THE BUDDHIST

THE ORGAN OF THE

Young Men’s Buddhist Association

Vol IIL.  (New Series)  SEPTEMBER 242 No, 4.
CONTENTS
0 Paas.
Notes and Cm:nments —Half-Yeatly General Meetmg, Vihara for Mantivu Leper
Asylurn; Jataks Stories N _ e
b o Buddhism in Germany by Walter Persian ... e B0
. Education in Ancient. Ceylon by L. H Mettananda ... S
All-World Buddhist Conference ... P iy S0
* Fourteen Fundamental Buddhist Beliefs ... : i iz 6D
Y. M. B. A, Half-Yearly General Meeting sl Bl
World Assembly of Buddhist Lieaders and Philosophers sk

Abeyaratne Scholarship
Why—Buddha by Wilmet Gamini

N

Price 25 ots.

anr ')




THE BUDDHIST

B.E. 2432 —Established—C.F.. 1888.
THE OLDEST ENGLISH JOURNAL OF THE BUDDHISTS.

EDITED BY
Sir D B. JAYATILAKA and P. P. SIRIVARDHANA,

ANNUAL SUBSCRIPTION
Ceylon, India and Burma,.. Rs, 8'00 | Other Countries ... Bix Shillings
Free to Members of the Y.M.B.A. whose subscriptions are not in arrear-

Punctual Payment will help both members and the management

All articles should be addressed to the Editor; business communications to the .Eecretdry,
and Money Orders and Cheques to the Treasurer, Y.M.B A,
Colombo, =

Phone 3341.

THE YOUNG MEN'S BUDDHIST ASSOCIATION
COLOMBO.

FOUNDED IN 1398 — INCORPORATED.
AN INSTITUI'ION FOR THE RELIGIOUS AND CULTURAL ADVANCE-
MENT OF BUDDHIST YOUTH.

Objects—The Study and Propagation of Buddhism
The encouragment of the practical observance of Buddhism
The promotion of unity and co-operation among Buddhists
The advancement of the physical, intellectual and social welfare of members
Membership—Men, not less than eighteen years of age, having any or all of the above
objects in view, are eligible for membership.
Members are classified as honorary, active and life members,
Any person who has rendered distinguished service to the cause of Buddhism
may be elected an honorary member at a General Meeting of the
Association,
Active members shall pay a minimum subscription of one Rupee a month
or ten Rupees a year or five Rupees a half-year, payable in advance
during the first month of each period.

Any person who gives a donation ¢f not less than Rs, 200/- to the Asso-
ciation may be elected a life member

ANNUAL SUBSCRIPTION Rs. 10)- MONTHLY Re. 1/-
Be a Member and help the cause of Buddhism.



e e

THE BUDDHIST

“Sila Panwanato Jayam’”

Vou. IIl New Series.

SEPTEMBER 2%

1932

NOTES AND COMMENTS

Half-Yearly
General .
Meeting

We should like to draw
the attention of the Bud-
dhist public to the procee-
dings of the Half-Yearly
(GGeneral Meeting of the Y, M. B, A.
published elsewhere. It will be seen
from the accounts that the management
of affairs of the Association during the
past six months has been so satisfactory
that it has carried forward a credit
balance of over Rs. 900/-, As we have
frequently pointed out, greater resulfs
can be achieved if only all members per-
formed the elementary duty of paying
their subscription regularly. The scope
of the Y. M. B. A, is a very wide one.
It would fail in its duty if it did not
enter into the public life of the country
by leading the youth in the general cul-
tural activities as well as in the social
and religious lines. These great aims
demand more funds and enthusiastic
workers. We frust it would not be in
vain again to appeal to members fo

realise to whal great extent they would
help the counfry by being an active
member of the Y. M. B. A.
* ¥* *
Vihara for  President’s announcement
Mantivu  with regard to the proposed
Leper Asylum Vihara for the Mantivu
Leper Asylum is an impor-
tant one which should commend itself to
all Buddhists. 1t is quite in keeping
with the spirit of the Y. M. B. A. to pro-
vide the unfortunate inmates with a
Vihara, The estimated cost is a very
modest one, viz. Bs. 2000/-. This is an
amount which 2000 Buddhists can very
easily subscribe in spite of the depression.,
We sincerely trust that this appeal
would meet with a ready response.
Subscriptions may be sent to the Hono-
rary Treasurer, Y. M. B. A, Colombo.
& # *
Jataka Stories Synopsiz of the thired
Jataka Story will appear
in our next issue.
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PIONEER WORK

BUDDHISM IN GERMANY:

OF Dr. DAHLKE

By Walter Persian

In Germany there are good unmber of
people who, without stimulation and en-
couragement from Buddhist communities
of Asiatic countries, ave finding a greater
satisfaction of their religious feelings in
Buddhism than they hope of ever being
able to find in Christianity. They be-

long not only to the intellectual classes.

but consist, to a great extent, of people
engaged in the social struggle of life, who,
besides their own professional work, are
often intensively studying and following
the teachings of the Buvddha. They
hold meetings in smaller or bigger
circles. To follow Buddhism it is not
at all necessary to form into con-
gregations. Buddhism may be practised
quite independent of any such congre-
gations or oxganizations, Though nearly
all Buddhists in Germany are adhering
to the original form of Buddhism, known
a5 Theravada, they nevertheless may
- often differ considerably in their views
about minor points of the teaching.
Here, we must not forget that Buddhism
10 Germany has been introduced by way
of literature and not through any mis-

sionary efforts on the part of Buddhist
communities of Asia,

Belles Lettres.

A good collection of belletristic works
bave greatly contributed $o the spread of
Buddbist ideas amongst the Germans
and have aroused a general interest in

Buddhism. Also philosophy in Germany

has already become imbued with Bud-
dhist ideas. Thus, Schopenhauer, one of
the foremost German philosophers,
~ whose philosophy is Buddhistic from
beginning to end, calls Buddhism the
sublimest veligion on earth, older and

truer than Christianity. And  even
Nietzsche, though being himself a fervent
Hellenigt, says o the ° anti.Christs”
“Buddhism s hundred fiumes more
realistic than Christianity. .. ...Buddhism
15 the only real positivistic refigion
which higtory shows us...... 5

Thus, whilst belletristic philosophical

literature roused and furthered the
gympathy for Buddhism, the German
scientific research penetrated to the
very roots of Buddhism, Scholars like
~ Oldenberg, Neumann, Seidenstucker
(Girimananda) Dahlke, Nyanatiloka,

Geiger, Walleser and many others have
produced cxellent translations from the
original Pali canon, as well as scientific
books on the doctrines and history of
Buddhism.

