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ROYAL ASIATIC SOCIETY.

CEYLON BRANCH. .

THE ANCIEN.T EMPORIUM OF KALAHO IN THE
EMPIRE OF ZABEDJ,
AS A CEYLON PORT, AND THE EARLY COLONIZATION OF THE
ISLAND, SUBSEQUENT TO THE WAR OF RAMA AND
RAWANA ; WITH

SOME NOTES ON FA HIAN’S ACCOUNT OF CEYLON.
By I. Neviry, Esq., C.C.8.

Ix the very complete compilation of ancient accounts of
Ceylon, which Sir . Tennent gives in the first Volume of his
work on the Island, he proceeds (after giving most interesting
notices of the emporium in Taprobane, or Serendib, through
which the luxuries of Eastern Asia were gathered for the
markets of the West) to adduce reasons, which appeared to him
plausible, as to the identification of the ancient Kalah with
the modern Galle.

He first clearly shows the errors into which Bertolacei and
other authors had fallen, and then suggests the fresh site, in
which, as I now hope to prove, he was deceived by a mere
similarity of sound.

In the first place, we at once fail to trace on our 8.W. coast
the numerous Islands lining the shore, which form so striking
a portion of the description of the earlier writers.
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Again, the cramped and rocky éreek known as Galle Har-
bour can’scarcely be identified with the capacious ¢ limen’ or
lagoon, and franquil inland water, which is often spoken of in
connection with the emporinm of Kalah.

Further, we have every reason to regard the Galle neigh-
bourhood as of comparatively recent civilization, and possessing
few ancient historical traditions, and no ancient historical
remains, Neither in the extreme corner of the kingdom ever
guarded for its legitimate Sovereigns by the loyal, brave, and
independent mountaineers of Ruhuna, can we trace the half
Tami] district of Kalah, which owned the sway of the Mahd-
rdjds of Zabedj, the Sultans of the Isles, who, as Cosmas in
A. D. 550, (supported by Abou Zeyd in A. D, 900, ) tells us were
¢ évdvrioe dMpwy' ‘opposed to, or independent of, each other,” when
spoken of in conjunction with the King who had the Hyacinth,

It may be well to remark here that the recurring expression
‘the King who has the Hyacinth,"® scarcely refers to the great
gem that was mounted on the pinnacle of a lofty ddgoba, and
is celebrated by the travellers to the royal city ; or yet to the
blue statue of Buddha described by Fa Hian, but rather means
‘the King who had the country where the Hyacinth was
found,” ¢ e. Sabaragamuwa and the adjacent Highlands,
anciently included in Ruhuna.

Further, as we are told by Abou Zeyd, between the kingdom
with the emporium and the Hyacinth country lies the pepper
country—a remark pogitively not applying to Galle, but at
once understood, if we admit, as I hope hereafter to show is the
case, that Kalak is the N.W. coast between the Arippu river
(the ancient Kadamba) and the Deduru-oya ;: when the expres-
sion may be amplified into, between Puttalam District and
the Adam’s Peak District lies the plain of the Kelani river and

* 90 el &xwr rév ddrwvfor” (Cosmas Indicopleustes)—Tennent, Ceylon,

Yol. L. p, 691,
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the Mahd-oya, which through all tradition has been and still
is, the ‘ pepper country’; or, in still conciser terms, between
Kalah and Ruhuna is the Mayd-rata,

Many other arguments might here be adduced, and some
will be alluded to further on, but I think it is even already
sufficiently shown that Galle was not the ancient centre of
Kalah, the Tarshish of Solomon’s fleets, and the rendezvous of
Arabs, Persians, Indiauns, Syrians and Chinese.

We will now proceed to consider a number of facts, which,
when aggregated, render it probable, or even certain, that the
district alluded to on the N.W. coast was the great emporium
of the Eastern trade—the Kalah kingdom. In A.D. 50, when
Claudius was Emperor at Rome, a ship sent to collect the
revenues of Arabia was caught by the winds and borne to
Hippuros, the bold point still known as Kutiraimalai or ¢ Horse
Hill,” and which has from the dimmest dawn of tradition been,
what it still is, the landmark of sailors, and a sacred spot at
which they to this day make suitable offerings o appease
winds and waters. :

Here the mariners were hospitably received, and after a
short stay returned to Rome with an embassy from the King
of that district, which, as Pliny tells us, consisted of four per-
song, the highest bearing the name of Rachia.

Casie Chetty (Jour. A.8., Ceylon, 1848, p. 78.) has proved that
Rachia is a corruption of A'rachchiya, and not as Sir B. Tennent
fancied, a form of Réj4, since that title was never used for
persons of the rank selected for such missinns.

Now in this very remarkable embassy to Rome from a point
of N.W. Ceylon, we have the most extraordinary confirmation
of my views regarding the site of the ancient trade.

For though Pliny gives us s full account and minute descrip-
tion of the Ambassadors, and the details they gave of their
country, yet he never even gives a hint that Hippuros was an
out of the way and unknown port, but on the contrary we
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are naturally left to believe thateonce there, the mariners
recognised the country, knew their way home, and ran no
further risk.

Also had there not been regular intercourse between that
port and the Red Sea, how would the Romans have found
their way home ? and is it likely an embassy would have been
sent had it not-been recognised that there was no difficulty in
the relations of the two countries? On the contrary, once
arrived, having recruited their strength, the sailors start off
home as if on a beaten track, and without comment on their
safe return, bring an embassy and presents. F arther, from
Pliny’s silence, there can be no doubt the embassy went Aome,
and was not econdemned to & perpetual exile at Rome ; and in
consequence doubtless of its safe return with presents, we find
another arriving in Rome, when Julian was Emperor.

Fifty years later still, in A. D. 110, Ptolemy gives his
wonderful map taken down from the narratives of sailors,
which clearly shows how well our N.W. coust was known even
in its minutest details, and the course of its rivers inland.

In A.D. 410 Palladius writes, on the faith of a Theban mer-
chant, that in the neighbourhood are a thousand islands,
one group called Maniolw, and five large rivers.

Now, in the boundaries assumed for Kaluh we have a chain
of islands recently joined and forming the Akkara-pattu of
Kalpitiya, the long island of Kéarativu (no doubt then a group
of detached islets), and various others scattered from Puttalam
to Kutiraimalai, while on the North are Manndr, Rdmessaram,
and the adjacent group, parts of which are now connected
by sandbanks, and form Adam’s bridge ; doubtless the Ma-
niolee. Beyond these again are the islands of Jaffna, Delft and
many others.

By this hypothesis the untenable supposition of Sir . Ten-
nent and M. Landresse, that the far distant Madldives were
referred to, is at once avoided.
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The five rivers accurately answer to the Arippu or Kadamba
river, the Kald-oya, the Morachchikatti river near Kutiraimalai,
the Mi-oya and the Deduru-oya. _

In A. D. 550 Cosmag, writing the travels of Sopater, tells
how on that trader’s arrival at the emporinm he learned that
the Hyacinth was found beyond the pepper country. This, the
ancient Mdyd-rata, the Mahdwansa tells us was bounded on the
North and South respectively by the Deduru-oya and the Kelani-
ganga, accurately enclosing and dividing the ‘pepper’ from the
‘gem’ districts and the district in which was the emporium,

Again, he says around it are a multitude of small islands
containing fresh water and thickly covered with palms pro-
ducing the Indian and the aromatic nuts.

In the islands now forming the Akkara-pattn as far as
Kalpitiya are abundant proofs of ancient groves of cocoanut
and palmyra palms, and the latter from which palm-sugar,
and a sweet paste called piénatu, is prepared, was perhaps the
aromatic nut, and not the areka, which is a hill-growing species
and not likely to have been valued by the Western traders. It
is also of course possible the aromatic nut was not grown
but imported for export, and Cosmas’ informers mistaken in
their statement.

With regard to the special notice of the abundance of fresh
water even at this day, all visitors are surprised to find that
excellent water may be got in all the islands, and the Akkara-
pattu, at a foot or so in depth, while on the mainland water is
extremely scarce, only obtained by deep wells and ancient tanks.

Sopater was presented to the King of the district in which
was the emporium, who was independent of, or opposed to, the
King that had the Hyacinth.

In A. D. 850 Boleyman, a trader who had made many
voyages, described Adam’s Peak and the district around as that
which produced the gems, thus identifying the Hyacinth
country of Cosmas with that part of Ruhuna.
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The Island was then (A. D. 850% s#ill subject to its two
Kings, he tells us. When in his continuation of this work
Abou Zeyd deseribes Ibn Wahab's voyages (Tennent’s Ceylon,
Vol. 1, p. 587) the still water lagoonsin which he so delighted,
and where he spent months in coasting about, could only have
been one of the lagoons either of Jaffna, Kalpitiya, or Batti-
caloa, “and it is evident from the narratives of Soleymanand Ihn
Wahab, that ships availing themselves of the monsoons to crogs
the Indian Ocean, crept along the shore to Cape Comorin, and
passed close by Adam’s Bridge to reach their destined ports.”

At page 591 of the same work it is said :—* The assertion of
Abou Zeyd as to the sovereignty of the Maharaja of Zabedj
at Kalah, is consistent with the statement of Soleyman, that
¢ the Island was in subjection to two monarchs.’ ”

In this we find still another strong support for our argument,
since the whole N.W. coast and Jaffna has from the most
ancient times been peopled by Tamils and Moors, thus account-
ing for the district being under the Mah4r4jds of Zabedj, who
from B.C. 100 to A. D. 700 extended their empire and ruled
the Malay Islands, Kalah, and Travancore ; and it satisfactorily
accounts for the silence preserved by the priestly annalists of
the Kings who possessed the Hyacinth, as to the commercial
wealth of their rivals who governed the territory in which was
the great emporium.

Sir E. Tennent also quotes the ¢ Garsharsp-Namak™ of about,
the 10th century, in which the Mahdrdjd having requested
Persian aid against the ““ Shah of Serendib,” one Baku, a fleet is
sent, which lands at Kalah and obtains a signal victory over
Baku ; and this seems authentic, as the empire of Zabedj was
then breaking up, and the Kalah Viceroy likely to seek aid
from Persia, whose merchants profited so largely by its trade,
and indirectly proving the old enmity between Ruhuna and
Kalah, a feud at once  understood as between the Tamil port
and the Siphalese capital, but not applicable to Galle.
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This Bakn may have been only a General, or he may have
been the Pardkrama Pdndi or Bihu, who in 1059 was Viceroy
of Ruhuna according to the Mahdwansa, which also refers to
the Rolian conquest and frequent irruption of foreigners
during the end of the 10th century.

Baku in either case is no doubt a corrupt spelling of Bdhu,

Still later in 1347 Ibn Batuta visited the district where the
traders went for cinnamon, and landing at a place called ¢ Bat-
tala’ (either Puttalam or some port nearer the DBattala-ova)
whence he crossed a river (the Deduru-oya) and reached the
port of “Salawat,’ still called in Sinhalese by that name, a
little on the Battala side of which the infidel King’s territory
ceased, thence turning inland he reached ¢ Kankar’ (? Gangd
sripura), either Gampola or one of the Sabaragamuwa towns on
the Kelani-ganga, and ascending Adam’s Peak he descended
to ¢ Dinanr’ (Dew-rnumwara, Devundara), or Anglice Dondra,
whence he returned by ‘Kali’ and ¢ Kolambi,’ then a flourishing
port, to ¢ Battala.'*

This route would have been from Dondra, by the ancient
port of Weligam and the village of Hinidum, through the
Walalliwiti-kéralé to Kalutara, and not Galle; and ¢ Kali,
doubtless is a corruption of the word Kalu-ganga-tara— Kalu-
tara, i, e. the ferry over the black (kali) river.

I would here invite special attention to the expression ¥ the
infidel King” wused by Ibn Batuta, when contrasting the
King of the district in which was the port with the Buddhist
King who ruled the rest of Ceylon. Its use by the Arabian
in this contect shows the King of Kalah was not a Buddhist,
but of a religion hostile to that of the priestly annalists, who
drew up the chronicles of the Kings of Anurddhapura and
Polonnaruwa, and accounts for their silence uponthe flourishing
port and busy commerce settled in the maritime state of

* Lee’s “ Travels of Ibn Batota,” 1829, pp. 183—191.
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Kalah, the point dappui as it were ef the hated Tamils, so
hostile to their religion,

Having pointed out how well the site I have given corres-
ponds with ancient descriptions, I will adduce analogies to its
ancient name of Kalah, far surpassing that of ¢ Kali’ (Kalutara)
and Galle ; for though a more fallacious ground could not be
selected as the base of an argument, yet it may be a corrobo-
rative proof of value when taken in connection with other and
more direct proofs,

In the district between the Arippu-river and Deduru-oya the
principal river is the Kald-oya, or ¢ Kalah-river'—the port of
Kalpitiya is still called by the natives Kalputti, 7. e. ‘ the Kala
sandbanks’—the opposite point on the mainland is Karatfyn,
7 & / being mutable, and the name signifying ¢ Kalah Island.’

In the commencement of this paper I have alluded to the
absence of ancient historical remains, and traditions in the
neighbourheod of Galle ; let us see how far the proposed site is
supported by such corroboration.

‘When Wijaya landed and founded the historical dynasty of
Ceylon, he arrived near the mouth of the Mi-oya at the present
Puttalam, B. C. 543.

He thence proceeded a short distance inland, where, after
marrying the daughter of one of the Native Chiefs, he gradu-
ally extended his power, till from his capital of Tammanna
Nuwara he acquired possession of the greater part of the
Island, and ultimately became so strengthened by bands of
adventurers from the coast, that he repudiated his wife and
native allies, reducing many to the rank of slaves.

Although the annalists of the Mahdwansa confine the narra-
tive to the conquerors, and have only sneers for the aborigines,
the so-called Yakkhos and Ndgas, yet it is clear the assertion of
their previous utter barbarity is quite unfounded, and we have
abundant proofs that they had attained considerable civiliza-
tion, although inferior to that of their Aryan invaders, Thus
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we are told that one of thkeir towns was called Lafikdpura, and
was the capital of the kingdom ; hence they had a King and
Chiefs under him, they had gathered into towns and were not
mere savages or (as one popular idea supposes) the same ag
the present Rock Veddas;* also they understood jewellers’
craft, since a “throne of gems” was an object of strife.
Where Wijaya first landed, the Princess whom he married
was met near the tank, though this tank was doubtless used
merely as a reservoir of water and not for irrigation; while
— most important— here the Princess or Chieftain’s daughter
distributed rice to his followers, which was obtained from the
- shipwrecked boats of mariners. Now, had there not been
considerable commerce on the shore of the lagoon, it is clear
rice would not have so occurred, not from one special wreck,
‘but from the wrecked boats, as if such were of frequent occur-
rence. This, too, is supported by the tradition extant (Pien-i-
tien, Book LXVL) when the Chinese travellers Hiouen-Thsang
and Fa-Hian heard that Wijaya had come as a merchant {o the
district, and there, by his tact gradually acquired royal power.
I think we must deduce that the emporium of Ceylon existed
as a trading station long prior to his advent.
It may be well at some length to notice the tradition as
- recorded by these ancient Chinese authors. Hiouen-Thsang, who
" —unlike the simple matter-of-fact Fa-Hian—has always a ready
“ear for, and pen to record, the romantic, says the tradition was
that a South Indian Princess on her way to be married, with
her retinue, was waylaid by a King of the lions, and carried
off captive to his mountain home, where she bore him a son and
daughter. When the son attained puberty, he consulted with
his mother and arranged to escape with her and his sister to
her people. With this object he carefully explored the moun-
 tain paths, and at last succeeded in his plan and escaped with :

* 8. & dagd, veddd,
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his mother and sister, The mothery however, having warned
him his parentage would disgrace him in the eyes of her -
countrymen, they concealed the real nature of his father.

Meanwhile the King-lion ravaging the neighbouring lands in

search of his family, the King of the land to which the lion-

son had gone was in extreme peril from him, on which' the

lion-son treacherously killed his own father mth a dagger—.
the father dying with forgiving love to his son. :

On the eclaircissement that ensued, the King deciding he
must not break his pledge of reward, and also refusing to
allow the parricide to remain in his territory, equipped two
vessels, and in one sent off the lion-son with a retinue of men
to seek his fortune, and in the other sent off a retinue of women.
The history is here silent, but as the ships were sent off in this
manner, each on its own course, it is only natural to suppose the _
lion-son’s sister and mother were banished in that with a female
retinue, which is said to have gone towards Persia. That
which contained the lion-son and his male retinue reached “the
isle of‘)ewe]s, and as many valuable articles of merchandize
were procurable there, they settled, and after killing some of
the chief merchants already settled there, married their widows
and established a kingdom, calling it “ the Lion-kingdom.”

We have only here to understand by lion, not the quadruped
but a Gangetic hill chieftain, with the title of Sipha (not un-
common), and the tradition is a highly probable partial account
of the origin of the Tamil coast race (which I assume to be
the Yakkhos of ancient accounts) as settled in N.W. and BE.
Ceylon, in the country of the Ndgas or aboriginal snake
worshippers, :

This is again supported by a passage in Upham’s Rdjdwali
(p- 168) not hitherto connected with the above tradition. In
this second legend the Rdjdmwali says that the Yakkhos came to
Ceylon when the country was lying devastated and depopulated
by the wars between Réma and Riwana.
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In combination we have from these traditions a very consis-
. tent story, that when the aboriginal ( Ndga) race of Ceylon was
‘weakened by the Indo-Aryan invasion perpetuated in the Rdma-
yana, a subsequent Tamil colony came from the South of
India, established itself as Yakkhos, and was organised by an
‘out-cast Prince of mixed Gangetic and South Indian blood,
‘who landed at a port frequented by merchants already settled
there, attracted by productions affording a luerative trade.
.~ This we may call the pre-Wijayan era, and accounts for the
Gangetic and Brihman Wijaya arriving at its port when the
. Island was inhabited by two races—N4gas (snake worshippers)*
“and Yakkhos (probably. a form of Saivites).

_Hiouen-Thsang goes on to relate that 500 demon
women, who lived in one. of the towns, seduced a party of
merchants who had arrived to trade, and each bore a son to
her paramour, Their Queen, who seduced the chief merchant,
bore a son who, after his father, whose name was Seng-kia
(Sinha) was called Seng-kia-lo. '

The legend goes on to tell how Seng-kia-lo secretly deserted
his wife after her lavish kindness : how she followed him to a
neighbouring kingdom and implored him to return to her, and
upbraided him with his ingratitude : how he replied she was of
demon origin, justifying his repudiation : and how on her
appealing to the King, he, struck with her beanty and moved
with pity, took her to wife and protected her : how during the
night all the inmates of the palace were murdered and muti-
lated, and on the next morning the refugee announced to the
people that his wife was a devil, and in the night had flown to
Ceylon, and fetched a party of other devils, who had killed
and eaten the inmates of the palace and the King who had
just married her.  On this he was elected King, and proceeded
at once to form an army and return to Ceylon, where he
entirely conquered the Island, exterminating many of its

* Note (1).
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inhabitants, and driving away the others to a neighbouring
Island, and then, having destroyed their town, established a :
kingdom in his name “ Seng-kia-lo” (Sinhala) to which people
rapidly collected from other countries. Let us treat this as a
true tradition, merely garnished by the persons who gave it to
Hiouen-Thsang with the false representation that the unhappy
wife was really a devil, as it suited her betrayer to represent
when he effected the murder of the King, who had taken her
part against him, together with the inmates of the palace.
It is scarcely surprising the Buaddhist annalists omitted
to record in their chronicles this horrible crime and the
successful conspiracy that brought Seng-kia-lo back from India
again, to the land of his birth, as a conqueror of the whole
land ; nor, priding themselves on their pure Gangetlc race,
would the Kings descended from Wijaya care to see it re-
corded that Wijaya was the son of a Gangetic Chief and a
Yakkho Princess. On the other hand, there was absolutely
no inducement for Hiouen-Thsang to invent the story, had it nok
been the current oral tradition.

I should ‘also here refer to the extract from the Pradi-
 pikdwa, given by Alwis at page xxv of the Introduction to
his Sidat Sangardme, in which Gurulugémi* quotes from the
lost Afuwds (original Siphalese commentaries on the Pili-
Scripture) compiled B.C. 92.

He says: “ ¢ Bince King Siphabihu took the Sipha (lion)
captive, he was (called) Sinhala, and his descendants were (thence
also called) Sinhala,’ so the name Sinkala is derived from the
circumstance of the lion being taken captive by Sinhabshu, .

- * Gurulugémi, the learned Thero of Aluviharé (Métalé District), says the
legend, wrote Amdwatura at his sister’s request for the instruction of his
nephew. Baid the mother :—* Brother, the diction is not good ; my son’s
style needs improving.” Then he wrote Pradipikdwa; and yet the student
of Bighalese prose * undefiled” (Elu) may perhaps best study Guru]u--
pémi's earlier work.—H. C. P. B., Hon. Sec.
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who was begotten by a lien and was conceived in the womb of

a Royal Princess, the daughter of Kalinga Chakrawarti.” I

give Alwis’s translation, but he should have translated it,

¢ daughter of the King of Kélinga, King of Kings ;' as Chakra-

wartti (DxD=¥S) is a King to whom other Kings are vassals.

- Gurulugémi goes on to quote Sanyit Sangiya : “ So likewise
both King Wijaya, the son of the Siphala [this we must bear

in mind is grandson of Sipha] who having subdued the Yaksha,

took Lakdiva [Lanké4], also his younger brother King Sumit,

‘who reigned in Sighapura, also his son Panduwas Déva, who
having left Sighapura became King of Lakdiva, and his sons

and grandsons, were Siphala.”” This passage L have translated

afresh as Alwis’s version fails to convey the original correctly.

It indicates that Wijaya,* grandson of Sipha, leaving his

* It ﬁmy be well here to append an amended table of the successors of
Wijaya, which I suggest as probably correct:—
Dévéanappiyatissa, B. C, 241, is a well-established date, and may be taken

as the starting point. B.C.
Dévinanpiyatissa sen 241
Mutusiva s s vos et 271
Pandukdbhaya -306
A'bhaya and Gunﬂtzssa oo 343
Panduwasa o - s e 373
Upatissa 374
Wijaya R s 412

I guite agree with Turnour in regarding the reigns of Mutasiva and
Pandukibhaya (60 and 70) as preposterously long, and it will be' seen by
halving these we get a reduction of 65 years, which sum has proved to be
an introduction fraudulently inserted to earry back the Wijayan era.

