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This Society has been started in order to render accessible
to students the rich stores of the earliest Buddhist literature
now lying unedited and practically unused in the various
MSS. scattered throughout the University and other Public
Libraries of Europe.

The historical importance of these Texts can scarcely be
exaggerated, either in respect of their value for the history
of folk-lore, or of religion, or of language. It is already
certain that they were all put into their present form within
a very limited period, probably extending to less than a
century and a half (about B.c. 400-250). For that period
they have preserved for us a record, quite uncontaminated
by filtration through any European mind, of the every-day
beliefs and customs of a people nearly related to ourselves,
Just as they were passing through the first stages of civiliza-
tion. They are our best authorities for the early history of
that interesting system of religion so nearly allied to some
of the latest speculations among ourselves, and which has
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viil PROSPECTUS.

influenced so powerfully, and for so long a time, so great
a portion of the human race—the system of religion which
we now call Buddhism. The sacred books of the early
Buddhists have preserved to us the sole record of the only
religious movement in the world’s history which bears any
close resemblance to early Christianity. In the history
of speech they contain unimpeachable evidence of a stage
in language midway between the Vedic Sanskrit and the
various modern forms of speech in India. In the history
of Indian literature there is nothing older than these works,
excepting only the Vedic writings; and all the later classical
Sanskrit literature has been profoundly influenced by the
intellectual struggle of which they afford the only direct
evidence. It is not, therefore, too much to say that the
publication of this unique literature will be no less important
for the study of history,—whether anthropological, philo-
logical, literary, or religious,—than the publication of the
Vedas has already been.

The Subscription to the Society is One Guinea a
year, or Five Guineas for six years, payable in advance.
Each subscriber receives, post free, the publications of the
Society.

It is hoped that persons who are desirous to aid the
publication of these important historical texts will give
Donations to be spread if necessary over a term of years.

** Subseriptions for 1884 are now due, and it is earnestly requested
that subscribers will send in their payments without putting the Chairman
to the exrpense and trouble of personally asking for them. All who can
conventently do so should send the Five Guineas for six years, to
their own benefit and that of the Sociely also.
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REPORT

OF THE

PALI TEXT SOCIETY FOR 1883.

Ox coming before the members of the Pali Text Society at
the commencement of a second year, I have again to con-
gratulate them on the improved position to which it has
attained during the last twelve months. The number of
five-guinea subscribers has risen from 18 to 39, while
notwithstanding the fact that several of the one-guinea
subscribers of last year have transferrod themselves to the
higher list, and two of them have transferred themselves to
the Ceylon local list, yet the number of one-guinea sub-
scribers in this year’s list is greater by two than that in the
last (75 as against 73). In other words, the number of our
members in Europe and America has risen from 91 to 114,
not including two new subscribers who have joined us since
the beginning of the year 1884. This is so far very satis-
factory. But it is needless to point out that it is not yet
enough. "We ought to have at least 200 subscribers to place
the Society on that permanent footing which it so richly
deserves, and I venture to hope that each of our members
will feel it to be his duty to spread the knowledge of the
Society among his acquaintances, and to endeavour to obtain
new subscribers or new donors. Your chairman’s power in
this respect has now been exhausted, and it remains for the
members of the Society to do their part. There must be
many persons of wealth, known to our members, who would
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x PALI TEXT SOCIETY.

be willing to aid so good a cause if its claims were properly
put before them. And though those of our members who
are scholars are also, for that reason, mostly poor in purse,
they are rich in influence which they can legitimately use.

Our friends in Ceylon have continued to support our
undertaking. Four of them are five-guinea subscribers, and
eighty-seven of them had paid their second subscription
before the accounts were made up by our honorary local
agent, the Atapattu Mudaliar of Galle, to whose business
capacity and public-spirited zeal the Society owes so much.
The result is that after payment of all the local expenses,
including purchase of MSS., there is a balance there of
nearly £90 in favour of the Society.

To pass now to our this year’s publications, we present
our subscribers with the Thera- and Theri-Gith4, edited by
Professor Oldenberg and Professor Pischel respectively, the
latter of whom has been kind enough to draw up the index
to the whole work. These ancient hymns contain many
passages of great beauty and power; and afford valuable
evidence of the high ideal of life prevailing among the early
Buddhists. There seems to be no good reason for doubting
the tradition which ascribes their composition to different
members of the Buddhist order; though the general tone is
the same throughout, and certain favourite expressions recur
in hymns attributed to different authors. It is especially
worthy of motice that several of the most beautiful and
striking of these poems are said to be, and no doubt actually
were, the work of women. It is quite justifiable to claim
the main credit of this remarkable fact for Buddhism. Had
they not become Bhikkhunis, the gifted authors would not
have had either the mental stimulus or the literary training
which enabled them to compose their hymns. But it is
none the less true that the Theri-Géath4 affords fresh proof,
if such be needed, that the present position of women in
India is a modern innovation, due in great part to the
influence of Muhammadanism, and alien to the whole spirit
of ancient Indian institutions. I would add that it would
have been impossible for these poems to have been published
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REPORT FOR 1883, xi

thus early if it had not been for the help of the well-known
native scholar, Subhtti Unnénsé of Waskaduwa, who most
generously sent us on loan, all the way from Ceylon, four of
his own MSS.

Dr. Morris gives us this year the Puggala Pafifiatti, the
first text which has yet been published from the Abhi-
dhamma Pitaka, and for that reason alone of great interest
and value. It has been supposed that the Abhidhamma was
different from the Dhamma in the sense of being more
metaphysical. The publication of this text shows that this
is not the case. It deals exclusively with the ethics of the
so-called *“ Excellent Way,” and contains nothing incon-
sistent with the no doubt earlier Suttas of the four great
Nikéyas. It explains a very considerable number of the
most important technical and figurative expressions used
of those who are walking along the stages of that Excellent
Way, and the valuable Index which Dr. Morris has appended
to his text will enable these explanations to be readily referred
to and easily used.

I have in my possession a very excellent MS. of the
commentary on this book. Our Ceylon contributors do not
care for extracts only being given from such commentaries.
They prefer to have the whole work; the more especially
as it is precisely those parts of a commentary which a
European editor is most likely to omit— the exegetical
parts—to which they naturally attach the most importance.
With this feeling T confess myself to have much sympathy,
and Dr. Morris and myself intend therefore to edit the whole
of this commentary unabridged, during this year if possible,
and if not during next year.

In another respect the Ceylon scholars object to abridg-
ments. Professor Oldenberg in his Vinaya, and Dr. Morris
in the first part of his Anguttara, have put sometimes the
first letters only, of the words in constantly repeated clauses,
for the words themselves. To this the Ceylon readers have
a strong antipathy, which has been brought to my notice
not only by the Atapattu Mudaliar of Galle, but also by
other correspondents. The nature of these complaints will
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xii PALI TEXT SOCIETY.

appear from the following remarks of Sri Saddhananda
Thera of Ratgama, who, with reference to the Anguttara
(and after praising the size of the letters, and the form and
shape of the volume itself, as very satisfactory), goes on to
say : “The Dhamma, and the Vinaya, and the commentaries
upon them were recorded in books without any interference
with the regular succession of words as handed down by the
Arahats who heard them from the mouth of the Blessed
One himself, and as preserved at the three Councils of five
hundred, of seven hundred, and of ten hundred, held subse-
quent to the Buddha’s decease by the pure and learned
servants of the Sammé Sambuddha, presided over by the
Theras Mah4 Kassapa, and Sabbakimi, and Yasa ; and since
then also at the Council held during a whole year at the
Aloka Wihdara in Ceylon by Arahats who were about
a thousand in number. On those occasions, for the sake
of curtailment in passages that were alike, they made
abbreviations which they designated by letter-signs such
as ‘pe’ And to interfere, either with words or letters,
otherwise than is done by the peyydlams made use of by the
Arahats, has frequently been declared to be not good. Apart
from myself, many learned members of the Order have
declared to me how much they dislike any such other
abbreviations, Any manuscript copies made from (printed)
texts so abbreviated would be at variance with the traditional
readings. So at page 2, line 15, of the above-named work,
pariyddiyati is expressed by par°, and at line 6 samanu-
passémi by sam°; and often b4° stands where bhikkhave
should be.” Now it is even quite open to question whether
the frequent use of such abbreviations is useful to the
European reader. It is true that one who is reading
straight on will know quite well what is meant ; but when
a student, turning to a passage for reference only, comes
suddenly upon several successive words so shortened, then
the mechanical trouble, which the writer has saved himself,
is transferred to the reader’s shoulders, and he is obliged,
with much loss of time, to look backwards and forwards in
order to find out what the words, merely suggested and
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REPORT FOR 1883. xi1l

not fully expressed, really are. Whatever they may think
of this argument, our editors will, I am sure, be quite ready
to fall in with the very intelligible scruples of our numerous
subscribers in Ceylon; and will refrain therefore, as far as
possible, from the use of any other contractions than the
peyydlams, as found in the native MSS.

Our Journal this year comes nearer to what it is intended
to be than it was last year: and contains a number of original
papers likely to be interesting to those who wish to under-
stand the Pali Pitakas. We have, as before, lists of MSS. in
Europe ; but these are supplemented by other helps to the
study of our Pali Texts. Thus Dr. Edward Miiller of Cardiff
College gives us an independent text, the Khudda- and
Mila-Sikkhé, which is a kind of summary, in the form
of a memoria technica, of the Vinaya. It is assigned by
tradition to a period antecedent to Buddhaghosa (a.n. 377),
and to two authors (Mah4 Simi for the Khudda and Dhamma
Siri for the Mla) said to be Bhikkhus then residing at
Anuridhapura. Dr. Edward Miiller is evidently disposed
to think that the evidence of the language used in the two
works is against this tradition, and would rather tend to
show that they must be assigned to the sixth or even the
seventh century. On this point it is important to recollect
the course of the development of Pali Literature in Ceylon.
Pili was there studied for a long time after the introduction
of Buddhism merely as a dead language in which the sacred
books were handed down. The commentaries on those books
were studied in Sinhalese prose, a line or two of Pili verse
being introduced here and there at salient points to emphasize
or sum up the narrative. The chronicles of the Order were
kept in the same form, and Professor Oldenberg has clearly
shown how the Dipavansa must have been based on such
a chronicle preserved in the Mah& Vihara at Anurédhapura.
That book is very probably, indeed, little more than a
collection of the “emphatic verses” from the previously
existing prose chronicle in Sinhalese. It was only with
Mahanidma and Buddhaghosa that independent and original
works were actually composed throughout in Pali. Their
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Xiv PALI TEXT SOCIETY.

successors—the authors, for instance, of the Jitaka Book,
and of the Mahivansa Tiki, and of commentaries on the
Dhammapada, which latter work is not by Buddhaghosal—
were imitators of their style and method. During this
period Pali was used in Ceylon very much as Latin was
before the Reformation in Europe. It had become a culti-
vated literary language; and though there was a difference
between it and the Pili of the Pitakas similar to, though
less than, the difference between medizeval and classical
Latin, still those who used it had a distinet mastery over it.
We do not know how long this period lasted. The con-
tinual incursions of the Tamils, the general disorder in the
kingdom, must have been incompatible with much literary
effort for a long time before the rise of Parikrama the
Great, There is no evidence to show that it lasted for even
so long as three centuries. With Parikrama’s conquest of
South India a new era began. Sanskrit was much studied ;
and the influence of Sanskrit becomes plainly perceptible
in the loss of simplicity and freedom, in the long compounds,
in the intricate versification, of the Pali works of Ceylon
authors written after that date. It is needless for the
purposes of this argument to come any further down: and
of these three periods, which may be called the memoriter
period, the commentary period, and the Sunskritized period,
it seems very hazardous to assign the rough and ready
memorial verses of the Khudda- and Mla-Sikkha to any
other than the first. I venture therefore to think that
the traditional date, about 377 A.p., should be accepted as
the best working hypothesis for the date of these two
works. There are enough differences—though these of
course not on the most vital points—between the summary
in these books and the Vinaya itself to make them of
considerable interest for the history of the Buddhist Order
in Ceylon; and more than enough to justify these few
remarks. T hope to insert an article in a future number of
the Journal dealing in detail with these curious differences,

1 See my ‘* Buddhist Birth Stories,” pp. Ixiii-lxv,
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Professor Max Miiller has been kind enough to allow me
to reprint the very beautiful letter which he wrote to the
Times on the death of one of our members, the young
Japanese Buddhist Scholar at Oxford, Kenjiu Kasawara.
This will I trust become a precedent with us; and I knew
Mr. Kasawara well enough to appreciate how well he
deserves all that his Professor says of him.

The writer has added a note on certain questions of the
literary history of early Buddhism, which shows, in the same
manner as the excursus appended to his Cambridge Lectures
did, how valuable for the decision of such questions are the
notices contained in the Chinese Buddhist literature. 1
trust that the whole subject of early Buddhist history
will be exhaustively dealt with from this point of view
in a forthcoming work by Mr. Watters, who will perhaps
touch on some points of it in our next year’s issue.
Already in our present issue the ‘Notes and Queries’ by
Mr, Bendall show how close is the connection between the
various literatures of early Buddhism, and the more we know
of them, the more, I am convinced, will this prove to be the
case. It will be not the least of the advantages of our Pali
Text Society if it should aid the workers in the vast field of
the history of Buddhism—the history of half the world for
nearly twenty centuries—to know one another better, and
appreciate one another’s labours more.

The lists of MSS. given in our present number conclude
all the great collections. Those in Berlin, and the few in
the library of the Royal Asiatic Society, will follow in our
next. We are still much pressed for want of good MSS. of
the texts we have in hand. I have been fortunate enough to
commence a correspondence with a gentleman in Burma,
Mr. P. E. Raven, of the Public Works Department there,
who has already shown himself to be a good friend to
scholarship by sending us MSS. of the Patthana and of the
Sumangala Vilasind on the Mahévagga of the Digha Nikaya,
and who promises to send us more. The MS. of the com-
mentary on the Puggala Paiifiatti, referred to above, arrived
from Ceylon just in time to enable Dr. Morris to complete
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xvi PALI TEXT SOCIETY.

his edition of that work for this year. But we want more.
Our friends in Burma and Ceylon must recollect that three
or four good and independent MSS. at least are required for
the proper publication of any one text, and I would repeat
the appeal made in our last journal for copies of such MSS. of

Udéna Patisambhida
Viména-vatthu Apadina
Peta-vatthu Kathé-vatthu
Niddesa Yibhanga—and
Visuddhi-magga Dhétu-katha,

with the respective commentaries upon them. The Atapattu
Mudaliar of Galle has in this respect, as in so many others,
been hitherto a good friend to us, and so has Subhiti
Unnansé ; but only two others of our subscribers in Ceylon,
Bulatgama Unnénsé and Sri Saddhénanda of Ratgama
(whose remarks I have quoted above, and another letter
from whom was printed in our Journal for 1882) have
come forward to help us.

Our next year’s issue will include the Iti-vuttaka, by
Professor Windisch of Leipzig, and an edition of the Abhi-
dhammattha Sangaha, and an instalment of at least one of
the great Nikdyas, besides the subsidiary papers which will
appear in the Journal.

T. W. Ruys Davips.

P.S. Might I venture to ask those yearly subscribers, who
have not as yet done so, to send in their subscriptions for
1884 as soon as possible. If they wait till the end of the
year, the issue of our publications will be again delayed next
year, as it has been this, by getting in the subscriptions at
the last moment. Though we have improved in this matter
upon last year, there is still room for improvement, and this
assistance is not a great thing to ask from those who, by the
very fact of their subscribing at all, have shown their in-
terest in our work,
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BUDDHISM:

ITS ORIGIN; HISTORY; AND DOCTRINES:

ITS SCRIPTURES;

AND

THEIR LANGUAGE, THE PALI.

BEING TWO LECTURES DELIVERED AT COLOMEO,

BY

JAMES ALWIS, Esa.

¢ BREVIS ESSE LARORO, OBSCURUS Fro,!’

For the Benefit of the Colombo Friend-in-Need Society.

[Reprinted from the Colombs Observer.]
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[At the special request of some of our subscribers in
Ceylon, the following two Lectures by a distinguished
native Scholar are here reprinted from the Colombo

Observer of the 22nd May, 1862.]
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LECTURE FIRST.

Deriverep v tHE Counci. CHAMBER,

On the 25th October, 1861.

BUDDHISM ; ITS ORIGIN; HISTORY; AND DOCTRINES,

THeE topic of my discourse this evening is, as you are aware,
Buddhism. 1t is a subject of great and peculiar interest. It
is invested with interest not only because Gétama effected a
change of Brahman institutions on Brahman soil—not only
on account of the tendency which his doctrines had to upset
the social polity of all eastern nations, the system of castes,—
but also for the most wonderful results which Buddhism has
effected in the greater part of Asia. Perhaps there is not—
certainly, there was not, in the whole world a religion of
human invention, which deserves greater examination than
Buddhism. It began in the very dawn of history. Its
history commenced with the very commencement of what
may be called Chronology. Its era divided the history of the
East into two parts, just as the Christian era served to divide
the history of the world.? Nor is this all the interest which
attaches to the subject. Buddhism has more than any other
religion spread amongst men. It is the religion which,
having been banished from its native land so entirely, that it
is almost unknown there, has at the present day, upwards of
2449 years after its first promulgation, a larger number of

! Prof, Max Miiller's Sanscrit Lit. p. 38,
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4 LECTURES BY JAMES ALWIS.

followers than any other religion on the face of the whole
earth, and amounting to nearly one-third of the human race.!
It is also a remarkable fact as stated by Mr. Hardy that
“there is no country in either Europe or Asia besides those
that are Buddhist in which the same religion is now pro-
fessed that was there extant at the time of the Redeemer’s
death.”?

There is a still higher interest connected with the subject,
when we regard Buddhism as the religion which has forged
the fetters in which Brahmanism has been bound; which
has humanized a great portion of mankind in the East; and
which has established its civilizing influence in the greater
part of Western Asia, and in our own Island. This last was
the result of the mildness of the doctrines which Buddhism
inculcates; and it will be noticed that they prescribe a code
of morality, superior to every system with which we are
acquainted, except that of Christianity.

I shall briefly consider it here in three different points of
view :(—First, as to its origin; Secondly, its doctrines; and
Thirdly, its prospects.

More than five centuries before the manifestation of our
Saviour in this world, in an ‘age remarkable for the first
diffusion and potent influence of distinet religious brother-
hood, mystic rites, and expiatory ceremonies’? in the West ;
when the doctrine of ‘an infinity of worlds’ was taught by
an Anaximander and a Xenophanes;—when Brahmanism
bad been ‘reduced from the worship of nature to theism, and
had declined into scepticism with the learned, and men-
worship with the vulgar,’® and was through the mneglect of
its professors fast dwindling into decay;°—and, at a time
too, when the Hindoos were marked with the barbarity of
human sacrifice, various persons in Asia founded religious

! Bir E. Tennent's Christianity, p. 199. Also M. Troyer's Réjaturangiri,
399 ; Hardy's East. Mon. p. v,

2 Hardy’s East, Mon. p. 327,

3 Grote's Greece.

4 Hist. of India, vol. 1, B. 2, ¢. iv.

& Buddhavansa.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



LECTURE I. BUDDHISM. 5

associations proclaiming different doctrines for the salvation
of man. Some were Digambaras; and the morality of the
times suffered them to go about naked. Others were Sre-
tambaras or those who put on ‘white garments.” Some were
fire-worshippers, and others adorers of the sun. Some be-
longed to the Sanydsi, and others to the Panchatdpa sects.
Some worshipped Padardnga ; some Jivaka : and others
Nigaptha! The Jainas, who followed the Lékdyata, or the
system of atheistical philosophy taught by Charvaka, also
appear to have flourished at this time.2 In addition to these
Gétama himself enumerates 62 sects of religious Philosophers,

My limited time, however, does not permit me to dwell
upon the different doctrines of these sects.3 Suffice it to say
that about the sixth century before the Christian era, all
shades of opinion and practices were tolerated :— The
broachers of new theories and the introducers of new rites
did not revile the established religion, and the adherents of
the old vedic system of elemental worship looked on the new
notions as speculations they could not comprehend, and the
new austerities as the exercise of a self-denial they could not
reach, rather than as the introduction of heresy and schism.”
But few of these sects believed in a ‘first cause ;> and none
acknowledged a supreme God ;—therefore they differed in
this respect from the Brahmans who attributed everything
to the creative head of Brahm4 or Ishwara, One important
point of agreement, however, between these Sectariars and
the Vedic Brahmans was, that none dared to violate the
Institution of Castes, which all Brahmans regarded as
sacred. Yet amongst them there were six arch Heretics,
who regarded not the distinctions which divided men into
Brahmans, Kshetriyas, Vaisyas and Sudras; and for the
simplest of all reasons, that they were themselves of mean
extraction.

They preached to the people. They set forth their

! Bee Buddhist Annals in the Bengal As. Soc. Journ. for September, 1837.
* Aswaliydna Suttan in the Majjima Nikdya,
3 Bee Ambatta Suttan.
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6 LECTURES BY JAMES ALWIS.

doctrines, They at first resorted to the most legitimate
means of conversion, viz. argument and discussion. But
these, often, were of themselves insufficient, and availed little.
Something else was required; and that was supernatural
powers in those who passed for religious teachers. Well-
versed however in deceit, they found no difficulty in in-
vention, and in exhibiting supernatural powers. In proof of
inspiration, to which they laid claim, they declared doctrines
unintelligible to the vulgar, and above the comprehension of
the common order of society. As possessing the power of
tddhi they, like the teacher of Rasselas, often ascended an
eminence to fly in the air. But, unlike the Abyssinian
teacher who leaped into the water, upon the strength of his
wings which sustained him in the water, the Tirtakas re-
sorted to other frauds, which they easily practised upon a
deluded population. Thus they soon became established as
Arahantas, at the head of distinet fraternities, having nume-
rous congregations consisting of thousands of poor deluded
human beings.

