i

THE BUDDHIST

THE ORGAN OF THE

Young Men’s Buddhist Association

Vol ITL.  (New Series) . JUNE 22 No. 1.
CONTENTS
Pagz,
Notes and Comments
“Banghamitta”, A Painting by Nanda Lial Boge
Goethe and the Religion of Light by T. L. Vasvani 2
Poets of Ceylon by Julius de Lanerolle 3
Opening Ceremony of Mulagandhakuti Vihara by Pandit Sheo Narain 9
Which is More Meritorious—Dana or Sila by Mrs. D. N. Hapugala .,. 12
Buddhism and Vegetarianism by R. C, Chapman 14
Gleanings:— o 15
Review—Buddhist Studies ... = 16
=x @@

Price 25 cts.



THE BUDDHIST

B.E. 2432 —Established—C.E. 1888.
THE OLDEST ENGLISH JOURNAL OF THE BUDDBHISTS.

EDITED BY
Sir D B. JAYATILAKA and P. P. SIRIVARDHANA.

ANNUAL SUBSCRIPTION
Ceylon, India and Burma... Rs. 3:00 | Other Countries ... Six Bhillings
Free to Members of the Y.M.B.A.® whose subscriptions are not in arrear

Punctual Payment wiil heip both members and the management

All articles should be addressed to the Editor; business communications to the Becretary,
and Money Orders and Cheques to the Treasurer, Y.M.B A.
Coluombo,

Phone 3341,

THE YOUNG MENS BUDDHIST ASSOCIATION
COLOMBO.

FOUNDED IN 1393 — INCORPORATED.
AN INSTITUTION FOk THE RELIGIOUS AND CULTURAL ADVANCE-
MENT OF BUDDHIST YOUTH.

Objects—The Study and Propagation of Buddhism
The encouragment of the practical observance of Buddhism
The promotion of unity and co-operation among Fuddhists
The advancement of the physical, intellectual and social welfare of members

Membership—Men, not less than eightern yéars of age, having any or all of the above
objects in view, are eligible for membership.

Members are classified as honorary, aclive and life members,

Any person who has rendered distinguished service to the cause of Buddhism

may be elected an honorary member at a General Meeting of the
Association,

Active members shall pay a minimum subscription of one Rupee a month
or ten Rupees a year or five Rupees a balf-year, payable in advance
during the first month of each period.

Any person Wwho gives a donation of not less than Rs, 900/- to the Asso-
ciation may be elgeted a life member

ANNUAL SUBSCRIPTION Rs. 10 MONTHLY Re. 1j-
Be a Member and help the cause of Buddhism.

L



e

__Bhikkhnni

THE BUDDHIST

“Sila Pawdanato Jayam?
[

Vor. II1 New Series.

2476
1932

JUNE

“Sanghamitta”

We are grateful to

NOTES AND COMMENTS

My, Nanda Lal DBose,

Professor of Art in Santiniketan, for his

kindness in sending a photo-
graph of his famous painting
“ Sanghamitta” for publi-
cation in The Buddhist,
thus giving us the
pleasure and honour of pub-
lishing if for the first time,
We are indeed happy that
we are able to publish it in
this month of Poson (May-
June) when her great saintly
brother Maha Mahinda bles-
sed this Island of ours with
his visit 2240 years ago,
SBanghamitta followed him
soon and established the
Sasana raising
our womanhood to the high-
est stage of moral perfection
and mental development.
The gitt of her imperial

' father, our beloved PBodhi

Tree, sent to us through
her, made our Lanka immor-
tal in the annals of the
world. To the Buddhists
of Ceylon, full -noon day of
Poson is as important as the
Wesak. In the name of our
spiritual  parents, Thera
Mahinda and Theri Sangha-
mitta, we repeat onr Wesak
appeal to make a genuine
attempt to raise the moral
well-being of our race.

by Nanda Lal Boss.

"SANGHAMITTA”

Jataka Sterfes.

Synopsis of 4 Jataka
from  the Sinhalese

Pansiya Panas Jataka Pota now being

edited by 8ir D. B, Jayatilaka
will forma new feature in The
Buddhist from next month.
Each synopsis will be accom-
panied by an illustration
depicting the chief event in
the story. These.beautifnl
illustrations have been drawn
ab the request of the Editor
of the Jataka Pota by
Mr. J. D. A. Perera, the
well-known Colombo artist.

* 3 3

Foster The Maha
Hospitals and Bodhi Jonr.
Schools. nal announ-
ces that the
late Mrs. Foster has left in
her last will 50,000 dollars
for the maintenance of “Fos-
ter Hospitals and schools in
India and Ceylon”. Her
previous donations to the
Apagarika (now Sri Deva-
mitta) Dharmapala amoun-
ted to about 200,000 dollars.
While we congratulate the
Maha Bodhi Society on these
princely donations, we have
to be satisfied with remind-
ing our local Fosters to
remember the 40,000 boys
and girls who receive reli-
gious education through the
S Religious
Examinations,
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We are now in our 44th
year. It is with the great-
'~ est pleasure that we send out the first
number of Volume 3 in the New Series.
As the only English Buddhist Journal

Durselves

in Ceylon, The Buddhist ought to get
more support than what it receives now.
We hope for better days. Indexto Vol.
2 is sent with fthis number.

GOEHTE AND THE RELIGION OF LIHGT
By T. L. Vaswani*

Por a study of Goethe, many young
men turn to Goethe’s Life by G. I
Liewes. It is a book written in a fasci-
nating style. Lewes, as students of his
“ Biographical study of Philosophy”
know writes beautifully, but is not pro-
found. A better study, I think, of
Goethe giving a new outlook on the man
and messags may be found in the book
by the German scholar H. Duntzer, pub-
lished in Lisipzig in 1920, and now trans-
lated into Enoglish. A great poet is a
creator. (Goethe, I regard, as one of the
creators of a new epoch. In him defi-
nitely was brought to an end an epoch.
Thinking of him, one thinks of world-
poets such as Homer, Kaliddsa, Dante,
Shakespeare. Yet Goethe stands on
himself. Shakespeare influenced him,—
Shapespeare and Spinoza. Yet Goethe
stands,—unique at once in his indi-
viduality and his absorption. His
awareness or consciousness is remarkable;
yet his poetry emerges out of the very
creative activity of Life. Goethe’s love
of absolute beauty and Goethe’s cosmic
genius impress one much. His gift,—
the Renaissance Movement in Germany,
—was interruped, alas! affer Germany
developed militarist ambitions and suce-
umbed to industrialism. His Optinism is
still the need, not alone of the German
youth but of the world’s youths, rising
more and more in “red revolt” alike in
East and West.

Goethe called himself a “ World's
Child”, A child of nature, he certainly,
was; and if he had practised tapas, this

child of nature would, also, have become
a child of Grace. He entfered into some
vital and creative experiences of Life;
but for lack of tapasya, he did not be-
come a master of the ““ Art of Living’.
In Goethe one may find some of the
noblest expressions of “ Naturism” and
“ Humanism . He aimed abt recon-
ciling Nature and Man. He sought to
unite the Classical with the Tuetonic
gpirit.

Goethe was, essentially, a man of cul-
ture—the greatest man of culture, the most
“ gware” man of his century. He stood
aloof at omce from creeds and narrow
nationalisms. He worshipped art. Ina
number of his poems, I see the influence
of the Bast; and in his nobler inspi-
rations, he rises to the heights of an
Hastern sage, an Indian Rishi.

