of modern psychology
is that our attitudes toward ourselves are even more
complicated than our attitude toward others. The
great commandment of Christ, ¢ Thou shalt love thy
neighbour as thyself ’, might now be better inter-
preted, in the light of Buddha's teaching, to mean,

the last line—Sa citta pariyodapanan.

““ Thou shalt love thyself properly, and then thou

wilt love thy neighbour well,

““ The elders of our race have left us proverbs,
maxims and precepts by which to regulate our steps
in the journey of life’’, says the Rt, Hon. Dr. V.S,
Sirinivasa Sastri. ¢* Each man has a selection of these
to which he turns by habit. TFaith, Hope and Charity,
appeal to a certain class of people. Others,
philosophically disposed, lqok upon Truth, Beauty
and Goodness as the wvalues which. remain in the
ultimate analysis, ’

It involves no dogmas, no sacra--

““In spite of the modern education that I have
received,’”” adds Dr. Sastri, ¢ instinct draws me to
our own categories.  Truth, Justice and Benevolence,
form my triad. Benevolence, as I understand it,
includes kindness to all life and what in our code is
called Kshama, one word for the negative virtue of
forbearance and the positive virtue of forgiveness
together. ”’ : '

Dr. EBinstein’s ideals are Truth, Goodness and
Beauty. In the essay entitled ¢ The Meaning of
Life ”* in his The World as I see it, he says ;: ¢ The
ideals which have lighted me on my way, and time
after time given me new courage to face life cheer—
fully, have been Truth, Goodness, and Beauty.
Everybody has certain ideals which determine the
direction of his endeavours and his judgments, [

~have never looked upon ease and happiness as ends

in themselves—such an ethical basis 1 call more
proper for a herd of swine. ”’ :

Einstein thus rejects ease and happiness as « ends ’
fit only for swine. Happiness, according to him,
is not an end to pursue.

“« What is happiness ? the gleam
of a dream within a dream
While you know it not, ’tis with you,
Grasp the vision and ’twill leave you,
And your empty arms confess
Its counterfeit, forgetfulness. ™

1t is a sign, perhaps, that something worth while is

being pursued, a characteristic of a state in which a
human being’s capacities are being fulfilled. Happi-

ness, according to Einstein, is not an end‘to.._.be

chosen instead .of Truth, Beauty and Goodness ;

which are forms of experiences of knowing some- -
thing to be true, contemplating something beautiful,

fulfilling one’s duty. 2

During many ages and particu!ar]y in our own
times, Physical Force has been looked upon by some
creeds as well as by some nations as rcssentia! for
human progress. The creed of P‘nysical Forcc. in the
creation of a new social order is based on the r(_e;ligious_
persecutions of Furope. Almost every F_u.ropean_
country has, at this moment, the religion which was
that of its government in the late sixteenth century,
and this must be attributed to the contrel of per-
secution and propaganda by means of the am'?e.d-
forces.in, the several countries. '




creed never has force at its command to begin
swith. The first steps in the production of a wide-
%»_read opinion must be taken by means of persuasion
alone—The Buddha adopted this course and was quite
stccessful —Pure persuasion leading to the conversion
~of'a minority; then expose the rest of the community
to the right propaganda ; when, finally, there emerges
~genuine belief on the part of the great majority,
_ which makes the use of force unnecessary.

The choice of the means determines the nature of

~the ends, A society which looks towards force as
its main instrument cannot be a peaceful society,
however sincere for the time being its profession of
peace may be, Structure depends far more on
means than on ends. History is filled with evidences
that leadership by force cannot endure. The down-
fall and disappearance of ¢ Dictators '’ is significant.

ihdéﬁnite]y.
“The world has just entered a new era of relationship
between leaders and followers, which very clearly
~calls for new leaders, and a new brand of leadership
- in politics, in business and in industry. Those who
‘belong to thesold school of leadership-by-force, must
acquire an understanding of the new brand ‘of leader-
_ ship (co-operation), or be relegated to the rank and
- file of the followers. There is no other way out
for them. =

~ To mapy minds the idea of Revolution is almost
jnseparable from ¢ Struggle ’, ‘¢ Violence ™ and
¢ Brute Force.’’ But this is only one type of
- revolution. In North America the people of the
United States appealed to the sacred right of
~rebellion ’ when they found themselves precluded
~ from any share in the passing of the laws imposed
- upon them by the British Parliament and decided
i« to dissolve the political bands which connect them
with another.”” A Revolution need not be a

_spontaneous storm of indignation against ¢ abuses and

usurpations *’ or indignities and deprivations. It can
“take quite other forms.

- As a second type of Revolution which is in sharp
contrast to the ““ jndignation-revolt >, we may take
~ what we may call the ¢ revolution conspiracy Bom
_which a number of people set about organizing the
“forces of discomfort and resentment and loosening
the grip of the government’s forces, in order to bring
about a fundamental change of system. The ideal
of this type is the Bolshevik Revolution in Russia.
Reduced to a working theory by its advocates, it is
conceived as a systematic cultivation of a public state
of mind favourable to a Revolution, together with an

inner circle of preparation for a ¢ seizure of power.
e

But a Revolution need not be an explosion or a

- coup d’ctat, and the Revolution that lies before us now
and the only hopeful alternative to chaos, is to be
attained, if it is to be attained at all, by neither of
these methods. The first is too rhetorical and

It means that people will not follow forced ]eadersﬁip &
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chaotic, and simply leads to a champion and a tyranny ;

the second is too conspirational and leads through an

obscure struggle of masterful personalities to a
similar end. :

An altogether different type of Revolution is now

S Possible. It depends for its success upon whether a

sufficient number of minds can be brougi'_).t to realize
that the choice before us now is not a choice between
further revolution or more or less reactionary con-
servatism, but a choice between us carrying on and so

‘organising the pro'cés_s' of change in our affairs as to

produce a new social order, or suffering an entire

and perhaps irreparable social collapse.

The reconstruction of society has at first to be
mainly the work of a * movement ’’ or a party or a

religion or a cult, whatever we choose to call it.

It need not be a close-knit organization, toeing the
party line and so forth. It may be very loose-knit
and many-faceted, but if a sufficient number of minds
in the country, irrespective of race, religion, political
party and social habituations, can be brought to the
free and candid recognition of the essentials of the
problem, then their effective collaboration in a
conscious, explicit and”open effort to reconstruct
society will ensue.

The opening phase of this new t)n-pe of Revolution

‘must, therefore, be a ¢ PRESENTATION OF PRO-

cramME. *' To accomplish anything you need an

interest, a motive, a centre for your thought. You

need a star to steer by, a cause, a creed, an idea, a

passionate attachment. Men have followed wmany

guiding lights. They have been inspired by love of
fame and love of country. They have pursued power,

wealth, holiness. They have followed Buddha,

Krishna, Christ, Mohammed, Alexander, Asoka,
Dutugemunu, Jenghis Khan, Washington, Napoleon.

Something must beckon you or nothing is done,

something about which you ask no questions.
Thought needs a fulcrum for its lever, effort demands

an incentive or an aim.

Has anyone yet studied the infective power of
ideas, their modes of transmission or magnetic fields ?
Does anyone understand the psychology of religious
revivals, of mass suggestion, of tidal waves of
emotion ? Yet these have sent armies of crusaders
to Jerusalem ; driven the Buddhists of Ceylon to the
banners of Migettuwatte Thera and of Anagarika
Dharmapala ; induced 200 million Russians to follow
Lenin, the prophet of Karl Marx ; and 300 million
Indians to fall down before the man whom Winston
Churchill chose to describe as the ¢ half-naked

fakir. "’

_Ideas are the most myster'ious things in a mysterious
world. Thomas Paine, branded by bigots and fanatics
as an Atheist, and a blasphemer, writes a pamphlet
entitled Common Sense, and Britain loses America.

“Ahigh flown journalist named Rousseau 2 sl

{



A

Friedell, <* writes a couple of bizarre pamphlets, and By its means, without violent Ghar_i'ge,-_-r_'}m

for six years a highly gifted people tears itself to
pieces. A stay-at-home scholar, named Marx, in-
different to and ignored.by society, writes a few fat
volumes of unintelligible philosophy, and a gigantic
empire alters its whole condition”of life from the base
upward, "7 A ¢ little lady ’ writes Uncle Tom’s Cabin,

it brews ¢ big war and influences the abolition of

slavery. An ex-house painter writes a si.ngic volume
and brings the whole world crashing down.

