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MIHINTALE-THE CENTRE OF BUDDHIST
PILGRIMAGE IN JUNE

IHINTALE hill, situated about
eight miles to the east of Anu-
radhapura rises over a thousand
feet above the surrounding plain.
Tt was to the summit of this hill
that, in the 3rd century B.C. the
Arahant Mahinda arrived with his
retinue,—Uttiya, Itthiva, Sanibala,
Bhaddazila, the four monks Suma-
na, the novice, and Bhanduka, the
lay devotee to fulfil his migsion of
propagating the doctrine of the
Buddha for the benefit of the people
of Ceylon.

The day of the arrival of Mahinda
coincided with a festival in Ceylon
and its ruler, Devanampiya Tissa,
attended by his followers went to
Mihintale to celebrate the occasion
by indulging in the favourite pastime
of the nobility at the time, the deer-
hunt. The Saint, on seeing the
King, accosted him, and after a
brief conversation with him realized
that the King was sharp-witted.
He preached to the King the Ciila-
hatthipadépama Sutta, after which
the King and his followers embraced
Buddhism. Thus the summit of this
hill became the cradle of Buddhism
in Ceylon. Devianampiva Tissa be-
came an ardent supporter of Bud-
dhism, under whose patronage the
religion began to flourish,

On this hill which was known as
Missaka Pabbata, were temporarily
enshrined in Cetiyas the relics
brought by Sumana Simanera at
the request of the King. Hence it
came to be known as Cetivagiri or
Cetiya Pabbata. Its association
with Mahinda caused it to be called
Mahindatthala or Mihintale. The

hillsides were precipitous except on
the East, on which a broad flight
of stone steps built in four stages
lead the visitor from the foot to the
summit. Devanampiva Tissa built
a vihdra and sixty-eight rock-caves
at the place for the use of the com-
munity. The rulers who followed
him, too, lavished their piety on
this sacred hill by erecting religious
monuments, ponds, hospitals and
made the Cetiyapabbata Vihara a
well-maintained and well-provided
monastery.

The ancient Cetivapabbatarama
comprised a large area surrounding
this hill. But for purposes of
archaeological work only 144 acres
have beenreserved and cleared. From
the Mihintale-Galkulama Road a
gravel road branching off near the
Mihintale bazaar area leads to the
foot of the hill where the visitor is
suddenly confronted with the first
lap of the broad flight of steps lead-
ing to the summit of the hill.

The area at the foot of the hill
is now a pleasant mango grove
where deer stray. This sight recalls
to one’s mind the historic meeting
of King Devanampiya Tissa and
Mahinda Thera.

To the right of the gravel road
leading from the bazaar to the
stairway are to be seen the remains
of a monastic hospital. A tenth-
century inscription and a stone
trough at the site go to establish
that the site was that of a hospital.
In the course of work at this site
have been found two bluish glazed
jars of Persian origin and a large

broad-brimmed vessel of local manu-
facture. These jars which were in
pieces were restored and are exhi-
bited at the Archaeological Museum
at Anuridhapura. A few yards fur-
ther adjoining the stairway is another
monastic site consisting of a main
edifice at the centre and four sub-
gidiary buildings at the corners, the
whole group being enclosed by a
prakira. This in plan is very
similar to many a site that is to he
seen at Anuradhapura.

A few yards beyond this is the
first lap of the broad flight of steps
leading to the summit of the sacred
hill. The Kantaka Cetiya to the
right and an unidentified dagiba
to the left, both situated in com-
manding positions on the top of
two hillocks, appear as if they are
two sentinels guarding the entrance
to the Cetiyapabbata Vihara.

The Chronicles are silent as to
who built the Kantaka Cetiya and
as to the period when it was
originally erected. But to King
Lajjatissa, a first century ruler, is
given the credit of making a stone
mantle to this dagiba. Thus it
will be seen that this monument was
one built shortly after the establish-
ment of Buddhism in Ceylon. The
vahalkadas of this dagiba con-
tain better carvings than their
counterpartsin Anuradhapura. The
geulptured stelae at either ends of
these vahalkadas are similar to the
carvings on the Sanchi gateways
and are the earliest specimens of
the plastic art of the Sinhalese. The
dagiiba, though not so large as the
Anuriadhapura digébas, yet has a dia-
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meter of 425 fect at its base. Orviginally
it would have been over 100 feet in
height. The vahalkadas which were
painted, the white dome and the
glistening gilt pinnacle of thisdagiba
would have been an awe-inspiring
sight to one looking at it from the
foot of the hill.

At the end of the third flight
of steps are the remains of the
refectory or Danasilava of the
Cetiyapabbatarama. Two large
stone eanoes are to be seen here
just as in the refectories at Anu-
ridhapura. Close to the refectory
on a higher terrace are the remaing
of an image house on either side of
the entrance of which are two large
stone glabs containing two 10th
century inscriptions of Mahinda
IV. These contain the rules and
regulations regarding the main-
tenance of the arima and give one
an idea of the manner in which
an ancient Buddhist @r@mae was run.
The inscription mentions that at
this arama was a devile for the
goddess Minindl and this fact goes
to prove that worship of images
of gods existed side by side with
that of the Buddha image even
during the tenth century. In the
same terrace ag this vihdra but on
the other side of the steps are the
remains of the Sannipata sila where
the community held its congrega-
tions.

In the valley to the East of the
refectory is a pond known as Tim-
biripokuna. To the cast of this
pond on a hillock is an unidentified
dagiba, in the relic chamber of
which, were found frescoes datable
to about the 8th century. These
frescoes were detached together with
the plaster on which they were
painted and are now exhibited in
the Archaeological Museum at Anu-
ridhapura.

The fllight of steps becomes nar-
rower from the terrace where the
refectory is and leads up to a plateau
on the summit of the hill. Tt was
on this plateau, known as Ambas-
thala, that the historic meeting of
Mahinda Thera and King Devanam-
piya Tissa took place. A modern
Sanghavisa and Dharmagilava exist
there. Theremains of the Silicetiva
built by King Makalantissa in the
lst century B.C. are to be seen
on this plain, The spot on which
the Silacetiyva stood is said to have
been hallowed by Lord Buddha on
His third vigit to the Island and is
therefore one of the sixteen most
sacred places of worship for the
Buddhists, After the period in
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which Mihintale was abandoned to
the jungles, the people could not
even identify the various monuments
situated on this hill. They mistook
the Silacetiva and named it Ambas-
thala Dagiba which name persists
even today though there is satis-
factory evidence to identify it as
Silacetiya. The stone-work of this
dagiba has been covered by a
coating of plaster in a later restora-
tion.

In the 2nd century Kanitthatissa
built a vatadagé enclosing the Sila-
cetiva. This edifice would perhaps
have been a wooden one. The
stone-pillars of the vatadigé are
the only remains of it that exist
today. These support the view that
it wag a work of the seventh century.
Perhaps this vatadagé was built
after the destruction of the earlier
wooden one. Makalantigsa is cre-
dited to have built an Uposatha-
ghara and planted a Bo-tree on this
same plateav. But only the bound-
ary stones of the Uposathaghara
exist today.

On the rock face behird the
modern Dharmasalava is an inscrip-
tion in Pallava Grantha characters
of the seventh or eighth century con-
taining a Mahayanist Sloka. This
goes to prove that during this period
Cetiyapabbatirama was influenced
by Mahayanist doctrines.