Goethe speaks of “ Three Reverences”,
— (1) Reverence for what is above us,
(2) Reverence for what is around us, and
(3) Reverence for what is beneath us.
This third reverence suggests a whole
philosophy which will, I believe, be deve-
loped in the coming days when the poor
will, more and more, come into their
own. A new reverence for the poor and
the sub-human, animal kingdom will
help in building up a new, simple, and
humane civilisation,

Hssentially Spinozistic and Hastern,
too, is Goethe’s conception of the World-
Spirit weaving the garment of Nature.
Goethe’s vision of God-nature and her
endless transformations is at the very
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heart of Asian mysticism., Goethe’s
Liife-work, the one which occupied him,
off and on, for almost half century, was
his “Faust”, This book is unique, is
incommensurable. It is the greatest
book in literature in the modern era.
Faust has been rightly called a * World-
epic” Faust has a
knowledge, a longing fo understand
- the secrets, the inner secrets, the hidden
vital forces of nature, Faust fain would
know; but he is a willing victim to
desire,—limitless desire. And in desire
is. death. TFaust indulges in sensual
pleasure, and so he fails to find happiness,
This great book *“ Faust” is really in two
parts; and in the second part iz well
brought out the idea that the kingdom of
happiness is not in the kingdom of desire.
Is not the idea sung and re-sung in Hin-
da and Buddhist books? Conquer your

craving, (trishna, tanha) if you would
achieve happiness.

Most moving to my mind are Goethe's
last words on his death-bed :—** Light,

yearning for .

more Light!” Desire is darkness.
Light,—the light of lights,—is Love.
Often we confound love with desire. Liove
is Light,—not heat! Light,—not desire !
In the name of “ Liove ”,—love of samaj,
or institution, or cause or movement,—or
creed ‘or counfry, we have, again and
again, set up hate and strife. And be-
hold! The world lies broken, bleeding!
Alas! in much of what we call “Love”
is the heat of desires. Some students of
science are in quest of “light withoat
heat”. The Rishis and Baints have seen
that light: it is the Light of Love.
Goethe bore witness to their nobler
vision of Love as Light. “Light!
more Light . India needs it! And the
nations need it! And every one of us |
needs it ! for to be desire-dominated is to
wander, Faust like, in darkness, Light
is wisdom ; Light is desire-less Liove ; and

in a Religion of Light is the hope of
bewildered, wandering humanity.

* Based on address at the meeting held in Hydera~
bad (8ind) to celebrate Goethe's Centenary.

POETS OF CEYLON

By Julius de Lanerolle

A Lectarre delivered at the ¥. M. B, A. under the **

The oldest known poem of Ceylon is
the Elu Dalad® Vamsaya dealing with
the history of the Tooth Relic. Its
author is not known and the work itself

is now lost. It 18 supposed fo have been
written soon after the arrival of the

Relic from India, during the reign of Sri
Meghavanna in the fourth century A. C.
The next known poem of Ceylon is writ-
ten in Pali. it is the Dipavamsa, the
older of the two epic poems. It also
probably belongs to the fourth century.
Of its author we know hardly anything,
and it is even doubtful that it was written
by a single individual. The Dipavmasa
is not a work of any great literary merit,
depioting as it does the first clumsy

Wisdom of Lank@'’ Series.

attempts of the Binhalese to compose
poefry in Pali. The second epic poem,
the Mahavamsa, also written in Pali, is
undoubtedly a masterly production of a
great Sinhalese poet. Its author Maha-
nama may be regarded as the first great
poet of Ceylon who is so far known to us.
He is also the first among the Sinhalese
known to have written Pali in a masterly
manner. Pali learning in Ceylon recei-
ved ibs first impetus by the activities of
Buddhaghosa, under whom Mahinima
probably had a good fraining. He was
not only a poet but also a great scholar,
A Pali work named Saddhammappak®-
sini, a commentary on the Pafisambhida
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ig traditionally aseribed to him. The
Saddharm&lankara says that he was an
Andgamin.

- Boon after the death of King Maha-
nama, his Tamil relatives created distur-
bances in the country. At that time
certain descendants of the Moriyan
dynasty, dreading the power of the
Dravidians, were living in concealment
in the inferior districts of the lsland.
Among them was a prince named Dhata-
gena, who afterwards, defeated the
Tamils and occupied the throne. His
mother’s brother was our poet, who,
having entered the Holy Order, was at
that time presiding at the Dighasanda
Pirivena in Anur3dhspura.  Young
Dhatusena was educated and brought up
by him, He also took great pains to
protect Dhatusena from the Tamils who
tried their best secretly o destroy the
prince. At last, however, Dhatusena
was killed, not secretly but in publie, by
his own son Kassapa. On the verge of
this dreadful act, the last wish of the
king was, according to the Mahavamsa,
to ses his only friend, probably our poet.
Mah&nama, it was actually he, who, on
that occasion, served the king with meat
of water-fowl the latter’s favourite dish.
Kassapa could not live very long, after
killing his father. He was defeated in
battle by his brother Moggaliana and in
the battle field itzelf he committed
guicide. After his death, his fortress, the
well-known Sigiriva, was converted into
a Vihara and dedicated to our Poet, by
Moggaliana. After this we hear nothing
of Mahanama.

The next great poet of Ceylon koown
to us is Komaradasa, Ie is possibly the
greatest of all Ceylon poets. Tiuly, he
is one of the greatest Sanskrit poets the
world has seen. He is reputed to have
composed several poems; but only one of
thein survives today, and that is the

Janakiharana. It is written is Sanskrit;
and whether Kumaradasa wrote any
poem in Sinhalese, it is difficult to say.
For one thing, however, if he did write
in Sinhalese, his own tongue, he would
have produced even better poetry—not
in the least that the JaAnakiharana lacks
in merit. On the contrary, it is con-
sidered to be a masterpiece in Sanskrit
poetry, especially among those written in
Gaudi Style. It has commanded universal
respect and has been used in India, the
home of Sanskrit literature, much more
than in Ceylon, its own home. If is
bound for ever to remain to the lasting
credit of a Sinhalese poet. The theme of
the poem is the story of the Ramayana,
and in its composition, Kalidasa has been
very closely followed. Imitating Kalid#&sa
so well and so beautifully, Kum&aradasa
has sfill managed to retain his own
originality. A theme once treated by an
immortal poet like Kalidasa to be treated
by another would be something very
difficnlt indeed. It would be still more
difficult to make that treatment, even if
such were done, equally popular with the
people of India. And yet this is exactly
what our poet has done. It is a pity
that we are given to krow so little
regarding his life. The Pujavaliya and
the Peerakumbd Sirita identify him with
King Kumara Dhatusena (end of sixth
century), This identification is ques-
tioned by many a critical scholar and no
satisfactory solution has yet been arrived
at. It is, however, interesting to note
that Kum&ra Dbatusena spent his youth
in India, having gone tnere with his
father Moggallana, who left Ceylon when
the parricide Kassapa came into power.
It is possible that Kumara Dhatusena
had a brilliant school career in India and
acquired all his knowledge of Sansknit
while there. Unfortunately for us, Just
ab this poiny, where the narration of



