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Editorial

IF the wages of sin be Death what

are the wages of weakness and
vacillation? A government ushered
in with much goodwill has been
humbled. Although we belong to no
political party we cannot help feeling
that the U.N.P. paid a heavy
penalty for sitting pretty on the
fence and adopting a non-committal
attitude on some of the vital issues
of the day. The result of the General
Election might well have been diffe-
rent if the high-ups in the U.N.P.
hierarchy had unequivocally declared
its policy on such questions as

(a) the taking-over of assisted
schools and doing away with
the anachronism known as
the Denominational Schools
System;;

the implementation of at least
the more important recom-
mendations of the Buddhist
Commission;

the taxation without discrimi-
nation of the temporalities
belonging to religious bodies
exceptl actual places of wor-
ship.

Let the fall of the last Government
act as a grim reminder to the present
Government that lip service to the
Buddhists will not do, that the
temper of the people has changed
and that the masses are sick of
platitudes and honeyed phrases.

(b)

(¢)

The besetting sin of our Govern-
ments, whether they be UN.P.,
M.E.P., or S.L.F.P. has been a
weakness for appointing a commis-
sion whenever there is a public
clamour over any matter. We are

glad, however, that the present
Government is alive to realities and
sees no reason to adopt any dilatory
tactics.

We rejoice at the reported pro-
nouncement of Education Minister
Baduidin Mohamed that he would
shortly introduce a scheme for the
gradual take-over of assisted schools.
We are inclined to believe that we
shall receive at the hands of this
Islamic Minister the justice that was
denied to us by Buddhists even since
Minister Kannangara,

We Buddhists have suffered long
enough. The Portugese who came in
search of spices ravaged our land
and destroyed its culture and civili-
zation. The Dutch despoiled our
land and cmasculated our people.
The British exploited our land and
grafted on us the missionary system
of education to serve their imperia-
list ends. Let us do away with
rhetorical cant. Let us face the
problems that confront us.

The present Prime Minister stand-
ing on the hallowed ground at
Anuradhapura declared a few days
ago that her Government would
protect the Buddha Sasana and
restore the Sinhalese language to its
pride of place. If this object is to be
achieved the Government must
apart from taking over assisted
schools (@) implement the recommen-
dations of the Buddhist Commission
Report; (h) repeal the obnoxious
provision in the Constitution known
asgiSeationN@96d i (ureirguire into
the lzdvisabilityvof Eontituing Piri-
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vena' Universities which may have
the unpredictable effect of secula-
rising the Sangha; (d) take over the
care of the aged, the maimed and the
orphans who are now exposed to
the dangers of proselytization;
() prohibit the employment of any
priest, nun or bhikkhu in any
public institution; (f) divest priests
of their authority te officiate as
registrars of marriages in places of
worship; (g) enforce the existing law
that no public place of religious
worship should be erected within a
certain distance of another place of
worship; (#) enquire how Christian
Schools have sprung up within the
last three or four years and how they
qualified for state assistance. Lastly,
let the Government enquire into the
functions of the insidious Catholic
Action Movement, whose avowed
object is the wvassalage of this
country to the Vatican.

During the last three or four
months the anti-Buddhist forces have
worked to prevent the resurgence of
the Buddhist Community. In this
campaign they have had the active
support  of  missionary - trained
Buddhists and Pseudo Buddhists,
encouraged by Suboodists, who had
mortgaged Buddhism to the Holy
Church. The transfer for which the
anti-Buddhists prayed for night and
day could not be effected owing to
the vigilance of the masses. It is a
pity their prayers were unanswered.
Well might they now exclaim, “Oh
God, Oh God, why has thou for-
saken us.”
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HIGHEST FORM OF ACHIEVEMENT IS

SELF-MASTERY

B)? DI". G P Malalaselzera, MOSCOIU

UDDHISM is often described as
a path that one takes. Follow-
ing the way of Buddhism is like
taking a path that leads to the top of
a mountain. There are many stages
on this journey; some are casy and
wind through the plains and along
gentle slopes, and others become
harder and lead through steep and
narrow passes. The end of the climb
becomes very difficult indeed.

The first stage on the way is called
pancasifa. 1t comprises the famous
five precepts which every Buddhist
is expected to observe faithfully all
the days of his life. Brieflly stated, the
five precepts consist, first, of acknow-
ledgment of the sanctity of life;
second, of respect for the rights of
property; third, of moderation and
control of the appetites; fourth, of
observance of the canons of truth
in one’s speech, and fifth, of absti-
nence from drugs, drink and all
things that cloud the reasoning and
judgment. These are the basic or
elementary precepts. They have their
positive aspects as well, of course.
It is not enough merely to refrain
from taking life; you must also
actively encourage and help all forms
of life to progress, to find their life’s
goal. Again, while you refrain from
taking away that which belongs to
another without his consent, you
also give generously to others, help-
ing them to attain more valuable
possessions, those which are not fleet-
ing and temporary but are of lasting
benefit. And just as you abstain from
indulgence in things which increase
the appetites, you actively renounce
the appetites as much as possible,
realizing that among the many
fetters which bind the aspirant and
prevent him from attaining libera-
tion one of the most powerful is
attachment to desire of all kinds.

The desire of sex, potent as it is,
will be in time eliminated, for the
spiritually developed man carries
within himself the element of self-
completion, The longing for self-
fulfillment which every person has is
usually sought rather confusedly with
members of the opposite sex, but for
this kind of completion the spiritually
awakened one has no need. Again,
just as the seeker will refrain from
false speech, so also will he en-
courage others to extend their appre-
ciation and understanding of the
truth. Just as he avoids harsh speech
himself, he will try to say things
which have positive value to others.
And just as he avoids intoxicants
which cloud understanding, so he
will actively try to strengthen the
power of his understanding and gain
the wisdom to preceive the truth
wherever he finds it.