I have followed the Muhdwansa in allowing 37 years between Panduwasa
and Pandukibhaya, though this interval is open to doubt, and I shall per-
haps elsewhere be able to elucidate it. With reference to the reign of
Wijaya, I follow the Mahdwansa in giving it as 38 years. May we not
suppose the Sulu Rdja Rafndhara gives it as 30 years, because the former
dates his reign from his accession on his father Bighabéhu’s death, and the
latter from his return from India at the head of an army to conquer the
Island? The new light thrown npon the subject by the Chinese accounts
- renders this explanation highly probable.
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younger brother Sumit to rule the paternal kingdom Sipha-
pura, established the kingdom of Lakdiva (Lafik4), but was .
succeeded by his nephew (Panduwas Déva), son of Sumit who
left Sin_;ha,puré-to ascend the throne of Lakdiva. _

I think I can scarcely leave this part of my subject without
allading to another legend of the Rajamwali that is also
unuecessarily regarded as an idle falsehood. This is the story
that during the life of Gautama Buddha he caused g fire to -
break out in Ceylon which drove away the Yakkhos who had
subsequently to the Rdma era taken possession of the part of
Ceylon, where Buddha foresaw his religion would be greatly
cherished. This fire, we are told, drove the Yakkhos to the
sea and to the Island of Yukgiridivayina, and by depopula-
ting the land of these Yakkhos prepared the way for its
settlement by the race destined to introduce the Buddhist
cult.* :

Let us merely suppose that Mahinda and his disciples
learned when building their temples at Anurddhapura, that a-
former city had existed on that spot, the inhabitants of which
were driven from the country by an excessive period of heat

- and drought, during the life-time of Buddha himself. Can we
wonder that such enthusiastic missionaries should geize -the
tradition, and by saying the drought and heat was g fire sent,
by Buddha, and not accidentally happening during his life,
thus obtain a hold upon the faith of the newly-converted
people and a special halo of sanctity upon their own mission ?
Nor in this connection must we forget: the Abhayagiri monas-
tery was itself founded on the site of an ancient temple of
the former religion ; and that in days before the large irriga-
tion works were constructed there ig nothing whatever forced
or improbable in the tradition of such a drought,

* Upham, “Sacred and Iistorical Books of Ceylon,” Yol. 1L, pp. 169-70,
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I think then these legends, thus connecled, are all consis-
-tent, and show that after the wars of Rdma a second race,
the Yakkhos, intruded in Ceylon from South India, drove out
the enfeebled Nigas from the Anurddhapura distriet, as they
- spread in from the N.W. coast and the trading ports, and
were again driven back to the Coast and Islands by excessive
heat and incessant drought, but subsequently, and about the
~ Wijayan era, an Aryan race spread back again to the interior,
where Wijaya’s descendants formed again the city to which
their Gangetic kinsmen came to preach the law of Buddha.

Fa-Hian naively tells us :—“ This kingdom was originally
uninhabited by man ; only demons, genii [ Yakkhos] and dragons
[Ndgas] dwelt there. Nevertheless, merchantsof othercountries
- traflicked with them. When the season for the traffic came, the
-genii and demons appeared not, but set forward their previons -
commodities marked with the exact price; if these suited
the merchants, they paid the price and took the goods. As
these traders went, and came, and sojourned, the inhabitants
of other kingdoms learned that this country was very beauti-
ful ; these also came, and eventually established a great
kingdom.”*

Fa-Hian who went to Anurddhapura about A.D. 410 direct
Afrom To-mo-li-ti in the Ganges (the Tdmalitti of the Makd-
~mwapsa and almost on the site of Calcutta) says that he sailed
thence by a trade wind to Ceylon in fourteen days and nights,
(a surprisingly short time which accounts for the frequent
intercourse between Ceylon and the Ganges). He took pas-
sage in one of some large vessels going on a merchant voyage
to this Island. He proceeds to say that, arrived at Ceylon,
“to the right and to the left there are small islets to the
number of a hundred ; their distance from each other is in

* Laidlay’s “ Pilgrimage of Fa-Hian,” translated from the Foe koue ki of
MM, Remusat, Klaproth, and Landresse, 1848, pp. 832-3,
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some cases 10 Zi, in others from 20 tv 200 /i ; allare dependent
upon the great Island.”*

These islety answer perfectly to the HTanda of Jaffna, Delft,
Iranaitivu, &c., on the one side of the Straits of Manndr, and
on the other to Manpér and the connected islands with Kéra-
tiva, Ipantiva, Dutch Bay, and the long peninsula of the
Akkara-pattu of recent geclogical formation, and very likely a
line of islands in A.D. 400, and the small islets of the Puttalam
lagoon, and the present peninsulas opposite Negombo and
Chilaw, Fa-Hian goes.on to say of the 1slands, “ Many
precious things and pearls are procured there.”

He further says :—¢ There is a district which produces the
Jewel mo-ni [a red gem probably, by the context, ruby] and
which may be about 10 /i square. The King sends people .
thither to protect it, and when they have gathered the jewels -
he takes three pieces outof every ten.”

Ten /i would be three miles,* and this district of red gems =
was possibly Nuwara Eliya, and not Sabaragamuwa.

This independent testimony of a Chinese pilgrim to Apuré-
~ dhapura, in A.D. 410, is surely convincing proof that ¢ the large
ships” then traded with the North-Western coast of Ceylon as
the emporium, and his account identifies the islands of the
Arabian voyagers, and the King who had the hyacinth, as
already quoted from their narratives.

It was not until A.D. 850, when Soleyman visited it, that
we hear of any traveller actually visiting and identifying the
gem district, no doubt jealously guarded as a secret monopoly
by the Kings of Anurddhapura.

The fact that former writers overlooked our islands North
and South of the Straits of Mannar is not surprising,—they are

* Laidlay's “ Pilgrimage of Fa-Hian,” translated from the Foe koue ki of
MM. Remusat, Klaproth, and Landresse, p 330,

* 4 Cinq li (1643 met.) font un peu plus d'un mille anglais (1609 mdt.)”
(Btaniglas Julien).— Hon. Sec.
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80 very small upon a map, although as I know myself, having
boated amougst all of them, after actual inspection, they leave
no mean impression upon one’s mind, and Fa-Hian expressly
tells us they are quite small.

* Fa-Hian, I may add, returned from Ceylon to China in a
. trading boat which held 200 men, and halted for six months
in Java, and thence he proceeded in a similar trading vessel
direct to China.*

In this connection we must not lose sight of the disputed
narrative professing to be Philo’s translation of Senchoniathon,t
—a narrative which to me seems beyond a doubt genuine—if not
 genuine as Sanchoniathon’s, at least as that of some ancient
traveller. The stréess laid on Sanchoniathon styling Ceylon
“the island of Rachius” as an evident plagiarism from Pliny is
to me a false argument, and the whole of his treatise on Ceylon
is literally a correct account of an ancient journey from the
Puttalam coast to a town near the modern Kurunégala, one of
the most ancient districts of former civilization. Philo’s
island of Rachius may clearly be ‘the Rij’s Island,” while
Pliny’s Rachia is ‘ A'rachchiya,’” an approximation at once
perceptible. All throughout the N.W. coast of Ceylon, and
_ as far in the interior as Anurddhapura and Kurunégala, the
" _whole country is one continuous scene of ancient settlements.
Tue extensive ruins of Tammannd Nuwara near Puttalam, and
the adjacent town and tank of Mahd-tabuwa are known, and a
constant succession of reservoirs and hewn stones mark the
site of old villages and towns.

These reservoirs are principally tanks made solely to preserve
water, and not like the historical ones of the Buddhist annals
as sources for irrigation,

* Note (2).
T Tennent, “ Ceylon,” Vol, L. pp. 671-7.
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We can searcely expect, howeveﬁ the trading ports of the
coast to afford ruins, such as are seen on the site of the Buad-
dhist cities of the interior, for the trading cities on the coast
are said to have been singularly tolerant of all religions, and
hence it is probable none were very dominant, while the King
being only a Viceroy his palace would be a modest one. Now,
except temples and palaces, it is well known no other buildings
were built in a permanent way in ancient times, and so we
must not be surprised that the trade which swept our coasts
has left no very elaborate traces of its progress.

Again, perhaps I may notice as singularly illustrative of the
hereditary nature of many qualities, that the villagers in the '
Tamil Wanni and Demala-pattu preserve to this day their
characteristic hatred of any intrusion and their love of retire-
ment. Just as in the days.of the merchant sailors of Kalah
the Yakkhos are described as hiding from sight, and leaving
their merchandise on the shore for exchange : so we still find
them withdrawing their houses from the busy high roads that
now connect Puttalam with Kurunégala and Anurddhapura,
and altogether abstaining from mixing in the commerce
around them or the colonies of settlers that have come among
them. :

I must also notice that at Kalaputti, or Kalpitiya, during .
various excavations, large quantities of coins, gold and copper,
have been brought to light, and of the latter the commonest
bear the name of Sdhasa Mallawa, who reigned over Ceylon in
A.D. 1202, though the Mahdwansa tells us that he was deposed
after two years,—two facts apparently at variance with each
other and requiring explanation ; others are of Lildwati and
Dharmidsoka Déwa.

From the vast amount of treagure buried through some miles
of the country shortly after A.D. 1202, it is clear theremust have
been at that time some great and unexpected calamity and
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invasion, so that it is probable that when the rule of the
Mahdrdjds of Zabedj finally collapsed and their wide domains
fell under different sway, the protection withdrawn from Kalah
was the cause of successful forays and inroads from the oppo-
site coast of India or the Siphalese capital, and that the
wealthy community was then broken up and its trade
abandoned.
I'rom the absence of buried hoards of any extent before or
: after this dute, there is no doubt no such previous invasion took
place, and never since, for probably never again did it recover
from the blow received. <
. Within four square miles in the memory of the older people,
there has been found near Kalpitiya probably as much as a
- thousand pounds’ worth of hidden treasure, gold coins and
copper being the principal, but even a gold statue having been
dug up by the father of the present Tamil Mudaliyar of the
district.

To conclude, I have endeavoured to show that the emporium
of Taprobane or Serendib, from B.C. 500 until a comparatively
recent time, was not Galle, but the coast from Manndr to the
Deduru-oya (the Northern limit of the Mdyd-rata): that it was
separated from the capital of the Sinhalese by jealousies that
account for the silence of the Sinhalese chronicles : and that it
forms the Kalah so often referred to.

As to which point on its coast we are to regard as the
emporium, I cannot on the data yet known decide. I incline to
think however, that the coast around, and opposite to, Kalpitiya
Jormed the centre of trade, and that the emporium was not
one defined spot, but o cluster of petty ports all bartering the
Tuxuries of the Far Fast for silver, and the wares of Europe,
Persia, and Bthiopia ; while the site of Tammanng Nuwara with
the adjacent ruins of Mahd-tabuwa was the Capital of the ruler
who governed under the Sultans of Zabed).
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There remains only one further matter in relation to my subject
to which I need still refer in recapitulation, and that is the bear-
ing on it of sthe ancient accounts of the inhabitants of Ceylon
before the Aryan immigration under and subsequent to Wijaya.

They are described as of two classes, Yakkhos and Néagas. I
think it is now universally accepted that Nigas were an abori-
ginal tribe of snake worshippers, and formed, with an infusion
of Aryan blood, the bulk of our present Siphalese. What
then were the Yakkhos ? Have I not succeeded in showing there
‘was from the Islands of Adam’s Bridge on the North, down to
the Deduru-oya near Chilaw on the South, an ancient trading
district forming an emporium for the East and West, and under
a separate ruler of its own, opposed to the Chief King of the
Niégas at Lankapura and the Kings who succeeded Wijaya ? -
‘What more natural than that the people of this colony of the
empire of Zabedj should be the Yakkhos, or demon worshippers
(? Baivites), as opposed to the Ndgas, or snake worshippers, who
were the aborigines of the rest of the Island ; and what mors
probable than that as the Sinhalese of to-day represent the
race of Ndgas, so the Tamils of the Jaffna Wanni, Bastern
Province, and the Puttalam District represent the Yakkhos who
held the country in which was the port, and who were opposed
to the Nagas who held the rest of the Island.

NOTES.
(1)

I think the references -here made to the Ceylon Négas, as snake
worshippers, perhaps justify the following note:—

In the Ceylon Museum will be found the pottery image of & coiled
cobra and also what looks like a lamp. These are of a peculiar and
heavy pottery different to any I have yet seen from Ceylon. They
were the only relics found under a crumbling heap of brickwork
excavated on a little quoin rock in Bintenna, and are, as far as I know,
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the only such recorded relics of the Ophid, or Naga, cull in Ceylon,

I was for a long while struck with surprise that the Ophid, or
Niga, image should have been enclosed in a mound of brick like a
Buddhist relie, but on reading the notes in Fa-Hian’s account of the
combination of the Buddhist with the ancient Ophid cult at Samkassa
(chapter xvil of Laidlay’s translation) in this connection, I unex-
pectedly found Cunningham deseribing the ruins of the Ophid shrine
as follows : *“It is a small mound of ruined bricks dedicated to the
worship of the Niga. Nothing whatever is erected there; but
whenever rain is desived the people proceed to the spot and pray for
it, The period of annual worship however is the month of Bysdkh,
[? Sinhalese, Wesak, 9€ewel] just before the commencement of the
scasonal raing, when the village women go there in procession and
make offerings of milk, which they pour out on the spot. This is no
doubt the identical dragon (Néaga) which Fa-Ilian mentions as
appearing ¢ once every year,” from whose favour the people of Seng-
kia-shi [this is Samkassa] obtained propitious rains and abundant
harvests.” s

I shall be excused for here further quoting the text of Fa-Hian
(A.D. 400) to show the conclusive grounds for believing the Ophid.
cult- actually witnessed by Capiain Cunningham was practically
identical with that witnessed by Fa-Hian, ¢ Their stay being ended,
the dragon assumes the form of a little serpent with fwo ears
bordered with white. When the ecclesiastics perceive him, they
present him with cream in a copper vessel......Ile comes out once
every year.” And again ante: ¢ It is he who confers fertility and abun-
dance on the country by causing gentle showers to fall upon the :
fields, and securing them against all calamitics.”

1 italicise two points in these accounts as worthy of attention i the
one is the ascendancy of * women” in the Ophid ceremony, and the
other is the expression “twoears bordered with white.” With reference
to the former I draw attention to the ascendancy of woman as quite
_antagonistic to the usual Indo-Aryan customs, and suggest an addi-
tional deduction from it, that the Ophid cult was not of origin among
an Indo-Aryan race ; as to the snake, local knowledge enables me to
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point out that there is a peculiar word always for the hood, or pené,*
of the eobra, which would have no Chinese equivalent, and +which it
would be difficid¢ for Fa-TTian to translate or express without a very
long explanation. No doubt Fa-Hian when he says “white ears”
means * white gides to the hood’ ; and it is well known that in India
and Ceylon this albine, or partially albine, cobra is not Yery uncommon,
and regarded with special veneration.

It is generally known that if enquiry be made from any intelligent
old Sighalese villager as to the habits of the cobra, he states that it
g & special passion for new milk, and ¢an always be enticed from
its lurking plaee by a bowl of this dclicacy. Are we to regard this
belief as arising from fact, and originating milk as the offering made
to the Néga ? or has a tradition that milk is the offering made given -
rise to the popular belief ?

This is a most interesting questlon, and it is much to be wished
one of our Members would experiment and report ou the attraction
wmilk or eream may, or may not, possess for the cobra,

In this connection I have asked my friend Mr. Haly, Director of the
Ceylon Museum, if possible, to exhibit the Niga and lamp pr'es.enled
by me to the Museum at the reading of this Paper, and also {6 -
exhibit for me two especially fine and ancient masks of the mythical
Km(r and Queen of the Nigas procured by me in the interior of the
Southern Province, and still in my collection. T thiuk it is possible
what appears to be a lamp (found just in front of the snake) is in
reality the dish for the offering of milk.

(2)

This Paper is so largely mixed up with matter extracted from
Fa Hian's travels, that the following notes on his account of Ceylon
may be here appended :—

(i.) Firstly, observe the hitherfo (as far as I know) neglected
passage in which he, a devout Buddhist Priest, says the tradition in
A.D. 400 was that the sacred Bé tree was grown at Anuriddhapura

* 8. emest, ¢ the cobra’s hood,” and eoo6@d), Puenagoba, *the inside
of the extended hood."—Hon. See,
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from “seeds” specially fetehed from the Gangetie Distriet.. Fa-Tlian’s
careful account of it throws much doubt on the otherwise miraculons,
and to a horticulturizt improbable, story, that the tce was a cutting
from the original. No doubt, I think, the Siphalese chronicles
have been tampered with, and the origin of the tree embellished
since Fa-Hian wrote. 3 :

(ii.) * The Mountain without Fear” is correctly identified in the
notes to Laidlay’s edition (p. 342) as the Abhayagiri Vibaré.

(iii.) With regard to the chapel ¢ Po-¢ki,” should we not read this
“Bodhi”? The Samanean’s name we may safely read as ““ Dharma-
joti,” for Tha-mo-kan-ti as it is written in Chinese—a language
unfitted to express Sanserit more precisely.  The “stone house” in
which Dharmajoti lived with his rats and enakes is no doubt the
literal rendering of ‘cave,” still called by the Siphalese gal-gé, e Gad,
¢ stone house.’ ;

(iv.) Who were “ the merchants Sa-pho” ? I think this is worth
enquiring, but, as far as I can see, the word must be a Chinese sub-
stitute for the original,

(v.) As to the statue at the Abhayagiri Vilidré made of “ blue
jasper” and over 18 feet high, of what was the lustrons image really
made ? It ig not conceivable so large a block of lapis lazuli could
have found its way to Ceylon from North Asia, nor have turquoisc
or sapphire cver been heard of of such size.

' The only approximate artificial product then known was the rare

- and beautiful blue glass used for the celebrated Portland vase, and
the Theban pottery coated with a brilliant blue enamel like turquoise,
of which small gods and amulets form the exquisite speciality of
Egyptian antiquity. Is it possible this statue was made in Egypt
for sale in Ceylon ? Or that an ancient Egyptian god was brought to
Ceylon for sale after its worship had died out in Egypt.

Any fragment with blue enamel on it found among the débris near
the Abhayagiri Viharé should be carefully preserved, as its origin
could at once be decided-if Egyptian, and by encouraging a further
gearch of the débris might lead to the partial recovery of an uuiqlic
antiquity. :
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(vi.) It is also desirable fo note the tradition that the © great

tower 40 chang® high” (? the Brazen Pul.mc) was built over a
footstep of Buddha.

(vii.) The visit of the King to the Treasury of the Priesthood
where the coveted “ Mo-ni” (?ruby) was kept, will be found
described in the Siphalese chronicles, which, if my memory can be
trusted, say the treasure chamber was under a Digoba to which they
had access by a secret passago, . _

(viii.) Fa-Hian deseribes the Dalad4 temple at Anuridhapura in
A. D, 410, as decorated “ with the seven precious things” It may
not be out of place to draw attention to the Chinese interpretation
of these. (See Fa Hian, Laidlay’s edition, chapter xiii, and note
(4) by Klaproth.)

Two series arc here given from the Chinese Buddhist writings, but :
I think they are scarcely in each case rightly translated, and propose
the following corrections ;—

First series.

1.— Sou-fa-lo—(suvarna)—gold.

2.— A-lou-pa—(riipiya)—zilver.

3.— Lieou-li—in the Kouan-king-soucalled Fei-lieou-li-ye which
signifies “ not far.”. This is explained as identical with Vaidirye
(Sanserit)—the mountain Fidira on which Vaidirya was found
being “mnot far” (i. e., “ Vid(ira”) from Benares. Burnouf franslated
Vatdirya as “lapis lazuli.” This I think is wrong. The hardness,
the colour (green or blue), and the locality, all point to Oriental
turquoise as the mineral here denoted, and there can be little doubt
Lieou-li must be read * turquoise” and not * lapis lazuli.” T doubt
the identification with Vaidérya, which I have always elsewhere
construed as corundum or sapphire.

4.—Pho-li, or Se-pho-ti-kia (sphatlka)zrock erystal.
5.—Meou-pho-lo-kie-la-pho. 'This is star sapphire or asteria, not
fossil, ammonite as somewhat wildly conjeetured ; the rays of the

* ¢ A chang is a measure of 10 Chinese feet, and the Chinese foot is 8
lines shorter than ours.”
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star form the Spokés ‘of the wheel. May we not recognise in the
~ wheel formed by the star on a round gem of asteria, the sacred .
syf_m'bo_l..of the wheel, which ‘accounts for the present bslief among
some Oriental raée‘a that there is a god in the asteria, although they
have forgotten the reason for their superstition, and substituteé the
zod fb_r.-the gymbol ? ; '
6.— Mo-lo-kia-li—agate.
7.—Po-mo-lo-kin (padmardga)—ruby.

We must here notice this ancient origin of the still existing Ceylon
-Sﬂ.peréﬁition, that the finest rubies lie in the head of cobras. ~ This
extraordinary myth seems to have been an accepted matter when the
Chinese authors wrote. :

: May we not now translate this myth as simply the exaggerated
form that arose when the Indo-A’ryan races hegan to confuse the
Négas (ophid eult) and Yakkhos (perhaps an early form of Saivites)
with actual snakes and demons, in which secondary sense the origin al
name of the races evidently came after a time to be used by.-the
A'ry_aﬂinvadera ?* It might then simply mean, the Nagas with whom
rubiéa__ are found in & secret and jealously guarded place, instead of
the _rﬁbiés hidden in the head of the cobras and jealously guarded, as
we have recently been too literally interpreting it.