JoNE, 1932

Kumara Dhatusena's reign begins, the
text of the Mahdvamsa is defective, That
18 to say, the 40th Chapter of the chroni-
cle is altogether missing and the 41st
chapter opens with the story of Kuméra
Dhatusena, which is exhausted in three
gathas, ‘“On Moggallana’s death”, it
says, “the famous Kumara Dhatusena
became King. His form was like that of
an angel and he was a man of strong
physique. He effected improvements to
the Vihara thaé his father had built, and
caused an assembly of monks to be held
in order to revise the sacred canon. To
the great body of monks he gave vhe four
monastic requisites and satisfied them,
and died in the ninth year of his reign
after performing many meritorions acts.’’
About this King, identified with the poet,
there 1s a tradition which has been credi-
ted both by the Pujavaliya and the Pera-
kumba-Birita. It says that the poet-
King had a great friend by the name of
Kalidasa, a poet himself. Whether this
Kalida@sa is the great bard of India, it is
exceedingly difficult to say, Whoever
he was, he was once on a visit to Ceylon
and had taken lodgings in the house of a
courtesan, which used to be frequented by
the king. "©a the day in. question, the
king had written two lines on the wall of
that honse with the announcement that
- he would reward the person who could
write two other appropriate lines and
complete the verse. (Samasyapilirana).
Kilidasa, who saw this, wrote the two
necessary lines ahd completed the verse.
The courtesan, seeing the prospect of
getting a maguificent reward, killed the
Indian poet in cold blood and informed
the king that she wrote the two lines
and, therefore, demanded the promised
reward. The King, however, knew her
talents too well to be deceived by her
story and at once suspected the probable
auther of the two lines On being threa-
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tened by the king the murderess con-
fessed her crime, and, when the corpee of
Kalidasa was brought ouf, the - sorrow
and the consternation of the king knew'
no bounds. He then ordered a cremation
to be given to the deceased poet. The
funeral pile, ablaze with the dead body of
his brother poet, was a sight which the
king could not bear to see. He at once
threw himself into it and was consumed
by flames together with his friend. This
tragedy is reputed to have taken place at
Hatbddiwatta in Matara. How far this
tradition is true, and, even if it is true,
how far it applies to our poet Kumira-
dasa, the anthor of the Janakiharana,
we do not know. Similar stories are also
current in India regarding King Bhoja.
True or not true, this is all we hear of
Kumaradasa’s private life.

During the reign of Aggabodhi I, in
the seventh century, lived, it is said,
twelve celebrated poets who coraposed
poems in Sinhalese. Later works like
the Fijavaliya and the Nikaya Sangra-
haya give their names as follows :—

Sakda-mala, Asakdd-mala, Damwi,
Baebiri, Dalabist, Anurut-Kumaru, Dala-
got-Kumaru, Puravadn-Kumaru, Dala-
sala-Kumara, Kitsiri-Kumarn, Shriva
Bahn and Kasupkots MHpa

The Asakdd Kava and the Pardna
Mayfira Sandesaya, quoted in the Sidat-
Safigar, are possibly among the Works of
these poets. Neither those poems nor
any information regarding their authors
are now available. Vijayabdhu I, who
removed the seat of Government from
Anurddhapura to Polonnaruva in the
eleventh century is said to have been a
poet. Of his poems we know nothing
As a king he wasa very successful ruler.
The author of the Muvadevdavata, whose
name is not known, is apoet of very high
order. He is. undoubtedly indebted to
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earlier poets; but he retains a marked
individnality. The Sasadavata is deci-
dedly a younger but & greater poem than
the Muvadevddvata. It was written
during the reign of Queen Lilavati, but
who wrote it, we are net aware. Dharma-
kirti, who wrote the Pali Dathavamsa,
during the same period, is decidedly a
a poet of the highest order. The Datha-
vamsa is possibly the best of all Pali
poems. It is entirely based on the Elu
Daladavamsa, which iz now lost ; but we
do not know how far Dharmakirti is in-
debted to the Sinhalese work for his
expressions. Both Gurulugémi and
Vidy&cakravarti, the authors of the aAma-
vatura and the Butsarana respectively,
manifest great poetic genius in their
works, but they seem to have composed
no poems—at least, no poem comes down
to us as a composition of any one of
them, Pardkrama Bihu II of Damba-
deniya is the greatest of all Ceylon poets
who lived after the end of the seventh
century. He is no doubt indebted to his
predecessors, even as Kalidasa was to
Agvaghosa, Bana and others. But his
work, Kavsilumina, the gem of Sinhalese
poetry, is a poem which displays not
only great originality and poetic genius,
but also a good deal of humour—a very
rare phenomenon in Sinhalese poetry.
Parakrama Bahu IT was a scion of the
Moriyan dynasty. He received his early
education at the feet of Sarigharakkhita,
the first pupil of 83riputta. He was an
expert not only on the Vinaya, but also
on the Dhamma, and wrote the Vana
Vinisa Sanne, a Sinhalese paraphrase to
the Vinaya Vinicchaya Tik3, and another
Sanne to the Visuddhimagga. He held
a convocation of the learned monks and
issned a Katik@vata, As a DBuoddhist
scholar, as a poet, as a ruler—in all these
. respects, he was most successful. But to-

wards the evening of his life he lost his
power of speech and had to retire from
all activities. During the reign of this
King there were several other poets. The
Saddharma-ratnavaliya shows that its
author Dharmagéna was one giffed with
poetic genius, but he is not known to

have composed & poem.  Védéha
Thera who wrote the Samantakfita
Varnan2 was an able descriptive

writer as well as a gifted poet. Ana-
vamadarsi Sangharaja’s pupil who wrote
the Hatthavanagalla Vibara Vamsa was,
like all others, indebted to earlier writers;
but, taking his work as a whole, we
cannot but conclude that he had the
creative genius more than most others.
We have no knowledge of his private life.
During the Gampola period we hear of
great poets, who seem to have given nesw
life to Sinhalese poetry. Sandésa Kavyas
are for the first time found in this period,
after the Purdna Maytra Sandesa above
mentioned. Verses with same terminal
letters in their rhymes and verses of the
Samudraghosa vrtta came much into
vogue, after the works of these poets,
although those styles of composition were
not unknown before. Two Sandésas are
known to have been composed during the
Kingdom of Gampola. They are the
Tisara Sandésaya and the Maytra San-
désaya, of which the former is the older.
The Maytira Sandésaya is a masterpiece
among BSandésas. Its authorship is gene-
rally attributed to Kavisvara a grandson
of Gurulugomi but this view has been
challenged. Whoever he was, he was
undobtedly a great scholar besides being
3 poet. He has a wonderful com-
mand of the language. The chief
characterstic of his composition is alli-
teration. After Gampola we enter upon
the richest age of Sinhalese poetry,
namely, the Kotte pericd. During this
time there was a large number of scholarly
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poets, the chief among them being the
well-known Sri Rahula of Totagamuve. A
scion of the Moriyan race, he hails from a
village named Dematana not far from
Dambadeniya. According to tradition he
displayed poetic talents as a child, For
gome time he lived with his widowed
mother in his village, when Parakrama
_Bahu the VI married his mother and
adopted him as the king’s own son. He
entered the Holy Otrder, and in his
advanced age became fthe SBangha Rija
of Ceylon. He probably had his early edu-
cation under Maha VIdagama Thera.
He himself does not say who his imme-
diate teacher or preceptor was but only

states that he belonged to the pupilarly
succession of Uttra-Mula Mah& Thera.
Apparently, he was more or less a self-
educated man. The versatility of his
scholarship 18 marvellous. He is easily
the last great poet and scholar Ceylon
produced. His outstanding poetical
works are Kavya Sekharaya, Seelalihini
Sandésaya and Paravi-Sandésaya. Of
hig other works may be mentioned the
Pancikdpradipaya and the Buddhippa-
sAdanl Tikd to the Padasddhana—both
Pali grammars on the Moggallana system.
He was the principal of a great centre of
education at Totagamuva, whence he
derives his name. In his Swmlalihini
Sandésaya he invoked the God Vibhisana
to gift a child to his step sister Ulakudaya
Déyi, Hventually, she got the wished for
child, who, after Parakrama Bahu VI,
came to the throne under the name of
Jayab@hu, who, within the first year of his
reign, was killed by Sapumal-Kuméraya.
After this event, our poet seems to have
given up his association with royalty
and lived in retirement. Apparently, he
wrote his last book Buddhippasadini T1ka
during this period. The nex} great poet of