Now it is due to all those various
popular, philosophical and scientific
works on Buddhism that people found
their way to Buddhism, and finally
formed intc a number of communities,
of which two are in Berlin, two
in  Munich, one each in Hamburg,
Cologne, Breslau, Bremen, Rostock ete.
However, not all the Buddhist adherents
are rveached by these communities as
shere are many who, unwilling to join any
society, are following Buddhism indivi-
dually.

The Future.

What the future of Buddhism in
Germany will be cannrot be easily
forecast. Here one would well dis-

tinguish between the so-called pessimistic
Buddhism of those weary of the world
and enervate minds, “parlour” Buddhism,
theosophy, occultism ete, on the one side
and those admirable hercic men who
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have renounced the world and are
resolutely following the noble path of
Homelessness. Besides these, there are
others who are imbued with deep rever-
ence for the Buddha and his doctrine, in
whose house, the Statue of the Buddha
absorbed in meditation occcupies the
place of honour, which in many Chris-
tian houses, is filled by Jesns on the cross.
In Germany, of course there is no oppor-
bunity yet to live the homeless life of &
Bhikkhu ; but still those devoted laymen,
without severing all social bonds are find-
ing in the teaching of the Buddha full
inner satisfaction, mental peace, edifica-
tion and consolation of heart. Fach
organisation has a fixed line of dirvection
in accordance with the doctrine. Thus,
e. g “ Die Gemeinde um Buddha” (the
Community around Buddha), conducted
by Mr. Martin Steinke has drawn up its
fixed course and aims by saying that it
does not tolerate any religions adulte-
ration or outside dogmas and that it is
working only in accordance with seience
and the understanding of the Buddha's
doctrine, i.e. the realisation of the
dotbrine through life.

Dr. Paul Dahlke's Work.

The late Dr. Dahlke, who unfortu-
nately died foo early, has written ex-
cellent scientific and philosophical works
baged on the original Theravada tradition
and his chief doctrine is that in the highest
sense, no self-constituting entity, called
“ego” or “atman’’ can be found within
this our bodily niental existence, and that
hence it does not exist for us, and that
that which we call by the conventional
name “ 1" ig nothing more and nothing
less than this bodily-mental process. Ta
do him full justice one never shonld for-
- geb that Dahlke was the man who foun-
ded the “ Buddhist House” in Frohnau-
Berlin, and till the last minate of his life

sacrificed all his strength and wealth,
in order to complete and safeguard his
work. Thus daring that moss diffienlt
period from 1923 to 1927 he was work-
ing all day in his capacity of physician
with the only object of financing his work.
And today, there is the danger that in
consequence of financial difficulties, the
honse may be kept up any longer. Liet
us hope that in the deciding moment
well-to-do Buddhists may save it from
the same fate as befell the Buddhist
Retreat “Charitas” near Lausanne in
Switzerland, which Monsieur Bergier
had reserved for the Ven’'ble Nyanatioka.

Now at Munich, there has been foun-
ded a " Dahlke-Bund” (Dahlke-Union})
with the object of making all the publi-
cations of Dr. Dahlke accessible to the
general public. There exists at Munich
another well-conducted organisation, the
so-called * Buddhist Lodge of the Three
Gems". Its leader is Dr. Grimm, the
author of a well-known bhook * The
Doctrine of the Buddha, a Religion of
Reason”. This book had and still has
an enormous success, This apparently
is due to the fact that Grimm is trying
& compromise between Buddhism and
occidental philosophy, and that at the
saiue time he with penetrating and abso-
lute devotion shows the liberating truth
of Buddhism as the only perfect and
absolute religions truth.

Ny wnatilokea,

It was this absolute religious truth
which 28 years ago had induced g young
German to leave home and worldly
studies behind and join the Bnddhist
Fraternity. Wherever is spoken of Ger-
man Buddhist authors and translators,
his name above all deserves to he men-
tioned. T is Nyanatiloka, the P3li
Scholar, whose works wonld require a
special bibliography of its own, if one
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wished to do him full justice and fully
appreciate his active-personality. It was
through him the German outlook with
regard to Buddhism has become consider-
ably widened. His name sounds almost
like a myth in Germany. Nearly no-
body knows who he is, though in many
Buddhological works he is ever men-
tioned and recognised with the greatest
respect as an eminent scholar. And
moreover, what Neumann in his frans-
lation of the Majjhima-Nikaya says,
that “he who knows Pali needs no
horrowed light ™, “when the suon is
shining we do not need the moon”’—this
utterance has become half way {fulfilled
throngh Nyanatiloka who for the first
time presented an intelligible Pali Gram-
mar and an anthology of Pali Text
together with o dictionary to the earnest

Buddhists in Germany, so that by diligence.

and study they may become able to read
the original teaching of the Baddha in
the Master’'s own words. In the struggle
for Germany’s fnture, Buddhism at the
present day is playing an important role.
I1i this materialistic age Buddhizm is

filling those gaps which Christianity was
unable to fill. What the form of Bud-
dhism in Germany will look like in days
to come, nobody knows. But in the
search after new ways of building up the
social and ethical life of the people, Bud-
dhism is, and will ever remain, & most
important factor in Germany.
Oh, Light of Asia, lighten our
~dark West
With Wisdom garnered from
Thy Holy Quest,
Show us the Path which leads
to Sorrew's Cure,
The Sorrows that all Living
things endure,
Thy gentle Teaching in our
minds instil,
That none can prosper who
treat others ill,
Jut he who cherish goodwill to all
Earvth's living creatures whether
great or small,
Through their content his
: sufferings shall cease,

And he shall walk the path of
perfect peace.

EDUCATION IN ANCIENT CEYLON
By L. H. Mettananda B.A,, Dip. Ed. (Lond.)

At the present time education in thig
country has come to mean the sale of
organised information in schools and
colleges.  Although this information en-
ables the recipient to pass examinations,
vet it fails to provide him with the
necessary outfit for life. The [ailore of
our present-day education to fit onr pupils
for life springs from the fact that the
present educational syatem which is based
on Cambridge and Liondon Examinations
ignores the racial psyche of the people of
Ceylon.