; : Second Series.
1 -—Po-la-éo=.(prab{11'a} coral, Here I ask your attention to
" the Chivese account, that it was found on an Island to the S.W. [of
the Grangetic countries or ? of China] and dredged by iron nets from
sub_mergea rocks [evidently at a great depth, or divers would have

-* 4 Naglok (snake land) was at an early period a Hindd name for hell.
But the Ndgas were not real snakes—in that case they might have fared
better—but an aboriginal tribe in Ceylon, believed by the-Hindis to be of
serpent origin, — Niga being an cpithet fur “native.” The térm is now used
-very vaguely. Mr. Talboys Wieeler, speaking of the ¢Scythic Nigas’
(History of Indis, Vol. T p. 147), says : —* In process of time these Nigas
became identified with serpents, and the result has been a strange confusion
between serpents and human beings' In the * Padma Puréna’ we read of
*serpent-like men.' The dreaded powers were from another fribe desig-
nated Yakkhos ©demons’'—Conway, * Demonology and Devil-lore,"
Vol.L, p. 151.—Hon, Sec. 5
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been employed]. This account agree; with faet. On the S.W. coast
of Ceylon at Balapitiya, a considerable quantity of small pieces of
valuable reducoral, much water-worn, are anuually washed up"durilr._g
the S.W. monsoon. The site on which it grows is no longer known,
possibly it may come from a great distance S.W. of our coast, though
I am inclined to think not from such a distance as the Maldives.
I have asked Mr. Haly to exhibit some coral picked up by me as
above described, ; : ¢ e, i
2.—A-chy-ma-kie-pho (? asmagarbha), Thisis I think wrongly

identified as amber. ' This transparent red substavce should. be
translated carbuncle or garnet. It was in carbuncle that ancient

Indian intaglios were cut, the translucency of the stone wh{_en'.-c_ut
thin giving great effect to the workmanship.,
8.—Mua-ni or mo-ni—pearl, I,
4.— Chin-shou-kia—a gem like the flower of the kimsuka iree
(Butea frondosa) [séé First Book, Indian Botany, Olliver], that is of -
an orange red colour. This unidentified substance should be: trans-
lated Oriental topaz ( yellow, pink or orange corun dum), or_ld variety of
whic_h satisfactorily answers to the description. A _
5:—8hy-kia-pi-ling-kia — not translated. This may . be read
dismond. The word * pi-ling-kia” is evidently of common' origin
from Sanskrit, with the modern Siphalese palingu (28w), w‘hi'c_h is
- used for crystal, s LA :
6.— Mo-lo- kia-pho—translated marakata, or emerald. I would
suggest another interpretation of chrysoberyl, or cn_t..’s.-aye._ %

The Indian cat’s-eye (quartz) is of remarkable softness, and is cut -
even by a pen-knife. The two forms of cat’s-eye may have been
confused, Has the Chinese form ¢ Mo-lo-kia” any erigin in_the’ _
Indo-A'ryan word “soft” (8. molok, e€nchal)? Iam not myself”
scholar enough to say whether this word was then used in the Gan-
getie District in the senze of softness—easy to cut. The same word
occurs above possibly in Mo-lo-kia-Ii ( agate), from which we learn
vases were cut. I recall » passage in some -old Oriental book—I

forget which, but think itis in the Ummaggq Jataka—in which this

word moloka is used in reference to the softness of a thigh as a
pillow. Perhaps one of our Members may be able to rectify my
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ignofa.u_ee by statin g whether sugh a word for * soft’ was in Indo-A'ryan
usage in above sense of ‘easy to cut.’ . : :
" ¥.—Pa-che-lo.—This is  translated vajra, or diamond, and is
clearly erroncous. : The colour, we are told, islike that of an amethyst
and-the stone is used for engrav mg others, It mustbe franslated
sapphire or corundum: ;
We have in-these (what the learned annotators of course could
not see with the. i perfect light then thrown on the minerals)a
parallel' series in colour, thus :—
Llﬂbt { gold=Oriental topaz="7 sun=-7? life.
\silver==pearl—? moon="7 death.
Crystal==diamond—~7?ether. _
| Asteria—(emerald or) cat’s-eye=? air,
Five elements { Turquoise=sapphire=" water.
| Ruby=carbuncle="?fire.
: : { Agate=coral="7 earth.

Both gold and silver have in the ancient books one four-fold attribute,
of which ¢ ““ch ange__less,” £ mdestructlble,” “incorruptible,” and “ omni-
potent” would be the euphoniots tranécription.

* The seven precious things” might thus symbolise the five cle-

ments i— ether which is supported by (7 generating) air, air supported
by (¥ generating) fire resting on water, and water supported by (gen-
erating) earth, all adorned by the attributes of gold and silver : that
is. ehangeless, indestructi‘b}e; incorruptible, and omnipotent, in one
se_nse_; and combined with light—¢. e, sun and moon—in another,

This is a well-known ancient symbol of the elements,

A ether—B air—C, fire—D, water—and E, earth—iwhich, by
adoption among - Buddhists give rise to the present Dégobas,
' originally no doubt erected over his remains, and sym-
‘bolically used to show the return of Gautama Buddha
to the five prlmltive and indestructible e_]cmem.s. We
- ghould thus have the shape of the Dagoba borrowed from
the symbol of creation of an older cult by the Buddhists,

and furcher illustration of it by the seven precious ornaments.
In addition, then, o the- question of the colours probably symbol-
ising the five elements with neither beginning nor end, I would suggest
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the study amongst our Members of the question, whethar in our
ancient records there is any account showing ‘that the five eolours
were applied separately to the different parts of the Stipa or DA-
goba, which I.suggest they may symbolise. Thus, whether {he
rectangular case was painted red, the dome was painted blue, &e.

It is quite possible the colouring of a Stlipa may have been s0
arranged and a record preserved thereof. j

To recapitulate. I sugyest these ““seven precious th:ugs” ‘are the
symbol of a cult which ‘taught that the five elements combme(l with
light (sun and moon) are the origin of all things and gource of grn_e.a_tsmn.
Tn detail we may read the symbol that by action of (light causing)
fire (heat) on water resting on earth proceeds air peneti'ated by the
apex of the triangle of fire (heat), above which rests ether from which
the triangle fire radiates but into which it does not enter ; thus giving
us in ether, or the firmament above our atmosphere, combined with
sun and moon, or light, the creative power which shaped the. e&nh'
into its four other distinct elements, Bearing this in mind, a speeial
interest will follow the work of loeal btudcnts, who will take the
trouble to record the exact shape of the various Stiipas -or- Da,go
bas still existent, or adequately. described in ancient Trecords, as they
gradually diverged from the primitive type. .

My view of the original Buddhist symbolised theory of creation,

“here suggested, accounts for the early Buddhist writers classing
the theory of ereation of the contemporary sect ‘they call « strong=
mouth” as an heresy.  This sect, existing in and established
before the lifetime of Gautama Buddha, taught that ether begat air,
air begat fire—fire, heat—h eat, water—wa,ter, ice—and the ice solidi-
fied begat earth—and earth begat five kinds of gra,m, which produce
life, which when ended returns to ether,

It will be seen then *the heresy” would cousist in the mterpola-'
tion of a gldua] period in the earth’s stage of development into dry
land, and the mediation of vegetation derived from land ; thus the

* meaning veiled in the seven precious things of early Buddlism is-

closely akin—but brings in the action of sun aud moon, and -omits
glacial and vegetable influence on creation, '
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O\I THE SINHALESE OBSERVANCE OF THE
KALA"WA

' By L. NeLL, ESQ.

_ Soue time ago my attention was drawn to the belief of the
common people amongst the Sinhalese in the daldmwa (309 ).
This, according to the impression left on my mind, was some
" moveable principle or predisposition, moving in a certain
course in the human body in accordance with the lunar calendar.
'l'_he believers in the kaldma assert, that when it is in position
on the crown of the head, the scratch of a pin on that part
would be sufficient to cause death ; so, on the day of this
kaldwa, women in some parts of the interior of the Island
“will decline to carry loads of firewood on the head. In like
* manner, on the new moon day labourers will not go into the
jungle to clear it on account of the risk of injuries to the toe
“of the foot. On the 6th day of the first half, and the 10th
day of the second half, of the lunar month, it is -considered
dangerous to take a purgative medicine, the seat of the Aaeldmw
‘being then supposed to be in the belly. On the 7th day leeches
should not be applied to the region of the chest.
- In tlle case of a man, the kaldna rises, with the moon, from
the big toe of the right foot, from part to part, till, on the
15th day of the moon, it reaches the crown of the head. It
then descends in corresponding parts on the left side, till, on
the 30th day, it reaches the big toe of the left foot, ready again
to ascend on the right side. In the case of a woman, the
movement is reversed, since it asceuds on the left side and
- descends on the right, the positions being otherwise the same :
 that is, the kaldwa ascends from the left great toe upwards
to the erown of the head, then descends by the same degrees
to the right toe. This corresponds to a principle in native
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palmistry, according to which the fortune of a male is told’
from the lines on his right hand, ofa fbmaie from those on the. 5
left hand, ‘
I found ‘mbsequent]) that Tables of the fmlana; had been' A
published in a Sheet Almanac, printed in a native vernacular
press in Galle,—in a Siphalege Ephemeus for the year, prmted o
in a pamphlet of 54 pages,—and ina Sheet A]mauac published
by the press of the Lakrisikirana newspaper. Though this
led to theidea that the subject was well known, I was surprised - :
to find discrepancies when the Tables were translated. This
led me to make personal enquiries clurmtr a short visit to the
Bentota District, where I questioned the ]ea.1 ned priest, Koho-
mala Indusdra, and a native Vedardla or medical practitioner.
1 was surprised to find that the latter had little or no know-
ledge of a glll)Je(,t $0 important, apparently, in native medwal
science. ;
In the discussion. with the priest, a difficulty arose from
his division of fhe lunar month into sixteen kald ; vamely,
(1) Amawake, 9:0%, the day on which the moon does not
appear ; (2) Pélaviya, ©egO®, the day on which the moon
first appears ; (3) Diyaraka, 8w, the second day; (4)
Tyamaka, 509m, the third day; (5) Jalawaka, S@2 85,
fourth ; (6) Wiséniya, B6 43w, fifth ; (7 Satanake, &OBs 5
© (8) Satawaka, w585 ; (9) A(amm&a, §TOm ; (10) Namamaka, -'
28O ; (11) Daswwaka, D) ; (12) Ehaloswaka, S
e&oB8Ym ; (13) Doloswaka, GG EEEm ; (14) Telesmwaka,6%)
Gewdm; (15) Tudusraka, f@gaé\ﬁ" and (16) Pasalosna.{'a,:
[SEelopch O,
This, of course, omitting the day on WhlL]L the moon does
not appear, is the lunar calendar—the full moon with the
- common people being known as the pakaloswaka-paya (s=eed
652% 66IB) or ¢ pdya of the 15th lunar day.’ The counting
of the kald on which the moon does not appear introduces a
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; dlfﬁculty, since the 4aldwa can ordinarily be only counted with

30 lunar days. The sixteen kald, enumerated by the prlest
therefore refer to the intervals between these “days, " and
~correspond to the 16th part of the disc of the ‘moon, which
will be referred to in a definition to be here quoted.

“In the month during which I was making these enquiries,
the new moon had risen on Wednesday, the 30th of March,
at 8:52 .. : the first quarter,on Wednesday, the 6th of Apl il
~ at'9:14 par. : the full moon on the next 1hursda,v, at 59 p.u.
‘and the last quarter moon on Thursday, the 28th of April, at
344 P.M. Bo that, even taking the particulars given in an
English Almanac, it must be a matter of difficulty for ordinary
natives to fix the exact time of the commencement and close
of each kaldwa, granting that it corresponds with a particular
lunar day. This probably led to the neglect of this part of the
native scleuce in the empirical practice of the Vedardlas. 1t
will also appear that even with the assistance of the native
Tables (translations of which are- appended), the science will
be of difficult application till the limits of each Aelina are
- more accurately limited. The duration of a particular Aaldwe
~may, of course, be roughly recovmzed daring someé part of a
lunar day, aud the most ignorant native is usually aware of
the principal phases of the moon fmm the practice of faithfully
observing the pdya days. :

L. De Zoyza, Mah: 1-1‘&1(1{1.111_‘)41‘J after kindly mang en-
quiries at my request, wrote 1— ¢ I havereceived the explanation
of two of the best Vedarilas here about the kaldmwa; but they

. _are somewhat contradictory, and I cannot make much sense

of them.. The tmth is tl1at their ideas of the matter are

- very vavue

Under these circumstances the derivation of the term is
calculated to throw some licht on the subject. Accmdmcr to

 the priest, already referred to, the term kald may be Sanskrit,
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Péli, or Elu, and means ‘ashare.” De Zoyza, Mdha-Mudaliyér,
pronounces it g Sanskrit, or Pdli word, to which the following
meanings have been given in the Dictionaries :—(i) ‘a parL
(ii) “afraction’; (iii) ¢ the 16th part of the Moon’s dis¢’; (iv) ‘a
mechanical act;’ (v) ‘a division of time.” The kald, @3, or
Kalana, ®@1®, in Sinhalese, of which we are now treating,
he! renders as ‘the sixteenth part, or digit, of the moon’s
disc, which in some mysterions way ascends and descends ir"
the human body." As it is always difficult to apply a term of
one language to translate a term of another accurately, each
in its native use being associated with ideas foreign to the
- other, we must modify this definition. I think my original
conception will consist with taking kaline as a derivative
from kald, and the idea obtained will therefore be, that of
some moving principle, or local predisposition, following a
course in the human body in relation to the course of the moon -
in her increase and decrease.

In the examination of the calendar of the kaldna, many-’
discrepancies occur in the various versjons received by me. I
- propose to add translations of the two published versions, as.
they are probably more generally accepted on account of their
publication. ~ The principal .discrepancies in the various
accounts are in the fourth kaldma, described as  the calf” or
“the knee-cap” ; the eleventh described as “ the lip,” “the
lower lip,” “thé cheek.” This second dizcrepancy may spri-n;g.- :
from the general application of the term fola &&9E to the
region of the fore-teeth, the lips, cheek, and chin. '

But besides these discrepancies in details, T found that my
originalinformation,distinguishing the Mul-kaldwa, & YEDED 5
from the Amrita-kaldwa, Cpaamz&@a:) (erroneously called
Mruta-kaliwa, ©:&@10) was altogether wrong. It~
appears that in Sighalese popalar medical works the Amrita-
kaldwa means literally “the ambrosial’ or “good’ kaldmwa. The
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Visa-kaliwa, B2@0®, I would translate as ‘the baneful
(literally, ¢ poisonous’) kaldwe.” It will be seen in the Table
* taken from the Lakrivikirane Sheet Almanac that the Visa-
kaldmwe is said to ascend on the left side in males, and on the
right in females. This Table and that from the Life or
Ephemeris for the year give both the Visa-kalimwa and Amrita-
kaldmwa, which I have not obtained from other sources. There
can be no doubt that the Mul-kaliwa, commonly spoken of, is
the same as the Amrita~kalimwe. The Sinhalese Lita (page
50) advises that if the Awmrita-kalina locates itself in any part
of the body, care should be taken of it, ag ¢ life” then chiefly
exists in it. In the case of Visa-kalawa it is asserted that
any wound or hurt to the part where it is located will bring
calamity or death. The distinction of effect is not very clear,
except that a hurt in the latter case appears to be considered
as more directly baneful. The only explanations remaining to
be made are: first, that when the #aldwa is in the arm-
pit or shoulder, the whole arm and hand are involved ; and
secondly, that the Amrita-kaldwa moves at a certain distance
from the Visa-kaldama. s
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.
Tue Kaldwa Table appearing in the Sheet Almanac of the Lakri-

vikirana is as follows :—
Ascending Visa-kaldwa.

DED Saemd.

1 Toe v SHoBBEsdE
2 Instep oyeE

3 Calf v OBOFE
4 Knee-cap ... czgsdd
5 Ydniye v GedEsd
6 Middle of belly @@ecg
7 Pap . oesd

8 Arm-pit ... BEEE
9 Neck .. eB36E
10 Chin e G068
11 Lip we @mIeE
12 Root of tooth iq;::m@c
13 Upon eye et
14 Forehead ... @gscE

15 Crown of head g@uZgesd

Descending Visa-kaldwa,
8x» Sameo.
16 Crown of head gufceed

(right) (gepez)
17 Forehead ... &esd
18 Eye §rou
19 Lip otablg0le)

20 Root of teeth ¢=8c
21 On the chin &g

Ascending Amrita-kaldwa,

D8 gD,

1 Toe (bottom)
2 Toe (back)

3 Heel

4 Calf

5 Knee-cap ...

6 Hip, waist,
or loing ..,

7 Near Yoniya
8 Yoniyé ...
9 Abdomen ,..
10 Palm of hand

11 Pap
12 Shouiders ...
13 Neck

14 Lip

Enefddeded
SotBdecEe?
o)
Deisme o)

I Ealat]

pxdsd
salfBace
eadfsd
SR8
G1CEeEC
Ealotan |

o8

2673
®IFE

15 Crown of head gxggeed

Descendivg Amrita-kaldwa,

DB ¢Drdmead.

16 Forehead ...

17 Ear

18 Neck

19 Shoulder ...
20 Pap

=G

S
ool
ael
seed

21 Back of hand £8gg@s @3

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org
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22 Neck ... e@ded = 22 Palm of hand §:9EsE5¢

© 23 Arm-pit ... BEgeE 23 Stomach ... Qa8

24 Pap P Lo | 24 Back ... B88s3

25 Middle stomach @28 25 Knee-cap... cxgsd

26 Ydniyé ... ewified 26 Instep .. o253

27 Kuee-cap ... gmgou 27 Heel ... Bpe®

28 Calf v @GS 28 Sole of foot wBugpsd

29 Instep ... oG 29 Below toe @ xsE8@s@E =@

30 Toe . DutddEsc 30 Back of toe &@108E3ecE o8
Feom goe8sind £8x vBadnaleedn : efsdsd cmprwsion.

¢ Visa-kalawa commences from the l(;ﬂ rﬂdc in males: from the
right side in females.”

The following Tables, taken from the Lita or Ephemeris published
at Galle by one Philip De Silva, an Astrologer, must explain them-
selves : —

The manner in which the Visa-kaldna

Maves up. Moves down.
The | | Tha
Moon In Males. | In Females. | Moo In Males, | In Females.
* |waxing. waning. |

15 |Left ear Right ear 1 |Left neck _1:H.i g¢ht neck
14 ,» mouth | ,, mouth 2 | . pap | 5 pap

13 ,» NOSE 5y 1IOSE 3 | , heart | ,, heart
12 | ,, ey8 » €Ye 4 |, belly | ,, belly
11 ,, eyebrow! ,, eyebrow] & » linguva J 5 WONE
10 ,» head ,» head 6 . knee |, knee
9 |Right head |Left head T | ,, ankle ‘ ,, ankle
8 ,» eyebrow| ,, eyebrow 8 . sole ,, sole
i ;» €Ye » Eve 9 . toe i 4 toe
6 ;s NOSE ,, NOSE 10 Right toe [Left toe
5 ,» mouth | ,, mouth 11 | ,,sole | ,, sole
4 » Ear 1 €ar 12 | ,ankle | ,, ankle
3 » heck 5 neck 13 | ,,knee | ,, knee
2 » pap 5> Pap 14 ‘ , rahasé | |, rahasé
1 ,» heart ,, heart Ama* | | belly ,, belly

* Abbreviation of Amgwaka (g@10z) 4. e no meon or visible disk.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org
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The manner in which the Amrita-kaldwe

Ascends from the first appearance Descends after the Full
of the Moon. Moon,
The |From the toe of|From the toe off The | From the left |From the right
Moon | the right foot | the left foot | Moon |of the head of| of the head of
waxing, | of Males. of Females. | waning, Males. Fomales,
15 |[Right head ’Lef't head L 1 |Left head 4Right head
14 5 f01‘ehead| ,» forehead 2 »» forehead| ,, forehead]|
13 » EYE » Bye 3 » €ye 1 €ye
12 s 110SE ‘ 5> NOBE 4 ;s HOSE 55 DOSE
11 » cheek »» cheek 5 »» cheek »» cheek
10 5 €ar | 45 ear 6 5 AT 15 €ar
9 »s neck 5 neek 7 »» neck ,» neck
8 5 PP » pap 8 » pap » pap
7 | , heart ,» heart 9 » heart | ,, heart
6 | ,, navel 5 navel 10 5 Davel 55 navel
5 | ,, inguva | »s YONL 11 » linguva| |, yéni
4 | ,, calf ! 4 calf 12 55 calf ,s calf
8 | ,, ankle ,» ankle 13 55 ankle 5 ankle
2 | ,, sole |, sole 14 55 S0la 5 80l
1 5 foot | 5 too 15 » tOB » toe
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NOTE ON THE ORIGIN OF THE VEDDA'S,
WITH A FEW SPECIMENS OF THEIR
SONGS AND CHARMS.

By Louis DE Zovsa, Mahd-Mudaliydr.

( Read July 6th, 1881.)

Ix submitting the following Note to the Society, it is not
my intention to enter upon the vexed question of the origin of
the Veddds, but simply to call attention to an important pas-
sage in the Mahdwanso relating thereto, the true meaning of
which hag been long hidden from the readers of that work by
an erroneous rendering in Mr. Turnour’s translation.

The 6th chapter of the Mahdwanso gives an account of the
arrival of Vijayo, the first monarch of the Siphalese dynasty,
B.C. 543. The 7th chapter relates his encounter with an
aboriginal Princess named Kuvéni, how he married her, and how
he conquered the Island by her means.

When she had borne him two children, a son named Jiva-
hatto and a daughter named Disdla, the King wished to divorce
her and marry a Princess from Southern Madura. For this
purpose he sent ambassadors to King Pandavo of Madura,
soliciting his daughter in marriage, and duly obtained his con-
gent. On the arrival of the Princess from India, Vijayo “thus
explained himself to Kuwéni: ¢A daughter of royalty is a
timid being ; on that account, leaving the children with me,
depart from my house.” She replied : ‘On my account, having
murdered Yakkhos, I dread these Yakkhos ; now I amdiscarded

&% It is due to Mr. De Zoysa to record that he had no opportunity of
perusing the Papers on the Veddis—only very recently received from
England—of Messrs. J. Bailey (Trans. Ethnologieal Soe., Vol IL. n.s., Art.
xxvi., 1863), and B. F. Hartshorne (Fortnightly Review, Art v, March,
1876), prior to writing the * Note"” now printed. Mr. De Zoysa’s Paper has
been delayed, whilst in the press, to enable the Honorary Secretary to add
(necessarily as Notes) some extracts bearing thereon.
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by both parties, whither can I betake myself? ¢ Within
my dominions,’ said he, ‘to any place thou pleasest, which is
unconnected with Yakkhos; and I will maintain thee with a
thousand bali offerings.” She who had been thus interdicted
(from re-uniting herself with the Yakkhos) with clamorous
lamentation, taking her children with her, in the character of
an inhuman being, wandered to that very city (Ladkdapura)
of inhuman inhabitants. She left her children outside the
Yakkha city. A Yakkho who detested her, recognising her
in her search for a dwelling, went up to her. Therenpon
another fierce Yakkho, among the enraged Yakkhos, asked :
“Is it for the purpose of again and again spying out the peace
we enjoy that she is come? In his fury he killed the
Yakkhini with a blow of his open hand. Her uncle (a Yakkho
named Kumdro) happening to proceed out of the Yakkha
city, seeing these children outside the town—¢ Whose children
are ye ¥’ said he. Being informed ¢ Kuwéni’s,” he said: ¢ Your
mother is murdered : if ye should be seen here, they would
murder you also—fly quickly.” TInstantly departing thence,
they repaired to the (neighbourhood of the) Sumanta moun-
tain. The elder having grown up, married his sister, and
settled there. Becoming numerous by their sons and daugh-
ters, under the protection of the King they resided in that
Malayd district, This person (Jiwahatto) retained the attri-
butes of the Yakkhos,”*

Now, I submit that the rendering of the words “&eemm
LEBX, 5.8 NG [ Eso pulinddnan hi sambhavo] by * this
person (Jiwahatto) retained the attributes of the Yakkhos,” is
erroneous, and that the words should be rendered “ This is the
origin of the Pulinda™—i. e., the Veddds.!