Kotte 18 the author of the Gubtila Kavya,
reputed to be a Thera named Veetteve

He hag digplayed even more originality
and independence of thought than Tota-
gamuve, of whom he is supposed to have
been a pupil. The tradition says thaf
the teacher grew jealous of his pupil
owing to the unparallelled talents of the
pupil. Veattmve, in order to show his
teacher that he did not belong to thab
class of pupils who became traifiors to
their teachers, wrote the Gattilaya and
sent it to Totagamuve. After this, he is
gaid to have given up robes and appears
atso to have given up all literary achi-
vities. Viddgama and Irugalkula are .
the other great poefs of this period. Of

the two, Viddgama is a class by himself.”
He may be called a religions poet. He
has had the gift of expressing infricafe
religiouns ideas in the simplest language.
The authors of the Gird Sand€saya and the
Haunsa Sandésaya are not known. They
are algo poets of no mean attainments.
Atfer the Kingdom of Kétte, the scholar-
ship as well as the poetic talent

declined. Of the later poets, Alagiya-

vanna is the only one who has
composed an outstanding poem. He is
a genins—not much of a scholar. His

Kusa Jatakaya and S=vul Sandésaya are
of considerable value as poems, He
may be regarded as the father of war
poems, the Hatan K&yyas. The Parangi
Hatane is a work of his. He hails from
Hiswella in Siyane Koralé, his father
being Dharmadhvaja Pandita. He was
attached fo the court of Rajasimha I of
Sitavaka (1581 —1593). Later on, his
services were requisitioned by the Portu-
guese Government for the compilation of
a T'ombu. While serving the Porfuguese
he became a Catholic, and apparently, as
a Catholic composed the KustantInu
Hatane. Besides Oriental languages, he
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is reputed o have been proficient in
several Huropean languages, such as,
Portugnese and Liatin. He had a sister
by the name of Masnikhamy, married to
a minister named Attanayaka. Tt was at
her request that he wrote the Kusa
Jatakaya. From the Kandy period on-
wards, Ceylon does not seem fo have
produced any poets of outstanding merits.
But there have heen many who composad
poems. Among them are Karatota,
Béwala, Kalugala, Katuvana, Dunuvila
Gajanayaka, Sali Alle, Baranaganitays,
Samarajiva, Diss@ndyaka, Thomis
Samarastkara, Gajaman Nong and MIri-
penné.
% * %

Among the known poets of Ceylon, it
would be futile to look for a Kalidasa, a
Shakespeare, or a Tagore. The reason
for this is not in the least that Sinhalese
people lack in poetic talent. The exisfing
poems show that they do possess it as
much as any other nation.
drawback lies in the fact that it has
never been allowed freely fo develop.
Thete can be no doubt that the Sinhalese
lanouage was a highly caltured one from
the earliest known times; for, otherwise,
it would not have been possible for a vast
literature of expositions to the whole
Tripitaka in Sinhalese to exist in ths
third cenfury B C. Nevertheless, it was
Hansgkrit that the Sinhalese people nsed
for all their cultural and classical learning,
not only before, but even after the advent
of Buddhism. Once Buddhism was
introduced as the state religion of the
conatry, then the necessify arose to write
all the veligious works in Binhalese in
order to teach and develop religious
thoughts in the people’s own langnage,
Owing to this, no doubt, people aftached

But the real

the highest importance to Sinhalese. If
this state of affairs was allowed to conti-
nue, then, indeed, the natural falents of
the people would have developed to their
fullest extent. But that was nobt to be.
In the fifth century A. C., the Sinhalase
religions works were all franslated into
Pali and, as a vesult, Pali learning gained
the highest position in the ecountry,
Sinhalese, the mother tongue of the
people, was gradually neglected; Sans-
krit learning was still in vogue; and,
eventually the people lost every chance of
developing their own natural tendencies.
Whatever Sinhalese poetry they wrote
they had borrawed from Sanskrit, The
indigenous poefry had thus no beginning
of its own and no spontaneous develop-
ment of its own. All our poems are
mere representations of Indian models.
This process is clearly seen in Sinhalese
works on rhetorie, such as, Siyabas
Liakara, which are all translations of
Banskrit books. If is a wonder that a
nation like the Sinhalese, who, -from the
earliest times of their existence, were in
the closest possible confact with Sans-
krit, did not produce a single drama It
is perhaps due to the characteristic in-
ftuenece of the Southern school of Bud-
dhism  Fuatare generations are therefore
not a litfle indebted to the few pioneers
of our own times, such as, C. Don
Bastian, B, J. Perera, and John de Silva,
who have paved the way for a dramatic
literature, which, in the long run, would
be worthy of the Sinhalese lnnguage and
Sinhalese postic
talents, as I said before, have not yet

the Binhalese genius.

been fully developed and a close exami-
nation of modern compositions shows
that they are not dead either; and there-

fore, need I say, the best Sinhalese poet

ig yet to come.
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OPENING CEREMONY OF MULAGANDHAKUTI

VIHARA

(Sarnath.)

A Graphic Description by Rai Bahadur Pandit Sheo Narain, Advecate,

Sarnath Oamp had been laid out for the
day when the new Mulagandha Kuti Vihara
was to be opened, Mr. Sahni delivered the
message of H. E. the Viceroy and the gacred
relics H, E. had sent in a casket. Cur Pre-
sident who received them made a suitable
reply to the message,

Then a procession started from the Mu-
seum, the order regulated by a Tibetan
nobleman Mr. Laden La, was as follows:—

I, Two pitchers of water carried by 2
Upasakas, 2. Flag bearers, 3. Northern
Buddhists and Musicians, 4. Ceylon {Binha-
lese) ladies. 5. Burmeseladies, 6. Bengali
and other Hindu ladies, 7. Bhikkhus 8. The
elephant carrying the casket of holy relic.
g, Mace bearers, 10, Bhikkhus. f1. Sin-
halese. 12. Burmese. 13, Bengalis. 14.
Boys of M. B. Free School. 15. Capari-
soned horses. 16, Spectators on both sides
of the road.

An English Buddhist (Mr, Broughton), a
German Monk (Govinda), a U. P. Buddhist
(Sahgal) and a Punjabi Buddhist *(Mr, Sheo
Narain) were in some male group or other.

During the procession Chinese and Japa-
nese Bhikkhus and Tibetans played their
characteristic religious music throughout.
The procession was witnessed by thousands
of spectators from Benares and its' neigh-
‘bouring villages, every one of whom seemed
to be pleased to see the unique spectacle, To
“a student of Buddhist history it meant trans-

lation to a period when such processions were
common on Deer Park—the hallowed spot,
The international character of the concourse
of Buddhists, laity and clergy, amazed every-
body, the like of which had not been seen
here within so many centuries past.