These preliminary disciplines are
necessary because the Buddha says
that one of the fundamental causes
of unhappiness in life is disharmony.
This disharmony is not primarily the
result of the conflicts between people,
between myself and another. All of
us who are thoughtful about the
problems which face man feel that
life is a constant struggle wherein
each seeks to overcome the difficul-
ties of getting what he wants. Since
so few succeed completely, life is
very largely a matter of frustration,
disappointment, sorrow and despair.
On the other hand, we constantly
carry on all sorts of activities which
increase the scope and the variety of
our desircs. So that we have a closed
spiral of conflict between ever increa-
sing desires on-the one hand and ever-
unsatisfied fulfillment of desire on the
other. This human condition is
actually the basis of the world
ecenomic system,. of drade, .and of
materilaprospesitys Businessmen try

to create desires on the one hand,
and find methods of satisfying those
desires on the other, And what is
more, lifeas weall live itis a parasitical
process. In order that we may con-
tinue to live, we feed upon each
other—not necessarily physically. In
order that 1 may eat, hundreds of
people labour to produce myfood. In
order that I may be dressed, hundreds
work to produce my clothes. Hund-
reds more provide me with transpor-
tation, services, entertainment. So
there is a constant process of life
feeding upon itself,

Apart from this external situation,
there is another conflict which occurs
within ourselves, rooted in our own
desires, and their satisfaction. The
Buddha said this interior conflict,
which he called dukkha, is the real
cause of unhappiness. In many books
about Buddhism this term is trans-
lated as sorrow and suffering, words
which do not convey the full mean-
ing. Dukkha implies much more than
the sorrow and suffering brought on
by old age, disease and death, by
disappointment and frustration. It
signifies conflict, discord, dis-
harmony. The Buddha said that in
order to find happiness, this discord
must be ended, and the ending of
that discord needs self-discipline.
When we are completely disciplined,
then there is no conflict in our minds.
We all have desires, it is true, but it
is not the desire itself that is evil, it
is rather the enslavement of oneself
to desire that is evil and productive
of unhappiness, If we can understand
and transcend our desires, to that
extent our happiness will be in-
creased.

The highest form of achievement
according to the Buddha, is self-
mastery. Possessions are not bad if
they are wisely used, Actions are not
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bad if they are controlled and
directed. What is wanted is not
inaction but renunciation of wrong
action, The ordinary man is acted
upon by others, by forces extraneous
to himself, but when he has achieved
self mastery then his action is
self-engendered and  self-directed.
Therefore, discipline is necessary in
order to bring about self-mastery.

The practice of these disciplines in
time brings us to a state of mind
which is described by the Buddha as
samadhi or equanimity, that is,
equilibrium of -the mind. We are
then able to look upon the world
with a steady eye. When we have
achieved this equanimity we are in
a position to direct our attention to
truth, and then there arises in our
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mind what the Buddha called vipas-
sana, clear sight, or dassana, insight-
that is, pamna, the knowledge of
things as they are. This insight cannot
arise in a mind which is tossed and
tumbled from one side to another by
emotions and desire. It is only when
the mind becomes steady that it can
direct itself to the truth. It is at first
as though we sought to see by fixing
a searchlight to a boat on the ocean.
But the boat is tossed about and we
cannot direct the searchlight where
we will. When, on the other hand,
the searchlight is fastened to a rock,
then we can direct its beams as we
choose and, depending upon the
power of the light, we can see clearly
and at a distance. If the strength of
the light then can be increased, the
light will reveal more. Thus, with

i23

equanimity, the mind can be cultiva-
ted and strengthend, so that our
vision may have greater scope.

Herein we see the necessity of
living more than one life. Generally
speaking, it is not possible for a
person to develop all the qualities of
head and heart, all the strengih of
mind necessary for a full vision of
the truth, in one life. Therefore, as
a corollary to the teachings of
Buddhism there is the doctrine of
repeated births. But at the same
time, the Buddha says that nirvana
should not be something which one
feels can be postponed for a future
life, because if one has the requisite
energy and purpose, and the necessa-
ry qualifications, truth can be realized
immediately, in this life,

LIKE«AS THE DAMASK ROSE YOU SEE.....

Like as the damask rose you see

Or like the blossom on the tree,

Or like the dainty flower of May,

Or like the morning to the day,

Or like the sun, or like the shade,

Or like the gourd which Jonas had —
Even such is man, whose thread is spun,
Drawn out, and cut, and so is done.
The rose withers, the blossom blasteth,
The flower fades, the morning hasteth,
The sun sets, the shadow flies,

The gourd consumes; and man he dies.

Like to the grass that’s newly sprung,
Or like a tale that’s new begun,
Or like the bird that’s here to-day,
Or like the pearled dew of May,
Or like an hour, or like a span,
Or like the singing of a swan—
Even such is man, who lives by breath,
Is here, now there: so life, and death.
The grass withers, the tale is ended,
The bird is flown, the dew’s ascended,
The hour is short, the span not long,

The swan’s near death; man’s life is done.

Like to the bubble in the brook,
Or, in a glass, much like a look,
Or like a shuttle in weaver’s hand,
Or like a writing on the sand,

Or like a thought, or like a dream,

The bubble’s cut, the look’s forgot,
The shuttle’s flung, the writing’s blot,
The thought is past, the dream is gone,
The water glides; man’s life is done.

Like to an arrow from the bow,
Or like swift course of watery flow,
Or like the time 'twist flood and ebb,
Or like the spider’s tender web,
Or like a race, or like a goal,
Or like the dealing of a dole—
Even such is man, whose britile state
is always subject unto fate.
The arrow’s shot, the flood soon spent,
The time no time, the web soon rent,
The race soon run, the goal soon won,
The dole soon dealt; man’s life first done.

Like to the lighting from the sky,
Or like a post that quick doth hie,
Or like a quaver in short song,
Or like a journey three days long,
Or like the snow when summer’s come,
Or like the pear, or like the plum—
Even such is man, who heaps up sorrow,
Lives but this day and dies to-morrow.
The lighning’s past, the post must go,
The song is short, the journey's so,
The pear doth rot, the plum doth fall,
The snow dissolves, and so must all.

This is a poem by an anonymous coniributor

Or like the gliding of the stream—

Even such is man, who lives by breath,
Is here, now there: so life and death.

published in “The Centuries’ Poetry” many, many years

Buddhism 7—ED.

@092 Don’t you think he has had a very good idea of
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BUDDHISM APPRECIATED IN THE SOVIET

N the Soviet Union the interest in
Buddhist Philosophy and the
great cultural heritage of Buddhism
goes back to the 18th Century
when Peter the Great first started
the collection of Buddhist texts in
Tibetan. It was during his reign that
they discovered on the banks of
river Irtish in an ancient - Buddhist
Monastery left behind by the Kal-
muk Mongols remnants of a Budd-
hist library,

These prints mostly xylographs,
printed on Tibetan paper were
brought to Petersburg and in due
course attracted the attention of
Peter the Great, who ordered their
study. On his behalf one academi-
cian - Schumacher - of German
origin went to Europe in order to
obtain help in the deciphering of
these manuscripts. The well known
French orientalists, the brothers
Fourneaux, attempted to decipher
them. Firstthey thought these were
ancient Egyptian texts but, they
gradually realised that they had to
do with Tibetan texts which they
were able to translate. Some of
these documents are still found in
the State Archives in Moscow.