An account of them may not prove uninteresting, and the
following compiled from several writers, especially from the
Saddharmdlankdra, is a brief outline of

Tue History oF THE Six TirRTAKAS.

1. One was a half-caste—he was born in a nobleman’s
house, of a girl that was a foreigner. He pretended to be a
Brahman; and assumed the name of the “twice born.” He
called himself Aasyapa, and received the additional appella-
tion of Purna, because his birth served to *complete” the
number of one hundred slaves in his master’s household.
For the same reason he became a favourite of his lord and
enjoyed many privileges which his fellow-servants were
denied. These acts of kindness, however, had a tendency to
make him indolent and lazy; and the consequence was that
his master soon put him to work, and appointed him his
porter. This situation deprived him of the unlimited liberty
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which he had previously enjoyed, and he therefore quitted
the service of his master. In the helpless state in which he
roamed about the country after his desertion, he was set upon
by thieves, who stripped him of everything he had, including
the very clothes on his person. Having, however, escaped
death, he repaired in a state of perfect nudity to the neigh-
bouring villages, where poverty led him to practise many
deceptions on the credulous, until at last he established
himself as an Ascetic, proclaiming his name to be Purna
Kasyapa Buddha. Purna, because (he said) he was full of all
arts and sciences; Kasyapa, ‘because he was a Brahman by
birth ;* and Buddhia ‘because he had overcome all desires
and was an Arahat’ Ile was offered clothes in abundance,
but declined accepting them, thinking that as a Digambara
he would be better respected. ¢Clothes,” said he, ‘are for
the concealment of shame ; shame is the result of sin; and sin
I have not, since I am a person of sanctity (a rahat) who is
free from evil desires” In the then state of society, dis-
tracted by religious differences, he gained followers, and they
soon exceeded eighty thousand!

“Iis heresy consisted,” says Col. Sykes, on the authority
of the Chinese Buddhistical Aunnals, “in annihilating all
laws. He admitted neither prince nor subject, neither father
nor son; neither rectitude of heart nor filial piety; and he
had some mystification about woid, vaeuum, or ether being
paramount.”

2. Makkhali Gosdld was another sectarian Teacher, Ile was
slave in a nobleman’s house, and was called Makkhali, after
his mother ; and by reason of his having been born in a
gosdla or ‘ cow-house,” he received the additional appellation
gosila. One day he followed bis master with a large pot of
oil; and the latter perceiving his servant was on slippery,
muddy ground, desired him to be on his guard. DBut not
listening to his advice, he walked carelessly, and the result
was that he stumbled upon a stump and fell down with his
heavy load, breaking the pot of oil. Fearing that his master
would punish him for his misconduct, Gosila began to run
away, His master soon pursued him and seized him by his
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garments, but they loosening Gosdla effected his escape,
naked. In this state he entered a city and passed for a
Digambara Jaina, or Buddha, and founded the sect which
was named after him. “He falsely believed,” says Col.
Sykes, in the same Essay from which I have quoted above,
““that the good and evil of mankind did not result from
previous actions, but were accidental. His doctrine, there-
fore, was that of chance.”

3. Nigantha ndtha putira was the founder of a third Sect.
He was the ‘son’ (puttra) of Ndfha, a husbandman: and
because he boasted of an acquaintance with the entire circle
of the Arts and Sciences, and moreover pretended to have
destroyed the gantha, the ‘cores’ or ‘knots’ of keles, he was
called Nigantha, or Nirgantha. He, too, laid claim to the
high sanctity of an Arakanta, and preached doctrines, which
were soon embraced by thousands. He held that it was sin-
ful to drink cold water,— Cold water,” he said, ¢ was imbued
with a soul. Little drops of water were small souls, and
large drops were large souls.” Ile also declared that there
were three dandas or agents for the commission of sin, and
that the acts of the body (kiya), of the speech (wik), and of
the mind (fiana), were three separate causes, each acting in-
dependently of the other, “His heresy consisted (says Col.
Sykes) in maintaining that sins and virtues and good and
evil equally resulted from destiny ; and that the practice of
the doctrine could not save any one from his fate.”

4. A fourth was the servant of a noble family. Having
run into debt, he fled from his creditors, and having no
means of livelihood at the village to which he repaired, he
became a practiser of austerities, after shaving his head, and
putting on a ‘mean garment made of hair;’ from which cir-
cumstance he received the appellation of Ajita kesakambala.
Amongst other doctrines which distinguished him from the
rest of the Titthiyas was that by which he invested the three
kingdoms of nature with a soul. He held that man and
beast, and every creeping thing, and fowl of the air, as well
as all trees and shrubs, had a jivd, or intelligent and sentient
soul, endued with body, and consequently composed of parts.
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‘The person,’ said he, ‘who took away the life of a being was
equally guilty with the man who ate the flesh of his dead
body. One who cut down a tree, or destroyed a creeper, was
as guilty as a murderer. And he who broke a branch was to
be regarded as onme who deprived another of his limbs.’
These doctrines procured for him many followers, and they
soon exceeded five thousand! Col. Sykes says, upon the
aufhority already referred to, that this sectarian teacher
““maintained that destiny could be forced, namely, that
happiness could be obtained which did mot result from a
previous existence. The practice of this doctrine consisted
in wearing coarse garments, tearing out the hair, exposing
the nostrils to smoke, and the various parts of the body to
fire; in short, subjecting the body to every kind of cruel
penance on the conviction that sufferings on earth would
ensure happiness hereafter,”

5. Sanjaya bellathi, who had an awkward-looking head,
was also a slave by birth. Obtaining his freedom from his
master, he applied himself to study; and when he had be-
come a great proficient in different branches of learning, he
proclaimed himself a Buddha. e taught as a distinguishing
feature in his doctrines, that man in an after-birth would be
as he is now. ‘In the transmigration of the soul,” he said,
‘it assumed the identical bodily form which it had retained
before death. There could be no change of person. Who-
soever is now great or mean; a man or a dera, a biped, a
quadraped, or a milleped: without feet or hands, or with
deficient members of the body, will be exactly the same in
the next birth.’

According to the Chinese books from which Colonel Sykes
has quoted, the heresy of this person  consisted in believing
that it was not necessary to search for the doctrine in the
sacred book, but that it would come spontaneously when the
ages of births and deaths had been passed through. He also
believed that after 80,000 Kalpas the doctrine was obtained
without effort.”

6. Kakudha Katyayana was a foundling—the offspring of
an illicit intercourse. His mother, who was a poor low caste
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10 LECTURES BY JAMES ALWIS.

person, had no house to live in, and was delivered of him
under a Kakudha (Pentaptura Arjuna, Rox.) tree, where
she left him. A Brahman who picked him up, from thence
adopted him as his son, and named him Keatyayana, with the
prefix of Kakudha, because he was found under a tree of
that name. TUpon the death, however, of his adopted father,
Katyayuna found himself in difficult circumstances, and re-
sorted to different means and ways of procuring a livelihood
—all of which failing, he became an Ascetie, and established
himself on a large mound of earth, where he preached his
austerities as a teacher of high sanctity. Like Nigantha-
nata-putta, Katyayana also declared that cold water was
imbued with a soul. MHis heresy, according to the Chinese
legends, consisted in asserting that some of the laws were
appreciable by the senses, and some not.

Whilst such doctrines gained an immense number of fol-
lowers; whilst the world was resounding with the noise of
the philosophy of the Gymnosophists; whilst Society was
greatly divided by the dissensions of religionists ;—when
many causes predisposed the public mind to a change; when,
“through the indolence of the Brahmans, the Vedas and
their accompaniments had been neglected ;”’! and when
‘many people walked about in the world saying I am Buddha,
I am Buddha, thus assuming the name of the great;’? the
son of a powerful monarch that reigned at Kapilavastu, on
the borders of Nepal, started as a Buddha, announcing him-
gelf as ‘the true Jaina,’” ‘the teacher of the three worlds,’
—¢wiser than the wisest,” and ‘higher than the highest;’
and proclaiming the doctrine of VIRTUE, which soon won its
way to the hearts of a people ‘ whose inclinations had already
been imbued with admiration of this quality in their own
ancient system.’

Tt has already been stated that he was a prince. That he
received an education more than suited to his princely rank

1 Buddhavansa.
? Imasmin 16ke ahan Buddhd ahan Buddhé ti nggatasa niman gahetva bahu-
jand vicharanti.—Comment to the Majjima Nikiya.
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appears clearly enough from the abstruse doctrines of his
Philosophy. From his discourses,! which relate to the Vedas
and Vedanga, he was doubtless well versed in Brahmanical
lore. The “sixty-four alphabets” which he mastered,
according to the Lalifa Vistara (a book of no anthority), may
be more imaginary than real. Yet that he learnt most of the
Arts and Sciences usually cultivated amongst the Indians
may be believed. The Buddhavansa refers to his other ac-
complishments, and in the usual phraseology of Oriental
exaggeration, he is said to have excelled a Samson in
strength. Many of his feats in archery are detailed “in
proof of his accomplishments in martial deeds.” They were
exhibited to prove his right to the hands of “the daughters
of the proud Sakya tribes.”?

The period that he passed as a lzic was indeed short. Yet
in that short period of 29 years he had enjoyed life to his
heart’s content. Revelling in the luxuries of the State,
surrounded by a host of damsels, and attended by his bands
of female musicians, he dwelt in the three ‘palaces adapted
for the three seasons.” The Ramma of nine stories he occupied
during one; the Surama of seven at another; and the Subha
of five at a third.?

A mind, however, constituted such as Siddharta’s was,
soon became satiated. The sharp edge of enjoyment had been
speedily blunted. The zest of carnal pleasures had gradually
subsided. He had not been long a father before he became
disgusted with life. The form of a decrepit old man, bent
with age and emaciated by disease, informed him of his own
future condition. The lifeless body of one who had pre-
viously moved like himself, reminded him of the uncertainty
of life, and of his own approaching dissolution. When he
was pondering on these things, and the Brahmanical Golden
rule—that “religious austerity was the summit of ex-
cellence ;”* and the figure of an Ascetic had arrested his
gaze,—his mind was at once made up to renounce the world,

! Bee Ambatta Suttan, ete. * Buddhavansa. 3 Idem.
4 Dhammapada—Buddha-Vagga,
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12 LECTURES BY JAMES ALWIS.

its vanities, and its troubles. ITe preferred seclusion to the
ceaseless pleasures of Society ; and the yellow garment of a
mendicant to the purple robes of state. In his estimation
‘ Heaven was superior to a Universal Empire, and the results
of a Sofapatti to the dignitics of the Universe.’!

Whilst, therefore, ““ his female bands were playing airs on
musical instruments”—whilst “the beauties of the Stkya
tribes were yet hymning forth the canticles of triumph and
gratulation ”—amidst all the enjoyments of life and the
Oriental sports of the Park ;—when, too, the national festivi-
ties of the City were in the thick; and when his beloved
wife had been just delivered of a son—Siddhdrtha departed!?
He fled as from a pursuing enemy. Ile escaped as from a
huge béa ready to devour him. IHe fled and embraced
Ascetism. He became Buddha; and after six vears of se-
clusion, established his religion, which is called his Dhamina,
or, as we name it, Buddhism.

Whilst other Teachers declared ‘religious austerity to be
the height of excellence, Buddha taught it to consist in
“ Nibban.” He set aside animal sacrifices. e held that no
penance effaced sin. In his opinion the worship of the Gods
and Manes availed nothing. With the exception of these
and a few other matters, however, the Philosophy which
Goétama taught was not altogether new. It agreed in most
essential matters with that of the Brahmans. The Ecclesi-
astical discipline of the one was equally that of the other—
and the sameness of doctrine Godtama traces to a piracy by
the Brahmans of the doctrines of his predecessor Kassapa,
and not to a plagiarism by himself of Brahmanical doctrines.3

Be this, however, as it might, the very doctrines of Gétama
proclaim the non-existence of d/amma before his advent. In
the abuddhdt period which preceded his manifestation the
dhamma had vanished. The agreement, therefore, between
his doctrines and those of the Brahamans (if we, as we must,

! Dhammapadam ; end of Loka Vagya, 2 Buddhavansa,
3 See Ambatta Sutra.
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divest him of the Inspiration to which he lays claim), leads
to the irresistible conclusion that (in the language of
Hodgson) Buddhism “arose out of those prior abominations
which had long held the people of India in cruel vassalage
to a bloated priesthood.”

It is, indeed, not a little remarkable that the religion which
had thus sprung out of Brahmanism soon out-numbered its
parent. Some of the causes which led to this result demand
attention. At first, doubtless, the different motives which
influenced conversions were those common to all countries
and all nations. “They were (as remarked by Gibbon) often
capricious and accidental. A dream, an omen, the report of
a iracle, the example of some priest or hero, the charms of
a believing wife, and above all, the fortunate event of a
prayer or vow,”! served to create a deep and lasting im-
pression. The Buddhist annals represent Brahmans as
being ““indolent” at this time ;2 and we also perceive that
the public mind was predisposed to a change. The character,
too, of the individual who preached the new doctrine was not
without its influence. Gotama was a prince. He was de-
scended from the renowned Sikya tribe. He was the son of
a king. He had left the luxuries of a principality for the
privations of mendicity. He had deserted the throne of a
king for the pulpit of a monk, Nay, more, he had renounced
the world to accomplish the salvation of men. Ile was
humble in his deportment. He was pious in his conduct.
His admonitions came with the authority of a prince, the
affection of a parent, and the sincerity of a friend. Such a
person was rare—such conduct uncommon. It soon attracted
attention. It was not only perceptible to the mind, it was
also seen with the eye, people heard of it with their ears.
It, therefore, served to them as an * outward sign.” It was,
indeed, a ‘visible power.” It inspired them with confidence.
It had a powerful influence.

The example of princes and nobles may also be mentioned.

! Gibbon, VI. p. 272. ? Bumangala Vilasini.
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It had its due weight—Yatd rqjd fald prajih: ©As is the
King, so are the subjects.”! This is the case in all countries,
but peculiarly so with the people of the East. At the first
dawn of Buddhism they had, as they still have, much in
common with children. Like children they clung to their
parental kings. Like children they listened to their parental
advice. Above all they imitated their example, and embraced
Buddhism. Other causes couspired to accelerate conversions.
In the infancy of the Buddhist Church, its founder was not
scrupulous as to admissions into the priesthood. He per-
mitted the branded thief as well as ‘the proclaimed criminal’
to enter it.2 e drew no distinction between the male and
the female. He gave admission to the boy as well as the
adult. Ile did not insist upon the consent of parents. The
slave found a retreat in the seclusion of a monastery. Those
who had been affected with infectious diseases were associated
with the healthy priests. The priesthood became the refuge
of those who had been pursued by the fury of creditors.
The enlisted soldier deserted the service of his country and
entered the Panna Sdlié. It was, however, not till large
numbers had embraced the new faith, thousands had entered
the priesthood; and there was therefore not the same ne-
cessity for unlimited liberality in Ecclesiastical matters, that
Gotama laid down various restrictions. It was then, and not
before, that ingquiry was made as to any incurable disease of
the candidate for Holy Orders. It was then, and not before,
that regard was had to his being ‘a free man’ and ‘free
from debt” It was then, too, that he was required to show
that he was ‘not enlisted as a soldier,” and that °he had his
parents’ permission to become a recluse.’?

Amongst other causes, Religious Toleration, by which the
Government of Buddhist Monarchs was distinguished, was
not without its salutary effect on the spread of the new
religion. That, when Buddhism arose, and kings and princes
had enlisted their sympathies in its cause, the pre-existing

1 0ld Pali Proverb. * Mahd Vagga. 3 The Laws of the Priesthood.
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Brahmans and Sectarians were not persecuted, is a fact.
Every one was allowed the free choice of a creed. No one
lost a single state privilege; no one was deprived of his caste;
and no one was subjected to any degradation by reason of
the faith he preferred. Indeed, no form of faith was made
the Established Religion. Notwithstanding the predominance
of Buddhism, the Brahmans, too, enjoyed the free and un-
disturbed exercise of their religion. It was left unmolested.
Its forms of worship were not reproached. Its professors
were not reviled. They were not hindered in the exercise of
their rites. Even the noisy and turbulent ceremonials of
their Church received not the impediments created by the
modern Police Regulations of far more liberal Governments.
This was not all. Though Buddhism became °the State
religion,” yet the services of the Brahmans were not less in
requisition than before. They were not excluded from their
wonted avocations, They lost not their civil or political
power. They still continued the Prokiita® Ministers of the
Sovereign. They performed the greatest of all state cere-
monies—the Consecration of Kings. They presided over all
the various universities of the Empire. They were the rdju
gurus of the kingdom,—the most learned physicians of the
people; and the Astrological or Astronomical Professors of
the state. They received the same respect which was shown
to the Buddhist priests. The people were enjoined to ‘bestow
gifts on Brahmans as well as on Sramanas.’” The Rocks of
Girnar, Dhali, and Kapurdigiri proclaim to this day the
religious toleration of Piyadési, the most powerful and zealous
of all Buddhist monarchs.

I have elsewhere expressed a conjecture as to the time
when this state of things ceased. I shall now proceed with
the subject, and with another cause for the wide extension of
Buddhism—the popularity of its doctrines.

“ Universal Equality’ is a feeling inherent in the human
mind. The first approach to a breach of this heavenly right,

1 The domestic Chaplain, who was alse a minister of state.
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the slightest deviation from it, socially or politically, creates
a fecling of uneasiness and even envy. No jealousy is more
deep rooted or more inveterate than that which is occasioned
by the deprivation of one’s natural right in this respect.
The fecling of the Indian classes, who were at this time
bound hand and foot by a horrid system of caste by Brah-
manical exclusiveness, may be easily conceived. All felt
the deep degradation of their position, except the highest
class of the highest caste. All, except that class, eagerly
looked for emancipation. All, therefore, except that class,
hailed with no ordinary feelings of pleasure the doctrine of
Universal Equality which Gotama preached. All with that
single exception at first regarded the preacher as a bene-
factor, and his doctrine with admiration. But when those
doctrines had been actually reduced to practice; when they
saw the Kshetriya princes associated with Brahman con-
verts—the Vaisya traders with the Sudra outcasts; and that
all were placed upon the same level, subject to the same laws
and in the enjoyment of the same privileges, the people re-
ceived their benefactor with love, and made him an object of
superstitious admiration. No wonder, then, that his religion
was soon embraced by millions.

The last, though not the least cause which led to conver-
sions was the mildness of Gétama’s dhamma; and this leads
to the second head of my discourse.

II.—Tur Doctrixes oF Buppaisu,

But before I proceed to give you a popular account of
them, permit me to say a few words against a commonly
received error—that Buddhism sanctions Zdol worship. It is,
indeed, remarkable that no religion in the world, that we are
aware of, originated in the worship of idols. The Greeks, it
is believed, at first worshipped ‘an invisible God’ The
ancient Persians ‘thought it impious to exhibit the Creator
under a human form.”! The Jews originally had “mno other
Gods” but Jehovah, whom they were interdicted from repre-

! Macaulay’s Essays, p. 10.
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senting by “any graven image, or the likeness of any thing.”
The primary doctrine of Brahmanism was “the unity of
God,” “whom they worshipped without a symbol.”” Budd-
hism, too, gave no sanction to idol worship. Its introduction
was long after the death of Gétama. In all countries, and
amongst all nations, it originated from a desire to transfer
from the mental to the natural eyes the sight of the object
of adoration.

Man wants more than abstraction. He understands not
mere verbiage, without an image fo represent the idea
conveyed by language. He desires (in the language of
Mahindu) “to have an object whom he could salute, before
whom he could prostrate himself, at whose presence he could
rise, and to whom he could pay reverent attention.’

It is in the very nature of man to long for a leader, and to
set up a chief. The more ignorant the community, the
greater is the desire manifested in this respect. As a child
lives in the trust of that security which parental protection
affords, so does the ignorant man look for the prop and sup-
port of a leader. Hence, the monarchical is the form of
government which meets with general approbation. The
author of our being saw this, when IIe promised “to dwell
among the children of Isracl,” and “went before them by
day in a pillar of cloud, and by night in a pillar. of fire,”” and
when, too, He promised His presence * whenever two or
three meet in His name.” This inherent feeling of de-
pendence on a higher being is evidenced by the fact that the
Israelites, treated as they were by the Almighty, could not
bear the prolonged absence of their leader, and longed for
“ gods which should go before them.” In our own Island,
after the Singhalese had deposed their King, and Ceylon had
been placed under the Sovereign of England, whom they
never saw, their uneasiness was great indeed. They wanted
some one to be their leader, and a small section of misguided
Kandians set up a fhief as their king.! They preferred a

1 Bee Blue Books of Ceylon for 1850.
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vagabond whom they saw, to the Queen of England, or her
representative, whom they had never seen. This feeling is,
however, not confined to the State. It equally extends to
the Church. The human mind yearns after some “visible and
tangible object of worship.”” It loves to retain some relic of
those whom it adores. As a mother would often retain a
lock of hair of a deceased child, or a lover preserve as a token
of remembrance some little trinket of her who inspired him
with love, so the votaries of deities, the enthusiastic followers
of religious teachers, upon the reflection that the object of
their worship was no more and could not be seen, have
“substituted wisible for inzisible objects.” Thus the Greeks
created innumerable gods and goddesses. The Persians
transferred their worship from ‘the supreme mind’ to the
¢lamp of day.” The Brahmans have formed 330,000,000!
deities, around whom they could burn incense. The Jews
‘fell down and worshipped a molten calf.” Iven into the
churches of Jehovah the ¢jealous God,” did His followers
introduce idols of the Virgin Mother, and the representatives
of Saints. Nor were the Buddhists an exception to the rule.
Upon the death of the Sage, his followers preserved his bones
and teeth. This they did at first from no other feeling than
that which is common in the human breast—chittan pasd-
dessanti—* to cause the mind to be composed.”? All Buddhist
countries vied with each other in the collection of the Relics.
A lock of his hair and his givaffa3 were enshrined at Mahi-
yangana. Aséka built 84,000 monuments embodying the
sacred relics. It was these that Mahindd characterized as
Buddha himself, when he said, Mah4 rija, our divine teacher
has long been out of our sight; for, said he, ‘whenever his
sacred relics are seen our vanquisher himself is seen.”! What
was seen with the eye was the better fixed in the mind. The
outward and visible signs were tokens of an inward and in-
tellectual idea of the object of adoration.

