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PREFACE

The First Part of the Memorandum which
I submitted to the Committee on iTindu Tein-
poralities, Animal Sacrifice and Freedom of Wor-
ship, on the 15th of November, 1949, appeared
n three successive issues of “ The Hindu Organ ”,
Jaffna. The Second part which was prepared
as an answer to the points raised by those who
opposed reform of Hindu Religions Institutions,
was submitted to the Committee on the 3rd of
December, 1949.  The Second Part did not appear
in print. A Tamil swmmary of both the parts
are being published in the Tlakesari, Chunnakam.

I was requested by {riends to publish both
the parts together for the benefit of those who
are interested in the cause of Hindn Temple
Befoim. In response to their wish the Memo-
randim is published in this form. [ awailed of
this opportunity to revise the whole Memorandun
and have added foot-notes to elucidate the poings
dealt in it 1 have also added a new Seetion
which forms the ‘Conclugion’.

The booklet is sent out with the only ob-
ject  of stimulating thonsht and consolidating
public opimion in  favour of Temple Reform
which is long over due in Ceylon and especially
in Jalfna,

* Santiniketan
Vtsencnr ponnat, # K. Navaratnam.

Jafiwa, st Jan, 1950,
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A MEMORANDUM
ON
HINDU TEMPORALITIES Etc.,

—_———

INTRODUCTION

Temples as Religious institutions are foreign to Aryam
Culture and Religion. The Tamils of South India developed
temple worship as & religious institution and this was
later borrowed by the Aryans. Modern Hinduism, as we
have it today, is a synthesis of the bhest; elements of the
veligious worship of the Ancient Tamils and the Vedic
Aryans. ¥ Temple Rituslism is solely based on the Agamar-;
and not on the Vedas or the Smirthis.

urTi gagalmal G rFaypan., UFrigsyons,
e_pFad ApSeSLRT apemn e FUUDT Har s s
&Qarwer iy Qagmsar WmSsar yoow’.

A —

M

" Avcording to the late Prof. Sheshagiri Suestriar, while the
early part of the Hindu religion is baszed upon the Vedas, Smritis,
and the Agamas, its latter part owes its origin fo fthe customs,
manners, and religions of Southern India. and is founded on dthe

Tamil literature. A

The above statements confimm us in our opinion that the
religion of the South should have hid an independent existence in
the beginning, though subject to Aryan influences in later fimes
It is even possible to demonstrate that the Dravidiana in certain
respects remain unaffected by Aryan religious influences, and have
even produced an appreciable effect upon the Aryas themselves.
Dravidian India. Vol. I, p. 99.



says Srila Sri Arumuga Navalar. Temple worship and
consecration of images and symbols for religioms worship
are unknown to the Vedic Religion. The Smirthis which
lay down the rules and observance for the three higher
castes do not preseribe Temple Worship as a daily duty.

“The religion of the Veda knows of no idols,” writes
Prof: Max Muller, the editor of the Sanskrit text of
Rig Veda with Sayana Bhasyam.,

“One can say’ withont mnch fear of contradiction,
that the religious practices among the higher strata of
the Vedic Aryans did not include the worship of images
in the house or in Temples” writes Prof: P. V. Kane,
M. A., L. LB., author of “History of the Dharma Sastras.”

“It cannot be definitely stated that there were temples
wherein idols were installed and worshipped” writes C. V-
Vaidya, M. A., L. LB., in “Epic India.”

“The Rig Veda and in the later period alike the
cult of the Gods is marked by the absence of any
temples or house of God even of the simplest kind,”
writes Prof: A. B. Keith, anthor of ‘Religion § Philosophy
of the Veda and Upanishads.”

“There are no indications in the Riga Veda of any
‘temples reared by mortal hands’ and consecrated as
places of worship” writes R. C. Dutt, M. A., C. I. E,
Translator of the Rig Veda into Bengalee and author of
‘Civilisation in Ancient India’ Not only were temples
unknown in Vedic religion, but even temple priests were
considered unholy for the purpose of Shraddha which is
a Vedic Ritual. Manu Smirthi Chapter III Verse 152
runs as follows:
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Brahmins who ave physicians, temple priests, meat
vendors and traders should be excluded from
Shradhha Ritual.

The =bove quotations are enough to show that temple
worship which is the most important religious institution
in Modern Hinduism did not grow out of the Vedic
Religion of the Aryans, as  adumbrated %n the Vedas,
Brahmanas, Upanishads, Smirthis and the Lpies.

References to Temples and images of Gods are found
in plenty in the Sangam Classics of the Tamils. Temples
are mentioned in Pura Nanooru-an anthology of Tamil
Poems some of which arve very old and +were composed
long before a portion of the Tamil Nad got  submerged
into the Ocean.

The ancient Tamil Society knew no ocaste system of
the type of Varnashrama Classification of the Smirthis
of the Aryans. Scholars are of the opinion that the caste
system, even among the Avysns, is a laler development.
Tholkappyam, the oldest, extant Tamil Grammar, has
grouped the Tamils according to the characteristios of
the areas in which they lived and mot aceording to their
occupations. Untouchability as a socisl op religions insti-
tution was unknown among the anecient Tamils.?

The Ancient Aryans were divided in Rig Vedic Times
into “Janah” or tribes and the Janah into Vissh i. e.
Cantons and Distriets, the Visa into Gramas, the Gramas into
Gosthis (or Vrajas), the Gosthis into Gotras and the Gotras
into Kulas or Families.”* The people were divided into classes,

1. The Tamils, at first a homogeneous community, fell ingo
classes or groups determined by their oceupation. wealth, education
refinement, godliness, cleanliness ete,, but all classes worked harmo-
niously. Untouchability, unapproachability, and unshadowability were
unknown to them. Tamil India, p, 7o.