The racial psyche it the erystallization
of all that is good and beautiful in fhe

experience of the race It is the eulture or
the sonl of the people. 1t is embodied in the
language, the literature, the art, the musie,
the veligion and the manners of the
people. Tt is the business of education to
transmit this heritage of the race to each
generation so that each generation may
preserve and envich if and so pass it on
to the next. Robert Bridges has aptly
deseribed the biological function ol edn-
cation in  The Testament of Beauty.
He says that if the young black ouzel
building her nest were asked why she is
making such pother her answer would
he “I know not, but T must.” If romehow
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she were to desist from such ackion, she
would rvegret her fault when her eggs
were to hatech. Then she wounld make
“ conscient passage from the Must to the
Ought” 1TIp doing so, she educates her-
self. Even so “ homan nature is being
slowly wakened up by cosmic processes fill
at last it becomes aware of the eduneative

process to which it has been submitted.”
Being aware of the end of such process,
man sets ont deliberately to seek it in
order to live out his complefe life. Bince
it is the characteristic of man to live ont

his complete life in the generation tha$ is
to follow him as well asin his own per-

son, he takes care to pass on the expe-
rience he has gathered to his offspring,
This experience handed down from
generation to generation and * rich with
the spoils of fime” constitates the in-
heritance of the race.

It may be said that if a people loges
its social inheritance or culture, it has
nothing left. There is something dis-
tinctive in the eultnre of Tianka, just as
there iz something in the
enlture of HEngland, of France, of Ger-
many, ol Russia, or of any other nation.
The ernttare of Lanks has erown in elose
toneh with the life of Lanka, under the
influence of the earth, the air and the
sun of Lianka So has grown fhe culturve
of any ofher people Therefore you can
naver nnderstand a people apart from its
culture.

disiinctive

Although the present educational system
of Ceylon ignores the racial psyche of her
peaple, her ancient education, as we shall
prezently see, was directed fowards the
continuance, the development and the
enrichment of the racial psyche, In othar
words, although the present-day edueation
of Ceylon is primarily concerned with
“ nseful information ’’, her ancient edu-
cation was primarily concerned with the

fundamental and universal interesfs of
life.

Under the social organisation among
the Sinhalese, the individual
found it necessary to go through a course
of apprenticeship for his eraft, The in-
dividual did so by participating in the
work of the field or the workshop. In
doing such work the child joined the
grown-up members of the community.
“ The whole Town......,"” says Knoxg, in
vegard fo husbandry, © as they join to-
gether in Tilling, so in their Harvest also.
Hor all fall ia together in reaping one
man's Hield, and so to the next, until
every man's Corn be down. And the
Custom is, that every man during the
reaping of his Corn, finds all the rest
with Vietnals. The women’s work is to
gather up the Corn after the Reapers,
and earry it all together.

The child who takes part in such
co-operative activities of the community
perceives their economic and social value
and g0 finds joy in his work. He sings
traditional songs at hig craft—ploughing
gongs at ploughing, threshing songs at
threshing, weaving songs at weaving,
spinning songs at spinning and so on.
These songs awaken the young mind to a
qgnse of harmony with the world around,
and as such make a contribution of
supreme valae towards the edacation of
the child.

ancient

It is by entering into the life of the com-
mnnity that the child assimilates the
ethos of his race  Iiver since the intro-
duction of Buddha Dhamma into Ceylon
during the third century B. C., the ethos
of the Sinhaleze race has been soaked
throngh and through with the -Buddhist
ideal of life,. The founder of Buddhism
looks upon “Avijja” as the cause of suffer-
ing. “Avijja” has been wrongly render-
ed into Hnglish as mere ignorance.
* Avijja " signifies the lack of insight into
the reality of things. As such “ Avijja”
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is at once a moral defect, an intellectual
defect and a spiribual defect. The
Buddhist ideal thus lays stress on the
the eternal verities of life The Buddha
and his disciples made an effort to dispel
the “Avijja " of the people by placing ihe
Dhamma within their reach. According-
ly, among tha social reforins introduced by
Asoka, the great Buddhist Emperor of
India(B.C 268-231)under whose auspices
Buddhism was introduced into Ceylon,
education held a very important place.
For his Seventh Pillar Edict says that he
appointed ‘‘ functionaries in charge of
districts and provinces to instruct the
people” (T. W. Rhys Davids’ Buddhist
India, Ch. XV, p. 304). In Ceylon, a
great step forward in the direction of
education was faken during the time of
Vattaga@mini (B.C. 29-—17). “The text
of the Three Pitakas” says the Mahavam-
sa, *“ and the Atthakatha thereon did the
most wise bhikkhns hand down in former
times orally, ” but, during the time of
Vattagdmani, * since they saw that
the people were falling away (from
religion) the bhikkhus came fogether,
and in order that the true doctrine might
endure, they wrote them down in books”
(Geiger, The Mahavamsa, Ch. 33, p. 103).
There can be no doubt that fhese books
have been a great incentive to the study
of Buddhism in Ceylon, and have made
the largest contribution towards the
excellence of the culture of the Sinhalese.
To facilitate the extension of the know-
ledge and practice of Buddhism, schools,
libraries and preaching halls have been
erected from time fo fime in conneetion
with Buddhist temples.

In ancient Ceylon, all formal education,
with the possible exception of craft edn-
cation, was almost exclusively in the
hands of bhikkhus. Bhikkhus are pre-
eminantly an order of teachers. It ie

CEPTEMBER, 1032

their duty either by demonstration or by
argument to produce belief in the minds
of their pupils rather than rely upon the
passive acceptance of authority. Just as
bhikkhus are teachers, so iz Buddhism u
method of education. Tt cleatly lays
down that education begins at birth,
develops till death, and is continued even
thereafter. When we refer to the teach-
ing function of bhikkhus, we do 2ot
snggest that all teachers in the past were
bhikkhus nor do we suggest that bhikkhus
were drawn from an exelnsive class. [t
1s true that the Brahmins of India who
were the sole repositaries of learning
formed an exclusive caste Under
the Brabaminical system of ancient
India, learning did not filter from the
upper to the lower levels of society.
But it was nof the case with the Buddhist
system of education, The Buddha lost
no opportunity of putting into practice
his well-known theory that man elevates
himself not by birth but by character.
For he admitted into kis Order men of
low castes as well as of higi: castés, That
this practice is continued even till our
own day is ample evidence of the true
democracy which the Buddha has foun-
ded. Therefore it is no wonder that, as
Rev. F. E. Keay writes in “Ancient
Indian Hducation” p. 112, “in breaking
down the monopoly of the Brahmanic
schools and offering the possibility of
education o men of all castes, Buddhism
may have done something fto extend
amongst the people of India the desire
for some popular education besides the
training of the young crafisman, and to
have stimulated a demand which led to
the growth of the popular elementary
schools.”

