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E ORIENTATLIST.

DEVOTED TO ORIENTAL LITERATURE.

EPISODES FROM THE MADAVANS/

07,
YHT materials forthe subjects treated in
r.l this article are derived from portions |
of the 39th and 41st chapters of the Maha-
vansa, recording the history” of the period
between A 515 and A.D, 540. We head
it with the name of a remarkable man,
whose life history extends over a space of
time covering the reign of five kings, and
" who was a more or less prominent figure
among them until, by a final and  resolute
effort, he sueceeded in grasping the crown
and wielding the seeptre of his country.
+To trace the history of this fortune-
favoured man we must go back a little to the
turbulent time when Kasyapa and Mog-
gallana struggled fiercely for the throne of
their murdered father, The
parricide, Kasyapa, on nsurping the throne,
had several powerful adherents, among
whom was a retainer by the name of Datha
Pabhuti, a Ksattriya, or man of the royal
caste Dbelonging to the “Lambakamn”
race.’  Dissatisfied with Kasyapa he quit-
ted the service of the usurper and took up
his residence in an obscure distriet, then
called Mereliya, Ile had a son mamed
Silakala, well-known thronghout the conu-
try as a valiant man and & brave soldier,
''his young man, apprehensive perhaps of
danger from the jealonsy ov anger of
Kagyapa, united his fortunes with those of
hig kinsman, Moggal]ana, and went over
to India with that forlorn prince. Seeing,
however, no 1mmedmte prospeet of ‘being

Dhitusena.

SILARALA,

emploved in active military service uunder
¥ ) 1

- Moggallana, he embraced the priesthood

and became'a Sawmencrs or novice in
monagtery at Gaya in the wicinity of ths
great Bodhi tree. Here he spent his tims
in seclusion, performing with zeal and
alacrity the various duties devolving on a

member of that order. A trifling incident

‘that occnrred during his obseure carcer at
this monastery stampod him with a nick-
‘name, which the course of time and his
. exaltation to the throne could not obli-

terate. One day, while going about in

.search of alms, he was fortunate in obtain-

ing an offering of a mango, a rather rare
frut, it would seem, in that part of the
country. He brought it to the monastery,
and, induced either by its rarity and rich«
ness, or impelled by the natural generosity
of hiy disposition, he cut up the fruit into
small pieces. and distributed them among
his brethren, Delighted at the kindly
spirif evinced by this act, the priests of
that monastery facetiously gave him the
sobriguet of “ Amba-Samanera’?or “ Mango-
novice,” by which name he is more gene-
rally known and recognised by the Sinha-

Jese up to the present day.

wubsequently, on the assumption of the
throne by Moggallina’and the establish-
ment of peace thronghout the kingdom,
Silakala gave up his robes and returned to
his native land with a precious gift to his
friend, the king, in the shape of a  Hair.

 The ancient Smhalese km.gs traced their descent from cither the Qkkaka, the M.J_urya, o
“* Sinhalese diba-Herana.

the Lambaka,ma races.
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in India, The king, gratified at the sight
of his faithful friend, and delighted with
the present he had brought, paid him great
honour. The of his friend
persuaded the king to believe im  the
genuineness of the relic, and to regard it
with the highest respect and veneration,
Pigcing it in an invaluable casket made of
the purest erystal, he conveyed it in gor-

ARSUTATICE

geous procession to the beautiful temple of
“Dipankara’” and deposited it there
amidst the joyful shouts of admiring mul-
titudes and the pious offerings of thousands
of devotees. The presents made to this
relic by the king himself are cnumerated
in the Mahdvansa, and are remarkable
for their variety and value, "They consisted
- of golden statues of himself, his queen and
Lis  maternal wncle—probably & greab
favourite of the palace; of golden images,
among which were bwo statnes repreﬁ'e_nt-in o

the two chief disciples of Buddha; of a

parasol, a fly-whisk, and an altar ornamen-
ted with gems. It is said that the king
bestowed greater honours and privilegos* on
thisrelic than he cared 4 retpin for himsclf ;
and a5 a token of his regard for Silakala, the
fortunate finderof this relie, be made him the
o custodian thevedf, with the title of  Sword-
bearer’?? and gave his widowed sister® in
marriage Lo him with a large dowry.

We have somewhat minutely entered into

* Kesa-Dhitu.

* The word wsed is purihivg which nieans pro-
tective honours and privileges suph as puards,
‘attendants, retinne, and other pavaphernalia beto.
kening dignity, vank, or consequence,

> dstygrhaka” :

# The only danghter of Dhitusona and wife of
the General who encompussed the savage murder
of that unfortunate monaveh. :

T This work, written in Pali and in the Burmese
aharacter, 18 how in the possession of the learned
pricst, Vimalasara Thera, of the Ambagahapitiya
Temple. It is evidently a very moderi importa-
tivn from Burma and hetrays, as regards anthor
slap, the hand of an unserupulous monk rocard-
less of facts recorded in the Buddhist Sc-ripiilres,
The subject-matter of it bricfly 18 as follows :—
Baddha was residing at Rajagaha in the Veluvana
monastery when six Avhats, headed by Anuruddha

these details on the following account :—
the Mahdvansa, after relating this much,
states that it ix only a short summary, and
refers the reader for an extended account
to awork called Kesadhftuvansa which wo
stated, while casually referring to the matter
in a former article, had been logt and is
not extant; but a learned and friendly
critic in the “Ceylon Observer” pointed
out te us, on the strength of the late Mahas
Mudaliyar De Zoysa’s official reports to
Government on the Temple Tibwaries of
the N.-W, Provinee, thatthe work #s extant,
and that a eopy of it had Dbeen fonnd in

the Library of the Atbagahapitiya Tem ple I
sitnated at Velitara in the Southern Pro-
vince,  Wo had, however, cur doubts as
to the identity of that work with the ene

| veferred to in the Mahavansa, althongh

the names were similar ; and, howevor much
the circumstance is to be regretted, we
find that our doubts were well-grounded,

t and that the work referred to by Mr, Do
large gold bell-shaped cover; of a royal |

Zioysa is not the ome alluded to in the
Mabavansa. Not the slightest allusion is
made in the former to any of the events
narrated in the latter. The Kesadhdtu-
vansa’ found in the monastery of Velitars
gives an agcount of the fortwmes of a Mair-
relic in a eountry adjoining India (probably
Assam or Burmab) and makes no allusion
to Ceylon, Silakala or Moggallina.

Return we now to our story, We shall
leave Silakala for atime in the peaccable

Thera approached and informed lim that & certain
frontier country (paccanta-desa} thickly popnlated,
and bordering the sea, had been eonyverted to his
religion, and that it was meet, thevefore, that a
bodily relic of the holy sage should be placed
there for veneration and worship. On hearing
this Buddha raised his right hand to his head and
pulling off six halrs from it, rave them to the
Arhats, who took tha relic to the aloresatd country
and deposited it ina Caltya or Stipa built for
that purpose. The oreater part of the bhook
consists 'of ‘an account of the building and u
description of the Stupa. No allnsgion iz made to
any event recorded in the pages of the Mabavansa
in connection with the hairzelie brousht to
Cerlon by Sildkala, It is cvident that Mr De
Zoyea did nobt examine thisz work, or he would
not have fallen into the error of supposing it to
be identical with the one allnded to in the

Mahfvanea,
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epjoyment of the laurclss which he had
earned from royalty and follow the march
of eventg that happened thereafter. Ag
the death of Moggalling hig son, Kumira
Dhatusena, the Kumiradisa of Sinhalese
Literature, duly ascended the throne and
reigned prosperoungly for nine years. His
reign was most brilliant : his ond deplorably
tragical. Unfortunately, however, a gap
ogeurs here in the history of the Mah&vansa
by the loss of the 40th chapter which the
learned editors of that work have rightly,
we believe, conjectured ag having contained
2 detailed account of the great and benes
ficial works effected by Kuméaradisa and
probably, too, of the romantic but painful
incident which led to his heroic seli-
immolation, The loss of this chapter mugt
huve oceurred at a very remote period ; for
the 41st chapter beging with a very bricf and
cursory account, embodied in three verses,
of the accession and reign of Kumdra-
dasa,—a king who is put on a par hy
Totagamuva, the greatest Sinhalese poet of
medieval fimeg, with the grandest monarchs
that wiclded the sceptre of Latkd. This

apparent neglect ean only he accounted for

by the supposition that the 40th chapter
was 10t fortheoming at the fime the com-
piler of the 41st set himself to his task, and
that he indexed the contents of the former
from memory in order to supply the missing
linic in the chain of history, and to complete
its chromology.  However this may be, the
throe verses with which the 41st chapter
disposes of the reign of the celebrated
Kumaradisa ran as follows :—

“ Affer his (Moggalling’s) demise hisg
son, celebrated as Kumira Dhitusena, a
man of god-like form and extraprdinary
power, became king., He repaired aud
improved the temples which his fatlier had
built ; caused to be held a couneil fur the
settlement of the toxtof the Scriptures and
wtherwise purified the religion of the land,

He also supported the great priesthood
with the four necessaries of life, and after
performing various other acts of merit,
untimely departed® this life in the ninth

| year of his reign.”—Chap 41, vv. 1-3.

An account of this king and of the
sentimental passion which ended in hiy
tragical death, I8 given m “ Alwig’s Intro-
duction to the Sidatsailgard.” In the con-
struction of the story the author has drawn
his materials mostly from tradition, supported
by allusions made to the fate of that
unfortunate monareh in Sinhalese works.
The story, though somewhat coloured and
tinged with the imagination of the writer
is, nevertheoless, graphically told, and will
well repay the perusal of the reader, It

1= ag follows :—

“A | short interval elapsed betwoen
Dhatusens’s death and the accession of
Kumiradas, A.D. 515, onc of ' the best and
most enlightened of the Sinhalese kings,
Whether we regard him as a benefactor of
the people, as a just king, or as a scholar,
our admiration of him is equally great. A

. long vonrse of giudy before he assumed the

reins of government peculiarly fitted him
for the throneg and enabled him to govern
his people with justice and equity, and
intereats which the
Bighteen
temples and as many tanks were founded
by thiz Prince’; and Buddhism naturally
obtained all the frinmph which one of
her devoted sons might achieve. o was
an elegant writer and a celebrated poet ;
and gave to the public many a valuable
work, of which the 1'zivages of snceeed-
ing times huve loft behind bnt a solitary
sanskrit poem callad the Janakilarane,
“The following passage oceurs in the
Derakwmba S ety aSinhalese postical work
of some celebrity —* King Kumaradas, whe
on the very same day celebrated a threelfold
feast in honour of the aceession of theQueen-

to  promote those
exigencies of the times required.

" The omginal word is afigd, and it is after
suneh deliboration that 1 have rendered it un-
timely departed.” The proposition st placed
bofore w verb signifying motion, often denotes

what iz improper or out of place; and the well-
known ' civentmstance of the self dmmolation of
Kuomaradasa justifies, I think, this rendering,
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Clonsort to the throne, the installation into
office of a number of the priesthood, and the
founding of 18 temples and 18 tanks ; and
who, in masterly and elegant rhymes com-
posed Janakiharapa, and other celebrated
poems—offered his life for the poet Kalida 5.’

“ The circumstances which led to the
tragical end of the sovereign, werc as fol-
lows : — Knmaradas coneelved anattachment
toa female of great personal attractions,
and during his visit one evening af her
house (which was situated on the borders of
a beautiful pond overgrown with lotuses,)
the king observed that a “beo’ which had
alighted upon a lotus and ‘sat on the bloom
extracting liquid sweet,” was insensibly im-
prisoned within the fading petals of this
Hower of the oriental poet. A felicitons
poctical idea, having reference to the danger
of his own situation, was the result of the
observation ; and the royal poet, not wish-
ing to give mtterance to the whole of his
sentiments, left the two following lines on
the walls of the apartment which he then
ocenpied, with the addition to them of a
promise to grant the request of any orie who
should complete the stanya :

Vanabarnbard mala yotala ronata vani,

Mala dedard pana galava giya sevent.

¢« Kalidag,—not Risi Kalidéag, the “ Shalke-
speare of the E#st,”—who duming this reion
visited = Ceylon, acquired the native Sin-
halese, and made accesgions to the literature
«of thiz igland by his own compositions ;—in-
yited perhaps by the attractions of the lady
to whom we have already referred, was once
spending a day with her, when ho saw the
above lines and that which follawed them.

¢ The poet, to whom the pen of royalty was
perceptible, could not be long in concelving
~ the compatison, which the princo with a
sense of delicacy had failed to institute : and
at oneo completed the stanza by guperserib-
ing (as the goniug of the Binhalese lan-
guage very frequently admits), instead of
subjoining, the two following lines :
Pogt.. Siyatathbard  glyataibara siya so

voni, 1

Siynsa purd nidi no laba un se venl.

King... Vanabarmbard mala notald rouata
vl
Mala dedard pana galava giya scveni.
LrrBRAL TRANRLATION BY MR, Avmour.
‘On resorting to the roscate receptacle for
the sake of its gweets,
Anxiety deprived the eyes of sleep—
The forest bee got to the honey without
bruising the flower,
And when the flower expanded escaped
with life)

VERSIFIED.

"¢ Enthralled by blushing sweets; their

power shall keep
The anxiong mind from rest and eyes from
gleep.
Though closed at ove, the glowing lotns see
Unhurs at dawn, releage the caplive bee.”
“"'he above, we regret, is not a literally
correct translation of thig elegant but difs
fienlt verse. .
*k £ * # *

¢ Aftor considerable Inquiry and discus-
gion amongst the pandits of the present
day, we submit the following with mnch
diffidence, as the meaning which we attach
to the stanza :—

“11) As the rolation of tho sun (or
king of the solar race) in the company
of the lotus-eyed beauty (2) was without
full sleep to his eyes; (So) (3) the forest
bee, which reached its swects without bruis-
ing the flower (whilst it was open), (4)
escaped with Iife when the jlower huatd -
panded (escaped not with life until the
flower had again expanded).” |

# * & * #

Py potnrn however to the history of the
verae under consideration, The counrtesan,
with a view to abtain the promiscd reward.
murdered the poef, and represented to the
king that she had herself completed the
stunza, The king required but little re-
flection to defect the falsehood, and dis-
cover the murder of a friend who had
suddenly disappeared. Inquiries were in-
stituted and the body of the murdercd
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pandw Wal found Thb Lnd was tr d.”‘l(u]:]. !
The king
€ with lears
Watering the ground, and with fus sighs
the air
TFrequenting, sent from boart contrite, in
sigm of gorrow unfeigned’
‘ prostrate fell” upon the blazing funcral
pile of the murdered poet, and sacrificed.
his own life for that of Kalidas !

< According to tradition this sad oceur-
rence happened at:a place called ITat-
bodivatta at Anurddhapura ; and gome
suppose, from the similarity of the name
which they find given to a spot in the
Matara District, that Kumaradas died in
the latter place. DBut this we apprchend
is amistake.”—Alwis’s Introduction, PP elii.
40 elvi.

There can be no doubt ag to the antiquity
of the tradition, for we find it distinctly
referred to by the great poet Totagamuya
who flourished in the 14th century of the
Christian era: nor are the surrounding
circumstances connected with the extra-
ordinary incident go improbable ag to beget
scepticism in the mind of even the most
wary and circumspect. 1f the Hindus,
practising tho barbareus though ancient
custom of Safi (Suttee), held it as a sacred
hononr for a widow to immolate herself on
the funeral pile of her deceased husband,
why, at the remote period of which we are
speaking, should it not have been held an
honour as great, if not greater, for a man,
i the desperation of insufferable sorrow
and agony, to sacrifice his life for the
friend of hig bogom ? Kumaradas is a strik-
ing specimen of the spirib which actuates
humanity under certain circumstances;
and, if we can discard from our minds
the idea of voluptuousness and effeminate
luxury which history has associated with

.the name of Sardanapalus, the epizode

above narrated would foreibly remind us of
the nnhappy fate of the royal Agsyrian.

After the untimely and unnatural death
of Kumaradas, his son Kittizena was crowned
king., He followed in the footsteps of his
father, and immediately on his assumption of
the reins of government commenced several
works of great merit; but his lifo was cut
short by assassination in the ninth month
of his reign,. The perpetration of this fonl
deed is attributed to his maternal unele, Siva,
who aspired to the throne and succeeded
in agsuming the sovereign authority ; bus
before ho had time to complete the prepa-
rations for his public coronation he wag in
furn assassinated on the 25th day of his
reign by hig brother-in-law,® Upatisza, who
al once assumed the reius of government
and was crowned king without loss of time.
In this scries of wiolent revolutions that

followed each other so rapidly within the
precincts of the palace, there 18 every reagon
to believe that Silikala was a movine spirit,
if not a prominent leador, and guictly acted
the part of a “king-maker’”” with the view,
as we are disposed to think, of paving his
own way to tho throne. In sapport of our
conjecture we have the significant fact
stated that the first public act of Upafissa
was tho appointment of Silakala to the high
office of Commander of the Royal Forces,
and the giving in marrage of the king’s
danghter to him with a libéral provision
for her maintenance. These acts were
undoubtedly intended to secure the allegi-
ance of a powerful and dangerous man by
the double ties of gratitude and kinghip,
and were, wo suspect, dictated more through
Jear of a repetition of conspiracies and
revolutions in which Silakala had figured
as a prime mover than by a desire,of
acknowledging and rewarding real worth
and merit, But, ag in the case of Dhatusena,
the sequel will show that the old and
imbecile king, Upafizsa, was doomed
sad disappointinent, and had reason to rue
the day on which he entered into a political
compact with the designing Silakala by

rlati ip is given in Twnour'’s ronglogical List o ingrz, but no mention | ade of
? The relationship is piven in Twrnour’s Ch cical List of Kings, but no mention is made of

it in the Mahavansa,
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means of & marriage a]lm.ncc. Tho 1IlS‘rth~
able ambition of 'the unscrupulous man
could not 50 easily be gratified. Soon after
he had been ingtalled in the high office and
had obtained the hand of the princess he
set out for the ¢ Southern Hills”? 1% with the
ostensible object, doubtless, of colleeting
recrnits for the army, but really impelled
by the ambition of obtaining the kingdom
after dethroning the king. For this purpose
hie collected and disciplined a large force
in that country ; and hig sinister design of
mvading the district of the capital scon
became known at the seat of government.