2 Rigvedic Culture, p. 465,
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and not castes, and each class was mnamed after the work
it had to perform. “The word Brahmana, the regular
name for a ‘man of the first oaste” says Prof: Macdonell,
“is still rare in the Rig Veda, occuring ‘only eight times,
while Brahman, which simply means sage or officiating priest
is found forty six time” During the Vedic Period all
the classes performed the Vedic Sacrifices, and subseribed
to the orthodox Vedic Faith. Those who did not perform
any sacrifice, or believe in the Vedic Gods were put
down as Dasas. These Dasas were later grouped as the
Sudra Class. Whetker the Dasas were Aryans or non-
Aryans is still an unsolved problem. Some scholars are
of the opinion that the Dasas were Aryans who gave up
sacrifices and Vedis, Form of worship; others are of the
opinion that they were the Aboriginies whom the Aryans
encountered in their advance into India. Even in later
times when non-Aryan social groups entered the Aryan
Social Order accepting their Seriptures and their religious
worship, such groups formed a new caste as it were
and their Gods were included in the main Hindn Pantheon
as secondary Deities. The Tamils were also sucha racial
group who embraced the Aryan Social Order.? But, unlike
the other groups they have contributed a good deal to
wodern Hindnism. :

3. fMhis artificial classification of Tndian men info four varnas
was attempled to be imposed on the Tamil people when the Brah-
manas  sttained a supreme position in the Tamil country some
centuries before Tholkappyanar's time. Bui the two eclassifications-
the npatural one into five tribes due to geographical causes and
the artificial one into four varnas could not blend with each other
and even today the four-fold varnas is a lego - religious fiction so
far as Tamil India is concerned. There was no diffienlty fabout
EBrahmana varha. Members of their varna were at firsy all emigrants

: North India.
Ll The Ancient Tamils. Part 1. p, 67.
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The religious culture of the Tamils gradually influ-
enced the Aryans and modern Hinduism is a synthesis
of both cultures. The Aryans gave up the Vedic form
of religions worship and took to temple worship. The
Agamas are the result of this great synthesis. §

Saiva Temples.

The Saiva temples in Sonth India and Ceylon are
built and maintained according to the tenets of Saiva
Siddhanta. The Ritualism in the Saiva temples are carried
on according to the injunctions of the Saiva Agamas
(28), which are the most authoritative Scriptures for the
Saivaites. Saivaism classifies Saivaites not according to
the Aryan Varnashrama but according to their grade of
spiritual attainment. Srila Sri{ Arumuga Navalar writes
ag follows:—

er@leyes; swwlw yFsb. FuwwSHaych
#r5 YPsQuersQasraags @S, HES, J5
U epeT LSG@HD pagenciyd @ rr Fib. E_NES
@F srBHBusnd Qurevs FpH FLLLIGL Fa
FOWEE @b WPFHFTS, () TTLTEHFTF) apeT 17 €5
Fr@, BroreFrs e FowrF  Fuw  HL
upl @bg srP Qarereriu@h. FerEnsFe
AFsSLUC L Brer@ UTSpODILG. QD
sLbgm Pararssy QumbBuy Qupp Faer
S FalBuwurai. Geld HRagprehser apsp
srd, Falur@ser QrewLrehsr, Fas@EHur

§ Saivaism, the native Dravidian religion of the South, fell
under northern ‘influences, and those who introduced the WVedic
religion into the Dravidadesa found a place in their own system

for this Saivaism.
Dravidian India Vol. 1. p. III.
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QTG &6 PR (I ©h FIT T, Faon Ffiwran &r s or
wrooresFrs. @QeQE et airr st s Gen -
s Qaiser erg@r apseluen e pen piub
BB B oL &enih, 8505 1 salQa, apes piS pips i
BL& G paIf s, @F5 BoL %0 ellL LS
S@HLD, FHTSHIHENIFU UGHFDFTE.

( Quiwyrresr aigew )

Aceording to Srila Sri Navalar, the ‘Panchamas’ sve
those who are outside the pale of true Saivaism. They
may belong to any of the fonur castes of Varnashrama.
Srila Bri Navalar in the same place further states:

Carala Barflsarriis Qs sHralu g s
YRouarsenn, alGSHr Qurml® gy erfund
Caps apselwer G sulmen-Quirisen, &' (h &
FUurm Gs¢ RaQa b plgsaisend UG si
F@FOT gL BTN &aT.

Theréfnre, all those Brahmins who have received
Achcharya Abisheka for the sole purpese of officiating in
Baiva Temples, belong to the “Panchama Jati” and Thave
no right to officiate in Saiva Temples. The word “Panchama”
means only fifth and it has no dishonour attached to it.
The eclassification is religious and not social.

erwreiy (@9 r)i gemsal urrisss S

Farrfady. wwssgsrp s rruder Yr&F

G @rrd@uwgms@ oy farb,

Says the Kamiga Agama.

QuiQaram.. uridurer (Grirerse doe i
(F2srp
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Quird @ &remr_ Cassia@ Qurearalur@urod
urr @& retore TGS @ UEhFaprih erar@m
Fr Qaren 555 Qsfim oG srGer..

says Thirumular in Thirumanthiram, '

Saivaism considers only Shiva Brahmins or Adhi
Saiva Brahmins as the competent persons to officiate in
Saiva Temples. Shiva Brahmins are those who have
received Siva Decksha according to Agamic ritualism and
who consider Sri Panchadcharam as the only sacred
Mantra for Spiritnal Salvation and perform Panchadchara
Jepam daily as spiritual Sadhana (Athmartham). Ordinary
Brahmins (Samania Viprar) are those who receive the
Vedic Upanayana and get”initiated into Gayatri  Jepam,
and perform their religious worship according to the
Vedic and Smirthic injunctions.

No one will deny the fact that all Brahmins who
are officiating in the Saiva Temples of Jaffna to-day, are
people who have first received their Vedic initiation as
Vaidika Brahmins and later received the Sivadeeksha just
to qualify themselves for the purpose of officiating  as
Kurnkkals and priests in  Saiva temples with a .view
to earn their livelihood. According to Srila Sri Navalar
such a position is quite epposed to the tenets of Saivaism.
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1T
The Control of Hindu Temporalities & Endowments

No Hindn living today in Ceylon, wether orthodox
or othervise, will ever deny the fact that Hindu Temples,
Madams and other religious institutions are mismanaged.
Temples have, inspite of their being mismanaged, continued
to exist serving an important religious need of the Hindu
Community. This is mainly due to the zeal and loyulty
of the Hindu Public to the cause of religion. Although
Hinduism is not so organized under the control of one
or more individuals as other religions are, yet it has
survived the vicissitudes of history. It has faced many a
crises in its long history and has overcome them satisfactorily.
This is mainly due to the inherent religions characteri-
stics of the Hindn Race. The Hindus as a community
are more religious than any others. “Fach nation has its
own pecularity and individuality with which it is born.
Each represents as it were, ome peculiar note in this
harmony of nations, and this is its very lite, its vitality.
In it, is the backbone, the foundation, and the bedrock
of the national life, and here in this blessed land, the
foundation, the backhone, the life centre is religion
and religion alone......... ...Touch him (Hindu) on spiritu-
ality, on religion, on God, on the Soul, on the Infinite,
oh spiritual freedom, and I assure you, the lowest peasant
in India is better informed on these subjects than many
a so-called philosopher in other lands” says Swam!
Vivekananda.