* Turnour’s ¢ Mahdwanso,” Vol. L, p. 521 Cotta, 1837, Followed by
Forbes' “Eleven Years in Ceylon,” Vol, 1L, p. 81; Pridham’s “ Ceylon, &e.,”
Vol. L, p. 27 ; and Tennent’s # Ceylon,” Vol, I, p. 371.— Hon. Sec,
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In the first place, the word “@85X" [ Pulindd] which Mr.
Tarnour renders by ¢ Yakkhos” (who are supposed to be
supernatural beings), is never applied to Yakkhos, but means
Vedd4s. The following is the meaning given by Professor H.
H. Wilson in his Dictionary of the Sanskrit language, p. 545:
“8, V. Pulinda, a barbarian ; a mléchch’ha ; a savage or
mountaineer ; one who uses an uncultivated and unintelligible
dialect, &c.””2 The Sinhalese vocabulary, the Ndmdealiya,
gives “ Pulindw’ as one of the synonyms for Veddds,

.8 8¢, ule, Eoud (28 8:1desID)H
[Vedi, mal, pulindu, vanasara (nam veddanta). ]

Strangely, this word does not occur in the Pili language.
It is not found in the Abkidhinappadipikd, the only author-
ized vocabulary of the P4li language, nor in Childers’ Péli
Dictionary, nor in any other Pdli work I have seen. But this
need not excite much surprise, as Sanskrit words, not found in
the P4li vocabulary, are sometimes found in Pdali writings;
e. ¢, in this very chapter of the Mahdwanso the word
“ 5,000 [surungd], which is pure Sanskrit and not found
in the Pali vocabulary, is used for a “ subterraneous abode.”

-In the second place, “eO®ELY” [samblavo], which Mr,
Turnour translates “attributes,” means, according to Childers’
Pili Dictionary (p. 431), “production, birth, origin, cause,
union, &e., &e.”

The demonstrative adjective “®®e0” [éso] (nom. sing.
m.) Mr. Turnour refers to Jimalkatto understood, but the more

* Alwis' Namdvaliya, p. 59, v. 225. Colombo, 1858, As also the Nuva-
ndmavaliya, p. 14, v. 109 :—

D14E530... 006, 848, uRa, Dowud, B (e)
ECz 8 (6@ 2B om Hged o &)
Veddanta ... Sabara, vedi, pulindu, vanasara, maladaru (da)
Milindu, lgvi (mé nam sata vedihata nami da).

Note by Hon, Sec.
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natural construction, I think, is to connect it with the noun
sambhavo (nom. sing. m.) “origin.” )

I discovered this erroneous rendering many years ago, but
for obvious reasons I have refrained from calling public atten-
tion to it. The truth is, I was extremely reluctant to do so
from fear that I might unwittingly lead others to think that
Turnour’s translation of the Mahdwanso is generally incorrect.
Such is not my opinion. The few mistakes found in this great
work are mere “spots on the sun,” and I do not think there is
a better translation of a historical work in the East. It is not
too much to say that this ““gifted Englishman” has, by his
writings and researches, undoubtedly done more for the develop-
ment of the Aistorical literature of India and Ceylon than all
his predecessors and successors, both Buropean and native.

My beliefis, that Mr. Turnour’s Kandyan Pandits, not know-
ing the meaning of this unusnal word “g &g [ Pulinda] which,
as I stated above, is not found in the Pili vocabulary, erro-
neously interpreted it to mean “ Yakkho” instead of “* Veddd.”

I may here add that I have had the satisfaction of discover-
ing that my reading is confirmed by the Commentary on the
' Mahdwanso, which has the following gloss on the passage in
question :—

‘BB BONEELIS DRBBENCS NSRBI B
65 g% HESwm B 5 DBy HES O
GE X, 50 DO VNG PYLHTE Doapeedn oM
85 goud.”

“ Pulinddnan hi sambhavoti. Etthahikdro kdranatthe. Yasmé te
Pulindénay 4di purisa hutvi tattha vasipsu. Tasmé ettha Pulindénay
eso sambhavo dyuppattiti vififieyyo ahosi ti attho.”

“* Pulindanap hi sambhavoti’—Here the letter ‘/%i’ signifies
‘cause’ or ‘reason” On what account did they, becoming the pro-
genitors (ddi purisd) of the Pulindd, reside here (Malaya Division),
on that account it should be known that this is the origin, first
existence, of the Pulindd.”
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It will be seen from the above exegesis that tZey (Ku-
véni's children, Jiwahatto and Disdla) are spoken of by the
commentator as “the progenitors” [A di purisa], of the
Pulindds (Veddés).

I am, moreover, in a position to add that the tradition that
the Veddds are the descendants of Kuvéni’s children by
Vijayo, is still current in some parts of the Kandyan country.
In 1879, when I visited the Ratnapura and U’va Districts to
inspect Temple Libraries, I made it a point to collect informa-
tion about the Veddds, whenever an opportunity occurred,
When at Pelmadulla Vihdré, I enquired from the incumbent,
Induruwé Piyadassi Unnénsé, whether he knew anything about
the origin of the Veddds, and, to my surprise, he said at once
that the tradition is that they are descendants of Kuvéni's
children by Vijayo. On my enquiry, whether he had read the
passage in the Mahdwapso which forms the subject of this
note, he replied he had never seen it, but that his information
was ﬂeniv_ed'from a Siphalese work on the Veddds, which he had
geen long ago in the possession of a native. He added that,
according to that work, the Veddds first settled in Sabara-
gamuwa, and hence the name for the district from Salare
‘8 Vedd4, and gamuwe ¢aVillage,” in strict conformity with
the tradition, recorded in the Mahdwanso, that Kuvéni’s chil-
dren settled themselves in the country mear Samantakita
mountain (Adam s Peak), and became “numerous by their sons
and daughters.”? I made every possible endeavour, both at
Ratnapura ‘and Badulla, to trace the work referred to, but
unfortunately without success.

When at Badulla, a low-country Sngha.lese man, who had
travelled much in Bintenna, and from whom I c_ollected infor-
mation about the Veddds, their songs, charms, &e., also stated
the tradition current in Bintenna is ¢that the Vedd4s are
‘descendants of Kuvéni’s children.’  He further informed me
that the Veddds themselves claim to be descendants. of royalty,
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and considered the Siphalese, whom they call ¢ H_?ngafu,’ to bean
-inferior race.4

VEDDA’ SONGS.*

: No. 1.
cR mthost o 88 Uda kadéné mal pipt
adod HHesD D8 _ Pallé kadanéta vetin
cced mihost O 28 . Pallé kadiné mal pipi
CR 26530 9;8ewd Uda kadanéta vetigé ;
Cc® 28esy snDE H3 " Uda nh vinné na mal pipi
e o8s30 8i8ewf Pallé na vinnata vetigé
eco mEgesy sn®d 83 Pallé nd vinné nd mal pipi -
8 8300 D8omi Uda nf vinnata vetigd

Flowers blossom in the upper thicket,

They fall into the lower thicket :

Flowers blozsom % the lower thicket,

They fall into the upper thicket,.

Nat flowers blossom in the upper nd forest,
They fall into the lower nd forest : :
Na flowers blossom in the lower nd forest,
They fall into the upper né forest.

: No. 2.
DT DB &1 eccde Mamini mémini m4 deyyé
OBl DB B ecdw Mémini mémini m4 deyy4
measd o o 0 60 Kiében pabala yak gama vé -
eRs? SRG vt @ 6d Kében pabala yak gama vé
®Z egsien . Yamu denni :

wF egolen _ - Yamu denna. :
BeDeY w300 08h (I8 BN Bimen yannata bolpini berinam
2w 89 oy o’ Vadand mima lanu bendagan

891 Beds¥ 08 ezt Mim4 piten yamu denna
6exI8g ed oF eqie Gobindu kelé yamu denna
oia 592 Mg egatan ‘Goyé pucheha kamu dennd
o) 68 550 mE eguten G6 tombu puchchs kamu dennf
o S =8 2Y ecsion Go6 kura puchchi kamu denng
6! QBT Sm 20 eganss, - - G6 badavel tika tata defifia
oo @@ B o magus G6 akumd tika map kafifia

* Each line of the songs should be repeated twice, and the vowels lengthened or
shortened in pronuneiation according to the exigencies of the metre,
1 &2 [»d].—Tronwood tree (Mesua forrea, L) 5
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Doz DI g5 DD
. Dtesd Beoc Decrmedd
ddest Beoe Decinedi
gxc PP 08 LHIED
SRS eRdee anthesd
GRS enp® Stesf
- O qolemal SDes! :
edic ethe sngs’ oHdwesd
¢u0s RSB 6]
emEcs 6ahesd gsiosy
2y mém ss?
om0 @i 68 egcdend
5o MEeST WEaN6 =3
Mo NELNEST WELNGST
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Velkobba vela dunna namfgana
Enné Olagala M4 Lokuvé

Enné Olagala M4 Lokuvé
Angara netum natana nangita
Rdbara berapada gichépd
Ribara netum natip6

Val atten natipé

Chonda chonda netun natipd
Apatat vettila bedipo

- Gollat boséma indinnan

Vallat karakd natipan
Mettata 4va bola deyyd
Tan tadinédné tadindné '
Tanp tadinédné tadindné

O great man! O great god ! *
O great man! O great god !
» TR i

* *

. i

Let us two go.
Let us two go.

If we cannot walk over the ground on acconnt of the mist,

Tie Vadan4, the buffalo, with a string;t

(lit. dew),

Let us two ride on the back of the buffalo.

Let us two go into the ignana-abounding jungle.

Let us two roast and eat the ignana :5 e

Let us two roast and eat the ignana’s tail:

Let us two roast and eat the iguana’s legs (lif. hoofs):
- I will give thee the iguana’s entrails :

I will eat the ignana’s liver.

It is M4 Lokuwo of Olagala who is coming,
Bending a velkobbd creeper into a bow 16
Play fine tunes on the tom-tom,

For the sister who dances graceful dances.

Dance choice dances :

Dance with the bundle of Ieavés:

- Dance fine, fine dances.
Give us also betel§ leaves.
Lo! many people around !

Dangce twirling the bunch of leaves !

Fellow ! The gods have come hither !
Tan tadindné tadindné
Tan tadindné tadindné.

* ©1B< [mdmini] Bailey translates “my gem.”

t 1 can offer no reasonable translation of these lines.

1 280 s [vadand mimd].—Perhaps “the coming buffalo.”

§ 023 [vettila].—This is the only Tamil word I haye found in these

songs, &c.
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No. 8.

DB B8R Dieddan
B8 MBS @ ecde
s SHeDEHY emicRZewd
MdeITEED emicREecaf
205 DD SasInsy
DEG Pk Bastosd
BY: PR @ 1
NS a0 sheness
NS S8 enenest

Méamini mémini mé deyy4
Mamini mimini mé deyyd
Térdvelpita kébeyiys
Térdvelpita kébeyiys
Kuturuy kuturuy kiyannan
Kuturup kuturup kiyannan .
Humb¢ humbé humb¢ humbé.
. Ténini t4nini tdnéné
T'4nini tanini thndné

‘O great man! O great god!

O great man ! O great god !

The wood pigeons of Téravelpita,
The wood pigeons of Tardvelpita,
Sing kuturup, kuturun !

Sing kuturun, kuturun ! _
Humbé,—humbé,—humbé,—humbé.

Tdnini tdanini tindné,
Pdnini tdnini tdndné,

No. 4. *

DT DT B e
D80 BT D ecdm
®9 ooz ARV ey wFend

eRime oRime S8anest
F9 Hom DDt e3eDd
sEed wmEed S5

B0 Beest Ss3 S evest .

208 Peihe ¢B nBat:fo
eRhE enesd

Mamini mémini mé deyyé

Mémini mamini m4 deyy4

Mam chonda baduvak deka

. [zattem

Mbokade mokade kirinéné

E'mma kiyana badavak névey

Pallé talavé tibba '

Matat kiydpan ran kuru néné

Nangi dum bona dum kudikkiya
* [bola néné

O great man | O great god !

O great man ! O great god !

“I have found a fine prize !” .

“What is it, what is it, (my) milk (dear) cousin?”
*“It is not a thing so easy to tell,

“It was found on the lower plain 1”.

¢ Tell me too, my golden little cousin.”

0 dear cousin, it is the smoking pipe of my sister.!”

* Originally published by Mr. De Zoysa in the “Ceylon Observer” (October 16th,’
1875), to refute the supposition that the Veddds neyer smoke.—Hon, See, :
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. ' No. 5.
T @B BT & egtom MAmini mimini m4 deyys
T oH B O el . Mamini mimini mi deyya
69053 Do e Easd Dematan vallé bendi viyanay
& emnG dded e Bwsnd N kola vallé bendi viyanay
o eene e A€ Bund Bé kola vallé bendi viyanay
DoE0 Shgyy B Bxsodd Napgita bendapu mal viyanay
.80 gy U Gand Nangita bendapu mal viyanay
280 By V¢ Swwd Nangita bendapu mal viyané
Ogst moh Qedisy Malut kadd vetennd
) 5eIFED anfuddd - Téravelpita yakgammal
qeos Seicd @0stedd Apatat kiyalay natanné
8w 6mmed sud meed Mamiya koté peti kanavé
Nty meidd ¢8 g16® . Kotd kantay api dvé
eI ENEET emanes? - Tendinané tendininé
emFENes3 emEanest Tendindné tendininé.

0 great man! O great god! O great man! O great god !

A canopy hung with bundles of demata® flowers :

A canopy hung wich bunches of né leaves:

A cunopy hung with bunches of Bd* leaves :

A canopy stretehed for the sister: .

A canopy stretched for the sister: A e

See ! from the flower-canopy raised to the sister flowers break

and fall,

The devil-dancers of Tardvelpita !

Tell us too before dancing;

To take kanavet (bee) hives in the mdmiya stump we have come.
: . Tendindné tendinéimé, -

Tendindné tendindné.

No. 6.

O JemmB@ N gt e @ Velkobbd vela dunna namags na
e Cwsd emDS WS Do Morivan kechehak kara vaturigana
D gPomZTmn BOO ¢h@ & Vel ichakeyiya pitata daméga na
o¢lsl emEFast 982808 mdw & Doéni kellak ichchara karaga  na
5300 Bem gom HER: &0 Endalu mage puta kiri bé né

Bending a welkobbd creeper into a bow, '

Hanging an arrow on the shoulder,

Letting the ereeper-like hair fall on the back,

Leading n front a little girl of a daughter,

You are told to come, my son, my milk (dear) nephew.

- *©e®0 [demata] —A plant with yellow flowers ( Gmelina Asiatica, L),
el [bo].—Flicus religiosa,
T 2268 [Ranavd].—A species of Ceylon bee,
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SONGS OF THE VEDDA’'S OF SORABORAVEVA.

No, 7. g e
016651038 2165 ewg owme VD 609D ¢ 5
D1 eDEHND 6 emg Eond & 5
DIAWMSE) WS Cn 68 ' 25
@ weE Dot muind @d &y o)
Sorabora vevé sonda sonda olu nelum e t
Miwd nelannata sonda sonda liy6 e = A
Kalu karald hudu karald uyade ° ti
Olu g4lé bat kannata malu ne . ; ti

Fine, fine water-lilies and lotuses grow in Sorabora tank !
These to gather come fine, fine women. e
They make them into black and white eurries;

To eat the waler-lily-seed rice there are no curries. -

No.: 8. !

2R V0 DR emdefhd HEs e
gt gD DHdiEom - e
Co osntiecd D ADEemm : L eod

@ OF BB Ea emEsn D - emd
Obat obat oba Sorabora vevi : ng-
Anda diya duvana Méveligangd né
Diya nosindeyi oba Méveligangd no
Nil mal bisav diya kelina veva né

Yonder, yonder gpreads the Sorabora tank !
O! Maveliganga whose waters cry as they ran !
O Maveliganga thy waters never fail | _
Q! tank in whese waters sports the queen of bluc flowers !,

VEDDA’ CHARMS.

: No. 1. :
gE®WIV. For an Elephant.’
9900 s . | - Ichchata vallay
&899 s Pachchata vallay
e ecdEEd Dela devallay
8 gdes 83, Situ appa situ

A hanging member in front—(trunk)

A hanging member behind—(tail)

On two sides two hanging members—(the two ears)
Stay, beast, stay ! : :
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NO. 2- i
DEB@H0. For a wild Buffulo’
g8 egdusias @xl®, Iri deyyanné okma
wg ogdastesy DS Sanda deyyanné okmi
e fesies? Raigh Pasé Budunné okma.

8y Baien #g _ Sitn okm4 sitn
iR Okmd of the Sun-god! |
Okmd of the Moon-god !
Okmd of the Pasé Budu !
Stay, Okmd, stay !

: “No. 3.
DB BT D egdm MAmini mémini ma deyyé
B B & el  Mémini mémini m4 deyyd
e 52 @ ensdd Géyé pucheha ké tenadi
fens ded Chulangak vanné
tcost Dalesd *  Chulargak vanné
E@sten 5o o ;s Miminn& puchehd ké tenadi
Benst 9sies? _ Chulangak vanné
e@ie: HBEh an g Géud pachehd ké tenadi
fews dies? Chulangak vanné

5 el o3 ede) e S Adi alla nadi alld pana ralld
O great man ! O great god | O groat man! O great god !
Where the iguana was roasted and eaten, a wind blew ! a
‘wind'blew! :
Where the moose-deer* was roasted and eaten, a wind blew !
Where the elk was roasted and eaten, a wind blew !
Adi alld nadi allé pana relld.

| No. 4.

dm emed 58 . E'ka kodé chaniyam
@6 BRod gHe?® j «Ira madalé chiiniyam
BRD hEE PSP . Etana belimi chuniyam
Bmos o §ied : Etanat rieta chimiyam

Sm esmed g8z® E'ka kodé chinivam

e 2RoE 2E=D Chanda madalé chiiniyam

Amm AEE §BD _ Etana belimi chéniyam
moat Wi gied Etanat neta chiiniyam
i ewied B E’ka kodé chaniyam
Eolond g §Hed i Liggedi mula choniyam
Ome EE gHa® Etana belimi ¢hfiniyam

DmRa am §He® Etanat neta chiiniyam

* Morchus meminna.
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Where is the haniyam 2* :
Is it in the orb of the Sun ? e
I have looked for it there; j
It i not there.

Where is the Adniyam ?

Is it in the orb of the Moon ?

I have looked for it there;
* 1t is not there.

Where is the Ainiyam 2

Is it at the fire-place ?

T have looked for it there;

1t is not there,

: No, Bl s -
Bne®! Doiges Boded gnst BB 0ded SIDR eermos
D VIMest mEG SV e AR DSecE oot 6y 6® ems
2009 e, : ' :

Ddme@i dms doded DFEReded hBIIE Bod DiDsmest
mEsieng DD omE 0D 0miTnst RIS E 60D D Hi1de, ewd
Qe @pd Dide ST Didy, emedled Bide, cotwed Dide,
ocd®od digg Flawod Mg CrdweE Bide, VSwE Dide ¢
endmoed fids, nBnoed Didy eRietnEed Dids cnaoed
e, edtestGiwed Dide, DYLcwod Didy ¢nemmElids Sdeme
9der 409 Nde, 695 0593 NFeDMVen s 698 Pad v
Dmiedd cChcPDE CoMednE pEemE E8dcmE 28853

D& 6T DemE SHomEume EuomBun ¢RenDDmE it
Ot CoR O O ETm 2D gouf O s BS 0gH CHE D
DRE ogREg EMmel §L8¢sndm gmd es¥@malecd Dds
DFewiD @ 065D 628 MANVS &Pond MOPDews? 868, 9oS
Ve Redy TS, '

O'n namé chat mfde edéché inut epita déché ranvan pokuné
véchattdné karana ranvan 4nddgé bada varaleyi adat t6 mé gejja
kiittama bandinné. '

O'n nam¢6 ekara edéché Mallavadéehé manilmal vilé vachattind
karanniva nava kela mava kétiyak Kadavara Vedi chéndva Kalu
Veddd Golu Veddd Kapulu Veddi Randunu Veddd Ketérigat
Veddd Laggalé Veddd Loggalé Vedda I'riyagalé Veddd U'rdgalé
Vedda Marangala Veddd Daiheyiydgalé Vedd4d Kumbuhugalé
Vedds Bopattaldwé Vedds Ununugalé Veddd Pantérugalé Vedda

* £8a® [chaniyam] (8. gBeD [sw-niyamj)—‘épe]l’ur ‘incantation.’
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Bavuddagalé Vedd4 Atukola Vedda Pitakola Veddd Rénu Migama

" Vodd4 meki noki Vedi chénivagen meki Aturapandach kandéta

durabelumakadi langa belumakadi ellakadi pichillakadi mach-
mandiyakadi 1émandiyakadi ratikeliyakadi diyakeliyakad{ anda-
goehivakadi dura belmak langa belmak el4 chitiyd nam adat mama
kepa kara dena ran mini kukuld dola pida bili kepadi dishti aragana
dtura pandach kandeta chanipa chantécha kara denna meki Kadavara
hetahatara kattuvagen varami. Gunachil banda banda échchd.

O'm ! namd ! Thou tiest to-day, this gejjakitiama,* in the fins of
the golden eel who lives in the golden pond in the country boyond
the seven seas, and in the country even beyond it !

O'm ! namdé! A host of Kadavara Veddds in number nine mil-
lions, and nine millions who reside in the water-lily pond, in the
country of Mallava, in the couniry beyond the sea! Also black
Veddi, dumb Vedda, Kapulu Vedda, Veddi of the golden bow,
Veddd armed with an axe, Veddd of Laggala, Veddé of Loggala,
Veddé of I'riyagala, Vedda of U'rdgala, Vedd4 of Marangala, Vedds
of Diheyiydgala, Vedda of Kumbuhugala, Vedd4d of Bépattaléva,
Vedda of Ununugala, Vedda of Pantérugala, Vedds of Bavuddagala,
Atukola Vedda, Pitakola Veddd, Vedda of Rina and Mégama !