The procession in which there were two
elephants and several caparisoned horses
finished the distance in a short time, then it
circumambulated three times round the
temple. The relic was then delivered to
Nayaka Theras from Ceylon and Burma who

consecrated .the temple by chants in Pali
language, little understood but appreciated by
the public. The relic was then placed on the
altar on the dais and was open to view for
3 days, after which it was deposited in a
vault underneath the pedestal of the image
of the Buddha along with a number of pre-
sents of wvarious kinds., Many inscribed
tablets of gold and silver, sent by distin-
guished persons who loved Buddha, were also
exhibited on the dais, notable among them
were from Sir John Marshall and Sir Hari
Singh Gour. The procession was then dis-
solved, :

The 11th November was the busiest day
of the festival. After the three circumam-
bulations round the Temple, a meeting was
held under a big Shamiana. It was so den-
sely packed that not even a way through was
left, It was presided over by the WVen:
Ratanasara Nayaka Thera who delivered his
opening speech in Sinhalese which was ren-
dered in Hindi by Bhikkhu Sirinivasa. Then
Panca Sila —(five precepts)—was recited,
followed by a Hindi song by the girls of the
Theosophical Girls School of Benares. Ven:
Sri Devamitta Dhammapala who had taken
his seat near the President was too weak to
read his message which was in English,
Pundit Sheo Narain was deputed to read it
but his voice in reading it was not sufficiently
powerfal, 8o Lala Sri Perkash took over the
reading, The message was a brief one, In
welcoming the public, he related how the
Temple came to |be built, The usual noise
of an Indian audience called fourth a slashing
rebuke from Pt. Jawahar Lal Nehru, which
restored quiet. The subsequent proceedings
went on smoothly,

After Ven: Dhammapala’s message was
read Raja Sir Moti ¢ hand, a premier reis of
Benares, read his speech as President of the
Reception Committee, Coming from a
Hindu gentleman, ‘‘an orthodox Sanatanist,”’
and in the terms in which it was couched, it
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sent a thrill into the hearts of the Buddhists
present in the meeting, One passage from
his speech will repay perusal.

«Phanks to Ven: Dharmapala, we meet
here today to witness the opening cere-
mony of the Vihara that bears the
name which the cottage in which Lord
B.uddha lived bore 2520 years ago.
May the Hindus and the Buddhists
remember that ethnically and cultu-
rally both are the same, owing allegi-
ance to one whose memory both
cherish with reverence and admiration.

veessess.] hope you will all join me
in thanking Ven: Dhammapala whose
singleness of purpose, has allowed him
to see the dream of his childhood
materialized in his old age and in wish-
ing him a long life so that before he
casts off his mortal body he may see
Asia united for international good-will
and the peace of the world'’.

After this speech, Mr, Owen, Collector of
Benares, delivered the present sent by His
Excellency the Governor of United Province,
which was a silver Amalaka fruit in a small
silver plate.

Next followed a Sandesa (message) from
the Buddhists of Qeylon which was read by
Mr. Gunavardhana as a delegate from Ceylon.
One short passage in it showed the general
spirit of this message:—

It is to Buddhism that- we owe our
peaceful traditions and our Aryan
culture; we were a race fierce and war-
like before its advent. Thus our debt
of gratitude to the Indian motherland
is deep and varied, Thus from the
point of view of religion, the gifts we
have received from India are of inesti-
mable worth, Otherwise too, for
many of our arts and crafts, and large-
ly and generally for our civilization,
all of them closely linked with this

. gift of Truth, we are immeasurably
beholden to India.”’

‘I'hen messages from distinguished persons
from all parts of the world were read out.

Those from Lord Ronaldshay (now Earl
Zetland) ex-Governor of Bengal and Dr,
Tagore were very touching,

Next in order in the agenda in the pro-
gramme was the presentation of a geld medal
to Rai Sahib Hari Chand and a go'd medal
to Lala Munna Lal Govila in appreciation of
their valuable services in the building of the
temple and the present of one hundred rupess
to Gulab Chand Brahmin, the Sculptor who
had made the image at Jaypore. Mr. Rama-

nand Chatterjee then read his speech on
behalf of the Hindu Mahasabha in which
fraternal spirit prevailed namely, all Hindoos
welcomed the new temple, A number of
speakers e. g, Mr. Laden La, 0. I. E.,, Mr.
Broughton:(an English Buddhist) Brahmachari
Govinda, (a German Buddhist,) Sri Rahula
and others delivered speeches but no arrange-
ment had been made to report them. The
meeting was dissolved after a few remarks
from the Chair. The temple was illuminated
within and without and so was Dhamek

Stupa. The whole night chant went on in
the Temple,

12th November.

The second day (12th November) the fun-
ction was comparatively a brief one, From
g a. m, to nearly 3 p. m. the visitors saw the
museum and the ruins, which moved many
Buddhists from outside India into tears, The

Hindus too heaved deep sighs in common
with Buddhists.

Our readers are aware that Emperor
Ascka’s daughter Sanghamitta had taken a
branch of the Bodhi Tree (Ficus Religiosa)
under which Prince Siddhartha Gautama had
attzined enlightenment, to Ceylon when she
followed her brother Mahinda and planted it
in Anuradhapura. It grew up into a mighty
tree and is still there Tt isthe oldest historical
tree in the world. Ven: Daarmapala had
brought three: saplinga from this tree to
Sarnath to plant them in the vicinity of the
temple A quadrangle enclosure had been
built for planting them. The ceremony was
performed according to the ritual chalked
out. Mr Daya Ram Sahni agreed to plant
two of these saplings and one was to be
planted by Ven: Dharmapala. The former

g
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gave a short account of the Bodhi Tree as
recorded in the Chronicles (This was repro-
duced in The Buddhist for March )

After this ceremony, there was a meeting
of the Buddhist convention presided over by
Dr, S. N. Das Gupta, Principal, Sanskrit
College, Calcutta. His Presidential address
showed great historical research. A lay man
who had not had equal facilities to study the
subject had of course to accept his views,

" Dr. Das Gupta’s reputation as a scholar is
undisputed. It may be noted for fairness of
recording facts correctly, whispers of dissent
from some of his statements were heard
amidst some Hindus, but as there is no
opportunity for any debate, there is possi-
bility of comments after it is issued in the
official report of the proceedings. It was
noted in the programme that synopsis of
long papers and some short papers will
be read, but it became late in the evening,
and the proceedings of the day came to a
close.

The Mahabodhi Society had got printed a
report of the working of the Mahabodhi
Society from the time of its constitution up
to date., There was not time enough to read
it. It was printed in the form of a bulletin
and widely circulated. It traverses the
whole range of Mahabodhi Society’s activities
for the last forty years. It wound up by

thanking the Maharaja Sahib of Benares,
notable Reises and other residents of Benares
for their hearty co-operation and help on
this momentous occasion, At the close of
the convention Ven: Dhammapala mustared
strength to make a short speech in English
in which he remarked that the co-operation
of Hindus on this occasion was beyond all
expectation.
Futnre of Buddhism.