Paine was the architect of American
freedom, he was the prime mover in the establishment

- of the great American Republic. Had it not been for
his great efforts in liberty’s behalf, it is quite as likely
as not that to this very day America would have
remained under British rule. ( :

Thomas

- Paine wrote and published his pamphlet entitled
Comman Sense in Januvary, 1776, the earliest plea for
American Independence. Previous to the appearance
of Paine’s masterly argument urging immediate
separation and resistance, the American Colonists:
had thought only of supplications and petitions to
George I, for relief. Despite the British monarch’s
long-continued obduracy ard the fact that cach new
oppression was followed by another, and that he
turned a deaf ear to all appeals, the Colonists still
hoped on, with never a thought of rebellion. Eyen
Washington, at this time, expressed loyalty to the
King.

Like a thunderbolt from the sky came Paine’s
magnificent argument for liberty. It electrified the
people, and its stirring words swept like wildfire
through the country. No pamphlet ever written
sold in such vast numbers, nor did any ever before or
since produce such marvellous results. Washington,

now converted, wrote to his friends in praise of -

Common Sense, asserting that Paine’s words were
““ sound doctrine and unanswerable reasoning,
Jeflerson, John Adams, Franklin, Madison, all the
great statesmen of the time,
Paine’s « flaming arguments. -’

In July, six months after Common Sense had awakened
the people, the Declaration of Independence, em-
bracing the chief arguments of Paine’s pamphlet, and
much of its actual wording, was signed by the com-
mittee of patriots in Philadelphia, and the great
Revolt, which ended in American freedom, com-
menced. - :

Fortunately for us, the instrument for achicving
our beloved country’s freedom and social uplift
lies ready at hand, namely Universal Suffrage. Here
we, of Lanka, possess thispriceless boon of democracy

- for which the torch-bearers of liberty and social

wrote praisefully of

justice died. It is a gift for which the people must-

- thank thé-'Don'aughmore Commissioners and is the, :'
Magna Charta of the citizen. Tt is the greatest boon

conferred on the

people of Ceylon since the inception
of Britis_h rule. : : :

“that the keystone of the political system which we-
- believe remains as the most hopeful plan of govern-
~ment yet evolved for human progress is the ballet.

passed from one class to another—from the lar
interest to the workers—from the ¢ haves " to tl
““ have nots *’—government, once the monopoly ‘of
a few, has been extended to the many. el

With this instrumént we can ¢ progress to ‘higher
social forms without collapse of existing forms, entailing
widespread suffering *’, provided that we continue in
this country to respeet the will of the majority, the
rights of the minorities, and to practise the principles
of democracy. et ;

“* For a Socialist movement to develop into a
constitutional political party there nili__s'ti.jbf;_'a demo-
cratic constitution, with a franchise sufficiently wide
to make possible the achievement of political power
by the masses ”’, says C.R. Attlee, Premier of Britain,
in his The Laboiir Pcir_t)r_ in Perspective. Surc, we have
that franchise. But, of coufse, we have no ** demo-
cratic constitution "’ in Ceylon, and theré can be no
democracy in Lanka so long as a 4 Christian
Governor ', the shadow of an alien “ Dominating
Overlordship ’ wielding a bludgeon politely called
““ reserved powers ’’ and empowered to say, ‘‘ Obey,

0¥, o I"" is astride the Lion Throne of Lanka.

- Human happiness and progress can only flourish
in an atmosphere of justice. This ‘atmosphere is
more likely to be found in a democratic community
than anywhere else. The reason is not far to seck.
The essence of democracy—government by discussion
and consent—is that principle which proclaims the
right of citizens to participate in the government of
their country and, if they think fit, to change the
government by peaceful methods. In other words,
they must have recourse to reason and discussion.
Trial by battle is ruled out. The citizens are preclud-
ed from employing the bullet and the bayonet so
long as they have it in their power to achieve their
ends by the use of the ballot-box. . '

In these circumstances they have forfeited the
‘“ sacred right of rebellion’’. This ancient doctrine,
cherished by the revolutionaries in every age,
cannot  be recognised, It is treason to the.
community, Such a righ!: finds no place in a society
which is governed by reason and discussion, and in
which every member is entitled to play a part in
framing the laws and determining the policy of his
country. No longer does the citizen possess the
moral right to invoke the aid of physical violence
to attain his objectives. The fundamental doctrine
of the Buddha is the sacredness of all life. = The
fandamental characteristic of the man is reverence
for law. : :

~ Ours is the obligation to remind our countrymen

Through the system of parliamentary ‘representatiol




-the Anglo-Saxon contribution to the development
.t democratic government-—every citizen is able,
tiy registering his vote, to exert his influence upon
the a'éa_-lrs‘ of the nation. He is thus able to assume
an indirect share 4n the government of his country
;aqd in the framing of its laws.

Thg form of government which Anglo-Saxon
democracics have adopted is representative institu-
tions. England built it up by some eight centuries
of trial and error. America created it in one act,
though of course that act was itself a part of history.
‘While the economic and social aspeets of democracy
are highly important, they are not enough to
constitute the thing itself. Democracy, like
Buddhism, is a phi_losoij; or a ° way of life U,
and both have to be given practical shape as a social
structure or a form of government, in other words a
political system.

It is man’s privilege to assume the responsibilities
of citizenship. And it is*his responsibility to ensure
the  privileges of his fellow citizens. Two
. things are vital to democracy ; that every man grant
eyery other the rights,_he claims for himself, and
that every man accept the obligations he expects
the other to exercise. The good citizen concerns
himself with the privileges of others and the responsi-
bilities of himselt. 2

And yours is not the privilege of refusing or
failing to vote. Here the right enjains the doty.
Every voter is bound to go to the polls and vote
without any other direction than that coming from
his or her individual conscience, William
jénoings Bryan once described America as ““a
rc'[)u;l_blic.m which all men are sovereign but in which

own

L
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no man cares to wear a crown. ; T}'llf" Crowin (lf

_lLanka’s sovereignty is the ballot, and the citizen

who abuses the vote not only endangers the State
and denics his Kingship, but also drops to the path
to ““ hell 77, because the Buddha has said Conscrous
Pursurr oF TrRuTH AND Ricur is the first step in

ane’s path to Happiness.
-

A man cannot ever be a true Buddhist without
doing his level best to be a true citizen. There are
some who profess to believe, and indeed who do
believe, that religion has no place in what is ordinarily
known as Government.  Without religion in govern-
ment every government is ipso facto insecure. It
Buddhism is not thus practical, the Master’s injunc-
tion, -Dhammajivin—By RIGHTEOUSNESS OF ACTION
AND Lving, is not a practicablc proposition.

The Buddha was no mere theorist. By every
test of what he said, and of what he did and of what
he was, he demenstrated himself to be the world’s
pre-eminent man of affairs. Always he declared a
faith of service, a ministry of sacrifice and achieve-

~ment and a social redemption that moved the living

dead towards an abundance in living, - a ministry
that spoke not only in the past and future tenses but
also in the present-The Buddha had no lesstodo with
the home right here than with the home over there,
How pcrl"f_:ctlv he related the ¢¢ worlds elsewhere ™’

1o the humdrum rééponsi'ﬁilities of our existence in

ry

the *¢ here and now.

-~—Reproduced from the chapter entitled
< 5 Violence Essential?’’, in Part II
of ‘“1The Revolt in the Temple”,
a_forthcoming publication.
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by NANDA

’l“ HE crickets chirped their incessant song as | went
on my way to my grahdi‘ather's home on the
banks of the Kelani River. Before me the Kclani
looked like a shimmering silver: ribbon as the soft
moonlight played upon her waters; willowy bamboos,
swaying to and fro in the night windpkissed the silver
waters. Overhead, the bright full-moon ran her
hourly race, leaving her twinkling hand-maidens
behind. - : :
I found my grandfather taking oft his slippers before
entering the house.
banian and a white cloth ; immediately, I was rcady
for a sharp sermon on modern youth, for 1 knew
that he had just'returned from a pilgrimage to his

_hf-im-'ed Kelaniya Templc.

«« Where have you been, Seeya ? '’ I asked him.
“To the temple, and where else do you expect
me to go on Poya days ? 7 was the curt reply.