To the south-east of this plateau,
is seen a cave popularly known as
Mahinda’s Bed. Here a space on
a rock sufficient for a person to
sleep on, hag been smoothed out and
another rock on top is found shelter-
ing the space from the elemernts.
To the south-west of the Silacetiya
is the Mahasfiya. The Chronicle
gives a long account of this dagiba
built by Mahadatika Mahanfiga in
the first century. It is believed that
the Urnaroma of the Buddha is
enshrined in this digiba and it is,
therefore, greatly venerated as a
place of Buddhist worship. This
diagéba, during modern times, had
been restored twice but has again
shown gigrs of collapse, The present
tovernment too hag now under-
taken to restore this and cre long
it will once again be one of the
grandest gights crowning the top of
the hill.

To the west of Mahisiiya beyond
a modern image-house is the Mihini-
dusiya which has heen excavated
by the Archaeological Department
recently. In the course of work, in
the chamber which belonged to a
later restoration in the 7th century
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relic-casket in which was found
enshrined a golden cylindrical tube
placed on a flower, made of gold
leaf. The contents of this tube
which were not examined may most
probably be Buddha relics. Another
golden relic casket belonging to
the time of the original foundation
of this digiiba—that is—about the
3rd century B.C. were found bones
and ashes. No evidence has been
found to identify as to whose remains
these are, but Dr. Paranavitana in
a report of his, states that they
may very well be those of the
Arahant Mahinda which were en-
ghrined in a stipa on the summit of
the hill by King Uttiya.

Descending the hill-top one could
see the Niga Pokuna in a terrace
below. Coming still further down,
below the Sannipatasila terrace
the visitor will see the ancient
“Lion Bath ™ or Simha Pokuna
which Bell describes as ‘' per-
haps the best executed piece of
spirited animal sculpture in the
round to be seen anywhere in the
Island.” From near the * Lion-
Bath ** to the north, behind the
Kantaks Cetiya, a fine view of some
of the rock caves at Mihintale could
be seen. Starting from the Con-
vocation Hall terrace a path des-
cends westwards and leads to the
main road from Mihintale to Gal-
kulama. A few yards to the right
of the junction of this path and the
high road are the remains of a
monastery enclosed by a parapet
built of large blocks of roughly
dressed stones. Within this en-
closure are to be seen remains of
shrines, a large stone-faced bath
and a dagiba popularly called Indi-
katusfiya. In the course of con-
serving this stiipa were found in-
seribed copper plaques containing
fragments from a Sanskrit Buddhist
text of the Mahayanists, the Pragfia-
paramiti. These plagues indicate
that this was a monastery of the
Mahayanists built during the ninth
century.

To the west of this monastery is
situated the Réajagirilena, a rocky
hill, on whose summit are several
caves bearing inscriptions dating
back from early times. Bell in des-
cribing this place says, ““a better
hermitage for Buddhist monks could
hardly be selected than the airy
caverns. They provided every faci-
lity for quiet retreat.” An inserip-
tion in the Nagari script of the ninth
century found at the place goes to
prove that this hermitage was occu-
pied Mahayinist monks in the ninth

entury.
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About a quarter of a mile hevond
this, a turn to the East into the
ju ngie from the high road, leads the
visitor to another group of remains
sl\lrtlug the Kaludiya Pokuna. Bell
says in describing [&.dllldl\d Pokuna,

The first peep of this delight Ful
glen, as it suddenly bursts on the
charmed gaze, is entrancing in its
quiet picturesqueness. A more per-
fect sanctuary for °“the sons of
Buddha * could not be found any-
where throughout the length and
breadth of Ceylon.” Around the
marge of this lake has been laid out
an extensive monasteryv. Inscrip-
tions found at the site prove it to
bhe an establishment of the 10th
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or 11th century. Bell hazards the
suguestion that it may very well
he the remains of the Hada\unha
Vihara built by Kassapa IV in the
10th century for the Dhammarucika

. community of monks.

Till the 13th century, this monas-
tery of the 3rd century B.C.
flourished amidst various vicissi-
tudes that the Buddhist Sasana
underwent during these 1,600 years.
In the 9th and 10th centuries it
was under the influence of Maha-
vanists. The gradual decay of this
monastery started from the fall of
Anuradbapura in the 11th century,
In the 13th century when Polon-
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naruwa algo came under the domi-
nion of the Tamils, the royal princes
and the nobility, through fear, fled
to Ruhuna loavmr such important
monasteries as this> to fall into ruin.
The Tamils plundered the riches
from the monuments, After the
13th century, for a long period of
aver 600 years, the Mihintale monas-
tery was forgotten by the people.
The important dagibas could not
be identified by these who in the
19th century started clearing the
ruins. - The Mahasdya is already
under restoration and ere long
Mihintale will onee more regain its
splendour of old.

W. 5. K.

OF BUDDHISM

Lecturer in Indian Philosophy, University of London.

IT is not so long ago that many

scholars deseribing the Buddhist
doctrine, emphasized its pessimistic,
negative and life-denying character.
In their opinion, the view of life,
including its pleasures, as ill, sorrow
or suffering (dukkha), with decay

and impermanence (aniccatd. anit-
vata) as its central features, the
suppression of all  desires and

eraving as a means to the way ont,
the idea of Nibbana (Nirviina) as a
total blowing out. the so-called
denial of the personality (anatta-
vada) hardly afforded a stimulating
and inspiring philosophy. They
held that in this presentation it was
all too lifeless and * soulless.”
Moreover, these scholars approached
Buddhism as a dead and gone
religion. They ignored the fact of
its present existence as a vigorously
living foree in the lives of countless
millions of men and women spread
all over Asia..!

It is gratifying to contemplate
that thanks to the immense joint-
scholarly effort of the past forty
years—in the West as well as in
Asia—a totally different picture of
Buddhism has emerged. Now the
general trend in many publications,
scholarly as well as popular, is the
stressing of its joyful rather than its

sorrowlul character. Tt is described
as a New Message, a New Gospel, a
Universal Religion. a revolution or
turning point in the social, cultural-

religious and spiritual situation of

India and Asia in particular and in
the history of mankind in general.
Its moral gualities, its * simplicity
and directness "are exalted. More-
over, Buddhism is no longer seen
merely as a way out, an escape. Its
positive qualities are better under-
stood, above all its transforming
force and its civilizing power. It
is obvious that this very power is
entirely incompatible with a life-
dtmlng philosophy, Buddhist or
otherwize, Whatever the real
character of Buddhism was and is—
and scholars are still steeped in
controversy about the meaning and
purport of its ¢ I)Hlpltﬂ( philosophical
theories—one thing is certain. It
was rnot only a highly original
religious-philogophical doctrine and
ethico-psychological discipline. 1t
also became a civilization inspired
by truly creative ideas, purifying
and ennobling the lives of the
peoples who embraced the Sad-
dharma. And this happened on the
popular ag much as on the more
advanced philosophical levels. No
doubt the spread of Buddhism in its
many ramifications and with its

higher civilizing influence has been
in keeping with the words of the
Buddha : ** Therefore, Bhikkhus, ye
who have been taught by me the
Dhamma which T have fully under-
stood, having thnr()ugh]v made
_\_-’0111-:5&'1\ es masters of them, practise
them, meditate upon thom. and
spread them abroad in order that
Brahma-faring may last long and be
perpetuated, in order that it may
continue to be for the good and
happiness of the great multitudes,
out of compassion for the world, and
for the good and gain and happiness
of gods and men.” The history of
Buddhism, in so far as it is known
today, ig fraught with many para-
doxes. Just like the path of the
true Buddhist devotee himself, its
career has been beset by many
hindrances. For one thing, as
mentioned in the beginning of this
article, it has been frequently said
that in spite of its positive, creative
and eivilizing influence, the Buddha'’s
teaching is mainly negative. In a
recent publication this has been
formulated as follows: * Evil and
suffering are brought into the fore-
front. Man's life is to be spent in
a struggle against evil, and the
ethical code is quite often. but not
always, worded in terms of absten-
tion from evil. Concentrated mental

1. Cf. R. L. Slater, Paradox and Nirvana. A. Study of religious ultimates with special reference to Burmese Buddhism, Chicago,

1951, p. 5.