The majority of the Hindu Temples are to~-day
managed by private individuals who have inherited the
right by the accident of birth. Although, the management
and, administration of the temples are vested in private



hands, all the necessary reguirements, both financial and
otherwise, are contributed by the Hindn public. The
temples are maintained for the benefit of the Hindn
public and they are common places of worship. The Priests
who are employed by the Manager have mno voice in the
financial management  of the temple. They may be
consuited by the Manager only in matters relating to the
ritnals and ceremonies,  Their duty is to satisfy the
whims and fancies of the Manager who is the sole
dictator.

Poojas and festivals are espected to be conducted
according to the injuuctions of the Agamas, bat whether
they are so dome is a matter of doubt. The priests
memorise the Form of the rituals and Slokss connected
with them and repeat them without understanding their
real significance and symbolism. Ninety nine per cent
of the priests in Hindu temples, perhaps know only the
Sanskrit alphabets and can only repeat the Slokas out
of memory or read from a book or an Ola manunseript,
The Managers who are non-Brahmins acquire the ability
to supervise the affairs of the temples by mere practice.
They .silnply carry out the tradition and convention
peculiar to each temple. The incowe of the temple is
very seldom spent on improvements to the temple or on
any canse beneficial to the Hindn community. The whole
income goes into the private peckets of the Manager
who spends it on himself and his dependents. Whenever
a need arises to vepair the temple or to provide some-
thing new, the money requirved is got from a wealthy
individual or from the general public. But no acconnt
of such expenditure is vendered to the person concerned *

2
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or to the public. The person concerned does mnobt also
care to ask for it thinking it unholy to do so after a
charity is done to & temple. This attitnde on the part
of the Hindu Donors has encoursged the Managers to
squander the money in their own way.

The indifference of the Managers, the priests and
the Hindu publie towards their duties and responsibilities,
have degiaded the temples to hcuses of Lusiness where
a certain group of people earn their livelihocd in the
name of Ged and rveligion. Therefore, it 15 high time
that such a state of aflairs is nct allowed to continue
any longer.

Religions institutions are meant to keep the religious
life of the community in a healthy conditicn. In an-
cient times, the King supervised the proper administrat-
ion of the temples according to Agamic injunctions. But
the old order has changed yielding place to new forms
of government. The elected representatives of the people
are ruling the country for the gocd of the people.

The Btate exists for the good of the people. It is
the duty of the State to look after the spiritual, intelle-
¢tual and yphysical well-being of its eitizens, The obligation
of the State to the people is mnot solely rvestricted to
political and economic affairs. The State has a duty to
perform in the fields of religion and culture also. No
culture can grow in a community without religion. “No
culture can appear or develop except in relation to a
religion. *#* Culture is essentially the incarnation of the
religion of the people,” writes T.S. Eliot in his “Defini-
tion of Culture.”

In England, the ideal democratic country of the
world the King is the Head of the Church and the
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Defender of Faith. The Parliament has the right to appoint
Committees to revise or reform Church Procedure and
Doctrines in ecosultation with the religious heads of the
country. Srila Sei Navalar writes:-

FarowunsaiGe HsGw wrew Yo FiLjib
ool g HELr@y  Fmaliprajb FU H BLSSDE
Cagun B> BubsBIer YOS S, o a T
ciz_y/a;ma{f.@‘t_'xuty_ @g?ﬁfr@@ub QLRIr s BL GG
& & & e I TS HS  SLGGLD.

Thiru Moolar in Thiru Manthiram says:—
aper @ragi Gsmruder yevasar apl iy lg 6or
LDSOT &0T T (@5 & [ Bi@emauril - @en Bi(& 60T Q!
EIT T ST ULBHSHOE & el
aTRTr(h BbS qBFHors sr@er

Therefore, it is the duty of the Hindn representatives
in Parlimment to bring into existence sujtable legislation
which would bring the temples and other institutions
under the control of the State for the purpose of admi-
nistering them in aeccordance with the true spivit of
Naivaism. If the temples are brounght under State control,
the income aud expenditure could be scrutinised and
surplus momey may bhe directed into channels more
beneficial to the Hindu public. Religious education in
schools may be subsidised, scholarships may be awarded
for the study of Sanskrit, Tamil, Hindu Ayts, Hinda
Philesophy, Thevara-Pan ete., Tnstitutes may he started
for the study of Hindn religion, philosophy and ritualisia.
Temple priests may be given scholarships for speeializing
in temple ritualism. Orphanages for Hindu children may
be started. Beds may be reserved in Civil and Maternity
Hospitals for peor Hindu women and children. These
are some of the ways in which the surplus income uf
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Hindu Temples may be usefzlly spent for the spiritual
and material welfare of the Hindu community. Unless
the State comes forward to take control of the temples
nothing in this divection could be achieved. The Hindn
representatives in Parliament should wake wup to the
crying need of the country and take immediate steps
to remedy the sitnation.

Two factors are operating today among the Hindns
against temple worship and religions progress.  One is
the commercial attitude that prevails in Hindu temples
and the scandalous and unhygienic conditions in which
the temples are kept. Mhe other is the materialistic
doctrines that are being spread in the country by poli-
tical partics for the realization of their respective ideologies.
Because of the lack of knowledge of religious doctrines
and philosophy, the people ave falling a prey to materialistic
ideologies. 1f the temples are properly run and maintained,
not only will they attract more devotees, but will also
be in a position to subsidise religious propaganda among
the people. The State could even have a separate department
for this purpose as is found in the Union of Travancore
and Cochin,

The argument that the State which has no religion
shonld not interfere in the religicus worship of the teople
is absurd and fallacious. The Hindu representatives certainly
have the right and the freedom to initiate legislation to
improve the degraded condition of the temples. They also
have a duty by the pecple to lead and guide them. Any
legislation for the improvement of Hindu temples and
other religions instituticns should be welcomed by all right-
thinking men of the conntry. The attempt to improve
the condition of the temples and the religious lives of the

Digitized by Noolaham Foundation
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people need not be misconstrued as an attempt to destroy
religion or, religious institutions. Tt ig only those who
are perverse to all good changes that will say so. Such
people need not be taken seriously., All good changes in
the world had their opponents but in the end they were
all driven to the wall. Lord Subramaniya had a Soora-
patman, Sri Ramachandra had a Ravana.  Christ had a
Judas, Mahatma Gandhi had a Nathuram Godse. This is

the way of the world. The dogs bark and the caravan
goes by.