If this host of Veddds, named and unnamed, had cast a distant or
noar look on the body of the patient, from a distant or near point
of view, at a stream, at a waterfall, at a place of flesh, at the sham-
bles, whilst sporting in love, whilst sporting in water, at a place of
noisy tumult,—it is the wish of thesixty-four legions of Kadavara
(Veddds) that you should accept this excellent fowl (liz. golden gem
fowl), which I dedicate to you as an offering and vietim, and restore
the patient to health and joy. Gunachil banda banda échehd.9

VEDDA’ LULLABIES,

No. 1.
cast emmed men Uyan kolé pung = 14
e guiemss 8 @ . Pana atten vachd 14
gt med oD ¢ Vandora kulal kavala
BHE DodsT gy = Nidi varen puti 1a

Hayving lulled (thee) to rest on the uyan leaf,

Having covered (thee) with a branch of pane (leaves),
Having fed (thee) on monkey’s flesh (lif. neck),

Come and sleep (my) son !

* oo d OO [gejjukdffama]. A pair of smell tinkling ornaments worn
_by dancers,
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No. 2.

VS @B B Bugg ¢ & Vandurd gacha uda liyadalu kad di
21848 @D 8@ meg 655¢ €  Vendiri gacha mula kandulu perad di
ot 656D eamed 90¢ 8 E'gé daruvd kold natad di
CRAS ms¥es ) od ®DGE  Udakki kanpotu diyé obad - di

What time the male monkey eats the tender leaves on the tree,
Whal time the female monkey sheds tears at the foot of the free,
While her young ones dance on the leaves,

And dip their udakki-shaped ears in the water.

NOTES.

No. 1.

“ The following is a literal translation of the same passage,
in the copy of the Makdwanso, in the Asgiri Vihéra in Kandy :—
¢ They repaired to the rock Samanta kita ; and, being permitted by
King Vijayo to dwell there, they became man and wife, and had
children and grandchildren. Thus, a wansaya (race) sprung ups
called Pulinda.’”—J. B.

No. 2.

“ Vide note at page 185 of Wilson’s Vishnu Purdna. * Pulinda is
applied to any wild or barbarous tribe; and they are met with in

the deserts along the Indus, the mountains and forests across Central
India)”—J. B.

No. 3.

“I have mado careful inquiries, both in these [Rayigam and
Pagdun] Kéralés and the district of Saffragam, and though traces of
their former existence there are evident and numerous, there is every
reason to believe that many centuries have passéd since they were
there. Fields, villages, and families yet retain the name of Veddas,
as Vedi-pangu, Vedde-kumbura, Vedde-watta, Vedde-ela, Vedde-
gala, Vedde-gé, &c., in the district of Saffragam, which is the
country at the foot of Adam’s Peak, and in the Rayigam Kéralé.
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Indeed, Saffragam or Habaragamuwa means ¢ the district of Veddas’
r *barbarous people’; and in this form of the word the former
existence of Veddds can again be trdced as Habara-goda, Habara-
kaduwa, &c. 1t is traditional throughout Saffragam that once
Veddas predominated over Siphalese in that district, and that, as the
latter gained ground,:the former withdrew towards Bintenna and
Wellassa. But Mr. Macready, of the Civil Service, has given me
very important proof of the existence of Veddds near the Samanta
mountains, He has given me the translation’ of some stanzas from
a Siyhalese poem, written about 400 years ago, called the Paravi-
sandesaya, or ‘the Dove’s message”* The poem treats of a message
sent, by means of a dove, from Ké{té (near Colombo) to Vishnu at
Dondra, at the extreme south of the Island. The dove takes its
course exactly over the districts lying below Adam’s Peak. The
poet ‘addresses the dove, and tells her she will see [at Potupitiya]
« the daughters of the Veddés’ clothed in rifit bark, their hair adorned
with peacock’s plumes. 8o wild are they that the poet describes the
herds of deer as being startled at the sight of them.”—J. B3.
[The following are the stanzas referred to, with a translation :—
& @ ¢899 @i 85 ufd g 8
& o 028 clfend BEm ¢
6D & Ve BREE vw BF
eI semm B Bedg 29 e
® ? o wlS ewnsd ¢an BES §oo
0D & cdedisd Mo gO» 2
@ @ & sde pooe B8 T
68 2 ©H)AHNS oxe@Es’ DSeD
“ See the lovely daughters of the Veddéas ( Malakidu) passing to
and fro through the forest tracts, constantly clothed with rifi bark
beaten -out and prepared (lit. disentagled), gay (lit. ghining) with
yellow tilaka (mark) on their foreheads, entwining their hair with
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peacock plumes and clusters of flowers.

* Paravi-sandésaya tad@ae«g@u} Stanzas 55, 56, Colombo, 1873,
§ Riti [63]. Antiuris innoxia or A. saccadora.
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“The herd of deer, startled at the sight of the crowd of Veddas
(Sabara sen) in that forest, seem to eat the blood-like tender buds in. <
anger as resembling their (Veddds’) lips ; the female swan_enters
the forest tank o’ercome by their (speed of) movement ; the pea-hen

seems to cry (as if complaining that) their locks are blue”*—H. C.
F. B,, Hon. Sec.]

No. 4.

“The bare assertion by a naked savage in the rudest state of
barbarism, that he is the descendant of Kings, seems, at first, a sheer
a' surdity, though it naturally suggests the inquiry how the claim
to so ambitious an erigin could have arisen, and, having arisen, how
it should be so pertinaciously adhered to. by tribes unknown to each
other. _

*“The custom which sanctions such revolting marriages [between
brothers and younger sisters] seems, at first sight, simply a proof of
the extreme depth of barbarism to which the race has sunk, - But
when we consider the tradition in connection with the fact that the
Sinhalese invariably admit the Veddds to be of the highest caste,
while they in turn affect to look down wpon the Sinhalese; and
when we regard the custom in connection with the story of the
marriage of the son and daughter of Vijayo, himself the offspring of
a similar connection ; when we read the legend of their flight from
both father’s and mother’s kindred to the forests, where, resuming
the wild life of their maternal ancestors, they founded a wild race ;
when we find even yet the district which tradition gives as their
refuge, still called by a name indicative of their former existence in it,
and still abounding with traces of them—though not & Vedda ean be
remembered there ; and when we ean trace among the Veddds of the
present day the remains of Brahmanism—Vijayo’s creed—inter-
mingled with the N4t worship, practized by Kuvéni’s nation ; and
when there aré still in use among them names of Sanskrit affinity,
common in India, though, rare among themselves, unknown in Ceylon ;

* I e., that she has been robbed of the blueness of her own plumage by
the peacock’s feathers tied up with their hair.. '
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it is impossible to resist the conelusion that the wild tribes of the
- Voddas are not the mere remnants of the untamed aborigines, but the
descendants of the ill-fated Kuvéni and the faithless Vijayo ; that
they are indeed, as they profess themsc.ves, ‘ the descendants of
Kings,'"—J, B. %

‘“The Kandyans univerzally agree that they [ Veddés] all beloug to
the royal caste, and it is said that they used to address the king by
the now obsolete title ¢ Hurd, or ©cousin,’ the term which they
applied to myself in conversation,”*— B, F. H.

No. 5. -

“ The Veddds eat the flesh of elk, deer, monkeys, pigs, iguano,
and pangolin—all flesh indeed but that of oxen, elephants, bears,
leopards, and jackals ; and all birds, except the wild or domestic
fowl. They will not touch lizards, bats or snakes. The most choice
food in their estimation is, of land animals, the flesh of the pangolin,
or of the iguane.”"—J. B,

No. 6.

“ They principally use [for their hows] the wood of dunumadala
(Sterospermum chelonoides), the kekala (Cyathocalyx Zeylanicus),
and a creeper called kobbd vel, or the pandéro tree. The strings,
which - are exceedingly strong, are twisted chiefly of the fibre of the
niyada '(Sanseviem Zeylanica), and the bark of a creeper called
aralu-vel"—J. B,

No. 7.

“ They have a great dread of meeting elephants at night, and
have eharms to protect them from them—not only to turn them from
their path, but to render innoxious the bear, the leopard, and the wild
boar.”—J, B,

: No. 8.

“In their charms the sun and moon are frequently invoked,

although in their daily life neither luminary is respected.”—J. B.

* Hyrd massind [0S @edt3o0] is still a common familiar expression among
the Sighalese,— fHon. See,
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There is a similar charm used even by the low-country Sii;ha]ese in
cases of tooth-ache. It is as follows :— &

38 ecnsiast )
o 8nsiess G
sod gesiesy Guen
<ot eeniy gof e
Iri deyiyanné éyd
Sanda deyiyanné éyh
Pasé Budunné ey
Daté nosifu dat éyh

Worm of the sun-god !

Worm of the moon-god !

Worm of the Pasé Budu !

Stay not in the tooth, O tooth-worm '—L De Z.

[This charm (No. 2) and the almost identical one known to the
Siphalese are given by Mr. Bailey :—

“It not only invokes the sun and moon, but Pasé Budu—the
only single allusion to Buddhism among them ; but the very meaning
of this and other charms is unknown to the Veddis, They are
repeated by rote ; they do not psuse to understand them, and could
not if they would. Itis enough for them, as for most Oriental people,
that a particular formula is to serve a particular pnrlﬁose. These
[ch_érms] are identical ; yet the Veddas and the Siphalese certainly
do not associate so closely as to borrow one another’s charms. Have
they descended in each race since the time they were one? The
term.okmd I can get no satisfactory explanation of, It is not Sipha-
lese certainly; I assume if means ¢ wild boar,” as this is the charm
to arrest a boar in the path; but it is not the term used by the
Veddés, for a boar in ordinary conversation. The allusion to the
Pasé, or Paché, Buddha, is curious as oceurring in both ; the one
people being anything but Buddhists, while Buddhism is the religion
of the others. As Gautama Buddha visited Ceylon long anterior to
the final establishment of Buddhism in Ceylon, and descended in
Bintenna, may not this solitary allusion to the religion have been
handed down in this form among the Veddas from a period even
before the invagion by Vijayo ? - In the form of a charm which is
repeated by rote, such an allusion would be most naturally retained.
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So far as having any Buddhist tendencies, they do not even show
the slightest outward respect in the presence of a Buddhist priest.
The other Veddd charms are, I believe, quite unlike those of the
Siphalese.”—Hon, Sec.] '
: No. 9.

I have found this mantrae or charm in a collection of Vedda
songs-and charms I procured at Badulla. The use in it, however,
of a Hindd-religious term, and the corrupted form of a Buddhist -
metaphysical term, may raise & doubt whether this charm be a
genuine Veddé production or not.

The Hindd term -alluded to is O'm namd!—*Salutation to the
trinne deity I’ The following is the explanation given of this term
by Wilson in his Sanskrif Dictionary :— .

¢ O'm’.—The mystic name of the deity, prefacing all the prayers
and most of the writings of the Hindus : A., a name of Vishnu, U,
_ of 8iva,and M. of Brahma. It therefore implies the Indian ¢riad, and
expresses the three in one’ The Buddhist term is Seic®meiog
[¢hhandachkande], which isa corruptionof the Sighalese word oafged
medec [ pandaskande], which again is corrupted from the Sanskrit or
Sighalese word ozRumed [pafichaskandha], ©the five constituent
parts of the human body.” These terms may have been interpolated
by the village Veddéds, or more probably by their neighbours, the
Kandyan Siphalese, but the contents of the charm are peculiarly :
Vedic—if 1 may use the term—and the “interesting information it
gives .of the seats or localities of the various Veddd demons or
chieftains throughout the Island is unique, and is not now procurable
from any other source.

The mantra also seems to afford information which may possibly
enable us to settle a long-disputed point in the early history of
Ceylon, namely, as to whence the aborigines (Yakkhos or demons of
the Mahfwanso, who are doubtless the ancestors of the Veddds)
came to Ceylon.

It will be seen that the Veddd demons are called here »886
£:2 69240 [ Kadavara Vedi chéndva]. I cannot find the meaning of
the word Kaedavara, but the expression shows that they are identical
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with the Voddss (Vedds). 1t is well known that there is a tribe of
demons called Kadavara Yalkku, “ Kadavara demons,” to whom
offerings are made in some paris of the Kandyan country. If the
songs and prayers (yddini or kannalav), used by the Kadavara devil-
dancers, are examined (which I have no means of doing at present),

I have no doubt they will throw. light on the early history of the
Yakkhos, or Veddas, and probably lead to very important ethnological
results.  Again, “nine millions, nine millions” (a vast number) of
these Kadavara or Vedi demons are said to reside in a * far distant
land beyond the seas,” in a country ealled Mullava désa, possibly a

corruption of Malaya désa, the ¢ hilly country.’

Does not this show that the Veddés of Ceylon have a faint tradi-
tion that their fatherland is the * hill country” of India ?

I may here mention a curious legend related in the Rdjdvali and
Kuvéni Asna (a little work on the history of Kuvéni, in Sighalese
blank verse), which seems to have some connection with the history
of the Veddds. Panduvésa (B. C. 504), nephew of Vijayo, and
third in succession to him, became ill with a combination of diseases,
“cough, asthma, fover, burning, rheumatism, &ec.,” the result
of perjury committed by his uncle, Vijayo, who swore that he
would not renounce Kuvéni, the aboriginal Princess whom he first
married, but afterwards violated his oath, by repudiating her and
marrying a princess from Southern India. When the King was
afflicted with this discase, Sakra, King of the gods, (Indra of the
Hinda mythology) ordered the Réhu, the Asura (the ascending node)
to assume the form of a wild boar, in size like & huge mountain, and
devastate the pleasure garden of the King of Malaya (the hill-country
in India), who was versed in all the arts of tecromancy. When
King Malaya saw the destruction of his pleasure garden, he pursued
the boar with bow and arrow, aceompanied by his three brothers and
a retinue of archers or Veddds, through the continent of India, The
boar crossed over the sea near Tuticorin and made the circuit of the
Island, followed by the King, and when it reached the vielnity. of
Anurddhapura, the boar was turned into a mountain ! The King of
gods then appeared to Malaya Réj4, and conducting him to King
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Panduvas, got him to perform certain demon ceremonies, and
restored the king to his wonted health.—ZI. De Z.

[Since writing the above I have seen some of the songs used by
the Kadavara devil dancers, which not only confirm the identity of
the Kadavara demons and the Veddas, but also in a remarkable
manner strengthen the opinion I have ventured to express, that the
legend of the Malaya Raja is eonnected with the history of the
Veddds. It is stated in these songs that Malaya RAj4 on his visit to
Ceylon was accompanied by 2,000 Vedd4s, and when he performed
the devil c¢eremonies for the King, 36 Veddis stood around him
assisting at the ceremonies.—ZL, De Z.]] ;i

“ The result of the most patient enquiry is, that the Veddés have
a vague belief in a host of undefined spirits, whose influence is
rather for good than for evil. Still, vague as this belief i, not even
the wildest Veddés are without ‘an instinet of worship,” They believe
that the air is peopled by spirits, that every rock and every tree,
every’furest and every hill—in short, every feature of nature—has its
genius loci, but these seem little else than mere nameless phantoms,
whom they regard rather with mysterious awe than actual dread.
But besides this vague spirit-worship, they have a more definite
superstition, in which there is more of system. This is the belief in
the guardianship of the spirits of the dead. Every near relative
becomes a spirit after death, who watches over the welfare of those
who are left behind. These, which include their ancestors and their
children, they term their néhiya yakun, ‘kindred spirits’ They
describe them as ¢ ever watchful, coming to them in sickness, visit-
ing them in dreams, giving them flesh when hunting.” In short, in
every calamity, in every want, they eall on them for- aid, and it is
curious that the shades of their departed children, dilindu yakun, or
‘infant spirits,” as they call them, are those which they appear most
frequently to invoke.

“Ttis a pretty belief, and contrasts favourahly with the superstitions
of the Kandyans, who have spirits enough in their system, but almost
all thoroughly malignant, and needing constant propitiation. But
the Vedda spirit-world is singularly free from evil. I can find only
one absolutely malignanf spirit in.it, whom they really fear, though,
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like all savages, they have an undefined awe of the nameless spirits
whom they believe to haunt the darkness, The shades of their™
ancestors and of their children seem to be purely benevolent. The
ceremonies with which they invoke them are few as they are simple.
The most common is the following. An arrow. is fixed upright in
the ground, and the Vedd4d dances slowly round it, chanting this
invocation, which is almost musical in its rthythm :—

# M4 miya m& miya mi déyé
Topang koyiheti mitigan yanda."

My departed one, my departed one, my God!
Where art thon wandering P '

“ The spirit of the dead is here simply called upon, without even
the object for which it is invoked being mentioned, And this
invocation appears to he used on all oceasions when the interven-
tion of the guardian spirits is required,—in sickness, preparatory to
hunting, &e. '

« Sometimes, in the latter case, a portion of the flesh of the game
is promised as a votive offering in the event of the chase being
guccessful, and they believe that the spirits will appear to them in
dreams, and tell them where to hunt. I

« Sometimes they cook food and place it in the dry bed of a river, or
some other secluded spot, and then call on their deceased ancestors
by name : ‘ Come, and partake of this! Give us maintenance as
you did when living ! Come, wheresoever you may be; on a tree,
on a rock, in the forest, come I" And they dance round the food,
half chanting, half shouting, the invocation....seess

“ They have no system of medicine, though they will accept.medi-
cine when given, In cases of sickness, they sprinkle water on the
patient, invoking their deceased ancestors to heal him. Sometimes
they simply utter the names of spirits as they dance round the sick
man, Sometimes a garland of flowers is offered to the spirit who has
afflicted him.

“They invoke the Gal-yakd, ‘spirit of the rock’; Vedi-yakd,
¢ spirit of the chase’ ; U'napdna-yakd, of whom I have no knowledge;

>
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and the shade of their grandmother. They also propitiate Mahd-
y-akimi, who appears rather an evil personage. It is to her that
they offer a garland of flowers. They describe her as a ¢ foreigner’
and say that they know nothing about her, but acquired their awe of
her from the Sighalese.

“The Vedi-yakd is known to the Slgha.lese ; hunters offer
flowers, blood, and burnt meat to this epirit, before hunting, to
secure their success. {/napdna-yakd is known to the Siphalese of
the Vedirate, but I do not think he is genera.]ly known to the
Sighalese.

“ They believe in the efficacy of what are called devil-dancers, but
are ignorant of the art of a Kattddiya, or devil-dancer.”—J. B,
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A HUNIYAM IMAGE.

By L. NeLyL, Esq.

(Read July 6th, 1881.)

Lowa residence amongst the native Siphalese and careful
observation of their superstitious practices and expressions of
superstitions ideas lead to the conclusion that, amongst the
lower castes, who have also hitherto been the most ignorant,
Buddhism has not existed as a religion. The tom-tom beaters,
the toddy-drawers, the jaggery-makers, have only lately at-
tempted to build Buddhist temples of their own. The Amara-
pura sect of Buddhists is a modern importation to satisfy the
social ambition of the Makabaddé people, candidates of whose
community for priestly ordination would have been refused by

“the previously existing Siamese sect. The latter, thongh
heterodox in this exclusiveness, had confined the right of
ordination to pupils drawn from the Goyigama caste.

The liberal and orthodox principle of the Amarapura sect
extended in time from the Makabaddé and Kardwé to lower
castes. As an instance, the jaggery people ( Vakumpura) near
Galle have built a temple, and their pupil-priests in yellow
robes and with begging-bowls in their hands are now seen
obtaining the food of mendicants from the hands of their own
friends. The profound meditative air of the young mendicants,
and the evident pride with which their friends give alms and
honor the new priesthood are very striking. This is quite a
reform, and Buddhism, perhaps for the first time, is subverting
what other missions have not hitherto observed as a likely field
of conversion. Before this reform the priests of the very low
castes have been the Yakadurds, commonly called Kattadiyas,
belonging to the tom-tom beater and Oliya castes. Kupurdlas
belong to all castes, and Pattinis also belong to all castes,

S

>~
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These remarks apply to the practice of- Kapurdlas. The
priests undergo a training—which, if they have a good memory,
is of not long duration —namely, the committing to memory of
certain charms, invocations, and songs to be accompanied on
the tom-tom, drum, and by violent dances. One must live in
the neighbourhood of these devil-worshippers to appreciate the
form ‘of nuisance known as a ‘devil-ceremony.” The tom-tom
is beaten violently to accompany the discordant song, and the
noises are very violent during the intervals of dancing. The
family having the ceremony keep it up from sunset till past
dawn the next morning. If any remonstrance is used with
respect to such practices, they will excuse themselves on the
ground that it is their “religion” or “faith,” But the Yaka-
durds are in no way respected for being priests, and their
remuneration is very little.

Besides the performance of these devil- dances the Yakadm 'ds
practise Huniyam charms,” by which harm—such as disease—
is inflicted on one’s fellow-creatures. To counteract Hiiniyam
charms counter-charmsf are muttered over a cup of oil or
a thread, and three limes are cut with an arecanut-cutter
whilst éha,rms_are mauttered,f The failure of such counter-
charms strengthens the belief in the potency of _the Hiniyam.
In most of these Huniyam charms a small image, made of wax
or wood or drawn on a leaf, is necessary. Nails made of five
metals§ (usually gold, silver, copper, tin, and lead) are driven

* ¢ Kodiving [0sn85&] or Hiniyam [3e3x®] is the name given to
evils of whatever kind inflicted by the agency of charms......There are said
to be 84,000 [ Hiiniyam charms] of -every degree of malignity, most of which
more or less contribute to bring to an untimely death the person affected
by this influence, though that event may be deferred for many ycars,
(C. A B. Jour. 1865-6, p. 68.—Hon. Sec.

T Hitniyam kepima [$28303 529,

1 C. A. 8. Jour. 1865-6, pp. 70-1.

§ Pas ld [ed oct].
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into the image at important parts of the body, such as the /
head or heart. These images, after the process of charming,

are buried under a stile so that the intended victim may pass
overit* and be thus affected. This “passing over” of the buried
image is generally indispensable. .After the charms have

- taken effect, the image is otherwise secreted,*

The image I now send was found in the trunk of a Rukattana
tree.t An oblong hole corresponding in shape to the tin box
holding the image had been neatly cut into the trunk of the
tree in a direction. 8.8.W., and about two feet high from the
ground. The box containing the image had been inserted
inside this hole and a tin plate, covering the hole, neatly nailed
over with copper nails.} It is of course absurd to suppose
that this contrivance could have had any effect, but should the
intended victim have met with an accident or stroke of disease,
there would have been another instance of the potency of the
Hiniyam.