1 Elphinstone's India, I. p. 165. 2 Dipévansa,
3 Collar-boue, 4 Mahdvansa.
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But Buddhism does not recognize Image-worship. Al-
though the Chinese and Ceylon Buddhists have a legend to
the effect that whilst Gotama was alive, a Pilime statue of
that Sage was made by the orders of the King of Kosala;
and although the Tibetan annals speak of Gétama having
expatiated upon the advantages arising from laying up his
image;! and although Dirya Avaddna of the Nipal collection
gives a story as to Goétama's having recommended Bumbi
Sara to send a portrait of the Sage to Rudrayina, King of
Roruka;? yet all this is regarded by the intelligent portion
of the Buddhists in Ceylon as unfounded on fact; and there-
fore an invention of later times. A careful examination of
Buddhist doctrines furnishes us with no authority at all for
image worship; all that Gétama left behind, as a substitute
for himself after death, being his own doctrines the dhamma.
His words were, ‘Anando, let the Dhamma and Vinaya, which
have been propounded to and impressed on thee by me, stand
after my demise in the place of thy Teacher.’® Yet the
prevalence of image worship is great indeed in Buddhistical
countries. When it was first introduced among the Budd-
hists of India and Ceylon does mnot clearly appear, but from
the conduect of Asoka, who recognizes nothing of the kind in
his Pillar Inscriptions, we may conclude that image worship
was an innovation introduced at a period later than the date
of the Inscriptions. The earliest mention of images in
Ceylon is in the Mihintali Inscription of 241 A.p., which
speaks of “image houses.” Two hundred years afterwards,
410 a.p., Fa Hian saw “an image of blue Jasper in the
Temple at Anurddhapura.” There is, however, much reason
to believe that the images which were introduced into the
Buddhist temples had not been originally intended for
worship, any more than the statues of kings which were
anciently placed side by side with the idols of Buddha and
the devas. Speaking of these statues, says Colonel Forbes,

1 As, Res., xx. p. 476. ¢ Life in Ancicnt India, p. 272,
3 Sumangala Vilasini ; See B. J. vol. vi. p. 512,

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



20 LECTURES BY JAMES ALWIS,

“In the Mahi réja Vihéra there are upwards of fifty figures
of Buddha, most of them larger than life; also a statue
of each of the devas, Samaun, Vishnu, Nita, and the
devi Pattani, and of two Fkings Valanganbahu and Kirti
Nisanga.’

The period, then, at which the pre-existing idols became
objects of worship was probably the time when Brahmanical
rites became blended with those of the Buddhist Church—
when she came to recognize the Samyak Dristi gods of the
Hindu Pantheon—when she built temples for the worship of
Vishnu—when she built an idol of him whom she considered
“a supporting deity ”’ of Gétama—and when she commenced
to make offerings to his idol, which stood alongside of
Buddha.

As 1dol worship is conducted in honour of Buddha, and
upon the supposition that it confers spirifual benefit, so like-
wise his doctrines are recited for the same end, and with a
view also to avert femporal dangers. DBut there is no more
authority for the last than for the first. The Pdritta, or the
use of exorcism, is frequently resorted to, as a protection
against apprehended danger from disease, or demoniac in-
fluences ; but upon a careful examination of the discourses of
Gi6tama, it would seem to have been only assented to, but not
enjoined, as a means for placating the demons. That is to
say, although the study and frequent repetition of his dis-
courses were recommended in place of himself ‘as the feacher,
yet it does not appear that Gotama believed any fempora;
benefit could be achieved by ‘ exorcism,” beyond imparting
religious consolation. And the extent to which it was
authorized may be gathered from the Pdritla ceremony itself.
When Gétama was dwelling on Gijjakufa, and Wessavana,
the king of the Yakkhas, once called on the Sage; the
former, in course of conversation, alluded to the aversion of
the Yakkha races to Buddha. The cause of it is stated to
have been the inhibition of Buddha against their own ‘mal-
practices, such as life-slaughter, theft, lewdness, lying, and
drunkenness.” From this aversion, which in savage tribes
was tantamount to Aafe, the followers of Goétama, as well as
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the jungle Ascetic, suffered in various ways. Wesavanna,
the king of the Yakkhas, who was an admirer of the Sage,
was therefore desirous of averting these dangers from his
own subjects. He wished to protect and defend the priests
in their ‘solitary retirements, free from noise and clamour.’
He was anxious to keep them from harm’s ways. He pur-
posed to introduce peace into their cells, To effect all this it
was necessary ‘ to placate the demons;’ and this, again, could
only be effected by an authoritative edict of his own. That
edict is contained in the A/dndtiya. It commenced with the
virtues of Giotama’s predecessors. It alluded to Gétama’s
own beneficence. It recounted the honours and worship
which he had exacted from devas and men; and from Wesa-
vanna himself. It enjoined the priest to learn and recite the
hymns in which the above was recited. It declared the
privileges of those who used it. It enjoined the demons
“not even fo approach with an evil design’ a person who had
recited the Pdritta. It imposed a penalty for a breach of
this command. The law of the king was thus made perfectly
binding on his subjects. It was delivered; and Gotama
““ consented to it by his silence.”’

This, it is apprehended, was the origin of the Pdritta
ceremony. To the Atanatiya have, however, been added, in
course of time, various other discourses of Buddha, which
had the tendency to restore peace and quiet to the sufferers,
and to give “religious consolations” to the diseased. This
appears from the discourses themselves, which contain no
declaration of any ‘temporal benefit” Take the Kassapa
Bojjhanga as an example. Kassapa was grievously ill, and
Gétama visited him in his cave, and found him ¢ without ease
and repose.” The Sage preached on contemplation, ascertain-
ment of the truth, perseverance, contentment, placidity, tran-
quillity, and equanimity. And these ‘seven sections of moral
science ’ he recited, not as a direct antidote against the ills of
the flesh, but as a palliative to the sufferings of the mind,
and as a sine gua non *for the attainment of knowledge,
wisdom, and deliverance from transmigration.” The priest
recovered ; but it is not stated he did so by the direct in-
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fluence of the admonition. Such are the discourses added to
Atanatiya, which form the Hymns usually sung to “the praise
and glory” of Buddha, and to secure a deliverance from
temporal ailments. Connected with the subject in hand, a
few words on the origin of Chéleyas ov Thupas may not be
uninteresting :(—

The Parinibban Suttan states that they “originated ” upon
the death of Gétama, when “eight TVupas were built over
the corporeal relics, a ninth over the Humbhan, and a tenth
over the charcoal of his funeral pile.”! And it would seem
from the same Suffan that Chétiydni existed in several parts
of the Majjhima desa even during the lifetime of Gétama.
The Atthakatha explains that the Chétaydni were not “Budd-
histical shrines,” but Yaklhattindni €erections for demon
worship.” That they partook of the nature of both Zemple
and Thupa may be inferred from the fact that whilst they
were monuments of worship, they served also as rest-houses
for the weary traveller. Gotama himself repaired to the
Clépaln Chéteya for rest, and he there expatiated on its
splendour as well as that of many others.? It was, doubtless,
from a contemplation of the busy throng of religions
Enthusiasts who crowded these monuments of worship, that
Gotama gave his sanction for the erection of the #hdpas over
his own relics, and those of his disciples. Yet from the fact
of ““ Universal Monarchs”* being placed in the same category
with Buddha and his Sdeakas, it would seem that the sage
had no other object save that which we have for building
places for divine worship—to make men religious.

Goitama’s words were: Tattha yé malan va gandhan va
vannakan va dropessanti abhivadessanti va chiftan v pasa-
dessanti tesan tan bhavissati digha-rattan hitaya sukhaya. . . .
Ayan tassa Bhagavato arabatd samma sambuddhassa thipd
—ti Ananda bahujand chittan pasadenti té tattha chittan pa-
sadetva kdyassa bhédd param marand sugatim, saggan lokan
uppajjanti—DM.P.S. v. 26, 27.

“If'in respect of thupas any should set up flowers, scents,

! Bee Rhys Davids's ‘ Buddhist Suttas,” p. 135, 2 ibid, p. 40,
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or embellishments, or should worship (them), or should (by
such means) cause their minds to be purified,! such acts will
conduce to their well-being and happiness. . . . Ananda,
many thinking “that this is #Apa of the adorable, the sancti-
fied, the omniscient, supreme Buddha,” compose their minds;
and when they have caused their minds to be cleansed, they,
upon the dissolution of the body after death, are born in a
glorious heavenly world.’

I now return to the doctrines of Buddhism, or the religion
of Gétama. It is defined by himself to mean ¢ the path of
immortality.”? It acknowledges man’s sinful nature—re-
presents him as altogether sinful, and his heart ‘deceitful’
and ‘desperately wicked.” It enjoins the necessity of re-
generation, of subjugating the evil passions, and a thorough
change of the heart. It saysin plain words, that neither his
extraction from the noblest of progenitors, nor the influence
of education, will secure him salvation. It admonishes him
to abstain from covetousness. It warns him against * the
cares of life,”” to the neglect of religion; against pride and
“self-righteousness, which make a god of himself;”’? and
against evil-speaking, lying, slandering, and unprofitable
conversation, It inculcates all the virtues which ennoble
the soul : patience, forbearance, forgiveness, charity, chastity,
humility, gratitude, obedience, etc., ete. And these it sums
up in one Golden rule which it enacts, ‘Reverence to Parents,
Charity to the Poor, Humanity to Animals, and Love towards
all Mankind.’

Whilst we are thus enabled to hold up some of its
doctrines to the admiration of the world, it must, however,
be borne in mind that the religion which has “immortality”
for its end, seeks not the eternal joys of heaven, but the
immolation of life,—the cessation from existence as “no
good equal to it "—and the extinction of being as ““ the best
thing ;”’* and that the observance of religion or brakmacha-

! Puasddessanti, ¢ canse to be purified or cleansed,’ or to ¢ bring about a religious
turn of mind.”

¢ Dhammapada—Appamida Vagga, § 1.

3 Bee Attanagalu Vansa, Pali Version. + Dhammapada ; Sukha-Vagga.
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riyd! is not “perfect freedom,” but a life of asceticism,
fettered by restraints of no ordinary hardship. Buddhism,
indeed, ignores what we call the “soul”” It denies the ex-
istence of a creator. It knows of no being who may be called
Almighty.  According to its teachings, all the elements of
existence are dissolved at death; and yet life transmigrates !
The greatest happiness is therefore devised to be Nirwdnd.

Upon each of these points I purpose to say a few words ;
and

1. Buddhism denies anything like the Brahman dfman,
or own-self, or paramdtman, *eternal-self or what we call
‘the soul.” It forbids us to say “I am,” or “this is I.” Man
is composed of five khandas—*organized body,” ‘sensation,’
‘ perception,” ‘discrimination’ (including all the powers of
reasoning), and ‘consciousness” And it cannot be predi-
cated of any of these, or of their attributes the 12 ayatandni,
which are ‘the eye and the objects of sight, the ear and
sound, nose and smell, the tongue and flavour, the body and
touch ;” “mind or power of thought’ and ‘objects of thought’?
—that they constitute ‘ego.” Of each of the above, Gétama
teaches—¢7 am mnot this’—‘¢kis is not my soul’—na m’eso
atta’—This is not a soul to me.” It is a nonentity. His
words are : ““ Priests, it should be distinctly known as a fact,
that the ripa or perceptible body is transient,—that that
which is impermanent is (full of) sorrow—that that which is
sorrow is not the (se/f) soul; that any thing which is not the
self is ‘not mine.” ‘It is not ego’—< it is not my soul.’® Tt
is simply ¢ existence’ or life.”

2. Life, according to Buddhism, had no intelligent Creator.
It was the result of chance—not of design. It was the conse-
quence of Kamma, ‘good or evil merit,” produced by avidyd
or ‘ignorance.’* Here the creator is not an active agent.
He represents nothing corporeal or spiritual. It is an abstract

! Bee Mahavagga.

i B8ee the Rev. . J. Gogerly’s Translation in the * Friend,” vol. ii. p. 87, ¢t seq.
15,

4 *¢ Ceylon Friend,” April, 1830.
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quality, without itself a cause or Creator. One abstraction
produces another abstraction, The last, a third ; and so on—
until we have ‘life,’ this form of human existence. Gétama
himself, according to a beautiful figure of speech in the
Institutes of Manu,! compares man to a ‘mansion;’ and
designates ‘ the first cause’ by the name of gahd-kdraka? or
“house-builder.” But he exults with joy that the creafure
has risen above the Creator; and that the architect had no
longer the power to build for him another house! The
creature is thus not responsible to the ‘‘First cause,” which
lays down no laws for his guidance, and is unable to do any-
thing either for good or for evil. The Creator, as we have
seen, does not control life’s existence. Indeed, he bears no
more relation to man than the leaf does to the butterfly
which leaves it after various changes. The creature, there-
fore, is the Lord over his own life. It was in accordance
with such doctrines that Sirisangabd, one of our ancient
monarchs, exclaimed in offering his head as a propitiation, ‘I
am the Lord over my own body!’3

3. Thus, there is no Supreme being who may be called
Almighty. Trueit is that Gétama is styled “the greatest of
all beings;” but his own conduct and doctrines show that he
was not omnipotent.

It is stated in the Parinibban Suttan of the Buddhistical

! Institutes, cap. vi. §§ 76, 77.

? ‘Through transmigrations of numerous births have I run, not discovering,.
(though) seeking the house-builder : birth again-and-again [is] sorrow. O house-
builder ! thou art seen, Thou shalt not again build a house [for me]. All thy
ribs are broken [by me]. The apex of the house is destroyed. [My] mind {s
inelined to widban. [It] has arrived at the extinetion of desire.’

Note.—1t may be remarked that anekajiti sansdran, which is in the accusative,
should be treated as a noun in the vocative, owing to its connection with an in-
transitive verb,  Sandhivissan, ‘1 will run,’ is in the bhavissanti or *future
tense,’ and not conditional. Owing, however, to a Rule by which the future
takes an ajjatani or a past signification [see Panini, iii. 2, 112; also Ballantyne's
Laghu kaumudi, p. 314, No. 799], both Mr. Turner and Mr. Hardy have cor-
rectly rendered this into the gjjatani, in which sense the Commentator interprets
it, sansdrin or apara paran enuvicharin.’ My mind is inclined to nibban’ is,
as I conceive, the nearest meaning which ean be assigned to the words, ‘the
mind has attained [to the knowledgze of] destruction’ See Mr. Faushsll's
remarks on these difficult verses in his Dhammae padan, p. 320 ; and the text at
p. 28 of the same work.

3 Baka sarirassa ahaméva—Attanagaluvansa.
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annals that a being like Buddha who had attained to the
sanctification of the four iddiipada, may live any period of
time, even a kappa, if he should desire it. But T need not
tell you that this is a myth. When in “fourscore years”
Gétama’s age had “attained the fullest maturity,” and death
stared him in the face, he was importuned by Ananda,
his favourite disciple, “ Lord Bagawa, vouchsafe to live a
kappa.”!

This was, however, an impossibility. Gétama knew this;
and it is, indeed, melancholy to observe the quibble to which
he resorts. He answers: “ Afflict me not with unavailing
importunity.” Ananda could not believe his own senses, for
what he had now heard militated against his master’s doc-
trines of a previous day ; and the former in language of re-
monstrance addressed Gétama: “Lord, from thyself have 1
heard, and by thyself have I been taught, that to whomsoever
is vouchsafed the sanctification of the four iddhipada, he may
live a kappa ; and fo ¢hee, Tathlgato, is vouchsafed that great
power.”’

The Sage could not fail to pereeive the force of Ananda’s
speech, not to call it aceusation. He was driven fo the ne-
cessity of making a reply; and he had no alternative but to
resort to the paltry quibble of preferring a counter-charge
against his accuser—viz. that ¢/e had failed in /Ais duty to
make the request when the sunouncement of Gdtama’s ap-
proaching dissolution was originally made.” What signified
that he was late? If it was a proper request, and he had
the power to grant it, the #ime at which it was made was of
no consequence, and could by no means affect the granting
of the application.

But, according to the very doctrines of Buddhism, not
only is it not true that a timely application from Ananda
would have enabled him to prolong his life even to the
extent of a fappa; but it is also not true that any being had
the power to do so. Buddhism recognizes predestination ; and
it is made to appear in the Parinibban Suttan that the ap-

i Parinibban Suttan.
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proaching dissolution of Goétama being irrevocably fixed,
- Méra prevented Ananda from preferring his request.” Now,
predestination is inconsistent with the almighty power here
laid claim to. Predestination pre-supposes the absence of
power. It takes away volition. It restricts action. Tt eir-
cumscribes power. It renders “importunity unavailing.”
“@6tama’s appointed time had come.” He himself had de-
clared it at the close of his probational meditation. ITe
himself had stated that at the particular period of his mani-
festation, ‘the term human existence was one hundred years,’
and that it appeared to be the proper age for his advent.?
He could not, therefore, add a minute to his term of exist-
ence. For, he was not Almighty.

This was so plain and clear, that the bigotted advocates of
Buddhism have given up the line of defence adopted by the
Sage himself, and have resorted to a still more miserable
quibble of supporting his statement upon verbal grounds.
Both Nagasena in the Milindappanna, and Moggalliputta
Tissa, the holder of the last convocation, in one of his Vddas,
states, that when Gdtama declared the power of one who had
attained the four iddhipdda to live a kappa, or any part of
kappa, he only meant, in the ordinary acceptation of “kappa,”
—*“the ordinary age of man, which was 100 years.” Tt is,
indeed, true that kappe means ““age,” or ‘“the period of
existence.””? DBut this is not its only meaning. Nor is this
its ordinary acceptation. It also means an immense period
of time during which the world itself lasts in each of its re-
generations. Now, every one except an idiot, Nagasena, and
Moggalliputta Tissa, could perceive at a glance that Gdtama,
in stating the superior power of one who had attained the
four iddhipdda, did not refer to the inherent quality of
humanity, the ordinary age of man, but alluded to what
ordinarily man did not possess—a power to prolong life to the
extent of a kappa. If, therefore, this meant ““any period of
time within the age usually allotted to men’’—which, how-
ever, Ananda himself clearly ignores by his reiterated appli-

1 Buddhavansa. * Gogerly : Wilson and Spiers.
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cation, and Gdtama as clearly by his reply—that Sage laid
down an absurdity. He declared what every idiot knew.
He pronounced that, to be the reward of a particular kind of
sanctity, which was simply an inherent quality of every man,
however sinful., If, again, such was the meaning which
Gotama intended to convey, nothing could have been easier
than to silence Ananda at once. For, at the time he im-
portuned Gétama to live a kappa or half of a kappa, Gétama
had, in point of fact, lived a much longer period than half
of man’s age.

4. From this digression I return to the subject, and to the
Ontology of Buddhism. Although hells without number
have, without a Creator, sprung up for the punishment of the
wicked, yet it is not the sinner who is punished in them,
Although Buddha has often declared his own identity with
certain characters in the Jatakas;! yet all this is not sup-
ported by his doctrines. According to those doctrines, the
nama and rupa which constitute this life are not identical
with the nama and rupa of the life hereafter.? One being
therefore suffers for another. One’s sins are visited upon
another. The sinner and the sufferer are not therefore
identical, ‘If there is a dissolution of all the elements of
existence at death, it follows that there is no hereafter, and
no future world to that existence.’?

5. Yet the doctrine of Buddhism is, that life transmi-
grates; and that everything changes constantly from man to
beast, from beast to fowl, and from fowl to creeping things.
There is therefore an eternal cycle of existence. The law
of merits and demerits alone causes the degree of happiness
or misery of all beings. This also is full of uncertainty.
Though merits are said to be more powerful than demerits ;
and however abundantly a being may perform meritorious

! e.g. At the close of Appanake Jatake, Buddha says :—¢ The former un-
wise_merchant and his cumpany are the present Déwadutts and his disciples;
and I was then the wise merchant.”

¢ Milindappanna.

3 Hardy's Eastern Monachism, p. 396.
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deeds, yet upon his worldly dissolution he can have no hope
of happiness in an after-birth; for the demerits of a former
existence might outweigh the good deeds of this life. e
dies, therefore, *“without hope,” and, as we have already
said, ** without God.”