2, Maha Parinibbana Sutta, D.N., II, 119.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org
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activity is emphasized and little is
said about “ doing things.” The
author observes that there is some
truth in the criticism. For example,
the oft quoted verse from the
Dhammapada gives the teaching of
love in negative form : Never in this
world can hatred be stilled by
hatred ; It will be stilled only by
non-hatred—this is the law eternal .®

In contrast to this negative
opinion, it is no exaggeration to say
that the Buddhist doctrine of love

and compassion (metta, maitr,
karuna) is its most redeeming,

creative and positive feature. It
emanates directly from the Buddha
himself and it has ever since heen
the binding link of wvirtually all
forms of Buddhism. It became, as
if it were, * crystallized ” in the
exercigse of the four Brahma-viharas,
the four * Moods™ of which the
first geems to be the oldest and most
genuine. This iz described as
follows : ** Thus he stays whilst he
suffuses the whole world above,
below, across, on all sides, in all
completeness with a mind of loving
kindness, wide extended, immeasur-
able, without enmity, without ill-
will ; with the liberation of the mind
through loving kindness thus deve-
loped, he will not stay, he will not
stop at what is finite . "4 Space
does not permit to quote again here
from the Pali seriptures the very
large number of sayings exhorting
the conscious practice of metta.

Only one, from the Itivuttaka, may

be mentioned here : ©° Well it is with
him who, with a guileless heart,
shows friendly feeling even towards
one living being only : but the noble
one who shows pity with all living
creatures acquires abundant religious
merit.” This spirit of loving kind-
ness, as expressed here, is the direct
counterpart of the idea of karuna
which is the essence of Mahfyina
Buddhism., Whatever book of the
enormous mass of Mahayina litera-
ture one opens, almost at random,
its central themes, love, compassion.
self-zsacrifice, and the salvation and
help of others will be there. In the
Saddharma-Pundarika, e.g. the fol-
lowing Buddha words are related :
“ O Sariputra, the true doetrine as
encompassed by the Tathagata can-
not be argued : it transcends the
limits of (mere rational) thought.
Why ¢  Because the Tathagata

approach,
4. Subha Sutta, M.N.

(513

p- 10.

3. Cf. P. D. Mehta, Harly Irldmrl R{ll"l{)llh I'] hmwht London 1956, p. 238,
Tn a hundred pages he has given one of the most Taeid l‘-Kaniﬁ\'?nS of Theravada Buddhism.
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appears in the world to achieve a
great purpose, viz. to bring about
that all living beings will accept,
understand, see and penetrate the
knowledge and insight won by the
Tathagata, so as to make them
enter the Path of Insight reached by
Him. They will then achieve his
Bodhi, hig perfect cosmic-zpiritual
insight.”

In view of this common feature of
love and compassion, it seems to be
all the more pamduxmdl that the
Mahéayana seriptures form one long
accusation, denigration and rejec-
tion, frequently strongly worded, of
the alleged selfish pursuits of the
Hinayina Buddhists, the Sravakas
and Pr a,tyekahuddha& There is no
doubt a historical basiz for this
accusing attitude. Ascetivism and
the urge to be away from the often
miserable gocial, economic and
political conditions were widespread
in ancient India. On the other
hand, the spiritual and religious
needs of the masses were great.
Moreover, there was an ever recur-
ring tension between the monastic
orders, the Sangha and the lay-
communities. Nevertheless, it
seems to be wrong to identify early
Theravada Buddhism with Hina-
vana. In spite of unmistakable
phllom}phlml differences, Mahayana
and especially the altruistic side of
Theravada Buddhism form in
escence an - Hkaydna,” a unique
path destined for the spiritual wel-
fare of mankind. And this is true
for every form of altruistic Bud-
chism. Regardless of nitartha and
neyartha, direct and indirect-implied
forms of preaching, the famous
words of the Buddha recorded in
the M'ahﬁ,pminibbﬁn(l Sutta are
entirely appropriate in this context :
‘1 have preached the doctrine,
without making any distinetion
between within and without ; the
Tathfigata has no such thing as the
closed fist of a teacher who keeps
gome things back.”

What then is the creative force of
Buddhism ? This guestion must be
asked, because., without exception,
all its different forms propound the
theory of anityata, i.e. of the basic
and universal impermanence of all
phenomenal life. It is one of the
cardinal Buddhist conceptions. In
addition, especially at a later stage
of Buddhist philogophical develop-
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ments (Dinniaga, Dharmakirti, ete.),
the ksanika-vada, the radical theory
of momentariness or instantaneous
being, was elaborated. The roots of
this theory are already present in
the Nikayas, in the Pali Abbhi-
dhamma and in the Sanskrit
Abhidharma. Superficially speak-
ing, such a philosophy leaves hardly
room for creative effort. For this
needs time and duration to
materialize. And indeed, Kamala-
gila. in his commentary on the
Tattvasamgraha, records the follow-
ing words of the Buddha: ** All
forces are instantancous. But how
can a thing which has no duration
nevertheless have the time to
produce something 7  And the
following answer then is given :
“This is because what we call
" existence * is nothing but efficiency
(artha-krivakaritva) and it is this
very efficiency which is called a
creative cause.”’® It ig not neces-
sary to discuss within the context
of thig article the intricacies of this
difficult theory. But briefly a few
points may be raiged. All human
creative activity is the resultant of
spiritual tension, impulse, will and
concentrated effort. Itisinvariably
the final stage of an intense develop-
ment which is its causal determinant.
The essence of real creation, how-
ever, is “ novelty,” i.e. a “ break ”
or transformation of the preceding
causal pattern. This can only be
brought about by  vision” or
“enlightenment.” For no creative
effort is poszsible without vision,
thought, mindfulnes s, discipline and
skill. In the vision the idea and
the * truth ™~ of the obhject to be
ereated ig born. By penetrating
thought and conc entrated mindful-
ness it is endowed with concrete
form. By discipline and  skill,
ll’l‘\'pll!-'d I:\ the efficiency of the idea,
it is carried into effect. Only w hen
these factors are present in a
balanced fusion, man is able to
‘ereate,” i.e. at once to break an
old and to make a new causal
pattern, whether objectively in art
and science or subjectively in the
congcious transformation of his own
life, Above all, creativity requires
“ personality.” Without stretching
things all too far, one may maintain
that all these factors are, somehow,
present in Buddhist philosophy as a
whole. True, all forms of Buddhism
teach the anditman—or anattavida.

The author thoronghly disagrees with this negative

Cf, Th. Stcherbatsky, Buddhist Logic, Leningrad 1932, vol. I, p. 119 and Santaraksita, Tattvasamgraha, Baroda 1926, vol. I,
Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org
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This is mostly wrongly translated as
the theory of the denial or negation
of the “ soul.” This has led to the
apparent conclusion that Buddhigt
philosophy rejects the idea of the
* personality,”” This theory has its
corollary in the °° dharmanairat-
mya ’ concept which denies * sub-
stance 7’ to all “things.” Although,
indeed, the literal translation of
“anatta ¥ or “andtman ” is non-
soul or negation of the soul, this
expression hag different overtones of
meaning in Buddhist Sanskrit and
Pali, on the one hand, and in
English (or other European lan-
guages), on the other hand. In
English it expresses a negation. In
Buddhist terminology it points to
the dynamic qualities of the
personality. TFor Buddhism main-
tains that the empirical soul is not a
“thing,” a static substance (dravya),
but a dynamie stream of conscious-

ness (vijianasamtana, cittasam-
tana). Hach moment of this stream

is subject to impermanence.
But in its causal efficiency, it gives
’rurm to the next moment. The

“ gtream,” therefore, is itself a
potential source of constant mental
and spiritual regeneration, which is
something entirely different from a
mere ‘' negation of the soul.”
Neither the figure of the Buddha
himself, nor the ** Arahant” and
“ Bodhigattva 7 ideals are in keep-
ing with such a denial. Rather,
they are the most perfect fulfilment
of the idea of personality.