The old king, who was almost blind
and extremely infirm, had ouly one son,
named Kassapa—a young man of splendid
accomplishments and superior virtuo. He
12 deseribed as manly and brave, inde-
pendent and sclf-reliant, industrious and
pergevering, liberal . and high-minded,
alfectionate and dutiful to his parvents and
elders—a combination of qualitics, it must
be acknowledged, that rarely adorn and
embBellish the lives of ordimary princes.
e had sixteen chosen companions of
noble blood, gifted with similar virtues,
with whom he fompgned an  iuseparable
bond of union and friendship, Silakila,
ne: doubt, fovrnd this brave phalanx of
Ticroes no light enemy to encounter. With
a pertinacity worthy of a better cause he
perctrated seven or eight tumes into the
northern district ag lar ag the capital, only
to nieet each time with defeat and disastor
from Kassapa and hig brave little army.
At last the rebel chiel betook Tnmself to
the castern and western dissricts of the
Isdgnd, and estublishing his anthority over
them by means of ¢
he greatly inercased the strength of his
arny 3 advanced suddenly northwards, and
took up & strong posilion at the foot of a
:emur:fﬂin to the east of Anurddhapura
leu @ Tissa pabbate’ V) where he encamp-
il aLd fortified himself. On

cunving and artifice,

TECOIVI ng

information (Jf this movement, K(mei,pa,
with his sixteen comrades and small army,
went out fo meet the enemy and gave him
battle. ITle stormed the entrenchments ;
carried the encmy's position and completely
deleated him. pursuing the fyimge
enemy that had been routed by his gallant
charge, he rode up boldly to the very sum-
mit of the mountain on the back of his
favourite elephant, and honce obtained the
name of “ Giri Kassepa® or  Kassapa the
Rock,” in commemoration of the daring feat
which crowned the glorious victory.
Undaunted by repeated defeats in the
open field, but rather exasperated at his
ill-snceess and resenting the frowns of
Fortune, Silakala. pnt forth all the might
and energy of his indomitable temper to
bring the whole country outside the capital
under his rule, In a short time the rebel-
liong chicf seems to have succeeded
becoming all-powertul everywhers except

mn

in the vieinity of the capital, evidently
proving that Kassapa had been either too
weal or too irresolute to have followed up,
as he ounght to huve dono, his brilliant
vietories by a vigorous pursuit of the encmy
and inflicted on him a crushing and
doadly blow from which he could never
vecover. Bilikala had thus the opportunity
given him of colleeting undisturbedly the
finvineible force of men and materialy’!?
with which, we finally invaded
the northern district and pushed on to
the capital, which he invested, Nothing
dﬂ-unted by the numberless host opposed

y I, Kassapa made seven successive
sorties in foree and fought fiercely, but he

read, he

wad repulsed by the weight of numbers
and beaten back each time into the city,
At last, seeing that his provisions were
rapidly failing and hig ranks daily thin-
ning, he reflected in this wise +—< All the
eitizens—aged men, helpless women, and
mnogent children—are gufterers by this
siege.  The fichting-men are redueed to

Lhaney Malogon.” 1 shonld think the
“ Muloye” inclnded almost the whols of
ientral and the northern portion of the

Southern Provinee “ Maloye™ is “the hilly
region.” 1t Binhalese, © Tispauva.”
125 Jjeyya-bola-vihono.”
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& mere handful, The king, my father, is
both blind and old. I shall thereforc take
my aged parerts away te Meru-Kandaraka, 1?
where I shall leave them in a place of safety,
and afterwards collect an army with which
I could reasomably hope to vamquizh the
foe,” Having thus resolved on flight as
the oenly way of rescuing his parents
from imminent danger and saving the
inhabitants of the cify from pillage and
massacre, he made arrangements te carry
out the plan with reasonable hopes of
success. The plan ke decided upon was
to take the king and gueen away, fogether
with the most veluable treasures, accom-

panied by a aumber of trusty, valiant |

soldiers selocted from the garrisen and his
sixteen bosom: companions : the party was
to steal out from the city at dead of night
and pursuoe their venturesome journey, leay-

ing the rest to fortune or fate. The project

was successtul so far as regards the exit
from the city unperceived by the besicgers.
But the night was apparently dark and
stormy ; and the guides, unfamniliar wish the
locality {(aceording to the historian), or
guined over by inducement {as we suspect)
led the escaped party hither and thither,
until, at dawn, they found themselves net
Tar from the suburbs of the city, News of

the flight soon reached the ears of Silikala

who lost no time in pursning the fugitives
with s pumercus foree, and succeeded in
overtaking them.

Kassapa now perecived that either acci-
dent or treachery had disconcerted his plans,
and that further flight wus nseless: he
therefore resolved on making
determined stand by turning upon the
puarsuers and attacking them. Most pro-

12 Simbalese, Mery Kufidurs. This spot, sitnatoed
in the * Malaya™ region or * The Hills” seerns to
bave been regarded anciently as 4 plaes of safe
refuge for kings and princes in times of peril and
dunger. The name would imply that it was a
country abounding in caves, caverns and streams,
and answers to the appearance of the districk
about Kotmale or Bagavantaliva, There iz a Taroe
and capacions eavern, concesled by the fall 01’:? &
beautitul caseade over and in front of it, in tho
Rammudu-oya runming throngh Boltumbe, ularge
village adjeining Bagavantalava. Aecording to

a hold and |

bably, ke was induced to adopt this course
i erder to give time fo his aged parents
to continue on their journey and give them
2 chance of escape. Monnted on his noble
elephant and supperted by his friends and
adherents with all the might of extrome
desperation, the prince fought like a giant,
laymg around him heaps upon hoeaps of
slain,  “The carnage was frightful,” says
the historian, “and the fierce battle raged
as 1t were a fight between geds and de-
mons,”’1* At length, seeing his companions
one after another laid low while fighting dos-
perately by his side ; his faithful followers
fallen areund him either dead or wounded,
and his favourite war-clephant receding
through sheer fatigue, Kassapa lost all
heart und hope. In the ageny of dospera-
tion he drew out his dagger, cut his own
ihroat and fell forward clinging, with the
grasp of death, to the neck of the noble
animal that boro him so bravely to the last.
News of the prince’s crushing defeat and
desperate suicide was conveyed (o the flying
monarch who, on hearing the heart-rending
tale, foll down dead, “stricken with the
arrow of sorrow.”"?  Such was the end of the
imbeeile Upatizsa whose name, but for the
filial devotion and heroic valour of his noble
son would have been justlv.boried in eternal
oblivion, or, at best, receivedonly a passing
notice, instead of being honoured with w
page in the history of past ages.

After the death of Upatisgsa whose turbu-
lent reign extended ounly over a short
peried of one year and a half, Silakalw
assumed the reins of government unop-
posed by any competitor. He ruled for
thirteen years, ant his reign was chapac-
terized by justice and hwmnanity, sprea,aiﬁg

tradition, this spot was the habitation of a former
king and queen who wore driven to take sheltor
tliere by accidents of misfortune. TUnmistalable
trages of the cavern having heon inhabited at some
Temote “}:}em'od arve still visible,

¥ % Swnigamo tattha bhinsanako ehu—Devisra-
ranikirve cattamane mehahove,” &e. See v, 29— 95,
ch. 41,

2 = Soka-salla-hoto morz” This cpisode will
vemind the classical reader of the heroie stand
made at Thermopyle hy Leonidas and his 300

- | brave Spartans aguinst the hosts of Xerxes.
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contentment, peace and prosperity among
the people. Ie was, and iz still, known
more familiarly by the agnomen Amba-
samanera’ which he obtained, as we related
before, at Gayi, from the priests of the
monastery in which he had lived as a
novice; bub his proper name was Silakala,
which being interpreted means “Black
ag a rogk,”18

The character of the man, so far as we
can make out from the account given of
him in the Mahavansa, appears to have
been a compound of genial kindness, sin-
cerity in friendship, show of piety and

devotion, unwearied —perscverance and
dogged resolution,—all combined with
gxtraordinary cunming and artifice. Am-

bition, of course, he had in the highost
degree. Tt is a quality of the human
mind from which only a marvellons few
It may either be good or bad,
according to the direction in whieh it ig
mantfested and the aims 16 has in view,
In the instance before ne—that of SilFka-
la—the materialy at cur command are too
scanty fo decide whether it was employed
thronghout for good or for evil ; but, to do
evil that good may compe, is not a maxim
to be accepted unreservedly, since the
ideas of good ox evil may vary in different
minds, But T that as 1t may, we have
a short account of the public and private
acts of Silakila’s eareer as king given in
the Mahdvansa, from which it is ovident

HEUE cxcmpt.

that he did not use power for the gratifi- |

cation of his pasgions or the infliction of
pain and suffering on his fellow-creatures.
As regards his privale life, it 19 stated that
he yas serupnlonsly careful to perform his
daily devotions at the foot of the sacred
Bostree and at the Sanctuary of the Hair-
relic which he had bronght from India.

16 ¢ The Sinhalese historiuns eall him Am-
banersna  Salamevan.”—% The Mango-novice,
Clouvd-coloured like a rock.”

Vo Maghitn kiveayt dipe, sabbesan yevs Gp-
pinan.’” * In respect of all iving animals, he made
' no-killing' a rule throyghout the island.” This

Regularly he gaye the royal alms to the'
priesthood at the great Alms-hall ealled
¢« Muhapali,” and distvibuted at his ex~
pense the three robes to all the prissis Hving
@ the Tslond, Among hig public acts arc
recorded the dssufng of o royal decree
Jorbidding the teking away of enimel lLife
thronglont the Islend,'7 and the dnerease of
girants and funds fo hospituls end dispen-
saries'S—acty, cerlainly, evideneing, as the
Mahavansa justly remarks, that thiz mon-
arch “had the well-being of the people at
heart.” Im the 12th year of this king’s
reign the “ Dhigmmadhatn” wag brought
into this country by a young merchant who
went from Ceylon to Indis on a visib to the
ity of  Kixil” or Benares. Itis & pity that
the Mahdvansa does not tell ug what this
“ Dhammadh&tn’’ was. We fancy, however,
from the disparaging remarks immediately
fellowing on the conduet of the kine with
refevence to it that it must have beon a
book of the northern Buddhist Canon ; for
the narrative goes on relating how the so-
vereign,  unable todistingnish the Dharma
of Buddha from what is not the Dharma,
conceived an attachment e i like the
grasshopper that flings itself at the burning
lamp mistaking it for shining gold.” The
king rogarded the book with great rever-
ence; had it deposited in a chamber at
his palace, and made it a custem to carry
the curlong book mn grand precession
periedically to tho Jetavana Temple undor
the impression that by this osteniations
display he was conferring a great boon an
the people. This, and the divisien of his
kingdom amony his sons, which we shall
refor to  hercaftor, were, we fancy, the
last silly acts of Silakala’s incipient
dotage. :
Lo G, Wiresiyma.

decrec was enforeed by several other kings from
time to time.

18+ Vojfa-sulisn bhoge oo vaddhest jonats hito.”
“ Having the welfare of the people at his heart,
he increased the revenues of Medical Halls.™
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By Professor J. Avezy, of Bowdoin College,
Brunswiclk, Maine, United States.

If an apology were needed for bringing |
| so recently have scientific mothods beon

to the attention of students-of religion the
crude notions of savage tribes regarding
their relations te the nnseen world, and the
often revolting practices which have sprung
thorefrom, this wonld not-be founded solely

upon the claim which they rightly make

upon Christian philanthropy, but as well on
their scientific interest and value. If we
have observed aright the course of thonght
at the present time, there 18 a growing
disposition to study attentively all tho systems
of religion which at one time or another
have been devised ovaccepted by mon, with
ihe view to discover their origin and the
laws which have governed their develop-
ment. There is a tendency alze to with-
draw the study of religion from the exclusive
dominion of sentiment, and to apply to it the
same rigid canons of criticism which have
been nsed so succossfully in other fields of
inguiry. There has been a time when the
Chrigtian Church viewed everything called
religion oufgide its own fold much as the
Grecks looked at the world beyond the con-
fines of their pemnsula, and Inmpéd together
alien beliefs of every variety and merit under
‘the general title of heathenism ; but, happily,
& more appreciafive spirit now prevails, and

we are coming to see that there is much in

other systems of belief which deserves
our admiration, and not & little that has
served the Divine purpose in educafing
the world mp to the understanding of
a purer revelation. The study of religions
‘has a sclentific as well as a practical
aim, and scholars have employed in
the inductive method of investigation with
such a degree of success, that we may feel
assured that the foundations are heing laid
for a soence of religion. Indecd, some
writers talk as if such a science were already
constructed; but we are constrained fo
Jelieve that this use of langnage is prema-

- Kolarian, and- Dravidian.

THE RELIGION OF THE ABORIGINAL TRIBES OF INDIA.!

ture., So vast is the field of imquiry, so
important is it that every part of its surface
be explered and carefully mapped out, and

employed in ity survey, that investigators
m this domain may well at present be
content with modest claims for their study.
1t cannot be denied, then, that we shall not
have a complete science of religions—much
loss of religion—muntil we shall have measured
and deposited in its proper place in the
building every varicty of religious belief, no
matier how erude it may seem, or how near
the bottom of the social scalo its professors
may stand. If we feel any diffidence,
therefore, in presenting to the membors of
the Victoria Institute a sketch of the
religions beliefs and praciices of the
aboriginal tribes of India, it is not on the
score of the subject possessing no intrinsic
interest, but rather becanse of the present
lack of tmaterials in some parts of the field
and onr consequent inability to present the
themo with tho fulness of illustration
desirable. And here we desire to express our
great indcbtedness to Colonel Dalton’s
invaluable work, the Ethuoloyy of Bengal,
without which many facts stated in the
following pages would have. heen beyond
our reach. Before proceeding with our
inquiries, 1t will he useful if we state the
location of the tribes to whom we shall
repeatedly refer ; for, though British power
has existed in India for nearly two conturios,
it has only been within a very recent period
that we have been ablo to got trustworthy
infermation concerning the aboriginal popu.
lation; and even now that information is
largely confined to the few persons whom
official dutics or missionary efforts have
bronght into close relations with it. It has
been usual to divide these primitive races
into three groups—viz.,, Thibeto-Burman,
Without enter-
ing upon the guestion of the correctness of
thiz classification, or the ethnic connexions

! Read before the Victoria Institute, or Philosophical Society of Great Britain.
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" ciently convenivnt for our purpoge.

The tribes comprising the first group ave
found in their most primitive condition
scattered along the foot-hills of the Tlimé-
layas, from Nepal eastward to the farther
extremity of Assam, thence along the range
forming the eastern and sonthern border of
that province back to the valley of the
Gunges. Some tribes of the same stock
are also found n the lowlands on either gide
of tho Brahmaputra; but they have o go
great a degree exchanged their ancient
customs for those of the Hindus, that they
offer fower points of interest for our prosent
inquiry than their kindred in the jungles
npon the hills.

Following the route jastindicated, wo find
ou the northern border of Nepal the Kirantis,
the Limbus, and some other tribes of infezior
importance, Pasging acrosg Sikhim and
Bhutan, .whose inhabitants, the TLepchas
and Bhutias, have adopted Buddhism, we
come to the Akas, and next in order, to the
Dophlas, the Miris, and the Abors, which
last tribe has settloments as far east as the
Dibong, ancrthern tributary of the Brahma-
putra. The Dibong sexves also as an ethnic
boundary, the tribes already named to the
west of it showipy a decided aflinity to the
Thibetans, and those beyond the stream ex-
hibiting a closer likeness tetribesin Bormah.
Between the Dibong and the Digarn are
the Chulikata, or Crop-haired Mishmis.
Next to these, on tho north-eastern border
of Assam, is another tribe, also called
Mishmis, but differing In many respects
from ihe one lagt mentioned. South of the
Mighmis, partly within and partly beyond
the castern boundary of the province, are
the Khamtis and the Simgphos. Now,
turning westward, and etill keeping within
the monntain distriet, we comoe first to the
pumeronsd tribos of Nagas spreading west-
ward, to about 93rd dcg.'(}f . long. On
their western border ave the Mikirs and the
Kukis. Continuing in the same direction
across the XKapili river, we meet, first, the
Syuntengs or Jaintias; next, the Khasias;

of its several memberg, we ghall find it suffi-

and lagt of all, at the end of the range, the

At the foot of the Garo hills are
the Pani-Koch, a tribe partly converted to
Hindnism. The tribes of the lowlands
might be left out of view altogether, were it
not that their conversion hag not been so

Gares.

radical az to quito efface their primitive

siperstitions.  The mogt important of these
tribes are the Ahams, the Chatias, the Koech,
and the Kacharig. "They aro scattered here
and there over the entire valley, and are
reckoned as inferior castes of Hindus.
Crogsing the lower Ganges valley, and
ascending the rugged highland which
forms the core of India, we find ourselves in
the home of a most primitive population.
Here tribes of both the Keolarian and the
Dravidian stock, protected by the nature of
the country, kave long ressted the advance
of a higher civilisation,, ©f the un-IHin-
duizsed Kolarians, the Santals occenpy the
Santal Parganas and the hill tracts of Orissa,
onthe eastern border of the highland. Ad-

joining this tribe, on the south and gouth-

west, are the Bhumij, the Mandasg, the Khar-
rins, and the Hos or Larka-Kols. Sdll

farthor south, in the tributary states of Cut-
tack,are the Juangs. IntheGanjam district
of the Madras Presidency are the Savaras,

Directly west of the Kharrias ave the Korwas,
and, extending in scattered settlements
across the plateaw to the Nerbudda and
Tapii rivers, are tho closely-allied tribes of
Kurs and Kurkus. Of the Dravidian tribes,
the Khonds live justnorth of the Savaras, in
the tributary states of Orissa; the Oraons.
are found in Chutia Nagpnr; the Paharias
or Malers oecupy the Rajmahal hills, where
they overlook the Ganges ; the Gondsspread
overalargoe arcain thecentre of tho platean ;

while the Todas, Badsgas, and one or two
other small tribes, arc far away on the
Nilgiri hills of southern India. It 18 hardly
nacessary 0 add that the tribes of the Jast
group do not repregent tho whole Dravidian:
population ; with the civilised portion, which
constitutos the majority, we have here no
concern. In addition te thke tribes already
named, there are certain partly-Iindvised
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tribes to whom we shall occasionally refer.