Dr. A K. Coomaraswamy in his
“ Mediasval Sinhalese Art '’ holds that in
ancient Ceylon the pansalas or residences
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of bhikkhus were used as schools. He
cites as one of his authorities for this
asserbion the Rajaratnakaraya which says
of Vijayabahu III (A.D. 1936) that he
“ established a school in every village and
charged the priests who guperintended
the same to fake nothing from the loar-
ners, promising that they should be re-

~warded for their trouble by himself .

The view thab the residences of bhikkhus
were schools for village children is fur-
ther supported by Spenser Hardy who
writing about the middle of the nineteenth
century says in his “Hastern Monachism”
(1850, Ch. 23, p 318) that there was
generally a school attached to the pansala
and the monks were much assisted by
the boys whom they taught, in such
offices as the bringing of water and the
sweeping of the court attached to the
vihara. (image-house). The children did
not attend all at the same period of the
day; as they had leisure, they went to the
pansala, repeated their lessons, and then
returned home, or went to their etploy-
ment in some other place. This state of
things in the past incidentally demands
that the new Buddhist Tewmporalities
Ordinance which has recently come into
operation should be so amended as to
compel the trustees of Buddhist Tempo-
valities to allocate a considerable part of
the income therefrom for the purpose of
extending educational provision for the
people, instead of allowing it to be appro-
pristed by ““temple thieves and land
grabbers

The traditional method of introducing
the child to the rudiments of knowledge
ay be described as follows:— The parent
takes the child to the pansala with an
offering of betel to the teacher. At an
auspicious hour, the teacher points to the
letters of the alphabet and rveads them.
The child repeats the letters after
the teacher. Subsequently the child

stands belore the teacher holding the
closed book to his forehead and so
repeats his lesson. When he is able
to repeat the whole of the alphabet
perfectly, he is taught writing, Writing
1 taught on a board spread with sand.
The feacher traces a letter on the sand
and guoides the child’s hand in copying it,
Writing is learned first of all with the
middle finger and afterwards with a style.
When writing on the sand is mastered,
ola writing is introduced, first with an
ulkatuwa (a blunt style) and afterwards
with a panhinda (a sharp style.)

There are no reliable sources of in-
formation in vegard to the curriculum
of ancient education Nevertheless, there
is reason to believe that the curriculum
for elementary education probably con-
sisted of a course in Sinhalese literature,
graded in order of difficulty and contain-
ing an admixtare of Pali and Sanskrit
verses. The ancient books, as iz well
known, were written on “olas” or strips
of the leat of the talipot palm, specially
prepared for the purpose. At the con-

clusion of the elementary course, there”

L S

was provision for specialisation in medi-
cine  or astronomy or Tri Pitakas
Superior edneation wag generally provi-
ded in institutions known ag pirivenas,
A notable example of these was the
Vijayabahu Pirivena (established about
Ao D. 1295) which is vividly deseribed
in Gird Sandesa. It was gz university
catholic n its aims and provided ins-
truction for Buddhists and Hindus,
clerical and lay, in all the knowledge of
the time. There were classes ang
lectures in (1) the Buddhist Canon in all
its branches (for Buddhist monks), (2)
the Sinhalese, Pali, Sanskrit and Tamil
languages and literatures, (3) the four
Vedas and the connected literature (for
Brahman students), (4) Astronomy......
(5) Medicine, (6) Prosody, (7) Drama-
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turgy, (8) Poetry (Sanskrit, DPali, Sinha-
lese and Tamib)” (2. Aranachalam,
Sketehes of Ceylon History, Ch. 9, p. 35).

Next we shall proceed to discuss briefly
the methods of teaching and learning in
the pirivenas, There existed in the
pirivenas # kind of tutorial system which
made the teacher respousible for the
welfare of the pupil, According to
Mahavagga which regulates the admiss-
ion of candidates into the Order, each
samanera or novice is reqnived bo choose
a full member of the Order (bhikkhu)
as his tutor (upajjhaya): ‘1 prescribe,
O Bhikkhus, (that young bhikkhuy
choose) an upajjbaya (or preceptor).
The upajjhays, O Bhikkhus, ought to
consider the saddhaviharika (. e. pupil) as
the saddhaviharvika ought fo

the upajjhaya as a father
Thus bhese two, united by mutual
reverence, confidence, wnd COMMTRION
of life, will progress, advance and reach
a high stage in this doctrine and disci-
pline. ” (Mahavagga, 1. 25. 6) .

4 son;
consider

The pirivenas (colleges) generally ew-
ployed specialist teachovs. Those who
specialised in the Abhidhamma Pitaka,
the Vinaya Pitaka and the Sutta Pitaka
were called Abhidhammika, Vénayika and
Suttangika respectively. ~There were
also specialists for different gactions of
the Sutta Pitaka, known as Dighabha-
naka, Sanyuttabhanaka, Majjhimabha-
naka, Anguttarabhanaka and Khuddhaka-
bhanaka, besides specialists for the Vedas,
Astronomy, Medicine and Lianguages.

These teachers were keen on the in-
dividual work of their pupils and encou-
raged it by regular digenssions. The
pupils in their tnrn made a critical study
of what they read by means of commen-
tavies and helpful snggestions from their
teachers.