Essentially, the  vision * is given
in the idea of the Bodhi, the En-
lightenment. For this is at once a
transcendent supra-rational experi-
ence and a penetrating view of life
in its real nature. The Bodhi is
primarily associated with the exalted
figure of the Buddha himself. But
in so far as the Tathagata is the
great example for all human beings
who follow in his wake, it is poten.
tially present in them. This idea
has been more fully worked out in
Mahayana philosophy, but it is not
absent from the Theravada doctrine,
Furthermore, to a very large extent,
a main concern of Buddhist philo-
sophy (and psychology) has been
the study of the human mind as well
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as of the nature of thought. Here
again, one can trace a paradoxical
development. There iz no doubt
that alr ead_y in early Buddhism the

“mind 7 oceupied a fundamental
and cenfral position, at a later stage
giving rise to the Yogacira-vijfidna-
vada idealism. We read e.g. in the
Dhammapada I, 1 and 2 : ** All our
tendencics of character are the off-

spring of mind, dominated by mind -

and made up of mind. If a man
speaks or acts with a sullied mind,
then suffering follows him, even as
the wheel of the wagon follows the
hoof of the bullock . . . If a man
speaks or acts with an unsullied
mind, then happiness follows him
ever, just as his shadow.” And in
the Kevaddha Sutta of the Digha
Nikfya it is said ™

“ There is not that earth, water, fire

and wind,

And long and short, and fine and
coarse,

Pure and impure, no footing find.

Thers is not that both name and
form

Die out, leaving no place behind.

When intellection ceases they all also
cease.”’s

In the Anguttara Nikiya we
read : ** Verily, I declare to you, my
friend, that within this very body,
mortal ag it ig and only a fathom
high, but conscious and endowed
with mind, is the world, and the
waxing thereof, and the waning
thereof, and the way that leads to
the passing away thereof.”” More-
over, the position of viffidna-
vijiiina in the twelve-fold causal
series or the place of ' right views’
and “ right mindfulness ” in the
graded scale of the Noble Rightfold
*ath, they all indicate the para-
mount 1mpm"tan(‘r~ of mind and
thought in Buddhist philosophy.
No wonder that many centuries
later the famous Buddhist logician

Dinnaga opened his Pramana-
Sammucecaya with the following

dedication verse: I salute Him,
who pursues the weal of the living
beings, the Teacher, the Blessed
One, the Protector, Him who is
Logie Incarnate (pramanabhiita),”’8
In spite of this glorification of logic
(and this seems to be the paradox),
in all forms of Buddhism, mere

Dialogues of the Buddha, Part T, p. 284,

6.
v O T Raju, Tdealistic Thought of India, London 1953, p. 200.
8. Rahula, 8., Prami navirttikam, Introd.

Heidelberg, 1931/32, vol. T1, p. 150.

9. Vasubandhu, Ahhuihqrmaknm French translation by L

IIT1, 246.

10, 8. Yamaguchi,
Leningrad 1936, p. 82 (41.20),

Madhyantavibhigatiki, Nagoya

p. I, J.B.O.RS., vol. 24, 1938 ;

1934, p. 50; Th.
Digitized by Noolaham Foundation.

L. de la Vallée.Poussin, Brussels
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rational thought and philosophical
speculation for the sake of specula-

tion leading to * opinions” and
false * views,” are rejected in the

mogt emn}mtlc way. . some
recluse or brihman is addicted to
logic and reasoning. He gives
utterance to the following conclu-
sions of his own, heaten out by his
argumentations and based on his
sophistry . . . ,” we read in the
Brahmajala Sutta of the Digha
Nikaya (1.23). In the first book of
Vasubandhu's Abhidharmakosa this
attitude is summed up as follows :
* There are two roots of disputation
(vividamila) :  Attachment to
pleasures and attachment to opmmn'~
(drsti). **Sensations ”and * ldeas ™
are respectively the principal causes
of these roots. Truly, if one is
attached to pleasures it is because
one experiences sensations : if one
iz attached to opinions, it is because
of holding false views or notions
(viparitasamjna). Sensation and

Thought are the causes of the
Samsara ; he who is desirous of
sensation and whose ideag are

erroneous is caught in transmigra-
tion.”® In Sthiramati’s Madhyanta-
vibhagatika it is explicitly stated
that cenceptual thinking belongs to
the sphere of (transcendental) illu-
gion.! And in the Samdhinirmo-
canasiitra, the Buddha says with
regard to the realization of the
Absolute (Tathata): I am fully
enlightened concerning the Absolute,
the character of which transcends
all philosophieal speculation. Fully
enlightened, I address the people,
I preach, I explain, I teach and 1
reveal. Because, as I have gaid :
The Saints know the Absolute by
Intuition ;: for the common man,
philosophical speculation is a matter
of tradition. So you know by this
argument that the Absolute trans-
cends all speculation. The Absolute

is not the ohject of ideas : specula-
tion is attained by ideas. The
Absolute is inexpressible ; specula-

tion belongs to the domain of words.
The Absolute escapes every-day
vulgar experience ; speculation is the
object of vulgar experience. The
Absolute is beyond all controversy ;
speculation is the object of contro-
versial opinions'  Finally, Nagir-

E. Obermiller, History of Buddhism by Bu-ston,

1923-1931, vol. 1. p. 41 ; see also D.N.

Steherbatsky, Madhyinta-Vibhanga, English Translation,

11. E. Lamotte, Samdhinirmocana Sitra, TibetandPesdnandg Frenehn treaslation, Paris 1935, p. 173.
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juna. with a parvaphrase of a verse
(824) in the Suttanipita, exclaims :

* Everybody speaks of an Absolute,
Everybody is passionately attached
to his idea,
Une asserts this, and another that,
But nothing of all this is absolute.

These philosophers engage in contro-
versial disputes,

Diseussing  their  peasons  and
arguments,

Now they may agree and then again
[im];,we

Victor or wvanguished in the dis-

putation,
They taste joy or BOPrOW.

1f they remain victorious, they tumble
into the diteh of pride,

If vanquished they are imprisoned in
HOTTOW,

For this reason, sages keep away from
these futile dl-;p ttos, 2

It is clear then, that Buddhism
both accepts and rejects rational
and logieal thinking. It rejects it
where it is purely subjective and
speculative, not matched by the
real state of things {\dthahhutam)
i.e. non-empirical, and not leading
to the fulfilment of the hI'IDI'ICI‘
stages of the Path or to life in its
higher spiritual form. In other
words, it rejects it where it is sterile
and futile, However, it accepts
rational thought where it leads to a
higher and comprehensive view of
life, that is where it is truly creative.
Buddhism would not have had its
long vigorous philosophical develop-
ment—bhased on a progressive
internal eriticism of ideas which
lasted through many centuries—-
without its exact and penetrating
logical and epistemological side.
Even Nagarjuna, the radical critic
of all logic and philosophy, is
strictly analytical in his criticism.
He was wrtam]y one of the founders
of Indian logic. The pillar of all
Buddhist philosophy is its causal
theory (pratityasamutpida). Tt is
itself logically established.
Especially at a later stage, this
theory was further elaborated in
terms of causal efficiency (artha-
kriya-karitva). Kamalagila observes
in this respect : * Among all the
jewels of Buddhist philesophy its
theory of causation is the (hief‘
jewel " and “ whatever exists is a
cause, cause and existence are
synonymous ’  (yva bhiitih  saiva
kriya).®® TIndeed, in Buddhism life
is seen as causally co-ordinated
(pratityasamutpanna). This causal-
ity is inexorahle. In its natural
flow, therefore, life may have a

12. H.Lamotte, Traite de la Grande

Louvain 19446,
13.