It the religious life of the Hindus is to be improved
the work should be first started in the temples. Temple
veform  should precede all other religions  reforms.
Brilasei Navalar of hallowed memory, endeavoured to achieve
it. What little of true Saivaism is left in our midst
today is all due to his achievement. He also had his
enemies and his work was much obstructed by those who
lived on Temples. Where Navalar had failed it is not
possible for any other single individual or group of individuals
to succeed. If anything in the way of temple "reform
is to be achieved, the State should come to the aid of
the leaders by providing adequate legislation. The Hindu
representatives in Parliament should work to realise this
aim.

Digitized by Noolaham Foundation
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Animal Sacrifices in Hindu Temples.

The practice of offering sacrifices to Gods was nob
only prevalent among primitive social gromps n India,
but also was found in an organised form among the Vedic
Aryans. As a rvesult of the ethieal teachings of Gantamsa
Buddha, Mahavira and the inflnence of the Tamil Religions
cultnre on the Aryans, they guve up sacrifices and eradually
took np to temple worship of the purest form preseribed
in the Agamas. Agamas nowhere preseribe Animal Sacriu
fice as an essential element for religions worship. Al
Naiva Saints, Mystics and Reformers have preached against
Animal Saerifice.

St. Thayumanavar says:—

Qareveor aff pFb GaowQwed erQ@or s
TRRTTE@HEs 0 Frev.gel s @dene ugregGe.

Qardeor el s Yo QrrQ@r seo@ariwp
poorsri wr@rr oyCuer ugrurGu.

St. Peddanaththar says:—

Qareverwm Qarer pangss FHexgwmd
@&8re Bararseray
FSO@TLDH OFFUBTT I EHBSTLO D
Feoral @uo Quiryt
Qerevarwy Qerpasleors Qserrwp
Curamaswi  wrsmwdBe
Qeovarwp Oedas semard
Faour Ca&@sQwr.
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Thiruvalluvar says:—

Cararer yordy wssidrs osem g
eradnr auf@ms @ srapie.

St. Sundaramoorthy sings :—

movey 58T IQUI B mrersef eormuden
Gareva B&uiueres @oHmap w oy s

@ Fava QULIME 1pesh & O F1 Bwar enrLs
Qa8 558 st9 Quictr erer A& Qovws @ .

Animal Sacrifice in the npme of veligious worship is
A denial of Universal Love which is the Cardinal Doctrine
of Saivaism.

sTeauime Erary ooyt Geons 26 ere ()
TRIRUTH & @D Y6iT LT &),

How can the path towards Universal Love which is
the ideal of Saiva Siddhanta be achieved by killing the
dumb animal in the name of God.

The first step of Charya requires the Saiva Devotee
to abstain from animal diet. A person who eats animal
diet cannot call himself a true Saivite even if he is born
in a Saiva country or in a Saiva family or be born
in any of the three so-called Ligher Castes—Brahmana.
Kshatriya, Vaisya.

By abolishing animal sacrifices in Hindu Temples, the
Government will be cnly helping Hindus to live ap to
their teachings of their religion. No sane man among the
Hindus will dare come forward and say that animal
sacrifice is an essential element for veligions worship nor
can he quote any passage from the Agamas or the Thirnmurais
or the fourteen Siddhanta Sastras in support of animal
sacrifice.
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IV

Freedom of worship in Hindu Temples —
Temple Entry.

Religions untouchability is the only factor which helped
to disintegrate Hindu solidarity in modern {imes.! It
provided the necessary background for alien religioms to
prey on our socalled depressed classes. Tt has not only
driven them out of our fold, but bLas also helped us to

keep them in perpetual ignorance and squalor.

Saiva  Siddhanta expects every Saivite to whatever
social caste he may belong, to rveceive his Hiva Deeksha
and start a life of Chariya. Chaviya begins with temple
worghip and temple service. No Saivite is  denjed the
right to worship in a Saiva Temple.

The so-called depressed classes are even mnow wora
shipping in Saiva temples and their offevings nrve being
accepted. There are instances where members of the
depressed classes have not only built Mandapams in temples
but have also donated images out of their own money.
Therefore, the question at isste is not the freedom of
worship to them. They have it. What is denied to them
today is only the entry into the temples of Ceylon. They
are quite welcome to enter all the sacred temples of

1 It is a lesson and a warning to the Hindus ouiside the
Travancore State that the problem presented by these aftempted
conversions o the Hindu Society should not be dismissed as a mere
political problem. It is a vital problem. vital in the sense that the
evolution of society in all its aspects, mental, woral and spiritual,
depends on the solution of the question of integrating and streng-
thening this section of the Hindu population.

S8ri T. R. Venkatarama Sastri, C. 1. B,
Ex-Law Mewber, Madras.
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India compared to which the temples of Ceylon ave nething
in point of antiquity, sanctity and grandeur.

The reasons which the Brahmins who follow the

Smirthis and their disciples put forward for this situation
are that the depressed classes belong to a class of une
touchables who are that by hirth.

The Brahmins follow the rules and regulations  of
the Smirthis. Smivthis are the law books of the Aryan
social order and they have nothing in common with the.
ancient Tamil BSocial Order. Further, the religious life
adombrated in the Smirthiz lhas no place for temple
worship, Temple worship stands completely outside the
pale of the Vedas and the Smirthis and we have quoted
sufficient evidence to prove our point of view. Thevefore,
the untonchability derived from the slassification of society
as found in the Smirthis has nothing to do with Saivism
und Saiva temple worship.

Apart from this, even the Smirthic injunctions need
not be blindly followed. Laws of the Smirthis are not
such eternal trmths that one shonld follow them in  all
ages. “Smirthis are not. final anthority. These Smirthis
we see again, have varied from time to time. We read
that such and such Smirthis should have authority in
the Satya Yuga, such and such in the Treta Yuga, some
in the Thuvapara Yuga and some in the Kali Yugn cte.,
As essestial conditions clhanged, as varicus cirewnstances
came to have their influence on the race, manners and
customs had to be changed, and these Smirthis, as mainly
reguiating the manvers and customs of the nation, had
also to he changed from time to time” writes, Swami
Vivekananda. Dharma Sastras are meny. The reason for

3
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the appesrance of many Dharma Sastras or law  hooks
i8 the change which the Aryan scecinl order underwent
during its expansion. The South Indinn Brahmin Tollows
& different Dharma Sastra to that of the North Tndian,
The Western Brahmin follows another one. Similar 18
the case with the Fastern Brahmin.