Now, as already remarked, no religion has worked so great
a revolution—mno creed has had so many votaries—no faith
has lasted so long a period, as Buddhism. Yet no religion
is calculated to create a greater despondency in the human
mind than Buddhism. Like the religion of the Christian,
Buddhism may, perhaps, be “the bond of charity,” *the
curb of evil passions,” “the teacher of morality ;”” but, de-
cidedly, it is nof “the consolation of the wretched,” the
support of the timid,” and “the hope of the dying.” There
is nothing in it to cheer “the weary and the heavy-laden.”
There is nothing to give a hope to the guilty. There is
nothing to encourage the penitent sinner. No encouraging
words, such as “ Him that cometh to me I will in no wise
cast out,” are to be found in the Pitakattaya. No promise
of forgiveness gives the Buddhist a hope of salvation. No
“knock, and it shall be opened” welcome greets his ear. On
the contrary, everything in the Buddhist Bible is calculated
to alarm him. This in the language of Buddhism is indeed
a state of things “full of evil, misery, and pain.” Yes,—to
one who has no notion of an eternal existence hereafter—
to whom God hath not revealed by His Holy Spirit the un-
speakable joys of heaven, Life is a dreary waste ; existence is
devoid of those fascinations which the Christian alone feels;
and heaven is not a place of “rest,” but a temporary habita-
tion of enjoyment. In vain, therefore, are the efforts of a
Missionary of the Cross to win the souls of the Buddhists by
presenting before him scenes of heavenly bliss. Talk to him
of ‘that holy calm’—¢that sweet repose’—¢the Cherubim
and the Seraphim that continually do cry, Holy, holy, holy,
Lord God of Sabaoth’—of the throngs of lovely angels, who
bow ““towards either throne ”—¢ with a shout

Loud as from numbers without number, swest
As from blest voices, uttering joy.’
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Speak to him of ‘Crowns of glory’ ‘inwove with amarant
and gold ’—of ‘the hallelujahs of the glorified’—¢ the troops
of sister spirits arrayed in the purest white’—of ¢the cease-
less songs of sweet music.” Set before him in the most
glowing language of poetry ‘the palms of conquest’—the
beatific vision” and ¢ beatitude past utterance.” Picture to his
mind's eye ‘the sense of new joy ineffable diffused—love
without end, and without measure grace’—the near com-
munion with God,’ and the ‘bright effluence of bright essence
increate’—all appear to him infected with blemish, imper-
fection, and impermanence—all appears to him “foolishness;”
aye, “the bascless fabric of a vision which leaves no wrack
behind 1" All Zeavenly to him 1s all what earthly is to the
inspired Preacher, *‘ vanity and vexation of spirit —and
why ?  Simply because Leaven to the Buddhist is not what
it 1s to the Christian—
“The end of care, the end of pains.’

Lxistence in the eye of Buddhism is nothing but misery.
It is connected with disease, decay, and death. It is subject
to ‘grief, wailing, pain, anguish, despair, and disappoint-
ment.” It resembles a blazing fire which dazzles the eye,
but torments us by its effects. There is nothing real or
permanent in the whole universe. “ Everything perishes.”

6. Nothing then remained to be devised as a deliverance
from this evil but the destruction of existence itself. This is
what the Buddhists call Nirwana.

So far as I can understand this abstruse doectrine, it is not
Absorption. Viewed in every light in which the subject may
be considered, and tested by all the definitions and arguments
contained in the Canonical works on Buddhism, Nibban is
(to use an expression of Professor Max Miiller) Nikilism, the
annihilation of existence, the same as the extinction of fire.
That such is the fact appears also from the pragna paramita,
and the Metaphysics of Kasyapa. It is, moreover, proved by
the very nicknames which the Brahmans apply to their
Buddhist opponents, viz. Nustikas— those who maintain de-
struction or nihilism;’ and Sunyaradins—those who maintain
that there is a universal void.’
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A difference of opinion exists,! and that difference has
arisen from the mode of teaching adopted by Buddhists, and
the figures of speech contained in Buddhist works. As
“nothing” or Nihilism is said to be a paradise or immortality,
and he who denies a deity is himself deified,—Nibban, which
has no locality, is compared to a “ City.”” From a belief
that the subject is not easily comprehended, it is said ‘none
could perceive it except a sanctified Arakanta.” When people
denied the truth of this doetrine, it was necessary to make a
strong affirmation to the effect that ‘ Nirwana is” These are,
indeed, expressions which, without being retracted or ex-
plained, compelled even Nugasena to declare ‘the doctrine of
Nibban was beyond all computation a miystery.’

Such briefly are the most important of the doctrines of
Buddhism, And we shall now turn to the remaining point
of inquiry :—

ITT.—Wuar ArE 118 Prospeers P

There are, indeed, good grounds for believing that Budd-
hism will, at no very distant period, disappear from this
Island. There is, moreover, a hope for Ceylon, which, alas!
we have not for India. The two countries are, in this
respect, at least, differently circumstanced ; and the difference
is too wide to expect for both the same results from mission-
ary labours, or to predict the same period of time for their
conversion to Christianity. The hope for Ceylon arises from
various considerations; and we shall here mnotice the in-
fluence of Caste on religion. It isa fact that the Singhalese
are not so much attached to the system of Castes as their
neighbours on the Continent of India. Caste exists in
Ceylon, but with greater force in India. Here it is a mere
Custom, there a part of the Hindu national Institutes. Here
it is more political than religious, there more religious than
political. Here no man loses his Caste by the adoption of a
new faith— there the Brahman becomes an utter outcast

1 There is much doubt in the world relative to Nirwana.—Milindayprasna.
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by changing his creed. Though demurred to at first in
a well-known Hall by the higher classes of the Singhalese, we
nevertheless find all castes and classes meeting together in
the jury box with the greatest harmony. All alike sit on
the same form in our Christian Churches; and all alike par-
take of the same cup, the wine that is distributed at the
Lord’s Supper. Wellales now follow different trades, which
were anciently restricted to the lower orders; and occasionally
marriages take place between persons of different castes.
Caste is thus losing its iron grasp on the affections of the
Singhalese. Although in many parts of the Island these
changes take place unperceived and unreflected on by the
people, yet in others, where they are fully alive to the inno-
vations which affect their social condition, have we fre-
quently heard the exclamation, “This is not surprising—it
must take place—Buddha himself has declared it.” Yes,—
that great sage, like Mahomet, with a foresight and penectra-
tion of mind which deserve commendation, predicted the
change: the abolition of caste. His words were, “at a
distant period ” (and now more than twenty-four centuries
have elapsed from the date of the prediction) ¢ princes will
confer offices on mean people. The nobles will have no means
of support. They will therefore give their children in
marriage to the mean; and thus confusion of castes and
classes will be the result. The low will become high, and
the high low, and the nobles will be dependent upon the
mean !”’!

Combined with this state of things, which affords a help to
Christianity, is the absence in the Buddhist mind of that
warmth and fervour in behalf of his faith which exist in
the votaries of other religions. The Buddhist looks upon
Christianity without jealousy—nay, more, there is a dispo-
sition on his part to conform to the religion of the Bible
along with the faith of his forefathers. Neither is this feel-
ing a creature of modern and enlightened times. So far back
as the age of the great Asotka, the liberal monarch of Asia,

1 Saddharmaratnikara.
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we find that far from any hostility being shown to other
religions, Buddhists actually honoured them. Thus, in one of
the inscriptions of that Buddhist sovereign, we find it de-
clared that ¢there are circumstances where the religion of
others ought to be honoured, and in acting thus a man
fortifies his own faith, and assists the faith of others. He
who acts otherwise diminishes his own faith and hurts the
faith of others.”!

Among the many helps to conversions to Christianity in
this Island is the great desire manifested among the Singha-
lese to be instructed in European science and literature,

Now, Buddhism mingles religion with science. The law
of earthquakes is taught in the same books which contain
admonitions for the salvation of man. The mcans for the
attainment of Nibban are pointed out by the same teacher,
who propounds that eclipses are caused by the monsters Rafhu
and HKhetu. The doctrine of the earth being a firm flat,
around Mount Meru, and twice seven circles of mountains
and seas, rests upon the authority which inculcates Silan as
the highest religious duty. The same dhanima which teaches
that man’s soul is a nonentity teaches also that the earth
rests on water, water on wind, and the wind on air. These
religious propositions are again so interwoven with the
physical that we cannot well sever the one from the other.
The overthrow of one must therefore affect the stability of
the other. If one can be disproved, the other will share in
that result. Many have already detected the errors in the
Buddhist works. Already there are many who are converts
to the European doctrine of *the rotundity of the earth ;’
and the native mind is even now prepared to reject the
absurdities upon this point in the legends of Gétama. Already
many Buddhists have rejected some books which their fore-
fathers regarded as works of authority—already there are
men who, though not Christians, yet disbelieve that the
hollow on Adam’s Peak was an impression left by Goétama ;

! Girnar Inscrip. in Bl. A.8, Journal.
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and, already they are impressed with the impropriety of Idol-
worship; and even orthodox Buddhists doubt that it was
sanctioned by Buddha.

The English schoolmaster is abroad. The village Pansals,
in which were hitherto congregated the youth of the sur-
rounding hamlets, are deserted. The priesthood are thus
deprived of their Ebitfayas, those ¢ bit-boys” who once
formed their proud retinue. But the children, on the other
hand, are better educated in Mission Schools, where, in
addition to elementary instruction, they learn the Word of
God.

Thus it cannot be doubted that, with the growth of in-
telligence, and the increase of scientific knowledge, the
Singhalese will, ere long, perceive the errors of Buddhism ;
and that the detection of one error will lead to the discovery
of another, and another, until at last the people will not only
be constrained, but prepared in all soberness, to adopt the
religion of the Bible.

A powerful means by which Buddhism is failing in the
stand it had originally made in this Island is the discourage-
ment which is offered to the native Pundits. They do not,
under the British Government, derive any of the benefits or
enjoy the privileges which were conferred on them in a bye-
gone day. The priesthood, from want of adherents to their
faith, are more occupied with secular concerns than with the
study of their scriptures. The books, too, are getting very
scarce, and copyists still more so. “This process of decay,”
says Mr. Hardy, “is already apparent in Ceylon.! There
being no outward stimulus to exertion, the priests exhibit no
enthusiasm of study, and many of them are unable to read at
all " —I believe he meant the Pali works of Buddhism.

Another and yet more important cause affecting the state
and prospects of Buddhism is the dissemination of Chris-
tianity through the agency of the missionary. Many who
were Buddhists when they first entered the Mission Schools

! Eastern Monachism, p. 366.
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have become convinced, in the course of their education, of
the errors of their religion, and of the truth of the Gospel,
and have consequently abandoned their early faith and are
now employed in the work of the missions, teaching their
convictions to others, and preaching the Word of God.
That same zealous missionary from whom I have just quoted
says, and says it conscientiously and correctly—*“I see before
me looming in the distance a glorious vision, in which the
lands of the East are presented in majesty—happy, holy, and
free.”! Indeed, there is a ray of light which will ere long
burst into full day. Christianity is planted in the households
of the Singhalese and in the hearts of the people. Its in-
fluence, though silently progressive, is yet felt in our every-
day intercourse with our countrymen. The success of the
missionary may be traced in the progressive change in the
Singhalese mind.

Already there are thousands of Christians, #rue Christians,
of all denominations, whether Roman Catholics or Protest-
ants, who are not ashamed, as are the Hindus of Asia, to
take up the cross of Jesus, and amidst their bigotted clans-
men, to avow their belief in Him who for our sakes came
down as the son of a carpenter, and had for Ilis associates
the poor fishermen of Galilee. But “however scanty may
be the outward evidence of actual conversions,” as remarked
by Sir Emerson Tennent, “there are symptoms perceptible
which afford good grounds of hope for the future.”

Gotama himself, with a penetrating mind and a capacious
intellect, which take in not only the subtle philosophy of his
creed, but what we are here called upon to admire the most,
all the encouraging signs of the passing times, and the hope-
less prospects of the future, predicted the downfall of Bud-
dhism. He has given five signal epochs for the ascertainment
of the declension of his doctrines. They are the following :
The first, when the mecans by which the paths to Nirwana
are attained, will be lost; the second, when the observance

1 Hardy on Buddhism, p. xiii,
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of the precepts by the priesthood will be neglected; the
third, when the greater part of the doctrinal writings, to-
gether with the Pali language in which they are written,
will disappear; the fourth, when the priests will continue to
degenerate, that is to say, they will begin to take life, and to
plough and sow, and to walk about with a strip of cloth on
their arms as a mark of their order; and the fifth, when
Buddha’s relics will disappear altogether.! For the con-
summation of all this, Gotama has given the same period of
time which God in his mercy has assigned for the manifesta-
tion of the Saviour—* forty centuries or 40002 years’ Bold
assertions | Extravagant hope! Yet it is not a little re-
markable that more than half of this period has already
elapsed. Two thousand four hundred and forty-nine years
may seem to us earthly mortals, whose ‘days’ are ‘as a
shadow that passeth away,’ or, ‘as it were, a span long,” an
immense long period of time. Yet in the sight of Him ‘a
thousand years are but as yesterday,” that which is past’ 1s
‘as a watch in the night.” He allowed 4000 years to pass
before he produced “ the seed of the woman ” to “bruise the
serpent’s head.” It was, nevertheless, “in the fullness of
time.” Twenty-three centuries, then, during which Bud-
dhism has flourished, may not be a matter for surprise.
“Buddhism, like all the ancient religions of the world, may
have but served to prepare the way of Christ by helping,
through its very errors, to strengthen and to deepen the
ineradicable yearnings of the human heart after the truth of
God.”? "Of the predicted time, however, a period of nearly
seventeen centuries still remains; and although the Buddhist
books have not been lost, and the Pali language (which will
form the subject of my next lecture) is still in & high state of
cultivation, it is, nevertheless, certain that the extinction of
Buddhism will take place before the remainder of the term

! Saddhamaratnikara.

* Bome of the Ceylon books represent this as 5000, But it is supposed to be u
mistake.

3 Prof. Max Miiller's Sanscrit Lit. p. 32.
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shall have been added to the bggone period. And, with the
signs of the times to which I have briefly adverted, we may
reasonably anticipate the speedy arrival of that time when
“the kingdoms of this world shall become the kingdoms of
our Lord and of his Christ;” when Jesus with his saints shall
commence his reign of a ‘thousand years;’ when the nations
will worship the one Jehovah; and when ‘the earth shall be
filled with the knowledge of the glory of the Lord as the
waters cover the sea.’
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LECTURE SECOND.

DeLiverep 1x¥ tHE Harrn orF THE CoroMBo ACADEMY,

On the 29th November, 1861.

THE BUDDHIST SCRIPTURES AND THEIR LANGUAGE,
THE PALIL

Forry-FIVE years before ¢the conventional era’ of the
Singhalese did Gétama proclaim the tenets of Buddhism.
That religion, which was decidedly a modification of Brah-
manism—devoid of its mystery, inhumanity, intolerance, and
exclusiveness, and founded by a Kshatriya prince—was not
long before it spread amongst the people, and became the
State creed of the Majjhima désa. Kings were amongst his
first disciples; thousands of Brahmans and fire-worshippers
were reckoned amongst his votaries; and nobles, merchants,
and itinerant traders formed his most attentive congrega-
tions.! Patronized by princes, supported by nobles, and en-
couraged by the State—the Sakya fraternity soon increased
in numbers, enjoyed a much larger share of freedom than
other denominations of ascetics, and exercised far greater
privileges than even the Brahmans or the laymen of the
realm.?

With such adventitious aid, Goétama’s doctrines were
speedily disseminated far and wide. They went early into

1 See Papanchasudaniya, vol. jii. p. 482. Here as elsewhere the references
are to the writer's own MSS.

z Mahd Vagga of the Vinaya Pitaka.
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Pachehanta' beyond the confines of the Majjhima désa.
Wherever they went caravan-keepers carried the glad tidings
of the new Teacher; merchants enlarged upon his virtues;
and itinerant traders related his doctrines. Great was the
joy of those who were brought to the knowledge of the word.
“Sadhu !” “Sddlu!” exclaimed all who had heard it.
Those who had come under its influence lost mo time in
following the sage. Kings deserted their thrones, governors
and chieftains their high trusts, nobles and ministers their
avocations; and all their happy homes, wives and children—
for the yellow robe of the Sakya *mendicant’—~bhilkhus.2
Thus, at no distant period from their first promulgation, the
dhamma became the houschold words of the people, the
theme of the traveller, and the topic of epistolary correspond-
ence between princes,

Although it is stated in the Buddharvansa that Gétama,
prompted by ‘a misgiving common to all Buddhas,” was at
first ‘reluctant to proclaim the dhamma,’ yet there seems to
be no foundation for this assertion. For, as it is also stated,
“he was destined? to save multitudes.” He was essentially
Satta ‘the teacher.”” His peculiar vocation was to convert,
No part of his career contradicts the belief that he was most
solicitous for the dissemination of his dhamma. His whole
life, after he had become Buddha, was devoted to its pro-
clamation, its elucidation, and its exaltation. Seeing that
“the harvest was great, but that the labourers were few,” he
directed that ‘no two priests should take the same road.’*
As an encouragement to the first missionaries he declared
that there were beings whose love for religion was not
wholly extinguished ; that their natural reluctance to hear
the dhamma would vanish; and that there were others who
could master it.?

! This word is used to express *foreign regions,’ the boundaries of which are
given in the Mahd Fagga Chammakkandaka Sec,

? Atthakathd of Sanyutta Nikdya.

® Buddhistical Annals by Turnour— Buddhavansa, p. 42.

4 i\iaha Vagga, lib. 1, p. kr.

L]

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



II. ON THE PALI LANGUAGE. 41

To render moreover his religion agreeable to the people,
G6tama even relaxed the rigid rules of discipline which he
had at first enacted. He altered them to suit the circum-
stances, and also the prejudices of men. Where ordination
could not be conferred without the intervention of fen priests,
he reduced the prescribed number by one-kalf in favour of
foreign countries. Where a village was rugged, stony, and
overrun with brambles and thistles, the priests were per-
mitted to wear thicker shoes than usual. Where bathing
was rendered necessary more frequently than was allowed, as
in the case of the priests of Ougein, he relaxed the rule in
their favour. Where the use of skins had been prohibited,
an exception was made in favour of those who had a national
predilection for their use.!

Such were the expedients adopted by Gotama for dissemi-
nating Buddhism amongst the people. Yet the happiest
device of all was to reject for his doctrines the sacred lan-
guage of the Brahmans, and to adopt the vernacular dialect
of his time, the Pali.

The account given by the Singhalese of their sacred Bud-
dhist books, which receive the appellation of Pittakattiya and
the Atthakatha, is, that at the first convocation, which took
place in the eighth year of King Ajitasatta’s reign (543 B.0.),
the now existing orthodox version of .Pittakattiya was re-
hearsed according, as the Brahmans say, to their Sruti,? and
was defined and authenticated with such care and precision,
as to fix the very number of syllables which it contained,—
that certain comments called the Afthakatha were made at the
same time; that at the 2nd and 3rd convocations, the Pitta-
kattya was rehearsed with a view to the suppression of
certain schisms which had sprung up, and additional Attha-
kathd were delivered, exhibiting the history of Buddhism

1 Mahd Vagga, p. Rhu.

2 ¢« What they have heard with their ears’—so likewise the Buddhists say with
regard to a portion of the Pittakattaya :— Evammé sutan ekan samayan—-* So it
was heard by me at a time.’
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between each preceding convocation; and that they were all
preserved in the memory of succeeding generations.!

It is moreover stated that the entire body of doctrines was
afterwards brought into Ceylon by Mahindu, and orally pro-
mulgated by him upon his mission to Ceylon to disseminate
Buddhism in it;—and that the doctrines contained in our
present voluminous records were orally perpetuated by the
priesthood in Ceylon until the reign of King Valanganbihu
(104—76 B.c.), when “for the Jirst time they were committed
to writing.”? It would also seem that these writings were
afterwards consulted [412 a.p.] by Buddhagésa for his com-
pilation of the Atthakathd, which were not then extant in
Asia?

I have examined the original expressions in the Pali
records* which authorize the above summary, and, I confess,
there is scarcely anything in the import of them hostile to
the belief that the Buddhist doctrines, like those of Mahomet,
had a written existence in Asia at the same time that portions
of them were committed to memory, which is not disputed.

Memory and Writing being means by which both words
and actions are perpetuated, and there being a great analogy
between the mental and physical process by which this is
effected, —it is not strange that nearly all acts in reference to
them are found so expressed in metaphorical language as to
render a double interpretation possible. Yet there are indeed
certain expressions which may be more reasonably traced to
a writfen than a memorial preservation of the word. Apart
from the evidence deducible from the phraseology?® of the
scriptures themselves, we obtain most ample testimony from
the inadvertent admissions of Buddhist writers,—that the
doctrines of Gotama were reduced to writing from the com-
mencement of the Buddhist era, if not in the very lifetime
of the sage.

! See Buddhistical Annals by Turnour in Journal B.R.A.S., for July 1837.

2 Mahavansa, p. 207. ¢ Ih., p. 251.

¢ The Sunangala Vilasini and the Mahavansa.