THE BUDDHIST

rigid, deterministic, mechanical
quality, T'noompatil)l(- with the free-
dom which is a main prerequisite
for all creative offorts. However,
when life is guided by the intensive
stimualus  of the disciplined and
enlightened mind, it achieves free-
dom and becomes productive and

creative. Mere (causally deter-
mined) change then becomes

purpogeful transmutation and im-
permanence a means to the dynamic
rhythm and renewal of creative
activity. 1t is on the basis of these
principles that Buddhist philosophy
as well as Buddhist history must be
approached. One need only look
at what remains of the countless
monuments of worship built during
the flourigshing periods of Buddhist
civilization to realize thig. For true
creative vigion ig manifest in India,
in monuments from Bharhut, Sanchi,
and Bodh Gaya to Ajanta and
Nalanda, in Ceylon from Anuradha-
pura to Polonnaruwa and Mihintale,
in Java from the Borobudur to
C'andi Kalasan, in all the other Asian
countries in temples and stiipas too
numeroug to mention here. A
pilgrim, making the prada&.kind of
the Burobudul in Java, is not likely
to forget his experience. This
magnificent Sailendra monument ig,
perhaps, the most perfect representa-
tion in stone of the Buddhist
doctrine in all its aspects and
possibilities. Tt iz based on the
fundamental Mahayana idea that
Nirvina and Samsira are one, and
that there is therefore no escape
from life to reach spiritnal salvation.
This means that the endless richness
and variety of the phenomenal
world and the ultimate reality of the
pure, inexpressible Absolute are one
in essence. But this fundamental
unity, although ever present, must
be realized by conquering one’s own
passions and ignorance. At the
same time, Nirvina and Samsara
being one, the Path to this goal i
not only an individual, it iy also a
cosmic process. It is the Path of
all  humanity. The Borobudur,
therefore, which has been built on
the basis of the combined architee-
tural principles of a Stipa and a
Mandala, is itself a representation
“sub specie aeternitatiz ’ of the
Universe. This is symbolized by
the different groups of Buddhas
which adorn the monument in all
directions. On its graded terraces,
it graphically demonstrates the
Path one has to go. These terraces

\(ltll de Ja Bagesse,
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are adorned by long series of reliefs
which, in their tender beauty, create
a sphere of holiness reminding one
of the great masterpieces of the
early Italian and Flemish schools of
painting. They form true works of
art. Here we see depicted, on its
lower terraces, the workings of the
inexorable law of karma, the
inspiring life of the Buddha as
described in the Lalitavistara, and
many instructive episodes from his
previous births, teac h‘I]lLL, the lesson
of love and compassion. These
reliefs are themselves symbolie of
the manifoldness and variety of life.
The higher terraces culminate in the
great Stiipa which symbolizes the
Pure, Unique Absolute, the Ultimate
of Transcendent Redlltv i.e. trans-
cendent to limited underbtandmg,
but immanent in life itself. Here
again, symbolically, these higher
terraces are entirely devoid of all
adornment, Scholars have now
eatablished, that this monument was
likewise meant as a glorification of
the king who built it. This is in
keeping with the ancient God-King
concept, then prevalent in South
Hast Asia. Thig very fact is perhaps
one more gymbolic indication of the
essential unity of Ultimate Reality
and life as it is lived. The Borobu-
dur has the advantage that it is
better preserved than many other
famous ancient monuments. In its
present condition it is not a ruin.
But, fundamentally, the same ideal
harmony and the same ecreative
power shine forth from the Buddhist
monuments of India and Ceylon,
even from those on which the
impact of * anityatd ”’ has been far
stronger. Ebpcemlll_\_ the daring
grandeur of the monuments of
Anuradhapura—which, thanks to
the ingenuity and devoted work of
Ceylonese archaeologists, have heen
wrested again from the jungle—is
suggestive of this sacred sphere in
the midst of life, and of the creative
vision of the architects and of the
kings who gave the impetus to their
erection. For Buddhist creative
activity is also manifest in the
\a]u’(d,ry influence w}neh the Sad-
{lharma or Buddhadhamag oxcrted

/The F‘mpel or Asg
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with outstanding examples of this
enlightened conduct. The Buddhist
doctrine is characterized by its
therapeutical qualities. This be-
comes apparent even from the way

in which the four Noble Truths

(aryasatya) are formulated. For it
ig not suffering, but the overcoming
of suffering which the doctrine
teaches. The Buddha himself has
become known, throughout Asia,
as the Bha,lsajyaguru, the master
who, in his compassion, methodically
cures the ills and sorrows of mankind
and of all living beings. This spirit
is again strikingly reflected in the
conduct of those kings who built
resthouses, and hospitals, bringing
healing to man and animal alike.

Finally, the creative power of
Buddhism emerges above all from
the superabundant mass of literary
and philosophical writings it pro-
duced during many centuries and
from the fascinating history of its
own development during the first
millennium of its spread in India and
Ceylon and subsequently to nearly all
parts of Asia. Between the time of
the Buddha's own teaching—the
chief Kathavatthu of modern Bud-
dhology
there is a transitional period of
approximately 500 years. It is the
bridging period of the great councils,
of the early schisms and of the sects
and philosophical schools, This
period of the early sects has been
described as one of sterile scholastic
quibbling and of pseudo-logical
hairsplitting. Mah&yina, on the
other hand, with its important philo-
sophical mystems (Madhyamika,
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Vijfianavida), has been called a
perversion and degeneration of the
pure, original doctrine. And inter-
nally within the Buddhist sphere,
the Hinayana-Mahayana antithesis
is indicative of an *' orthodox-
heterodox ”” conflict by which,
invariably, all world religions have
been plagued. Happily, one may
say that this conflict did not lead
to the intolerant outrages of so
many other religions, The idea of
the °° Ekayana ™ was somehow
always present. Rather, this con-
flict was a stimulus to philosophical
development. The period of the
sects was the formative period of
Buddhist  philosophy. In  due
course, it gave rise to many sharply
contradictory  philosophical and
religious approaches, such as empiri-
cism and intuitionalism ; realism and
idealism; pluralism and monism ; ra-
tionalism and mysticism ; philosophi-
cal independence and religious faith.
Far from being a “ perversion "’ of
the original doctrine, this great
variety of philosophical opinion
shows the dynamic creative charac-
ter of Buddhism as a whole. This
development was set in motion by
the original swinging of the wheel of
the doctrine (dharmacakrapravar-
tana), whatever that doctrine may
have been. In their search for
truth, the Buddhist philosophers
followed the way of all true philo-
sophy, which can only progress by
renewed constructive criticism and
the “wvigion” of new ideas. The
Buddha refused to give an answer to
a mumber of metaphysical questions,
the so-called avyakrta-vastu, con-
cerning the eternity and non-
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eternity, the infinity and non-
infinity of the world, the identity or
non-identity of sou! and body and
others. For these questions did not
lead to the higher stages of the
Path. However, even of the things
the Tathagata had realized and set
forth, he said that they were
* profound, difficult to realize, hard
to understand, tranquilizing, sweet,
not to be grasped by mere logie, 14
On the other hand, his fina exhorta-
tion to his disciples was: * Strive
on with diligence.” and indeed,
this has been the way of Buddhism,
to strive diligently for understanding
of the profundity and difficulty of
the doctrine. HKven if one cannot
subseribe to all the theories which
were developed, one must admit that
the original doctrine must have had
an enormous creative and stimulat-
ing power. In an ASokd edict
(Bairat) we read with regard to the
Buddhavacanam : “ All that is
spoken by the Blessed Buddha is
wellspoken.” The Buddhists them-
selves were aware of the extra-
ordinary variety of opinion con-
cerning the fundamental doctrines
as well as of the discrepancies and
conflicting statements ascribed to
the Buddha. A reconciliation was
attempted by a reversion of the
preceding statement, viz. : “ All that
is well spoken is spoken by the
Buddha.”1® We may then ask:
What is real Buddhism ? Perhaps
it is all summed up in the frequently
quoted verse :

“To avoid sin, to practice virtue and
the good, to purify one’s mind
such is the doctrine of the Buddha.