I did not tax him further but took a low seat in
front of his favourite arm-chair. As I sat on the cane

-seat, the ahcient smiled into his sii'\-'ery ‘beard, for

“cjected a stream of betel juice into the heart of a

the island.

lere was one godless modern youth who at least
respected old zge.

T waited till he was comfortably settled in his
arm-chair and asked him to relate some stories about
his favourite temple, Kelaniya. ¢ Oh! so you are
interested in the doings of your - grandfather =
he said, as he crammed a carcfully prepared wad. of
betel into his mouth. Nevertheless, despite + his
scornful tone, his kindly eyes lit with pleasure. He

brass spittoon, cleared his throat and thus began :

¢ About 600 years h:fore the Christian cra there
lived in Ceylon a race of people called the Nagas.
They occupicd the north and south sea-boards of
The land of the Talipot and the ¢ well-
sweep-Jaffna ’ was then known as Maninaga Divayina,

(the isle of the jewelled Nagas). The Nagas dwelt

u1‘1dcrground. Their large and spac?ous_ halls were
lit with a thousand gems which shed their soft
radiance around.

« The land of the ¢ well-sweep’ was ruled by
Mahodara, a son of the sister of the mighty Maniakki,

the king of the Nagas. Maniakki (the jewel-eyed), *

He was dressed in a white

e
4

the Naga king, divelt at Kclaniya.  Behind K‘é‘Ianiy&f' -
in the rolling blue hills was Vandunnagala, .another
Naga scttlement. Here reigned Culodara, the son.
of the king of Kannavaddhana Mountain and the
nephew: of Mahodara. - : :

¢ These great Naga principalities ‘were not oﬁI)r

- bound together by ties of blood, but also the rulers

had a great alfection for each other. Alas ! this was
not to be for ever, for the hand of destiny sowed a
seed of discord in the shapc of a gem—studdéd'thrdne :
into their midst. i

¢ This throne, one of the treasurcs of the Naga
kings, was in the possession of Mahodara’s mother.
Before the death of the old Queen, she gave it to her
daughter and not to her son.. The . daughter,
whose mother-lové was evidently greater than her
sisterly affection, bequeathed the throne to her son,
Culodara. This gift enraged Mahodara who began
to make preparations to attack the kingdom of
Vandunnagala, : s

¢« When Maniakki heard of this impending battle
his heart was full of sorrow. His great kingdom,

~over which he ruled justly and well, was to be torn

asunder by ciyil strife. He tried in vain to restrain
his kinsmen. . At last, in desperation, he decided to
seek the aid of the Buddha whose preachings were

then filtering into Ceylon. Throwing himself at the
feet of the Buddha, Maniakki implored him tq wvisit -

Ceylon and save his country from civil war. ;

<« The Compassionate One listened to the pleadings
of the great king, consoled him and bade him return -
to his country, saying that he would follow.

< Days passed but there was no sign of the
Enlightehcd One, Maniakki began to despair, but
on the very day on which the rival armies were all -
ready to set upon each other, Buddha appeared in
their midst. . : o

£ Ho?@é'ﬁng over the would-be bat.tlg_—ﬁéid:-" w_it.li
serenity and picty radiating from Him, the Bt_.a{}_i!\':_la
preached to the Nagas a sermon on greed and seifish
ness, As he preached, the lowering looks left the
faces of the Nagas and once more kinsmen mingled
with kinsmen. A thousand throats sent up a cry
oF ¢Haliks as the Buddha finished the sermon. g




E, : hich was the bone of__é_bntet}tipn as a token
éif‘thf; gmum o gk 537

i :'Mamﬁakki was So impress'ej'(i{-g;y Buddha’s preach- .

ing, that, three years after he had averted the civil
in the cighth year of his Buddhahood, theBuddha
came to Kelaniya with five hundred followers. . Again
he preached to Maniakki and his subjects and con-

verted _th'eng.l_:._i_p"Buddhism. It is on this spot where

&lddha?féaﬂled that the milk-white K‘elani_)_ra._ Cetiya

is built. e

 ©Eren now ’’, said the ancient,  when the
E K : .

g';;ea_t_ temple doors are closed, when the halls

no longer echo the cries of Sadhu, when the throb-
'b'ing drums are still, the Nagas, dressed in shimmering
white, come to worship the great Master. ™/
" In the distance I heard the sound of the drums as
drummers offered sabdha pooja to the Buddha. On
the night wind the throbbing cadences _of the magul
bera rose, now high, now low.

¢ expect you “to know the story of King
Kelanitissa *' said my grandfather.
£ Na, cha_,___” 'i__:--'shai'"ncfull}-‘ replied.
.'.:u What.l""’: said - my grandfather as he sat up
:hoking and spluf-tc-ring,_-“cha, dan hadene lamai'’

(Good gracious | how  ignorant our children are
today). ““ Do you not know of your great warrior™

king 2R < n his anger he spat into the spittoon,
missed the centre, and sprayed its brass sides with
betel juice. < Now, listen '’ he said.

- “Abou 200 years before the Christian era there
lived in Kelaniya a king named Uttiya. He had two
sons, Kelanitissa and Uttiva. On the death of the
old king, Kelanitissa, the elder of the brothers, was
crowned king. Kelanitissa' had a consort who was

more_beautiful than virtuous. Prince Uttiva fell in’

love with the queen and she returned his affection.

Kelanitissa, sensing this intrigue, banished his brother

from the court.
~ “ Prince Uttiya, who now had no means of
communicating with his lady-love, hit upon an
ingenious plan. Hearing that there was to be an
alms-giving at the palace, he summoned one of his
trusted followers, shaved his head, dressed him in
yellow robes, and, giving him a letter, instructed him
to mingle with the priests invited to the alms-giving.
F 4 The messenger took up a position immediately
behind the Maha Thera, the High Priest of Kela-
niya. ~ As the long line of priests entered the
alms-giving hall, the king and "queen saluted the

High Priest and were bending down to greet the next -

in the line, when the messenger dropped the letter
near the Queen. The rustle of the ola leaf striking
the marble floor came to the king’s ears, he looked
doﬂn!':_"@\eV'the letter, and snatched it up,  Breaking
the beautiful chotd which bound the letter, the king

c The Nag.as oF‘f,'sé;'._ed the :B'uddha the gem-set

‘he invited the,Butldha once again to Lanka.

rolled up the leaves. Suddenly his face clouded with
anger, he whipped round and ordered his guards to

~ ‘seize the Maha Thera, for, the writing which spoke

in amorols terms -tt‘)_‘_'his“‘wi_fe was written in the hand
of the Maha Thera.~ In his all-consuming anger the
king forgot that Prince Uttiya had been pupil of the
Maha Thera and could write in the same hand.

¢ The king- sent for the state executioners and
ordered them to place a cauldron of oil on the fire.
The Saint stood serenely between the guards, his face
was calm, never for a moment did he question the
king’s action but stood quietly watching the pre-
parations being made for his exgcution.

‘“ When the oil was bubbling and hissing, the king
ordered the Arahat to be placed on the cauldron, but
he did not sink into the oil. Resting cross-legged on
the heated oil, the Saint, looking steadfastly at the

~ faces of the angry king and his horrificd courtiers,

began to preach a,sérmon on Maitri, gniversal love.
As the end came, the Saint saw a vision :

A herdsman was Boilin’g_ a chatty of milk in
which a fly was stmgg]ing, but he paid no heed. The
wheel of Karma had turned ; he, who had been the
herdsman in one of his previous births, was now in

the place of the fly. Then the future of Lanka

passed before his eyes.  The Gods of the sea, angered
at that rash act, would bring devastation to the land,

"a-_ maid of Kel‘migya"'would sacrifice herself to save her
kinsmen and her beloved country.