Once recently 1 was called to
examine them and I found Fourneau’s
notes on the margins of these manus-
cripts and his annotations show that
he was thinking interms of ancient
Egypt and not of Tibet. Among
the manuscripts preserved in the
Archives there are several very
important documents which show
that towards the end of the 17th
Century, in the 90’s of the 17th
Century, the Russian State corres-
ponded with Mongol potentates in
the Mongol language written in the
Tibetan script. One document, a
diplomatic note sent by Peter the
Great to the Altan Khan will be
soon published in the periodical
issued by the Orienfal Institute, It is

by Professor G. N. ROERICH, Moscow

an unique document. 1 think it is the
first use of the Tibetan script in an
international document.

The majority of Russian and
Soviet Indologists and as a matter of
fact many of our Mongol scholars
have been Buddhologists as well. It
is sufficient to mention the names
of Kaviekosky, the eminent Mongol
scholar and also the author of a
famous dictionary in Mongol -
French - Russian. Minayefl, the
famous Pali scholar whose works
have been translated into most
European languages, Vasiliev, the
great Buddhologist, whose work on
Buddhism is still cited in all the
works on Buddhism wriiten by
modern scholars, Koziev, who has
given us one of the best monographs
on Buddhist monasteries in Mongo-
lia, Oldenburg, the former Secrctary
General of our Academy and Pro-
fessor Scherbatsky, the eminent Indo-
logoist and Tibetologist and his
numerous schools.

From the very beginning of Sans-
krit and Pali studies in Russia it was
Buddhist philosophy, Buddhist logic
and ontology that attracted the
attention of Russian and Soviet
scholars. In 1887 the Russian Aca-
demy of Sciences started publishing
the well known scries Biblioteca
Buddhika dedicated to the publica-
tion of original Buddhist texts belong-
ing to the Northern Buddhist school
most of them in Sanskrit, Mongol,
Tibetan and Chinese. This series,
of which a hundred volumes had
been published till 1937, was founded
by the eminent Indologist, Professor
Sergei Oldenburg, This serics has
been recently resumed and from now
original Buddhist texts in Pali will
be included in this serics. We just
recently published a Russian trans-
lation. of the Dhammapada, and
theiigitiatt the\otved amibrenogdiimes
coming™ out” within™ the' next two

months; one on the Jataka Mala by
Ariyasura, a famous Buddhist poet,
another, a large monograph by
Professor Vestrikov on the historical
literature of Tibet, Tibetan literature
is rich in historical works and
Professor Vostrikov has given us an
unique and detailed survey of this
literature.

In 1913 the first Buddhist Vihare
was crected in St. Petersburg. Thus
St. Petersburg was the first non-
Asian capital with a Buddhist tem-
ple.

The study of Buddhist philosophy
is important for the history of
dialectical philosophy and many
aspects of Buddhist thought are
appreciated in this country. The
great and ancient Buddhist tradition
of peace for all mankind has always
been acclaimed by us.

Vital Statistics
4. COLUMBIA

'I‘HE people of Columbia are

overwhelmingly Roman Ca-
tholic in religion. By the constitu-
tion Roman Catholicism had
been the national religion until
1936, in which year a complete
disestablishment was ecffected,
This Church had been wealthy
and powerful in the colonial
period and, although under Presi-
dent Mosquera (1861) most of
the church property was trans-
ferred to the State, the influence
of the church is quite strong, Its
influence in matters of education
was materially decreased by the
policies followed under President
Lopez (1934-1938),

The Constitution provides that
public education shall be organi-
zed and directed in agreement
with the Catholic religion and
that primary education, paid for !
out of the public funds, shall be
free but not obligatory.

The education of the majority
docs not extend beyond he most
elementary branches,

! (Extracted from the Encyclo-
| paedia Britannica. 1935 edn.)
!




August, 1960

THE BUDDHIST

125

THE SECOND COUNCIL OF VAISALI

HE opinion is often expressed
that the sectarianism within the
Buddhist religion in no way
resembles that within the Christian.
Certainly it in no way resembles itin
its effects for in the latter, in contra-
distinction to anything Christtaught,
sectarianism has resulted in the most
terrible sufferings man can devise
for man. But in the origin and feel-
ings of bigotry and superiority
generated, there is a close parallel
between the divided Buddhist san-
ghas and the Catholic and Protestant
priesthoods. Just as the Catholic
clergy deny that the Protestant
clergy are properly ordained or
members of the Christian priesthood
because they refuse to admit that the
apostolic succession descends through
their bishops, so the Hinayana
Sangha denies that the Mahayana
are truly members of the Buddha’s
Order of monks, or that any who
have received the upasampada from
other than Hinayana Theras are
really bhikkhus, and hence they
withold the right of admission to
their Sangha ceremonies from them
and refuse to do them obeisance or
show them any but the most formal
courtesy, speaking of them with
contem pt.

The traditional origin of the break-
away is recorded more than once
in the Pali canon, varying a little in
details. Here the last chapter of the
Cullavagga of the Vinaya Pitaka will
be used, its account being full and
interesting. It deals with the demands
of certain monks who, it is said,
unable to bear the rigours of the
Rules laid down by the Buddha, put
forward ten points of reform for
their relaxation.

Examination of these ten points,
from the extraordinary diversity of
their nature, ranging from the most
serious demands, suggests that they
were merely examples or symptoms
of a growing unrest, telated in the

form of a set of demands made by
a particular group of monks. For
how can the question whether a mat
may be used without a border (one
of the minor bans of the Vinaya and

framed to ensure the mat had no
monetary or aesthetic value, to

attract the owner, the border having
to be taken from an old and worn
mat,) be comparable with a demand
to know whether mild alcoholic
beverage might be allowed and with
the receiving of money against both
of which a Precept is taken by the
ordainee ? There is no comparison in
their importance,

The points on which permission
was demanded were as follows :-
(1) to carry salt in a horn for flavour-
ing insipid food. (ii) to eat after the
sun had passed the meridian. (iii) to
eat a second meal in town if asked.
(iv) for separate viharas within one
‘parish® to carry out individual
observances. (v) for less than the
established quota of monks to carry
out a formal order of the sangha.
(vi) for a chela to follow the example
of his Guru right or wrong. (vii) to
eat sour milk if offered after a meal
had been finished. (viii) to drink
mildly fermented liquor, (ix) to use
a mat without a border. (x) to receive
money to furnish their own wants.
The verdict given at the Council was
that of these (i)-(iii) and (viij-(x)
involved an offence of expiation and
(iv)-(v) of wrong doing, while (vi)
depended on circumstances. It is of
interest tonote that in the record the
first adjudicator sought allowed (vii)
so long as the milk had not become
curds, but the second, the Ven.
Sambhuta, reversed this.