END OF 2500TH BUDDHA JAYANTI

By Ven’ble NELUWE JINARATANA MAHASTHAVIRA

HE 2500th Buddha Jayanti
vear is now drawing to a close.
Perhaps never before in the history
of India—certainly not in modern
India has such nation wide enthusi-
asm been shown in connection with
an event of purely religious signi-
ficance,

2500 years ago did the Buddha,
the Lion of the Sakyas. after spend-
ing five and forty years preaching to
gnds and men the Truth He had dls-

Bra,]unaja,la Sutta, D.N., I.2z )‘
K. Lamotte, Traite . .

14.
15.
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covered under the Bodhi-tree, Gaya,
pass away into the utter peace, the
unfathomable stillness, of the Maha-
parinirvana.

Before going, as He lay out-
stretched between the twin Sal trees,
He uttered His last words of advice
and exhortation to his r'iiﬂcip]es:

Appamidéna Sampadet}m * Strive
on with heedfulness.”
For five and twenty centuries

have these noble words rung in the

ears of humanity. They have hunt-
ed us all during the past years. we
hear them today too, as the 2500th
Buddha Jayanti Celebrations at
last drew to an end.

Never hefore has mankind so
much needed to listen to those words
as now, °° Be mindful—that is the
Buddha’s adviee to a world intoxi-
c-a,ted by greed and mad with hate.

“ Strive on this is His exhorta-

tion to a ﬂreneratmn which, active as
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itigin doing all that is evil has grown
almost incapable of doing good. The
future seems dark. Yet in the midst
of that darkness shines a great
light—the Light of the Buddha's
Teaching.

Liet ug, at the end of this 2500th

BUDDHISM IN

Buddhist Awakening in India

AM not sure if the Buddhist i

Ceylon are conscious or even
aware of the exact nature and situa-
tion of the new Buddhist renaissance
in India. Qur belief that the
2500th year of the passing away
of our Lord Buddha, will usher in
““a new Buddhist era,” as far as
India ig concerned, has come out
literally true.

Ever since the great Indian Revo-
Iutionary, Dr. B. R. Ambedkar,
embraced Buddhism, and particu-
larly after his sudden passing away.
there is hardly a day, when some
Indians do not get themselves con-
verted to Buddhism, at some place
or other,

As a result of these mass conver-
sion in different parts of the country,
I presume, that the numerical
strength of the Buddhists, may have
surpassed even the number of Bud-
dhists in Ceylon,

It is not only the “ Hindoos * who
are embracing Buddhism, but a
considerable numbel of ** Chr istia-n”
also have become “ Buddhists.”

The movement is as strong among
women folk as among men.

The reason for this * miracle
taking place in modern India is
twofold : (1) The social injustice of
the caste-ridden Hindoos : (2) The
conviction that all the “ Untouch-
ables "’ are none else than the des-
cendants of their ancient Buddhist
forefathers.

It iz a pity that the press in India
has not been able to extend even the
deserved journalistic courtsey to
this new movement. But the world
is bound to learn of it and affected
by it sooner or later.

I suggest that some competent
correspondents should be sent from
countries such as Ceylon to report
a trustworthy account of this new
Buddhist movement.
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Buddha Jayanti Years, resolve
that we shall try to spread that light
among mankind, so that hate may
be replaced by love, war hy peace,
tear and distrust by perfect mutual
faith and security.

Let us, at the same time, remem-
ber the Lord Buddha's sublime
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message, repeated a thousand times
in the course of His Clarcer, that we
should work for “*the good, the
welfare, the happiness of many
people.” Let us remember all the
under-privileged who need our aid.

Wishing you the Blessings of the
Lord Buddha.

COUNTRIES OUTSIDE CEYLON

It is a matter for great gatisfaction
that India has got a prime Minister,
who is most favourably inclined
towards the propagation of the
teachings of the Buddha. No doubt,
people are sympathetic, bhut the
opposition of the traditional ortho-
doxy andalso of the vested-interests
is still there.

Tt is natural that like the Buddhist
of all countries, Buddhists in Ceylon
also should rejoice over such news,
A concrete expression of their de-
light, is bound to help the move-
ment which can take some of the
following forms :—

(1) Such organisations, who have
received free gifts of lands from
different people may be helped to
build Buddhist temples over them.

(2) Such institutions, who like to
print and distribute Buddhist hooks
to new converts, may he helped
to bring out such books. Cheaper
editions of Buddhist books should
be preferred to just ** free ” distribu-
tion.

(3) Some Buddhist leaders from
Ceylon should find time to visit
thege new Buddhist centres and also
invite Buddhist workers from India
to attend Buddhist functions here
in Ceylon.

(4) Our Ven'ble Bhikkhus, should,
when they go as pilgrims stay in
India for longer periods and do some
preaching and teaching also.

(5) Training centres for Buddhist
workers should.be started and main-
tained both in Ceylon and India.

At Sarnath

HYE message of Buddha—The
only way to hu.nan happiness.
“Man does not need material pro-
gress alone. The urge for the eman-
cipation from sorrow and suffering is
something instinetive in him. In
theizpresebooidexto wiidlangs. the

message of Buddha alone ean confer
upon man an everlasting happiness,”
thus were the obser vations made by
Sri Achut Raa Patwardhan—a lead-
ing thinker of our time in the course
of hig presidential address at a large-
ly attended public meeting held in a
big Shamiana put up specially for
the purpose on the lawns of the
Mulagandha Kuti Vihara, Sarnath,
on the occasion of the celebration
of the concluding session of the
2500th Buddha Jayanti on the 13th
May.

The learned speaker went on to
say that human life is a success only
if man is able to gain conquest over
his selfishness and temptations.
These were indeed great problems
over which the enlightened one pon-
dered and also discovered a solution
to them. Buddha laid special em-
phasis upon meditation which ac-
cording to him can be the greatest
source of ingpiration and stimulation
to human mind. Sri Patwardhan
told further that greater happiness
can emerge from purification of
heart and clarification of thought
than all that wealth and material
progress can confer. The message of
Buddhism really has that purifying
influence and illumines the human
mind and guide us to the path of an
everlasting bliss.

Speeches were also delivered by

Dr. Rajbali Pande of the Banaras
Hindu University, Dr. Ramdhar
Misra and other distinguished scho-
lars from India and abroad. The
proceedings of the meeting came to
an end after Ven'ble M. Sanghar-
tana Thera, Secretary of the Maha
Bodhi Society has thanked the
Central, and the State governments
and all thoge who had extended their
co-operation towards the successful
conclusion of the Buddha Jayanti.

Earlier the celebrations of the day
had started with a Prabhatpheri
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early in the morning. After the
exposition of the holy relies the
fruits were distributed among the
sick. At noon ° Dana’ was given
to the Bhikkhus.

The main attraction on the follow-
ing day was a gymposium held under
the presidentship of Dr. Mangal Deo
Shastri on ~* Contributions of Bud-
dhism toward the welfare of Present
Indian Society ” in which besides
otherg participated Rev. Revata
from Ceylon, Sri U. N. Pande, Sri
P. D. Singha and Prof. Upadhaya.
Coneluding the sympogium Dr. Shas-
tri told that Buddhism can go a long
way to remove many of the evils
existing in the Moadern Hindu
Society. He dealt at length the
great evils that Casteism brought in
its wake and advised people to
rise above all these and work for the
solidarity of the Society.