These are the Cheres and Kharwars of the
Shahabad and DPalamau districts; the
Parheyas, the Kisang, the Bhuilers; the
the Nagbangsis, and the Kaurs
about Palaman, Sirgaja, and Jashpur,
Proceeding now to the subjeet of onr

Boyars,

inquiry, after this preliminary explanation,
we shall deseribe the religion of the
aboriginal population under the following
heads :—1st, the gods, and the kind of
worship paid to them ; 2nd, places of wor-
ghip ; 8rd,images and other representations
of Deity; 4th, the priesthood; 5th,
divination ; 6th, witcheraft ; 7th, the future
life and the worship of ancestors; 8th,
speculations regarding the origin of the
world and of man; 9th, influence of Bud-
dhism and Hinduism. It is almost necdless
to say that these fribes, without exception,

and in common with the lower orvders of |

men generally, have an unquestioning belief
in the existence of spirits, both human and
divine ; sometimes they go even farther
than thig, and attribnte to animals and
inanimate objeets immortal souls, like their
own. The materialistic theories
have been reached by the ‘speculations
of civilized philosophers geem never to have
clouded their child-like faith, But, teem-
ing as is the unseen world with beings
created by a savage imagination, we are
not to look for an orderly and consistent
arrangement of powers and spheres of
activity among thege deities, such as we
find in the Pantheons of Greeco and Rome;
rather, wo are to expect the condition of
things oubt of which these developed.

theology is described as worked out by a
tribe in other respects low down in the
social seale, it is to be viewed with extrome
caution, and by no means acceptod as
genuine, antil attested by more than one
gkilful observer. An example in point is
the aceount of the Khond religion by
Major Macpherson. We shall be more
likely to find confused and cven flatly
contradictory notions of the gods, blind

which

| Saljang, or
Whenever such an elaborate system of |

attempts to properly adjust human relations
Though the gods
served by these tribes are for the most part
of a low order, scarcely rising above the
level of their worshippers, still there are
here and there indications of a dim con-
ception of a CGod throned far above these
inferior and more deserving of
veverence and love. Wo will first search
for these, The Singphos have a tradition
that in a former sinloss state they wor-
shipped a | ‘wupreme God, of whoge atfributes
they can give no account; but that they
fell from that condition, and have since
adopted the superstitions of surrounding
tribes, The Abors and Miris have a vague
idea of a God who is the Father of all;
but ag they conneet him with the abode of
the dead, and call him Jam Raja, it is ocasy
to see that their conceptions arve derived
from the Hindu god, Yama, The Kukis,
who geemed to have advanced farther in
their reasoning, or borrowed more, believe

with the higher powers,

deities,

in @ Bupreme God, whom they call Puthen,

who not only created the world, but governs
it and rewards men according to their deeds.
It is in the last particular that their
views are in, marked contrast with those
generally held bvﬂu%e tribes. . Puthen
has a wife, Nongjar, ~hose good offices
as an intercessor with her husband ean
be secured by suitablo offerings. The
children of this benevolent pair are, like
the other inferior gods, of a malicions dis-
position. With most. of these tribes the
sun 18 regarded as the impersonation of
their highest god. The Garos call him
Rishi Baljang, and sacrifico
white cocks in his honour. They say that

' e resided for o time on the Garo hills with®

his wife, Apongma, and begat children,
but subsequently returncd to heaven, where
he now dwells, The Bhuiyas call him
Boram, and likewiso offer to him a white
cock at the planiing season, He 18 wor-
(shipped by the Kharrias under the namo
Bero, and every head of a family is bound
40 offer to him five sacrifices in a lifetime,
oach oblation exceeding in value the last
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one. The Hos and Santals call the suns
god Sing Bonga. He is represented as
bemng self-created and the author of the
universe. He does not inflict sulfering,
but is sometimes invoked to remove it when
appeals to the inferior gods have proved
ineffectual. The Hos observe a yearly
festival in honour of him, at which a white
cock and ‘the first-fruits of the rice harvest
are offered, Among the Santals, the head
of the family, every third or fourth year,
sacrifices a goat to Sing Bonga in an open
space at snnrise. The Mundas pray to him
when selecting the site of a houge. The
Korwas worghip him under the name Bha-
gavan, a Sangkrit word. The Muasis pay
homage to both the sun and the moon.
The Oraong reverence the sun as Dharmesh,
the Holy One. They say that he created
the world, and fhat he preserves men,
unless thwarted by the malice of demons.
No oblations are presented to him, since
his good-will is alrcady sccured. The
Khonds are divided into two sects, if Major
Macpherson’s statement can be trusted.
One sect worship Bura Pennn, who mani-
fests himself in the sun, and is the ereator
and benefactor of mapkind The other
sect have chosen as their highest object of
"Fegard his wife, ~one bloodthirsty earthe
goddesy, Tari, who demands a yoarly offer-
ing of homan victims. The Todas regard
the heavenly bodies as gods, and address
them in certain set phrases; but have no
clear idea of their atiributes or require-
ments.
1t seems plain, from the facts cited, that
most of the aboriginal tribes of India have
gome vague notion of a Power throned far
above the world ; who was concerned with
its creation ; who manifests himself in the
heavenly luminaries; whose dispogition
towards his creatures is benovolent, but is
sometimes unable to reach its aim; and
who demands from them only a distant
and formal recognilion, or none at all.
Whether these are vanishing traces of a
primitive revelation, or the result of their
own refleciions, or have been borrowed

‘ invoked for rain.

from the religion, particularly the Hari

worship, of the Hindug, we will not here

ingmire. It 1s, at any rate, certain that
the contemplation of their highest god has
little effect in regulating conduct,

Angther god of a similar character, but
second in rank, is worshipped chiefly by
the Kolarian tribes in Central India. This
is Marang Bura, or Great Mountain,

Remarkable peaks, bluffs, or rocks not
unnaturally suggested to their gimple minds
anides of Diyinity, and ecalled forth their
reverence. Sinee from such places descend
the streams which irrigate the fields,
Marang Bura has become the god to he
Offerings are made to
him on the swmmit of the hill or other
object in which he is supposed to reside.

It is not, however, with the superior
gods and their decorong worship that we
have most to do in deseribing the deitics
of these rude tribes. Their chief concern
is to keep the peace with a host of minor
gods, with whom their imagination has
filled the whole rcalm of nature. In the
forest, the field, the honse—everywhere
these beings throng. They are mostly of
a jealous, revengeful disposition, and seem
to take a malicious pleasure in teasing
mankind. Fortunately, they are not in-
sensible to human blandishments, and he
is pretty sure to prosper who most assidu-
ously cultivates their good-will, which can
best be done by providing for them some
toothgome dainty., It would be guite un-
necessary to record lists of these lower
gods, whose names are legion, since their
attributes and the worship by which they
are propitiated are everywhere of the same
general type. A fow characteristic ex-
amples willguflice. The SBingphos recognise
three spirits called Nhatg, who preside
respectively over the higher, the lower
world, and the household. Offerings of

- fowls, dogs, and on special occasions a

buffalo, arve made to them. The Chulikata
Mishmis declare that the spirits whom they
worship ave mortal like themselves. The
gods of the Abors and Miris dwell in the
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trees of the woods which cover their hill-
sides. They love to kidnap childven, whom
they can generally be made to restore by
proceeding to fell the trees in which they
reside. The Nagas say that their gods are
croated beings, and they are accustomed to
vary their offerings according to the dignity
of the recipient. Semes, the god of wealth,
gets the larger domestic animals ; Kuchim-
pai, the god of fertility, receives fowls and
eggs; while Kangniba, who, on account of
blindness, cannot distinguish offerings, gets
nothing of any value. They believe that
cach disease is the work of a special demon,
whose business and pleasure it is to spread
it abroad; but his malicious design is some-
times thwarted by hanging bunches of
. withered leaves on the lintels of the door
to frighten him, or branches of frees are
stuck in the paths leading to the village,
that the spirit may take them for untravel-
led ways. Sinee the tiger is of all beasts in
India the most dreaded, it is not strange
that a tiger-demon should be recognised.
He is worshipped by the Kisans, who think
in this way to escape the ravages of that
animal. Among the Santals, in Ramgarh,
only those who have lost rclatives by the
tiger think it necessary to propitiate tho
tiger-demon. The Gonds also pay him
reverence. Since the deities of these tribes
are anthropomorphic, it is a matter of
course that gender should be allotted them ;
hence goddesses are frequently worshipped,
and they show themselyes notiawhit behind
their male conzorts in malignant and blood-
The Bhuiyas and Sa-
varag, though recognising the benevolent
sun-god, pay special honour to a savage
goddess called Thakurani, who was for-
merly propitiated by human sacrifices. It
is thought that upon her worship is founded
that of the Hinda K3li, who once reccived
human vietims in this very part of India.
But the most remarkable system of hu-
man sacrifices, in comnexion with the
worship of female deities, was that instituted
in honour of Tari, the earth-goddess of
the Khonds. Since she presided over fer-

thirsty disposition.

tility, vietims were immolated chiefly at the
time of sowing. The persons destined for
gacrifice, called Meriahs, were kidnapped
from the plaing or from other tribes, and,
under strict guard, were petted and fed
like eattle fattening for the slanghter.
Children were allowed to grow up, and
wore encouraged to marry and rear families,
but parents and offspring were equally de-
voted to the goddess, and were liable at any
moment to be sacvificed to quench her
thirst for blood. When the time of offering
came, the body was hacked into small
pieces, and each worshipper struggled to
secure o shred of flesh or piece of bone to
bury in his field. It has been about forty
vears since an end was put to these horrid
rites by the combined effortc of Major
8. C. Macpherson aud General John Camp-
bell. The Khonds say that Tari lives in
heaven with her beneficont hushand, Bura-
Pennu, while numerous inferior gods roam
the earth, seen by the lower animals, but
invisible to men. It cannot be doubted
that the custom of human sacrifice was once
wide-spread in India, as indicated not only
by the facts just stated, but by the practice
of sham offerings existing among other
tribes at the present sime. The Oraons and
Gonds even now make a woaden or straw
image of a man, and afuen prayer to a
divinity for the blessings desived, sever ifs
head with the stroke of an axe. As a
general rule, the inferior gods stand in no
clearly recognised relation of depemndence
upon the superior gods. Their will is
usually exercised independently of higher
control. We have noticed an interesting
exception in the case of Kols, who assert
that thore are certain blessings reserved for
the sun-god, Sing Bonga, to grant; and
that offorings made to the lower gods will
induce them to intercede with their master
in behalf of the supplicants. One of the
simplest, most childlike forms of worship is
that practised by the Todas on the Nilgiri
Hills of Western India. Almost the sole
means of support posscssed by this tribe
are their herds of buffaloes; hence these,
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togéther with the implements and persons
specially connected with them, have come
to agsumoe a sacred character. Certain old
cow-bells, #aid to have come originally from
heaven, are worshipped as gods; and the
pricsts or milkmen who tend tho sacred
buftaloes, of which several herds are specially
set apart, are during their time of service
also gods, and as snch cannot be touched
by any mortal. The duty of the priest is to
perform a few simple rites daily beforo the
cow-bells, and to care for his buffaloes, in
which labour he is assisted by a semi-sacred
herdsman. He can return at pleasure to
ordinary human life, when, though no longer
the embodiment of deity, he is treated with
marked respect. The Todas believe in
other gods, who are invisible, and whom the
priest salutes as fellow-deities, but their
ideas regarding them are extremely vague.

The rvesidence of the gods is sometimes
localised by these aboriginal tribes as
heaven, some distant and lofty mountain
peak, a huge rock, or a grove of ancient
trees. BSpirits who are likely to prove good
neighbours are sometimes enticed to take
up their abode near a village by liberal
offerings,  Among the Kolarians of Clentral
India every village hasSeverul sacred groves
congecrated to tutelary gods. The trees in
these groves &fust be lelt undisturbed on
pain of divine displeasure. It is true, as
a rule, that the Thibeto-Burman and

Kolarian tribes construct no temples nor

nnages of their gods, while images, or
something answering to them, are common
camong the Dravidians, Biill, among the
former fribes there is usually some spot
where village or family worship is com-
monly performed, and which is marked
by eertain objects designed to suggest the
sacredness of the place. The Garos set up
hefore their houses bamboo poles, with fillets
of cotton or flowers attached, and before
these make their offerings.  The same thing
1s done by the Limbus. The Kacharis, the
Bodo, the Mishmis, and some of tlie tribes
of Central India worship the $ij (Enphorbia)
plant as an emblem of deity. The Juangs,

Kharrias, and Korwas regard the ant-hilf
asa sacred place, and use it to take an oath,
or to sagrifice upon, The Akas alone of
these morth-eastern tribes have images of
their gods, and lttle huts to serve for
temples; but, as they are partly converted
to Hinduism, this custom is probably derived
from that source. In the villages of Dravi-
dian tribes one finds some objects sot up
to represent the tutelary gods. Thege are
often rude in shape—a Jump of earth,
a, gtone, or stakes of different heights to
ropresent the two sexes.

Having spoken of the deities reverenced
by these primitive races and of the worship
accorded to them, we proceed to describe
the, persons, whenever there are any such,
whose special duty it is to porform that
service, It may be said that, with few or
no exceptions, all the tribes employ priests
rogularly or occasionally. When a tribe
has no priests of its own, it borrows them
from another tribe. Moreover, the office is
usually not heveditary, but may be taken up
or laid down at pleasure. In this respect the
priesthood among the aboriginal population
of Indis stands in marked contrast with that
of the Hindus, The Singphoshaveno regular
priests of their own, though members
of the tribe sometimos act as diviners. The
Buddhist priests of their neighbours, the
Khamtis, are greatly esteemed by them.
Among the Garos the priest leads the same
kind of life as the laity, and the only pre-
paration needed by him before assuming the
sacred office reems to he an ability to repeat
the usual ingantations. The Oraons, when
in want of a priest, discover the proper
individual by divination. Taking a win-
nowing sieve in their hands, they march
about the village, and are involuntarily led
away by movements of the sieve fo the right
house. Among the Paharias, *persons
desiring to enter the priesthood are required
to retire for some days to the jungle, and
commune in solitude with the deity. DBefore
they are confirmed in their office they are
expeeted to perform some marvellous act, as

{ ovidence of having acquired superhuman
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power. They wear their hair uncut while
acting as priests. Thoe same tribe have also
priestosscs as well as priests.  Some tribes,
that have in other vespects adopted the
religion of the Hindus, employ the priests
of mneighbouring unconverted tribes to
propitiate local deities, The digginction
hetween priests and laity among most tribes
ig go slight that nnconsecrated persons not
unfrequently perform the offices of religion.
The Juangs, who are among the lowest of
all the tribes deseribed, employ an old man
as priest, Among the Kharrias the head of

the family presides at offerings to the sun-

god in behalf of the household, but a pricst
is employed to act for the community. The
Kols allow certain elders or the heads of
families to perform- the service. Among
the Santals the head of the family offers
the ancestral sacrifices, but other services
are performed by village pricsts, who fit
themselves for the purpose by prayer, fast-
ing, and silent contemplation of some god
until they are possessed by him. Among
the Khonds a regular priest always offi-
ciated at the festivals in honour of the
carth-goddess, but it appears that on ordi-
nary occasions any one who chose to do g0
could assume the priestly functions, his
reputation being dependent upon his glill
as & diviner. We are told by Hodgson
that among the Bodos and Dhimals the
priests do mot form an hereditary class,
though it is not uncommon for the son to
take up the business of his father; but
that the clders of the people, heads of
families or clans, frequently act as priesis.
We have already seen that among the
Todas the manager of religions affairy is at
once priest and god. His novitiate i
passed by retiring to the jungle, and re-

maining there alone and without clothing

for eiokt days, during which time he per-
forms certain purificatory rites. On the
eighth day he returns and enters upen the
discharge of his duties.

Among the hill tribes gencrally the prin-
eipal duties of a priest are to cure sickness,
to agcertain coming events by divination,

| and to preside over the public offerings.

“is to call in the priest.