By the time of the Council of
Vaisali, 100 years after the Buddha’s
death, already schools had grown up
within the Sangha, some following
one teacher and some another, each
haviie “his own Pectiliar “eimphasis,
but there was as yet no breach. The

By Sramanera JIVAKA (M.A., M.B., B.CH.)

three most outstanding of such
schools, which retained theiridentity
down the ages were the Saravasta-
vadins, The Theravadins and the
Mahasanghika, the rift occuring
between the two latter and the
Mahasaghikas gave birth to the
future Mahayana sect or School,

From this curious selection of
points for revision, it would seem
likely that the dispute was really a
test case as occurs in courts of law
today, when the actual matter tried
appears trivial but which embodies
animportant principle; the principle
in this case being whether it was
permissible to change the rules to
meet altered circumstances. For this
story follows upon that of the First
Council immediately after the Bud-
dha’s death in which the entire
Doctrine, so it is said, was recited, to
enable all to hear and learn, lest
it became perverted and distorted
through faulty memory or vested
interest. At that meeting Ananda
admitted that the [ord on His death-
bed had said that some of the minor
rules could be rescinded but he had
omitted toask which, soitwas there-
fore decided that all must be kept
rigidly, that is, the letter of the Law
must be adhered to strictly, which
has been the policy of the Theravadin
School ever since, to the detriment,
regrettably, of the spirit of the
Dharma.

It is also likely, however, that a
much more important factor than
desire for less rigour was at work.
Overa century the economic situation
had changed and the huge band of
monks begging daily through the
countryside must have presented an
intolerable burden to the laity who
might well be weary of cooking for
them. At least from the account
given here this was the state of
affairs inthe region of Vaisali-Hence
the request by the monks that,
despite the emphatic pronouncement
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of the Buddha to the contrary, they
might be allowed to accept money
and provide for themselves. The
prelude to the story shows how a
group of monks living at Vaisali
having collected some money shared
it out between them, but the Ven.
Yasa refused to take his share
because it was contrary to the
Dharma. This contains some points
of interest. On beingchallenged Yasa
states that four things stain the
monkhood: drinking alcohol, sexual
intercourse, taking money and a
wrong means of livelihood. This
latter suggests that monks had
already had to have recourse to
carning their food in different ways.
But of the other, sexual intercourse
involved expulsion from the Order,
so that if the punishment was main-
tained it would hardly be a stain.
Had the Discipline already been
relaxed ?

The story continues: when the
villagers heard Yasa’s point of view,
they were no longer offended at his
refusal of their money but approved
it and they asked him to stay with
them and said: ‘And we will make
an effort in regard to the requisites
of robes, alms, food, lodgings and
medicines for the sick.” This suggests
that previously they had not troubled

Vital Statistics
5. FRANCE

/_\ FTER 1905 Church and State
were separated by law and pub-
: lic funcswere no longer charge-
able with the salaries of the clergy.
Religious organizations were not
allowed to organize public schools
save in the case of special schools
training persons for educarional
service abroad, and such organiza-
tions as the reigious orders of the
Roman Catholic Church had to
have the State’s authorization
hefore they could exist in France.
These arrangements applied to all
the repubilic save the Departments
which were called Alsace - Lorrai-
ne, 1871-1918, under Germanrule;
in thema special regime prevailed.
(Extracted from the Encyclo-
paedia Britannica, 1935 edn.)
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themselves: a sufficient reason for the
monks’ demands, one might think.

If this is correct then the rcal
division in belief and practice lay,
not in pleasure secking monks and
rigid keepers of the letter of the Law,
but between those who felt the need
of elasticity and adaptability within
the Vinaya to meet changing condi-
tions, and those who were radically
conscrvative and who, incidentally,
may have not met such conditions
being geographically placed among
more philanthropic people. This
would appear to be borne out by the
attitude of both schools ever since,
the Mahayana adapting to its en-
vironment in the nothern countries
to which it spread. And there is a
Law of Nature which says that which
does not adapt itself must die. The
Theravadin countries have remained
rigidly unadaptable and whither will
it lead? For the economic situation
of the world today is such that it will
not long permit a life of idleness and
dependence to a body of men who
are unproductive and who live on the
earnings of others. Ideas disseminate
fast in this modern world and onc of
the fastest to spread is the Commu-
nist slogan. ‘He who does not work
does not eat’ And the younger
generations in the East will not be
long in picking it up. Further,
Communism has begun an all out
attack on Buddhist countries since
they surround her borders. Buddhism
to survive must move and move
fast.

The second great dividing line
between the two sects today is in the
matter of food. The Mahayanists
often eat ‘at unseasonable hour’
living as they do mostly in a cold
climate, whilein Theravada there are
various degrees of keeping the rule
of no food after noon, though it does
not seem that, except in the cass of
rare individuals any attempt is made
to obey the Buddha’s injunction that

only one meal a day should be
ta%%%tlzed by Noolaham Foundation.
faham.org | aavanaham.org
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Throughout Theravada one meal
a day may be “one to a hundred
as long as it is taken before noon”
(Buddhagosha, c. 500 A.D.). Usually
two or three meals are the custom,
starting at dawn and thesec are
hypocritically all termed one meal;
or else it is maintained that it is
permitted in the scriptures.

This perverted sense of proportion
demands analysis of the matter.
There are very many texts in the
Vinaya narrating how the Buddha
asserted He could thrive on one
meal a day and that His monks were
to do likewise. There are also many
references to Him and His bhikkhus
suffering from colic and flatulence,
(due to the overloading of the
stomach at one time and its subse-
quent starvation). There are none
suggesting that He or they ate before
they went on their begging rounds as
some maintain. -

“The Enlightened One (or a leading
disciple) rose at dawn and having
robed Himself and taken His bowl
He went to the town, but the thought
occurred to Him. It is too early for
me to seck alms, suppose now I were
to go and visit. . . .” ‘If breakfast was
to be had there would be no need
for the impulse to start out too carly.

Vital Statistics
6. SWITZERLAND

THE- Federal Constitution of 1874

(still in force), while reco-
zing no established Swiss Church,
guarantecs full religious liberty
and freedom of worship, as well
as exemption from any compul-
sory church rates. It repeais the
Constitution of 1848 in forbid-
ding theseitlement of Jesuits and
all affiliated religious erders in
Switzerland. and extends this pro-
hibition to any other orders that
may endanger the safety of the
State, or interfere with the peace
of other creeds.

(Extracted from the Encyclo-
pacdia Britannica, 1935 edn.)
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But from whence would any break-
fast come for there was an order
against the storing of food? Yet this
is the opening sentence of many a
sutra.

The reasons for the Rule were
clearly stated and logical. An alms-
giving community were not to be
imposed upon too much; it was
enough if they furnished one meal a
day. Sccondly with no street lighting,
various unfortunate accidents befell
monks begging in the evenings and
also they had to find their way
through the jungle in the dark, by no
means a safe journey. Thirdly, if
monks made two excursions a day
involving walking several miles
possibly, they would have little time
for their main purpose in life, medi-
tation and study.