On the third day the topic for discussion
was the future of Buddhism with special r.-
ference to renewal of Buddhism in India.
Mr, Broughton presided and made a short
speech being very sanguine of Buddhism not
only being resuscitated in India but its pros-
pects of becoming a universal religion were
favourable. Many speakers followed. Ven:

Dhammapala also spoke. He pointed out
that although Buddha was spoken of in highly
eulogistic terms by all Hindus he found
only one man, Pandit Sheo Narain actively
supporting and co-working with him, His
words ““I am presenting Mulagandha Kuti
Vihara to India for the common benefit of
all’’ were touching. At the end Bt, Sheo
Narain rose and pointed out that Ven:
Dhammapala need not despair of conversion
of many persons in India, but the difficalty
is that Buddhists in India have no separate
code of Inheritance, marriage eic,, and
people who are ready to embrace Buddhism
find themselves unable to do so because
they are bound by Hinda Law and

have to observe it ex necessitn, Therefore
they do not sever their connection from their

community. In practice they behave in al-
most all respects like their Hindu brethren,
He also pointed out that he has been a Bud-
dhist from 1878, and that he believes it was
he who wrote ‘¢ Life and Teaching of
Gautam Buddha '’ in Urdoo at a time when
the Punjab had forgotten that Buddha was
any religious teacher at all in India. He
then pointed out the affinity, common interest
and common civilization of Hindus and Bud-
dhists. He also remarked with gratitude
that the help and co-operation showa by
Benares Hindus was simply phenomenal.

This meeting ending, all Buddhists were.
entertained to a garden party by Raja Sir
Moti Chand. The gathering was at once
international. It may be noted here that
Lala Shiva Prashad Gupta had before this
given meals to all Bhikkhus for 2 days. .

Mr Laden La had brought with him some
Lama dancers and musicians A lama dance
was performed which was a new thing for all
the people there. Needless to say every one
enjoyed it immensely.

A film company was taking photos of
the procession and the opening ceremony and
of other events. They requested Mr. Laden
La to repeat the dance in day light to enable
it to take photos for a film to which he kindly
consented. The party of dancers then left

for Allahabad on the request of Pt. Jawahar
Lial Nehru,
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Tt is stated above that the religious chant
was kept up the whole night, the interior of
the temple was lighted with innumerable
candles, and incense sticks, equally numerous,
converted the hall into a wveritable “‘scented
chamber’” (Mulagandha Kuti means principal
scented chamber), Visitors were simply lost
amidst the devotional, the all engrossing
ecstatic attitude of the loyers and adorers of
that majestic personality in whose name at
least a quarter of the human race takes
refuge. The image in the attitude of preach-
ing had a magical effect on everybody, Bud-
dhist or non-Buddhist alike. ‘The entire
scene was a romance, like of which India had
not seen for 800 years.

Is what is stated above a fairy tale ? or is
it Alladin’s wonderful lamp of the Arabian
Nights that called into existence all that we
have described? is that the Bakanli’s paradise
on earth created by magic? No, it is the
very land, the holy Isipatana where Lord
Buddha came on foot from Buddha Gaya and
preached to his five ascetic comrades who
had deserted him, the very spot were these
five Brahmins.

Kondanna, Vappa, Baddhiya, Mahanama,
Assaji were performing their ascetic practices,
and it is here that the Lord gathered sixty
more disciples whom he sent out to preach
his doctrine with the following directions.

Go ye, O Bhikkhus, and wonder forth
for the gain of the many, for the welfare
of the many, in compassion for the world,
for the good, for the gain, for the wel-
fare of gods and men. Proclaim, O
Bhikkhus, the doctrine glorious, preach
ye a life of holiness, perfect and pure’’.
(Mahavagga, Vinaya Pitaka).

It is verily the Mrigadaya (the deer park)
which we may aptly call the cradle of Bud-
dhism. Let us hope from this hallowed
ground light will radiate to the whole world,

As observed by Ven: Dhammapala, the
Mulagandha Kuti Vihara is presented to
India and *‘what is ours is going to be yours
for ever in the next succeeding minute’ said
the report of the society published in the
Bulletin No, 3. The attitude of Buddhists
towards Jains, Hindas and Sikhs will be
what is inscribed in the Asokan Edicts:

(1) “King Priya darsin, beloved of the
gods, wishes that all sects may dwell
at all places, because they all desire
self-restraint and purification of heart’’
(Rock Edict VII).

(2) ““Other sects should be honored. . ,...
by so doing one exalts one’s own sect.
By doing otherwise one injures one’s
own sect and also harm to another
sect’’, (Rock Edict XII).

WHICH IS MORE MERITORIOUS—DANA OR SILA
By Mrs. D. N. Hapugala

Piyadasa Wijayasena is a ncble looking
youth, who had just returned from England,
after qualifying himself as a Barrister-at law
—the vocation of life chosen by many a son

of rich parents in this country, who have
enough money to waste.

As a school boy when in Ceylon Piyadasa
was keen in acquiring a sound knowledge of
his religion as an accomplishment to his edu-
cation. His comparisons and contrasts of
different view-points of Buddhism with
Christianity and other religions always con-
vinced him that he had to learn a lot more
before he could understand Buddhism pro-
perly, He often wondered what a good thing

it would be to have  Obmparative Religion'’
taught as a subject in every school. But un-
fortunately, he could see in nearly every
up-to-date school in Ceylon the highly
educated teacher was only a fair faced
Christian, most probably imported into this
Island to educate the ignorant ‘heathens’
here. 2

Piyadasa’s father did not worry much
about religion. He thought he would be
quite satisfied if his son learnt only some
sure trade of life recognised by the modern
world as respectable. On the contrary, Mrs
Wijayasena wished their only son Piyadasa
to be not only cleaver but pious and good
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Perhaps he expected too much from Piyadasa
ever since he was able to talk and walk, She
hoped her son would grow up to be as brave
as Dutugemunu, as clever as Parakrama-
bahu and at the same time to be as pious as
Sirisangabo. Things went on smoothly
between the parents and the son till Piyadasa
went abroad. Even after his long stay in
one of the modern cities of the West with its
modern conceptions of life, the mother ex-
pected her son to grow up to her own ideals,

When Piyadasa left Ceylon eight yearsago,
his sister, Susila, was a little girl of ten, but
the day be returned home he least expected
to meet a graceful young lady who was
busily engaged in household affairs; soon
the brother discovered that his sister was not
at all like the Western girls, who, as a rule
are indeed as clever as the men there, But
what is that indiscribable charm he could not
find among the number of clever and pretty
Western girls, with whom he was constantly
associating himself for the last eight Vears?
In fact he was nearly eoraptured in love with
the fair young daughter of one of his tutors,
who always sought Piyadasa’s company
whenever the opportunity occurred. But
Piyadasa knew that he had to dissociate him-
self from his parents if he were to marry a
Western girl,

After the day’s work is done often he
would sit and muse, seemingly staring into
nothing though he could see in his far-off
home, his mother whose affection he valued
more than lots of other things in the world,
This wave of thought helped him in the end
not to burden his head and heart with the
love of a foreigner, while his parents expected
him to prosecute his studies. But now that
he had come back home he was glad he had

no secrets to unburden to his mother or any-
one else.

He was greatly struck with his sister's
accomplishments, 8he could converse with
him on any topic and contribute her share of
experience and interest, She had a melodious
voice and could sing and play on one or two
instruments, She shared the household duties
with her mother, but Susila was the sole

mistress of their beautifully laid out garden,
Piyadasa admired his sister’s retiring ways
and charming womanly digrity with
which she discharged her duties. Eventually .
of course he discovered that his sister's
knowledge in the Dhamma was far superior
to that of his.