® Most of the words are the same in the Sanskrit; and T find Prof. Goldstiicker
has correctly defined them in his Panini—his place in Sanskrit Literature—
pp. 13—66, a work which 1 have only seen after the preparation of this Lecture.
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Against this position, which may be supported by various
circumstances and considerations, it has been asserted that
the Buddhist scriptures mentioned *cannon’” and * fire
arms;” and spoke, though in the language of prophecy, of
Tonians and Asoka: and, therefore, they were written affer
the invention of gunpowder, and posterior to the Greck
domination in Asia. As for the ¢invention of gunpowder,’
its date is not ascertained ; yet, granting that it ‘was not
known before the time of Petrarch and Boccacio, it may be
affirmed that “fire-arms”’ are not mentioned in any of the
canonical works of Buddhism. We read of cavalry and
infantry; of horses, elephants, and chariots; of bows, arrows,
spears, javelins, targets, and swords; but not a single word
about “guns” or * gunpowder” ; and I may remark that the
very name for gunpowder does not exist in the Pali lan-
guage. The work, however, which contains the expression
referred to, is the Malalangedara Vattu,' another version of
the Lalita Vistara,® which, I need scarcely observe, is a
recent work, and, as its very mame implies, ‘a glowing
exaggeration.’

As to the inference sought to be deduced, viz. that the
Yavanas—who were “a head-shaving race’ 3—were Jonians
or Bactrian Greeks, who could only have been known in
Asia after the conquests of Alexander the Gireat,? it is indeed
unfounded. Few subjects connected with the history and
chronology of the East are capable of more satisfactory proof
than that the Yaranas or Yonas had been known before
Gotama Buddha.

The identification of Yavana with Mahommedans, is indeed
open, in the opinion of Professor Wilson, to the objection,
that the former are mentioned in works prior to the Ma-
hommedan era’® In one of Asoka’s inseriptions, the Girnar,
Antiochus is called the Yona Raja, *the King of the Yonas.”
The Milindapprasna speaks of Milinda as a Yona King.

1 Sge American Oriental Journal, vol. iii. p. 32.

2 Bengal As. Journal, 1854, p. 614.

3 «Sagara made the Yavanas shave their heads”—Vishnu Purdna, iv. 3.
¢ Prof. Benfey’s article on India.

5 Wilson’s Hindu Theatre, vol. ii. p. 179.
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‘Whether he be identical with Menander, and the Yoénaka
country with Euthydemia,' remains to be proved. From the
Milindapprasna, however, we learn that Milinda was born at
Kalasi in Alusaddo, 200 yojanas from Sagal ; and that Sagal
was only 12 yojanas from Cashmir,

Isiodorus also mentions Sagal and Alexandria in the same
sentence; and from the Mahawansa, moreover, we learn that
Alasadda or Alasanda was the capital of the Yéna country.
The mention of dipa or “island” in reference to Alasanda, in
one of the passages above referred to,? presents, however, no
valid objections against its identification with Alexandria ;
for Pali writers and Buddhists in general, like the ancient
Greeks, had a very vague notion of the geographical position
of countries.

Perhaps, the Milindapprasna as well as the inscriptions
do not furnish conclusive proofs on the subject; since they
were composed clearly after the date of Asoka, who is
expressly mentioned there’®—nor indeed are the Nufakas
of much value for the same reason ;—but the same objection
does not apply to Manw, or the Makha Bharata, in both which
ancient works the Yavanas are expressly mentioned.

Now, according to the Pali Annals, the latter work
existed before the Buddhist era. This has been however
doubted ; but I believe there is not the same misapprehension
as regards the Buddhist era itself. Whether the Buddhist
annals came into existence after or before the death of the
sage, signifies nothing ; for if it can be shown that Buddha,
whose age is pretty clearly established,* had spoken of the
Yavanas, their identification with the Bactrian Greeks must
indeed fall to the ground. Mr. Turnour intimated this
in his elaborate introduction to the Mahawansa, but failed to
adduce any proof; and this omission has led Orientalists
to doubt the statement of that eminent Pali scholar, viz.
‘Yonas were mentioned long anterior to Alexander’s in-

! Vide Wilson's Ariana, p. 230. 2 From the Milindapprasna.
3 Bee, The Friend. 4 Turnour's Mahavansa, p. /i.
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vasions in the ancient Pali works. It becomes, thercfore,
a pleasing duty—and it is no less my privilege—to cite the
authority referred to by Mr. Turnour. It is the following
from the Majjhima Nikdya, where Gétama is stated to have
asked with special reference to the distinetion of Airyas and
Désyas which had gained ground in the “foreign countries,”
such as ¥Ydna and Kamboja :—

¢ Assalayana, what thinkest thou of this? Hast thou (vot)
heard that in Yone and KHambo/a and in other foreign
countries, there are various Ayyas (superiors) and ddsas
(inferiors) ; that superiors become inferiors, and inferiors,
superiors P’

Whilst the authority above quoted satisfactorily explains
the reason why, as in the Hero and the Nymph, Kalidasa has
applied the term Yavana to ©menial females,” it also proves
that the Yavanas were anti-Buddhistical.

Since, however, it is expressly stated that the Buddhist
doctrines, as well as the Vedas, were memorially preserved,
the existence of writing itself at the date of the Buddhist era
has been doubted by some.!

Great as was, and is the value set upon memory, and
great as was the extent to which that faculty was anciently
taxed by Oriental nations, yet we should not infer that
writing was not known in Buddhistical Asia, as the Greeks
concluded from the fact of the Hindus having administered
justice from memory.?2 Nor should we be led away with the
belief that it was possible for man to retain in memory
the Pittakattaya with its voluminous Commentaries. The
question is not whether it is possible, in the abstract, to
commit a thing to, and retain it in, memory; but whether
it 1s possible to doso to the extent which the Pittakattaya, ctc.,
would indicate. A porter may carry a heavy load, but it is
not possible to bear the weight of Adam’s Peak. We may
hear a rat squeaking at the distance of a few yards; but

1 See Prof. Max Muller's Hist, of Sanskrit Literature.
2 Strabo, xv, 53.
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it is impossible to do so at the distance of as many hundred
miles.  So likewise with our other faculties, for instance the
memory. The matter in St. Paul’s Greek Epistles which
Beza committed to memory, or that of the sermons which
the Guarnies could repeat with fidelity, bears indeed a very
small proportion to the Zepitaka. If the Druids, who carried
in their memories a large number of verses, the whole extent
of their twenty years’ learning, cannot by any means approach
the contents of the English Bible, which is less than one-
eleventh of the Buddhist Scriptures, If the poems of Homer,
which extend to but 30,000 lines, were recited from memory,
we ought to bear in mind that they are [2,000,000, =
30,000=1 less than a sixty-sixth of the Buddhist works, the
greater portion of which, being in prose, could not, moreover,
tender that aid which the rhythm of poetry had afforded to
the rhapsodists.

Now, reliable history furnishes us with no account of such
wondrous feats of memory as are stated in Hindu and
Buddhist writings. There are none such recorded in our
Holy Seriptures. From all that appears in the Bible, the
mode by which,

¢ —we, by tracing magic lines, are taught
How to embody, and to colour thought—

was known before the Israelites left Egypt [1491 B, | &
or, in other words, writing was used at a time when its
existence among the Hindus does not clearly appear.
Neither does it appear from the Holy Seriptures that
memory was made the Tablet of any of its doctrines, ¢ write
this,” ‘said the Lord unio Moses,’—and why ?—* for a memorial,’
that it might not be forgotten ;—and where? in @ book.—
Exod. xvir, 14. The Ten Commandments were not only
proclaimed by the voice of God, but were engraved (written)
by Him on Tablets of stone. The author of the book of
Exodus “took the book of the covenant and read it in the
audience of the people.” He furthermore recorded all that
was revealed to him by God in books. Man’s memory was
not thus regarded as unerring or sufficiently stable to
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dispense with a written record. The old Pali proverb Su-cki-
pu-li mutto katan pandito bhareyya, is indeed well known.
Buddhistical Annals, moreover, prove beyond all manner
of doubt that in the lifetime of Gotama, not only was
writing practised (1); not only that Buddhist doctrines
were conveyed by means of it to different countries (2) (3)
(4) ; not only that laws and usages were recorded (5); and
that little children were taught to wrife (6); but that even
women were found able to do so (7). The various passages
which authorize the above statement also prove that the
character used at the period above indicated was the Nagari.!
A question still remains for investigation, and which it
may be convenient to dispose of here—what materials
were employed for the purpose of writing at the period of
the Buddhist era? All Orientalists know that palm leaves
were used in connection with writing. We are also ac-
customed in this country to examine ancient #/#/es engraved
upon metal. Numbers of these were also found in excava-
tions in different parts of Asia. The Royal present from
Bimbisara to Pukkusati was written upon a gold plate of
6 feet by 11 (see Extract No. 2). This costly material,
however, was selected to enhance the value of the gift, and
to give weight to the opinion concerning the virtues of
Buddha, whom he introduced to the motice of his friend.
This, therefore, may be regarded as the exception and not
as the rule. For gold could not have been easily procured
by poor scholars, and still poorer mendicant priests. Copper
and other metals, though less costly than gold, were yet
selected only with a view to perpetuate state documents,
e.g. King Parakkrama bahu [a.n. 1200] made it a rule
that ‘ when permanent grants of lands were made to those
who had performed meritorious services, such behests should
not be evanescent, like lines drawn upon water, by being

(1.) Mahi Vagga. (2.) Papancha Sudaniya. {3.} Mahéd Vagga. (4.) Maha
Kappinna Vatt. (5.) Sumangala Vilisini. (6.) Mahd Vagga. (7.) Dampid
Atuva,

1 See the description of this character in reference No. 2.
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inseribed upon /leares—a material which is subject to be
destroyed by rats and white ants—but that such patents
should be engraved on plates of copper, so as to endure long
unto their respective generations.’

Copper is, moreover, an unwieldy substance. It could not
be written upon with the same facility that we now experience
in tracing a pen on paper. Except by engraving, no lasting
impression could be made upon it ; and engraving was by no
means practicable. It could not keep pace with the current
of thought. Ordinary writing could not be effected by its
means. If the Indians had a Pope who corrected a single
line 70 times, the engraver would doubtless have had to
perform a work of no ordinary labour! Inferior metal was
not, therefore, the substance upon which the Poct and the
Scholar drafted compositions. In Ceylon, every Pansala
which is identical with the Indian Zipi sdld, has a sand-board ;
and this is used by poets for composition, and by children for
exercises in writing. An author, while composing, usually
wrote first on these tables, for the convenience of making
alterations, but when he had perfected his composition, the
same was, it may be presumed, transferred to a more durable
substance than the Velipila.

For the preservation of one’s writing a more permanent
material was required than the sand, or tablets of wax.
Strips of wood and bambu were used, and the use of the
latter probably led to the invention of paper in China from
reeds. Yet paper, whether known at this time or not, was
not used by Orientals, except by the inventors themselves.
In the Hindu mind there was, as it is still seen, a feeling of
aversion to paper. DBooks written on paper were probably in
ancient times, as they are now, not generally used in Asia.
Nor have we any reason to believe that paper was known in
India at the Buddhist era. But skins were. It should again
be borne in mind that originally the Hindus were no slayers
of animals, and though the hides of the antelope, ete., came
into use gradually, and though animal sacrifices, doubtless,
produced a good deal of skins, yet there is no mention of
hides as a writing material ; and Buddhism, too, sets its face
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against all animal slaughter and the use of ¢Sheep-skin,
Deer-skin, and Goat-skin,” which were originally forbidden
as coverlets, were only permitted in foreign countries, where
the prohibition might be an impediment to the free dissemi-
nation of Buddhism. It may thence be concluded that some
other material was employed for ordinary writing. Cloth,
doubtless, formed one of the common substances for writing
upon, as we find it even at the present day in the Burman
Ewpire; and M. Burnouf gives a story from the Diryu
Aeadana, of the Nepal works, to the effect that Bimbisdra
sent to Rudrayina, King of Roruka, a portrait of Gétama on
cloth, with the Buddhist formula of refuge written below it.

Though, perhaps, this is one of the Fables which were
invented by the Heretics, who had secceded from the Bud-
dhist church, yet the fact that cloth was used in early times
as a writing material may be relied upon. And it would
secem from the travels of the early Chinese pilgrims, and the
mode in which Buddhist doctrines were circulated, that some
other material besides cloth was used for the ordinary pur-
poses of writing, and this we are expressly told, in reference
to the correspondence of Bimbisira and Pukkusiti, was on
panna or ‘leaf’; and the discoveries in the topes of Nanddra
and Hidda show that the Tus leaf was used for Insecriptions
in the Bactro-Pali character. It was, however, not this that
was anciently used for writing purposes. Neither was it ‘the
lotus leaf as smooth as a parrot’s breast,” which Kélidasa in
his Sakuntald puts in the hands of the chief heroine of the
play to write her love-letter on. Nor, indeed, was it the
birch-leaf which the same poet in his Vikramorvasi places in
the hands of Ureasi as a suitable material on which to in-
scribe her epistle. The latter, says Prof. Max Miiller, is used
in the sense of a “leaf or sheet of paper.” And this indicates
clearly that Kéaliddsa wrote long after the Buddhist era,
and long after the Egyptian papyrus had been known to the
Asiatics,

That the leaf, however, which was anciently used by
Asiatics for ordinary writing was the Tualipot, or the “ola,”
appears from the very language of Gdtama Buddha; and the
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instrument for writing was the Panna-Suchiya, ¢leaf-pin,” or
Stylus. From a Tamil work which Mr. William Ferguson
quotes, in his interesting work on the Palmirah Palm, it
appears that the ‘oldest Hindu author, Panini, mentions
writing on élas.” 1 may also mention what Pliny states,
that the most ancient mode of writing was upon the leaf
of the Palm tree: and the ola is expressly mentioned as an
ordinary writing material in the Buddhist annals.

From an investigation into the question whether the
Buddhist doctrines had a written existence from the very
commencement of the Buddhist era, I return to the question
of the dialect in which they were originally expressed.

Upon the authority of the Tibetan annals, Mons. de
Ko6rés names several languages into which the Buddhist
Scriptures were early translated, but distinguishes one as
Tathagata’s “own language.”” The earliest Pali Grammar
of Kachchayana, which is indeed extant in Ceylon as well as
in Burmah, also refers us to the *“language of Buddha,” for
the elucidation of which he had compiled the Sandhikappa.

The question arises—what was this language? That it
was not the Sanskrit is generally believed. That it was not
the language of which the Chinese pilgrims speak as the Fan
is also clear; for, apart from other evidence such as the
existence of a dual number in the so-called Fan language, the
same word Fan is used to designate Brakmd, clearly showing
that by it was meant the Sanskrit, or the sacred language
of the Brahmans. The only other languages that demand
attention are, “ the langunage (as it is called) of the northern
Buddhists,” and the Pali language of the Singhalese.

As to the first, we gather from the writings of a learned
Hindu gentleman, and of Mons. Burnouf, ‘that the Buddhist
literature of Nepal, from which the Sacred Scriptures of Tibet,
Tartary, and China have been compiled, is in an ugly Sanskrit
dialect, destitute of the niceties of the Sanskrit grammatical
forms of declension and conjugation, ete.; that the authors
have sacrificed grammar to the exigencies of metre; that
it is in a mixed style of prose and Gidfhds; that it bears
a strong resemblance to the Tantras of the 4th to the 7th
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century of the Christian era;—and that it appears to be the
production of men to whom the task of compilation was
assigned without sufficient materials at their disposal.” In
view of these peculiarities, Mons. Burnouf has pronounced
the Nepal sacred scriptures to be a barbarous Sanskrit, in
which the forms of all ages, Sanskrit, Pali and Prakrita,
appear to be confounded.” Referring to the difference
of language of the different parts of the Vauipulya, *the
highly developed Sutras,” the same distinguished Orientalist
remarks, that it ¢indicates in the clearest manner that there
was  another digest,’ besides the compilations of the three great
@cumenical convocations of the Buddhists, and that in his
opinion, the Nepal Scriptures comprise a fourth digest, which
he ‘regards as the crude composition of writers to whom
the Sanskrit was no longer familiar, and who endeavoured
to write in a learned language they ill understood, with the
freedom which is imparted by the habitual use of a popular
but imperfectly determined dialect.”

This question, as indeed many others of historical character,
is solved by the Pali annals of Ceylon; and here I shall
present you a translation from the Dipavansa ; the value of
the information which it imparts cannot be too much
overrated.

‘Many individuals, viz. ten thousand Vajjians! sinful
bhikkhus, who had been expelled by the T%eras, assembled
together ; and, having formed another association, held
a Council of the Dhamma. This is thence called the Haka
Sangiti.

‘The bhikkus who held the Mah& Sangiti reduced the
religion into confusion;? set aside?® the first compilation ; *

1 Wajji, a portion of Behar in which the Lichchavi princes settled. Tt is not,
however, stated where this Council was held. Doubtless it was at a distance
from the principal seat of Government and Buddhism, which at this period was
at Wesali or modern Allahabad.

2 Pilomun akansw, ‘made to bristle, *ruffled,’ ¢ crossed,” ¢ confused.’

3 Bhinditva ¢ having broken,” *split.’

i Sgngakan. From the context, I would render this word ‘compilation’ and
not ¢ rehearsal.’ The acts here related, taken in connection with the orjg’;i.ua.l
import of the word, can only refer to a written and not a mental * collection.
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and made! another. They transferred the Suttans from their
proper places to others, and perverted the sense and distorted
the words? of the five nikayas. They did so, ignorant of
(the difference between) the general discourses, and those
(delivered) on particular occasions, and also (between) their
natural and implied significations. They expressed® in a
different sense that which was otherwise declared : and set
aside various significations under the unwarranted authority
(shadow) of words.* They omitted one portion of the
Suttans and the Vinaya of deep import, and substituted >
(their own) version® of them, and the text. They left
out the Parivaran annotations,? six books?® of the Abhidhamman,
the Patisambida, the Niddesa and a portion of the Jatakas,?
without replacing anything in their stead. They moreover
disregarded ™' the natare of nouns, their gender, and (other)
accidents'? as well as the (various) requirements of style;!3
and corrupted them in various ways.’

The above passage clearly indicates that there was a code

v Akarinsu, ‘made’ ‘done ‘effected.” The same word is used in the
following sentence wherein T have rendered it ¢ placed.’

® Dhamma here means  phraseology ™ of the Seriptures as opposed to their
Attha * the sense.”’

3 Thapayinsu—* they made to stand.’

4 Vyanjana, ‘letters,” and in some of the Buddhist writings, ‘words' or
sentences.

& Patiriipa, placed ¢a figure’ or ¢ counterpart.’

® From a comparison of the Ceylon and Nepal versions of the sacred writings,
I find the latter has three sections, the Fypulya, the Nidan and Upedesa, all
which are additions to the original discourses. Compare the following list
taken from Hodyson's I/iustrations with the list from Buddhagosa's Atthakatia

A s LT J.EA Hodgson says, “The Buddha Seriptures are twelve kinds,
nown by the following twelve names:—1, Snira; 2, Gleva; 3, Vyakarana;
4, Gatha; 5, Udan; 6, Nidan; 7, Ttyukta; 8, Jataka; 9, Vaipulya;
10, Adbhuta Dharma; 11, Avadan; and 12, Upadesa.’

T Tantin, * The Text.

& Atthuddharan, * explanatory discourses.’

* Pakarana, ‘Compilation,” ‘something made methoedically,’ fan original
ecomposition.”

0 The Jarakes, in the Indian versions, are, it is said, less than 550,

"1 The peeuliaritics here noticed when compared with those of the Gatha dialect
of the Nepal scriptures—(See Fssay thereon by Babu Rujendralal Mittra in the
Bl. A.8.J. for 1854, p. 604 et seq.). There ean be no doubt of the identity
between this fourth code of the Buddhists and the Nepal version. The differences
of style therein illustrated by Mr, Mittra exactly correspond with the defects of
composition here deseribed.

12 parikkaran, ¢ attributes,” ¢ decoration,’ ¢ aceidents.’

18 dkappakarant, also *decoration,” ¢ embellishment,’ * niceties of style or
composition.
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different from the Orthodox version of the sacred writings,
which were authenticated at three different convocations, and
that the Nepal version is a modification of that code. Tt also
establishes that the compilation in question was made, not
in the Tunfra period above referred to—mnot in the age of
Kanishka—but in the early part of the 2nd century of the
Buddhist era.

I shall now pass on to the Maghadi language—the re-
maining subject of this evening’s discourse.

The Sanskrit had, it is believed, died out along with Brah-
manism about six centuries B.c.! At all events, at the time
when Buddhism arose, Sanskrit was no longer the vernacular
speech of the people. Several dialects (and the Buddhist
books speak of eighteen)shad been in current use in India.
The Pali was, doubtless, one of them, if not the principal
Prékrit language.? It was properly the language of Magadha.
Numerous Pali theological terms, which have peculiar signi-
fications clearly distinguishable from those assigned to the
same cognate expressions by the Sanskrit Brahmans, taken
with numerous other circumstances in the history of Bud-
dhism, prove beyond all doubt that the PAli was essentially
the language of Gétama, and of Buddhism. We find it re-
tained till the time of Asoka, more than two centuries after-
wards. The difference between the dialect of the inscriptions
and that of the Pali texts, as, for instance, the Dhammapada,
establishes nothing beyond the fact that the former as a
spoken language had undergone changes, whilst the latter, as -
is evidenced from the Yedhamma hetuppabava stanza quoted
in the inscriptions, became fixed in Ceylon as the sacred lan-
guage of the scriptures® The use of the Prakrit for the

1 Prof, Benfey on India, p. 251.

? If *“the Maharashtri,” as stated by Rdma Tarkavagisa, “is the root of other
Prakrits "—viz. those which have not been banished from Asia—the Pali
presents the most unequivoeal proof of its being the parent of all Prakrits,
mcluding the Maharashtri.