References to the single meal are
numerous. Perhaps the most signifi-
cant comes in the Latukiopema
Sutra, (Majj. L. 418), in which a
disciple, Udayi, comments to the
Buddha on the matter thus: “In
former times, Sir, we had meals in
the evening, in the morning and in
the afternoon....Time came when
the Lord bade almsmen give up
having meals out of hours in the
afternoon and personally 1 found it
a painful wrench. . ... we gave up
these afterncon meals and ate in the
mornings and evenings. . . .then came
a time when the Loid bade almsmen
give up eating at night, out of hours;
here again it was a wrench Lo realise
that, by our Lord’s bidding, the
better meal of the twe was to be
rejected. ... we gave up eating at
night out of hours.” He then
described his unfortunate experiences
while begging in the village in the
dark and admits the Buddha’s
wisdom, To which the Buddha
replied: “Yet in their folly, Udayi,
there are silly people who, when told
to give up something think it is an
insignificant matter and of no mo-
ment and that I am too particular,”
Showing the Lord at His most
human; “Difficult it is, Sona, as
long as life shall last, the solitary
sleeping places, the one meal a day,
jhe Brahma faring.”

THE BUDDHIST

Now it will have been noticed that
in the Cullavagga account one of the
demands of the recalcitrant monks
was to go the village to eat a second
meal in one morning and this was
condemned by both adjudicators.
Nowhere in the Canon is permission
given for the tradition which quickly
grew up that one meal could be
taken to mean two or three or more
s0 long as they were all taken before
noon. Yet the time factor was
obviously of secondary importance

to the number when the Rule was
framed.

In 1957 Bhikkhu Sangharakshita
wrote in his Swurvey of Buddhism
(p. 193) “Only an influx of Maha-
yana Buddhism as a living spiritual
force will save the Theravadin coun-
tries from the stereotyped scholasti-
cism that now passes for Doctrine
and the rigid formalism that has
taken the place of Method and
cnable them fully to appreciate the
real significance and true value of
their own tradition.”

Hard words to stomach; vyet
written by one from their own ranks.
And herein lies the real and inner
difference between the two sects.
Hitherto we have been dealing with
Practice, the outer difference. The
inner difference lies in the aspect of
Dharma emphasised. In the Maha-
yana School this is dynamic and
thercfore adaptable; the raft is to be
used and then left behind when the
river is crossed. In the Hinayana it
is static; the raft remains, the centre
of adulation for itself and not
merely for its usefulness,

And missionaries going West-
ward,—what is their message to be?
So for the few such have been
mainly from Theravadin countries,
to theircredit; butif they take a dry
and immutable gospel and one in
which scctarianism plays a part, it
will inevitably take on the colour
of Christian sectarianism from its
converts, who are bred in such a
tradition and it will bein danger of
inherting \ald dhenproducts of such,
intolerance, | Rate wd Sulfering.
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What is the solution? The Maha-
Yyana needs the restraining influence of
the Hinayana, the Hinayana needs the
driving energy of the Mahayana. Let
the Hinayana Sangha throw open its
arms to its northern bretheren, let old
differences be buried, lost in antiquity,
and let a single, new, revitalised,
Sangha sweep forward with the pro-
mulgation of the Dharma in a world
so badly in need of it.

Which Theravadin country will
lead the way?

Vital Statistics
7. BRAZIL

i l}NDER the empire the Roman

- Catholic Church had been
recognized and supported by the
state, but with the advent of the :
republic (1889) Church and state :
were entirely separated. Civil !
marriage. the Civil registration of :
births and deaths, and the secula- :
rization of cemeteries followed.
Yet the overwhelming majority of |
the Brazilians are at least nomi- :
nally Catholic, as has also been :
the bulk of the immigrants. i

. Uniil recent years charity and :
i social assistance were primarily :
. in the hands ef the Roman |

Catholic Church, but federal and :
. state government activity and :
expenditure in this field are :
rapidly increasing, :

The greatest strides in educa-
tion have been made since 1930,

Especially after 1937 the federal .
i government put siress on the :
: Brazilianization of immigrant and
| immigrant-descended groups who |
. had clungto their mother tongue,
{ Teaching in foreign languages !
. was prohibited and other, similar
i steps were taken. 5

Primary education: The states '
- still retain control over elemen-
i tary and rural aducation, but the
: national policy has been to foster
. uniformity through subsidies and
- advisory services.

i Secondary education: is under
¢ national control. Cost of the secon-
i dary schools are privately con-
. ducted but under an increasingly
. close government supervision.

: (Extracted from the Encyclo-
ipaedia Britannica, 1935 edn.)
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CATHOLICS AND HOSPITALS

HE following extracts from “Catholic Tmperialism

and World Freedom™ by Avro Manhattan are

revealing :—

@ -

(2 -

©)

(-

Page 97.

“To be sure the Catholic Church does not bind
Medicine in general, as she did when the secular
sword was at her disposal - for instance during the
Dark and Middle ages. In those days she arrested
medical progress for at least 500 years by strictly
forbidding medieval surgeons to study the human
body, by making autopsies, on the ground that it
was a mortal sin against the Holy Ghost whose
temple the body was, and by burning a few
surgeons by way of example. But if she can no
longer brandish a secular sword she can still
brandish a spiritual one, which for several hun-
dreds of millions of people, is at times still more
powerful than the sword of old.”

Page 97.

“The Catholic Church has always frowned upon
psychology and psychiatry. She has never dared
openly to condemn them. Psychology, by entering
into a forbidden inner emotional and spiritual
temple of man is, according to the Catholic
Church, violating a place where only the Church
is Supreme.”

“I am a spokesman of the Catholic Church when
I say that any positive denial of sin on the part
of Freudian psycho-analysis renders that Science
inadequate for handling problems which affect the
whole man” - declared Mgr. Fulton Sheen, of the
Catholic Unity of America, following the resigna-
tion of some Catholic psychiatrists, after the
latter’s attack on psycho-analysis in St. Patrick’s
Cathedral, New York.”

Page 98.

““Operations on the brain, or prefrontal leucotomy,
a surgical treatment for mental and psychological
disorders, are stubbornly discouraged. Reason?
Such operations may impair the patient’s free
will, may produce a marked change in his persona-
lity and last but not least, may produce a tendency
to be less religious.”

Page 100,

“The sexes exist only to propagate the human
race, declares the Church. Hence married couples
must in no way prevent the birth of children.
For this means that 400,000,000 Catholics! carifot
adopt birth control,

) -

(©6) -

@ -

@®) -

Sterilisation, advocated by individuals, the Medical
Profession and the State, is also strictly forbidden.”*

Page 103.