The theory of the Nagas that sickness is
caused by a demon, who takes this way to
gratify a personal spite against some mortal,
is shared by other tribes, This being the
diagnosis, the only rational course to pursue
Among the Kukis,
when this personage arrives, he first deter-
mines from the syrptoms which one of the
gods iz offended. He |then roasts a fowl
and eats it on the spot where the gick man
was first seized with his malady. After
throwing the fragments away, as an offer-
ing to the demon, he goes home. Should
the gravity of the case demand the sacrifice
of a larger animal, the priest collects his
friends and shares the feast with them. In
case the first application of the remedy
does not prove effectual, it has to be repeated
until the man dies or his resources fail.
Among the Garos, the priest, with the
patient lying beside him, takes his seat
near s bamboo altar, around which an
assistant leads the animal to be sacrificed.
From time to time it is taken away and
waghed, and then brought back and fed
with salt and caressed. Its head iz then
severed with a single blow, and its blood
smeared upon the altar. A somewhat more
ceonomical plan is in v.~ue among the
Bodos. 'The exorcist places bhefore him on
the ground thirtecn leaves, with a few
graing of riece upon each. Over these
leaves, which represent the names of divi-
nitics, he causes a pendnlum suspended
from his thumb to vibrate, and the leaf
towards which it moves indicates the god
to he propitiated. 'An appropriate victim
ig thon promised him, but only on condition
that the patient recovers. The same use
of a pendulum has becn obscrved among
the Paharias, Sometimes the sickness is
due to tho spell of a witch, and then the
following method is employed by the Kols
for the detection of the offender :—A large
cone-shaped wooden vessel is placed apex
downward upon the ground, and on this is
laid & {lat stone. A boy is made to balance
himself upon the stone, while the names of
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all the people in the vicinity are slowly
repeated. With the mention of each name
a few graing of rice are thrown at the boy ;
and when the right name is uttered the
stone moves, and he falls off. The fore-
telling of futurc events by the observation
of omens iz one of the most important
funetions of the priest; although the inter-
pretation of these is among some tribes
the duty of a special diviner, who is
another person than the priest. Among
the Singphos the diviner holds over the
fire joints of a large sort of grass until they

- explode, and then esamines the position

of the minute fibres thrown out heside the
fracture. The Abors gerutinise the entrails
of birds, but get the best results from
pig’s liver: They informed Colonel Dalton
“that the words and faces of men were
ever fallacious, but that pig’s liver never
deceived thom.”” The Khasias seek omoens
from the contents of eggs, The western
Naga tribes put the village under fabu,
when the omens are to be observed: and
no one is permitted to enter or leave i, or
to engage in labour for two days. This
especially oceurs when they are about to
cut down the jungle for their rude agricnl-
ture. At this time il fire is extinguished,
and new fire is r~oduced by the friction of
two sticks, «vhen there is a birth or death
in a family the house is put under tabu for
five days, and no one but the inmates can
enter or leave it. The same practice of
itebu is observed among the Mishmis, who,
when wisfortune visits a house, thus isolate
1t by placing the sprig of a certain plant
at the door. A common mode of divina-
tion among the Nagas is to cut slices from
a reed, and observe how these fall. They
also kill a fowl, and notice how the logs
Lie. Tf the right leg lies over the left, the
omen 18 favonrable; but if the reverse is
the caso, it is unlucky. Among some of
the tribes tho diviners are called ojhas, a
Bengali word derived from ojh, “entrail,”
Among the Mundas a common way to
ascertain which of the gods ought to be
propitiated is to drop oil into water,. at the

same time naming a deify. If the globule
remains whole, the right name has been
pronounced, but if it divides, the experi-
ment must bo repeated. A method some-
times employed by the Oraons fto show
whether the god is pleaged with a proposed
sacrifice is to make a mud image of him,
and to sprinkle npon it a fow grains of
rice; then the fowls designed for the sacri-
fice are placed before it, and 1if thoy peck
at the rice the omen is favourahle. Belief
in witcheraft is not nncommon. The Ka-
charis regard sickness as frequently due
to this cause; and, haying discovered by
divination the old woman exercising the spell,
they flog her until she confesses, and then
drive her from the village. This belief in
witches, and wizards ag well, appears to be
most prevalent among the Kol tribes of
Central India. Sometimes a magician pre-
tends to have discovered that the evil
influence proceeds from a rival in another
village, The latter 18 then summoned and
beaten until he finds it best to admit his
fault, If he is nnable to undo the evil
cansed by hig gpell, the beating continues,
sometimes with fatal resnlts. If the Gonds
have reason to think that death has been
caused by witcheraft, tho funeral rites are
postponed until the sorcerer has heen point-
ed out. This is accomplshed by the aid
of the corpse. They first make a solemn
appeal toit, and then taking it uap carry it
about the village, It will lead the bearers
to the house of the guilty person, and if
this iz done three times it iz regarded as
conclusive evidence, and - gummary venge-
anec is inflicted upon him. It i3 easy to
see that this 18 & convenient way to get rid
of an obnoxions individual. Witches are
supposed to have demon lovers, with whom
they dance and sing at night in the forest,
The Khonds believe that some women can
transform themselves into tigers; and oc-
casionally individnals endeavour o spread
this impresgion regarding themselves in
order to extort presents from their neigh-
hours as the price of immunity from theie

ravages. Trial by ordeal is also resorted
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40 by the Gonds for the conviction of a
person suspected of witcheraft; bub it is
so arranged as to make escape rmpossible
in any case. The woman 18 securely bound
and thrown into deep water. If she
swims, she is guilty ; if she sinks, she is
drowned. Or the witch i3 beaten with
castor-oil rods ; if she feels pain, it is proof
of guilt. Women, and those not always
the old and ugly, are more often suspected
of the black art than men are.

We have reserved to this place an im-
portant feature of the religion of the
aboriginal tribes of India, namely, their
views concerning a future life and the
customs connected therewith., While it ig
true that savage races generally have held
to the survival of the soul after death,
their notions regarding the character of
the future life and its bearings upon the
present exigtence have greatly varied.
Among the lowest tribes the future life has
been commonly imagined to he a continuna-
tion of the present life, though under
conditions more favourable for physical
enjoyment. In a more advanced stage of
society, where the moral powers have
reached a fuller development, men have
looked upon that life as an opportunity to
balance the aceounts of this life, to render
to every man according to that he hath
done. We therefore proceed to inguire with
much interest what these tribes have to say
concerning the world of the dead. The
Chulikata Mishmig deposit in the grave
with the dead his weapons, clothes, and
ornaments, and some food ; but they affirm
that this is done only asa mark of affection,
and not with the idea that he can make
any use of them. They declare that thero
is no futnre life, but that they and the gods
whom they worship have but a temporary
existence. The Juangs also are said to
have no expectation of survival after death.
The Mundas have a vague notion that the
ghosts of the dead hover about, and they
sometimes set apart food for them in the
house. The same vagueness of conception
is characteristic of the Oraons, They say

that those who have been killed by tigers
are transformed into that animal; al¢o
that the ghosts of women who have died
in childbirth hover abonut graves, clad
in white garments, and having lovely faces,
but hideous backs and inverted feet, But
as a general rule, the fribes not only believe
in a foture life, but are able to tell zome-
thing more definite of its nature. The
Abors think that the character of the
future state is determined in some degree
by present conduct, but this advanced con-
ception is perhaps due to the Iindus,
whose god of the dead they have borrowed.
Their neighbours the Miris share the same
views, and bestow unnunsual care upon the
bodies of the dead. They are completely
dressed, and supplied with cooking vesssls
and every appliance for a journey, and are
placed in graves lined with strong timbers
to protect them from the pressure of the
earth. [The castern Naga tribes believe
that the futuve life is like the present one,
or on the whole rather more to be desired.
Their belief in immortality is shown by the
caro with which they place in the grave
the belongings of the dead. The residence
of the disembodied gpirit iy not necessarily
a distant region, The Nagas suppose that
the soul hovers about ¢ former abode,
and considerable anxiety i1s* felt for ifs
convenience. Captain Butler mentions an
instance where a native was buried midway
between two villages in which he had
rosided at different times in order that his
soul might most conveniently visit either.
Some tribes place the body in a wooden
hut, in the wall of which an aperturc is
made for the ghost to pass to and fro.
‘When a Garo dies, his soul goes to Chik-
mang, one of the highest mountain pealks
in their country. Food is provided for the
journey, and dogs are slanghtered to track
out the path for him. Formerly sdlaves
were killed at the grave to attend persons of
note, but the custom was stopped by order
of Government. A choice offering on snuth
occagions, and probably for the same pur-
pose, used to be heads of Bengalis from the
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plaing. An incident observed by Colonel
Dalton shows that the Garos believe not

only in the survival after death of the souls |

of men and animals, but in that of inanimate
objects. Witnessing the funeval of a young
girl, the friends were observed to break all
the earthen vessels placed on the grave. In
angwer to inquiry he was told that only in
this way could they he used by the girl,
that for hor the picces would reunite. In
other words, the vessels must die like men,
but their ghosts survive, The Khasias,
while burning the corpse, make offerings to
the ghost that it may be kindly dispored to
them hereafter, but take little thought about
the future life. The Kukis imagine a
paradise in the north, where the good will
enjoy abundance without labour, where the
enemics one hasg slam will attend him as
glaves, and the cattle he has killed in acts
of hospitality will be restored to him, The
wicked will be subjected to the worst
tortures the imagination can devize., The
Toda after death goes to a home in the west,
where he is joined by the ghosts of his
buffaloes, and goes on living just as before.
Tt does not appear that he ever returns to
trouble his relations.

According to what gtems to be the prevail-
«" ing view, however, the spirit acquires after
death divine powers to some degree, and
hovers about its former abode in a restless
and unneomtortable It has wants
much like those experienced in the body,
and if these are not attended to it becomes
malicious, and the cause of innumerable
vexations to its kindred and neighbours.
The Pani-Koch offer some of the firgt-fruits
of the harvest to the ancestral spirits,
clapping the hands to attract their notice.
The priests of the Kirantis celebrate two
festivals yearly to ancestors. Among the
Kharwars, each family sacrifices annually a
wether goat tothe dead, The Hos celebrate
a festival to the shades, after the sowing of
the first rice-crop, in order that they may
favour the sprouting of the grain, It is
also the custom with them to prepare for a
visit from the ghost of the deceased on the

state,

evening when the body is consumed.
Some boiled rice is set apart in the house,
and ashes are sprinkled on the floor, by
which its footsteps may be detected, The
relatives then go outside, and, walking
around the faneral pile, invoke the spirit.
If, on returning to the house, the aghes are
found disturbed,; they are filled with terror
at the supposed presence of the ghost. The
BSantals have very liftle to say about a
future life, though offerings are made to
ancestors at the close of the late harvest.
The Korwag, of Sirgija, told Colonel Dalton
that they worshipped no gods, but that the
head of each houschold made offerings to
the dead. The Gonds say that one of their
chicfs wag, in early life, devoured by a
tiger, and that he afterwards appeared to his
friends, telling them that, if worship were
paid to him, he would protect them from
that animal. They acted npon the sugges-
tion, and he was duly installed among their
gods. The Bhuiyas, of Keonjhur, after the
funeral rites are concluded, place a vesgel,
filled with rice and flonr, npon the grave.
This has the effect to recall the ghost, for,
after a time, the print of a fowl’s foot will
be plainly visible at the bottom ef the
vessel. . :
Tt would be interesting to know how the
speculationg of these rude tribes regarding
the origin of the universe and of the human
race compare with those ef more eivilised
peoples; but we have little information on
this point. It docs not geemn to be agubject
upon which they have spent much thought.
Itis enongh for them to know that they and
the world are, without taking the trouble to
inquire how they came to be. A few
exceptions are worth noting. The legend
of the Singphos, to which we have alreandy
alluded, is that ‘“they were origmally
created and established on a plateau ealled
‘Majai-Singra-Bhum,” situated at the dis-
tance of two monthe’ jonrney from Sadiva,
washed by a river flowing in a southerly
direction to the Irrawaddy. During their
sojourn there they were immortal, and held
celestial intercourse with the planets and
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all heavenly intelligences, following the
pure worship of the Supreme Being.”
They, however, fell by bathing in forbidden
water, and, descending to the earth, became
mortal, and adopted the debased worship of
their neighbours. The Abors get back as
far as the first mother of the race, who had
two song, the elder of whom was skilled in
huntine and the younger in handicraft.
Like Rebecca, sho loved the younger son
better than the clder, and migrated swith
him to the west, taking along all the pro-
ducts of his skill. Before forsaking her
clder son, she gave him a stock of blue and
white beads, and taught him how to make
the dao, a sort of hill-knife, and musical
instruments from the gourd. The Abors
are the descendants of the elder brother,
while the younger brother became the
progenitor of the English and other western
nations. 'The Garos, who do not scom
lacking/in 1magination, explain the origin
of the world as follows:—Tho germ of
creation wag a self-begotten ogg. From
this sprong the goddess Nushtoo, who saf,
for a time, on a water-lily; but, finding
her quarters too restricted, she sent to
Hiraman, the god of the lower world, for
some earth, upen which she successively
fixed the different objects of nature, First,
rivers procecded from her, then a reptile of
the crocodile type, afterwards grasses and
reeds, an elk, fishes, trees, buffaloes, a priest,
and last of all a woman.

The Hos relate that their god Sing
Bonga, who was gelf-created, made the
earth and furnished it with vegefation and
animals,—first the domestic and then the
wild ones. He then created a boy and a
girl, and tanght them how to make rice-beer.
This produced amatory desires, and they
became the parents of twolve boys and
twelve girls. For these children Sing
Bonga made a feast, providing all manner
of food. The guests were told to pair off,
and taking the kind of food they preferred,
to go away and shift for themselves. They
did so, and their choices can still be dis-
cerned in the various modes of life among

mankind. The Santals say that a wild
goose came over the great ocean, and laid
two eggs from which the first parents of
their tribe were hatched. .

We have more than once intimated that
it is impossible in all cases to draw the line
sharply between what i3 primitive in the
religious beliefs and usages of these tribes
and what has been borrowed in whole or in
part from Brahmanic or Buddhist sources,
—chiefly the former, It is not unecommon
to observe Hinduism and Paganizm strug-
gling for supremacy in the same tribe and
the samo village, now the one and now the
other claiming the larger share of interest.
Hinduism, with its extraordinary power of
asgimilating alien systems, has usually been
content to insist upon some general and
public observance of caste rules, while not
mterfering with the private observance of
the old religion; or it has given to the
ancient; superstitions some new explanation
or purpose, and fitted them into its own
system. So 1t would be hard to find an
aboriginal tribo so completely transformed
into Hindus in language, dress, and manner
of life, that its non-Aryan origin may not
be detected by its private religious usages,
as well as by its prysical traits. Facts
lustrative of this have al ady been cited.
We have spoken chiefly of tuo influence of
Hinduigm upon the pagan religion, and it
cannot be doubted that this will ulfimately
result in the effacement of the latter, unless,
as is to be devoutly hoped, this work shall
he done by Christianity; but the counter-
influence of the older faith upon Hinduizm
is not less certain, if less easily traced, and
would form a most interesting themo for
inquiry ; but we cannot enter upon it
here,

In conelnsion, we trustthat this necessarily
imperfoct sketch of the religion of the
aboriginal tribes of India may at least
gerve to attract those who are interested in
the history of the religious development of
the race to an important zource of evidence,
It Minduism, whose many-sidedness iz well
gymbolised by the many-faced images of
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its gods, shall furnish greater attractions to
the majority of students, still ib must not
be forgotten that the simple beliefs and
rites that we have sketched helong to a

much earlier stage of religious growth,

‘and may, if attentively *studied, throw

much welcome light on the genius of all
religion,

THE GOOD WAY (NALVALI),

By Avuvarvar.!
Dedication.,
O high Ganesa, flawless gem,
Who teachest style®—I here present
Milk, honey clear, sugar and pulse;
Grant me the threefold Tamil speech.?

1. Merit avails, sin profits naught ;
Past deeds affoct men’s lot to-day ;
Here is the key ! all faiths agree

sood must be done and evil shunned.

2. Two castes I own, and only two;
Who mete to all uncrring right,

As truth dictates, theso are the high ;
‘Who act not thus are low in caste.

3. This body’s full of ills—ecount not
The false for true—quickly give alms,
Reward is sure ; from mortal woes
Released heaven’s plaudits shall be yours.

4,

If merit join with effort great

The end is gained ; fit time must come
Or it will be as when the blind

Hurled his short ctaff 2. mango-tree.

. Whatthough -ecalland beg,somethings
Como not, and others come, though ¢ G’
We say; but men, devoid of sense,
Fret, fume, and die, beset with cares.

oy 4

l

6. You may not have'another’s lot,
* Buf only that which merit gives :
You eross the sea, and rich return—

What profits wealth to mortal life ?

7. Disease infests the cherished frame ;
Though in it yet from it sit loose,
As rounded drop on lotus leaf ;
The good live thus, nor proudly speak.

- 8. Though countless efforts may be made
One’s wealth is fixed by former birth :
Listen, O men ! right conduct seck,
For this abides, but riches pass.

9. The flood is gone, hot sand is there,
But flood-fed springs still bless mankind :
The nobly born, when poor, still ind
It hard to say, ¢ P've naught to.give.’

10. Though yoar by year you weep and roll
On graves of friends, they come not back;
Weep not ! that goal is yours, content,
Give alms and eat, till you too dic.

11. One day, no food ; * Submit,” I say ;
, Ah me ! my stomach’s in revolt:
Then two days’ food i mine, © Hat all,”
I say : it won’t : what grief is mine !

12. A tree by river’s brim, the gmiles
Of kings, last they for aye? then 6ill
The ground and eat, that’s noblest life,
To other works some evil clings.

13, Who slays those destined to live long ?
Who can avert death from the doomed ?
Who hinders holy mendicants ?

Give answer true on this fair earth.

14. The cringing fawning suppliant
May gain hig end and prosper well ;
But better death, with name unstained
Than boundless luxury with shame.

15. To those who meditate and cry
€0 Biva hail 1? no ill ¢’er comes :
This stratagem is wigdom true,
All else will lie within fate’s ken,

16. Good land meang water good; giftsproved,
The worthy man ; kindness that lagts
Tests élm.lc-ing eye, and g chaste walk
A woman’s mind ;: learn this, O men !