In the night the Malagandha Kiti
was tastefully illumined.

Vesak in Paris
HE * Friends of Buddhism "
held Wesak celebrations in Paris
on Sunday, May 12th and Monday,
May 13th.

Like last wyear, the Meditation
Room was open during seven hours
to all those wishing to offer to the
Buddha the homage of their
meditation, and many more people
than last yvear were to come and
meditate before the statue of the
Buddha, surrcunded with flowers
and light. It was a
pure and noble dignity.

Venerable Amritananda Sthavira
of Nepal gave the Precepts twice
during the afterncon and alse a
lesson to the constant iow of paople
who came to meditate in the Medita-
tion Room. At 9 p.m. Venerable
Dr. Rahula came and gave the Pre-
cepts again and addressed a few
words to those present.  Someof our
members remained all afternoon and
evening meditating or readihg in our
Iibrary. Tt was, for many, a day of

LATE SIR ERNEST DE

MAY I express to your Socicty

my sincerest sympathy on the
oreat logs you have suffered through
the demise of your President, Sir
Ernest de Silva. May I also use

the hospitality of the columns of

yvour magazine, and add a few
words of my remembrance of the
departed one. My bond with him
was a quite unusual and very per-

homage of
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profound and sincere
the Buddha.

On the evening of Monday, May
13th, at 9 p.m., we gave a publc
meeting in the hig lecture hall of the
Musee Guimet under the auspices
of His Excellency Major-General

homage to

Chai Prathipasen, A ambassador of

Thailand in Paris. The 2500th anni-
versary of the Buddha was cele-
brated this vear by Cambodia, Laos
and Thailand. The three dlplo-
matic representatives of these coun-
tries were asked to speak.

On the platforim a beautiful bronze
statue of the Buddba, kindly lent for
the oceasion by the Directors of the
Muscum, Mr. P. Stern and Miss J.
Auboyer, was surrounded by yellow
roges and in front of Him, as on an
alterin Thailand, were ]1'&.(?(:‘?(_1 candle-
sticks and a bowl of rice containing
tapers of incense, aad a tray of
flowers among the garlands of white
and orange flowers. To the right
of the statne were Venerable Amrit-
ananda Sthavir of Nepal, Venerable
shin Kelasa and Venerable Dr. W,
Rahula. To the left of the statue.
near His Excellency the Ambaszsador
of Thailand, who presided, were His
Excelleney the Ambassador of Laos
and Mr. Poe Thieun, Charge d’
Affaires of the Cambodian Embagcsy.

The flower offering was presented
by a charming young Thai girl, Miss
Nuanchan Watanakun, .md received
by the three Venerable Bhikkhus.
Then the three Ambassadors pro-
nounced their speeches, uniting us in
thought with the magnificent cele-
brations taking place at the same
time in their far-aw ay lands. Pro-
fessor P. Mus, of the College de
France, gave a short speech which
was followed by a religious Buddhist
chant recorded in India.
our members, Mr. Coury, Mr. Bar-
barit, Mr. Coulon and Mr. Mare, then
read passagen from the Suttas on
the Birth, the Enlightenment and
the Parinibbana- of the Buddha,

sonal one.  Though a monk feels
rather reluctant to speak about
personal matters in public, there
are, however, several reasons which
induce me to do so.

There is first a feeling of deep
gratitude for two things belonging
to the very g reatest “hwh one hu-

i mz t}g&g | aﬁwa{r%% o#cglrat'%rﬁobh('

noolah

Four of

Vol. XXVIII, No. 2

along with messages sent by Maha-
thera Narada and Professor J.
Filliozat whe, as the guest of the
Royal Government of Cambodia, was
taking part in the celebrations in
Phnom Penh. Then followed a
beautiful Song for Wesak sung by a
group of Thai students. After the
recitation of the three Homages by
the Venerable Bhikkhus our Presid-
ent, Mits G. Constant Lounsbery,
B.Sc., expressed her heart-felt thanks
for the collaberation given us by the
Embassy of Thailand in o1 ganizing
the meeting end for the help ex-
tended to Madame La TFuente by
Mr. P. Maolanon and Mr. Watanakun
and for the songs and recitations hy
the young Thai students. Our.
President also gratefully thanked the
Government of Thailand which, on
the request of His Excellency the
Ambassador, sent us for this beauti-
ful Fete of Wesak a generous gift to
enable us to publish the second
volume of the French translation
of the Suttas of Majjhima Nikaya,
the first volume having been already
published through the generosity of
the Royal Government of Thailand.

The evening closed by the recita-
tion of the Metta Sutta in Pali
by a choir of young Thai students,
young boys and girls whose sweet
voices filled the hall singing the
nohle words of the Sutta.

Among the many distinguished
guests of the evening were the
Minister of Burma and the First
Secretary U Ba Yi, the Charge d’
Affaires of Ceylon, Mr. W. L. B.
Mendis and Mrs. Mendis, Mr. R,
Jeudy from the Ministry of Foreign
Affairs, Mr. Henry Holland of the
Australian Embassy, the First Secre-
tary of the Indian Embassy, Mr. and
Mis. A. Barean. Mr. Ph. Stern,
Director of the Musee Guimet, to-
gether with our members and our
many friends. We are very happy
that Wesak has once again been
celebrated in France in deep sincerity
and beauty.

JILVA

one. As to the first of these two
things : it was the dear departed
one and Lady Evadne de Silva
who actually saved my aged mother’s
life and made it a very happy one
until its peaceful end. When, in
1938, wawves of cruel persecutions
surged over Central Europe, herald-
ing the coming second world war,
my mother, too, like millions of
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others, was in dire need of a haven
of safety. In that contingency,
Sir Ernest and Lady de Silva
secured for her the permission to
come to Lanka, and they most
cordially received her in their home
where for 17 years she was treated
in the most loving manner like a
member of the family, until ghe died
in 1956, aged 89. Without that
act of generosity, she would, very
probably, have fallen a victim of
the persecutions (like other rela-
tives of mine) or she may have
perished in the world war that
broke out soon after her arrival in
]J&DE&.

That very act of generosity made
it possible for me to continue my
life in the Sangha, thanks to the
fact that the dear departed one
and Lady de Silva had taken over
voluntarily and so lovingly my
duties of a son. To enable another
being to lead the life of a Bhikkhu
is certainly one of the most precious
gifts that can be bestowed upon
him. Hence, any merit acquired
in my life as a monk, is the rightful
share of those two noble ones, May
it acerue to their happiness and be
a condition of their final attainment
of Nibbana !

Thoughtful kindness was one of
the characteristic traits of the de-
parted one. I had occasion to see
and to learn so many instances of
it, shown to my mother and many
others. It is true, kindness is
generally one of the outstanding
qualities of the people of Lanka,
and is certainly more fundamental
to their nature than, what we may
hope is only a passing wave of
inereased criminality, Yet, com-
pared to an impulsive type of kind-

A Survey of Buddhism, by Bhilsu Sangha-
raksita, published by the Indian Insti-
tute of World Culture, Bangalore, India,
1947, 500 pp.