In England the “Catholic Church then ordered

not only the medical profession, but also all
English Catholics to disobey the instructions of

the State” - regarding family planning.

Page 104.

“The Pope, having decreed that all Catholics,
nurses, midwives, doctors or any members of the
medical or cognate professions must always
categorically refuse to prevent procreation, stated
that when it comes to the question of a choice
between saving the life of the mother and that of
the unborn child, a husband, a doctor or even
the State has to obey only the Law of the Catholic
Church - namely, sacrifice of the mother i

Page 105.

“The seriousness of the issue can be gauged by
the fact that the Pope’s rules, besides being strictly
observed in Catholic lands and institutions, are also
complied with in countless maternity homes, hospi-
tals and clinics in Protestant and non-Christian
countries where there are Catholic nurses, midwives.
doctors and gynaecologists, who are in duty-bound
to obey the Pope’s will instead of that of the husband,
the medical authorities or the State, =2

“For Catholics will automatically condemn to
death cither the wife, mother or sister of a Protes-
tant in the U.S.A. of an orthodox in Rumania,
of a pagan in Central Africa or of a Shintoist in
Japan in obedience to the Pope’s ruling. . . .

Page 107.

“Questions were asked in the House of Commons
and in the Chambers of Deputies in France,
Belgium, and Holland. In the U.S.A., Local and
Federal authorities were interrogated in connexion
with taking safety measures about Catholic Laws
not being enforced upon Protestants by Catholic
staffs. Even in Japan the Government was asked
to take similar steps to safeguard the rights of
Japanese husbands where wives were attending
Catholic hospitals.”

* * * *

From “Peoples’ Padre”, an auto-biography by
ex-priest Emmet McLoughlin of the R. C. Church,
whoofounded and ran a large hospital in Arizona,
the following excerpts are revealing too:-
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- 1- Page 213. .

In the hospital field - one of the largest industries
in the nation - the R. C. Church has quietly
assumed a dominant role. It owns 772 hospitals
and in 1951 treated 5,177,094 patients. Some
12,490,844 people were entered in all the nation’s
non-governmental general hospitals. The hierarchy
controlled more than 40% of those admissions.”
“There are 1,170 state-approved nursing schools
in America. Of these 366 are Roman Catholic
and they train almost 1/3 of the country’s nurses.
More than half of these are non-Catholic girls,
but all of them are trained in the Roman Catholic
Code of hospital ethics. They are taught that every
unborn foetus must be baptised into the Catholic
Church; that no means of contraception, regardless
of family finance or circumstances, mental or
physical heaith, must ever be explained; that a
wife and mother must be permitted to die on the
operating table rather than have a therapeutic
abortion, even when it is authorised by the laws
of the State.”

“In 772 hospitals, the Canon Law of the Roman
Catholic hierarchy supersedes the laws of the 48
States of the Union. And American women die.
And American doctors say nothing. And the
American Medical Association says nothing. And
the U.S. Government gives millions upon millions
of dollars of non-Catholic taxpayers’” money to
Roman Catholic hospitals under the Hill-Burton
Act to build more Catholic hospitals, to defy the
laws of the land and permit more women to die,
because to save their lives would be against the
Laws of the R. C. Church.”

*“And the U.S. Public Health Service permits this
to happen because it is afraid of the hierarchy’s
pressure and the Catholic Vote.”’

I know that all of this is true because, at this
writing, 1 am still Secretary of the Arizona States
Board of Health.”
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The standards of the private Roman Catholic hospitals
can be judged by the following :-

“Graduating Medical Students, however, do not share
this adulation of Catholic hospitals. The report of the
choice of hospitals by students doctors, published in
March 1953, is revealing. Of the 772 Catholic hospitals,
only 194 are even listed as being approved to train
interns. Only 16 of those receive their quotas of the
young doctors.

“Of the total quota of 1718 positions offered by
Catholic hospitals only 572 were filled by men who
chose to complete their training there. That is less than
109 of the doctors placed throughout the country for
the year 1953-1954.”

FFinally, a word about the personnel that will staff the
hospitals of “Private Medical Schools™ - the Nuns.

Says Mcloughlin :

“The nun is one of the most remarkable products of
the R. C. Church. She is an absolute slave; one whose
willingness to offer her life should fill Communist
leaders with jealousy; one from whom the hierarchy
conceals her slavery by the wedding band on her finger;
one who believes that in shining the bishops’ shoes, or
scrubbing the floor she is gathering herself “‘treasure in
heaven.” She is the one who makes possible the Church’s
hundreds of hospitals; the one who teaches in its
thousands of parochial schools and orphanages; the
one who (with her 156,695 sisters in 1952) does the
drudgery behind the scenes in the hierarchy’s drive to
“make America Catholic.”” She is also a woman, with
all the desires, instincts, loyalties and hatreds of which
a woman is capable; subservient to her “man”, through
her indoctrination of her “wedding” to Christ; often
catty and gossipy towards her sister nuns and hospital
students, nurses. . . .matriarchal in her petty politics for
the control of her hospital or convent; and magnificent
in her spirit of abasement, poverty and self-annihilation
on behalf of God and the R. C. Church,”

MINISTER OF HEALTH DENIES

]\/]Y attention has been drawn to your Editorial in *The Buddhist’ for July, 1960, wherein a reference has been
= made to the question of the establishment of medical schools, affiliated to the University.

No proposal has ever been made, nor is it my intention to allow private bodies to establish medical schools

which will be affiliated to the University of Ceylon.

In this connection, I reproduce a part of a speecch made by

me at the opening of the Colombo South Hospital, on July,2 1960:

“In opening this hospital on this occasion, I wish to say that its main object 15 to serve the residents of Colombo

South,

You will no doubt appreciate that this will relieve considerably the congestion at the General Hospital.

A further and an equally important objective 1 have in mind is the starting of a new medical school at this

hespital.

You are no doubt aware of the grave shortage of doctors in this country, and it is my intention to

siart a new medical school at this Hospital with a view to taking in more students and providing the country

with the so urgently required quota of doctors.

I must also, in passsing, say that it is not my intention that

any medical schools should be started by private bodies.”

1 shall be glad if you will be so good as to publish this letter in the next issue of your magazine in order that the

public may be appraised of the correct position.

July 5, 1960

M. V. P. PEIRIS
(Minister of Health & Social Services)
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Verses from Chandrabharati's Bhakti-Sataka

Translated by AMARASIRI WEERARATNE

RI Ramachandra Bharati was a Bengali Brahmin
of profound scholarship, nobility of mind and

purity of character. Attracted towards the teaching of

the Buddha he came over to Ceylon to study the
Theravada doctrines at the Vijayabahu Pirivena, Tota-
gamuwa, during the reign of King Parakrama Bahu VI
of Kotte (A.C. 1412-1467). These verses are from his
“Bhakti Sataka™ - A century of Buddha - hymns.