17. *Cutoff yoursins '—they heard, but gave
No alms ; and if they now blame God
Will He grant wealth ? will empty pot
Bubble when placed above the fire ?

1 Bee the Orientalist for October 1884, p. 227.

? Ten diffcrent styles are cnumerated in Nannul,
the standard (Native) grammar of the Tamil
language.

8 The three kinds of Tamil desired are (1}
common—this may be prose or poetie, (2} poetic
and adapted to musie, (3) dramatic..
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18,

19.

20,

21.

22,

23.

24.

Parent or child, kingman or friend,

Or countryman, misers love not;

A modest suit gets naught, harsgh sords
And cruel blows gain great reward,

We serve, or beg, or cross the sea,

Revere or rule, sing songs to please,
And thus wear out ourselves to still
The hunger for a scer* of rice.

‘Who toys with wantons is as one
Who takes a grindstone as a help
To swim : no good can e’er engue;
Wealth fades and poverty draws near.

The goddess,® lotus-throned, will grant

Streams, shade, lands, gra-in, name,

fame, great joy,
Country, long life and growing wealth
"o those who live without deceit.

Hark ! ye who vainly toil and wealth
Amass—O sinful men, the sonl

Will leave its nest; whose then will be
The buried treasure that youn lose 7

Imps come, ill-omened creepers® spread
Abouf the house of those who speak
With partial lips ; and there the snake
And goddess of ill-luek will dwell.

The forehead lacking sacred marks,
Tood without ghee, the streamless land,
Life with no brother’s love, and home
With no fond wife—vain are they all !

. Mark this! who lives beyond his means

Horfeits respect, loses his sense,

Where’er ho gocs, through the seven
births,

All connt him knave: him women scorn.

. Let hunger come, these ten will fly :—

Fame, station, study, knowledge, truth,
Gift, penance, effort, moral worth,
And lust for honey-spoken fair.

7. The thing we want eludes our grasp,

Some other thing is giv’n ; sometimes
Our wish is gained, and gifts unsought
Avre ours: these a,II are God’s own work,

| 28. A seer of rice, two yards of cloth
Suffice ; but senseless man still thinks
Of countless things ;7 so keeping house
Is one long care till death ends all.

29, No need to call the bats when fruit
Is ripe; and if, like & milch-cow,
One freely gives refusing none,
Then friends will come from all the
world. :

80. O king ! man’s lot is ruled by deeds
Of former birth ’neath sway of Brahm ;
How can we ‘help those plaguned?
though all
The land should deprecate, fute hiolds !

31. Better the tune than limping verse,
Better good life than lofty birth,
Better digeage than failing might,
Better lone life than shrewish wife.

82. The ever-shifting river-bed,
Now mounds, now holes, istype of wealth;
Almns arve your help, give food and
drink,
Thus shall true wisdom grow in you.

33, The elephant is pierced by dart
Which goes not through a cotton-bale ;
So gentleness is steength, and rock
Which laughs at ci-bars yields to
roots. '

34. They come from far and near to greet
The wealthy fool ; but the poor sage,
Despised by wife and mother too,
Speaks words of wisdom to the deaf.

35. Ere need be shown some men will act,
As trees may fruit without a flow'r:
To gome you speak with no result,
As seeds may die and yield no grain.

36. Crab,® oyster, plantain, and bamboo
. Produce and die ; O woman fair
These also die—wisdom, wealth, lore,
When lust is born in heart of man.

He

]

@

Enough for ong da-y s food for a man.
Lakshoni, the goddess of forfune.
Two ereepers are mentioned, the white calofro-

« pis giguntea, and the menispermuwm cordifolinm ;

the Tamil name for the latter means the root that
groes into the abyss, or nether regions (patala),

7 Literally 800,000,000 thmos

8 Naturalists stdee Anvai a1yar s time have made

mistakes sbout the generation of the crab.
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37, Search all the sacred books, one thing
Alone avails to thwart stern fate ;
Bid carc begone and, thought destroy-
ed,

38. Reed-cutters seek not other band
To tie their load, but draw a reed ;
Let this content you, not to know
Or good or ill, I’ or “not I’.Y

In Brahma dwell; for thought is | (Two stanzas are omitted. )

fate,

H. Srrurr,

TAMIL FOLKLORE.

Trr RorsEr-proor House.

The following story appeared in the last
New Year Supplement to the “Ceylon
Observer.” It was contributed by “a
Tamulion” who relates it as one of those
stories which he had heard in early life illus-
trating the helief in “ the mystic power of
letters and incantationsand cabalistic signs.”
Certain persons in old times were supposed
to acquire this power by a study of the
oceult sciences, carried on unknown to their
friends and relatives, and they only excrted
it on critical oceasions.

The story iz inserted by permission of
the proprietors of the “ Observer.” Some
alterations have been made in the phraseo-
logy Tez Ebpiros.

“At & time when torch-light robberies
and midnight burglaries were common in
;Jaffna, the then existing rural police or
€ patrol was foun® .nsufficient to ensure the
safety of the houses of the rich and opulent.
Such persons therefore used to have trained
watchmen of their own, who, armed with
daggefs, javeling, and other formidable-
looking weapons, patrolled the move impott-
ant approaches leading to the compounds
and houses, and were unceasing in their
vigilance till the small hours.

In the neighbourhood to which I refer,
there was one house, however, which was
an exception to the rule. There the inmates
lived unprotected. In that house thero
were no watchmen and often even the outer
gate used to stand ajar throughout the
nicht, whereas in all other honses the gates
were not only bolted and barred, hut, for
extra security, were also barricaded with

ponderous stones, logs of wood, and other
heavy articles.

On inquiry one learnt that even thieves
and burglars had certain sacred traditions,
and that one of these was that this particular
house and compound were to enjoy an im-
munity in perpetuity from the raids and
ravages of midnight warauders. A solemn
oath to this offect had been taken by a
gang of burglars in the time of the Dutch,
and suecessive generations of thieves had
respocted it and rogarded it as inviolable.
The story connected with this curions fact
can be soon told. '

“Katirkama Pulayan,’ i.e. the poot Katir-
kaman, flourished in the time of the Duteh,
if not at an earlier period. His mother was
& widow, and he, though her only son, was
a wayward youth, careless of all domestie
duties. Ie was nsually out the whole day,
a8 his mother thoughs, idling away his
time, and generally got home Jlate in the
night and just in time to swallow a mouth-
ful of something before composing himself
to gleep, Many a timo did the poor mother
plead earncstly with him, urging her un-
protected state and the burglaries, which
were then of such frequent oceurrence, as
some reason for his changing his habits,
But he paid no heed to all her adwonitions,
and, althongh always rospeciful to his
mother, he continned stolidly indifferent to
her earnest. entreaties, and never allowed
the possibility of burglars breaking into the
house to interfere with his peace of mind,
At last, howover, ono night, when Katir-
kaman was af home and in deep sleep, the
thioves so long dreaded scaled, at midnight,
the roof of the old square house, and enter-

* Auvaiyar's philosophy bids us reckon alllife’s varying states as equal.
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ing the inner apartments laid hands on all
the household goods. . Some were removing
brazenware, others had attacked the paddy
storo and were helping themselves to as
much asthey could carry, whilst others again
were engaged in unlocking the door to
effect their egress. In this state of affairs
Katirkiman woke up from his slumber, and
gaw with his own eyes that what his mother
had so long dreaded and so often warned
him about, had at last come to pass. Tak-
ing his writing-knife from under thepillow,
he cut off a piece of ola from the thatch
over his head, wrote something on it, put
it under hiz pillow, and quieﬂy went  to
sleep again, He slept longer than usual
and did not get up until his mother and the
other inmates had been already up for some
time. He felt awe-struck at the state of
the house. There were men standing with
loads of paddy on their heads and immov-
able as posts. Others had bagfuls of small
and larpe brazenware thrown over their
shoulders, ready to start, yet standing fixed
like statues of stone or motal : but those
weore in the most ludicrous predicament of
all who had attempted to mnlock chests
and doors : there they were with their hands
on the keys or the handles, but apparently
unable to move an inch in any direction.
At first the inmates were alarmed, but when
they ' saw how mattors stood, their alarm
changed into a feeling more like bewilder-
ment than anything else. The mother,
thinking that her wayward son might know

something about the caunse of this strange !

" phenomenon, woke him up on the plea that
it was a diserace to & young man to be in bed

after the sun had enlightened the horizon. |

Rubbing his eyes he was making his
way towards the well, as if therc was
nothing strange in the house to atfract his
notice, when his mother asked him to explain
~ what he rawv. He said nothing, but went to
the well and had his usual bath. Then for
the first time accosting the strange visitors
he asked them if they had been in the honse
and in the condition they were in for long.
Until then they had remained silont, as if

dumb or tongue-tied. But when Katirka-
man addressed them thus they spoke out
freely as follows :—

‘We have mistaken the place and the
person we had to deal with. We beg a
thousand pardons.’

“It is nearly 8 o’clock, and yon have
had nothing to eat. Surely you must be
hungry 7’ said Katirkaman.

‘We are not hungry. We again beg a
thousand pardons: we foel more fatigued
than hungry, standing like this all through
the night. We promise never to do the
Like again m this house,” replied the robbers,
¢ Never mind,” said Katirkaman, € you shall
haverestand refreshmentbesides. Goandput
back all your loads, each in its proper place,’

In silence and shame the robbers obeyed,
Katirkaman all the while watching them
with great benignity, as if sympathizing
with them and commiserating their hard
lot. After they had dome replacing all the
goods and chattels in their proper places,
they were requested 5 rest themselves for
a while in the porch, until some kanji was
ready for their morning repast, They were
next told to refresh themselves by o bath,
and on their return they were all regaled
with kanji made of rww rice mixed with
cocoanut milk—the usu.. morning meal.
Afier they had partaken or “this repast,
Katirkiman, addressing them, said in the
blandest tones : —

‘This house is your mother’s house.
Consider it your own. It is always open
to yon, whenever you feel hungry or
thirsty, you have a right to come hero amd
eat and drink to your hearts’ content. So
long as the sun and moon cndure, no one
shall ask for a meal in this house and
c0 away empty. Bubt vemember that the
houge and premises are guarded, and if
you are found in the premises for an unlay-
ful purpose, after Katirkiman is dead and

| gone, and in the same predicament as I

found you in thig morning, and if there be
no one to help you out of i, the fault will
not be mine)”

To thiz they answered: ¢ May you livo
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for a thousand years, We vow and take
a solemm oath, which we invoke heaven
and earth to witness, that we will never
again enter this house or compound for a
nefarious purpose ; if ever we do, may the
rice and milk we took just now to refresh
us turn into poison in our veins and may
we fall dead on the spot.’

‘It is quite possible that other houses
hesides this may be as well guarded and
perhaps by more powerful spirits. Do
you not think it better to abandon your
present occupation ¢ Do you not see your

danger ! Can you not betake yourselyes to,

the cultivation of your gardens and fields ¥’

“Sir, we did not take to this trads of
our-own will or choice. We have been
driven to it, and we had to accept it as the
destiny written on our heads by the great
Brahma. As to fields and gardens, though
we inheritod some, they are no longer ours.
Our well-to-do neighbours and the head-
men have partitioned them all amongst
themselves. Our home is in the jungle.
We meet our families on New Moon
or Full Moon days. We, each of us,
have a sad story to tfell, but we will
not tarry. With your leave we will be
gone” With these words the robbers
departed.”

FOLKLORE OF THE SANTALS,

Tares ror CHILDREN.
(3)

A little bird built its nest in the field of
a farmer and laid its eggs in the nest.
One day the farmer bronght his plongh to
cultivate the field, Seeing this, the bird
wept and gaid to the Sun-god, “Men have
come to plough np the field in which T have
built my home, hence my mnest will be
spoiled.”” The Sun-god heard its cry and
spoke in comforting words:—¢ Child, be
still, if men destroy your home, their houses
will be burned ** On hearing this the bird
‘came back rrom the Sun-god to its nest,
but the farmers plonghed the land and de-
gtroyed the bird’s nest. Seeing this, the
bird flew to the bank of a tank and bogan
to lament. Soon one of the farmers became
thirsty, and going to the tank to drink
water he heard the bird’s lament, and was
so moved and delighted that he sat down
fo listen. As he did not return to his work
another farmer fromthe field went there, and
he too became so delighted by the bird’s
lament that he sat down there. Soone by
one went seven brothers and sat down there.

At just this time a tiger came {rom the
jungle and killed all the oxen that had been
ploughing, then agsuming the form of a
beautiful woman he stood boside them. A
little later the seven hrothors returned to
the field and found that all the bullocks

had been killed and a beantiful woman was
standing thore. Then they all held a con-

| sultation ; and married she eldest brother

Soon after this the woman
said, “Let us go and see my father and
mother.” Both man and wife went. On
the road was a great jungle, and while
they were pasging through it the Creator
took to himself the form of a bird and was
singing in one of the trees, ;
“ Ahead, ahead goes the tiger,

Behind him a man,

Oh man, turn back.”

Hearing this the man stood still and said
to his wife, *“ Halt a bit, let me hear what
says this bird. I don’t wish to go on.”
“There is no need of halting,” answered
the wife, “there are many kinds of birds
in the jungle, and they sing in many ways.”
Saying this the wifc wont on. As they
travelled on, they came to a huge cavebeside
the path, and the wife ' said,—* Upon
Jjumping over this cave wo shall find the
houge of my father and mother.” 8o say-
ing she jumped across it, but the man
inleaping fell into the cave, and was at once
torn o pieces and devoured by many tigers.

Several days afterwards this tiger again
taling the form of a woman went to the
remaiming six brothers, and said to them,
“ Your elder brother is very ill with fever,
do one of yon come to holp him,” Hearing

to this woman,
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this, the middle brother went with the
woman, Passing through the jungle he
heard the same bird singing its warning,
but heeding it not he also fell into the same
cave and perished. In this way six of the
seven brothers were destroyed, but each
time that self-same bird uttered its note of
warning bidding the man turn back. The
youngest brother alone was left, and a few
days later on the woman went to him and
said, ““ All your brothers are very ill with
fever, do come with me.” But this young-
- egh brother, being suspicious of foul play,
took a sword in his hand. Ile too heard
the warning of the Creator-bird :—
« Ahead, ahedd goes the tiger,

Behind him a man,

Oh man, turn back.”

Upon hearing this he grew more doubt-
tul and walked very cautiously behind the
woman, till they reached the aforesaid cave,
The woman sprang across if, but the man
fell into it, and all the tigers came upon
him in hot haste to eat him up, but he glew
them all with his sword.

Seeing what had happened the woman
took the form of a beautiful stone, and fell
down there. The man upon gebting out of
the cave saw thiz beautiful stone, and tak-
ing it up whetted his sword with it and
carried’ it away. On his way through the
jungle he found a mango-tree full of fruit,
Wishing to eat the mangos he put the stone
down at the foot of the tree and chmbed
up into the branches and began eating the
fruit, On looking down he saw a tiger
standing at the fool of the tree. Cutting
open a mango he said, “If I be the legiti-
mate child of my father and mother let me
with my sword find a place ingide this man-
go fruit, and let a crow come and take this
mango and drop it into the tank of king
Kuar, and let a big fish swallow it.” In-
stantly a crow came and took the mango
and dropped it into the tank of king Kuar,
and a big fish swallowed it. The tiger
standing at the foot of the tree had heard
all this, and once more taking the form of
a woman he went and stood on the bank of

that tank. One of the king’s people on
seeing her went and told the king, *“T have
never secn so beautiful a woman. -If yon
command it T will bring her from the bank
of the tank.” The king upon hearing this
at once sent his palankecn and brought
the woman 'to his palace and made her his
quecn. After a fow days the new qucen fell
ill and said to the king, “ If you can bring
mo all the fish from that tank I shall get
well.” Then the king: gave orders that
the tank should be emptied of water and
all the fish caught. They went and did
this, but the big fish hid away and was not
canght. All the other fish were brought
before the queen and she ordered that they
ghould be cut in pieces. Not finding the
mango in any of them she was very angry,
and resumed the form of a tiger and began
making gad havoc i the eify.

About this time a poor childless woman,
seeing the tank dry, went to catch fish and
found a big fish, which she hurriedly took
to her house. In the evening when she
was about cutting the fish in pieces, she
heard a yoice in the fish saying, * Cut on
one side, not down the middle.”” Cutting
on one side she found a mango, and in it &
Little person, whom she fook out of the fruit
and adopted as her son.  “oon he grew ap
and began to learn many kmds ‘of work.
The tiger having done much mischief in
the city, the king said, ““ Whoever kills thig
tiger shall receive half of my kingdom and
shall have my danghter to wife.” Many
tried to kill the figer, but failing were
devoured by him; whereupon the little
man, who was in the mango, heard of the
king’s promise, and understood that thig
tiger was the one that had taken the form
of a woman. He said, “She has destroyed
my brothers, hence I shall kill her.” Say-
ing this he took hig sword in his hand and
went forth to fight with the tiger. Having
killed the tiger he married the king’s
daughter, won half the kingdom, and taking
hig childless foster-father and mother hegan '
to live in great joy and happiness,

Midnapore, Bengal. J. L. Peritizs,
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CONTRIBUTIONS TO SINHALESE FOLK-LORK.

(Norrtm-Wrsrery ProviNee).
The bird and her two egys.
Once upon a time a bird laid two
eggs in a cleft between two large stones,

Through some movement of the stones

this cleft hecame closed up, and she could
not gain access to her nest.

So she begged a mason to gplit open the
stones again, in order that she might go to
her eggs.  But the man wonld not do =o.

She then wont to a wild boar, and re-
quested him to enter the paddy-field and
oat the mason’s corn; explaining that the
mason wonld noti split open the stones, and
sho could not go to her two eggs. The
wild boar refused to assist her,

She next appealed to a hunter to shoot
the wild boar: the wild hoar would not
eat the mason’s paddy : the mason would
not split open the stones: and she could
not go to her two eggs. But the hunter
declined to help her.