The Smirthis speak of only four castes and the last
one is called the Sudra. The Vellalas of the Tamil Country
are grouped under the Sudra division of the Smivthis
by the Bralkmins. § If the Vellalas are Sudras then they
have no right to touch the Sacred Seriptnres of the
Hindus. This position, we are saye, no Tamil will he
prepared to accept. The absurdity of the situation needs
no explanation.

The irony of fate is that Bralmins are ncw employed
for money in Raiva temples mansged by the nuntouchable
Sudras. A Brabmin who sells his services for money
automatically becomes a Sudra according to the Smivthis,

, Can any one among the advocates of ‘“no Temple
Entry” show any rveference to the various social groups
of Tamil India aud Tamil Ceylon in the Smirthis of the
Brahmins? Who are these so-called untouchables? Why
are they untouchables? Is it because they eat meat and

§ Hence the Status of the Sudra could not properly he imposed
on any porfion of Tamil Society. #¥## The Brahmanas have regarded
all the Tamils except themselves as Sudras, bul the latter have
always protested against this, for where the Arya fire-rite and the
asgociated system of four varnas could not Find a foothold, there
is no reom for a MSudra caste. The Sudras were the lowesh rang
of the ladder of Arya castes, and as the Tamils always regarded
themselves as outside the Arya social polity, it is meaningless o
impose the Sudra status on them.

The Ancient Tamils, Parl. 1 p. 7071
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drink liquor that they are untonchables? Are nobt the
tonchable eclasses of the Hindu Community eating meat
and drinking liquor? Whervein are we to fit in the 80=
called depressed classes into the four Varnas? These are
problems for which no solution can  be found in the
Rmirthis of the Brahmins.

Saiva Agamas rejected the Varnashrama Division and
wisely classified the Saivites into five groups according
to religious attainements and ot according to birth.
(Bee page 5). But the Bralimin priests who were anxions
to regain their soeial superiority and leadership in religion
which they lost when Kings and people gave np Vedie
Bacrifices, conspived to shelve the Agamic division and
got the persons in authority to enforce the Avyan law
of untouchability by giving a religions interpretation to
it. How this came shout is a lengthy affaiv to discuss
heve. Seholars both of the Fast and the West have dealt
on this subject extensively.

According to Srila Sri Navalar one is born in a
Saiva commmunity only after he had fulfilled the duties
enojoined in the Vedas and the Smirthis in previons
births. These duties arve those pertaining to the four
castes and the four Ashramas. He guotes in support of
his statement stanzas from “Siva Nerry Pirakasam?”,
“Sivagnana Siddhiar”, “Kovil Puranam?” and “Siva Thar-
moththaram”. This is what he writes:

Yy suumsai@o dlorp Qeuls s
wusefigQ@wm, (96 vafs wridéssH@m 1@ B g,
Cussfand gyper onfsraorSu WaHH aps el
@pndeud 19 rrwesri apsu  Brev QI (HEUIT &
S, Grwalu  apsedu B ST F JibF 5
@, HESs5 ux yeweliumdr & @ T,
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It is clear from the above that the Saiva Siddhanta Social
Order lLas no caste divisions and untouchability as found
in the Smirthis, The conscions acts of an individnal only
make him an untouchable: but this will be removed the
very moment he adopts a life troe to the tenefs of Saiva
Siddhanta, FEvery Saivite who is a membr of the Saiva
community has the wight to receive Samaya Deelsha and
practise Chariya, irvespective of his social grade, provided
he iz prepared to lead a Saiva life. Such a person has
the right to enter a Saiva temple and perform his wor.
ship as enjoined in the Saiva Agamas. On the centrary,
those who do net observe the rules of Salvaism to whatever
social grade they may belong, cannot enter a temple until
they quality themselves as Saivites. A member of the fifth
group hos the chance of entering the fourth group if he
so chooses. The five divisions are not based on birth. They
are bub an ascending order towards spiritual advancement.

In view of what we have so far written, it is plain
that Saiva BSiddhanta has nothing in cominon with the
Bmirthis of the Aryan soeial ovder, that according to the
Agamas and the fourteen Siddhanta Sastras, all Saivites
who truly observe the rules of Saivism irrespective of
their sceial grade by birth are entitled to enter the temples
and perform their religions worship and that those who
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do not observe the rules of Saivism have no place inside
a Saiva Temple.

Untouchability is only & Brahminical introdaction ints
Tamil Saivite Society and Saiva Saints like St Thirn-
guanasambandhar  and St Thirunavulkkarasar | and othevrs
completely ignored it in their lives. The uutmwhabilib_y
that is prevalent in Ceylon today among the Hindus ig
only a matter of convention and traditional practice. 1+
has mo support in the Saiva Siddhanta Sastras or even
in the Brahminical Smirthis.

The Hindu representatives in Parliament, therefore,
will not be committing a religious crime if they persnade
the CGovernment and succeed in bringing legislation fop
temple entry and do away with untonchability. South
Indian leaders and religious institutions have sef an example
by removing untouchability and therefore theve is no need
for us to hesitate. The Saiva Siddhanisa Maha Samajam,
of South India, the greatest and the most influential Saiva
Organization in India, had advocated temple entry and
temple reform from its very ineeption. Great orthodox
Hindn leaders like the late Pundit Madan Mohan ;\'[a].a-va,iy;u
and Bala Gangadhara Tilak have preached against  un-
tonchability. 3

We, therefore appeal to the Hindu leaders in Parlia.
ment to follow the footsteps of Srilasei Arvumugn Navalar,
Pandit Madan Mohan Malayaiya and Mahatma Gandhi anid
do the needful to save Saiva Siddhanta religion and its
institutions from decay and disintegration.

P
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‘7#
Hinduism & Saivaism

Hinduism :

SBome of those who ecame before the Committee to
give evidence ridienled the word ‘Hinduism® and maintained
that there is no religion by the name of ‘Hindnism’ in
Jaffna. Such persons have only exhibited their colossal
ignorance of facts of history and have mnot contributed
anything worthwhile to the correet understanding of things.