Bhagavati bhava bhitih ‘dvansa karinyd mogh¢
Bhavatu bhavatu bhaktir janma janmantarepi
Bhavatu bhavatu dharmo sarvata m¢ nu sasta
Bhavatu bhavatu sangho nuttaro punya bhumi.

From birth to birth may I have steadfast faith
In the Buddha, dispeller of nescience’s gloom
And Sansaric fear, may I have likewise faith
In the Dhamma, for ever my guiding Law
From birth to birth may I have steadfast faith
In the Sangha - the supreme merit ficld.

Nahan libharcha narthi nacha bhayancha kito
nipi satkirti kamo
Na tvan garminsu vansa prabhava iti muné
napi vidya saya té
Paramparyian nacha tvan sarana mupagatah kintu
té sarva janyan
Samyag gnanam samiksha tvai bhava jaladih
santaritun pravurtah-

1 seek not thy refuge for the sake of gain

Nor fear of thee, nor for the love of fame
Not as thou hailest from the Solar race

Not adhering to an ancestral creed

Nor for the love of gaining knowledge vast,
But drawn by the power of thy boundless love
And thy all embracing pecrless ken;

The vast Sansara-sca safe to cross

I bend low, O Lord, and become thy devotee.

Murdhan Buddhan nama tavan sravana srunu sadi
dharma mad dvaida madi

Prokian sarvagnya rupam, nayana nirupam pasya
jiggrangri padman

Grina tava chirka bandho, stisti sikiraséné

sriganam pujyatetis

Siddham prane vrajamgré jina dasana madassada
gunam chitta chintya.

Worship thou my head, the Buddha’s supreme form
Hear thou my ear his ambrosial norm,

Behold thou my eye, the Buddha image sweet

Kiss thou my nose, the Master’s lotus-feet

Sing thou my tongue, Buddha - hymns in praise

In offerings to the Lord thyself my hand do raise
Walk thou my feet to the Buddha’s holy shrine
Reflect thou my mind, on the Buddha-virtues fine.

Pita mati bhatd tvamasi bhagini tvancha vipadi

Stiram mitram, bhanduh, praburamrutadiksha guru tamah

Tva maishvaryam bhogo tavmasi dhanadanyancha
mahimi

Yaso vidyd pranas tvavamasi mama sarvagnya sakalam.

Thou art my parent, brother and sister,

And my constant friend in disaster,

My kinsman, and the teacher of the way

Thou art my wealth, and my riches gay

Thou art my glory, nay to me my life

Thou art my all - Lord onmiscient rife.

Upapati masaticha chitta vruttir

Vrajati bhavanta mapasya pancha kimam
Apicha vishayi ne na moksha siddhi
Kimukaravani munindra dehi dasyam.
Away from thee my mind does turn
To pleasures of sense as does yearn,

A faithless wife to her paramour,

The man who’s slave to five fold sense
Will fall away from Nirvana, hence
What may I do thou Master - Sage?
Grant me the boon to be thy page
And strength of mind to me O Lord
To adhere completely to thy word.

:, E A e P, P e o o
; OUR NEW PRIME MINISTER

; We warmly welcome the appointment of Mrs. Sirimave Bandaranaike as

g Cevlon's Prime Minister. She i1s not only Ceylon’s but also the world’s first

5 woman Prime Minister. Above all we welcome her as a genuine and practising

§ Buddhist.
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LETTERS TO THE EDITOR

THE RIGHT TO MURDER?

CCORDING to the 13th century
theologian, St. Thomas Aquinas,

“heretics deserve not only {o be separated
from the Church by ex-communication,
but even to be excluded from the world by
death. It is a much more grievous thing (o
corrupt the faith, through which the soul
has life, than to falsify money, which serves
the need of temporal life. So if falsifiers of
money, other malefactors, arc at once
justly consigned to death by secular princes,
far more many heretics, when once con-
victed of their heresy, be not only ex-
communicaied, but even justly pul to
death.”

Professor Marianus de Luca, 8.J., Profe-
sor of the Vatican University writing in the
Institutiones Juris Eeclesiastici Publici in
1900 says that ““A perfect society has the
right of using the sword. The Catholic
Church is not only perfect, but perfec-
tissima. Therefore the Catholic Church has
the right to kill Heretics.”

Inspired by such rantings history has
witnessed mass murders. e I Spain
during the Spanish Inquisition. Scientists,
philosophers, artists have been excluded
from this world for expressing themselves
contrary to the outmoded beliefs of the
Roman Catholic Church. In countries
where the Catholics are in a majority, the
adherents of other religions musl possess
licences for the practice of their religions
and professions. They are also denied
fundamental rights e.g. voting, [ree speech,
free thought etc. The directive from Rome
to the Catholics and their priests, in
countries where they form a minerity is to
convert non-Catholics by whatever means:
be they legal or illegal, moral or immoral.
If the conversion process is slow, the
Church then adopts quicker ways and
means of gaining power in the country!:
for political supremacy is the uliimaie aim
of the Church. The Cutholics infiltrate the
armed forces insidiously and when the
opportune momeit caomes, the entire
administration is taken over by
This was seen in Vietnam which had a
predominantly large Buddhist population.
This could very well happen in Cevlen in
the near future. There is a slow infiliration
of the Army by Catholics. At first il was
only amongst the officers Tt was revealed
by Divine providence that officers’ ulone
could net carry out a mission of force as
long as the rank and file were non-Catholic.
Then started the diffusion among the
privates, corporals and the sergeants. The
device was clever. The Heads of the armed

forces being stalwarts of the Church
selected medical personnel who were

Catholic or had pro-Catholic leanings, In

force.

examination that followed
selection to the rank and file, the non-

the medical

Catholics were weeded out by being
condemncd medically on very trival
grounds. Quite recently, some officers to

the Navy were selected and all the selected
officers proudly displayed letters from the
head of a leading Catholic School at the
final interview.

The Roman Church officially recognises
the statements of St. Thomas Aquinas and
Professor M. de Luca, or else the Church
should have withdrawn the Sainthood
confessed on Thomas Aquinas or ex-
communicated Professor Luca. The ques-
tions the non-Catholics would like to ask
of the Church are—

(i) Who gave it the moral or legal
right to kill human beings?

(ii) Who is to decide who a heretic is?
(iii) When was the right given?

If the answer is—Divine Right, it must
be presumed that this divine right is inter-
preted and doled out by the Pope, who
happens to be a human being. Maodern
civilized society should take note of such
dangerous thought.All democratic coun-
tries musl meet and discuss the implica-
tions by such murderous threats to the
citizens of their countrics. Are heretics
killed in Catholic countries? If so, then
steps must be taken immediately to ban the
activities of the Church in each of these
non-Catholic countries.