Tt was Wesak eve and preparations for the
following day were in full swing, in *‘Wijaya-
giri"’'—the magnificient town residence belong-
ing to Wijayasena family, Susila and her
mother were tojobserve “‘ 8il’’ and the son
had half hinted to some of his friends that he
too would join them at the Y, M, B. A. to
observe “‘Sil’* if he could spare the time.
Piyadasa set on a bench in the garden think-
ing what excuse he could offer his friends
not to go early to join them in their ‘/gil”
campaign, when his sister disturbed him,
““ Brother,”" she asked, ** Will you be going
with us to-morrow to the temple close by or
have you decided to join your friends at the
Y.M.B.AR2"

Piyadasa was taken back, for he had not
made up his mind yet about the following
day’s programme. He thought he would
enter into a discussion with his sister so that
it might help him to decide about *8il".
Instead of answering his sister he asked her
““Have you much faith in observing Sit,
Susila? Some_how it seems to me a waste of
time to sit in a corner muttering to yourself
SOMe gathas Or Other, perhaps halt the time
nodding to yourself, Cannot one's time be
better occupied on a Poyaday ? For instance
I believe almsgiving is more practical than
observing gi, Do you not think so too’}
Susila was amazed to hear her brother speak
thus. Bhe thought it was not worth entering
into an argument with him, whose head was
full of Western ideas still,

““Dear Brother” she said very kindly, I
hope you have not forgotten what is said in
the Dhamma-—that the highest form of
“*Puja’’ to the Lordis “Pratipatti’”, Ifa
Westerner who is materialistic and is only
interested in trade and other modes of life
said that he had more faith in almsgiving
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than observing Bil or Pratipatti Puja, 1
would not be surprised, But we Buddhists in .
the East look at things from a different angle,
I dare say when you forget that you have
been in the West among your much admired
practical friends for sometime and listen to
our Bhikkhus Dhammaloka and Narada, who
will be preaching tomorrow at the Y. M, B. A,,
you will begin to think differently.

By 9 o’ clock in the following morning
the Y. M. B, A, hall was full of people ciad
in immaculate white, looking sedate and
serene. All were seated on mats cross legged.,
“ Tring, tring, tring,”” goes the tinkling of
a tiny bell and in walks a Bhikkhu of youthful
saintly appearance bent with intelligent eyes.
Without any formality he takes the seat
on the dais, specially prepared for hims
He looks around cheerfully and appears
to be pleased and satisfied, Yes, he is
pleased that amongst his ¢ oace-a-year-
upasakas >’ there is a latest addition
in the shape of a barrister who seemed to

think that he had nothing much to learn after
a long sojourn in England. But this is not
the first time our Bhikkhu has seen the self-
satisfied foolish look ameng many a so-called
educated modern young men of ours, He
only feels sorry for them and opens his sermon
on ““Mind - how to make your innerself
your own master and control your mind and
its actions big or small,

The clock strikes ten. Cur Bhikkhu winds

up his sermon by exhorting his audience how
much Lord Buddha did for bumanity by

controlling and guiding his own mind in the

right path, Our Bhikkhus did not use many.
difficult 8anskrit or Pali words but his
expesition of the Dhamma was supreme

and the effect it had upon his audience at the
end of the sermon was marvellous, The
following day Piyadasa told his sister that ke
entirely agreed with her views on ‘Sila’ and
thenceforth he spent an hour daily studying
his religion instead of indulging in brushing
and trimming his hair and moustache for a
long timte, which he thought was more practi-
cal for his welfare formerly.

BUDDHISM AND VEGETARIANISM

By R. C.

All over this beautiful little island large
numbers of Buddhists flock to various viharas

on Full Moon Davs to pay their homage
to their Great Master. In their devotions
they repeat the precept **Panatipata
yeramani sikkhapadam samadiyami "

which means, ‘“{ promise to abstain from
taking the life of any living creature! It is
the general belief among Buddhists that it is
a sin for them to kill any living animal, and
as such one would be acting against this
precept if he would help another in commit-
ting the destruction of any life, It is some-
times argued by flesh eaters that they are not

breaking any vow as long as they do notkill the
animals themselves, but they little realize that

there would be no work for butchers if every-
one abstained from flesh eating. Some Bud-
dh'sts might think that unless all turned vege-
tarians, flesh would continue to be sold and
that no good would result out of a few ounly
stopping flesh eating. Such men should
remember that it is particles of sand that

Chapman

make mountaing, and that if every Buddhist
would be faithful to his religion, and would
abstain from flesh eating, the roll of flesh
eaters would gradually vanish away.

No Buddhist would conscientiously deny
that flesh eating is a sin, Even the most in-
temperate flesh eaters refrain from taking
flesh on such days as when they observe
¢Atasil’ and “Pansil’ or when going on pilgri-
mages to sacred places as Sri Pda and
Kataragama. They turn wvegetariuns on

these days because in their heart of hearts
they realize that they would be acting against

the precept and would not be true to their
vow if they took flesh.

Lord Buddha gave eight precepts to be
observed; but when it was found that the

ordinary man wonld not be able to observe
them all, He asked the laymen to ebserve the
five precepts which every Huddhist ought to
follow. By eating flesh, Fuddhists
also  break the  precept ¢¢ Musavada
veramani sikkhapadam samadiyami,”’ which
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means ‘I promise not to say a falsehood
(about even the smallest thing),"” since all
Buddhists, even the non-vegetarians, utter
these precepts when they go to the places of
worship. Flesh eaters commit a sin not only
by eating flesh but also by telling falsehood
since they take the vow of abstention from
flesh eating and when they return to their
homes, forget their sacred oaths and indulge
in flesh eating.

There is a2 wrong notion prevailing among
many that if they refrain from eating flesh
they would lose their strength. Eminent
doctors firmly assert that flesh eating not
only gives no strength but it rears diseases in
the body and shortens the life of an indivi-
dual. In a certain book ‘‘Health and Long-
evity” by A.C. Selmon, M.D. (page 111) there
are rules for health and longevity, and among
them there is a rule as follows, *‘Eat but
little meat and see that it is well cooked,”
and this rule is under an asterisk mark with

a note below, This doctor finds that most
of the people are fesh eaters, and stated the
above rulelin order to lead them to Hhealth
and longevity, When we refer to the note it
states as follows, ““While it is better to eat
but little meat, it is far better to dispense
with flesh food altogether | Now the readers
can realize that flesh eating weakéns the
system rather than give strength to the body,
If vegetarianism does not give strength to

the system it is difficult to imagine how the
warriors of King Dutugemunu possess such
strength as to perform such remarkable feats,

It is a good sign to see that within the last
few years many Buddhists have abandoned
all superstitious ideas as to flesh eating and
have become vegetarians in accordance with
Our Lord's precept. TI:is my fervent hope
and prayer that with furtber enlightenment
all Buddhists will realize the evils of flesh
eating and do their utmost to abide by the
precept ‘‘Panatipata veramani sikkhapadam
samadivami !

GLEANINGS

The Buddhist Lodge, Zurich

We have pleasure in apnouncing the formation of
a little group in Zurich, Switzerland, with the above
name. The founder and leader is Mr. Basile
Giurkowsky, and all communications should be
addressed to him at 16 Langackerstrasse, Zurich, 6,
where the Group holds its meetings. Buddhist
literature in German will be very welcome for study
and distribation—Buddlisie in Brgland.

Buddhizm in Malay

Mr. Kwee Tek Hoay, the Editor of Maestika,
Prinsenlaam, 6g, Batavia, is publishing a series of
baoks in Malay language on the Life and Teachings
of the Lord Buddha Gautama., The first of the
series is now on sale —Buddhism in Englond.