Although mass cducation in the
modern sense of compulsory elementary
education for all was unknown in the
past, we must remember that under the
influence of Buddhism knowledge of the
fundamental things in life filtered down
into the masses in consequence of the
regular exposition of the Dhamma in
preaching halls which were establighed
throughont the country. In this con-
neetion it is interesting to note what
Hinen Tsiang says about Anuradhapura
during the scventh century A.D. At
the head of the four principal streets
there are preaching halls. On the 8th,
14th, and 15th day of the month they
prepare a lofty throne within each of
these buildings, and the religions mem-
bers of the community of the four clusses
all congregate to hear the preaching of
the law” (Beal’s Translation of Hiuen
74). In addition to perma-
nent preaching halls, there were algo
erected on important occasions teruporary
sheds or bana madu to which men,
women and chlidren from distant places
used to go and listen to the exposition
of the Dhamma for weeks together.
Accordingly, cultnral ideas flowed freely
into the minds of the common people
and the langnage embodying such ideas
passed into every day speech with the
result that the simple and self-contained
community of the ancient Sinhalese

remained alive fo ‘“a sense of the
eternal.

Tsiang, p.

Such, in brief, is the tradition of . edu-
cation which has moulded Binhalese
character during a period of over two
thousand years. It has given birth to
Sinhalese arts and crafts, Sinhalese lan-
guage and literature, and Sinhalese
manners and customs. We have said
that ancient education in Ceylon was
permeated by the ideals of Buddhism.
Since its teaching denies reality to the
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world of phenomena and places nltimate
reality in the highest perfection of the
individual, the best traditions of the Sin-
halese have been characterised by an all-
pervading spirit of compassion and renun-
ciation  The great ones whom they
tevere are those who in their compassion
tor humanity have renounced the pomp
and power of this world 1n order to at-
tain wisdom and enlightenment. Words
signifying the unreality of the pheno-
menal world and the reality of the
transcendental life, words such as anitya,
dukkha, anatma have found their way
into the everyday speech of the humblest
peasant, fhus awakening his interest in
things that engage the attention of culti-
vated minds, It is the fraditional reve-
rence on the part of the Sinhalese for
renunciation and compassion that have
fitted them not only to endure with
remarkable forfitude the heart-rending
persecution of foreign rulers, but also to
adapt themselves to changing conditions
and so prepare themselves for a brighter
and nobler future, Their literature and
art, having come under the influence of
religion, breathe the same spirit of renun-
ciation ana compassion. Jataka Stories,
for insbance, which hold a supreme place
in national literature, embody the ideals
of self-sacrifice and service. These
stories are usually painted on Vihara
walls “in long panels of continuous
narration seb close together; one above
the other ..... the narvow space between
sufficing for a short explanatory note.”

The ideals of ancient education
favoured natura: surroundings for the
reception of knowledge and for contem-
plation thereon. In pirivenas, classes
were often held in the open air. There
can be no doubt that under the old
“gurn” system there was greater
interaction between fhe student’'s work

and his surroundings than there is uader
the present system of education. This
interaction enabled the student to enter
into the life of things and finally to
devote himself fo humanitarian activities.
Furthermore, this interaction created a
love for arts and crafts so that it was
no disgrace even for “men of the greatest
quality to do any work either at home
or in the field”.

Secondly, ancient education was free
from state control. This freedom sprang
from the fact that the general aim of
ancient education was to lead the indi-
vidual to his fullest development rather
than use him as a means to an end, as
has been the cage in Western countries.
It is true that our kings from time to
fime donated lands ov buildings to those
who pursued knowledge, but they exet-
cised no authority over them.

Thirdly, ancient education was opposed
to the arbitravy division of knowledge
into two water-fight comparbments such
as rveligious and secular. Since ancient
ideals of India and Ceylon regarded all
knowledge as sacred, even medicine was
taught in the pirivenas. Bul the older
universities of England banned this sab-
joct as being secular until the middle of
the last century. Thervefore, we may
conclude that ancient ideals of India and
Ceylon demanded that the knowledge of
things should keep pace with the know-
ledge of values,

Fourthly, ancient edusation was free.
That is to say, pupils paid no fees to
their teachers. But at the present time
places of learning have become bazaars
for selling mformation to pupils rather
than radiating centres of culture to the
whole community.
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Fifthly, those who sought admission
to ancient seats of learning were not
required to pass religious tests,  All
comers wete allowed, irrespective of their
colour, caste or creed.

Finally, the relation between the
teacher and the pupil, under the tradi-
tional system: of education, was always
happy. Af a time when books were
scarce and the subjects tuught few, the
pupils got his training not so much from
books as from personal contact with a
great teacher, living with the teacher
who often provided him with food and
clothing. School riots which were oncs

s0 frequent in the Public Schools of -

England were not possible in Buddhist
geats of learning. Thanks to the Buad-
dhist tuborial system, the puapil always
held the teacher in affectionate reverence.
Any possible danger from the masterful
personality of the teacher in the way of
suppressing  the individuality of the
pupils was averted by their freo exchange
of opinions. Hven among craftsmen, the
relation between the teacher and the
pupil was a happy one. The young
apprentice worked for and with his master,
“Tt is customary for the pupil to offer
whatever he may earn to his teacher, who
unless specially asked returns the greet-
ing and the gift with the same grave
courtesy with which it is offeved . Tt
1 also said that the master craffsman
revealed his last secret to hig faithfal
pupil at the conclusion of his course.

BSo far we have commented upon the
chief merits of the ancient system of
education. But the picture will not be
complete unless we indicate its chief
defects also. Among 1ts chief defects
are, first, that the ancient system did
not make provision for mass education ;
second, that the ancient system laid
stress on excessive memory work; third,

that the ancient system did not encourage

-scientific investigation of the objects of

experience. DBut we must nobt judge
ancient sysfems by modern standards.
For mass education i3 a by-product
of modern democracy; excessive memory
work in times past was rendered neces-
sary by the scarcity of books: and scienti-
fic investigation of objective troth is
essentially a modern achivity.