She then found an elephant, and begead
him to kill the hunter: the hunter would
not shoot the wild boar : the wild-hoar would
not eat the mason’s pzmddy: the mason
would not split open -the vtones: and she
" could not go to her two eggs. The elephant
would net ee .ply with her roquest.

Bhe afterwards went to a Kutussd
(““ bloodsucker ” lizard), and tried toinduco
it to crawl up the elephant’s trunk into his
brain (l): the elephant would not kill the
the hunter would not shoot the
wild boar: the wild boar would not eat the
maszon’s paddy: the mason would not
split open the stones : and she could not go
to her two eggs. But the Kafussd would
not attempt it, ' :

She next asked a jungle-hen to peck
and kill the Katussd: the Kofussdé would
not crawl up the elephant’s trunk: the
elephant would not kill the hunter:
hunter would not shoot the wild boar : the
wild boar would not eat the mason’s pad-
dy: the mason would not split open the
stones: and she could not go to her two

hunter :

the

eggs., Liko all the other animals the jun-
gle-hen was very polite to the bird ; bat
she, too, refused to help her.

She then went to. a jackal, and begeed
him to eat the jungle-hen : the jungle-lien
would not peck the Kafussa: the Kafussa
would not crawl up the elephant’s trunk :
the elephant would not kill the hunter :
tho hunter would not shoot the wild boar -
the wild boar would not eat the mason’s
paddy : the mason would not split open
the stones: and she could not go to her
two eggr,

The jackal was only too glad to eat the
Jungle-hen, and ho immediately set off
after her: the jungle-hen peckod at the
Katussa: the Katuss@ began to crawl up
the elephant’s trunk: the elephant went
to attack the hunter: the hunter took hig
bow and arrows to shoot the wild hoar:
the wild boar commenced to eat the pad-
dy: the mason, seeing the turn things had
taken, split open the stones : and 8o the bird
at last got back to her two eogs.

Of course this is the Sinhalese variant
of the story of the old woman whose pig
would not go over the bridge. I have
endeavoured to give the story almost
oxactly as it was told to me by a villager
in the Kurunigala district,

The Root of Bternal Youth.

There is a certain root the possession
of which confers eternal youth. But it
will easily be believed that the -discovery
of this valuable root is a matter of no small
dificulty. It can only be brought about in
the following way :—

The nest of the Ati kukuld, ground-cuckoo,
(Centropus 'ru_:ﬁp(,nn'z,s must firgt be found.
When the mnest containg young, one of
the young birds must be fastened to the
bottom by a small iron chain attached to
one of its legs. When tho other young
ones come to leave the nest, tho parent
finds that a bird is unable to got away, and
ghe then perceives the iron chain by which it
si confined. Now, a minor virtue of this
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root of eternal youth is its power of
snapping in two bars of iron, on merely
touching them. Naturally, therefore, the
Ati kukuld, being awarc of this, goes in
gearch of the wonderful root, brings it to
the nest, touches and gnaps the chain with
it, and flies off triwmphantly with the little
prisoner, leaving the root lying in the nest.

There is nothing special in the ontward

must now be put into practice. The nest
must be taken down, and very carefully
carried to a spot where four sfreams meet,
and there scatterod on the surface of the

- water, All the common twigs and roots

either sink or float away with the current ;
but the root of eternal youth sails away by

i itself up stream, against the current. Of
i course it is then an easy matter for any one
appearance of the root by which it may be |

to seize thiz invaluable treasure, and “ live

distinguished from many other roots or | happily ever afterwards.”

twigs; but there is one infallible tost which |

Hexry PARkEE.

LANKA.
By Louis Newm, Créwy Counsmr,
(Reprinted from the Ceylon Miscellany).

Lanka swas, as far ag we can asecertain,
the earliest name by which Ceylon was
known.  Itis so'called in the Rimayana,
which is supposed by some to be the oldest
existing epic in the world. This ancient
poem recites the feuds and retaliations of
Ravana, monarch of Ceylon and Southern
Tndia, and Rama, the prince of Oude. The
former king, in revenge ‘of insults offered
to him by Rama, carried off Sita, the beauti-
ful wife of the latter. The Eastern Helen,

as she has been aptly ealled, was secreted |

in the forests of Ceylon, and Rama, like
another Menelang, as the clagsic comparison
has been carried out, procecded with a
mighty army to lay siege to Sri Lanka
Pura, the capital of king Ravana, 'which
we should therefore call the Indian Troy.
Lanka was therefore the Sanskrit and Pali
denomination of Ceylon, 1f we agree with
the arguments of those writers, who,
equally inclined to believe the wonderful
narrations of an Indian epic, and farced

to yield to the evidence of their own senses,

do not scruple to congign extensive regions
of thousands of miles to the bottom of
the ocean. A consideration of those

_arguments will, however, greatly dispose

the inqguirer to believe, that Ceylon was
indeed the ancient Lanka of the Hindus,
even on the supposition that extraordinary
physical changes had since happenod to

' soparateit from adjoining India, and greatly

to reduce it in extent. The antiquity of
date claimed for the event we have just
cited iy startling, nor do all the calcula-
tions agree to a reconcilable degree. Sir
William Jones dates Rama’s subjection of
the island about 1810 B.C., but the Raja-

i vallin puts it back to 2387 B.C, Sinhalese

accounts proceed also to state that soon
after the death of Réavana (the latter date)
the island was reduced in size from a
cirgumference of 512¢ miles to one of 3992,
It ig remarkable how clo.. the date trans-
mitted by the'ancient Sinhaiese” comes to
that of the great Deluge recorded in our
own Scriptures B.C. 2348, The deficiency
of 89 years is mot so great as it would
otherwise appear, and both accounts would
geem to allude to tho same e\«tllt, if we
consider the liability to difference in such
widely separated accounts, and the difficulty
of very exact calculation during such long
periods. We may elsewhere allude to other
remarkable coincidences between the native
Cosmogony and the Mosaical, We must
now proceed to notice some other difficultics
in the way of believing Ceylon to have
been the ancient Lanka ; the explanabions

" of diserepancies; and the corroborations

of ancient oriental accounts.
Sri Lanlképura, the capital of Ravana,
and the meridian of Eastern Astronomers
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lay in 75° 53/ 15" east longitude; but the
westernmost point of Ceylon only reaches
80° 41”. In order to reconcile this latler
fact with the transmitted one, we must
adopt the theory that ancient Lanka was
far more extensive than the modern island ;
and that some convulsion of mature or
encroachment of the ocean had reduced it
to its present size, According to the
Sinhalese records no less than three en-
croachments of the sea had contributed to
reduce - Lanka to its present limits, The
first, which occurred immediately after
Riavana’s death, we have already mention-
ed. The second took plaece in the reign of
Panduvassa (whose capital was Upatissa-
Nuvara}, who is said to haye ascended the
throne B.C. 504. By this inundation a great
part of Ramanaga, the territory which lay
between Ceylon and Continental India, was
submerged. That tract is said to have
been under the rule of Rama, a contempo-
rary or fendatory of Panduvassa. The
third overflowing of the sea took place
when Devenipétissa reigned in Anuradha-
pura, whose accession dates B.C. 306, In
this instance also a subordinate or eco-
existent principality was the scene of mari-
time submersion. A “great portion of the
coast of the terri.ory of Kelanitissa was
overflowed™ By tho sea, 979 fishing villages,
and 470 pear] fishers’ villages are said to
have been lost, and the distance between
Kelaniya, the capital of Kelanitissa, and the
sew reduced to one gow, which before was
fonr gowg: or 16 Enghsh miles, reckoned
from the city to the mouth of the Keclani-
ganga. Ceylon was reduced to 928 miles
by the last calamity, which, according to a
Kada-impota and Tadkivistara (Sinhalese
topographical works), is the presont extent
of the island. Considering the rude and
eflicient method of measurement possess-
ed by the Sinhalese, it will not be thought
a material disagrecment that Ceylon is
found to be about 128 miles less in cireum-
ference by more scientific measnrement.
Respecting the alleged separation of Ceylon
from India there is a fabulous tradition

connected with the famous foot-print or
Adam’s Peak. According to one vergion
of this fable, our greater progenitor is
said to have paused on the summit to
take a last fond lingering look at the Eden
he was forced to abandon. He turned
towards India and crossed the narrow
isthmus by which it was joined to Lafka;
but no sooner was his last step firm upon
the continent, than the ready ocean rushed
to render his banishment complete. This
account of the separation of the Paradise
which hung like an eardrop from the
southernmost cape of Hindustan, was
vory probably invented by the Muhamma-
dans of India, or to speak more correctly,
was a variation adopted by them of the
original tradition of India. And herc it
may be asked whether the imperfect means
of communication possessed by Buropean
travellers in the Kast, have not in a great
degree contributed to incorrect accounts of
such things, as they have even personally
experienced, but have been unable to
understand without necessary explanation.
There is no doubt also that the accounts
they have obtained of things not scen by
them, have been mainly incorrcet. Mero
tonrists especially have lately committed
many ridiculous mistakes. Nor have men
of scicnce and genius been exempt when
they have partaken of that character.
In ancient times the case of the ambassadors
from. Taprobane to Rome was a notable
mstance. In the case of traditions espe-
cially where travellers have sought for in-

formation who have not been acquainted

with the native languages, great orrors have
thus been originated and propagated. There
are many accounts of Ceylon which are
signal instances of the truth of this remark,

With respect te the inundation of the
saa by which Réavana’s capital of 8ri Latka-
pura was submerged, Forbes adduccs a
circumstance inducive of our belief. 'That
city is said to have been surrounded by a
very broad ditch, supplied with water from
the sea. If sach was the ecase,a violent
storm or convulsion of nature would haye
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accomplished the flooding of a great tract
of land. He says that ‘“the ditches of
Sri Lankapura being filled with salt-water
(ke the present levayas of Ceylon) shows
that no very great convulsion of nature was
required to overwhelm a city in such a
position.”” With respect to the northern
invasions of the sea there is a corroborative
cireumstanee, which sghould be here moen-
tioned. There is, on the Coromandel Coast
of India, an ancient eity, which the land
has but partly secured from the usurping
sea, The present northernmost parts of
the island, which we may presume were
saved by their comparatively superior
height from sharing the fate of the tracts
which have been successively overwhelmed
by the sea, are distinguished from the rest
of Ceylon by their low level and unmoun-
tainous character., Forbes mentions that
4 From the Ramayana it might be inferred
that the island of Maniaea, to the west-
ward of Manar, had sunk below the level
of the ocean or been overwhelmed prior
even to the era of Rima, but that tradition
then preserved its name, and noted the fate
which had befallen it.” The same author
urges against our scepticism that the name
“ Lanka ” was probably derived from the
old Sinhalese name of Ceylon, Lakadiva,
and he algo construes that Elu name into
Laka, the ten thousand, and diva, islands.
¢ This position,” he says, “ would serve to
explain the immense extent of territory
said to have been overwhelmed by the
He also quotes from Davies
{On the Astronomical Computation of the
Hindus) that the dimensions of @ Lanka”
were equal to one-twelfth part of the
equatorial eirecumfercnco of the earth. To
“ As the same

gea F R

guote again from Forbes:
authorities that
irruptions of the sea, and congsequent dimi-
nution of the size of the country, allude
to the several thousand islands attached to
the kingdom of Lankd which have .dis-
appeared in these successive visitations, if
is no unnatnral conjecture that the Maldive
and Lakadive islands were at one time

mention these different |

dependencies on Lanka, when its capital of
Sri Lankapura was in longitnde 75° 53 15*
E. We have already seen that from the
Ramayana it might be inferred that anisland
to the westward of Manar had - sunk
below the level of the sea befors the time of
Rama. The western invasion of the sea by
which the distance befween the capital of
Kalamya and the mouth of the Kelani River
wug rednced from 16 miles to 4 miles as
recorded in Sinhalese history, also corro-
borates the position that tho western
regions of Lianka had been the scene of those
destructive convulsionswhich had repeatedly
attacked the northernmost territory. A
glance at the map of the world will show
the plausibility of the theory which supposes
the western coast of ancient Lanki, or the
igles belonging to i, to have bordered
near the Maldives and Lakadives. The
identity of the name of the latter group
with the ancient Sinhalese denomination
of Ceylon is also striking. There iz a
possibility that an archipelagt anciently lay
between Sumatra and Siam on the one
side, and Lanka and the Coromandel Coast
of India on the other. In the before-men-
tioned work of Dawvies there is mention
made of Salmala, a yuntry a little to the
eastward of Lanka (.here * Meya per-
formed his devotions.”) ‘Luere’is now no
country to the castward of Ceylon; but
according to Major Forbeg,  Binhalese
traditions agree that there were islands
there aftor the commencement of Sinhalese
ITistory B. C. 548 ; and it was to them the
Yakkhas were banished goon after the in-
troduction of Buddhism.” TIf we adops
tho dimensions of Lanka as rendered by
Davies, equal to one-twelfth part of the
carth’s eqnatorial eircumference, it will be
equally reasonable to suppose that the
Salmala of the angient geography of the
Hindus is the Snmatra of the presenttime ;
an island, which has by some speculative
writers been fixed ‘upon as the Taprobane
of the ancient classical writers. There is a
similarity in the sound of the ancient name
Sahmala with that of modern Sumatra, and
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the difference, I believe, may not be un-
accounted for by an Oriental scholar com-
petent to decide upon the matter. In
addition to the supposition grounded upon
the calenlated dimensions of ancient Lanka,
and the fact transmitted by Sinhalese
traditions that islands once existed to the
vast of Ceylon, an examination of a Map
of the World will show, that the appearance
of the clusters of islands so characteristic
of the sea eastward of Sumatra and the
Malayar Peninsula, is likely to strenzthen
the theory that the Archipelago which
terminates so abruptly with Sumatra and
Java, must have connectedly continued to
westward, till it had reached the Maldives,
thus® leaving islands immediately to the
east and west of Ceylon. The Philippines,
Borneo, Sumatra, Java, Celebes, New
Guinea and the other large islands between
Asia and Australia, seem to have formed
the thickest part of the belt of Archipelagos
which reach eastward to the western
Hemisphere, wherve the clusters gradunally
becomo spread and more Widely distributed
throughout the regions which were the
scenes of the discoverios of Uook and other
woll-known navigators. These continued

_clusters of islands ave " most erowded in the

neighbourhood ofs ~ amatra ; but to the west
ot the islalic were 1s the appearance of an
ahrapt ternuination, which seems to eorrobo~
rate the assortion of Hastern traditions and
histories that the waves of the ocean now
roll over once fertile and populons lands.
In adopting that theory we find an expla-
nation of the absence of lands to the East of
Lanka, and a rcason why Indian Astrono-

- mers had fixed their meridian where there

is bub an expanse of sea, and learn the fate
of the thousands of islands which gave to
La‘ka its ancient name, ““Silan,” says Sir
William' Jones, “wag peopled out of mind by
the Hindun race, and formerly, perhaps,
extended much further to the west and
south, so as to inclnde Lanka or the Hqui-
noctial point of the Indian Astronomers.™

U Campbell’s Excursions and Field Sports in
Ceylon, Vol. IT. p. 366,

What the learned Orvientalist has sanc-
tionod with his countenance, so that the
equinoctial point of the Indian Astronomers
may find a local habitation in otr belief, we
have seen that there are eorroborative
grounds for believing. There are equally
so for believing that Silan did also anciently
extend much further to the east, and
that it was the central and largest island
of an Archipelago forming a link of the
connected chain which extends from the
east of Sumatra to the ocean which washes
the western coasts of the great continents
of America.

Another argument in favour of the theory
we have discussed, is furnished by the
verdict of the Geologist and man of Science,
The few gcientific men who have hitherto
been able to pronounce wpon the Geelogy
of Ceylon with any degree of that weight
which should attach to the opinion of those
only who are entitled to promounce such
verdicts by previous actual acquirements,
those few have countenanced the supposition
that Ceylon at an carly period was connected
with continental India. “ Thisopinion,” says
(rardner, ““ig confirmed both by its position
and its Geological eonstitution.” Campbell
incidentally mentions that the sea was
said to have once broken into the Fortross of
Colombo.! :

This of course relates to 8 comparatively
very late period, but still it shows what serious
calamities of nature are likely to happen
where the coasts are very mmch lower,
Dr. Kelaart observes that “the cutting
of the new canal throngh the cinnamon
gardens to the sea gives a very favorable
opportunity of obsorving how recently, in
a geological view, the whole of the Coast of
Colombo must have been the bed of the
sen.”? At Trineomalic also he had observed
several indications of sea-beaches. This
will bear as proof upon the question in
hand, sinee the late Dr. Gardner assertod
that he hoped, in due comrse of time, to
prove that the whole of Coylon is gradually

¥ Nat. Hig. of Nuvara HEliya prefixed to Pro-
l dromus Faunm Zeylanics, (p.ix). _
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riging above the sea level, and that conse-
quently the time, geologically speaking, is
not far distant when the island will again
become united to the continent.” He also
wentions that according to tradition the
passage at Paumben was ence wider and
deeper than new, and that this tradition
actually led to the survey which preceded
the deepening of the strait.’ The first
observation of the gradual rise of the
Western Coast of Ceylon has heen wrongly
conceded to Dr. Macvicar by Dr. Gardner,
and after him by Dr. Kelaart. The oyiden~
ces of such a gradual rise may have struck
Dr. Macvicar at Mount Lavinia; but they
‘are strikingly apparent at diffevent parts of
the Western Coast. Lord Valentia, as early
as Janvary 1804, rematked that the Fort of
Negombo had every appearance of having
boen close to the sea, but that at the period
~of his visit it was some hundred yards
digtant from it. He adds that it is a
universal epinion upen the lslaud that the
sea was retiring on the western and
encroaching on the eastern shores.®

His Liordship alse testifies to the appear-
ance presented by the “singular” island
- Naveharre, which had every appearance of
having been formerly covered by the sea.®
In travelling from Putlam to Aripoo, L ord
Valentia drew the cenclusion that the said
bank forming the outer boundary of the
lagune was formerly part of the ocean.
The lagune he thought would be seon filled
upand the seaitself removed to a still greater
distance. The same author testifics to the
tradition, according to -which extensive
tracts had been carried away from the
eastern part of the island, either by the force
of the monsoon or seme viclent concussion,®

It is therefore evident that so far from
Dr. Macvicar having been the first observer
of the gradual rise of the Western Coast,
that fact was a matter of universal opinion
long before the year 1804. There are
possibly earlier authorities than Valentia,
but wo have settled our point satisfactorily.
It has been a matter of experience that

“ The old
And crazy earth has had her shaking fits.”?