All students of the history of relipious development
in India will not deny the fact that what is today
called ‘Hindaism’ vefers to the wveligion of those people
who accept the Vedas as their Authorvitative Seriptures.
It is no doubt trme that the word ‘Hinduism’ has lost
its  original meaning but we all Lknow for what it
stands now.

At first, Hinduism meant the religion of the people
of Hindusthan. It was the name hy which foreigners
called the religion of the people of Hindusthan Bat in
Hindusthan today, there are many veligions. Therefore,
‘Hindnism’ eannot now be said to mean the veligion of
the people of Hindusthan, but it can now only refer to
the Religion of those people who believe in the authority
of the Vedas wherever they may be. The real name for
the religion which accepts the Vedas is Sanatana Dharma_
Eternal Truth. The Sanatana Dharma has many Seels
a8 Baivaism, Vaishnavaism, Saktaism, Ganapathyam,
Kanmaram and Saumaram. The various Seets of Sanathana
Dharma agree on the fundamentals of religion wiz the
Existence of God, Soul, the Universe, the Doetrines of

# Bupplementary Memorandum.
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Karma and Reincarnstion, Religicus Sadhana  based on
temple worship and Mukti or final liberation. The word
‘Hinduism’ has come to stay and it is now used as &
collective name for all the varions Sects and  Sub.sects
of Santana Dharma. Therefore, no useful purpose is nowy
served, in quarrelling over the term ‘Hinduis’. Although
(_f}':risfianit-y is one, it has many sects, but all of them
are collectively known as Christianity. Whatever may be
the doctrinal differences ameng  the various Sects  of
Christianity they all owe allegiance to Jesns Christ and
accept the Holy Bible. '

Saivaism

Saivaism is one of the many Sects of Sanatans
Dharma, and in uniformity with the other Sects, it considers
the Vedas as revelations. Saivites are those who call God
by the name of ‘Shiva’, Even in Saivaism there are
Sects. The three prominent Schools of Saiveism today
are: The Pratyabijnana Dharsana {(popularly known as
Kashinir Saivism), Lingayatism  or Vira Saivism of
Mysore, and the Saivg Siddhantha of South India.

The Vire-Saivas and the Saiva Siddhanthis consider
the twenty eight Saiva Agamas as their most anthovitative
scriptures. The Kashmir Saivaites who are Monists have
a separate set of Apamas which ave sixty fonr. Although
the Vira-SBaivas and the Saiva Siddhanthis have the same
Agamas, yet they differ in their doctrines. The Vira.
Saivas are Monists like the Kashmir Saivaites. They do
not accept the Smirthic rules of caste and other deetrines
relating to untouchability. “ Vira Saivaism” writes 8. B,
Basavanal, . A, “was g healthy growih on the soil of
Hinduism  because it attempted many wuseful reforms,

Digitized by Noolaham Foundation
noolaham.org | aavanaham.org



—( 24 )—

Keither sex nor Social Status, nor Caste disqualifies a
persen from attaining salvation ; and hence, iu the eyes
of a' Vira-Saiva, ‘the untouchahle and the weaker sex’
are potentially the religions and social equals of the members
of the highest castes. This means nol merely a welceme
levelling of the castes (and hence eradicstion of unloueh-
ability) but also a discountenancing of the five pollutions
vet observed by other Hindus. The Vira-Saivas do not
attach any imp{)r{-ance' to the “ pollutions” on  aceount
of births, deaths, women’s monthly courses, Ete., (Musings
of Basava, pages 19 & 20)

Agamas

All the SBects of Hindnism have their respective
Beriptnves which expound their doctrines and philosophy.
Saint  Arulnandhy Sivachariar, author of Sivagnena-
Siddhiar, divides the Religious Seriptures of the Suiva
Siddhanthis inte two classes - General and Speeial. The Fonr
Vedas, Upanishads, Smirthis, Epies and the DPuranas arve
general in chavacter. The twenty eight Saiva Agamas
sre Special, and are meant for thie seckers after Truth.
This is what he says:—

“The only veal books are the Vedas and Saiva
Agamas. All other bhooks are derived from these.
These two books were revealed by the Perfect God,
The Vedas are General and are meant for all;
the Agamas are Special and are revealed for the
benetit of the Blessed and they contain’ the essential
truths of the Vedas and Vedanta. Hence all other
books are Purvapaksha and the Saiva Agamss alone
are Siddhantha .

Digitized by Noolaham Foundation
noolaham.org | aavanaham.org



—{( 95 )—

The Saivites are not the only people who have =
special elass of scriptures known as Agamas. The Vaishnavas
and the Saktas also have their own. The Vaishuava
Scriptures are known as Pancharatra Agamas; the Sakta
Seriptures are known as Sakta Tantras. All these groups
of Agamas  acknowledge the Vedas as the Supreme
Aunthority as a matter of necessity, because it is essential
for all religions Sects of Sanatuna Dharma to acknowledge
the Vedas. Religions Sects which do not owe allegiance
to the Vedas are outside the pale of Hinduism—Sanatana
Dharma. Buddhism, Jainism and Sikhism are outside
Hinduism because they do mobt acknowledge the Vedas.

if the Supreme Authority arve the Vedas and if all
Religions Sects are expeoted to acknowledge that position,
then - the Scriptures of the respective sects can only be
considered secondary in importance.

The Vedas and the Smirthis preach a firc.cult only.
The Yajnas are the only external rites which ave preseribed
by them. But the Agamas preach temple worship as
the most important external rite.

Scholars like the late V. V. Ramana Sastri of South
India mainfained that the Agamic form of temple worship
evolved out of the Brahmanas (Karmakanda of the Vedas.)
But this view did not veceive the support of other
Scholars. It is the considered opinion of all Scholars
that the Agamic temple worship has nothing in common
with the Vedic form of  worship and that the temple
ritualism is a pure Non-Aryan religious institution.

The ancient Tamils who originated temple worship
a8 a religions insbitution must have also possessed suitable
texts on that subject. The modern  Agamas are bub

4
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compilations by later Brahminically minded Saiva priests
who eolleeted together the ancient temple Rituals from
the old texts, and the Smirthic soccial rules.

The modern Agamas cannot be said to be old Seviptures.
There are refereuces to Basava Deva - founder of modern
Vira Saivaism (1168—1229) in the Parameswara Agama,
to Allamaprabn and Channabasava Deva in the Vabula
Agama. In the Karana Agamu there is a reference fo
&t Thirngnana Sampanthar. In the Kamiga Agama

Thevarams. All these facts

there are references to Tamil
compel on us the conclusion that the modern Agamas
are compilations of a later period or they contain much
that have been added later on to the original. On the
fuce of the facts ennmercated above we would like fo
know from the Vedagama Saiva Siddhanta Sabah - bhow
the modern Agamas can  be considered Revelations? If
they are revelations, which parts are Revelations? and
which parts are interpolations?