Lanka would fall
into_the hands of the Damilas, and a son of that
maiden wouwdd liberate the country and bring peace
and prosperity to all, But, once again, encmies
would bring fire and destruction upon the land, and
again as before, a noble son of Lanka would free the
Island. Thereafter, a capital of Lanka would be
established at a place not far away from Kelaniya, and
there would arise a king who would bring glory and
renown to the Island, poetry and literature would

':'ﬂoufﬁsh. ‘Then there would come a race of cruel

men, white of skin and cats-eyed, who would destroy
the temples and attempt the  destruction of the
religion, When these men had departed there would

_come yet more white.men, but this time they would
‘be red-eyed. These people would attempt to pro-

pagate-an alien doctrine. Lastly, there would arrive
another race with the same white skinbut these would
be a smoke-eyed nation. This nation would enslaye
the whole country and carry away its wealth,
None of these three nations, however, would
be able to hold sway in the island for more
than 150 years. Eventually, this world would be
peopled by the wicked, and one nation would
destroy another by means of thunderbolts drop-
ped from the heavens. In Lanka itself there
would rise men who would yearn for freedom,
and - yet others who would wish to remain in shackle®
for the sake of that very selfishness against which
the Buddha had preached. And when those
whao wished to be free men and those who preferred



to be slaves were preparing for a great conflict; an

image of the Buddha would appear over Kelaniya.

Then all the people of Lanka would unite, and resolve

to be free men and there would be happiness and
prosperity in the Island. ' o

“« The Arahat’s eyes then closed and his 'héad fell
forward and he sank into the hissing cauldron of oil,
He had expiated his Karma and had'attain¢d Nirvana,’’

As grandfather was concluding this story a slig'nt

cough was heard, and there came into view a well-
built figure dressed in a white cloth with a silver
¢ hawadiya ’ wrapped in many folds round the waist.
The upper part of the body was bare and the swelling
muscles gleamed 'in the moonlight. The rounded
face was lit up by a pair of smiling eyes. ‘¢ Ayu
bovan, Kapu Mahatmaya ' said my grandfather. The
lay-priest of Vibhishana saluted Seeya and sat down

on the créaking trestle bed. Sensing that here was

another rich field for old legends, I asked the Kapu
Mahatmaya for a story about god “Vibhishana.

¢« Vibhishana was the brother of Ravana, King of

Lanka, Ravana abducted the lovely Sita, wife of
Rama, a prince of India. Rama with his brother
Laskhman set out to search for Sita. On their way
they found Jayantu,

arrows. Jayantu had gone to Sita’s®aid, but Ravana
had cruelly injured the great falcon. From the cagle
king, Rama gathered the information that Sita had
been taken to Lanka. Gathering an army of valiant
foresters of whom Sugriva was the chief, and aided
by divisions of ﬁghting monkey-faced men commanded
by Hanuman, Rama made preparations to attack

Lanka. :
<Ravana, through his spies, heard of this impending

attack and summoned his advisers to confer on a plan -
of battle. Tnto this tension-charged atmosphere came

Vibhishana the Just. King Ravana was in a frenzy
of rage. <O king "', said Vibhishana, ¢¢ you have
“acted rashly, release Sita and make peace with
Rama "'
me .

the Invincible, the son of Ravana, * O cowardly
uncle, can’st not thou handle the weapons of war ?
Art thou a woman to speak thus to a gathering of
mighty warriors ?”" To these scornful speeches
Vibhishana thus replied, * I cannot fight a cause which
is unjust, O Ravana, Repent and release Sifa’’. So
saying he jumped into his chariot and left the court.

Ravana had lost one of his trusted warriors, but

in his passionate rage he cared not.

- ¢« Yibhishana, as soon as he left the Council, sought
Rama’s armies which bad then landed in Lanka. As
he approached the camp perimeter he was seized by

the guards and brought before Rama. Vibhishana

explained his presence there and begged to be
enrolled in Rama’s armies. Sugriva, the foresters

.ch'i.ef, w:inted::. to shyh‘ 5t. ohc 5

help to Rama, for not only was he a mighty w
“but also he disclosed the wites and stra

the king of the eagles, lying -

mortally wounded, struck down by one of Ravana’s.

 Jaffna.

0O coward 7, said the ‘angry Ravanma,
¢ you are jealous of my power and want to humble
To add insult to injury out spoke Indrajit,

- gahas 2

was a spy, but the wiser counsels of Rar
Lakshman prevailed. Vibhishana = was of in

Ravana and his Rakshasas. Once the miérale oty
Rama’s armies was at its lowest ebb and Rama himself
was stricken with grief at seeing Indrajith beheading |
Sita, it was Vibhishana who explained to them that
it was not Sita but a dummy which the wily Indrajit
had beheaded. - : el e

The victorious Rama crowned Vibhishana and his
consort Ammani as King and Queen of Lanka. To-

~this very day the spirit of Vibhishana the Just, from

his palace at Vibhishana Devala, Kelaniya, watches over |
his beloved Island. ”’ e

Suddenly Seeya gripped my hand. ¢ Look ™, he
said, as a great ball of fire had risen from the temple.
and was coming towards us, its blue light for a
moment outshining the moon. The Kapu Mahatmaya
was the calmest of us all, ¢ God Vibhishana on his.
way to attend a Council of the Gods, "’ he said—
¢« Meteor ’’ said 1—*¢ Listen ”’, said Seeya again—as
the celestial light passed over our heads, a faint
tinkling of bells was heard. :

«“Tell me some of your. experiences, Kapu
Mahatmaya ' 1 begged. : : B

¢ Some nights, ' he said, ““when all is still, ‘1
hear the sound of horses’ hoofs. A lithe figure
springs from the back of a milk-white steed and swings,
into the devale. That is Sapu Mal Kumaraya en his
way to conquer the great Ariya Chakravarti of
He comes to ask god Vibhishana to bless his
enterprise. S : EE S

¢ Again on poya nights, when the cries of Sadhu:
Sadhu, no longer fill the air, chanting of pirit is
heard from the great temple. This is Pindapatiya

“the Great, reciting the Brahmajala Sutta, atwhtchthe

carth trembled.”’ _ _ e
Far in the distance came the sweet notes of a reed

pipe played by a herds-boy as he drove his buffaloes

home from the pasmi-'e.- ¢ 1 thought that Was”_the
lilting tune of Sri Rahula as he invoked the great
Vibhishana to bless Ulakudaya Devi, the daughter of
Parakrama Bahu the Sixth, with a son ', said Seeya.
~ The great cetiya was bathed in soft moonlight as [
went homewards - through  the temple. The floral
offerings of Sal and Jasmines werc blown here and

‘there by the night wind. The lights on the ¢ paan

burnt in fitful gasps. The throbbing
drums were still. The Queen of the Night appeared
through a cloud veil and played her Cool white
light an the soft outlines of the new Vihara. A
dancing moon-beam _f)layed ‘upen the face cof a
sculptured  Doratu-palaya standing guard over his
precious ward, The kingdom of Maniakki was again
regaining her beauty disfigured by the Damila and
Portuguese vandals. . ; :



THE SCULPTURED PAGEANTRY
'OF KELANIYA VIHARA

e by D. C. WIJEWARDENE

c(SO the old vicious citcle—war, fever, famine, and a dwindling population—gave place to a new era gjl'peace, pldhting, roads,
' wéalth and prosperity. No wonder the population increased rapidly. The nincteenth century brought to Ceylon
material well- bemg she had not known for at least 700 years. - But where foreign rule is imposed, however benevolent it may
be, somethmg is lacking to hﬁ: We who are so proud Qfour own independence should be quuk to appreciate patriotism.
In capturing Ceylon, it was not the Sinhalese whom we defeated, but the Dutch ; and nineteen years later,"when the Kingdom
of Kandy was joined to the domain won jrom the Dutch, the independent highland Sinhalese came into the British Empire
by their own choice.  That is an historical fact they never lost sight of.

‘¢ The Sinhalese are a proud race. They are lighter brown than their Indian neighbours, more like nm'ther\n Indians,
and they proudly claim to be Aryans—a title not popularly known in Europe until recent events in Germany. In Ceylon,
the claim is yery andient, for in old stonc-cut inscriptions, Sinhalese Kings style themselves < Atiya’ Chakravarti i or,
* Aryan Emperor. " The Sinhalese are a likeable people.  They have charming manners, are dignified, though often
gay, rather irresponsible, witty, sporting ; they play cricket like English schoolboys, keenly and Jairly, and that means a
fot. The rfm;j weaknesses of the peasantry are intrigue, and a happy-go-lucky tendency to Hing to the wmd things that
really matter in order to Jollow some illusion or to pursue revenge, , ... .