Nevertheless, the ancient system of
education has a message to the educa-
tional reformer in Ceylon. While the
modern system isolates the pupil from
the life of the community, the ancient
gystem  brought him into perfect
harmony both wibth his natural surroun-
dings and with his social environment.
The ancient system was able to do s=o,
because 1t fully recognised the living
forces of the racial psyche which the
modern system has ignored. Congzequent-
ly, the ancient system enabled the pupil to
endeavour to integrate or bind together
into one whole all hig varied experiences.
Bnt the education which 1 given af the
present day through a foreign medium
and in an ivreligions atmosphere iz not
caleulated to promote the best interests
of our pupils. Bince the Xnglish system
of education hag practically no place for
the cultural activities of the vace, it has
produced men and women who are
devoid of any adequate conception of the
art of living, The birds that sing in the
gardens of the counbry, the peasant who
plays tuneful notes on his simple, yet
melodious, reed, the tomb of Hiara
where Dutugemunu did honour to his
tallen foe—none of these wakens spiritual
emotfion in the mind of the English-
educated Ceylonese. “To find an atbi-
tude equivalent to that of the educated
Ceylonese towards art we must go to
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some out of the way traditionless pro-
vineial town with a purely industrial
money-making popalace, living in dall
and uningpiring encroundings.” (¢, F,
Winzer in ““Bducation Handbook.”} The
truth i3 that the modern system of
‘education bag created mental barriers in
the individnal separating the home frou
fihe achool, the father from the son, the
husband {from the wile, and the worker
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from the professional man. In ghort,
edueation has become cowmmercialised
with the vesalt that the individaality of
the pupil iz suppressed or repressed mogt
rutihlessly.  Therefore the time has come
[or a thorongh overhanling of our present
educational system so ng o convert fthe
school into a centre of national culture
and a powerful factor the soecial
solidarity of Ceylon.

for

ALL-WORLD BUDDHIST CONFERENCE

As was announced in our last issue, we have great pleasure in publishing the
names of members of the China Committee of the proposed All-World Buddhist Con-

ference kindly senf to us by Bir Hari Singh Gour.

during his recent visib to China.

This Committee was formed

Members of the China Committee of the
ALL-WORLD BUDDHIST CONFERENCE.

Mr. Hsning Hsi Ling,
Hx-Premier,

Shih Foo Ma Lia Chich,
West City,

Peiping,

China,

Mr. Chu Ching Lan,
Ex-Governor,

Rao Tze Chich,

West City,

Peiping,

China.

Mz. Toan Chi—Jui.
Ex-Acting President,
British Concession,
Tientsin,

China.

Mr. Foo Tseng—Haiang,
Ex-President of Chinese Educational Dept,
C/o. Mr. Tuan Chi—Jui,
British Concession,

The Chinese Jonrnalist Association,
West City,

Peiping,

China.

Mr. Woo Pei—Foo,

Ex-General,

Shih Chien Hua Ynan,

Bast City,

Peiping,

China.

Mr. Li Hsich—Yang,

Ex-Member of National Congress,
Lama Temple,

Peiping,

China.

Mr. Chi Ta—Pung,

Secretary of Chinese Foreign Affairs,
Hsiao Niang Niang Maio,

Bast City,

Tientsin, Peiping,
China. China.
IN JAPAN.

Professor Kaikyoku Watanabe, Secretary, All-Japan Buddhist Federation, Shiba
Park, Tokyo, will act as our Japan Organizer,
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THE FOURTEEN FUNDAMENTAL

BUDDHIST BELIEFS

1891

(Hf reprodiee belo

Huo reasons
randered 1

" The Fourteen Fundamental Buddhisl Beliefs)' drafted by the late Col.
H. §. Oleott and published in the Olsott Cenfenary Number of THE THEGSOPHIST

We do so for

iza fivet, lo express our deep and sincere vespect to the glovious memary nf one who has
wdying services to the vevival of Duddhiswt in the Fast and to the Buddhist education in
this countrir; and secondly, to serve as a guwide o the proposed AlU-World Buddhist Conference.

It is

in the Rtness of titngs that the celebration of the Oleoti Centenary and our annotcement of the Con-

fevence C emittees v China and Fapan octrred sinultaneousty,

It nay be that the great Awmerican

antictpated o world conference forty sears after his famous fourteen points were drafied , —Hds.)

The following text of the fonrteen
items of belief which have been accepted
ag fundamental principles in both the
Southern and Northern sections of Bud-
dhism, by anthoritative committees #o
whom they were submitted by me per-
sonally, have so much historieal impor-
sance that they are added fio the present
edition of THE Bupvmist CATECHISM as
an Appendix. 1t has very recently been
reported to me by H. E. Prince Ouch-
tomeky, the learned Russian Orientalist,
that having had the doeument translated
to them, the Chief Lamas of tha great
Mongolian Buddhist monasteries declared
to him that they accept every one of the
propositions as drafted, with the one
exception that the date of the Buddha is
by them believed to have been some
thousands of years earlier than the one
given by me. This surprising fact had
not hitherto come to my knowledge. can
it be that the, Mongolian Sangha confuse
the real epoch of Sakya Muani with that
of his alleged next predecessor # Be this
as it may, it 18 a most encouraging fact
that the whole Buddhistic world may
now be said to have united to the extent
at least of these Fourteen Propositions.

H.5 O,

Fundamental Buddhistic Belicfs.

I. Buddhists are taught fio show the
same tolerance, forbearance, and brother-
ly love to all men, without distinction;
and an unswerving kindness towards the
members of the animal kingdom.

II. The universe was evolved, not
created;

law, not according to the caprice of any
God,

and it functions according to -

ITI. The truths upon which Bud-
dhism is founded are natural, They
have, we believe, been taught in succes-
sive kalpas, or world-periods, by certain
illuminated beinga called Buppmuas, the
name BUbbHA meaning “ Enlightened”,

IV. The fonrth Teacher in the pre-
sent kalpa was S3kya Muni, or Gantama
Buddha, who was born in a Royal family
in India about 2,500 years ago. e is
an historical personage and his name was
Siddhartha Gautama,.

V. BSakya Mum taught that igno-
rance produces desive, unsatisfied desire
is the cause of rebivth, and rebirth the
cause of sorrow. To get rid of sorrow,
therefore it is necessary to escape re-
birth; to escape rebirth, it is necessary to
extingnish desire; and to extingnish
desire, it is necessary to destroy igno-
rance.

VI. Ignorance fosters the belief that
rebirth is a necessary thing. When ig-
norance is destroyed the worthlessness
of every such rebirth, considered as an
end in itself, is perceived, as well as the
paramount need of adopting a course of
life by which the necessity for such re
peated rebirths can be abolished. Igno-
rance also begets the illusive and illogical
idea thut there is only one existence for
man, and the other lllusion that this one
life is followed by states of unchangeable
pleasure or torment.

VII. The dispersion of all this igno-
rance can be attained by the persevering
practice of an all-embracing altruism in
conduct, development of intelligence,
wisdom in thought, and destruction of
desire for the lower personal pleasures,
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VIII. The desite to live being the
cause of rebirth, when that is extin-
guished rebirths cease and the perfected
individual attains by meditation that
highest state of peace called Nirvéna.