In the Society’s Journal for 1865-66 will be found an
exhaustive treatise on “ Siphalese Demonology” by Dandris
* De Silva, Mudaliydr. This short introductory sketch is only
intended to introduce the Hiniyam image now sent, which is
interesting as a specimen of one which had been actually
uttered with malicious intent. When discovered it had
evidently been long imbedded in the tree, and unless the
particular Yakedurd who performed the devil-ceremony in
this instance will volunteer a confession, no further light will
be thrown upon the subject.

* Pannavanavd [es3e@dondw]. C. A. 8, Jour. 1865-6, p. 71,

t Alstonia scholaris, R. Br.

{ The ahnexed plate gives an exact size photograph of the image by the
side of its tin “coffin.”” Nails pierce the head, heart, right side, chest, and
feet, and threads are wound round the body frome the neck downward.—
Hgn. Sec.
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It may be noted that the natives of the Méldives, though
they have been converted to the Muhammadan faith, still
continue to practise the same class of incantations as the lower
classes of the Siphalese. This Hiiniyam image may therefore
possibly have been made by a native of the Mdldives, many of
whom live near the neighbourhood where the image was
discovered, though this is unlikely.. This is one of the many
points of resemblance between the low-country Sighalese and
Maldivians.* '

NOTE.

[ The Méldive Islanders—particularly those living on the Southern-
most Atols, Huvadit (Suvddiva) and Adda, which have .been least
affected by foreign influence—retain to this day the character of .
being “great necremancers,”t as old Duarte Barbosa (A.D. 1501-17)
described them three and a half eenturies ago, and as the captive
Frenchman Pyrard found them a century later (A. D. 1602-7).}

The diffienlty all the world over of eradicating long-established
cugtoms and deia_ply—roote_d beliefs—more especially when these enter
into the exigencies of every-day life—is an accepted fact, confirmed
by the experience of ages. :

* At Mr, Nell's request a brief note is added with the intention of
partially illuatrating the similarity between the superstitious practices of
the Siphalese and Méldivians. The subject may be more fully dealt with
hereafter.—H. C. P. B., Hon. Sec.

t  As gentes dellas nao tem armas, e sao homens fracos, mas muito
engenhosos, e sobre tudo grandes encantadores.’—Noticias das Nagoes
Ultramarinas, Tomo. IL, p. 352, Lisboa, 1812.

1 ¢ Les Mathematiques y sont enseignées, et ils en font aussi grand estat,
notamment de I' Astrologie, & laquelle plusieurs persones estudient, d'autant
‘qu'3 tout propos on consulte les “Astrologes : il n'y en a pas vn qui voulust
rien entreprende sansleur en auoir demandé aduis,” — Voyage de F. Pyrard,
p- 135, Paris, 1679.”
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It need not, therefore, be a matter 8f surprise to find the rigorous
monotheistic faith of Islim existing to this day side by side on the
Mildive group with “the relics of idolatrous superstition,”—nay,
more, to see the sacred Kuran itself prestituted to the unholy objects
of devil worship. :

The pilgrimage to Mekka and ¢ the silly and ridiculous” ceremonies
which have ever formed a necessary paft. of it, were but original
threads of Arab idolatry, which expediency prompted the Prophet to
interweave with his fabric of a purer religion,*

~ Nearly all orthodox Muhammadans haye an implicit belief in what
"is termed “Divine - magic” (Ar-Rahmdnt), the sublime science”
employed only for good purposes, but- sternly denounce the practice
of enchantment ( As-Sakr) and of * Satanic” ( Shaitdni) and “Natural
magic” (As-Simiyd) in general. All forms alike are supposed to
derive greater efficacy from interlarding the usual mysterious words,
numbers, diagrams, &c., of charms; with names of the Deity and
passages from the Kurin.f §
The two following philtres or love charms} come under the Sanskrit
category of Stambhana or of Vibhishana—those intended to procure
illicit sexual intercourse and effect discord.§ The appropriate demons
' invoked by the Siphalese are Madana Vaksaniyd, ¢ the She-Demons
of Lust.” ““These demons, when worked upon by certain charms, and
propitiated with certain offerings and ceremonials, are supposed to use
their power of seducing the affections of a man ot a woman in such a
manner that the person so influenced is said to find the power perfectly
irresistible. There are hundrede of ways in whlch it is pretended
this ean be done.”| ¢ '

* See Sale's Koran, Preliminary Discourse, p. 94 (*Chandos Classics”
Edition), London.

T Lane’s * Arabian Nights,” Vol. L, pp. 58-9, London, 1877,

1 The transcript in Roman characters of the Maldive (Addd Atol) charms
and the rough glossary, given below, will further enable Sighalese scholars
to trace the philological connection between the two ]'auguages. Addd
orthography differs considerably from the M4lé'(Sultan’s Island) standard,

§ Dandris De Silva Gunaratna, Mudaliyér, in Jour. C. A, 8., 1865-6,
pp. 634, : [| Tdem, p. 31,
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MArpive MaxTrRAS*
No. 1.

Gada istiri vari tura’ knrdkan haivakaru abaku de mihunge rifa
karahai hadduru harreli nuvd gihi badili elagodi abu gahani,

Translation.

“To complately estrange a desirable woman (from her hushand)—
make a teak nail (and) an image of both persons, (mutter) *kaddury
harruli nuvd gihi badili elagodi, T and drive in the nail.”

Glossary.
Abaku, abu, *nail.” Cf. Malay pdku,
Tstird, *woman,’ ‘wife’: 5. ez [sfri.]

Kurahai, lit. ‘having made,' = kurafd (MA41€), p. part. of kuran: 8. DS
[karald].

Kurdkan—See fura' kurdkan,

Gada, lit. *health’: not improbably = 8. ¢®q [agada] (¢, negative, ®G
digecase.)

Gahani, *strike’: 8. @& [gahanavd].
Tura’ (hurdkan) ‘ to disunite’: 8. mSad SR [turan haranda].
De, ¢ two,” *both:' B, eq [de].

Mikunge, gen, pl. of mikd; 8. €Bgyedect [minisunge], gen. pl. of
@Hem [minihd] ‘man.

Riifa, ‘image’: 8, Syes [rdpal,
Vari, ? adv. * greatly”; 8. &16 [vera] ; but vari buran *to divoree’ (Malé),
Haivakaru, ‘teak,’ (Teclona grandis, L..), Cf. Hind. sdgaun,

No. 2.

Gada istiriye’ liame karhi male’ fari nuvanis kaddgen au valie’
hanulaigen mi malun effuorhu Al Kadr Sira lie ane’ furhumati
Vajahatw lie mi malu riifa kurahd véhaka vard olun lie Al Rahmdn
Stra huswiden lie’ v4’ réun’ fas tan bede rakas bode’ katildeige lein

* «Borcery” is with the Méldivians fadita—8. @ [pandita],—*the
learned (science.)’ -

T The mantra or incantation proper ; unintelligible. All else is “ & sort of
rubrie,” as with Siphalese charms(vide C.A.8. Journ,, 1865-6, p. 57), in which
the object is stated, and directions given for the jiwama, or ¥ winding up."”

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



122 JOURNAL R. A. 8. geyioN, [Vol. VIL, Pt. 1L

kaliko’ dumarhisbdvvai hikkai tin duvas vimii nagaigen gos miidu
alani kakd fenu eli nama balai fonuvani filu fenu eli nama audei.

Translation.

“Write (the name of) a desirable woman ; pluck an unopened
bud of the screw-pine flower ; sharpen a new knife ; on one side of
this flower write 41 Kadr Sdra :* on the other side write Vajahatu ;1
make an image out of this flower ; write particulars of the horoscope ;
write Al Rakmdn Séraf from beginning to end ; tie (the image) in
five places with left-hand-(twisted) coir ;§ cut the throat of a blood-
sucker (lizard) ; | smear its blood (on the image) ; place it on a loft ;
dry (it) for three days ; (then) take it and enter the sea—if (youn) go
in knee-deep (she) will send a mesgsage; if (you) go in to the waist (she)
will come.”

* 4 Verily we sent down the Kordn in the night of Al Kadr. And what
shall make thee understand how excellent the night of Al Kadr is? The
night of Al Kadr is better than a thousand months, Therein do the Angels
descend, and the spirit Gabriel also, by the permission of their Lord, with
his decrees concerning every matter, Itis peace until the rising of the
morn."—Sale's Korfin, Chap. xevii, p. 451.

T The Vajakatu is always recited by Muslims before commencing prayers,
It forms part of Al Bakr (“Cattle") Sira :=—¢ I direct my face unto him
who hath ereated the heavens and the earth; I am orthodox, and not one
of the idolaters ...... Say, Verily my prayers, and my worskip, and my life,
and my death, are dedicated unto God, the Lord of all creatures; He hath
no companion. This have I been commanded : I am the first Moslem.” —
Sale’s Korfin, Chap. vi, pp. 96, 104.

1 The Siira entitled “ The Merciful,” containing 78 verses. It somewhat
resembles Psalm evii, but is vitiated by including aderation for blessings
of a sensuous paradise assured to ‘the faithful’—¢ Which, therefire, of
your Lord’s benefits will ye ungratefully deny?” See Sale’s Korén,
Chap. 1v, pp. 394-8.

§ Vd, vdi or witu rdnu, is coir twisted by the left hand upon the right:
as opposed to right-hand-twisted coir called kandi or kandtu rdnu.

| A blood-sucker or a chameleon plays a part in the Siphalese hdniyam
charm called L¢ kdma bandhanaya [o 5@ RDexs].
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Glossary.
Au, ‘new': S, gdst [alut].
Audei, * (will) come.” At MAIE ddé is imp., ‘come.” Cf. 8. &8 [évi].
Aune, ‘other’: B, e Ba7 [anit].
Alani, ‘enter’: perhaps contracted from aiofani, = 8, g mFeDenDs
[etulvenavd].

Effurhu, * (on) one side’ = eke’ + furhu: 8. &2 86D [eka pife] ;
Surhumati, Cf. 8 DmED [matupitals

Eli, pret. of alan (F) ¢ to enter.’

Ofun.? The phrase vdhaka vard olun (translated, *particulars of the
horoscope,’) a.ppareﬁtly means the day and hour of birth, and the auspicious
or inauspicious position of the moon and planets, as affecting the vietim,
deducible from (her} horoscope. Compare the Siphalese use (C. A, 8. Journ.
1865-6, pp. 71-2).

Kakw, *knee': 8 2@ [Rakula] ¢ leg’; Raki fenu, * knee-deep water.

Kaddgen, pres. part of kadan, ¢ to pluck,’ * break’: 5. @@ [Radigana].

Katildeige (? Ratilaigen), pres. part. ‘ cutting the throat.’

Karhi,— harhikeyo, Pandanus odoratissimus, L., screw-pine': 8. £,©
emEw [velakeyiyd].

Kuliko, *hav, smeared,” Cf. 8. @3 [gdld].

Glos, ‘hav. gone,’ p. part. of din ‘to go': 8. eened [gos].

Tan, pl. of fana, ‘place,’ S. g3 & [fena],

" Tin, “ three’: 8, zye [tun].

Dumarki, * (on) a loft': 8. ¢® [duma].

Duvas, ‘days’: 8. ¢Ded [davas].

Nama, *if": 8. 28 [nam].

Nagaigen, pres. part. of nagap *to take.’ Cf. 8. gSw & [aragapal.

Nuvanis, ‘unopened.' Cf. 8, 2008 [navam], &n&@ [nevum] ‘new.'

Fari, “bud’: 8. =& [palu].

Fas, five': B, e [pas],

Furhumati. See above effurhu.

Filu,  navel, © waist'; fafu fenu, ‘waist-deep water.' Cf. 8. 0@® [valaga],
¢ waist.”

Fenu, ¢ water: 8 e63 [pen]- ’

Fonuvani, ¢ (will) send.’ Cf. 8, D021 [evanavd].

Bulai, ‘message,” ‘messenger.’ Cf. Pali, balattho; but also 8. &
[belayd], ¢hireling,’

Bivroai, p. part. ‘hav, placed’: 8, 8231 [bdvdla].

Bede, p. part. ¢ hav. tied': 8. &g [henda].

Bode (rakas bode), * blood-sucker’ (lizard, calotes): 8. e®ieemg) [bo-
hondu] ¢ chameleon,
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MMz, ¢ this: 8, 6® [me].

Male, malu, ‘flower’: 8. &3 [mala]. i

Mudu, ¢sea’: 8. g [mada].

Rakas, forms compound with bode (q. v.): probably = 8. Sxped [rakus],
¢ demon.’

Renu, ¢ coir’s 8. &iad [réna], f string,’ ¢ cord.’

Liame, lie, ‘hav. written,’ p. part. of liyap,—correct form liyd, liyafd
(MAlé)—S8. G [liyd]; me (in liyame) perhaps = 8. ® [ma], intensive affix.

Lein, *with blood': 8, ec8s3 [leyin].

Vard, ? See above, olun.

Fulie, ‘knife! Cf. Malay pisau vali.

Vihaha, * words —uvdhaka-dakkap (MAIE) ‘to talk” Cf. 8B, Dumve [vikyal.
Bee above, ofun.

Vii, ‘left-hand’: 8, 8@ [vama]. At Maliku (Minakai) written vdi or vdfu,

Vimdt, lit. * there having been (3 days)." Cf. use of 8, 62@1 [veld].

Hanulaigen, pres. part. ¢ sharpening’s 8. exe® [hapa], ‘whet-stone,’ G
[ligana], ‘placing; @@ [gdgana], ‘rubbing,’ used instead.

Hikkat,* hav. dried,’ p. part. of kikan ‘to dry.” Cf. Pali sukka.

Huswdden, adv. ‘ from beginning to end. Cf. 8. Bedd [Aisva], ¢ emply.'*]

* Many words occurring in these mantras differ entively from their
equivalen's given by Christopher in his “ Vocabulary of the Méldivian
Language” (J. R, A, 8, Vol. VL. o. s., pp. 42-76), probably compiled at
M4lé. The dialect of Huvadd aud Addd Atols approaches Siphalese more
closely than that of the rest of the group lying to the Nortk,
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NOTE ON THE ¢“MI'RA" KANTIRI” FESTIVAL OF
THE MUHAMMADANS,

By A. T. SHAMS-UD-DI'N.

(Read October 6th, 1881.)

Trrs feast is anpually held in Colombo at the Maraddna
Mosque during Jamdd-ul-akkir, the sixth month of the Muham-
madan year, in memory of the saint Mird Sdhib, whose miracles
are well known to the Muhammadans, and whom they esteem
as a great Wali.* Bis sepulchre is at Ndgtr, near Ndagapatam.

The festivalt commences on the evening the new moon
becomes visible in the month of Jamdd-ul-akhir, and lasts till
the tenth of the lunar month. Five or six days previous to
the new moon they erect a flag-staff, and in the evening of the
new moon day the sacred banners are conveyed in solemn
procession, attended by a ceremonious display of music, artificial
trees, &e. After having perambulated the town in great pomp
and state, the procession returns to the place where the flag-
staff is erected. There the Fdtkikal or opening chapter of the
Kurén is recited in the name of the saint, and the sacred flag
is hoisted. .

In other parts of the Muhammadan world also, as at Ndgtr,
those Mugalmédns who venerate this saint set up a flagstaff and
annually repeat the Fédthihak in his name. On the night of the
10th a great feast is held on account of its being the day that
the saint departed this life. The Mosque is illuminated and
all kinds of sports take place, which attract crowds of people

# « The favourite of heaven.”

T Regarding these annnal festivals (Mélids) held in commemoration of
the birth of Muslim Saints, see Lane's Arabian Nights, Vol., I., Chap. iii.,
Note 63, p. 216,—Hon, Sec.
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tothe spot. In short,the whole town is awake that night, and
presents a scene of bustle and confusion. The slow murmur
of human voices rising at times like the waves of the ocean,
and mingling with the clear voices of the ubiquitous sherbert
vendor and roasted gram seller—the invariable concomitants
of a Ceylon crowd—renders the scene perfectly picturesque.
Moreover a kidu is constructed in honour of this saint. This
is a frame-work of bamboo, in the shape of a pagoda, made
with a sort of network of paper nicely clipped and pasted on
it. It is further ornamented with different kinds of coloured
paper, formed into various devices, tinsel fringes, &¢. When
the whole is lighted up within and withont, it has a beautiful
appearance.

The Musalmédn ship captains and sailors are in the habit
of making vows and oblations in the name of this saint; e g.,
when they meet with any misfortune at sea, they vow that
should the vessel reach the desired haven in peace, safely with
their property and cargo, they will spend a certain sum of
money in offering Fdthikal to him.*

There is a tradition in general reception among the Moors,
‘that in former times the inhabitants of the M4ldives were
tormented by a demon, to whom they were compelled to sacrifice
a female every year; but this saint, a descendant of the prophet,
having arrived in the Island, attacked and overcame the demon,
and that in return for this service the whole of the inhabitants

* ¢ Before a voyage is undertaken, an offering is wade to some saint for
success, and in danger or distress the mariners trust chiefly in the efficacy
of vows or offerings to the tombs of some personage (dead or living)
eminent for piety. We are informed of large sums given as votive offerings
made during boisterous weather to an old priest resident at Calcuita.
All moneys paid at Malé in fulfilment of such vows go to the priest.””
(Christopher and Young, Memoir on the M4ldive Islanders, Trans. Bombay
Geo. Soc. 1836-8, p. 75.)—Hon. Sec.
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became converted to Isldm, the propagation of which Mird
Sahib had in view in vigiting them.

The Mildivians pretend that this saint is buried in their own
soil, but the Moors will have it that he was buried at Nagur
on the Coromandel coast, where there is a stupendous mosque
erected in honor of him, and which is the resort of vast
multitudes of Muhammadans from various parts of the world.
The miracles performed by this saint were innumerable.

NOTE.,

[Acéording to a Tami] version of an Arabic biography of this saint,*
Mir4 S4hib was born at  MAnikkapuri” on the 9th Jamdd-ul-dkhir,
A. H. 910 (A. D. 1504), and died on the 10th of the same month,
A, H.978 (A. D. 1570). He is known to his votaries under several
names,e.g., Hazrat Mird 84hib, Shaikh *Abd-ul-K4dir, Sul Hamid, &e.

Among the miraculous adventures attributed to the Shaikh is
included a visit to the Maldives, where, after thwarting the treachery
of the King and his subjects, he was enabled to win them over to
Isldm by ridding the Islands of a dreaded Jinni.}

It should be noted, however, that the account of this conversion,
though sufficiently guaiunt to warrant its insertion here in extenso, is
manifestly nothing more than the plain unvarnished legend related
by the Arab traveller Ibn Batata, as then (circa A. D. 1344)
current among the Islanlersf popularised and assimilated to the
familiar Arabian Nights’ Tale of the Fisherman, the 'Ifré¢, and the

bottle of brasa.
; = 3

* Kalaratty Mipdn Sdkipw A'ndavaravarkal kdrapa-sarittiram, Karaikkal,
A. H. 1293 (A. D. 1876).

1 Evidence is adducible that the Maldivians were converted to Muham-
madanism not later than A. D. 1244, See “ The Maldive Islands (Ceylon
Sessional Papers, 1881) and Gray, J. B. A, 8, Vol. X, x. s, 1878, p. 177.

{ Bee Lee's “Travels of Ibn Batita,” p. 179, London, 1829; and Gray
(J. R. A. B, Vol. X, §. & pp. 180-1) translating the French Editors’ Ién
Batoutah, Tome IV ., pp. 126-9, Paris, 1879.
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The Tami]-Arabie story runs as follows :—
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Translation.

The Visit to Mdldive Island.*

Hazrat Siul Hamid, bidding farewell to Sayyid Zain-ud-din
Makhazam and the rest who dwelt at Ponnéni,t left that place, and

* Lit.—* The account of entering Maldive Island’; (Lp el .su'g-@ [ Mukalla-
tivu] = Mahal-diva, i. e., Malé (Sultan’s Island).

T Qurarggeniiler Popndniyin, ‘at Ponnéni, on the Malabar coast.
#Tt is inhabited almost exclusively by Muhammadans (Moplés) .. and is
the centre of Musalmin education on the coast.”’—Hunter's “ Imp. Gaz,
of India," Veol. VIL, p. 377,
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foeding on the various fruits of the leafy grove, surrounded by his de-
votees, reached the sea-shore. Perceiving that the sea was bolsterous
and having a mind to visit Mdldive Island, (the Shaikh,) after
meditating upon God and performing the prayers of two raka’s*®
looked at Hazrat Ytsuf Sihib and the others, and said : “ Shut ye
your eyes, and placing your feet in the salt sea follow me.” The
$4hib—exclaiming ‘In the name of God !f’—first set his lotus-like
feet in the water and walked, the others following him. Before the
twinkling of an eye the Shaikh with his holy} mouth commanded
the devotecs to open their eyes, When they looked and saw that
they were on the shore of Mildive Island they rejoiced exceedingly.
But the Ruler of that country and the other infidels,§ secing Hazrat
S4hib come with a company, spoke one with another: “They
are come to make war on our land”; and, intending to kill them by
stratagem, introduced deadly poisons into fruits and other eatables.
Taking these, the King and the rest of the inhabitants approached
Hazrat Séhib with great respeet, as though they had come to welcome
them, and set before them the poisoned viands they had brought.
But the Sihib—although cognizant (of their treachery)—feigning
ignorance, saying ‘In the name of God'! and laying his holy hands
on the food, ate it, and handing to the others they too ate and rejoiced.
Seeing this, that King and his subjects were perplexed and departed,

# « The Muslim has to perform [five times a day] certain prayers held
to be ordained by God, and others ordained by the Prophet; each kind
consisting of two, three, or four ‘rek'ahs’ which term signifies the
repetition of a set form of words [ Farz, Sunnat, Nafl, oxr Witr], chiefly
from the Kurén, and cjaculations of ‘God is most great'! &ec., accom-
panied by particular postures.”—Lane’s “ Arabian Nights,” Vol L, p. 16.
" Introduction, Note 1. See too Hughes' “ Notes on Muhammadanism,’
pp- 104-118, London, 1877.

 SeviQev [Pismil]: Avabic Bismillih—the usual Muslim ejaculatory
prayer preceding any important action.

i qpurmerar [mupdrakipa]: Arabic mubdrak, “holy,” “blessed.”