¢ Another thing to weigh against material prosperity is the decay of art in Ceylon ; art in its widest meaning. There
vere famous Sinhalese poets in the past. There are none now ; they read English instead.  Their sculpture is dead, too.
fa the ruined cities onc finds selemn stone images of Buddha mm’ godlike forms with cobra hoods encircling their heads ;
: ' figures of animals, cfepuants horses, lions and bulls.  More charming still are the bands of merry little dwarfs who
p!ay and dance round the capitals of the stone pillars. Now -all this art is dead, or nearly dead. The motive has gone.
Buddhist Kings have been succeeded by Christian Governors. Mass-produced commodities have ousted the artist, and even
the village crafisman, from all his markets. One may say that this is less our fault than our joint misfortune, but it was
we wbo introduced into Ceylon the machine-made. goods that ruined the artists.

—JOHN STILL (late of the Ceylon Cwn" Sefwce) in a broadcast
talk on January 26, 1934, from the B. B. C. Studio in London.

+ ¥ L) 2
 Gaja-Sinha; seulptuze at the satrance to the Vihara



The next vimdna houses
Vishnu, the second person of
the mythological Hindu triad, -
and now the most celebrattd
and popular of all the gods of
India. Vishnu is honoured by.
the Buddhists of Lanka as the
guardian of their religion and
the patron deity of Lanka. His
image is found in every Buddhist
temple. He is the ‘“St. George”’
of Ceylon to whom Sakra, the

Lord of Gods, cntru.s_ted the
welfare of Lank:t and its national
religion. L

We next come to the vimana
of Vibhishana, the patron deity
of Kelaniya, and at one time
King of Lanka. = He is shown
enthroned with his consort
Amman, and being crowned
King of Lanka by Rama. In a
recent contribution to a‘journal a writer dubbed
Vibhishana a ** Quisling **.  This is not correct. It
is true that Vibhishana ]1elped the invader of the
country and also received its sover cignty at the hands
of the invader, but he took the side of ‘righteousness
against unrightcousness. The very fact that he has
been deified and honoured throughout the centuries
would confirm that he was held to be a righteous man.
Vibhishana was the brother of the great Ravana, King

of Lanka., When he and his brothers had practised

r1g1d austerities for a long series of years, Brahma
appeared to offer them boons ; Vibhishana asked that
he might never meditate any unrighteou'sness. When

his elder brother Vaisravana (Kuvera) was expelled -

from Lanka, Vibhishana followed him to Gandhama-
dana where he is said to have dwelt with a white
umbrella and white garlands, on the Svedaparvata or
white mountain, attended by his four counsellors,
and apart from his disreputable brothers like t\umbha—

nana Saman

Vrshnu_ Guardian

5 C‘gffon

5 God Gana -

nt_of Vibhishana

6

karana who, naked, with dishevelled hair and : re_d_'.'
garlands, used to frequent the south.

When Hanuman was taken before Ravana, and
annotinced himself as the ambassador of Rama, warning



_of Sita that nothing could save him from
u ameama Ravana, infuriated, ordered
pu! ‘to death ; but Vibhishana remmded
¢t that the lifc of ambassadors was sacred.
'_"ﬂ'ler occasion, after a long altercation, Ravam
v enraged  with Vibhishana for persrstmg

u‘rgmg the restoratior of Sita, that he rose in a furv
and kicked him from his seat. Smarting ander this
putrage, Vibhishana left Lanka and went fo Kailasa,
to the court of his brother, Kuvera, where Siva albo
at that time happened to be present. The latter
made known to Vibhishana the divine character of
Rama, and directed him to desert Rayama and join
Rama’s standard, which Vibhishana acc.ordmgly did.
He was at first t 1ken for a spy, but afterwards Rama .

accepted him as an ally and embraced him.  On the -

death of Ravana, V1bh15hana was uma“ed as King of
Lanka at Kelaniya.

The next three vimdnas, in order, are those of
Maitri Bodhisatva, or the Buddha to be ; : Maniakkhika,
the Naga King of Ke]am\a and Skanda of Kataragama,
the god of enslaved pwplc Kataragama is 1he holy
of holics to the Hindus of Ceylon and South India.
The Skanda-purana gives the story of Skanda or
Kartikeya. Once there was a great war between the
Suras (gods) and Asuras (dunon:,) ‘which ended in a
victory for the Asuras. The King of the Asuras,
Sura Padma, captured all the dominions of the gods,

and, as is the practice even today, bggan to exploit Y

the Lonquered Suras. Smarting under the heavy
Joad of an alien yoke, the gods appealed to Brahma
first, and then to Vishnu, for lielp to overthrow the
invader. -Both of them pleaded inability to help the
gods and counsclled them to approach the mighty
Sl\«a

SM acceded to ‘the prayer of the gods, but, since hu
considered it was infra dignitatem for so great a person
to stoop so low as to fight with a demon, he sent his
son Kartikeya as the commandcr-in-chief of the army
of the gods. Before he set out to the field of battle

Kartikeya was pr esented with a lance or Vel by his
mothcr Parvati. At the very first encounter, Karti-
keya struck the Asura ng dead with his Vel. Which

‘thereafter became famous as the invincible Vel.

- The Puranic gods had-all the failings of us ordinary

human beings.  Soon after his famous victory over
the Asuras, Kartikeya himself was shot by a more
poweriul weapon, the arrow of (,up;d For he fell
in violent love with a Vedda princess, Valli by name,
Swhom he met at the place now called Kataragama
He married her and- scttled down at this place which

became known as Kaml\ga grama, the v1||age of

Kartikeya. He is now venerated as the god of war,
~and upholder of the cause of enslaved people.

- It is stated that Dutugemunu, the son of Devi, the
Princess ol Kelaniya, sought the help of Skcmda to
free the Sinhalese from the yoke of the Tamil invader,
Elara. Sir Ponnamhala.m Arunachalam iy st intere sting

. Kataragama God

Maitri Bodhisatya

Ganga Devi




IN the sculptured Pageantry of the new Kelaniya

Vihara, there has come to life all that: art which
- John Sull, one of the few Englishmen who ever
understood the Sinhalese, their culture, their art and
.their asptratlon% bernoancd ag “dead or nearly

dead,

Amongﬂfhe many Buddhist temples of Ceylon, the
restored Kelaniya Vihara stands out as the most
exquisite cxamplt, of the Sculptor’s art. Built in
that superb Sinhalese style of architecture, it exhibits
the essence of all that is best in those marvellous

buildings of a bygone Lanka.

Kelaniya Vihara now consists of two shrines, the
old and the new, in one building but under two roofs.
The appcarance of the 1emp|e from a distance is
most imposing ; and on a nearer approach, one is
struck by the marvellous and almost inimitable
artistic ability of those who built it. The fertility
of design and the perfection of finish ofthe sculptures,
display a high elegance of taste, andl one’s admiration
is immediately bestowed upon the masters who are
capable of producing such things.-

Standing on a plinth 3 feet in height, the temple
is 150 feet long and 9o fent broad. The plinth and’
steps, leading to the front Verandah and the doorways
which serve as exits, arc¢ built of stone, the different
pieces being ingeniously fitted together There is '
.an octagonal tower at the furthest end, over the new
shrine room, roofed in the tladltwnal Kandyan style
of roofing.

The outer walls of the Vihara, from one end to
another, represent one procession of sculptured beauty,
and what arrests attention at first sight are the friczes
that run round the walls, There are three friezes,
each row containing a cavalcade of delicately sculp-
tured figures. Beginning from the top, the first
frieze is a row of geese popularly known as ¢ Sacred
Geese. ”  The next frieze is what John Still describes
as ““ merry little dwarfs who play and dance,
These dwarfs or “ butayos '’ are indeed ¢ charming”’,
and the various antics which the sculptors have made
them perform are a source of merriment to the ‘young
as well as the grown-ups, who see these friezes.
The third frieze is a row of elephants with mahouts
and finely carved trappings ; more than 500 elephants
are represented in this frieze, ¢

Above all these ‘ornamental frieze sculpturcs are
vimdnas or *‘ houses of gods. >’ There are nine of
these niches ¢ housing ’ a god or a goddess.  Kelaniya
is a place where religions mingle with each other.
It was a stronghold of Hinduism until the Naga kin
Maniakkhika became a convert to Buddhism, on the
occasion of the Enlightened One’s first visit to
Ceylon, The old traditions and a]legiances still
continue, and on the Hindu New Year, (Aplll 1;)
and oter festival days the Haloharas " of the

(Tep) ‘Guardians of the gate' at the main doprway

(Bottom)  Figures of Elephants at the main doorway




-Other Be it were, round the bulldmg to
guard this most hallowed shrme of the Buddhists

Th.ese, vimdnas are one of the most 1mp0rt.mt features
pf'; the new Vihara ; and the only other place in
Ce
t}ley are simifarly featured in the prmupai Viharas.
These niches decorate three sides of the new building,

and ‘to view them, one must walk rlght around the

V]hara.
than one scnse.