But though since the duy of the first and
universal Deluge we read of such earth-
guakes and overwhelmings, we caunot muse-
on the culamities which overcame the
fair territories of ancient Tanka, depriving
her of the little isles, which like youthful
daughters,surrounded her in the classic days
of ancient India ;> and perhaps overwhelm-
ing in a common calamity her sister-isles to
the East and fair as she, without exclaim-
ing with the same poet, : -

“ When were the winds
Let slip with such a warrant {o destroy ?
When did the waves so haughtily o’erleap
Their ancient barriers 77% ;

It onght te be here mentioned of ancient
Lanka, that “according to some Hmdu
aceonnts, it is distinet from Ceylon, from
which island Lénka . said to be just visi-
ble’®  Thas the statement of a Fakir,
communicated by Mr. Duncan, m the filth
volunie af the *“ Asiatic Researches,” speaks
of his going to Ramesvaram but not to Ceylon,
“from whence the glitterings of Lanki are
to be scen.”

And from the Introduction to Robert’s
translation of a Hindu Book of Fate, Major
Forbes quotes, that “ many of the people
in the distant provinces of India believe
that Ceylon is destroyed.”?

* Gardrer’s Geology of Ceylon. Appendix te
Lee’s Transl, of Ribeyro’s Ceylon (p. 103).

¢ Mavor's Collegtion of Travels, Vol. XXVIIT,
p. 195,

® Thid p. 138, 5wt supra, p. 139,

? Cowper's “ Task.” Bk il

? Wilson’s Sanserit Dictionary (quoted by
Forbes).

? Tt iy ineorrectly stated by Cordiner {p. 2) that
a fread man brought to Reome an account more
correct than any previous ones, by which it
appeared that the Great Bear was not visible

in Taprobane, This, according to Cordiner, if
true, would prove that the Rowman was fuvther
gouth than any part of Ceylon now existing, and
Cordiner eontinues @ * Indeed 1t is a tradition of
tha natives {supported as it is said by astronomi-
cal ahzervations| that the island is wuch dimin-
ighed in size from what it was formerly.” Bat it
appears on an examination of Pliny’s History that
the statoment was made by the Embassy from
Taprobane which accompaniod the frecdman
of Armius Plocamus to Rome, and accordingly
should not carry so much weight as it would di 3f
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These facts are, however, explainable by
those we have adduced in support of Ceylon
having been the ancient Lafka., If the
sceptical spirit however, prevail with you,
reader! you deprive our native island . of
no little interest, and leave to the Lanka of

ancient reputation “no local habitation,”.

nothing but “a name.” But the fond
faney of these who still treagure the legends
of Lanka of old will yet mistake the gilding
lights of sunset for the gleam of Sri Lanka-
pura’s wave-embosomed battlements ; and
whatever of teuth there: may be in that
poetical belief, we cannot long doubt that
soms of the watch stations of Rivana and
Hanuman ‘may yet have their site in
the lovely prison-isle of the beauteous
S164. :

When history will not assist us we must
be content with legends; but to identify
Ceylon with Lanka we need not altogether
hotake ourselves to blind credulity and
partial license.

Lakdiva is the name by which the island
1s indicated in two inseriptions on the great
tablet at Polonnaruva.

Latkadvipa is given by Turnour as

synonymous with Dakdiva, which 1s the

_term ocenrring in th- mser.ption at Mihin-

&+

tale ; Lankadivipw meuns the island of
Lanka.

,Lanki and Lakdiva seem to have heen
mdiseriminately used in the inseription on
the Dambulla Rock.

The signification of Lanka, tho root of
the above names, i3 given as “adorned,
elegant, beanteous.” The inscriptions above
alluded to were six in nuwmber, one at
Dambulla, two at Mihintale, and three at
Polonnaruva. They were transeribed Ly
Major Worbes, translated by the late Mr,
Armour, and published in the Ceylon

Almanac for 1834, with an introduction and
notes by the late Mr. Turnour.

The date of the inseription on the Darh-
bulla Rock being A.D. 1200, it would
appear that the term Lanki had continued
to be applied to Ceylon from the most
ancient times.

The old Fortuguese writers Juan do
Barros and Dicgo de Couto, according to
the French editor of ‘Ribeyro, also record
that Ceylon was first ealled Langa, Langao,
or Lancas, signifying “ the land of delight,*
“the terrestrial paradise.” These old writers
must have derived their information from
the popular belief of the natives of Ceylon’
or of adjeining India, whe were contem-
porancous with them. It is evident tha
the designations Langa, Langao and Langas
are more variations of the name Lanks and
it iz possible that the Indians who alse
called Ceylon “the land of delight, and
the terrestrial paradise’” did not intend to
give those epithets as conveying the mean~
ing of the variations of the word Lanka;
but as additicnal designations of the island.
It 1s also possible that the unlearned popu-
lapion of India or Ceylon, as it has occurred
in other instances of vulgar mistake, may
have ignorantly connected the terms in the
relation in which they were written by de
Barros and de Couto.

It' will not be uninteresting in this
chapter to note such places mentioned in
the history of the Eastern Helen as have
been identified in Ceylon. According to
native traditions 8itd, accompanied by young
Trigida, the niece of Rivana, was removed
from Sri Laildipura and conveyed through
Manaar, Trincomalee, Paravaha forest (in
Nuvarakalaviya) Nayakumbura, Nilanda,
Vahakotte, Gongavala, Yatavara-ela, Mal-
gamadeniya,  Katugastota, Halloluva,

made by a Roman subject cxplaining himself in
the Roman tongue, without all eonsequences of
imperfoet interpretation, so frequently noted by
Editore of Pliny.

Muzrco Polo describes Ceylon as 2,400 miles in
cireumference, but states that in ancient times it
was still larger, its cirenmiference then meaguring
fully 3,600 miles, as the Mappu Mundi says - © But
the northern gales, which blow with prodigions

viplence have in a manney corroded the monntains,
so that they have in some parts senk and fallen
in the sea, and the island from that cause no
longer retains its oririnal size.” M. P. Bk, 3. .
19. But Maundevillo deseribes it as 800 miles
about, and he travelled nearly the same time as
Mareo Polo. [This note did not appear in the

. Ceylon Miscelluny].
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Payangomuva, Udalagundeniya Katukitu- |

la-kale, Atbage-oya, Katndahiima, Nidan-
kotu-ela, Pusselava, Aggahakalé, Rawani-
dala-ela, Mavala, Garinda-ela, Punava-ela,
Diibula, and Sitakoiida.y We have now
come to the neighbourhood of Nuvara
Bliya; but no one is better qualified to in-
troduce us to the prison bower of the lovely
Sitd than the gallant Major Forhes, the
lover of Liandscape and Romance. '

“ Having ascended the wooded range and
skirted the rocks of Hakgalla, we were within
the precinets of the pleasure grounds of Rava-
3143 this 1s a range varying from five to seven
thousand feet above the level of the sea, and
it is included within the steep ranges of
mountains, in ancient legends called the walls

. of Ravana's garden ; these extend from Adam’s
Peak to Hakgalla, and from Pedurutalagala
to Galleganuva kande. “After passing through
& Swampy jungle, in which I remarked fern
trees of thirty feet in height, and turning
round the northern end of Hakgalla mountain,
wo reached an open valley fringed with barberry
bushes and diversified by groups and single
‘trees of the superb rhododendron arboreum,
the dell was surrounded by hoary forests;
whose rich but sombre colouring was unable

. neighbouring forests.

to counteract that snllen gloom which shade
and silence throw over the dcene between Hak-
galla and the massive Piduru. This is the
Sitd Talava (plain of S1ta) where, it is believed,
the goddess was concealed together with Trisida,
the niece of Rivana, who was her sole COmm -
panion.  MHanumin, eluding the wvigilance of
the guards, contrived to penetrate to their bower,
and having delivered to Sita the ring of Réma,
with assurances that her rclease would be
accomplished, he procecded to set firo to the
It wwas this conflagra-
tion which cleared Nuvara Eliya, and other
plaing in this region of genii; and as they
now are, that iz barren of wuseful produc-
tions, Vishnu has doomed them for ever to

| remain,”

No roader of the Ramayana will fail to
be struck with the analogies Letween that
ancient Fpic and the Ilad of Homer.
The Indian Siti, and the Argive Helen ;
Ravana and Paris; Rama and Menclans,
Achilles and Sugriva (Hanumin) by whose

| assistance Rama chiefly succeeded: Sri

Lafkapura and Troy; are striking coin-
cidences in the two Epics; and the duration
of the giege of Troy is given as ten yoars;
of the war of Rama as twelve,

SITAVAEKA AND ITS VICINITY.

Sitivaka has a legendary and historical
interest. The place, which in the ¢ dark
backward and abysm of time” was the
Jungle fastness to which the ravished
Sita was carried by Rivama, was, in the
““ Middle ages” of Ceylon history, the petty
fortress where a tributary prince raised
the standard of revolt. Sacked and burnt
again and again by Sinhalese and Portu-
guese, it was for a brief period the capital
of a de facto king. The halting-place of
Bnglish troops and embassies, it became a
petty fort again, and is now a small Judicial
outstation, with a prosaic Police Court and
Gaol. The very name Sitivaka has dis-
appeared from modern maps, and the town
which has grown up on the old site is now
known generally ag Avisavella.

Sitavaka is sitnated on a river of the same

name, just on the con.zes of the Kandyan
kingdom, TLocal fradition sviu wuihts outthe
“Biso napu ela” as the bathing place of the
captive Sitd, whose ravishment by Révana
18 described in the Ramayana. Itisasmall
pool in a rocky rivulet, surrounded by
jungle and approached by a footpath. It
issitnated near the junction of the Colombo
and Ratnapura roads, and is now & fayourite
bathing-place for those living near.
Modern eriticism has thrown a cold shade
of doubt over the, whole romantic episode
which forms part of the subject of the
Ramiyana. Whether we hold, with some,
that the story merely represents the conflict
always going on between the powers of
good and evil, or whether we hold, that
Rama is the impersonation of Solar energy,
and Sita of agriculture or civilization,

¢ Eleven years in Ceylon, wol. 2, pp. 181 and 132,
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mntroduced into the South of India, hy im-
migrants from the North (sce DMonier

Williams’ “ Hindu Wisdom,” p. 802), it is |

evident that an actual princess’s bath fitsin
with neither of these theories. It 18 the
possession of thig which gives Sitavaka its
legendary inbterest, and we cling to the
legend 'of the captive princess and the
rocky rivulet wherein she bathed.,

The historical interest of SitAvaka rests
on a sounder basis. We first hear of it
about 1540 A.D. Ceylon was then divided
into three kingdoms, of which the chief
was that of Cotta, where then reigned
Buvaneka VIL  His ‘younger brother,
Maya Dunna; was tributary prince of the
district of which Sitavaka was the eapital.
Davy, who Visited the place in 1819, thus
describes it :—

¢ Sitavaka, omnce a royal residence, and
a place of considerable importance; is now
merely a name. No traces of what it once
was are, now to be seen by the traveller
passing along the road, and for a considor-

uble time none were supposed to exist. .

Lately, some remains’ of buildings have
heen digcovered. In June 1819, when
travelling this way the third time, I was
conducted by the noiives-wo an old fort,
’ t:*-onca;_aied by w_ooﬁ, situated on a tongue
of elevafou ground, formed by the con-
fluence of a small deep stream (the
Getahette) with the river., I went in a
boat, and ascended from the river by.a,
short flight of hewn stone steps, and after
walking about a hundred yards, came to
the building, which 1 found to be nearly
souaro, formed of threc walls, one within
the other. The walls were of eabook, as
the stone i3 called by the natives. The
outer wall was between eight and ten feet
high, and six and eight wide. Ii was
widest at its angles, where it communicated
with the enclogure by steps. Between this
wall and the next, the distance might be
24 or 30 feet; the space was overgrown
with bushes, Here I observed a decp well,
carcfully made, and its sides lined with
mAasonry.

The second wall, only a very °

fow feet from the inner, seemed intended
for its defence. The inner enclosure was
probably roofed, and was the donjon keep
of the fortresss There were no marks of
its having been divided into different com-
partments, and indecd, it was hardly large
enough to admit of it. The natives; who
call this rmin Kotuva (a fort), have a
tradition which is probably correct, that it
was built and occupied by the Portugucse
when the mneighbeurhood was the arena
of bloody contention between thesc bold
invaders and the princes of Sitavaka.”
—(Davy’s Ceylon, Part IT. Chap. I1.)

Buvaneka wished to adopt his grandson
as hig heir, and desired an alliance witl:
the Portugnese, who had landed in Ceylona
few years before,

Maya Dunna resisted this, and fortified.
Sitavaka, but his stronghold was captured.
by Buvaneka and the Portugmese. Maya
Dunna, obtaining assistance from India,
retook Bitavaka and ravaged the neigh-
bourhood of Cotta, He was again defeated
by the allicd forces, and Sitavaka was
again captured, and burnt. After the death
of Buvancka, his grandson Dharmapala or
Don Juan, succeeded him, and Sitivaka was
captured and burnt for the third time,
Raja Binha, who made himself virtually
master of the Kandyan kingdom, made
ditavaka his capital. Tle was defeated at
Kadugannava and died in 1592,

When Kandy became the eapital of the
Sinhalese kings, and the maritime provinces
were in the hands of foreigners, Sitivaka,
as a border fortress, was doubtless of some
importance,  After the arrival of the
English, it was there that the embassy
from Governor North to Kandy in 1800
was met by the adigar or prime minister
of the Kandyan king. The embassy left
Colomho on March 10th, and after passing
Kadavela and Hanvella arrived at Sita-
vaka on the 18th. Percival, who accom-
panied it, thus describes the place :—

“ Sittivacca presents as beautiful and
romantic an appearance as any spob in
Ceylon. It is famous for being the chief
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theatre of intercourse, both friendly and
hostile, between the Kandyans and their
European neighbonrs, Here many bloody
battles were fonght by the natives against
the Portuguese and Dutch; here their
treabies, or rather truces, have been repeat-
edly signed ; and this wag the spob usually
chosen for the interviews of the European
with the native ambagsadors. It 1s the
last station belonging to us in this quarter,
and ig separated from the king’s country
only by a large branch of the Mullivaddy!
river which winds around here in several
directions, and is joined by a branch of the
Malivagonga® a little below this place. On
the summit of a hill, immediately under
which we encamped, stood a large range of
buildings defended by an entrenchment,
and formerly occupied by the Duteh, but
now almost in ruins.
conntry from this height is truly grand and
enchanting. The hills, covered with the
thickest woods, are diversified with im-
mense perpendicular ledges of rocks, which
rear their stupendous heads above the
tallost groves. Through the thickets which
cover the valleys, the eye 18 cnabled to trace
. the windings of the rivers and the green
tractg of clear land which imitate their
serpentine  course.—DPercival’'s  Ceylon,
p- 331,

The entrenched hill, spoken of by Per-
‘eival, is on the hither or Colambo side of
the river, and is now occupied by the
magistrate’s bungalow. On a tree, on the
top of the hill, Mayadunna used to hang
malefactors, of whom, he doubtless had
many to deal with, both in the ranks of his
mercenary army, and among his other sub-
jects in those troublous times. I am inform-
ed by an old priest living in the neighbour-
hood that he selocted this spot as his place of
execution, on account of its being conspi-
cnous, and having the distant views on all
sides mentioned by Pereival. All traces of
the Dutch buildings have now disappeared,
but the entrenchmoent still remains, Of

The view of the-

the Kotova described by Davy there only
remain an overgrown mound and a few
hewn stones.

BExactly opposite it, on the Kandyan
side of the Sitavaka river, are the well-
preserved ruing of the © Burandi Kovil,”
built by Raja Siha, to atone for his sin
of killing some Buddhist pricsts. He
favoured the Hindun religion. A wide
ditch, which is crossed in approaching this
ruin, is spanned by single hewn stomes, of
great length and thickness, and accurately
fitbed together. The ruins are in fair pre-
gervation, but 8 number of the stones have
been careied away and used for building
purposes, The beauty of the carved stones
which still vemain, show that the hand of
the worker in stone had not lost its cun-
ning, even 80 late at the middle of the
sixteenth century, when this Kovil was
built, Itissituated on the fartherside of the
Sitavaka river, and about 200 yards from
the ferry.

The Hnglish placed a small garrison
in Pitavaka, which occupied the same hill
as the Dutch garrison did before. The
priest, allnded to above, is the incum-
bent of the Maniangama vihara. This iz 5
rock-temple situ. ted oo the sido of ome of
the steep hills, nay a&nost mountains,
mentioned by Davy, and callea . wxahatua.
Itiz about two miles from Sitavaka. The
vihara is built in the usual way, under an
overhanging mass of rock, and contains a
recumbont fignre of Buddha, two upright
fizures, and one of Vishnn, whilecabout the
entrance are painted representations of
Sakraya and the dewiyo. Among the
curiogities of the vihara are, a copper howl
with the word * Sri,” (Royal) engraved
upon it, a pair of elephant’s tusks, and 3
curious old blunderbuss, said to have heen
the gift of one of tho kings. It is very
short, with a eumbrous stock, and is very
heavy.