§ 79 pser [kdpirke]]: Arabic kdfir, “infidel,”
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saying “These men are saints,* whd, thongh aware of our deceit,
did not reveal it.’} '

o leor i 1855 #fs@rib.

wpservaler sairaw pp sriliser @utardueur &ajh, k55
orall it galrajn @msicr svpdSarar FrEluatser Rl ms
@ar O smaS FBon@uTrs e a6 Y55 s Buehar Cearer
Hagy rris Qarsbeur (B sp ABGHD @M SarafavBfow audmy
Qs T ® s L ORur Byt aer; @swenflar i tare el s s andp
%y S smEwpBaer; o @ser® @ pssartser ST @ rafef &
“BOsaran” Dara &, gaadr “@aayfl war@uiiu erlar e @,
G5 @B AG-EHpDerHErs Qe iy WAmsEap CEaren
WEEH HGaHio, H5pars o Cuandars Grwdal QusiGer®
s8p 5, glingi@Qsrcralllreb ofaer e hA @ aE 5 LiF
FregwieGsiub, Qs il 7ord 5paamhep s, £}, 6ViT 6V
P paz e nlss Saafiovsfiator Oar®sseamEEamSoCury
BURUss enflar wpemnwrsr BenGew Wlaaaw 5 @@ w T i Qar
& QCLn & oT g s oSO FLE S Quw” sor it g, sevpgsar sor giar
Sia2er @Firs @ @) @a® Fwirer @i flugenss@ain Gamrir@w” ar
o fovsE “ YU sm G QuiTITL @ @ E@ enrapy mk @ orRis
Qan” v mavrém S_GLBlgyiser, obarilicer aeupssartaafar
Ergef sBE%T Far@ W aIIT ST & 6T 6o T 60 YT L@ IF @ Sarfleir
Fa@uriflow dsa@deras TUCurse Gsias@ure g
Quan Gmrwevbels s @pad e g & BlosdQe prl 8 s sor tSm
Bs andGubiser spha eergreutal eariliumap Ho Cerul pwer
YR e evand mall Larairs eflevel p@ei 5 Eni a6, Q& Fhe
Bslor seps Bwaer@uaisdr crargersl@eadie oée
ppp Qriarasr o puysler 9555Qowadr vl b8 D E
o50wBhi0s055 o dsiwisala sl psEQL D pastares seafl
CupLpm HUQuaTampy S8 Far mgapiddr. 0]
ershey Lis Hlo@ars ogseml s Qsrafuyear  gjEas afl
ouGprss arisare (Brrar S8QsTed gysvrLairai sor 955
Barlar Cpril “ga! wasstCar Quir yEEFL; oG
afl.gsemanCs” Quamisdr. éQerpda i ps glar  war
a0 oL pporifs eeeEril) gowiarartsela urs ST
wenrillp FrapLrades OFUs s, SeupsFEaider oF5 DB lor
Cpril, “gur! waigler, @iaomss Qarsa@urd o @flad
GEB=rp afllppas s Qr@ssanr” Qama; oL Car SEs Bl
fwsrd @slQeolis vLapuEQsian® HaQahl Qe n

* Quiif®wi ser [périyorkal,], lit. “ great men.”

t Compare the adventure of Es-Sindibdd and his companions (4th
Voyage) on the Island of the Cannibals (Seksar = F Sumatra),—Lane's
*Arabian Nights,” Vol. IIL, p. 87.
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Translation.

The Destruction of the Jinni*

Ix order to convert the infidels dwelling in M#ldive Izsland, and also
to remove the danger in that country (Iazrat Mirdn S4hib performed
the following miracle):—

Passing one day down the street, attended by a few Fakirs, (the
Shaikh) observed in a house the soldiers of the King of that country
and the inhabitants together going to bind a maiden with ropes, and
the mother of the girl sad of heart erying piteously in her distregs.
Seeing this, Iazrat called to those persons, * What meaneth this?”

, They replied, “ In this country there is a monstrous Jinnit who once

* For the legendary account of the conversion of the Méldive Islanders
to Muhammadanism by Abd'l Barakit, the Barbar, sce references under
i ante p. 127,

T The Muslims in general believe in three different species of created
intelligent beings, viz :—Angels (Mdldikah) who are created of light ; Genii
(Jinn), who are created of fire; and men (Ins), created of carth. Some
Lold that the Devils (Shaifins) are distinet from Aneels and Jimn. The
species of Jinn (said to have been ercated some thousand years befure
Adam) consists, according to tradition, of five orders:—1. Jann; 2. Jinn;
3. Shaifdn; 4. 'Ifrit; 8. Mdrid—the most powerful. There are good and
evil Genil, If good, they are exceedingly handsome: if evil, herribly
hideous. At pleasure they become invisible, or disappear in earth or air;
and appear to mankind commonly in the shapes of serpents, dogs, cats, or
giants. Their chief abode is said to be in the mountaing of K4f, which
encircle the earth. (See the full Note 21, Lane’s Arabian Nights, Vol. I,,
Pp. 26-33,
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a year gomes to the temple which is outside the city.® On that
account a virgin is adorned and offered to him as a sacrifice; otherwise
that Jinni will enter our country and harass us. 'T'his custom has
obtained from the time of our ancestors. We therefore give our
maidens by turns. As it is now this girl’s turn, we have come here
and are preparing to take her away.” Hazrat, looking on the infidels,
forbade them, saying, “ Do not this wicked act, but marry ye the
maid to a young man,” and went away.

But those infidels disregarded the righteous words of the Sahib,
being quite ignorant of his previous miraculous acts. Aeccording to
their wont they adorned the girl, bound her tightly, and having placed
her in a palanquin paraded her through the country with musie and
lighted torchest; finally, leaving her in the temple which is outside the
town, they departed to their respective houses.

Hazrat Mirdn Sihib, aware of these cireumstances by divine in-
tuition, meditating on the wonderful God, in the dread night took a
goglet joyfully in his hand, and walked alone to the place where the
girl was kept.f At that junctare the Jinni approached with fearful
noise, coming to gaze on the maid. Mirdn Hamid seeing him said, “O
Shaitén, he patient; approach not the girl.” Hearing those words the
Jinni, alarmed, confused in mind, trembling, with face distorted, made
obeisance at the lotus feet of the S4hib.§ Hazrat looking on the Jinni
gaid “Take this goglet, O Accursed,]| and fetch water from the tank
which isopposite.” The Jinui, at once assuming human shape, took

* & There appeared to them every month an evil spirit, who came
from the sea, resembling a ship filled with lamps.,”” (Gray, J. R. A, 8,
Vol. X. w. 8 p. 180, tranglating Ibn DBatoutah, Tome 1V, p. 126).
Q@uan sviwin [ Teévdluyam] = A temple dedieated to Hindd or local Deviys
or gods, Ibn Batita has boudklinah (Arabic), ¢ Idol temple.”

P ctensentrenavenneeasse, ORI RO 25 8 bivide;
With music and with litters gaily dight.”
1 Abd-"1-Barakdt, it will be remembered, took the place of the old woman's
daughter, and worsted the demon by reciting “the glorious Kurfn.”
§ “eruirnanenensss fOr spirits feel all foree divine,
And know the sacred presence of the pure,”
|| osigyBewr [malviné]: Arabic malvin, * curse.”
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the goglet in his hand and went to the tank, But when he. dipped
the goglet to draw water, all the water of the tank flowed into ‘it.
Perceiving this the Jinnf was filled with wonder, because the
goglet did not come with his hand nor yield in the least though he
lifted it with all his might. ~While the Jinni was standing with
diminished strength without releasing his hold on the goglet, the
Islanders, taking their waterpots as usual and going to the tank to
draw water at the third watch, seeing the tank dry and the Jinni
in human form standing tugging at the goglet, stood terrified,
Because the goglet did not yield, although he tried his utmost to lift it,
the Jinni returned to the holy presence of Hazrat and informed him
of what had happened. ¢ Go, Shaitdn,” said the Shaikh, “and say
our (Muslim) ‘Bismilléh’ (‘In the name of God!’), and the water
in the goglet will run out; again say ‘Bismilldh, draw water
and come.” The Jinni went, did as directed, and bringing water
placed it before Hazrat, who took it and made his ablutions.*
The Jinnf, in his foolishness thizking I will enter the goglet and
see the wonder inside, as soon as the Sihib had finished, said
“ Master, be pleased to allow me to enter this goglet.” As Hazrat
said “ Well, enter,” the Jinni coutracted his body and crept into
. the goglet.t Whilst the Shaikh, having clapped on the stopper,
was performing his prayers { those Islanders, as usual, brought
the requisites for taking away the corpse. But when they saw the
girl alive, as left the night before, they were astonished, approached
her and asked what had occurred. Having heard her relate

* @gy [olu]: Arabic wuzu, *the ablution of face, hands, feet, &e.
necessary before every time of prayer.” (See Hughes’ Notes on Muham-

11

madanism, p. 105.)

t &ar [kisd], an earthen water-bottle; whereas the one which
contained the "Ifrit in the “Story of the Fisherman” (Arabian N ights)
was of brass (Rumbkum.)

} #4® [sdpuku], the Muslim morning prayer. “Glorify God when
it is evening (mase) and at morning (subh)—and to him be praise in the
heavens and in the earth—and at afternoon (Cashi) and at noontide (zuhr).”
— Sirat-ur-Rum (xxx), 17,
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the events of the night, the Islanders asked, “Where is the Jinn{?”
She replied, “He is shut up in the goglet which is in the presence
of the deliverer,” pointing to Hazrat. The Islanders, rejoicing
exceedingly, with gladdened minds untied the bonds of the girl,
and taking her with them worshipped the golden feet of the bounti-
ful benefactor who abounded in the favour of the wonderful God ;
then very hastily went and narrated the circumstances to the King
of the Island. He, rejoicing when he heard, surrounded by his
ministers, other chief men, astrologers, and merchants, came quickly
on foot, and seeing the Shaikh, worshipped him, saying %O lord
who hast removed the danger that threatened us, be pleased to save
us : we are come under thy protection: we will without fail perform
whatever thou commandest.” Ilazrat Mirdn Sfhib, having fed that
King and all his subjects with the divine ambrosia called Kalimah,
caused them to come into the right way,* and, having broken down
all the temples in the Island, built mosques. Looking at that King
he said, “ Do thou reign alone and be a help to thy subjects”; (then)
blessed them, and abode (there) a few days.t The King and the
other inhabitants, however, came to the Sihib and said “ O lord,
the fear of the harm he will work in the future distresses our
minds, should we keep our enemy the Jinnf here thus; we will
do whatever thou biddest us.” Hazrat replied,  Load the goglet in
which the Jinni is enclosed in a gundara,} and having taken and
sunk it (in the sea) beyond Galle,§ return.” But those people said

* “When any one is converted to ITelfim he is required to repeat
the Kalimah, or Creed :—Ld-ildhd-il-lal-laho Muhammad-ur- Rastl-Ullah.
‘There is no deity but God, and Muhammad is the Apostle of God."—
Hughes' Muhammadanism, p. 102,

T Ibn Batita who styles the Mildive Sovereign, converted by the
Maghrabin, Ahmed Chenourdzah [Shanurdzah — ? Senarat], saw the record
of the conversion in the chief Mosque at M4l§ (A, D, 1344).

} @5£ay [kunlard], the term applied to Méldive boats. The Sip-
halese call these Islanders commonly Guadara-kdrays ‘the gundara (boat)
men,’

§ sred [ Kdli], the modern Point-de-Galle.



136 JOURNAL R. A. 8. ¢cEYLON, [Vol. VIL, Pt. IL

L]
“ (0 master, we are always traversing the sea; should this Jinni
remain in the sea, how much hurt he will do us ! * He will do no
hurt to you or your gundaras hereafter,” replied the Shaikh.
The inhabitants, thinking that the words uttered by the holy
mouth of Hazrat will not fail, rejoiced, and shipping that goglet
on a gundara, sank it in the sea, as directed by the S&hib; then

returned praising and applauding him —JII, C. P. B., Hon. Sec.]
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SERICULTURE IN CEYLON.

By J. L. VANDERSTRAATEN, M.D.

(Read. October 6th, 1881.)

SERICULTURE, or, the raising of silk-worms, is derived from
Seres, ‘Chinese,’ and cultura, ‘culture,” because “gilk” came
from the Chinese word Se, which signifies ‘silk.’” The name,
therefore, of the great Bmpire of China derives its name from
the great silk industry. The discovery of the uses to which
the cocoon of the silk-worm might be applied appears to
have been first made in China by an Empress, who was the
first to unravel the filmy thread, and to work it into a web of
cloth, about 2,700 years before the Christian era.

In the middle of the 6th century, the Western world received
the great boon of a supply of silk-worms’ eggs. These were
secretly conveyed from Semida, between Tartary and China, to
Constantinople, by two Persian monks, who concealed the eggs
in a hollow cane. At the proper season they were hatched, and
the caterpillars were fed with the leaves of the wild malberry
tree. TFrom this small commencement the myriads of silk
worms have sprung, which, throughout Europe and Western
Asia, have met the continual demand for silk. The introduc-
tion of silk into Europe occurred about the year A. D, 552, in
the reign of Justinian, and we find from Tennent’s History of
Ceylon, (Vol. 1., p. 569) that the earliest record made of the
introduction of silk into the Island of Ceylon, was in the
reign of Justinian, by Cosmas, an Egyptian merchant, who
published the narrative of Sopater, a Greek trader, whom he
had met at Adulein Ethiopia, when on his return from Ceylon.
Sopater told Cosmas that, from China and other emporia,
silk and other articles named by him were imported into
Ceylon.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



138 JOURNAL R, A. 8. cEYLON. [Vol. VIL, Pt. IL

I have searched for informationon the subject of Sericulture,
or silk, in all the works relating to Ceylon that I could find
in the Library of this Society, and in the Colombo and
Colonial Medical Libraries. I have looked into Baldaeus, Knox,
Valentyn, Percival, Cordiner, Davy, Lee’s translation of
Ribeyro, Marshall, Forbes, Knighton, Pridham, Hoffmeister and
Tennent, but I have only been able to glean the following
scanty information on these subjects.

In Valentyn’s History, published in 1663, thereis the follow-
ing reference to Sericulture : —“In Jaffnapatam experiments
are made to nourish the silk-worm, and obtain by it a source of
livelihood. Mulberry trees have been planted here and in
many other places, and they appear to thrive well. InJanuary
and February the worms are transported from Jaffna, and
other small insects can be collected here. These are ocoupa-
tions which are interesting, and can be undertaken with little
pains and at small cost.”

I find from the Appendix to Lee’s translation of Ribeyro’s
History of Ceylon, that in March, 1740, the Governor Baron
Van Imhoff left the following memorandum on silk for the
information of his successor :—

“Bilk has not been so successful as we anticipated when we
began to grow it here.”

In 1849, Pridham mentions (Vol. L, p. 374) that “on account
of the dryness of the Northern Province, the culture of the
mulberry plant might be almost indefinitely extended by the
introduction of the silk-worm, and silk be rendered one of
its leading staples, instead of being, as is now the case,
completely neglected. The mode of culture practised in
Hindostan, as being the most simple, will be at first the best-
adapted for the native agriculturist, who has to acquire skill
and practice ere he can be expected to improve upon Oriental
methods, Much depends upon the abundance of cooly labour,
which may be further cheapened by employing children to
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prepare and lay down the sets as soon as the nurseries of the
mulberry plant are sufficiently stocked to admit of the
operations of the planter.”

From Sir J. E. Tennent’s ““Natural History of Ceylon” I
have obtained the following description of the Silk Moths
found here : —

“Among the strictly nocturnal Lepidoptera are some gigantic
species. Of these, the cinnamon-eating A¢/us often attains the
dimensions of nearly a foot in the stretch of its superior wings.
It is very common in the gardens about Colombo, and its size,
and the transparent talc-like spots in its wings, cannot fail
to strike even the most careless saunterer. But little inferior
to it in size is the famed Zwssek silk-moth [ Anthercea mylitta,
Drury,] which feeds on the country almond (Zerminalia
ecatappa) and the palma christi or castor-oil plant ; it is easily
distinguishable from the Atlas, which has a triangular wing,
whilst its is falcated, and the transparent spots are covered
with a curious thread-like division drawn across them.

“ Towards the Northern portions of the Island this valuahle
species entirely displaces the other, owing to the fact that the
almond and palmae christi abound there. The latter plant
springs up spontaneously on every manure-heap or neglected
gpot of ground ; and might be cultivated, as in India, with
great advantage—the leaf to be used as food for the caterpillar,
the stalk as fodder for cattle, and the seed for expression of
castor oil. The Dutch took advantage of this facility, and gave
every encouragement to the cultivation of silk at Jaffna.

“The Portugunese had made the attempt previous to the arrival
of the Dutch, and a strip of land on the banks of the Kelani
river, near Colombo, still bears the name of Orfa Seda, the silk
garden. The attempt of the Dutch to introduce the true silk
worm, the Bombyx mori, took place under the Governorship of
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Ryckloff Van Goens, who, on hadding over the administration
to his successor, in 1663, thus apprises him of the imitation
of the experiment :—¢At Jaffna Palace a trial has been under~
taken to feed silk-worms, and to ascertain whether silk may be
reared at that station. T have planted a quantity of mulberry
trees, which grow well there, and they ought to be planted
in other directions.’— Valeniyn, chap. xiii. The growth of
the mulberry tree is noticed the year after in a report to
the Governor-General of India, but the subject afterwards
ceased to be attended to; but it never attained such a develop-
ment as to become an article of commercial importance,

Ceylon now cultivates no silk-worms whatever, notwithstand-
ing this abundance of the favourite food of one gpecies; and the
rich silken robes sometimes worn by the Buddhist priesthood,
are imported from China and the Continent of India.

In addition to the Atlas moth and the Mylitta, there are
many other Bombycide in Ceylon ; and though the silk of
some of them, were it susceptible of being unwound from the
cocoon, would not bear a comparison with that of the Bombyx
mori, or even of the Tusseh moth, it might still prove to be
valuable when carded and gpun. If the European residents
in the Colony would rear the larvee of these lepidoptera, and
make drawings of their various changes, they would render
a possible service to commerce and a certain one to ento-
mological knowledge.

In connection with the subject of Sericulture in Ceylon, I
have obtained the permission of the Revd. Father Palla, of
Galle, to illustrate my paper by the exhibition of a card of
silk-worm eggs as originally received from Japan, through
Government, in December last.

In November, 1879, the Rev. Father Palla applied to His
Excellency the Governor, Sir J. R. Longden, to use his influence
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in obtaining a supply of eggs from China or Japan, In a few )
days he received the gratifying information that His Excellency
would have much pleasure in applying to the Counsul-General
of Japan for a supply of eggs.

In January, 1880, a communication was received by Govern-
ment from Her Majesty’s Consul-General at Yeddo, in Japan,
that it was too late in the season to forward any eggs then as
they had almost all been exported, but that a supply would be
gent in the next season.

In December, 1880, the first supply was received by Govern-
ment from Yeddo, and at once handed to Father Palla, who
distributed a few cards to some friends who had previously
begun the cultivation of the mulberry piant in anticipation of
the arrival of the eggs.

The eggs, which are as small as grains of mustard, as
laid by the insect on white cards, (each 14 by 9 inches long,)
cover the whole card, so that there are thousands of eggs on
each card. The one I now exhibit has been practically
hatched and bears the empty shells as well as those which
have not hatched as yet. The cards have certain Japanese
impressions on them to prove that they are genuine Japanese
silk-worm eggs.

There were several cards, each being covered with tissue
paper, and then wrapped in thick covers of China and brown
paper. There was also a little box with 100 divisions, num-
bered ; in each division there were six cocoons. The numbers
on the divisions corresponded with the numbers on the cards,
and the quality of the cocoons and silk, which each card was
capable of producing, could be ascertained by reference to these
numbers.

The eggs which were received in December began fo hatch
in a few days after they were exposed to theair in a ventilated
room. It required a magnifying glass to enable one to see the
minute caterpillars or larvee which were hatched, and these
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had to be carefully removed and skept in little paper boxes
containing tender mulberry leaves. They began to grow
rapidly and increase in size, as can be judged from the
specimens now exhibited, containing caterpillars of different
stages of growth.*

Inpian SeEcIES

Described by Captain Thomas Hutton, F.6.8., 0.M.Z.8.,
Corresponding Member of the Agri-Horticultural Society of
India.t

Wild species of India differ widely in form, habits, food, and
silk from the Bombyces proper; they are all wild and indi-
genous to India and widely diffused wherever there are hills.
The type of this group is the well-known Tussar or Tusseh
moth (Antheree paphia) which is found along the coast line
from Bombay through Pondicherry and eastward to Bengal,
and thence through Cachar, Assam, Darjiling, and even to the
Punjaub.

When left to nature, in a wild state, they are annual or
single-brooded; but when domesticated, two to five broods a year
may be obtained.

In the whole family of the Lepidoptera there is no insect so
variable in the imago state in point of colouring as the Tussar
species, so that a novice would scarcely believe the varieties to
be of one species.

The Actias selene, others of that genus, and the Antherea,
have a strong, sharp-pointed, horny spine at the shoulder of the
wing, which is alternately brought into play in making a cross-
cut, or in separating the threads without cutting, until the

* The card and other specimens exhibited at the Meeting can be seen
at the De Soyza Musenm, Ceylon Medical College, Colombo.

t From the Journal of the Agricultural and Horticultural Society of
India Vol. I, Part 4; New Series.
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moth makes its exit from the cocoon. In Actias the cocoons
are not so full of sillk as those of Antherema, but it is
“strong, tenacious, elastic, and brilliant.”

One species of wild silk-worm found in the N. W. Himalayas
has been named after the writer alluded to, Bombyxz Huttoni.
It will not submit to domestication.

The other species are Anthereen assama, found in Assam ;
Antherea Roylei, found in Mussoree and Simla feeding on the
oak; and Bombyx Mari a Pét Porloo, found in Bengal.

Of the Eria, Erie, Arrea or drindee group Phalea cynthia,
found in Bengal, feeds on the castor oil plant instead of on the
mulberry and yields a coarser silk.

Another of the Eria group is the Attacus atlas. It thrives
well when found and taken from the jungle, but the moths could
not be induced to breed. The Attacus cynthia is the same as
the Attacus canningi, and is abundant in Mussorie and Cachar.

The above are also described as belonging to the genus
“Saturnio”— Suturnia atlas,‘the giant atlas moth’ whose win gs
measure 7 or 8 inches across; Safurnia cercropia and Satur-
wia lune: have their wings produced into a tail; Sufuraia
eynthia is the arindi silk-worm of India. Lattreille states
that these are the wild species of silk worm of China. Satur-
nia promethea is a North American species. It forms it
cocoon within the leaf of a sassafras tree, having previously
fastened the stalk of the leaf to the stem by a strong
silken web, whereby it is prevented from falling with the
other leaves.