Here we use the word ¢ nght in more

Ar}lams to keep the ob]ect of u,mratlon on his rlght

s Ava-mangala or inauspicious.
gées round a funeral pyre that one walks in this way.

The first vimdna is that of the Hindu god of wisdom,
Ganesa, the son of Siva and Parvatl, invoked at the
commencement of all material undertakmgs. ‘He is
the patron of learning. He is called Ganesa, as
presldmg over the troop of deities attendant on
Slva,-—tl‘;(, ganas, or companies of celestials in' Siva’s
par&dlbe Ganesa i3 repre'ient(,d by an nutragt.,ous
hgure half-man and haif~elephant in a sitting posture
with a large belly.  His head is that of an elephant,

with jewcls 5 of his four arms he clevates two,
holclmg in the left hand a rope and in the right an
P}e;)hant goad. In his other two hands, in the right,
a piece of his own elephant’s tooth whlc}l he himself
onice broke in a rage, and in the left, a pancake ;
he 15 said to be fond of pancakes. His image stands
in almost ev ery Hindu house, and is worshipped by
men and women, with oﬁcrmgs and all the prescribed
eremonics, especmll\ when they are about to begin
somethmg 1mportant

ylon where these are found, is Pelonnaruwa where

When one perambulates round a .
t’emple or a shrme it is the traditional custom of the

walk with your object of \'fcn'ei‘ét,ibn- on your left
It is only when one

ind on it he wears a crown, whlle his ears are adorned -

3

This eminent position was assigned him as
compensation for the strange head he wears, which
was put upon his shoulders when he lost his own,

“in infancy, by a loogk of the celestial Sani—the Hindu

Saturn. The goddess, seeing her child headless, was

_overwhelmed with grlef and would have destroyed

Sani, but Brahma prevented her, telling Sani to bring
the head of the first being he should find lying ‘with

* its head northwards, forgatting, however, to specify

that it was a human head he meant. He found an
elephant in this position, cut off its head, and fixed
it on Ganesa, who then assumed the shape he at

present wears. * Parvati was but little soothed when
she saw her son with an elephant’s head ; but, to

pacify ]u,r Brahma said that, amongst the worship
of all the gocls that of Ganesa should for ever have
the preference. He is worshipped especially at the
commencement of a wedding as well as when the
bride is presented to the bridegroom,

The next vimdana is that of Ganga Devi, or River
Goddess. Ganga was the daughter of Himavat, the
kmg of mountains, and given by him to the gods
The honuurlng _of the river goddess with a vimdna

at Kelaniya, which is situated on the banks of a river,

is therefore not surprising. Here we recall a recent
incident. In 1942, Admiral Layton, on whose broad

“shoulders rested the destiny of this country in those

dark days of World War II, visited Kelaniya, to receive
an address from the Sangha and was p-.,rambulatmg
round the Vihara, When he came to the vimdng of
Ganga Devi, he kept his eyes fixed for an inordinate
Icugth of time on the ﬁgure of this gay goddu,b to the
discomfiture of the galaxy of Allied press correspond-
cnts, cine operators, political and military aides-
de-camp and secretaries who composed his retinue.
Those surroundlng him began to wonder what Wwas
the mesmerism in thls ¢ lady of the water’ to the
‘ man of the water’ whether it was her ¢ elongatLd
eyes ', “ bulbous breasts , ““ willowy waists *’ or
L hsmm limbs *’ that kept him spell-bound. But the
tension was relieved when the 6ld ** SLadog turned
round to his companions and said, *’ Isn’t she cute 2"’



by D. W. NISSANKA

ON January 10, 1927, Helena Wijewardene,

Lama Etani, laid the foundation stone for the
restoration F.;F Kelani Vihara. In the same year her
son, the late Mr. Walter Wijewardene, inaugurated
I the"P_'erahera which is now the principal feature of
the annual ““ Duruthu ”’ celebrations at Kelaniya.
‘The late Mr. Wijewardene was one who cherished
_our ancient customs and ceremonies, and the revival
‘of the Perahera which existed at Kelaniya in the
‘ancient days was entirely his happy idea.

The conducting of a Perahera is no easy matter.
What it involves may be appreciated when it is
known that over 1,000 well-disciplined men and over
“at least go well-behaved elephants are*required, in

~addition to a large quantity of paraphernalia which. -

give colour and glamour to the pageant. In the days

“of our Kings, these pageants were conducted under
their patronage ; and they not only provided all the
trappings required, but saw to it that all those who
took part-in those Peraheras were provided with land
for their maintenance. And in the ancient times
Kelaniya Vihara was similarly provided for.

To their lasting dishonour, it was left to the
Portuguese, first to confiscate the lands attached to
the Vihara and its service tenants, and later to destroy
ruthlessly this one of Ceylon’s choicest Temples,
thoary in its old-world fame. In 157¢ the Captain
- of Colombo, Diogo de Melo, after-capturing Wattala,
one of the villages attached to the Vihara, succeeded
in destroying the great Temple, after the massacre
of the villagers who rallied in defence of the sacred
shrine. Thcreafter the Temple lands, situated’ on
both sides of the river, were transferred to the
Franciscan Monks, and on this soil, sacred to the
Buddhists and rich with Sinhalese blood, were to
rise two churches to the glory of God, St. Anna at
- Wattala, and St.” Bartholomew on the site. of the
Palace where Bhuyanaika Bahu VII was murdered at
the- instigation of a Portuguese Viceroy,

To inaugurate the Perahera, Mr. Wijewardene
supplied all the required paraphernalia, and the
principal Dayakayas (lay devotees) of the Temple
supplied the necessary men and also provided their
- wants such as food, dress, etc., and there were others
who contributed in money which went tooremuanerate

Mr, D, W, Wijewardene



brochure,  entitled The Worship of Muruka or
Skanda, the Ka:aragama God, narrates this story, of two
thousand years ago, as follows :—** King Dutugemunu
in the first century B.c. accordmg to ancient tradition,
rebuilt and richly endow ed the Temple at Kataragama
_as a thank-offering for the favour of the God, which
enabled him to march from this district against the
Tamil ng Elara and, after killing him in battle,
recover  the anceetral throne  of Anuradhapura
Dutugemunu s great grandf'ather Mahanaga, younger
brother of Devanampriya Tissa, had taken refuge in
Mahagama in the southern Province and founded a
dynasty there, and Anuradhapura was for 78 years
(with a short break) ruled by Tamil Kings, of whom
Elara (205—16 B.C.) was the greatest. Dutugemunu

conceived the idea of ll,beratmg the country from

Elara. While his thoughts were intent on this design

“day and night, he was warned in a dream not to
embark on-an enterprise against his father’s positive
injunctions unless he first secured the aid of the
Kataragama God, He therefore made a pilgrimage
thither and underwent severe penances on the banks
~of the river, lmplm ing divine intervention, While
thus engaged in prayer ar}d meditation, an ascetic
suddenly appeared before him and mspured such awe
that the prince fainted. On receiving consciousness
he saw before him the Great God of War, who
presented him with weapons and assured him of
victory. The prince made a vow thgt he would
rebuild and endow the Temple on his' return and
started on his expedition, which ended in the defeat
and death of Elara and the. recover) ; of the throne.

““ The incidents wqouatlng the Kataragama God™

with Dutugemunu’s victory natura]ly find no place
in the Buddhist chronicle, ¢ the Mahavansa ’, which
glorifics him as a zealous™ champmn of Buddhism,
The tradition is confirmed by a Sinhalese poem. called
¢ Kauda Upata ' (Birth of Kauda), for a MS. copy of
which 1 am indebted to Mudaliyar A. Mendis Guna-
sekhara ; Stanzas 41 and 46 show that King Dutu-
gemunu invoked the. aid of the god and received his
help and built and endowed the temple at Katara-
gama in fulfilment of his vow. The royal endowment
was continued and enlar ged by his successors and by
__the offerings of genet‘atmrfs of the people and princes
of Ceylon.