3 Ye dhamma hétuppabhava
Tésan hetun Tathagatod
Aha tésanchs yé nirddha
Evan vidi maha Samand.
¢ Whatever dhammd have proceeded from certain causes Tathigata declares
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inscriptions in preference to the Sanskrit, proves most satis-
factorily that it was ‘the vernacular speech of the people in
the same manner that the use of the /loca/ alphabets is
evidence of a design to render the inscriptions accessible to
the people.” *We may therefore (says Prof. Wilson) recog-
nize it as an actually existent form of speech in some part of
India, and might admit the testimony of its origin given by
the Buddhists themselves—by whom it is always identified
with the language of Magadha or Behar.’

The terms Pali and Muagadhi are names which are at the
present day indifferently employed in Ceylon, Ava, Siam,
and even China, to express the sacred language of the Bud-
dhists, and being confined to those countries, the term Pali
is not met with in any of the Indian writings.

Mégadhi is the correct and original name for the Pali. It
was not called the Mdgadhi, in consequence of the Mission of
Asbka, the King of Magadha, to introduce Buddhism into
Ceylon. It had received that name before the age of that
monarch. It was so called after the ancient name of Behar.
It was the appellation for the ancient vernacular language of
Magadha. It was the designation for the dialect of the
Magadhas.—Mugadhdnam bhasd Magadhil

(the same, and) the causes of them; and whatever may be their distinction (the
same likewise he declares). The Make Semana (s one of) such speech.

This verse is found rendered in so many different ways (See Journal R. A, 8.
Great Britain and Ireland, xvi. p. 37 et seq., that I have thought it proper to
present the following passage from the A¢hakathd or the Commentary on the
Vinayn text—

Ye dhammi hétuppabhavi—iti ; ¢hetuppabhava’ ndma panchakkbandhi,—
ténassa dukkha sachchan dassétl.  Teson hefu Tothageto ahe—iti; *tésan
hétu’ nama samudaya sachehan—tancha Tathiratd dha it dasseli.  Tesancha
yo wirodho—iti; tésan ubhinnampi appavatte nirodho, tancha Tathigaté aha iti
attho; ténassa nirgdha sachchan dasséti. Magga Sachehan pancttha sartipato
adassitampi nayato dassitan hoti; nirodhoti utté tassa sampapako maggo vuttdva
hoti; atthavi tesaneha yo nirodho-ti ettha ‘tesan yo nirdodo cha’ niradhupi-
yochati; évan dvépi sachchini dassitani honti. Idani tamé’ vatthan patipadento
aha— Kvan vadi maha Samano.

¢ Ye dhamma hetuppabhave—i.e. by ¢ those that are born by some cause *—are
meant the panchakkhanda ; whereby the verity of dukkha (sorrow) is proclaimed
to him [Upatissa]. By fesan hetw ‘their cause’ iz meant the verity of
Sumudhaya *birth,) The same is also pointed out as declared by Twthagata.
By tesancha yo nivodho ‘whatever may be their destruetion,” is meant the
transientness, the indurability of those two (sorrow and birth), which are also said
to be declared by Tathogata,

V' Prakrit Prakasa, p. 179.
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Pali is comparatively a modern name for the Magadhi. Tt
has not originated from ‘the region called Pallistan, the (sup-
posed) land of the Pali—Our Palestine.” ‘It does not come
from Palitur in Tyre—the so-called Pali tower or Fort. It
has no historical connection with ‘the Palatine hills of
Rome.’! Tt was not called after the Pehlve, the dialect of the
Bassanian dynasty. It is not derived from ¢ Palli, a village,’
as we should now-a-days distingnish gunavari, ‘village,’
“ boorish,” from Urdu, “the language of the Court.”* Nor
does it indeed mean *“root,” or ““original.”’?

Like dZi, the word pali originally signified a *line,” ‘row,’
‘range,”* and was gradually extended to mean ‘Suttan,’ from
its being like a line,” and to signify edicts,® or the strings of
rules in Budha’s discourses or doctrines, which are taken
from the Suttans. From thence it became an appellation
for the text of the Buddhist Scriptures, as in the following
passages [—

Therayachariya sabbe Palin viya tam aggahun. ¢All the
three preceptors held this compilation in the same estimation
as the fexf (of the Pitakattaya).” Thera vadéhi palehi padehi
vyanjanihicha. ‘In the Thera discourses as in the fext (of

! See the Friend, vi. p. 236.

* Prinsep, BL As. J. vol. vii. p. 282,

3 Turnour's Mahivansy, p. xxil, where he merely gives the opinion of the
Buddhists; and this is no more correct than the ~Brahmanical opinion that
Prakritu means ¢ the derived.”—Vide post.

¢ Bee Abhidhanappadipika, p. 71. 1t is not a little eurious that Mahommedans,
between whom and the Buddhists there was no intercourse at the period when
their sacred hooks were written, call the larger portions of the Koran ¢ Sowar "
(*Slra,” sing.), signifying precisely, as the word Pali does, ‘a row, order, or
regular series.” The Arabic Siira, whether immediately derived from the Sanskrit
‘ Sréni’ or not, is the same in use and import as the Swra or Tora of the Jews,
who also eall the fifty-three Sections of the Pentateuch, Sidarim, a word of the
same signilication.

5 Ttaran pana;
Atthanan sfichanatd
Suvuttatd savana totha slidanato
Suttanato sutta sabha gatocha suttan
suttanti akkhatan.

¢ The ather (which is) the Suttan, is called * Sutten’ from its illustrating the
properties (of duties); from its exquisite tenor; from its hein%productive (of
much sense) and from its overflowing (tendency) the protection (which it affords) ;
and from its being like a string.'—Buddhaghosa's Aithakatha.

® Hevancha hevan cha me paliyo vadetha: ¢Thus, thus shall ye cause to be
read my paliyo or edicts.’—Prinsep's Asoka Inscrip.
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the Pitakattaya); and in an expression as in a letter.
From thence again Pali has become the name of the
Magadhi language in which Buddha delivered his doctrines.

The terms Pali and Magadhi are names which are at the
present day indifferently employed in Ceylon, Ava, Siam,
and even China, to express the sacred language of the
Buddhists; and being confined to those countries, the term
Pali is not met with in any of the Indian writings.

The Pali has also received the designation of Tunti, ¢ the
string of a lute,” its Sanskrit cognate being fantri. From
that signification it seems to have been originally applied
by the Brahmans to fantra, ‘a religious treatisc teaching
peculiar and mystical formule and rites for the worship of
their deities or the attainment of superhuman power,’” or,
‘that which is comprised of five subjects, the creation
and destruction of the world, the worship of the gods, the
attainment of all objects, magical rites for the acquirement
of six superhuman faculties and four modes of union with
the spirit by meditation” The M4gadhas, before their
secession from the Brahman Church, probably used the
Magadhi term fanti in this sense; but when they embraced
the Buddhist faith, they used it to signify the doctrines
of Gdtama as in the following passages :—(1) Samma
Sambuddhd pi te pitakan Buddha vachanan Tantin ardpentd
Migadhi basiy4 iva ardpesi—‘ Buddha who rendered his
tepitaka words into Tanti (or tantra or doctrines) did so
by means of the Magadhi language’— Vibhanga Atuca.
(2) Tivagga sangahan chatuttinsa suftanta patimanditan
chatu satthi bhanavdra parimanan tantin sangdyetva ayan
digha nikdy o nima ’ti—‘ Having rehcarsed the Tunfi (the
doctrines) which contain 64 banavara embracing 34 Suttans
composed of 3 classes, (this was) named Dighanikiya’—
Bhodivansa. From its application to the Buddhist doctrines,
Tanti has become a name for the sacred language itself
of the Buddhists—viz. the Mugadhi or Pali. Thus in
Buddhagosa’s Atthakatha, ‘why was the first convocation
held ? In order that the Nidanan of the Vinaya pitaka, the
merits of which are conveyed in the Zanti (Pali) language,
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might be illustrated.” Thus, also, in the Balavatara in a part
of the passage which answers to the § 58 in the Rev.
B. Clough’s version, where it is left untranslated.

Evam afiiia pi viiliieyya
Sanhita tanti ya hita
Sanhitd chita vanninan
Bannidha'byava dhanatd.

That is to say, ‘In this wise know the rest of the com-
binations which are susceptible in the Tunti (language).
Sanhita is the combination of letters without a hiatus.’

The popular tradition amongst the native Pandits of Ceylon
is that Pali is a sister dialect of the Sanskrit, having been
probably derived from one and the same stem.

In considering this subject we notice that the Brahmans
regard the Sunskrit to be of divine origin, and as a direct
revelation from their creator. I am indeed aware that the
Brahman notion of the so-called Prakrits (the Migadhi
included) being derived from the Sanskrit, has the counte-
nance and support of such eminent men as MM. Burnouf
and Lassen : but it is submitted with great deference that
this position can no more be satisfactorily proved, than that
LPrakrit means “derived,” or that pakriti, ‘the mother,’
is the daughter. Be this, however, as it may, the pre-
tensions of the Buddhists are as great as those of the
Brahmans. The former claim for the Pali an antiquity
so remote that they affirm it to be ‘a language the root
of all dialects, which was spoken by men and Brahmas at the
commencement of the creation, by those who never before
heard nor uttered human accents ; and also by all Buddhas.’

For the above we have not only the authority of the
Pay6gasiddhi, but the following from the Vibhanga Atuva :

‘ Tissadatta thera took up the gold broomstick in the B
compound, and requested to know in which of the eighteen
bhdsas he should speak P He so (spake) from (a knowledge
of those languages) not acquired through inspiration, but by
actual study ; for being a very wise personage he knew those
several dialects by learning—wherefore, being one of (such)
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acquirements he so inquired. This is said here (to illustrate)
that men acquire a bhasa (by study).

‘Parents place their children when young either on a cot
or a chair, and speak different things and perform different
actions. Their words are thus distinetly fixed by the children
(on their minds) (thinking) that such was said by him, and
such by the other; and in process of time they learn the
entire language. If a child born of a Damile mother and
an Andhaka father should first hear his mother speak, he
would speak the Damila language ; but if he should hear his
father first, he would speak the Andhaka. If, however, he
should not hear them both, he would speak the Magadhi.
If, again, a person in an uninhabited forest, in which no
speech (is heard), should intuitively attempt to articulate
words, he would speak the very Magadhi. It predominates
in all regions (such as) Hell; the Animal kingdom; the
Petta sphere; the human World; and the World of the
devas.  The remaining eighteen languages, Offa, Kirdthd,
Andhaka, Yonaka, Damila, ete., undergo changes—but not
the Magadhi, which alone is stationary, as it is said to be the
speech of Brahmas and Ariyas. Every Buddha, who rendered
his lepitaka words into doctrines, did so by means of the very
Magadhi; and why? DBecause by doing so it (was) easy
to acquire their (true) significations. Moreover, the sense of
the words of Buddha which are rendered into doctrines
by means of the Magadhi language, is conceived in hundreds
and thousands of ways by those who have attained the pati
sambidha, so soon as they reach the ear, or the instant the
ear comes in contact with them ; but discourses rendered into
other languages are acquired with much difficulty.’

Now, it is a fact that ‘all rude nations are distinguished
by a boastful and turgid vanity.” They cannot speak of their
race or of their sacred languages without assigning to them
an origin the remotest in the world. In ‘a spirit of adula-
tion and hyperbole’ they exalt them as high as the object
of their adoration and worship. This is peculiarly the case
with Eastern nations.

Although such extravagantly high pretensions are by
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themselves of no value, yet, when some of these traditions
are partially supported by the concurrence of other testimony,
such as the high antiquity of the Pali—its refinement—
its comparative simplicity both verbally and grammatically
—and its relationship to the oldest language of the Brahmans,
from which their present dialect has been Sanskritized :—we
may, by a judicious exercise of our judgment in separating
fact from fable, and reality from fiction, receive them,
I apprehend, to the extent to which they are confirmed.
Thus the traditions of both the Brahmans and the Buddhists
in respect of their respective languages may be received,
so far as they are proved to be two dialects of high antiquity
derived from a source of which scarcely any traces are to be
found at the present day.

The Pali according to tradition was brought into Ceylon
by our first Monarch Wijaya, shortly after the time of
Goétama; and although Professor Lassen regards this as a
question involved in obscurity, yet the name of the
“ Conqueror”” and the designation of many a town, edifice,
and mountain—nay, the very name “Tambapanna” ! given
to the Island by Wijaya, and which we find was shortly
afterwards used by the Indian Monarch Asoka in the rock
Inscriptions, would lead to the infercnce that the Pali was
the language of the first colonists.

There is another circumstance which may be here noticed.
The birth-place of the first settlers of Ceylon was La/a.
It is identical with Lala or Lada; and Dandi, the author
of Kavyadarsa, says that even in comparatively a modern
age, that of the dramas, the language of Lata as well as of
Banga (which latter is only a different pronunciation of Vanga,
and merely another name for Gowda) was usually the Prakrit.
His authority goes farther, for he places the language of Lala
in the same class as that of Gowda, Surasena, efe., and his
commentator explains the ‘ef cefera’ to mean the Magadhi
(Pali) and Panchala (the Zend). Ilence all circumstances
considered, it is very clear that the Pa/i was the language

! Bee my remarks hereon in the Journal C.B, R.A.8.
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of the band from Lala who colonized Ceylon, or rather a
modification of it which bore the nearest relation to such
languages as the Straseni and the Zend—at all events,
a so-called Prakrita dialect; and therefore a language of
the Ariyan and not of the South-Indian class.

But the best evidence of the fact is that furnished by a com-
parison of the Singhalese with Pali and other Indian dialects.!

I have already,® though somewhat doubtfully, intimated
my belief that the Singhalese belonged to the northern
family of languages. My later researches only tend to con-
firm that belief, and they enable me moreover to affirm that
“the most unequivocal testimony” to which Prof. Spiegel
and Sir Emerson Tennent refer, tends to but one conclusion,
viz. that ‘that the Singhalese as it is spoken at the present
day, and still more strikingly as it exists as a written
language in the literature of this Island, presents no affinity
to the Dekhanese group of languages.” It is, however im-
possible to do justice to the subject within the circumscribed
limits of a Lecture of one hour’s duration, and I must
therefore return to the subject.

It would appear from both the Singhalese and Tibetan
annals that even in the lifetime of Buddha, there were
many dialects prevalent in India. As already observed,
eighteen dialects are spoken of in the Vibhanga Atuva ; and
preference is of course given to the Mdgadhi. The orthodox
version of the Buddhist Seriptures, written in the last-
mentioned dialect, was doubtless brought by Mahindu [in
307 B.c.] to Ceylon, where it has since remained unchanged,
as its phraseology abundantly testifies.

Although a dead language, the Pali has been carefully
cultivated in Ceylon. From the period it became the
sacred language of the Singhalese, Kings and Princes have
encouraged its study; nobles and statesmen have vied with
each other to excel in its composition; and laymen and priests
have produced some of the most elegant works in it. The

: ! A paper on the subjeet will be shortly published as an Appendix to this
ecture,
2 Bee my Introduction to the Sidathsangara.
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names of Batuwantudive, Hikkaduwe, Lankégoda, Dodan-
pahala, Valane, Bentota, Kahave, and Sumangala, amongst
a host of others, are indeed familiar to Pali scholars, as those
of the learned who are even now able to produce compositions
by no means inferior to those of a Buddhagésa or a Parak-
krama, though, like the modern Sanskrit, certainly more
artificial than the more ancient writings. Not only in
Ceylon, but in the Burmaun Empire are there scholars who
excel in Pali. Of the writings, especially, of the present
King of Siam, I cannot speak but in the highest terms
of admiration. There, as in Ceylon, the Pali is most
assiduously cultivated amongst the priesthood. But, as is
not the case in Ceylon, whole libraries are there replaced
annually by new ones, after they have undergone the careful
inspection of learned men.

Mr. Hardy states that the high state of cultivation to
which the Pali language was carried, and the great attention
that has been paid to it in Ceylon, may be inferred from the
fact that a list of works in the possession of the Singhalese,
which he found during his residence in this Island, included
thirty-five works on Pali Grammar, some of them being of
considerable extent.! And what is still more remarkable,
the Singhalese, which had been formed out of the Pali, was
eagerly, though ineffectually, sought to be “sef aside’’ for the
langnage of Gétama. It is expressly stated by the author
of the Mahavansa (459-477 4.p.) that in that work, the object
aimed at, is the seffing aside of the Singhalese language, in
which the former history was composed.? Again the design
of the Pali version of the Singhalese Daladdvansa (1196-1200
A.D.) is said to be the same.?

In the proportion, however, in which Pali has been culti-
vated and enriched in Ceylon, has it declined in Asia * and
with it the religion which was taught through its medium.

! Eastern Monachism, pp. 191, 2.
# Introduction to the Mahawansa.
3 See Beng. A.8. Journal.

¢ The modern Méigadhi differs essentially from the Pali. In those respects in
which it differs from the Pali it approaches the Prakrit, or the sacred language
of the Jainas.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



62 LECTURES BY JAMES ALWIS,

The shock which Buddhism received in those countries
in which it most flourished (when such works as the Kulpa
Sutra and Lalita Vistdira began to make their appearance)
must have been great indeed to render necessary as we have
already seen the special mission of a Buddhagosa to Ceylon.
His translations were so much admired that in very early
times they found their way from Ceylon to Burmah, the
only country, we believe, where they are still preserved
in the integrity of our originals. Not only these but our
historical works, it seems, had in early times been applied
for, and obtained by the Burmese; and we find from a
valuable collection of PAli books brought down in 1812,
by the learned Nadoris de Silva, Modliar, from that country,
that they had preserved even the commentary on the Maha-
wansa with comparatively greater accuracy than ourselves.
Fortunate indeed it was for Ceylon that the Burman Empire
had borrowed Lanka’s Pali books, for when the literature
of this Island was nearly annihilated by the cruelties of some
of our Malabar Monarchs (and we had indeed amongst them
many an Edward IIL. who laid his ruthless hands on the
literary and religious archives of the nation), the repositories
of Siam and Amarapora failed not to supply our deficiencies,
and to furnish us with the means for placing our Pali Litera-
ture at least upon a respectable footing.

The number of Pali books on Buddhism far exceeds the
Lexical and Grammatical works; and it is remarkable that
the Pali Literature of the Singhalese is not deficient in other
branches of Oriental Sciences. It presents a proud array
of extensive volumes on Prosody, Rhetoric, Medicine,
History, ete. Of all these, however, the historical works
possess an all-absorbing interest. For I may safely assert
that no Country in the Hast can boast of so correct a history
of its own affairs and those of Asia generally, as Ceylon.
The Pheenicians, who, as you are aware, had influenced the
civilization of a very large portion of the human race by
their great inventions and discoveries, by their colonies
established in every quarter of the globe, and above all by
the extensive commerce which they had carried on—have
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left nothing behind, except the alphabet which they had
invented. The Persians, a very interesting and a very
ancient race of people, and to whom we naturally look
for historic information, have little beyond their Zendavasta,
two chapters of which coutain some traditions of their own.
The Hindus, a people who had a literature of their own
from a period long before the Singhalese became a nation,
have no historical records, and their scanty ‘fragmentary
historical recollections,” which have been embodied with
their religious works, such as the Puranas, present themselves
in the language of a proplecy, and upon their basis no
trustworthy chronological caleulations can be made.! TIn the
Vedas again, which are perhaps older than any Ceylonese
Buddhist writings, and which are supposed to ¢furnish the
only sure foundation on which a knowledge of ancient and
modern India can be built up’ 2—there is a lamentable lack
of historic sense: which has ever been one of the most
remarkable characteristics of the Indian mind.3

The Chinese, who boast of a descent from times remoter
than the days of Adam, have no historical writings which
can throw the smallest particle of light upon the affairs of
the East.

In the country of Magadha, so greatly renowned as the
birth-place of Buddhism, and the still more interesting lan-
guage (the Pali) in which it was promulgated—a kingdom,
moreover, which dates its origin from the time of the Mah4a
Bharat,'—we have no records of a historical character, beyond
religious inscriptions, sculptured on stones, and grants of
lands engraved on copper plates. These °unconnected
fragments,” beyond serving to fix the dates of particular
Kings, furnish us at present with neither History nor matter
suflicient to help us to a general Chronology. The Bactrian
coins, again, afford us the same kind of information with

1 Bee Prof. Lassen’s Indische Alterthumskunde, p. 503.

% Essay on the results of the Vedic Researches, by W. D. Whitney, American
Oriental J. vol. iii. p. 291,

8 ib. p. 310.

¢ Elphinstone's History of India.
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which the monumental inseriptions furnish us, but little or
nothing beyond that. ¢The only Sanskrit composition yet
discovered in all Asia to which the title of History can with
any propriety be applied is the Rdjetarangini’' a com-
paratively modern work which was compiled a.p. 1148 : and
this again does not bear any comparison either in point of
the matter it contains, or in the interest which attaches
to the subjects it treats upon, with the Singhalese Historical
Records.

The genuine historic zeal exhibited by the Singhalese from
the very time they colonized Ceylon far surpasses that of
all other Tndian nations.?