Wild silk-worms feed upon different trees, such as the
Jujube, Ficus religiosa or Peepul tree, the castor oil plant,
the almond, some of the laurel tribe, and others. (Royle's
Productive Resources of India.)

As Mr. Geddes of Moratuwa had a supply of silk-
worm eggs from Father Palla I wrote to him for such in-
formation as he could give me. The following is his reply,
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which will be found full of interesting information on this

gubject :—
Parate, Moratuwa,

September 29th, 1881,

Drar Sir,—With reference to your request for specimens of the
Mylitta silk moth, I vegret that L.have no moths at present, but only
some larvee of Mylitta and Atlas, which I am rearing for Mr. Alfred
Wailly, of London. There must be spocimens at the Muoseum.

There seem to be several varieties of the Mylitta. According to
Major Coussmaker, the Himalayan variety is univoltine (single-
brooded) and the larvae casts the skin five times, and attains a length
of seven inches when full grown. There are smaller varisties in
other parts of India, and in the kind found here the larve moults
four times and is about five inches long. In India the Mylitta feeds
on the Terminalea tomentosa, Zizypus jujuba, Lagerstreema indica,
Ficus benjamina, Carissa, Guidia, and other trees, 1 do not know
if any of these grow here. In this country the Mylitta is to be
found on the kaju, kahata, milile, veralu, and some other trees; and
the Ceylonese variety of the insect is polyvoltine, producing four or
five generations in a year. SirEmerson Tennent says, in his Natural
History, that the Mylitta feeds on the leaves of the castor oil tree,
but he has confounded it with the Attacus ricini or Arinda silk
worm, which is quite a different species and does not, so far as I
know, exist in Ceylon.

The word tussur—variously written * tasar,” ¢ tusseh,” ““tussah,”
and several other ways—is derived from tussurie, Hinddstini for a
shuttle.* In England they call all sorts of wild silk-worms by the
general name of ‘‘tussurs,” but the name properly belongs to the
species known scientifically—or rather empirically, for such names
have been multiplied until they have become worse than useless—by
the various names of Saturnia paphia, Antherea paphia, Antherea
Mylitta and Attacus Mylitia.

The Mylitta silk-worm cannot be fed on plucked leaves like the
mulberry and castor oil species, but must be kept either on growing

* 8. m&d [tasara], * shuttle.”
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the leaves fresh. It has not hitherto been cultivated .exce-pt by
entomologists, all the tussur silk being made from wild cocoons
gathered in the jungles. I have tried keeping the larva on exposed
trees, but it did not answer, as they were all destroyed by birds, red
ants, or lizards. Major Coussmaker keeps them on bushes covered
with bamboo cages, and that plan might answer hero ; but I believe it
would be too expensive a way of obtaining cocoons in sufficient quan-
tity for manufacturing purposes. I keep mine on cut branches, and I
have an arrangement by which they are transforred from exhausted
branches to fresh ones with very little trouble, But this plan requires
a plant that, after being cut and put in water, will not wither before
the silk-worms have time to consume the leaves ; and I have not yet
found any plant that is perfectly satisfactory in that respect for feed-
ing the Mylitta, though, in the case of the Atlas, the Milnea Roxbur-
ghiana answers perfectly. For the Mylitta I have used kakata,
veralu, and kaju, and I am now using Aatekalu (Siphalese for a
common weed of which I do not know the botanical name). This
plant seems to answer better than any I have tried before, but I have
had very little experience of it yet. For keeping the branches for the
silk-worms I have long tin cylinders placed horizontally and filled
with water, and along the upper side of the cylinder there is a bar
of wood pierced with holes for inserting the branches ; but the plan
is not easy to deseribe, though very simple when seen.

The culture of the tussur silkworm is ouly an experiment yet, and
except as a matter of scientific investigation, it would be premature
to give it any encouragement, Though a silk-worm be polyphagous
in a state of nature, yet it does not follow that it has no proper food
plant, and the proper food plant of the tussur—if it has one—is not
vet known. Then there is no general market for tussur silk, because
it is not a recognized commercial product as real silk is. Tussor
silk may in fature to a considerable axtent supersede cotton, and it
may also be largely used in combination with cotton and woollen yarn
for improving fabrics both in appearance and durability, but it never
can bea substitute for true silk. 'Those who are now giving attention
to the artificial propagation of the tussur silk-worm may confer a
service on fature commerce and manufacturing industry, but they
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cannot expect to obtain from their éxperiments any pecuniary bene-
fit for themselves. In the meantime the thing to be ascertained is
the proper food plant of the tussur, for, as I said before, asilkworm’s
being polyphagous does not prove that it has not a proper tree on
which it is more at home than any other. The Arinda silk-worm is
polyphagous in a wild state, and yet it has for its proper food plant
the castor oil tree, The Atlas is also more polyphagous than the
tussur, and yet I know of no tree except the Milnea Roxburghiana on
which it can be artificially reared for more than one generation ; and
while more than a hundred cocoons of the Atlas will be found on a
gingle tree of this species, not more than two or three can be found
on any other. 1 think the proper tree of the tussur must be an
Indian species not indigenous fo this country, because there does not
seem to be any trec here on which the cocoons are to be found in
such numbers as to be worth collecting for manufacturing purposes,
as is done in India.

In the meantime the only silk industry likely to be commercially
snceessful is the cultivation of the' mulberry. Many persons when
they first give their attention to silk production think that wild
silk-worms must be more profitable than the mulberry species, but
they always become couverts to the mulberry in the end.

Yours truly,
Arex, T. GEDDES.

P.S.—The eggs of the tussur moth hatch in 8 days here. Ina
temperature of 70° to 75° Fah, they hatch in about fifteen, but they
lose their vitality and become putrid if the hatching be delayed for
more than twenty days. The breed can therefore be transported
long distances only in the pupa state. I omitted to mention that the
caterpillar, like that of the Atlas, has the habit of devouring its own
cast off skin.

I enclose a specimen of tussur silk and one of mulberry silk, The
mulberry silk is the one tied with red thread.*

* These can be seen at the “ De Soyza Museum,” Colombo,
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SINHALESE OMENS.*

By S. Javarinaka, Muodaliydr.

(Read October 6th, 1881.)

Ouexs enter largely into the every-day life of the native of
Ceylon. They exercise congiderable influence in almost every
remarkable occurrence or incident in his lite—the birth of a child,
the marriage of a son or danghter, the undertaking of a journey
or speculation, an illness or death in the family, and last but
not least, the result of his favourite pastime, a lawsuit.

One of the peculiar characteristies in Ceylon of faith in omens
ig that this feeling, or fear, or belief—by whatever name it may
be called—is shared alike by all classes of natives.

Omens are of two kinds, lucky and unlucky. If one about to
start on a journey, or undertake a particular work, meets with
an omen described as a bad one, he postpones the journey and
gives up the work for a while, and in many instances he aban-
dons both altogether; and when compelled by necessity to do
the one or the other, he does it with the foregone conclusion of
a failure.

Instances are known of medical men, summoned to attend on
persons dangerously ill, whom, perhaps, timely aid might have
saved, returning home and refusing to see the patient, or pre-
scribe for him, as being perfectly useless and unavailing, because
Jjust after starting they had met with a bad omen.

The following verse from an Elu poetical work called Seluli-
hini Sandésaya, [0n1e BB wemax] written by Sri Réhula
Totagamuvé, the great poet who flourished about the year

* First published in abridged form in the *Ceylon Diocesan Gazette,"”
March 1st, 1879.—Hon. Sec.
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1410, A.D,, enumerates some of the good omens which it
is lucky to meet with before commencing & journey or under-
taking:—
o 8¢ 0 888 Bnd: gRew
BECG 60¢ P Es Bsemsc dsiem
BC @ 0xed0 et Bdgemgd
e 2R HES 6ccda VeI
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Literally translated it runs thus ;—
Observe the following omens, and if met with they are far better
than even consulting a good planet:—

1 A soft and balmy breeze,

2 A pitcher filled with water,

3 Peacocks, or sweet mangoes,

4 Full-blown white flowers,

5 A sweet-spoken woman,

6 A gold vessel,

7 Waving white ckémara,

8 White umbrellas,

9 Elephants inflamed with ichor.t

The following Sanskyit stanza, from a miscellaneous work on

morals Pratya-sichaye [S8p86@EImB] also enumerates
good omens:—

£mesn endtdde cHACET:, 1m0 Sen®im.

PN LICY @aRe OIOS ete, g5 nSm. LD Dy
CH2B50 6RPD0Te HEDSH®Eo, HRD e watEs
6@ off rew @B HaBm D00, DemE® Gomenan ®

. T8SeeMacready's translation, (Colombo, 1865), Stanza X V., p. viii.
¥ Look at thine outset for auspicious signs
E’en better than the nekala, white fans
Waving, umbrellas white, King elephants,
White flowers in fullest bleom, and sweet-voiced maids,
Gold pictures, gentle breezes perfumed ;
O’erflowing cars, peacocks, and mango fruits.”— Hon. Seo.
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T'ranslation.
It is lucky for a man or & woman on starting on a journey to meet

the following objects, viz,:—
1 Virgins,
2 A milch cow,
3 A tom-tom,
4 A conch shell,
5 Curdled milk,
6 Fruit,
7 Flowers,
8 A flame of fire,
9 A person after his ablutions,
10 Horses,
11 E]e.phants,

12 Bullocks,
13 A pitcher filled with water,
14 Flags,

15 Sésut placed on elevated
ground,

16 Two strings of fresh fish,
17 White boiled rice,

18 Cow ghee,

19 A harlot,

20 Fresh meat,

21 Sweet words.

The following Banskrit stanzas are found in a similar work,
and deseribe certain good and bad omens in connection with

reptiles, birds, and beasts:—

;B @mpesn s

868:D@: 5w 5D

B s meEmsnEd

GEEem® @l 68

Translation.
If, on starting o a journey, a house lizard should ery on your left,

or if a bird, a reptile, juckals, crows, or pigeons cross ofrom the left
to the right, it is unlucky ; if from the right to the left, it is lucky.

D GOCITECD HEHDBYDH, Fanemn L DHnd
2t e E0oeud SCVRTNS, somEemyEies
Emme 80D Miede MmE® FHFYD, HesSimnDDand
GulIeDGuRNen® HDS8 BBEYD., NuwHDE: gy ed

Translation,
It is unlucky to meet with the following ohjects, viz,:—
1 One besmeared with clay or oil,

2 A cobra,

8 One with dishevelled hair,

4 Naked persons,
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5 The aged, by

6 Noseless and blind persons,

7 People with clotted hair,

8 People covered with mud,

9 A gossip, or one given to nonsensical talk,
10 Empty pitchers,
11 Dried wood ( faggots),
12 Noisy and guarrelsome people,
13 Red flowers,
14 Red garments.

Amongst the Sinphalese or Malabars, any person sneezing sud-
denly before commencing any work, taking any food or drink,
or starting on a journey, allows a short interval to elapse
before he begins his undertaking. But according to the follow-
ing stanzas, extracted from a Medical Miscellany, it appears
that in every case a sneeze from every person cannot be con-
sidered as prognosticating an omen of ill ;:—

LB PN Mo Edo
G EES. TS weDsy
&2 Bow BiEien®
PDRE. @B =66
Translation.

Observe the sneezing of a healthy person, The sneezing of deli-
cate orlean persons and that of cattle forebodes death. Regard not the
sneezing of the aged, sufferers from disease of the nose, and children.

68 Hacws gaft.d Disgs
@ S 665D e
VG0 e Dixm.d BEY
6w60@:d Edeniy ede®n (s
Translation,
Sneezing from the

East forebodes want of success;

South-east, death;

South, destruction or ruin;

South-west, calamities;
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West, profit;

North-west, success in whatever one is about to undertake;
North, victory;

North-east, profit.

The following formula is not unfrequently used in ascertain-
ing the indications of the cry of a lizard, or of the result of a
Journey or other undertaking. This performance is invariably
accomplished by the aid of a second person, the operator.

The operator arranges on the floor, in any order he chooses,
eight pebbles, without letting the enquirer know which pebble
he put down first. The operator then calls upon the enquirer to
hold or touch any pebble he selects, and commences to recite a
portion of the following stanza, from a discourse of Buddha,
called Ashtalska Dharmmaya, [gedecim€dw®], word by
word, till he comes to the pebble held or touched by the enquirer,
and the result is then ascertained and communicated :—

e gIom quen! 0owfd B cwend 3 gmds

Translation.
Profit, — Loss:
Misery or poverty, — Prosperity or happiness :
Disgrace, — Praise or encomium :
Health, — Sorrow.

The cry of the house lizard, or the cawing of a crow close to
a person or a dwelling, is regarded as ominous of either good
or evil, and deductions from such occurrences are detailed
in two little works (lately corrected and published by one
Hisvellé Pandit) used as handbooks of reference by Nekettds,
or astrologers, called Swhunu-sistraya [mmwoemnd] and
Kaputu-sistraya [2eQ@iesyon]—the “Science of Lizards”
and the “ Science of Crows.” Much reliance and faith are placed
in these omens, and this feeling is in many instances shared by
the more intelligent and educated natives.
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The age of the above works, unfottunately, cannot be ascer-
tained. I give below extracts with literal translation which I
trust will be as amusing as they are interesting :—
#HOPH N,
SCIENCE OF LIZARDS.
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Translation.

On Sunday the lizard appears of a golden hue. If the lizard ery
this day from the—

East, it forebodes State news or some intelligence connected
with high authorities;

South-cast, disagreeable news;

South, pleasant news;

South-west, intelligence of death;

West, the return in a week of those that have gone on a journey;

North-west, an alarm from fire;

North, the obtaining of a wife;

North-east, sorrow or sickness.

On Monday the lizard is of the Royal caste, and will be found
looking towards the South. If a lizard ery this day from the—

East, it forebodes the arrival of a good relative;

South-east, sickness;

South, death;

South-west, the advent of a relative;

West, alarm from fire;

North-west, the meeting with a woman if one go in scarch of one;
North, the arrival of a friend;

North-east, profit, or State news,

On Tuesday.—This day the lizard is of the Velldlacaste, and will be
found looking towards the North. If the lizard cry this day from
the—

East, it forebodes the loss of riches;

South-east, the arrival of a relative ;

South, sickness;

South-west, obtaining riches;

West, the arrival of one who i3 good;

North-west, the arrival of a female;

North, State news, and intelligence of an absent brother;
North-east, an alarm from robbers.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



No. 24.—1881. | SINHALESE OMENS. 155

Wednesday.—This day the lizard is of a reddish hue. If it ery this
day from the—

East, it forebodes pleasant intelligence ;
South-east, very joyous intelligence within a week;
South, sickness;

South-west, a quarrel;

West, a severe ailment within a week;

North-west, obtaining a wife;

North, profit or rain;

North-east, sickness, or intelligence of death.

Thursday.—This day the lizard is of a reddish-grey colour. Ifit ery
thig day from the—

East, it forebodes death;

South-east, a present of food;

South, State news;

South-west, something to gladden, or rain;

West, the arrival of a friend;

North-west, State news;

North, loss of riches;

North-cast, an alarm from legal procedure, or intelligence of
death.

Friday —This day the lizard is of a dark bluish eolour. If it ery
this day from the—

East, it forebodes an oceurrence to give pleasure, or a present of
some food of two colours;

South-east, advantage;

South, something gladdening;

South-west, news from a distance;

West, praise; _

North-west, an arrival with an intimation of death;

North, mortal fear;

North-east, an arrival with an intimation of death,
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Saturday.—This day tho lizard is ¢f a greenish hue. If it ery this
day from the—

East, it forebodes the arrival of a relative;

South-east, something cheerful;

South, arrival of a good person;

South-west, news from a distance;

West, the return within a week of those who have gone;
North-west, an arrival bringing a message;

North, a quarrel;

North-eagt, mortal fear.

As it is difficult to ascertain the actual direction from which
the cry of a lizard proceeds, and in many instances impossible,
the Niwittas or soothsayers adopt the following short method
to find the good or evil consequences of thecry of a lizard
or a woodpecker, or the cawing of a crow close to a dwelling:—

mmenstds ) Mdd aiBeds @ siesy
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Translation.

As soon as you hear the cawing of a erow, or the ery of a lizard, or
that of a woodpecker (near your habitation), measure your shadow in
the sun and ascertain the actual number of paces. To this add 13 and
divide by 7. The result must show either gain or profit, sorrow or
misery, joy or happiness, food, friends, and lastly, an intelligence of
a death. Ifthe remainder be 1, it indicates the obtaining of something
of a whitish colour, or sweet in flavour ; ; if 2, it is bad; if 3, something
to gladden; if 4, a quarrel; if 5, happiness and gain ; if 6, the mean
between good and bad ; if no remainders, death.
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Besides the deductions of omens from reptiles, &c., already
described, the falling or dropping, from a height, of a lizard, a
cobra, 8 Aikanald, a blood-sucker or g chameleon, or a rat, on
the body of any person is thus described:—

o N8 Emeod oy Ta
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Translation.

If on Sunday, itis a prognostication of vietorious results in his
projeets and intentions ;

If on Monday, Wednesday, Thursday, or Saturday, it is fatal to
him ;

If on Tuesday, it is fatal to his wifo ;

If on a Friday, it prognosticates his being obliged to quit his
native country.
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Should these animals fall on the right hand side of any person he
will gain or inherit riches which will last as long as he lives: if on
the left hand side, it forebodes inexpressibly great evil,

The cry of the lizard, woodpecker, and the cawing of a crow
is only ominous when one starts from home on journey, pro-
Jects a work, or is about to express afl opinion, or when about
to ask for something, or give an order—in fact when about to do
or think of anything of utility.
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IS]=13) @0ED6.
SCIENCE OF CROWS.
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Translation,

Should a crow caw opposite to you in the morning, it forebodes
great sorrow and sickness, death or trouble : if in the noon, profit,
gain, and pleasure : if in the evening, gain, and arrival of friends and
relatives, .

Should it caw in the morning looking towards the sun, great sorrows,
sickness, troubles and death, await you: if in the noon, it forebodes
the arrival of a friend: if in the evening, obtaining something pro-
fitable.
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Should a erow caw (noar your dwelling) perehed on the uppermost
branches of a tree, you will see and converse with a great personage,
obtain a present of food, witness the arrival of friends, or experience
destruction, sorrow or death; if from the east, rain or wind : if from
the west, the meeting of a particular friend. "

If it caw from the north-west, or north-east, looking towards the
sun, and perched on a dead tree or a tree without branches, it fore-
bodes the obtaining of meat just killed, or food of whitish colour, and
the arrival of a friend within three days.

Should a erow caw from the south-ewss, perched on the withered
stump of a tree looking towards one’s face whilst takirg meals, it
forebodes death, sickness, a sudden journey, or certain death to his
wife within three months.*

To proceed—
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Translation,

Should a crow drop its dung on the head of a person it is a sign
of great happiness and eomfort ere long: if on the small of the back,
or on either of the shoulders, the sign of great happiness and comfort
likewise: but if on either of the knees, or on the instep, it is a prog-
nostication of the speedy approach of his death,

The sudden entrance to any dwelling of certain beasts, birds,
and reptiles likewise is considered as a sign of evil, shown
from the following stanza, which I quote from a work called
Golalipata Namadiye [een@Ess 5)98x.]

* Bo Bidrophel to Hudibras :—
“Is it not om™nous in all countries,
When crows and ravens croak upon trees,""—Hon. Sec.
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Translation.

Toucang; Owl; Jackals; Cobras; Swallow; Indian cuckoo ;
Crows; Qutcasts. The cntrance of any of these into any
human dwelling forebodes its ruin,

The howling of dogs, jackals, the hooting of an owl from
the roof of a house, and the screech of the Ulamd or devil-bird
near a dwelling-house are considered omens of sickness, sorrow,
calamity, or death.

If a dog happen by some means to climb on to the roof of a
house, it is considered as the harbinger of much evil, sorrow,
and even death to the family ; and the inmates of such houses
invariably abandon them at once to avert the evil consequences.

I have known two instances in which very fine houses, built
in the Kandyan style—one belonging to a very intelligent and
well-informed Ratémahatmay, the other to a Basndyaka-
'Nilamé, the latter living within six miles of Kurunégala —were
abandoned and eventually allowed to fall into ruins in conse-
quence of a dog having been discovered on the roof.

As one is about to start on a journey or commence any under-
taking, a dog flapping its ears is also proverbially known as
ominous of bad luck.

It is said that a dog belonging to & member of the house-
hold of the last Kandyan King, located near the store rooms
of the Daladd Maligdwa, on one oceasion got into the Pattirip-
pume (the octagon), and that the Royal astrologers regarded
this as an evil omen that would bring ruin upon His Majesty
and his possessions ere long. Strange ag the coincidence may
be, before the expiration of three months the King, hearing of
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the approach to Kandy of the British troops, had to abandon
his throne and kingdom and betake himself to the jungles,
where he was captured with his wives, and subsequently tran-
gported.

This belief in omens being identified with domestic life and
shared alike by the high and low, is deeply rooted in the native
mind, and although the benefits of education and civilization
are (aided by the strenuous efforts of the Missionaries) enlight-
ening the masses, it will be long before these superstitions cease
to exercise powerful influence over the every-day life of the
Sinhalese.* :

* #They are very superstitious in making observations of any little
accidents as Omens portending good to them or evil. Sneezing they
reckon to import evil. So that if any chance to sueeze when he is going
about his business, he will stop, accounting he shall have ill success if he
proceeds.  And none may sneeze, cough, nor spitin the King's presence,
either because of the ill-boding of those actions, or the rudeness of them,
or both, There is a little creature much like a lizard which they look
upon altogether as a prophet, whatsoever work or business they are going
about; if he eries, they will cease for a space, reckoning that he tells them
there is a bad planet rules at that instant, They take great notice in a
morning at their first going out, who first appears in their sight : and if
they see a white man, or a big-bellied woman, they hold it fortunate: and to
see any decrepit or deformed people as unfortunate.” (Knox, * An Historical
Relation of Ceylon, &c.,” p. 64, London, 1681. See, too, Selkirk's “Recol-
lections of Ceylon,” pp. 402-3, 1844, and Arch=ological Notes ( Folk-lore,
omens, §c¢.) by M. J. Walbouse in Ind. Ant,, Vol, V., p. 21, 1876.),—
Hon. See.
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