In Ceylon too, the Democratic parties
should take steps to ban the activities of
the Church. Catholics in Ceylon, like in
other countries, owe allegiance to the Pope
and not to the Head of their state. These
roming” Cuatholics of Rome should be
defranchised and deprived of their voting
rights. (They could be like the stateless
persons of Indian origin). It should be the
right of every freedom loving citizen of this
island, be he Christian, Hindu, Moslem or
Buddhist to act and think according to his
principles and convictions. Therefore, it is
imperative that all progressive forces join
together to resist the spread of the tentacles
of the Roman Catholic octopus. It is the
duty of the newly-clected government of
Ceylon 1o investigate the machinations of
Catholiic Action by a special commission,
and assure public safety by carrving out
the recommendations of such a commission®

The organised Church of Christ is
preaching the wvery anti-thesis of the
Christian Gospel.  The Church is no
longer following and teaching the way of
Christ but practising a doctrine of intole-
rance, injustice and unreasonableness pro-
pounded by its Popes and its “Saints'—

Long live the Heretics,
Digitized by Noolaham Foundation.
noolaham.orf AR EGNMWIJESINGHE
Borella.

ASSISTED SCHOOLS

"HE Very Revd. Father Peter Pillai at
the Annual Prize Giving of St

Joseph's College held on the 7th of July
says, regarding the take over of Assisted
Denominational Schools:. . .'such a course
of action is unjust and is an outrageous
violation of parental freedom.”. .. .“How
can we tolerate this invasion inio the
sacred domain of the liberty of the parent
to choose the school he wants for his
child 7

Come, Come Fr. Peter Pillai. I wish your
deeds were as democratic as your words.
Does the Caiholic parent have the liberty

of sending his child to the school of his
choice? ~Why does the Church extort
written promises from partners of mixed
marriages that their children would be sent
only to Catholic schools?

_ Does the Buddhist parent have the
liberty of sending his child to the school
of his choice? He has to send his child to
the first available school even though it
may not be his choice,

The only answer to this problem is tha
take over of all schools under a Unitary
System of Education and guarantesing
every child of this country an equal
opportunity to educate himself irrespective
of his race or creed.

ANADASAYA PERERA
Dehiwala.

CATHOLIC TOLERANCE AND
JUSTICE

lN the February 1960 issue of ‘The

Buddhist’, it was pointed out how the
Catholic Church tried to interfere in the
marriage of a Buddhist boy and a Catholic
girl. In spite of all the obstruction placed
before them the marriage was solemnized
according to traditional Sinhala cusiom;
without the assistance of Catholic priests,

Now, this young wife has been constantly
plagued by annoymous letters and tele-
phone calls telling her that she is living in
adultery. Constant appeals are made to
her by a Catholic priest, to go through a
Catholic marriage so that some day she
could make her place with God.

She is also visited frequently by the wife
of a Army-highup requesting her either
o marry again in the Church or give up
her  husband. ;

Constant bickering in this strain is likely
to produce unhappiness in a  girl—This
gross interference by the Church in a
strictly private matter may even lead to
mental instability. It it doss happen, all
those connected with this unjust episode
will have to bear the moral responsibility
for the consequences of their intolerant
actions. But, as these things are done in
the name of God, they would be readily
exonerated by Him.

: H. W. PERE
Kollupitiya. RA



THE BUDDHIST

Vol. XXXT1 No. 1

gr108m g.ocd 918 edase

comien Bs T 08 aod &5

00y oc@omi & ol
BEzand,

hauendl gn@,

0o GLaled & owle

Wz Salmazmnc

MH BOcend,

351) | ST von vp 1o}
©d; @mnleden Szue:

0 S8eacend,

Eaimarnd

b s 14 D8 @G &
Balimaznd

ERY 21 2] E“'{?ﬁ qd( E_ﬁ\
Endmaznd

L8 3 s

nm ot

LG
Bece wHw

Eadmazml

L
* * 2
gooidy o 1, 3
3.45 80 00w 7 (3t 00 @EIEoE ¢

st ©thensd ewld,

ceeddn @ 8, 10, 17, 24 ww» 31
eind 8. dommie Gom B8y by gfdle o,

eowitdy B
Tomamnedsy QOE
@58 BBz o,

geaden S 11
Endmarnclsl QS8 Wbty - @
BEweead,

geofdn Bu 18 OB Judasly
Bwcslt G8weend.

1960 o208 Gen Svnd

@BD6 efedd Ben Swvw D
emiEad Gwn 30 OB ad & o @

st 68, Hlecn oy W6E Swme

NEW MEMBERS

4.7.60: Titus Dissanayake, 14, Elvin
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weera, 55, 5th Lane, Kollupitiya, Colombo
3. B. R, Manawadu, 14, Selbourne Road,
Colombo 3.

11.7.60: K. A. G. Perera, 30, Police
Park Avenue, Colombo 5. U. H. R.
Wijetunge, 383, Dangedara, Galle.

FORT BUILDING FUND

The following contributions are grate-
fully acknowledged :-

S. de S. Pivadasa 75 00
Colombo Distributors Lid. . 5000 00
Ceylon Theatres Ltd. 250 00

Sherman de Silva . 5000 00

OBITUARY

We record with regret the death of Mrs,
Gerturde Jayawardene, wife of Senator
N. U. Jayawardene.

We also record with deep regret the death
of Mrs. D. A. S. Nanayakkara, mother of
Mr. V. S. Nanayakkara, our Hony. Trea-
surer, and of Mr. V.A. Nanayakkara, Until
recenthy she reguladyatended the Sunday
BurelaSermors,
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NEWS & NOTES

VESAK AT BANGALORE

THE Maha Bodhi Society, Bangalore!

celebrated the 1504 Buddha Jayanthi
in a special way by observing “enlighten-
ment week™ - Boddhi Saptaha.

The programme consisted of two main
services interspersed with sessions of medi-
tation. The morning service consisted of
Buddha Puja, Recital of Sutras and a
short sermon by the Ven. Bhikkhu Buddha-
rakkhita. In the evenings the Venerable
Bhikkhu delivered a series of lectures on
“The need of meditation in modern life.”

—Cor.

VESAK IN MOSCOW
Moscow

OR many centuries, the Full Moon
Day of the month of May has been
celebrated in Buddhist lands as the Sri
Vaisakha Festival, which marks the Birth,
Enlightenment and the Parinirvana (Final

Passing Away) of the Lord Buddha.

On Wednesdav, May 11, 1960, the Festival
was celebrated in Moscow at the Embassy
of Ceylon, where the chief item was a
public meeting, presided over by His
Exeellency U Kyin, Ambassador of Burma
n the USSR, at which several speeches
were given,—Cor,
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