BHIKSU Sangharaksita’s book which:

contains the text of four lectures
delivered under the auspices of the Indian
Institute of World Culture in July, 1954,
is a significant contribution to the inter-
pretation of Buddhism in our time. The
merits of this publication are eagily
recognisable, It is an extremely readable
survey of a vast and eomplex subject and
the author’s sytle, which is at once Ineid
and flowing, is one that recommends it-
self to all writers on philosophy and reli-

THE BUDDHIRT

ness, thoughtful kindness has every-
where and always been a rather
rare quality. [t goes hand in hand
with that unostentatious and wisely
applied liberality which has been
praised by many others as a dis-
tinetive virtue of the departed one.
Both traits are salient features of
the true gentleman and nobleman,

Late Sir Ernest de Silva,

who was elected President of the Colombo
Y.M.BA. on 21st July, 1944

t.¢., one who is truly gentle and
noble—a “ sappurisa,” in the Bud-
dhist sense. Both these traits ave
a more valuable and longer-lasting
equipment for the journey through
the Samsara, and are more condu-
ive to reaching the end of it,
than a purely sentimental, or even
showy piety which may well he

BOOK REVIEW

gion. Tn Ceylon writers who elaim to

expound to us the fundamental philo-

sophy of the Buddha generally and in-
variably impose on us a straight-jacket
statement of what are called the un-
diluted principles of Theravada Bud-
dhism. Such writers are easily apt to
mistake particular historical and see-
tarian tendencies in this school of Bud-
dhism for general and fundamental
principles. This is why Bhiksu Sangha-
raksita’s book should be of particular
interest and appeal to Ceylonese students
of Buddhism. His book offers a corrective
to every attempt at the lop-sided inter-
pretation of the history and philosophy
iR o3t dotashapssed by

noolaham.org | aavanaham.org
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quite sincere, but rarely reaches
deep enough for shaping character.

A few years ago, I was favoured
to receive the citizenship of Lanka,
together with my revered teacher,
the Venerable Nyanatiloka Maha
Thera. That treasured document,
making me an * adopted son of
Lanka,” received, T feel, additional
meaning and “life-blood ” for me
through my close and rather un-
usual bond with the departed one
and his family. There was an addi-
tional connection worth mention-
ing. It was Lady Evadne de Silva
who generously acquired. and
offered to the Sangha, one of the
twin-islands which form the ** Island
Hermitage * at Dodanduwa. Al-
ways ready to help. she saved
a rather unpleasant situation when
that island was about to be sold
to a non-Buddhist. which would
have made the position of the
monks at the other island rather
awkward. It was at that very
island where I spent the first happy
months in Lanka. in 1936.

Reflecting on that strange series
of events which brought myself
and my late mother into such a
close and happy relationship to
Lanka, its religion, and to one of
its noble families. I cannot but
aseribe it to an old karmic bond
forged in earlier lives, Believing
that others too may find it stimula-
tive of Saddha and thought-provok-
ing, it was for me an additional
reason for telling that episode in
the life of a noble-minded son of
Lanka whose memory I shall always
treasure.

NYANAPONIKA THERA,

Vesak, 1957,

sectavian  predispositions in  the pre-
sentation of his facts or in their inter-
pretation. He is interested in Buddhism
as @ whole and he is certainly capable,
by virtue of his breadth of vision and
depth of understanding, of succeeding in
freeing many Buddhists from the fetters

" of gectarianism and in weaning them away

from mtting in conventiomal grooves of
parochial belief.

It seems to me that the author is funda-
mentally eorrect in his interpretation and
re-construction of the original teaching
of the Buddha. The critical research
into original and late Buddhism on the
part of modern scholarship tends to
confirm the basic assumptions of
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the author. Contrary to the wide-
ly held belief especially among Thera-
vading the philosophical development of
Buddhism in the Mahayina iz not a
degeneration of Buddhist thought, The
multi-petalled lotus of the Dharma fully
unfolds itself only in the course of its
logical and historical development. The
author is likely to agree to this view for
he shows us, clearly and convineingly,
that Nagarjuna’s exposition of Buddhist
philosophy constitutes a retwrn to the
original teaching of the Buddha.

Buddhism, whatever else it might be
or might have been. is a movement that
has oceurred in history. In spite of its
spatial and temporal extensions Bud-
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DONATIONS TO FORT BRANCH
BUILDING FUND

Standard-Vacuum il Co... HBs. 50/-
Kaluganga Valley Tea &

Rubber Co., Ltd. uy 250/-
Hunugala Tea Co., Ltd. ., = 200/ -
Mahagama Rubber Co.,

Litd. e L% et o 150/-
Kiriella Estates Co., Ltd. .. ,, 100/~
Richard Peiris & Co., Lid. 250/-
Darley Butler & Co., Ltd. : 25/-
Bosenquet & Skrihe, Ltd... 200/-

Mr, P. C. Perera .. e 50/-
Mr. H. W. Amarasuriya

RE-UNION DINNER

ARRANGED by the Dramatic Aecti-

vities Branch of the Y.M.B.A.,
Colombo has been fixed for Saturday,
22nd June, 1957, at 7.30 p.m., at the
Assoeciation Hall.
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THE BUDDHIST

dhism preserves its necessary and basic
unity. * The unity of Buddhism con-
gigts in the fact, that through differences
and divergencies of doetrine innumerable,
all schools of Buddhism aim at enlighten-
ment, at reproducing the spiritual ex-
perience of the Buddha. The Dharma is
*therefore {o be defined, not so much in
terms of this or that particular teaching,
but rather as the sum total of the means
whereby that experience may be attained.
Hengee it can even be considered as being
in principle and function, though not
always in institutional form and specifie
intellectual content, as identical for all
sehools of Buddhism.”

Bhiksu Sangharaksita is to be con-

7.M. B,

Tickets at the rate of Rs. 2/- per person
are obtainable from the General Office
or from—

HONY. SECRETARY,
Dramatie Activities Branch.

Members Elected On 8.4.57: W. A.
Leslie de Alwis, 186, Galle Road, Colombo
4 ;: K. G. Amaradasa, 52, Sri Sangharaja
Mawata, Colombo 10.

Member Elected On 20.4.57 : Noel
Wickremesinghe, 32, 27th Lane, Off
Inner Flower Boad, Colombo 7.

Members Elected On 22.4.57 : M. E.
Fernando, Royal College, Colombo ; B. 8.
Fernando, 217, Cotta Road, Colombo 8 ;.
T. K. Viswanathan, 55/1, Panzala Road,
Colombo 13; Dr. H. C. H. Soysa, 7,
Greenlands Avenue, Colombo 5.

Members Elected On 28.5.57 : K. A.
Don David, Government Factory, P.W.D.,
Kolonnawa ; M. Nanayakkara, 56, Aara-
maya Road, Colombo 9. >

Re-admitted On 28.5.57 : M. Dias, City
Dispensary, Union Place, Colombo 2.

All members are kindly requested to donate at least one year’s member-
ship fee to the Fort Branch Building Fund, and enrol a new member each

For particulars please write

Hony. General Secretary,
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gratulated on his great qualities as a
writer, The book has been written in
such a way that it can be read equally
profitably by the average layman as well
as by the expert. I'or the correct under-
standing of the totality of Buddhism this
bhook is, as far as T am aware, one of the
best so far made available to us in the
English language, if not the best. All
who seek to understand Buddhism should
read this book. 1t is certainly the best
gift that has come our way during the
Buddha Jayanti.

Dr. W. 8. KARUNARATNE.

University of Cevlon,
Peradeniya.

NEWS

Elected Life Member : Mr. H. D. Peiris
18, Barnes Place, Colombo 7.

JOIN OUR NEXT 3-DAY TOUR
TO THE HILL COUNTRY

Belihuloya, Haputale, Badulla, ‘:
{Muthiyvangana), Dunhinda

1 Falls, and Nuwara Eliya.
1 27, 28 & 29 July, 1957.

Rs. 27/50 per head

For further particulars conlact : '

¢+ HONY. SECRETARY,

Social Service Activities
Branch,
Y.M.B.A.

Y.M.B.A,,
Colombo.
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