Buddhism In Austria

Mr. Kovacs Pyorgy, 11 Margit Korut 8,111 Emelet
27, Budapest, Hungaty, writes to us:—'‘I have
your precious letter for which 1 thank you very
much. Also very many thanks for the periodical,
I learn much from it. I should like to subscribe to
it, but now this is impossible because in my native
covntry in Hungary is s money prohibition. Itis
forbidden to send to foreign lands any money, My
country is deeply in the economic crisis V'— Editors,
The Buddhist.

Sidelight en Conversion
We publish on another page the judgment of

Mr. Justice Boys of the Allababad High Court in a
case in which he had to decide wether an Indian

Christian Minister, named Sherring, should be prose-
cuted for perjury. His lordship decided against his
prosecution as he thougt that it may be difficult to
obtain a conviction as there had been much false
swearing on both sides. The importance of his
judgment, however, lies in the scathing exposure of
Sherring’s casual way of making a convert, I't would
be urfair to generalise from this instance but at the
same time it is impossible to think that Sherring is
the only black sheep in the fold of Christian missions,
Sherring himself claimed to have made on an average
40 conversions in a year, in the last IT years since
he was ordained. Itis possible that, in the other
439 cases, he had carried out his Ministry in a less
irresponsible way, though it is hardly probable. Mr.
Justice Boys laid stress on the fact that a bogus
conversion and baptism by such men as Sherring
could be made, as the law stands, to have the cffect
of, in fact, divorcing the parties lawfully married,
Conversion as a means to marriage and divoree is
by no means uncommon. In fact, in the absence of
a law of divorce, Hindu wives, who are not satisfied
with their husbands, have more than once sought

relief through conversion to Chiistianity or Islam.
The note-worthy feature in the present case is that
it was a Mahomedan woman who came within the
scope of Sherring’s operations. Mr. Justice Boys
did not mince his words in describing the state of
things disclosed by this case. The wonder is that
there are people who honestly believe that Chriatia-
nity stands to gain by such conversion—Socinl
Beformer.
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REVIEW

BUDDHIST STUDIES, edited by Bimala Churn
ILaw.Ph.D., M.A., B.L. Thacker, Spink and
Co. Calcutta, 1931

Hitherto students of Buddhism and its kindred
literature had been grateful to Dr. Law for his own
learned tesearches, published in various forms,
chiefly his exhaustive and splendid monograph on
Buddhaghosa, WNow he comes before us in another
role, as editor and author (more editor than author ',
providing agreatintellectual feast.The volume before
us runs into over goo pages and includes several
pages of illustrations as well. Dr. Law has suceeeded
in rallying round him for his publication the scholarly
elite of many lands, all names well-known and each
writing on themes which have formed subjects of
their long and laborious studies, Ts is quite obvious
that the editor’s task has been mainly that of diplo-
matic persuasion in gaining the writer’s consent io
write something for his volume, The choice of topics
he has left entirely free to the writers of the papers
themselves. The outcome is a tremendous amount
of variety diverse in character as well as in form.
This, though it perhaps tends to make the volume
more valuable, makes a reviewer’s task extremely
difficnlt. Some of the papers scem to have been
merely meant as peace-offerings to escape further
pursuits by the editor’s blandishments. They are
just digests of the authors’ own previous works
gerved up in popular form. Such, for instance, is
Geiper’s Short Hislory of Ceylon. Others are notes
aathered together—gleanings from variousficlds e.g.,
Haraprasad Shastri’s ' Chips from o Buddhist Work-
shop’’, profitably arranged for the siudent. Vet
otherg are compilations from various sourees, put
together with the scientific training of the research
scholar. Amongst the longest paper is one by our
own veteran student, Dr. W. A. de Silva, who
weites on the History of Buddhism in Ceylon. He has
gathered together a vast amount of material from all
sorts of sources, some of them hitherto unexplored.
Particularly the part of the essay dealing with the
modern period is a masterly survey. Among other
Ceylon contributors are Bhikkhu Rambukwelle
Siddhartha, Mr. 8. Paranavitana and Bhikkhu
Narada. Bhikkhu Siddhartha wriles on The Origin
and Development of the Pali Language with Special
Reference to  Sonskrit Grammar. His profound
knowledge of the two languages makes his conclu-
sions specially valuable, though how far his theories
will be accepted by eritical scholars of other lands
will be a matter for much surmise, if we are to judge
the hypotheses current amongst them from a similar
article by Dr. Berriedale Keith who contributes a
very learned paper on the Lome of Pali, Dr. Keith
guestions the genuineness of practically every theory
which has hitherto found acceptance among reserch
scholars and throws down a direct challenge to the

orthodox scholars. Mr. Paranavitana's paper on
Buddhist Festivels in Cenlow bears the characteristics
of thoroughness and scholarliness which we got
accustomed to expect from him. Bhikkhu Narada's
two articles on Sansara and Nibbhane show a wide
acquaintance with Buddhism, its religio-philolsophi-
cal aspects and form quite interesting reading. He
wtites convincingly, though too mucn like the
apologist. Mrs, Rhys Davids’ rigorous plea for the
consideration of Man as Weller strikes a ditferent
note altogether. Hers sounds like a voice in the
wilderness, but if the enthusiasm her recent pro-
nouncements at the Leyden Congress of Orientalists
is any clue to the conviction which she has brought
to European students of Buddhist lore, then its
echoes will be far reaching. Space will not permit
us to write in detail of the many other papers which
the volume contains. But mention must be made ag
least by name of Dr. Kenneth Saunders’ article on

The Question of istorical Sakye Muni, Dr, E. T,

Thomas' Buddhist Education in Pali and Sanskrit
Schools, Dr. M. Nagais’ Buddhist Vigana Discipline,
Dr. B. M. Barua’s Haith in Buddhism and Dr,
Radhakumud Mukherjee’s two papers on dscient
Indign Hduecation and The Aduthenticity of Asokan
Legends. They are very well-written, clear, concise,
unpadded. Dr. George Grimm’s essay on Christian
Mysticism in the Light of Buddha’s Doctrine shows
an enviable knowledge of the ““esoteric”™ side of
both the religions and is a development of the same
writer’s views found in his earlier volumes oOn
Buddhism. There are two essays dealing with
Buddhism in Tamil literature, one by the well-known
expert in South Indian antiquities, Dr. Krishna
Swami Alyangar, who writes on the Buddhisi of
Manimelchalai, and the other by his successor My,
Ramachandra Dikshitar Mons. Louis Finot's
contribution on the Outlines of the History of
Buddhism i Indo-Ching 1S one of the best of the
essays, and the velume deserves the price charged
for it for this alone. Dr, Law himself has written
several papers, where he reveals, as usual, his
profuse energics and his unquenchable thirst for
knowledge.

To use rather an nnBuddhistic expression ““ the
egg is very full of meat”, and it cannot be done
justice for in a short sitting like this, Tt can provide
a rich repast for many long days. Dr. Law deserves
the applause of all for his energy and enthusiam, not
to meption the great expense it must have meant to
him for so splendid a production.

G. P, Malalasekera.

On board the 5.5, Orsova
I5. 4, 32.
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" A WELL KNOWN FACT.
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“There is no Risk in
Ordering Your Portrait at

the TERMINUS STUDIO!

Because, They are Perfect |

Photographers.”

VISIT

TERMINUS STUDID,

Bkinners Road Junction,

MARADANA COLOMBO.

or Phone 968,

"'l-._,_ e |
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