The love® which the Singhalese had for such pursuits was
participated by their rulers themselves ; and, whilst tradition
asserts that some of our early Singhalese Annals from which
the Mah&dwansa was compiled were the works of some of
our monarchs—History records the facts, that ‘the national
annals were from time to time compiled by royal command ;’
and that the labours of ‘the historians were rewarded by
the State with grants of lands.’ The interest which our
sovercigns took in this part of the national literature was
so great indeed, that many a traveller and geographer of the
middle ages was peculiarly struck, as “a trait of the native
rulers of Ceylon,” with the fact of the employment by them
of persons to compile the national annals. And though
comparatively few are the records which the ravages of time
and the devastating hand of sectarian opposition have left
behind, they, nevertheless, excel in matter and interest
all the annals of Asia. ‘As #ke first actual writing and

1 Prof. H. H., Wilson, Introduction to Rijatar.

2 Lassen's Indisch. Alt. vol. ii. pp. 13, 15.

® This is inherent in the Singhalese, and it is not a little curions that just as
we are writing on the snb}' ect, the Colombo (bserver of 30th August, 1860, puts
forth the same views in alluding to a recent examination of the boys of the Cotta
Christian Institution, as follows, ¢ Then came a very interesting examination of
several boys in Roman History. The readiness with which the various questions
were unswered, and the apparent pleasure the boys took in this study, show that
the spirit of their ancestors who composed the Mahiwansa is strong in Singhalese
boys ol this generation.”
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the first well-authenticated inscriptions in India, are of
Buddhist origin,’! so likewise the first actual chronicle as well
as the most authentic history, in the whole of the Eastern
hemisphere, may be traced to a CeyLoN-BuppHISTIC source.

Sir James Emerson Tennent? says, and says truly, that
“the Mahawansa stands at the head of the historical literature
of the East, unrivalled by anything extant in Hindostan,
the wildness of whose chronology it controls.”

When for instance the capacious mind of Sir William
Jones seized with avidity the identity of Clandragupta and
Sandracottus, and thence discovered the only key for un-
locking the history and chronology of Asia, the annals of
Ceylon were not without their use in removing the doubts
which were conjured up in the imagination of antiquaries.
When the indefatigable labours of a Prinsep enabled him to
decipher the rock Inscriptions of Piyaddsi or Devanampiya,
the discovery could not with certainty have been applied
either to fix the proper date of the Buddhistic era, or to
reduce the chronology of Asia to its proper limits without
the aid of the Singhalese records—the Dipivansa® in par-
ticular, which identified Dezanampiya with Asoka. When
the obscure dialect of the pillar Inscriptions presented philo-
logical difficulties, the Ceylon Pali Mahawansa alone served
as an ‘““infallible dictionary ”’* for their elucidation. When
again the Cashmirean history put forth an extravagant Chro-
nology, Ceylon chronicles alone enabled Mr. Turnour to
effect an important and valuable correction to the extent of
794 years, and thereby to adjust the chronology of the East.
When lastly the deep penetrating mind of a Burnouf, from
an examination into the Nepal version of the Buddhist

1 Prof. Max Miiller’s Sanskrit Literature, p. 520.

# History of Ceylon, p. 516.

3 ¢t Mr. Turnour's Pali authorities will be of essential use in expounding our
new discovery, and my only excuse for not having taken the epitome already pub-
lished as my guide before is, that the identity of Piudassa was not then estab-
lished.”’—Mr. James Prinsep in the Bengal A 8. J. vol. vi. p. 792, &c.

¢ % On turning to the infallible Tika upon our inscriptions afforded by Mr.
Turnour’s admirable Mahawausa, we find a circumstance recorded which may hel
us materially to understand the obscure passage.”—Prinsep, Bengal A.S.J:
vol. vil. p. 262.
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Scriptures, conceived the idea of “a fourth digest” of the
Buddhists, apart from the compilations of the three convoca-
tions, the Singhalese Annals, and above all the Dipdwansa
alone, furnished the proof required for establishing the con-
jecture.

Such were, and are, the claims of the Pali literature of this
Island upon the attention of the learned in Europe. Yet it
is a melancholy fact that for a very long period of time the
greatest indifference was manifested in its study by the
savans of Europe.

When more than forty years ago Rask wrote, the greatest
misconception prevailed amongst Europeans on all Oriental
subjects. Eastern languages were not extensively cultivated.
A gloom enveloped the science of Comparative Philology.
Inaccessible was the path to Eastern history. Lven the
Sanskrit, the language in the highest state of cultivation
now-a-days, was then but imperfectly known to the European
world. Some considered it a derivative of the Zend, and
others treated it as a creature of the Pali. Little, if any-
thing, was definitely investigated of the latter. The relation
which Sanskrit bore to the Prakrit was imperfectly investi-
gated, and was, at the time Wilson translated Vickrama and
Uprtasi, far from being understood ; and when the researches
of Lassen and Burnouf, ‘with that love of novelty and
that honorable ambition which greatly distinguished them,’
brought to light the Nepal books of Buddhism, even the
names of their Pali versions were unknown to Huropeans.
The distinetion between the Arya and the Delhanese groups
of languages was not well ascertained. The Tamil was sup-
posed to have been an offshoot of the Sanskrit. The Andhra
merely existed as a book name, Between it and the Dravida
no relationship was established, much less was the identity
of Dravida and Damila recognized. The Singhalese was not
known in Furope.

When, more than thirty years ago, Hodgson an-
nounced the discovery of the Nepal Scriptures in a dialect
intermediate between the Pali and Sanskrit, and the inde-
fatigable Burnouf commenced their examination, eight years
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afterwards—an impression was formed hostile to the real
merits of the Pali or the Magadhi, and this, far from being
removed, was indeed confirmed by the unjust opinion of
Colebrooke, one of those patriotic followers of Sir William
Jones, who devoted his chief attention to the Sanrskrit litera-
ture—when he pronounced the Pali to be “a dialect used by
the vulgar,” and identified it with “the Apabhransa, a jargon
destitute of regular grammar.”

This hasty expression of opinion by one so highly esteemed
for his deep researches in the Indian literature has not how-
ever been without its ill effects. It checked, though for a
time, the current of inquiry. It discouraged those who
might have otherwise successfully pursued their researches
in the Pali. It even damped the energies of the nations of
continental Europe, who “are the most diligent cultivators
of Oriental languages.” Notwithstanding the investigations
of Weber, Benfey, Fausboll, Kuhn, and others of whose
labours, so far as we know them in this remote part of the
globe, we cannot speak but with the highest terms of com-
mendation—the study of the Pali is yet, I apprehend, far
from being extensively pursued by Europeans; and the full
extent of the progress which that language has made in
Ceylon, and its refinement and purity arc imperfectly ap-
preciated even by those who have made Philology their
favourite study. Whilst numerous grammatical works in
the Sanskrit and other Indian dialects have been published
from time to time both in India and Kurope, not a single
treatise on Pali grammar has yet appeared, if we except the
translation of Bulavatara made in Ceylon; and although
several Koshas or lexicons have been likewise published of
the former, it is indeed a fact that no Diclionary of the latter
language has yet made its appearance in any part of the
world save Ceylon, where too, from many local disadvantages,
nothing has been effected beyond the Abkidhanappadipika
and the Dhdtu Manjisa published by the Revd. B. Clough ;
and a Pali Dictionary (still in MS.) compiled by the Revd.,
D. J. Gogerly, the Principal of the Wesleyan Mission in
Ceylon. When again we perceive that a material advance
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has been made by Europeans in the study of the Sanskrit;
and the historical, doctrinal and metaphysical works per-
petuated in that tongue, have been nearly all translated into
European languages, it is indeed not a little to be regretted
that in those branches of learning no Pali works have been
published (if we except the Dhammapadam and Kammawakya)
beyond the Mahawansa, and various selections from Pali
writers, contributed by the ITonble. George Turnour, Mr.
L. De Zoysa Modliar, and the Revd. D. J. Gogerly.

Amongst all the monuments of Pali literature, the sacred
books of Buddha present such a profitable subject of study to
the Christian Missionary, on account of the matters therein
treated of—which, when thoroughly examined, cannot fail to
produce the most valuable materials for the displacement of
Buddhism—that one would have naturally thought it had
engaged his most earnest attention both in Ceylon and in
the Burman Empire. It is however not so. If we except
the valuable contribution of the Revd. C. Bennet, of the
American Baptist Union, in Burma, entitled the Malalangara
Wattoo, and the life of Gétama by a Roman Catholic Bishop
(I believe Bigandet is his name), there is nothing to reconnt
beyond the labours of the Revd. B. Clough, the Revd. D.
J. Gogerly of Ceylon, and the Revd. P. D. Silva of the
Wesleyan Mission, to whose valuable researches the public
are highly indebted for various Buddhistical tracts in the
pages of periodical literature.

It will be thus seen that the merit of Pali research belongs
to those connected with Ceylon, where the Pali books have
been preserved with the reverence accorded to the Buddhist
religion. So accurately correct are our books in comparison
with the same works on the continent of India, that Mr,
Hodgson, who had been long of a different opinion, was
latterly compelled to admit—* that the honours of Ceylonese
literature and of the Pali language were no longer disputable.”
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THE LATE KENJIU KASAWARA.

[The following obituary notice of a young Buddhist priest,
Kenjiu Kasawara, appeared in the Times of September 22,
‘We reprint it here; with a few additional notes of the writer,
Professor Max Miiller. ]

“Sir,—The last mail from Japan brought me the news of
the death of my young friend and pupil, Kenjin Kasawara,
and though his name is little known in England, his death
ought not to be allowed to pass unnoticed. Does not
Mr. Ruskin say quite truly that the lives we need to have
written for us are of the people whom the world has not
thought of —far less heard of—who are yet doing the most
of its work, and of whom we may learn how it can best be
done ? The life of my Buddhist friend was one of the many
devoted, yet unfulfilled lives, which make us wonder and
grieve, as we wonder and grieve when we see the young fruit
trees in our garden, which were covered with bright blossoms,
stripped by a sudden frost of all their beauty and promise.

“Kenjiu Kasawara was a young Buddhist priest who,
with his friend Bunyiu Nanjio, was sent by his monastery
in the year 1876 from Japan to England, to learn English
in London, and afferwards to study Sanskrit at Oxford.
They both came to me in 1879, and in spite of many
difficulties they had to encounter they succeeded, by dint
of hard and honest work, in mastering that language, or at
least so much of it as was necessary for enabling them
to read the canonical books of Buddhism in the original—
that is, in Sanskrit. At first they could hardly explain
to me what their real object was in coming all the way
from Japan to Oxford, and their progress was so slow that
I sometimes despaired of their success. But they themselves
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did not, and at last they had their reward. Kasawara’s life
at Oxford was very monotonous. He allowed himself no
pleasures of any kind, and took little exercise; he did not
smoke, or drink, or read novels or newspapers. He worked
on day after day, often for weeks seeing no one and talking
to no one but to me and his fellow-worker, Mr. Bunyiu
Nanjio. He spoke and wrote English correctly, he learnt
some Latin, also a little French, and studied some of the
classical English books on history and philosophy. He
might have been a most useful man after his return to Japan,
for he was not only able to appreciate all that was good
in European ecivilization, but retained a certain national
pride, and would never have become a mere imitator of the
West. His manners were perfect—they were the natural
manners of an unselfish man. As to his character, all T can
say is that, though I watched him for a long time, I never
found any guile in him, and I doubt whether, during the
last four years, Oxford possessed a purer and nobler
soul among her students than this poor Buddhist priest.
Buddhism may, indeed, be proud of such a man. During
the last year of his stay at Oxford I observed signs of
depression in him, though he never complained. I persuaded
him to see a doctor, and the doctor at once declared that my
young friend was in an advanced stage of consumptien, and
advised him to go home. He never flinched, and T still hear
the quict tone in which he said, ¢ Yes, many of my country-
men die of consumption.” Ilowever, he was well enough
to travel and to spend some time in Ceylon, seeing some
of the learned Buddhist priests there and discussing with
them the differences which so widely separate Southern from
Northern Buddhism. But after his return to Japan his
illness made rapid strides. He sent me several dear letters,
complaining of nothing but his inability to work. His
control over his feelings was most remarkable. When he
took leave of me, his sallow face remained as calm as ever,
and I could hardly read what passed within. But I know
that after he had left, he paced for a long time up and down
the road, looking again and again at my house, where, as he
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told me, he had passed the happiest hours of his life. Once
only, in his last letter, he complained of his loneliness in his
own country. ‘To a sick man,” he wrote, * very few remain
as friends.” Soon after writing this he died, and the funeral
ceremonies were performed at Tokio on the 18th of July.
He has left some manuscripts behind, which I hope I shall
be able to prepare for publication, particularly the ‘ Dharma-
sangraha,” a glossary of Buddhist technical terms, ascribed
to Nagarguna. But it is hard to think of the years of work
which are to bear no fruit; still harder to feel how much
good that one good and enlightened Buddbist priest might
have done among the 32 millions of Buddhists in Japan.
Have, pia anima ! T well remember how last year we watched
together a glorious sunset from the Malvern Hills, and how,
when the Western sky was like a golden curtain, covering we
knew not what, he said to me, ‘ That is what we call the
Eastern gate of our Sukhivati, the Land of Bliss.” He
looked forward to it, and he trusted he should meet there
all who had loved him, and whom he had loved, and that he
should gaze on the Buddha Amitdbha—i.e. ¢ Infinite Light.’

“ Qufurd, Sept. 20. F. Max MULLER.”

I may add that T possess an English translation of I-tsing’s
Nin-héi-ki-kweéi-néi-fa-kwhan, made by Kasawara, during
his stay at Oxford. It is not complete, and he hoped to
finish it after his return to Japan, where a new edition of
the Chinese text is now being published from an ancient
Corean copy, collated with several Chinese editions. With
the help, however, of Mr. Bunyiu Nanjio and some other
scholars, I hope it will be possible before long to publish
Kasawara’s translation of that important work.

When I said that the Dharmasangraha was ascribed to
Néigarguna, I ought to have added that Nagirguna’s
authorship of the book rests only on the title at the end
of the two MSS. which exist in Europe. There we read,
Iti Nagirgunapadavirakitdyam Dharmasangrahak samaptak.
This is evidently a wrong, or, at all events, an imperfect title.
1t would be easy to correct it into virfkito ’yam Dharma-

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



T2 KENJIU KASAWARA.

sangrahaf, but that would make NéagArguna responsible for
a number of technical terms of which it is very doubtful
whether they could have existed at so early a date. It is
true we could say that terms of a decidedly modern character
might have been added to the Dharmasangraha from time
to time. There are differences between the two MSS. of
the Dharmasangraha, and they show that words and even
classes of words were added at a later time. There is,
besides, the Chinese translation by Sh’-hu (a.p. 980-1000),
in which several sections of the Sanskrit text are wanting,
while other sections are found there which do not occur in
our text (see B. Nanjio, Catalogue, No. 812).

‘What is still more important is that Nighrguna is not
mentioned by the Chinese translator as the author of this
Buddhist glossary.

It was Mr. Kasawara who, after copying long extracts
from the Pragii-piramitd and its commentary by Nagir-
guna, suggested to me that our list of terms might have
been collected from Naghrguna’s commentary, and that the
title might have been originally intended for something like
Iti Négirgunapadavirakitaiydm Pragnapéramitdvrittan Dhar-
masafigrahak. He adds, “This conjecture is very weak, and
not worth mentioning.” I think, on the contrary, that
it is & conjecture of which many a scholar might be proud.

Our great difficulty is the exact age of Nagarguna. There
is Nagarguna, the Bodhisattva, called Tmn-shu, i.e. dragon-
tree, the fourteenth patriarch, whose life was translated by
Kuméragiva, about 400 a.n. (B.N. Cat. 1461). Among the
21 (not 24) works ascribed to him the Dharmasangraha
is not mentioned. But there is a curious letter of his, called
Arya-Nigirguna-bodhisattva-suhrilekha, which ought here
to be mentioned. It was translated three times, first by
Gunavarman, a.n. 431; secondly by Sanghavarman, a.n. 434
(not 534); and thirdly by I-tsing, a.p. 700-712. I-tsing
says that the Buddhists in the five parts of India commit
these lines to memory when they begin to study their
religion. Te adds that the letter was addressed by the
Bodhisattva Nagirguna to his old patron (Danapati), a great
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king of the South, who was called So-to-pho-hén-na, i.e.
Sudvhana, and whose proper name was Sh’-yen-toh-kia or
Shén-tho-4i4.

Here is the translation of the letter, as taken from I-tsing’s
Chinese translation, made during his stay at Tamralipti :-—

“O thou of complete virtue, I shall explain the law of
suchness (tathdtvam), to acquire holy merit (on my part).
I shall expound the truest goodness; listen to me with full
attention. This verse will be called the Noble Giti.

As an image, whatever its materials be, when carved,
is worshipped by all the wise, so, despite of my verse so
unskilfully made, let it not be slighted, for the meaning
is in accordance with the good law.

Although thou, O King, hast already been acquainted
with the law of suchness (tathitvam), yet hear further the
words of Buddha, so that thou mayest increase thy under-
standing and excellence. As a wall well painted is brighter
still when illumined by the moon, is not the beauty of a thing
increased, when it meets with one still more beautiful 7’

(Adoration to) the Buddha, the Religion, and the Com-
munity ! All who keep the precept of generosity, the gods,
who respectively accumulate their virtuous actions—they
should always be intent on the teaching of Buddha.

In the practice of the virtuous actions of ten kinds
(Dasakusalakarmapatha), the body, speech, and mind?! are
the most essential (actors). ILet us refrain from all kinds of
spirituous liquor (which lead the body, ete., to insanity),
so that we may live a pure life.

Know that treasures are not constant—such is their
state ; and give them, as of right, to holy men. All, both
poor and twice-born, will (thereby) be intimate friends in
the coming births.

Every virtue has its stand on Sila, as all things prosper
on (good) soil. Tet us practise with constancy, as we are
taught by Buddha.

1 Beo Cowell, Journal of Philology, vol. iil. p. 215 ; Dhammapada, v, 95 ;
Sacred Books of the East, vol. x. p. 28,
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Geenerosity, good conduct, forbearance, energy, meditation
and wisdom are ineffable and incomparable. Let us practise
these, because they alone enable us to attain that shore. He
is a Buddha who has crossed over the sea of births.”

So far the letter. But who is the King to whom it is
addressed P It is natural to suppose that he was a Sitava-
hana, a king in Southern India, and belonged to the Andhra-
bhritya dynasty. On referring, however, to the names of the
sovereigns of that dynasty, as given in the Puréinas, there
is no name like Sh’-yen-téh-%i4, or Shan-tho-%i4. One might
have thought of that corrupt name Hivilaka or Vivilaka,
but the more authoritative reading is Ivilaka or Apitaka
(see Vishnu. Pur. transl. by Wilson, ed. F. Hall, vol. iv.
p. 196).

Fortunately we are now in possession of far more trust-
worthy documents on the Sitavihana dynasty, thanks
chiefly to the labours of Pandit Bhagvinlal Indraji. But
on referring to his last essay on “Nasik, Pindu Lena Caves,”
in the Bombay (Gazetteer, we look again in vain for anything
corresponding to the Chinese name. It cannot be Sitakarui,
or, in Pali, Sadakéni, unless the Chinese transliteration is
supposed to be very corrupt. The only Sanskrit names that
one might guess at under the strange Chinese disguises are
Gi-in-ta-ka or Ghritaka, possibly Getrika or Dbyitrika.

Hiouen-thsang confirms the tradition of Nagirguna having
been the friend of Sitavihana. When speaking of Kosala
(I. p. 185), he says that at a small distance, south of the
town, there was an old monastery built by Asoka, and that
later Négarguna established himself there, patronized by
King Sitavihana. He adds that the famous Bodhisattva
Deva came from Ceylon to see Nagirguna and learn from him.
In another place (I. p. 274) Hiouen-thsang speaks again of
Naghrguna as the contemporary of Deva, and alludes to the
“ Four Suns,” Nagirguna in the West, Deva in the South,
Asvaghosha in the Fast, and Kuméragiva in the North, as if
they had lived at the same time. Lastly, he returns more
fully to the same subject in vol. iii. p. 95, and we there
learn from his translation of the name Shtavihana by
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In-ching, “he who leads the good,” that he probably read
the name as Sadvéhana.

In conclusion, I may notice two traditions, one, first men-
tioned by Wilson (Works, vol. iii. p. 181), that Satavihana
is a synonym of Salivahana, the enemy of Vikramaditya, and
another, first noticed by Colebrooke (Misc. Essays, ii. p. 89),
that Hala, the name of the collector of the 700 popular
verses (Saptasatakam), is a known title of Salivihana (see
also Weber, Saptasataka, p. 2). On the real date of Nagér-
guna, as the contemporary of Kanishka, I have touched
in my Lectures on “India, what can it teach us ?” p. 304.

I am afraid I have rather wandered away from the chief
subject of this notice, but as I and Kasawara had often dis-
cussed these questions together, I leave what I have written,
hoping that I may soon find time to arrange all the materials
which we collected for an edition of the Dharmasangraha,
and to publish them as a lasting monument of my late friend
and pupil, Kenjiu Kasawara.

Oxford, 5 Nov. 1883. F. Max MULLER.

Note.—1 have just time to add that the Tibetan translation
of Négirguna’s letter, which T asked Dr. Wenzel to examine
for me, gives the King’s name as Utrayana, a Tibetan
corruption for Udayana (see Thranatha’s Geschichte des
Buddhismus, iibersetzt von Schiefuer, p. 2, n. 2; p- 71).
This Udayana, as we learn from the same Téranétha, p. 303,
was also called Antivibana, which Schiefner doubtfully
identifies with the Greek name Antiochos, but of which
there is a various reading, Santivihana (lLc. p. 304). What
is most satisfactory is that, according to Thrandtha, Udayana,
when a boy, was called Getaka (Le. p. 303). This shows
again the great value of the Tibetan translation of Buddhist
texts, which, as a rule, are far superior to the Chinese trans-
lations. I hope that my young friend, Dr. Wenzel, will soon
give us some more of the results of his valuable researches
in Tibetan literature.
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BUDDHA.