IX. Bakya Muni taught that igno-
rance can be dispelled and sorraw re-
moved by the knowledge of the Four
Noble Truths, viz :

1. The miseries of existence;

2. The rcause productive of misery,
which is the desire ever renewed of
satisfying oneself without being able aver
to secure that end ;

3. The destruction of that desire, or
the estranging of oneself from it :

4 The means of obtaining this des-
fraction of desive  The means which
he pointed ont is called the Noble Hight-
fold Path, wiz.: Right Belief; Right
Thought ; Right Speech; Right Action;
"Right Means of Livelihood; Right
lixertion; Right Remembrance ; Right
Meditation.

X Right Meditation leads to spiritual
enlightenment, or the development of
that Buddha-like faculty which is latent
in every man.

XI. The essence of Buddhism, as
summed up by the Tathagata (Buddha)
himselt, as:

To cease from all sin,
To get virtue,
To purify the hears,

XIT  The universe is subject to a
natural causation known as ‘* Karma’,
The merits and demerits of a being in
past existences determine his condition
in the present one. FRach man, therefore,
has prepared the caunses of the effects
which he now experiences.

XIIL. The obstacles to the atbainment
of good Karma may be removed by the
observance of the following precepts,
which are embraced in the moral code of
Buddhism, »iz, : (1) Kill not: (2) Steal
not; (3) Indulge in no forbidden sexual
pleasure; (4) Lie not; (5) Take no in-
toxicating or stupefying drng or liquor,
Five other precepts which need not be
here enumerated should be observed by
those who would attain, more quickly
than the average layman, the release
from misery and rebirth.

XIV. Buddhism discourages super-
stitions credulity.  Gantama Buddha
taught it to be the duty of a parent fo
have his child educated in science and
literature. He also taught that no one
should believe what is spoken by any
sage, written in any book, or affirmed by
tradition, unless it accord with reason.

Drafted as a common platform upon
which all Buddhists can agree.

H. 8 Ongorr, P.T. 8§

YOUNG MEN'S BUDDHIST ASSOCIATION, COLOMBO.
Half-Yearly General Meeting.

The Half-yearly General Meeting of
the Y. M. B. A. was bheld at the Asso-
ciation Head-quarters on Saturday the
20th August, 1932, at 3.30 p.m. The
Hon’ble Bir D. B. Jayatilaka, the Presi-
dent, took the chair and there was a
fairly good atter dance.

The Hony. General Secretary presen-
ted the report and the Treasurer sub-
mitted the statenent of accounts and
the balance sheet. On the motion of Dr,
D. B. Perera, seconded by Mudaliyar
K. W. Y. Atukorala, the report and the
accounts were adopted.

Reports of the Branch Secretaries
-were also submitted and adopted after
discussion.

The President expressed his thanks to
the Secretaries and the Treasurer for
having plazed before them sabisfactory
reports and accounts. He said that he
was glad to see that the Association has
Rs. 900/- on the good side at the end of
the half-year, and he sincerely hoped
that it would be kept up by the energetic
Treasurer to the end of the year. He
had to place two important questions
before the association, viz. the question
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of a Vihara at the Mantivu Lieper Agylum
and the propoced World Buddhist Con-
ference. As regards the Vihara he said
that he had visited the Asylum lately
and learnt that there were about 30 fo
40 Buddhists who have no place of wor-
ship. He had, on behalf of the Asso-
ciation, promized them that he would get
them & shrine room built. The Medical
Officer in charge had prepared a plan for
9 shrine room which does cost very much,
He proposed to approach the members
for smbscription towards this ere long,

EXPENDITURE

and he hoped that they would contribute
liberally.

As regards the World Buddhist Con-
ference he said that Sir Hari Singh Gonr

had intetviewed leading Buddhists in
Far Hastern counivies and found that
they all desired the fivst conterence to be
held in Ceylon. The Prerident proposed
that a local committee shonld be appoin-
ted to make arrangements. He f[urther
stated that they shonld start working now
itself if they intended to have the con-
ference towards the end of next year,

ACCOUNT.

ffar Half Year ending 20ih June, 1932

INCOHME AND
‘ FYPENDITURE Rs. | Ciig.l
| Salaries and wages L 1900 | a8
Collector’s commision 115 | 60
Lights & Hans S5 45
Printing & Btationery 7| 25
| Postage ELE
Telephone; —
Annual Rental 230 !
Removal charges __JG_.I' _ 250 | 00
Audit Mees #0 00
Religions Publications i L
Religions Fxamination
Printing 287 /-
Btationery 26134
Postage 12075
Travelling 2128
Olerk’s salary 100{-
Advertisments 1410
Sundry expenses 2{T0) a7l | go
Bana Preaching:— S
Leaflots ° 6o/
T'ravelling sxpenges of
Bhikkhus 29155
Gilampasa 371
Pirikara sofes] 187 | 02

Tennig;—

Tennis Balls 4018

Pickers' wages 2:3{20 63 | ag
Billiards ;—-

Marker's salary 180]-

Materials g/as) 186 | o5
Library & Reading Room i i 90
Hostel expenses —

Provision Wte, 157882

Wagos l'lh,l'

Cutlery ete. B8/19] 1,763 | 14
Rates and Taxes .1 400 oo
Repairs to hmldu:lg 23 f 00
Interest on Press Fund 310 | 15
Wesak Celebrations 24 | 93

Discount on Rel: Publications ..| 292 51
Pravelling expenses of

Organizing Secratary 5 70
Miscellaneous expensey 63 | 26
Exeess of Income over Expcndlhmn W6 | 77