I have ascended to the frigonometrical
gtation, on the summit of Yakahatuva, and

1 The Sitavaka river.

? “ Malivagonga” is an attempt to write *3Ma-
valiganea.” It should ““ Kelaniganga.”
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from thence obtained a magnificent view of
the whole surrounding country. The sea
on the wost coast is distinetly visible. A
rock which forms part of the same gronp
, bears the name “ Kobottera Gala.”? 1t was
the residence of two hirds called “ Gale
Kurullo.” * The inhabitants caught one of
their offspring, and presented it to the king.
While in his possession it fought witha deer.
The bird, grasping the deer by the leg, ching
to a tree and was rent in two.
living near this rock, have as their family
name “ Gala Balannalfgé,” or ““ protectors of
the rock,”” and are in possession of land near
the rock, -which they allege was given
to their ancestors, by the king, upon a
“sannas,’’ or grant, which is not now
forthcominig. The legend of these birds is
locally enrrent, and I had this version from
one of the guardians of the rock. He says
that he saw one of the birds in his yonth,
and describes it as black, with three white
marks on its neck. I think the duty of this
family must have been to guard these legen-
dary birds.

Nearthe Sitavaka ferry, and on the bank
of the Gotahette stream, is a mound, encir-
cled by a broad but shallow difch or moaf,
_ Thig is called the ““Hg'.arn Kotuva,” or
“ Qugar fort,” and the natives say that in
days gune Dy it was used as a jaggery
store, The moat, filled with water, pre-
vented the approach of, ants who would

The family |

otherwise congume the tempting treasure.
The Getahette stream, was and still is a
famous stream for gemming (menik geri-
ma). It now winds its capricious way
among old pits in its bed, and eats away its
banks, honeycombed ag they are with dry
pitg, for both bed and banks are excavated
in the gearch for gems.

The word “ Avisavella” is said locally to
be derived from two words, meaning “ trea-
cherous dam” from the frequency with
which the dam or “vella” between two
deep fields and on which the high road now
rung, was breached by floods, but I am in-
clined to doubt this.

Thus, beneath Avisavella, lies, buried asit
were, the historical Sitavaka, which suffer-
ed like most border towns, from its geo-
graphical position, and has in consequence
lefti fow traces of its very existence. The
old “Kotuva,” or fort, is now hidden by a
dense grove of areea trees; the * Burandi
Kovil ?ig in the middle of acocoanut garden ;
a library stands within a few yards of the
“ Princess’s Bath,” the surrounding hills are
green with tea bushes, The sallies of
Maya Dunna from Sitavaka are forgotten,
the noise of tho skirmishes and border
forays of old times grows fainter and
fainter, and Kandyan and Lowlander meet
peacefully together in the friendly shade of
the court-house verandah.

H., Warre,

TRANSLATION FROM THE DUTCH, OF AN EXTRACT FROM JACOB

HAAFNER'S “ REIZE TH

VOET DOOR HET EILAND CEILON?”

(JOURNEY ON FOOT THROUGH THE ISLAND OF CEYLON),

Dz wirpe BoscEBEWONERS oF Crrrow,
Tar witd DwarLers v THE Woonsor UryroN.

But there wander in these woods, through
the impenetrable forests, and deep marshes,
cut off from all society, a wild race, the sons
of the forest, the freedom-loving Vadda,
despising all subjection and acknowledging
no master : content with his desolate woods,
which no Huropean grudges him, he lives
happy and free from cares, and so long as it
suits his hnmour, in blissful poverty : things

which a more enlightened world deems
it greatest happiness are unknown to him;
in the dark woods he is nourished only by
providing heaven, and necessity hasinvented
his household furniture ; the hollowed hand
is his glass and a leaf his platter. He drinks -
together with the elephant who knows him,
and from whom he has nothing to fear,
ab the overshadowed stream which flows
between the trees overgrown with moss ; no
idle desireafter needless things disturbs the
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calmness of hismind, and useless knowledge
tortures not his brain: he lets the sun and

moon shine upon him without endeavouring

to investigate their course : no heavy work
tires onf his limbs, and he sweats not after
the plongh, the chase is hig sole and most
pleasant occupation, and the inexhaustible
woods furnish him abundant food : the
honey is his salt, being that in which he, in
hollow trees, preserves the killed game from
rottenness, and which sweetens the dreggy
water; the wild fruit-trees bend their heavy
loaded branches above hig head, and in tho
earth he finds deliciously nourishing roots :
for ills inevitable to human nature he
knows salutary herbs and healing plants
which the accidents and beagts of the wood
have tanght him.

Armed with an axe and accompanied by
his son he walks in the pathless woods and
gocs out hunting, his stubborn hounds
sniffing about him, and his arrow, which
hits to a certainty, defends him againgt the
attacks of beasts of prey: when he en-
counters the cruel tiger on his way he
approaches him, despising flight, nndaunted
to meet him ; he plerces him at the same
time with his never-missing arrow, and the
strings of his bow whiz in the wind; or,
having met in dispute with the grunting
bear econcerning the hives of bees, he gends
the whizzing javelininto its heart and covers
himself with his hairy fleece : tired by the
chase, he rests under groen arbours by the

hank ofa murmuring stream while thelovely
harmony of the innumerable birds rocks
him to sleep. '

A hut of branches woven together, large
enough for himsclf and his family, iz his
dwelling ; under the thick shady wood he
lives secure from the burning rays of the
sun, and a talipot fan protects him from the
rain. He fears neither cnemy nor attack,
except that of the wild beasts, but the
rustling of the dry leaves and branches,
which he, to serve that end, spreads in
great heaps round his bed, informs him of
the approach of his stealthy stranglers.

His temple and altar is the foot of a tree,
where he lays down lis offerings and prays
to his god for a seasonable shower, his
only want. Thus he lives ccatented and
satisfied with his lot in these thick forests:
surrounded by foreign nations, curiosity
follows him not to examinc their customs
and habits: his woods are his world te
which he, above all other lands; gives the
preference ; his mode of life he deems
the best.

O happy choice ! —blessed tastes! who
of us is born with this desire in the heart—
a desire which conceals all the defocts of
our nature, an¢ fo the most unfavoured of
all lands, the most desulate country and the
saddest sky, binds their inl. " .t with
secret chains. |
F. H. pe Ves,

Barrister-at-law.

TRANSLATION OF THE JATAKAS,

ASINSATVAGGA,
B

(Continued from Vol. I. page 271.)

2. Calgjanakojatuke (52).
The * younger Janaka” story.

“ Men should energetic be, §e."

This the teacher told whilst dwelling in |

Jetavana also on ocecasion of (a priest) who
had given up cxcrting himgelf in any way,
The appropriate story will be found in the

Maha-janaka-jataka. Theking, scated under a
white canopy uttered this stanza :—

Men should energetic be,

Wise mon ne'er throw up the game,

Proof of this was seen in me,

When I to the surfacc came.

Hereupon the mendicant, who had abandoned
cnergy, attained to arahatship. (The Teacher
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said) “ king Janaka was the Buddhs, himeflf,”
lind of “younger Janaka ” Birth story,

3. ' Pupnapdtijatike {58).
“ Fuli=vessel” bivth story.
“ The Vessels are as full as before, &o.”
This the teacher told while residing at
Jetavana on oceasion of some poisoned liguor.
Once upon a time the tipplers of the city. of
Bevat met and consulted together as to how
they shonld obtain money to buy drink as they
were outywof funds. Then a mast inveterate
tippler said, “ Nevermind, T have an expedient.”
The othcrs asked him what 1t was, It ia
usual for Anfthapindika wearing his gignet
ring and clad in costly apparel to go to wait
npon the king. We will put intoxieating
drugs in the liguor vessels and open a shop and

when the tregsuror (Andthapindiks) passes by

we will call to him saying come (here) great
ireasurer,
liquor and make him intoxicated, and when he
iz drank we will gtrip him of his ring and rich
clothes and by means of those we will obtain
moncy to bay liquor.” They all agreed to this,
pronouncing it an exeellent contrivance and so
carried it out. When the treasurcr was coming
they advanced to meet him and said to him,
“ Bir, come here, befove any one is served. This
lignor that we have is most exccllent, take
drink before yougo.” * What ! will a sanctified
erenerable disciple of 2..uha drink liguor I
Thod%™ reluntant to drink, yet with a, view of
discovering the object of these drunkards he
ontered their shop. Perceiving from what he
had noted of their conduct that certain drugs
' had been put into the lquor, and resolving to
expel the drankards from the place he thus
addressed theny, ““ You raseals of drunkards, you
have been putting drags into the liguor vessels
with the intent to intoxicate and plunder overy
one who enters your shop, Meanwhile, scated
in your shop, you forsooth ging its praises, not
one of you, however, dares to take a drink of
it. If it is not demgged then drink of it your-
selves” TIn this way he threatened them and
drove them away and went home, Ile (the
treasnrer) went to Jetavana for the purpose of
giving an account of this performance of the
drunken rogues to Buddha and related to him
what had happened. The toacher said, * Honge-
holder, as these reprobates attempted to decoive
you on this oceasion, they attempted in a former

We will then serve him that

birth to deceive even learned philosopheérs,” and
at his (the treasmrer’s) reguest he told the
stery of the past.

In past time when Brahmadatta was
reigning in Benares the Bodhisat was the
treasurer of Benares. Even then these
rageals conspired together and played tho
game trick with their liquor. They ad-
vanced to meet the treasurer of Benares on
hig way (to the palace) and made the same
request. The treasurer was displeased,
but wishing to learn what their motives
wore, enterod their shop. Noting their
conduct and resolving to expel them thence,
he thus addressed them: ¢ You rascals of

drunkards, it is wrong to drink en one’s

way to the palace, on my return after
waiting upon the king, T will see about it ;
till then stay here.’” He then went to the
palace, and when ho was returning the
raseals again invited him saying, “ Walk in,
sir.” e went in and observing the liquor
nuxed with intoxicating drugs said to them,

“You rascals, your conduct is displeasing

to me, your liquor vessels are as full now ag
when I saw them last. You merely, praise
the liguor but do not drink of it yourselves .
if it 18 good you yourselves will drink of it.
It must therefore be drugged.” Having
thus frustrated them in their attempt he
uttered this stanza :—
Still the goblets full T see,
Words and acts do not agree ;
Hence it’s manifest to me
Sorry liquor this must be.”

Giving alms and performing acts of
merits for the rest of his life, he passed
away (in the end) according to his deeds.

The teacher by means of this religious dis-
course linked the birth story on to the present
thug : * The rogues of that time are the present
rogues, and the then treagurer of Benares was
I myself.”

End of the “ I'ull vessel” Birth story.

4. Phalajatala (54).
“The fruit birth story.”
“'Ts an easy tree to climb, §e.”
This the teacher told while dwelling at
Jetavane on oceusion of a devotee expert in
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telling (good) fruits (from bad). A certain
Bguire in Sevat myited the priesthood headed

by Buddha and lodged them in his park, amd

having treated them to vice-gruel and cakes,
ordered his park-keeper thus: “Go abont the
park with the pricsts and offer the holy men
mangos and other kinds of freit,” “ Very well)
said he, and in ohedienee to the order took the
priests over the park. Now by a mere glance
at & tree (this man) could say this fruit is
green, that not gmite ripe, the other guite ripe,
{and go on) and whatever he auid proved to be
correct, The priest approaching the teachor
informed him of this thog, * Sir, this park-
keepor is an expert in (the knowledge of)
fruits. While himself iz on the ground by a
mere glance at the trec, he can discern that one
fruit iz green, another not quite ripe, a third
guite ripe (and so on), Whatever he says

‘proves to be quite gorrect.” Wherenpon the

teacher said, “Priests this is not the only
park-keeper that is expert in judging of fruits,
in the past the wise were expert in distingaish-
ing fruits, and told the story of the past.

In the past while Brahmadatta was
reigning in Benares Bodhisat was born in
the treasurer caste, and when he had atfain-
ed to manhood was trading with five
hundred carts. Ou a certain occasion he
entered a great forest. At sight of the
forest he called all his men and said, “In
this forest there are poisonous trees. Do
not eat any leaf, flower, or frait (of a kind)
that you have not eaten hefore without
asking me.” “ Very well,” said they and
entered the forest, At the entrance near a
village fhere is a tree called Kimphala. Tts
trunk, branchey, leaves, flowers and fruit
and everything else are like (thosc of a)
mango tree. Not cnly this, the green and
ripe fruits are like mango fruits in colour,
shape, smoll and taste, but when eaten
they are like deadly peison; instant death
ensues, CUertain gluttons, who were ahead
{of the rest) thinking that it was a mango
tree, ate the fruits of it.  Others stood still
with fruits in their kands saying, “ We will
ask onr chief (about them) before eating

(thet).” Oun the avrival of the chief they
asked him, “May we eat these mango
fruits 7’ Bodhisat, knowing that they were
not mangos (said), “ This iz a Kimphala
free, and not a mango free. Do not eat
(the fruit),” and caused those, who had
eaten to vomit, gave them a drink of the
four kinds of sweets, and restored them to

health. Before this too, men taking shelter

under this tree had caten these poizonons
fruits, mistaking them for mangoes,uand had
died. Next day the villagers would come
and seeing the dead bodies take them by
the legs and throw them into a sceluded
place and take everything that was on
them, together with the carts, and would -
return home, That day early at sunrise as
usnal the villagers made for the tree in
great haste one saying, “the bulls for me,”
another “the carts for me,” and a third
“the goods for me,” but seeing the men
safe and sound they asked them, “ How did
you come to know that this is not a mango
frec ' They replied, “ We do not know,
but our chief knew it.” Then the men
questioned the Bodhisat, ©“ Sage, by what
experiment have you ascertained that this
i3 not & mango treo?” “I knew it from
two facts,’” said he. ard uttered the follow-
ing stanza i-—

’Tis an casy tree to climb

And the village is hard by ;

From these two facts I know

That the tree bears not good fruit.

Having given alms and performed meri-
torious acts he pagsed away according to his
deeds. ; :
The teacher related this religious history in

explanation of his saying :—“In like manner
have the wise formerly been experts in the
knowledge of fruits,”” and shewed the connec-
tion of the birth story thus, “the then followers
were the followers of Buddha, the chief was 1
myself.”

Eind of the “ Fruit ” Birth story.
T, B. PANABOKEE.
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SANSKRIT PUZZLES,

No. XIII.

TETHT: G40 &1 SFFET O T |

o ®49E T4 FEET FEEE
The first line constitutes the puzzle, and
the second merely informs ng that there is
a word in it in the nominabive case, which
is 8o concealod as to render a ten years
search insuflicient for its detection. In the
absence of a knowledge of this hidden word,

wo should translate the fivst Iimo thus:

SHaving taken the daughter of Janaksa
from the Raksasas he wont to the city.”
Quite opposed to this will be the sense of
tho words when the agent of the verb yayaw
iz discovered.

&

Eoimoz.

No. XIV,
H=T 59 TEHE AT FE |
ST fERTE U9 A [T | goEa: ||

SOLUTION OF SANSKRIT PUZZLES.

No. XTI,
SINT: APl §F AT |
TEH T g9 T TAn G
Lif. :—“To him who came in search of
wealth, the Pandn princes all gave a cow
and gold and gems diverse.”
In this verse we have a more intricate

grammatical construction than a charade, |

The difficulty consists in finding out the
verb to the “nominative plural, Pandavdh—
the verb bring masked, as it were, in tho
combination  Duryodhana,” the name of
the eldost of the kawurave princes who figure
in the great Indian Hpic.' e Mahabharata.
“The, mention of fue Pandava princes in
this cousc bn tends to strengthen the
deeeption and mislead the ~mind. The
combination Duryodhane coming after sarve

" cam, however, be resolved into aduf, 3o and

dhana, m which we find the vorb aduk with
the initial yowel elided—meaning, < gave ’!
L. C. Woumsivga,

No. XII.

T WAH=FT =T FATEEA | _

AE A =29 A1 ST iEE
In order to solve thiz very ingenious
. puzzle, the reader must imagine to himself
the {¢ircumstances and surroundings con-
nected therewith,  Let him, then, imagine
to himself a high caste Brahman on a toil-

some journey traversing a sandy plain on a
sultry day. Wearied and thirsty, he long-
ingly approaches a village-well, from which
a maiden is drawing water, and addresses
to her the stanza which embodies the puzzle
we haveto solyve, and the ordinary transla-
tion of which would run thus :— '

“I wish to.drink water from thee, ol
lotns-oyed maid ! If thou wilt give, I.do
not wish ; if thou wilt not give then do I
drink.”

The key to the proper translation of the

- two last lines is found in the word dasyusi,

which, of course, one would take te be the
form of the future temse of the second
person singular of the verb da to give.
But the word admits of being broken inta
two words; 4. e. ddst -} ast, Tthou art a
glave,” which by the rules of combination
become dasyasi, Thus the meaning of the

- last two linos would bhe, “1f thou art a

glave-girl T drink not from thee; if thou
art not a slave-girl I will drink.”

A Brahman, however wearied and thirsty
he may be, dare not break caste by taking
even a drink of water at the hands of a.
pariah or a slaye; =o that his inquiry ag to
the caste and position of the maid was
natural. Whether, however, the beautitul
girl with “a lotus-eye” understood the
witty Brahman or appreciated his pun, is a
puzzle which must remain ungolyved.

L. C. Woesivma,

0t gharg =84 Panini VL 1. 109.— EpIToR.]
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