[Tae following graceful verses are reprinted by the kind
permission of both author and editor, from the Spectalor of
the 15th September, 1883.]

Whoe'er hath wept one tear or borne one pain,
(The Master said and entered into rest)

Not fearing wrath nor meaning to be blest,
Simply for love—howbeit wrought in vain—

Of one poor soul, his brother, being old

Or sick, or lost through satisfied desire,

Stands in God’s vestibule, and hears his Choir

Make merry music on their harps of gold.

What is it but the seed of Very Love

To teach sad eyes to smile, mute lips to move?
And he that for a score of centuries

Hath lived, and calls a continent his own,
Giving world-weary souls Heaven’s best surprise,
Halts only at the threshold of the Throne.

Addington Park, Croydon. A. C. Benson.
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NOTES AND QUERIES

ON PASSAGES IN THE MAHAVAGGA.

TrE publication of Professor Oldenberg’s text of the Vinaya-
pitaka may be said to have inaugurated a new era in
the systematic study of Pali. With a text and in part
also a translation before us, the first ground is fairly broken,
and the time seems to have come when special eriticism may
profitably be applied to particular passages and phrases of
these renowned scriptures,

I have responded to an invitation to publish these few
notes in the Journal of the Pali Text Society, not so much
for the importance of the phrases or words that I have
attempted to elucidate—though in several cases this is con-
siderable—but rather because I feel that a Society like ours
offers very exceptional opportunities for the interchange
of opinions embodying something of the characteristic
criticism both of the East and of the West.

In Mahivagga, Bk. I. Ch. 5 (“ Brahmayacana kathd )
at the end (§ 12) occurs the following gétha :

Aparutd tesam amatassa dvard ye sotavanto
pamuiicantu saddham |
Vihimsasaiii pagupam na bhisi dhammam
panitam manujesu Brahme ’ti[|
which is thus translated (Max Miiller’s «“ Sacred Books of the
East,” vol, xiii. “Vinaya Texts,” tr. Davids and Oldenberg,
p- 88):
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‘Wide opened is the door of the Tmmortal to all who
have ears to hear; let them send forth faith to meet it.
The Dhamma sweet and good I spake not, Brahma, despair-
ing of the weary task, to men.’

The first difficulty of this passage is that, at first reading,
the Buddha appears to be made to say ‘let men relinquish
faith,” which of course, in this unqualified form at all events,
would be as foreign to the spirit of Buddhist, as of Hindu
or Christian, teaching. To obviate this difficulty, the trans-
lators attribute to the verb pamuiicati a meaning which
I venture to think it will be found hard to substantiate.
¢ Send forth’ can be easily verified as a meaning for the root,
but *send forth fo meef,” on which the whole point of the
rendering depends, is unexampled in either Pili or Sanskrit
dictionaries.

On the contrary, among the examples quoted in Béhtlingk
and Roth, s.v. (pra-) muc, the liferal usages nearest to the
sense of ‘send forth’ are passages where the verb is used,
(absolutely, as required, without an ablative case) of ‘emitting’
a sound or a fluid, But such ‘sending forth’ is a very
different thing from sending forth a kind of despatch
or deputation of welcome, which, I take it, is the meaning
that most English readers would attach to the phrase
employed.

Among the metaphorical usages quoted for pramue, it is
curious to observe that in Mahdbharata ITI. 10819 we get
the diametrically opposite sense of relinquishing sin, in the
phrase ‘sarvam pipam pramokshyasi.’

The question thus naturally arises, how can we modify
our rendering of saddham so as to suit the ordinary
meanings of pamuiicati?

The solution that originally suggested itsclf to me was to
take saddham as equal not to ‘¢raddhém’ ‘faith, but
to ‘¢riddham’ ‘an offering to the Manes.” DBut as
authority for this I have only Childers’s citations from the
Abhidhénappadipikd, which is a somewhat late authority
for the language of so carly a book as the Mahavagga.
In counexion with this proposal I proceed to the consider-
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ation of the first word in the following line, vihimsa-
saiiii, which I would render ‘conscious of the cruelty [of
mankind].” Tt is almost needless to observe how very
characteristic of DBuddhistic thought is such a use of
‘cruelty’ as typical of all vice or evil; indeed, we may
say characteristic of Indian thought in general, comparing
passages like Ilitopadeca 19, 22 (ed. Schlegel), where we
find “dharmagéstrndm ‘ahimsd paramo dharmi’
ity aikamatyam.” On this showing, the train of thought
would be: ‘I exhort the understanding few to relinquish
the fleshly and often life-destroying observances of the old
religion ; to the many I have not [as yet] preached, because
I am conscious of their eruelty and wickedness.” Doubtless,
at any time from the days of ﬁgvalﬁ_yana to the present, the
¢riddha may well have been selected as one of the most
prominent aud typical observances of every-day Brahmanism,

I now turn to the explanation of this passage as given in
the commentary. As, unfortunately, no Euglish library
possesses a Mahévagga-commentary, I consulted the MS. at
Paris, and was subsequently favoured by M. Léon Feer, of
the Bibliothéque Nationale, with two very kind and in-
teresting letters, from which I extract all that bears on the
passage ; venturing at the same time, with some regret, to
render it into English, that no point may escape our readers
in the East. M, Feer writes:

“I send herewith the commentary on the stanza of the
Brahmayfcanaghthd according to the Samanta Pasadika
(commentary on the Mahfvagga), and according to the
Sarattha Pakésini (commentary on the Samyutta-nikaya),
the first represented by two MSS., one Burmese, the other
Sinhalese ; the second by a single Siamese MS.

Apédrutd' ti vivata | amatassa dvara ti ariyamaggo ||
so hi amatasankhdtassa nibbinassa dvdram? | || Pamui-
cantu saddhan ti sabbe attano® saddham pamuficantu

! Apurutdniti, Sinhalese MS. 2 dvéiram so mayd vivaritvi thamito ti dasseti,
Slamese. * altand, Siam,
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vissajjentu'* || pacchimapadadvaye ayam attho || [ Aham
hi attano pagunam Zsuppavatti® imam panitam *uttamam
dhammam °kiyavicikilamattha safifi hutvi? manujesu de-
vamanussesu nibhési® |

You will see that there are slight differences between the
two MSS. of the Samanta Pasiadiké, and that the Saréttha-
Paldsini agrees in effect with the Samanta Péasidikd, not-
withstanding certain differences.

There must have existed a various reading for the words
pamuiicantu saddham. I do not know whether its trace
is to be found in the P&li canon, but the Tibetan version,
the Dulva, reveals it to us; for our stanza is found there,
Now the whole pada is there translated as follows :

fian par  su  hdod  som fii sol eig dan
audire qui cupit dubium  purget atque...
vel
dubia

Now som-iii is the ordinary translation of the Sanskrit
kanksha “desire,/ whose Pali equivalent kankha is
rendered by ‘doubt’ in Childers. Whether we translate
“doubt’ or ‘desive’ in the passage before us, a satisfactory
sense is obtained. DBut it is evident in my judgment that
the translator of the Dulva had before him a text reading
kankham instead of saddham, and a different verb from
pamuficantu. It would have been so easy for him to put
down dad pa spon jig, or some analogous expression,
that the translator must certainly have worked on a text
which did not include the word saddham, and it is inad-
missible to suppose that he allowed himself to emend the text.

I think, then, that there are one or more various readings
for this pada ; only, it would be interesting to discover their
trace in PAli literature. Now, all that we know, whether
text or commentary, gives us the reading pamuicantu

1% Om, Burm.; S%jjantu, Siam, % ... 2 suppavattim pi imam panitam
uttamadhammak® Cattham safifitd hu®, Sinh. * Swmpavattitam pi, Siam.
4 yttamadh®, Siam. ® . . . ® “vacdkilapatha sadifil hutvd na bhési, Siam.
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saddham, as adopted without dispute; only, this reading
is a little troublesome to interpret.

I now call your attention to a stanza in Lalita-vistara,
Bk. xxv., which corresponds with that before us. It runs
thus in the edition of the Bibliotheca Indica [p. 520] :

apAvritis teshim amritasya dvird

Brahmann iti satatam ye grotavantah’| !

pravicanti ¢raddhd na vihethasafijia

¢rinvanti dharmam Magadheshu sattvah ||

The last pada has one syllable too few, and the MSS,

[at Paris] have between the two last padas, i.e. between
vihethasaijia and c¢rinvanti, the letters nplinah?
which are embarrassing. But with this difficulty I am not
at present concerned, turning rather to the consideration
of the words pravicanti ¢raddhé, which correspond to
pamuiicantu saddham in the Péli. In the edition of the
Bibliotheca Indica, ¢craddhé is interpreted in a foot-note by
¢raddhividntah. DBut we might read ¢raddhédm; or
again pravicantu and crinvantu. Whatever be the
conclusion, I direct your attention to this passage, and
would further note that the Tibetan translation, which here
lacks its usual exactness, and especially disturbs the order
of the padas (a tolerably frequent occurremce), unites into
a single (Tibetan) pada the Sanskrit words ¢rotavantah
praviganti ¢raddha. It thus renders them:

rna-ba  ldan jin  dad-pa ldan gyurla
aures habentes et fidem habentes facti
crotavantah  (praviganti) g¢raddhd

The Tibetan version does not authorize the correction of
pravicanti to pravigantu; but it gives no indication for
or against that of ¢raddhé to ¢graddham. It interprets
‘baving faith,” without giving a special translation of the
word praviganti. The writer may perhaps have read prablia-
vanti, and have intended to represent that word by gyur-ia
in the translation.

1 crotravantah, Cambridge MSS. ¢ punah, Camb, MSS.
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I believe that the compiler of the Lalita-vistara corrected
the text of the Vinaya, or else selected a stanza which it
had been proposed to substitute for that of the Vinaya. I
consider the Tibetan text as a various reading, or—which
amounts to the same thing—a very ancient emendation of the
text of the Muhdvagga. The text of the Lalita-vistara I
regard as a later various reading, i.e. as an emendation
properly so-called, which arose from the difficulties of in-
terpretation.”

The field of criticism opened to us by this most suggestive
letter is very large.

One point, however, seems to come out clearly amid the
curious perplexities of the passage, namely, that we have
before us the remnant, at all events, of an early and widely
diffused utterance of DBuddhist teaching, a simple and
striking metaphor which one would fain attribute to Gotama
himself. This consideration may serve to excuse the de-
velopment of what was originally intended as a short note
into a somewhat lengthy excursus.

First, then, with regard to the Sanskrit of the Lalita-
vistara,! it seems to me that the variation from the Pili is
due, in part at least, to a cause different from either of those
suggested by M. Feer,

In the same chapter, at p. 517 of the printed text, we get,
at the beginning of a long passage of verse, the following
gtha :

viado babhfiva samalair? vicintito

dharmo hy aguddho® Magadheshu plrvam |
amritam mune tad vivrinishva dviram
crinvanti dharmavipulam* vimalena buddham ||

I think, then, that the gatha first quoted is a deliberato
adaptation from the Pili, suggested by the language, par-
ticularly by the image of ‘opening the door of amrita’ in

! As to the importance of this book in connexion with the study of Pili, it is
hardly necessary to refer to Prof. Oldenberg’s most interesting paper in the
¢ Verhandlungen " of the Congress of Orientalists at Berlin, 1881 (1130, p. 113).

2 Salilai, Cambridge MS3.

3 *mo viguddho, ibid. 4 dharmam vi°, ibid,
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the verse (just cited) which had preceded, itself probably
founded on the original form of our Pali ghthd or some
saying closely resembling it.

This supposition will account for the presence of the three
words ¢rinvanti dharmam Magadheshu, which are
represented in the other Sanskrit verse, but are not in the
Pili, and form, in fact, the chief discrepancy between the
Sanskrit and Pali.

Unfortunately, the Sanskrit passages, though interesting
in themselves, give us no direct help for the interpretation
of our chief erux, pamuiicantu saddham. It may be
observed, however, that the adjective vihethasaijia has
the ordinary and literal semse, which I would assign to
vihimsasafifii, in contradistinction to the metaphorical
meaning given by the translators, and apparently by the
Pili commentary, though it is in agreement with a different
noun,!

Returning now to the question of more strictly Pali

1 Possibly, too, safijfii has acquired the meaning noted by M. Senart for
safijfiin (Mahdvastu, p. 375).

Ijadd here a few observations on the passages of the Lalita-vistara concern-
ing points that have less bearing on the Pili text.

The metrical difficulty in g¢rinvanti may perhaps be solved by reading or
pronuuncing ¢ripuvanti. as if the root ended in a consonant. In the phrase
praviganti craddhd, I bave no doubt that ¢raddhd is for ¢raddhavd. Com-
pare the Vedic usage, e.g. dhdrd for dhdrayd in Rigv. ix. 98, 2, and the
analogous forms for the locative feminine in dm in this githé-dialect: e.g.
ratnabhushitdm for *tiydm, cited by Dr. E. Miiller in his paper in A, Kuhn's
Beitrage zur vergl. Sprachforschung, viii. 274,

With regard to the ancient versions, the kind help of Prof. Douglas has
enabled me to consult the two Chinese works stated to be translations of the
Lalita-vistara. Tle older of these (No, 160 in Mr., Bunyiu Nanjio's Catalogue)
turns out to be not a translation of the Sanskrit text as known to us, The
division into chapters is different, and the correspondences of langnage are only
occasional. A case like this should put us on our guard in accepting the state-
ments of Chinese works, such as that cited by Mr. Nanjio, as to supposed trans-
lations from the Sanskrit. The second Chinese version (No. 159) of the virth
century A.p., though it represents fairly well the Sunskrit of Chaprer xzv.,,
curinusly enough substitutes a different vorse for the géthd beginning apavrital . .;
but translates that beginning vado babhava, Whether this substitution points to
the existence of a text anterior to the gdapfation I have supposed, or is simply
due to the difficulty of the verse, it is of course, hard to say.

As to the other version, the Tibetan, 1 will only call the attention of those
who may consult Foucaux’s Tibetan text and French translation to the word in
the next line: rtag-tu, which seems to represent the Sanskrit satatam, though
the French does not show this,
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criticism above raised, I note first that the commentary
takes pamuiicantu, in its oraiuary sense of ‘relinquish,’
but seems to understand the whole phrase as equivalent to
‘let all relinquish the faith that each feels in his own
religion.” I confess that this, if I rightly interpret it,
seems to me somewhat strained; and I see no semse to be
got by connecting attano as an ablative with vissajjentu.

To M. Feer’s note on the Tibetan word som-ni, which I
have not been able to verify, I will only add a suggestion
that if kankham was before the Tibetan translator, the
immediate stage between the two readings may have been
the form sankam, which approximates to the one word in
meaning and to the other in form.

I conclude this note, already too far extended, I fear, by
a request that if any reader of this Journal can cite any
further authority for saddha = g¢raddha, he will make it
known. For I cannot but think that this interpretation,
if it can be substantiated, gives the sense that is at once the
most simple and the most consistent and harmonious.

Mahivagga I. 13, §1. yonisomanasikdra. Can any
member of the society offer any explanation of the usage of
yoniso so as to trace it to an intelligible derivation ? The
account in Childers s.v. is not very satisfactory. Cf. Senart,
Mahav. p. 371.

I.15,§6. Ingha tvam...anujindhi agydgiran.
=%“Come now, you grant me .. .”. This use of ingha
(=agedum) suggests a derivation from the Sanskrit anga,
which occurs as an emphatic vocative particle in Pénini and
early Sanskrit; and likewise in Buddhist Sanskrit, e.g. in
the Lankavatara, ch. 1., leaf 95 5 of the R.A.8. MS., “Kim
anga punar dharmddharmayoh ... vi¢cesho na bha-
vati? Bhavatyeva.” [For the sound-changes it will
suffice to refer to instances given in Kuhn’s Beitrige zur
Pali Grammatik. Thus we have ¢ from @ before 7g in
mutinga for Sansk. mridanga; for the aspiration,
which is rarer for soft than for hard consonants, singhéto
and singhédtakam, corresponding to the Sansk, ¢ringéata.

I.22,§16. Bimbisirassa etad ahosi: kattha . . . bhagava
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vihareyya, yam assa . . . divi appikinnam rattim appa-
saddam appanigghosam vijanavitam manussarhaseyyakam
patisalldnasiruppam.

This is translated (Vinaya Texts, I. 143): ¢ Where may I
find a place for the Blessed One to live in . . . by day not
too crowded, by night not exposed to much noise and alarm,
clean of the smell of men, well fitted for a retired life 7’

Though, for the sake of convenience, I have quoted the
context, it is of the interpretation of the word vijanavéatam
only that I would speak. Like Drs. Davids and Oldenberg,
I understand this compound to refer to the atmosphere of
the Buddha’s proposed dwelling, but I analyze its parts
differently. They clearly construe, so to say, vi- ¢ without,’
jana-vita ‘people-air,’ ie. ‘the polluted air of crowded
or frequented places.” The notion conveyed in the last ex-
pression is familiar enough to those who, like myself, are
engaged in large public institutions; but I doubt whether, if
this was what the compiler of this early text intended, he
would have expressed it by a compound so bald and liable to
misconstruction as jana-vata.

I therefore propose to divide the word not vi-janavéta,
but vijana-véta, and translate accordingly, ‘having its air
from an unfrequented place,” or ‘breathing the wind of the
wilderness.’

The meaning thus obtained does not differ widely from
that of the published translation (and I trust the learned
translators will not consider me hypereritical for calling
attention to it), but it seems to me to yicld slightly better
sense, and likewise to be in far better accordance with the
analogy of such compounds. To illustrate the use of each
member of the compound as I divide it, I cite a couple of
examples taken from Béhtlingk and Roth: (1) malaya-
vita ‘wind from Malaya,” Vikramorvaci, 25, where vata is
used at the end of an ablatival compound; (2) vijanasevin,
Kathasaritsdgara, 7,195, where vijana is used substantively
as the first member of a compound.

British Museum, 1884, C. BexpaLr.
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KHUDDASIKKHA AND MULASIKKHA.

EDITEDY BY

Dr. EDWARD MULLER.

Tue Khuddasikkhd and Mdlasikkha form a short com-
pendium of the Vinaya, mostly in verse, a few passages
only being given in prose. The MSS. of the same are all
written in the Burmese character, and there is also a
Burmese edition which comprises the Bhikkhupatimokkha,
the Bhikkhunipitimokkha and the Abhidhammatthasam-
graha, printed at Rangoon in 1882 ; we possess, however,
a Sinhalese commentary belonging to the twelfth century,
which proves that the books must have been known in
Ceylon at that time.

About the age of the books it is very difficult to form
a certain opinion. The language is rather more modern than
that of the MahAvamsa, and exigencies of the metre have
introduced forms which are anything but classical; for
instance, the optative de from 4, the metathesis harampacea
for paccaharam, 111. 5, and the frequent elision of a be-
ginuing vowel after anusvira, which only occurs in late texts
(see Childers, s.v. peyyédlam, and J.R.A.S. vol. xi. p- 112).
The language is, however, not so artificial and not mixed with
Sanskritisms to such an extent as that of the Dathavamsa.

Alwis, in his introduction to the Sidat Sangardwa, p. cl,
assigns a rather early date to Khuddasikkha and Mtlasikkha,
viz. A.D. 350, but without any suflicient reasons. It scems
that the language of the Sinhalese commentary has misled
him, a language only little more modern than that of the
rock inscription of Mihintale (see my Ancient Inscriptions
in Ceylon, No. 121), the date of which Alwis, following
Turnour (Ceylon Almanac for 1834, p. 137), has fixed
In A.p. 262. It was, however, alrcady shown by Paul
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Goldschmidt that this cannot be correct, and that the
inscription belongs to Mahihda II1I. at the end of the tenth
and beginning of the eleventh century.

The question about the age of Khuddasikkha and Miila-
sikkha is, of course, quite independent from that about the
commentary, and so we may still consider the statement
from the Burmese histories of the Pitaka adduced by
Forchhammer in his Report, p. 5, that a Sinhalese priest, by
name Dhamma Siri, wrote the Mlasikkhi, and a confrere
Mahésimi the Khuddasikkha, about 920 years after
Gautama’s death. In fact, the name of the author of

Khuddasikkha is given as Dhammasiri in the last stanza
but one:

tena Dhammasirikena Tambapanniyaketuna
therena racitd dhammavinayafinupasamsité.

Under these circumstances, I must leave it undecided for
the present whether the date as given by Alwis and
Forchhammer is correct, or whether we should in fixing
it consider the language, which rather points to the sixth
or seventh century. I will only mention besides that both
works are referred to in the great inscription of Pardkrama-
bahu at the Galwibira, Polonnaruwa (see my Ancient Inscrip-
tions in Ceylon, No. 137), in lines 19 and 22, and that the
great grammarian Moggallina, living at the same time, is
said to have written a tikA on Khuddasikkhi, which may
have been the base of the Sinhalese commentary still in
existence (see Note on the Pili Grammarian Kaccayana,
by Lieut.-Col. G. E. Fryer, in his Subodhéilankéra, p. 4).

At the end of the text will be found a comparative list
of passages in Khuddasikkhi and Mflasikkhd on one side
and Oldenberg’s Vinaya on the other. In spite of a careful
investigation, I have not succeeded in identifying all the
passages of the two texts given here, and I am driven to the
conclusion that these passages are not contained in the text
of the Vinaya, but are taken from the commentarie