Tn the Upanishads, in places where the religions and
non - religions books are mentioned, no rveference is made
to the Agamas. In the Chandogya Upanishad (vii) 1—2
we find the following:—

*Then he said to him: Sir. Tknow the Rigveds,

the Yajur Veda, the Sama Veda, the Atharva Veda

as the fourth legend and  Ansient Lore (Itihasa -

Purana) as the fifth, the Veda of Vedas (i ¢. Grammar)

Propitistion of the Manes, Mathemsatics, Angnry

(Daiva), Chronology, Logie, Polity, the Science of

the Gods, (Deva Vidya), the Seience of Suacred

Knowledge (Brahma Vidya)  Demenology, (Bhuta

Vidya) the Science of Rnlership (Ksatra Vidya)

A strology, (Naksatva Vidya) the Science of Snake

Cbarming and the Fine Arls (Satpa - Deva -Jane -

Vidya). This, Sir, T know!l
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Tn Brihad Avanyaks Upanishad, Second Adhyaya fourth
Brahmana verse 10 the following is found:—

“ Tt s, as from a five laid with damp fuel clonds
of smoke separately issue forth, so, lo, wverily, from
this Great Being las been breathed forth that which
is Rig - Veda, Yajur - Veda, Sama - Veda, of the
Atharvans and  Angirases  (Atharva - Veda) Ttihasa
Purana, Vidya, U})&Iliﬂh:id, Sloka, Sutra, Anuvya -
khysna and Vivakhyana. From it indeed are all
these breathed forth.””

In the Mundaks Upanishad the following is found:;—

“To him then he said; There are two knowledges
to be known as indeed the Knowers of Brahma are
wont to say: & higher (para) and also a lower (apara).
Of these, the lower is the Rig - Veda, the  Yajue
Veda. the Sams Vada, The Atharva Veda, Siksa
(Pronaneiation) Kalpa (Ritual) Vyakarana (Geammaz)
Nirakta (Definition)Chandas (Metrizs) J yotish (Astrology)
Now, the higher is that whereby That Tmperishable
(Aksara) is apprehended.”

In  the Svetasvatara Upanishad, the oldest Saiva
Upanishad, only the Vedas are mentioned:

“To Him who of old creates Brahma, and who,
verily, delivers fo Him the Vedas -to  that God,
who is lightel by his own intellect, do I, being
desirous of liberation, resort as a ghelter

Apart  from the Upanishads, even other Vaidika
Seriptures do nnt recognise the Agamas and the Agamic
Cults. The Sutha Samhita Says:

“Pancharvatra and other Tantras are not based
on Veda. They are not anthoritative. They originated
from illusion.
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Similarly, Vama, Pasupatha, Pancharatra and the
rest un-Vedic Tantras are not Vedic in origin.”

The Brahma WVaivarta Purana says:—

“ Meat eaters Kapalikas (who wear human skull)’
Saivites, Pagnpathas, Pancharabras, and other wicked
persons are worshipping demon Giods. They are called
Pakandas  (Pa means - three Vedas - Kanda  means -
denounce) who denounce the authority of the Vedas.”

Parasara Upa Purana says:

“0, Sage, who praise Pancharatra, Bhagavata,
'Sakta, Vama: others who follow different un-Vedic
Sastras all these Brahmins commit sins where the end
of Yuga is nearing”.

In the Varaha Pnrana it is said that Rudva compiled
the Tantras for deluding the people fallen from the
Vedic path.

It is, therefore, clear that the Agamas, being condemned
as non-Vedic and intended only to delude the people
away from the Vedic path, cannot be said to be Vedic
in origin or that the Vedas and other Vaidika Seriptures
recognise them as anthoritative religious scriptures.

The Sanatana Dharma of the TUpanishads knows no
Agamas. The references to the Vedas fonnd in the Agamas
do not mnecessarily prove the fact that they were recognised
by the Vedas. The Agamas mention the VYedas not asa
matter of mnecessity but only as a matter of expediency
and convention to obtain a place and status in the fold
of the Sanatana Dharma. A detail discussion of this point
cannot be undertaken here as it would lengthen the
Memorandum unnecessarily.
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The ahove quotations amply show that the Agamas
must have heen compiled much Ister than the- Upsamuishads
a5 gectarian manuals by the Religious Sects of Hinduism,
after the declive of Buddhism. Whatever of Smirthic
rules we find in them were incorporated to give them a
Vaidika colour. It is, therefore, the duly of all right;
thinking Hindus to separate the Avyan Smirthic interpol-
ations from the pure Tamilian temple ceremonials. and
free the temple worship from the uselses Smirthic rules
of untouchability and caste.

The doctrines which are truly Saivite are found in
the fourteen Saiva Siddhanta Sastras of Saint Meikanda
Deva and his disciples. It is enough if the Saivites of
Ceylon can truly follow in the footsteps of the Santana-
Acharyas and put into practice the tenets and doctrines
of Saiva Siddhanta as adumbrated in the fourteen Mei-
kanda Sastras.  Saint Arvlnandby Sivachariar who was
the greatest Agamic Scholar of his times, has embodied
the essence of the Agamas in his Magnum Opus.— Siva
guana Siddhiar. He has nowhere stated therein that the
observance of the Smirthic Caste regulations is essential
for Saivaism or to lead a true Saivite life.
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Untouchability as a Religious Institution

Untonchability as a universal rveligious rule cannob
be observed faithfally. It ean only be observed as a local
social custom. An untouchable of one village, or district
or a province can easily enter the temples in another
distriet or provinee. Ap untouchable of Jaifna can enter
the temples in other parts of Ceylon without being detooted
and vice-versa. This stute of affairs has been 1in existence
all throngh the years. Therefove, strictly speaking, all
the temples have been in n continual state of pollaticn.
Unless, the temple authorities arve in a posilion to pest ¢n
individnal with super - human powers abt the entrance of
temples to divine the caste of an individual who enters
them, it is mot possible to inaintain the temples freec of
such pollution. As sanch, untouchability can only be said
1o have existed all these years in our country in theory
and mob in actual practice.