'The eighth vimdna is a composition showing the
Buddha setting his footstep on the summit of Saman-
" takuta or Adam’s Peak, at the invitation of Sumana,
popular]y known as Samﬂn, the patron deity of
Sabaragamuwa. Insthe ninth vimdna we see Sumana
himself with his face towards the Sri Padasthana, the

holy spot of which he is the guardian deity.

We now conie to the main entrance to the Vihara,
the stone steps of which leading to the verandah are

flanked on either side with Ga}acmhm or elcphantq :

with bodies of lions. These are in solid “stone and
are sculptured in great detail. In the verandah is the

‘art, and the freedom of an ancient people.

main doorway 1eadmg to the Vihara,
of this central doot are two hgm"es of dm?_

¢ guardians of the gate!
attitude.

‘No description of any feature of the new Kelanl}f1
Vihara is templetc without a wribute to Saliyas, thy
Sinhalese painter and sculptor, who, without an:
previous training whatsoever, created all thcm
masterpieces in colour and stone. This is evidenct
that Sinhalese art, which John Still bemoaned as dead
is not really dead, but only lying dormant, the ember:

'glowmg beneath t'nc ashes and ever crac,l\lmg tar th

opportunity to burst forth into flame.

The c}estructlon of Kelaniya Vihara Tou;r centurte-
ago by the Portuguese togelhtr with the massacre. ol
the Bud(lhlbts, who rallied to the protection of ¢
nation’s heritage, was a deliberate and planned ac
to root out, from its very soil, the re]lglon culture
Those
acéts of barbarism, vandalism and cruelty have alway
Pracudcd the ]ﬂ‘lp()‘iltl{JI‘l of what ]ohn Sl calls
“ foreign rule *’. The Sinhalese have gone througi
many vicissitudes throughout the centuries, but wha

- they have suffered at the hands of 1hru3 (,hrlc'.tia_l

Po\wrs stands out in bold relief over all nther&.

For four and a half centurics the Sinhalese [1_av.r:'
proselytism,
of this

been subjected to persecution,
the
bigotry and greed has been a poverty- qtrlcken

S ne

expioitation and result intolerance!

disease-ridden, ignorant and de- nationalised mass o
people. But the Smhalese are a nation onlulosopherc;
They know how to face misfortune, and whatso:
ever adversaty overtakes them, the ‘%m'ml(se will
ever treasure, what that great Englishman, ]ohn Still,

calls = ¢ Patriotism ’

The first visit of the Buddha to Lanka was tula)f
the foundations of a civilization that was to endur¢
the, Master
born as heirs to
it will be seen,

for 5,000 years. And on the very day
died, the Sinhalese

that civilization.

nation
‘The Smhaquc

Was

were a reincarnation, as it were, of all those ideals
for which the Buddha had lived and worked fors A
prlmary nccesmtv for a nation to pursuc that nation's
ideals in that nation’s own way, is full Independence,
or in the language of Mahatma Gandhi, Purna Swardj.
With the desecration of the figure of the Buddha at
Kelaniya four centuries ago, started a course of events
which ended in our losing, to quote John Still again,
<¢ our own independence ’ On the 28th December
next the Buddha will again * open his eyes ' at
Kelaniya. ]\/r&) it be that that cvent will s}m,hromse
withothe ¢ opcnmg of the eyes * of the nation to 4

freeand united Lanka.



the drummers, dancers etc.
immediate success a‘.nd all of us realised that some
_sort of Permanent orgamsatton was necessary if it
was to be repeated every year, Thus came into

_ existence the Sri Kalyani Raja Maha Vibara Dayaka -

- Sabha (Lay administrative or; gamsatlon of tht Kelaniya
Temple) .

The late Mr. Walter th,wardene was elected the
first President of the Sabha, and continued to hold
that office until hzs untlmely death in 1939, at the
early age of 43.° His name will ever be cherished
by all the Buddhlsts of Lanka, and there can be no

reater or more appropriate’ cummemoratmn of h1m
pPprop

than the annual Duruthu Perahera of Ke iam),a

After Mr. Walter leewardene s death, his
brother, Mr. D. C. Wijewardenie, was electcd as
President and has gmded ‘the Sabha up to this day.
After the Japanese entered the world war, we were

not able to conduct the Peraheras ~owing to lighting !
But the Sabha was not entirely inactive
during this dark period of world history, for it was

Testrictions.

call(,d upon to play a ver} important part in the late
tragu. world drama

One of the s toP Sccrets " of World War Il may

now be revealed. ‘After the fall of Singapore, the

civil Governor of LLylon Sir Andrew Caldecott, was
~ superseded by a Military Gove nor,
Geolffrey Layton, but Sir Andrew contmutd in office,
looking after the civil administration of this country.

The instructions to Admiral Layton were, to hold .

Ceylon at any cost.. After the fall of Burma, Admiral

Layton was mformed by the authorities in London of

cértain happenings in that country, and was mstructed
to- see to it that the same happemngs were not
1Lpeated in Ceylon Admiral Layton decided to take

certain steps in the event of a Japanese invasion of

Ceylon, and informed Sir Andrew of what he proposed
to do.  Sir Andrew was profoundly perturbed by this
decision of the Military Govemm‘, and he did the
only thing left to hlm to do, He invited certain
Buddhists to Queen’s House and conveyed to them
the decision of Admiral Layton. The Buddhists
thanked Sir Andrew and left Queen’s House,

 These Buddhists held a hurried conference at which

was present the then Buddhist Leader, Sir Baron -

Jayatilaka. Sir Baron, the Karmic-theory man as he
was, took an entirely fatalistic view of the matter,
and the on{y advice he gave to his companions was
to instruct the Sangha of Ceylon to gel ready laymen’s
c]othmg, and, in the event of an invasion of Ceylon
by the ]apanese to discard their robes and get mixed
up in the general Lrowd

_ But there were others who thought a gesturc by

the Sangha would allay the misgivings in the minds of

the Military Authorities. These a]}proached our
Dayaka Sabha and asked whether we would help.
We rcadﬂy consmted Then those whio #ere/ m the

The Perahera was an" * move t‘tquested Admwal La)’ton to Visit.

_ the Temple.

by parachuting to a coconut grove adjacent to.

Admlral Sir

- Senanayake

e 3

Vihara to receive an 3ddresa f Qi

inviters he was ver

because he himself haj_. Tag- e
o

For by this time Kelaniya Vlhara had become plam
of pilgrimage, with the R.A.F. stationed in Ceyl
owing to an heroic ‘act of a young bhikkhu of th
Temple. During the }apanese Air Raid of: API']I £
an R.A.F. pilot saved himself, after his plane was hit

Temple The moment the R.AF. pilot eme‘rgct
from the grove, onc of the Japanese airmen, ht}vermt
over the place, observed him and, swooping down
began to machine- -gun him. "lha,reupon i \ol’mg
bhikkhu of the temple, Sangharakkhita Thera, un
mindful of the imminent danger he was rurmmg
rushed to the aid of the airman, and, Lovermg ‘hine
with his yellow robe, condugted rhe a‘rman safe])
away from ‘the da.nger spot.

Admiral Layton visited the Vihara -on June 20
1942, and he was aacompamed by General Sir Henr
Pownall, General Officer Commanding, the Civi
Defence Commissioner, Mr. O. E. Goonetilleke.
Mr. D: S. Scnzumyake and a retinue of press corres:
pondents and cine-operators, ctc. Our Presuienl
received the visitors under a Pandal erected some¢
distance away from the Temple, “and conducted
them in a processmn of caparisoned de,phants

Kandyan dancers and standard bearers, to the Vihara,

where over oo members of the Sa,ngha had gzad]ered
and the above-mentioned young heroic bhikkhu read
an address. The Admiral then replied, the speeth
bemg mterpreted into Sinhalese by Mr. D. S
~The Admiral said :

T am most gr’\ttful to you, Vencrable SH‘
for the opportunity of paying my homage at tlm
_ancient place of worship and of being able o
meet this gathering of Buddhist monks, ana 1
also take this opportunity of expressing to- you
my personal thanks for your gallant um&uct on
the morning of Easter Sunda)

¢ This temple of yours is over 2, L6000 years 01(1
and [ can fully appreciate: that those in charge of
it, both Priests and Laymen, have viewed thls
present emergency with deep anxiety. As your
Commandﬁ,r-m-Chief I can assure _you that the
means of protecting the people of (eylon and
their institutions are dally being lmprmed and

“developed.