Re..] 6,997 | 85

iy

INCOME Rs. |Cts.
Sibzeriptions 1,234 | 00
| Deonations
afe witeless set g8 | 0o
Sunday collections 152 | 04
Tennis Fees 61 | 55
| Billiards Fess 910 | 15
| Fent:—
| Rooms 1408/25
Gurages 160 -
Visitors G5/50] 1,633 | 7A
Hall Rent 498 | 00
Hogtel ees:—
Hostellers 1716/~
Extras 176/856] 1,892 | 85
Garden Produce [
Religions I*ublications -] 1,964 | 44
Bank interest a2 {29

on

Ra...) 6,997 | 3
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BALANCE SHEET AS AT 30th JUNE, 1932,
|
LIABILITTES Bs.  Ots. ARSETS. Rs. |Ots,
Abeyaratne Fund 10,996 | &7 Hree hold Property i—
Buddhist Tress Fund 13,389 | 94 Assoclation Premiscs 71,068 | 69
Magazine Fund 89 | 17 Kurnnegala Property 4,000 | oo
(Vide dotailed afe below Maho Property 500 | 00
Building Fund 334 | 50 Farniture o | 1 3,760 | 63
Karuncgala T'roperty Sudry Deb
Depogit Afc 140 | 00 Residont Monmu
Collector’s Security afe Hostel Feps - TGO | 40
Deposit 100 | 00 Adyance afe ooution '
Sundry Credifors :— ; ) Contest 1029) 50 | 0D
Bana Preaching Afo 10/~ Rent ol Kurunegala
Hostel Aflc 50/. Propoerty 132 | 50
Seey. Religlous Hlood Relief ”i;r’ 8| 35
Txarnination 76t 97 | el The Terminn: Stadio
Maha-Bodhi Press 7050 0 ' 50 aje The "BLLtTdh.‘lHt" 1. G5
| - Capital decount — Dy —
I Balanee at eredil on Dirsctor of Hlectrical
| 41, 12 51 G6998/05 Undertalings 115 | wo
! lixcess of Tneome Col. Gas & Water Co, 30 | oo
| over Bxpenditurs _906/77| 67,904 @ K2 Stoek 1—
| Religious Publications 2,152 | 70
‘ Tnvestients ;
| : ings Boank |
/ 1 wbne Fund 1,000 | oo
i | st Press Fund TG | 46
| Fast afffee | ifs Bl
i Alfe Tennis Clul 10 | oo
{letsii
‘ ! I\'elL.]rmn.l Banlk 4,664 | 13
1 In Hand 45 | oo
‘ .R.-:;. ; __'{_}_:;_E_‘li}‘z‘ 54
THE BUDDHIST MAGAZINE FUND_
|
| HEXPENDITURE Rs. : Ot INCOMI R, Cts,
{ | b
| SRS o e e e R e RO .
I Tao Editor's Travelling Allowance.. 2in 0o | By Balanceon 1, 1, 52 465 12
s, Cost of printing 347 | 53 i Interest on Press Fund
,» Postage 44 |94 for 1932—6 months 206 | 77
Blocks 13 05 .o Advertisements 20 | go.
To Cost of articles i i alewU1leoné- 18 | an
(Bir H. 8. Gour's lecturs) 10 | go .- Bale of Magarzine 6 | 10
| v Bundry expenses 7 00 |
o Balance A9 17 |
| Ro.d - 715 tag Re..| 715 | g9

Colombo, 5th August, 1932,

V.5

NANAYAKKARA,

Honorary Treasurer.
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WORLD ASSEMBLY OF BUDDHIST LEADERS AND
PHILOSOPHERS

(We have received the following notice from
Piof. Dr. O.,M. Lind, San Ricardo alta 1g,
Santiago de Cuba, Cuba. We suppose the conven-
ers of thiz World Assembly are not aware that a
similar movement is afoot in Ceylon and that most
of the Buddhist Countries have already promised
to send delegates, We hope that Dr. Lind and
his friends will consider the advisability of joining
the World Conference proposed by us adding more
strength to it.—Eds.)

All the Buddhist Leaders and Philosophers are
invited to correspond with us at the earliest con-
venience in order to answer to the pressing need of
the present in meeting the actual challenge of the
chaotical conditions of the world, due-undoubtedly-
to the bankruptcy of all the previous consecrated
doectrines and orders of thought, and above all to the
lack of a real diffusion of the Buddhistic principles
and ethics,

At the Assembly, shall be discussed the best way
to arrive at an understanding regurding the most
viable method of diffusing the Dhamma in the
entire world and the final drive concerning the
conversion of humanity to Buddhism. Definite
steps will also be taken regarding the creation of a
Buddhist University, or if possible to inaugurate it
on the same occasion,

Collaboration and Cooperation is most carnestly
called for. It is an opportunity not to be lost, We
have offers from Chicago, Berlin, Viena and Paris,

All the Leaders of groups, Lodges, Socielies or
Schools, all the Abbots, all the Authors, all the
learned exegetas, all the Directors of Monasteries
and Lamaseries and Viharas and all the learned
Buddhists in general should answer our call and

YOUNG MEN'S BUDDHIST ASSOCIATION.

THE ABEYARATNE SCHOLARSHIP.

Applications are invited for the above Scholarship
of Fs, 20(- a month, for three years, tenable af a
Buddhist or Governmtend nststution approved by the
Y. M. B. 4. dpplicants must be daughters of parents
ordinarily vesident 4 the North-Western Province
and have passed at least the Fourtl Stendard in
Sinhialese and Fifth Standard in English.

All applications, authenticated by the head teacher
of applicant’s present school, should reach the under-
signed on or before the 15th Seplember, 1932,

Rajah Hewavitarne,
Hony. General Secretary,
Colombo, 13th dugist, 1932,

write us regarding particulars At ONCE. Those
willing to assist should send in their promise at
once. Al snggeations offers and contributions are
accepted or earnestly requested

The assembly is convoked by the Ven. Anagarika
Lhasshekankrakrya, President of the Universal
Union for the Diffusion] of Buddhist Philosephy,
under shose auspices the World Assembly is so be
held.

WHY—BUDDHA ?

Lives there the man on this earth’s face
That craves for happiness unfound,
Upon the sands of times apace

That treads with restlessness around,

Who stoppeth not and fasteth not
Yea, but one drop at such a fount—
And he will know his future’s lot,
And how his worries to swurmount !

A “magic” fount! — proclaim the word
From house-tops, that the blind may see,
L'he lost may come back to the herd :

O Cry, “ We take refuge in Thee !

Hail, mighty Congueror ! to Thee

I bow with love; Thy endless grace

Benign : Thy Sinless purity :

Thy Wisdom!— Who can sing Thy praise!
Wilmot Gamni

YOUR SUBSCRIPTION
TO THE
BUODDHEHIST
AND THE
Y. M. B. &.

I5 KINDLY S0"ICITED.
FEW VACANCIES IN THE
Y. M. B. A. HOSTEL
Apply:—
Resident

To the Manager-.

d
-
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