““We have a long way to go yet, however,
and the protection of a country can Only bt‘
ensured when its people fight alonﬂqlde the armed
forces. 'When I say fight, I mean not neceqqanl}r
with actual weapons of war, but by dlbp}ayln‘g
courage, loyalty, and conﬁdence in their cause .



+¢ | have no doubt whateyer about the loyalty. of
~ the peopt™ECeylon, of whom Buddhists form
such a large “s, You, Reverend Sirs, can
‘doa é%éﬁ%’-dcal p to secure that quict and
resolute courage whichgis so absolutely essential
_in an emergency. [ know how fully the Civil
Defence Commfisioner realises this, If he can
be certain, as I know he can be, of the fullest
co-operation and the leadership of the Buddhist
Clergy, the task, for instance, of preventing
post-raid panic and of stopping wild and baseless
_ rumours will be much easier. I myself am
conlident, after meceting you, that your co-
operation and leadership will be increasingly
dorthcoming. 3 ; ;

<1 thank you most sincercly, the clergy and
the lay officers of the Kelani Temple, for the
welcome they have given me today. This
address, so beautifully mounted, T shall always
treastre, —

‘1 thank you, Venerable Sir, ’

- Admiral Layton, Sir Henry Pownall and the others
ot the party acu)mpanying hi_m were then shown
‘round the Vibare; Dr. Andreas Nell explaining to
them the significance of the exquisite frescocs of
the Jataka storics and other representations painted
on the walls, and of the architectural features of the

: bui'l_ding.

The propaganda section attached to. the Military
saw to it that the happenings at Kelaniya were
broadcasted to the whole world, espccially to the
Japanese. And on the day after these events, Ceylon,
for the first time in its history, reccived front-page
honour throughout the British Empire and America.
For newspapers in those countries, on June 22, 1942
devoted their frontpages to full accounts, with

banner headlines, to the Kelaniya Vihara procecdings.

~ Various theories have been advanced as to the reason
why the Japanese did not invade Ceylon. According
to a confession made recently by Mr, Churchill, had
the Japanese invaded Ceylon in 1942, the Island would

have fallen to them, Perhaps it was this gesture by

 the Sangha for which our Sabha was responsible, that
-made the Japanese alter their plans.

Aivin 1944 we resumed our Perahera, and again our
help was sought by the [caders of the country. We
' had fixed the Perahera for December 26, 27 and 28,
. 1944. The Reforms Commission (presided over by
the Right Howble Lord Soulbury and -inéluding
Sir Frederick Rees and Mr. F. J. Burrows with
- Mr, Trafford Smith as Secretary) arrived in. Ceylon
‘on December 25, We were told that the first
public appearance in Ceylon of the Commissioners
- would be at our Vihara. On December 26, 1944,
&thf; Commissioners. came over to Kelaniya and we
. received them in a manner _beﬁtting thehoecasions

Venerable Dhammananda Nayaka Thero

Lord Soulbury and his colleagues of the Reforms
Commission were deeply impressed by what they saw
at the Kelaniya Temple on the first night of the
Duruthu Perahera. -

Before the procession started they studied with
keen interest the mural paintings, ancient and modern,
and the architectural attractions of the historic
Vihare. Before the relic was taken from the shrine—
and this was the first occasion on which the new
inner shrine under the dome was used—the Venerable
Dhammananda, High Priest, and Principal of Vidya-
lankara Pirivena, tendered to Lord Soulbury and the
other members of the Commission a hearty welcome
to Lanka, and expressed the fervent hope that their
deliberations would result in the greater happiness,
contentment and well-being of all the people of
this land.

Lord Soulbury, in reply, said how pleased he was
at having seen that beautiful temple. He greatly
appreciated the welcome offered to the Commission,
and re-echoed the High Priest’s wish that the result
of its deliberations would bring greater happiness to
the people of Ceylon.



~ This great national service rendered by our Sabha
in (.eylon s march to freedom was emphasised by the
. Leader of the Ceylon State Council.
Mr. D. S. Senanayake, addressing a meeting of the
Dayaka Sabha on Monday the rgth November, 1945,
-said that the foundation of a better understanding of
the Sinhilese people—their traditions, culture and
spirit of goodwill—was laid in the minds of the
Reforms Commission on the occasion of the visit
of the Commissioners to the Raja Maha Vihara on
December 26th, 1944 - He, therefore, availed him-
self of the opportﬁnjty offered by that rhecting to
thank the .Venerable Mapitigama Dhammarakkhita

There, Incumbent of the Temple, and our Sabha, for.

the important and extremely helpﬁ]] contribution to
that event on the occasion of the Commission’s first
public ?.rpp'earance in Ceylon,

He recalled the words uttered on that occasion by -

the late Venerable Dhammananda Nayaka Thero whose
scholarly and inspiring spefich had made, as he knew,
a profound impression on the Commissioners. The
Commissioners had also conveyed to him their
-admiration of the manner in which the traditional
Perahera had been conducted, a circumstance which
had revealed a spirit of cestatic devotion, goodwill
These
were some of the things which had impressed them,

and peace among that vast and orderly crowd.
1 g Ve

and if they had had any doubts or misgivings about

the Sinhalese people,. these were dispelled by the -

true Sinhalese spirit that had marked the occasion.

Mr. Senanayake referred to the various stages of
the evolution of the Soulbury Award and said that
the Commissioners had arrived to test the Sinhalese

people and to investigate such charges as Sinhalese

¥

** domination ’ whlch had been made against them,

They had gone away, however with a high apprecia-
tion of the Smhalese peoPIe and a great regard for
“In this connection the Dayaka Sabha
With the
acceptance of the White Paper they would be taking
the last step to the goal of freedom. He hoped that
in the working of this new Constitution they would
receive the support of all sections of the people.

their qualities.
had, he said, rendered a national service,

Mr. D. C. Wijewardehc, our President, then
addressed the Sabh?l_and said that, as members of the
Sabha were aware, when the Soulbury Commissioners
arrived, their first public appearance was at the

Raja Maha Vihara. They had been feceived in' A

The Hon’ble.

_ hallowed spot, on 26th December lase,

. for freedom originated at a Vihara,

manner beﬁttmg the OCCaglon, and the $tﬂ'g 1
with which the Venerable LunupoL me Hk&fnmm‘mm
Nayaka Thero had addressed the Commlssmnem 0

that dav were still rmgmg in our ears

-t_‘

W;th the acceptance, said “eur Prealdent. bsx th

State Council of the Soulbury Commission’s pmpmﬁ

the peoples of Lanka had entered the path leachng £
that goal of greater happiness and well- bemg whld

both those eminent men had visualised here, on

Anyone, carcfully s‘tudving the hi‘;tory of Cé'ﬂoﬁ
continued our President, would note that, wheneve
the country went under an alien yoke, the struggl:

Those were th
days when the Sangha gave their thougbts not onl

to things spiritual but also to the material well- -bein

of the people among whom they lived. And in thos¢

days, when success crowned their temporal efforts

the event was usuf{[]v recorded on a stone inoar

important Vihara,

[ —
With the acceptance of the ‘oou]bury Constltutlon
Lanka enters on what may be described as the fasy
lap of her age-long struggle for freedom, a struggle
which was fiercely renewed over four centurxes age
agamst Western domination by such national leaders
as Mayadunne, Vidiya Bandara and the Raja Sinhas,
The goal of national freedom is not far distant now,
and if and when we attain that goal, we shall have
achieved it not with a constitution mlported from
Westminster, but with one mad'é-iﬁ'L.anka. And in
that glorio'us event let us"aII' hope that this blessed
spot will be the omne cheésen for recording that
achievement 1mperlshably for the bencﬁt of postenty,
concluded our President. L

Our Dayaka Sabha has now attained to a pre- émment
position in the country. We have given to the pe 1ple
something that was lackmg to life, something  that
was deliberately destroyed by the bigoted foreign
- Millions of the Buddhists of Ceylon have

confidence in us and we have the good-will of the

invaders.
Sangha also. We are fully L;onscio'u"*i"': of these facts.
That leadership which we. Bave galned we shall
always endeavour to mamtam for the good of the
people of our beloved land and for the g!ory and

refigwn: of our cherished Rehgmn
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