The barbers were allowed to enter the temples in
Sonth India, while the dhcbies were prohibited. But, in
Jaffna the  custom is different. Dhobies are permitted
and the barbers are prevented.

Srila Sri Arnmuges Navalar criticises this:—

“on Quagams QerdodsgperBer, mrailsi
FBS LT 97@aEsss5 srem BT H BTID,
uurbpuuxrs’mgg:a (}P&.nuﬁ‘@v@@w@m mrsﬁ?cmr 9r
QaF T 51 SO S, alm@)fr EICERIN
uLrs Grafssar srewns GmGuw. Qova
senen T BF. o yEF !

— g papssraei (TrudssSri® us. 16.

How can there be such difference if the rules of
untouchability are based solely on the Agamas which ave
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common to all Saivites whether in  India or Ceylon.
According to the Thiruvilayadal Purana, fishermen are
not entfitled to practise Saiva Ritualism. But in Jaifna
they are given Saiva Initistion and enjoy all facilities
for Saiva worship.® Srilasri Navalar has criticised the
action of those who gave initiation to fishermen while
refusing it to barbers. (See Navalar Pirapantha Thiraddu,
page. 16.)

These facts prove that the rules of untouchability
are more local practices than universal religions laws.
Scholars are of the opinion that untouchability wherever
found, is more a social and political institution than a religious
one. Untouchnbi]ity, as & social and political institntion,
exists even today in America and South Africa. The
Negroes of America are for all practical  purposes
untouchables. The Indians in South Africa were that
"before the advent of Mahatma Gandhi. Therefore, it is
not wrong to infer that the untouchability found in the
Smirthis may also be due to the political and  social

conditions that were prevalent in Ancient India at that
time.

Professor P. V. Kane says that there was no
untouchability in the Rig Veda. He writes; “There is
no indication in these passages whether these, even if
they formed castes, were at all untouchables”. (History
of Dharma Sastras, Vol. 11, Chap. 1V, * Untouchability »,
page, 166.) Speaking of the Smirthis further on he writes:
“ Once the spirit of exclusiveness and exaggerated notions

%1 should not be interpreted that we are against Rshermen
being given Saiva Initiation. Not at all. We only quote this to
*how that in Jaffna there are practices which are opposed to such
accepied texts as the Thiruvilayadal Purana.
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of ceremonial purity got the npper hand they were carried
to extremes. It does mobt appear from the ancient Smirthis
that the shadow of even the Chandals was deemed to be
polluting. (ibid, page, 173). ‘‘ Certain provisions sore
made in the Smirthis by way of exceptions to the general
roles, about the untouchability of certain castes. Atri
( Verse 259 ) says: ** There is no taint of nntouchability
when a person is touched by an untouchable in a tem-
ple, religious processions and marriages, in sacrifices
and in all festivals ” ##%% © Brihaspati also remarks that
there is no fault (and so no prayascitta) if one comes
into contact (with untouchable) at a sacred place, in
marriage processions and rveligious processions”. Professor
Kane makes the following observation when speaking
about antonchability and the Smirthis: ' It is somewhat

i

remarkable that the Smivtyarthasara ” speaks of un-
touchables entering the temples”. (Page 176). He again
says: '* The so-called untouchables were not entirely excluded .
from worship. When it is said (asin Yaj 1. 93 or Gaut
iv, 20) that the Chandala is outside all Dharma, the
meaning is that he is outside such Vedie rites as Upanayana,
not that he cannot worship the Hindn Deities nor that
he is not bound by the moral code” (page 176).

Professor V. M. Apte after discussing the caste system
in the Grihya Sutras writes: *‘ Finally it may be pointed
out that the caste system in the days of the (i ihya
and Dharma Sutras was not as woocden, rigid and exclusive
in its treatment of the out caste as it has hecome now.
Outeastes who had performed the prescribed Penance
conld be re-admitted to the seeial fold. This shews the
elastic nature of the rules”. (Social and religivus life in
the Grihya Sutras, page 20).
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The Shakta Tantras do not observe untouchability
in maftters relating to religions worship. Arthur Avalon,
(Sir John Woodroffee) in his introduction to ‘ Hymn to
Kali’? swrites: ‘“ The Tantra Sastra says that even a
Chandala, who has a knowledge of Kula doctrine and
Brahman, is superior to a Brahmana. The Tantra Sastra
again says that during Chakra all castes ave equal. Since
all are children of the One Mother of the World, no
distinction shonld be made at the time of worghip-
ping Her. Tt is on this Tantrie anthority that no caste
distinetions are ohserved in the matter of eating and so
forth in the Virajakshetra of Shri Shei Vimaladevi”.
(Page 8). SO

The same writer in his introdaction to Maha Nir_
vana Tantra writes: “ 1t isa peculiarity of Tantra thag
its worship is largely free of Vedic¢ e;éc]usivcm;ss, whether
based on caste, sex or otherwise. ” Tlio' fo'r‘ifa,uly'zu Tantia
says: “The Tantra is for all men, of whatever caste, and
for all women.” ) e

The Rt. Hon. Mr. M. R. Jayakar one of the fore-
most Hindn leaders whose kunowledge of Hindo Sastras
none dare question in introducing his ‘Bill of 1930 to
remove disabilities affecting untouchable Castes of the
Hindu Community ? said “ Whereas many Hindus believe
that such imputed impurity is not in accordance with the
brue unterpretation of the Precepts of Hinduism and desive
that the said disability should be removed ».

The references quoted ahove clearly show that
even if untouchability rules were found in the Smirthis
they were observed only as a social iustitution and not
in an essentially religions sense.
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VII
State Interference

Some leaders and associations which appeaved before
the Committee maintained that thongh  the refoims
advecated by certain sections are desirable vet the
State shculd not interfere in these matters as they re-
late to the Religion of the people. Cur veply to such
objections is that a religions reformer of the eminence
of Sri-Ta -~ Sri Arummnga Navalar has himself advocated
State iuterference. He writes in his 516 &Fb LGEVLIL LD
Page 132, as follows:—

“Qarilaw@asrfiser nsens:@E o il &L
W@ maPeyiaserrufed, Yre®dr YUl s
‘656620719_‘5.5@ EsBail e QalerBid. YT EDT YLl
19 & @ Fuiwres I_Iggi.', D _GVEGFHMI LIGT(RLE @,_;@@w
ugamr__waurc;mnmfs Gren®, IFeshE ar mraam.u
ues @elig, geawGarfiedm Fi@aldss QpuoeD
Garen G, @Uiug & Qadwrguisen erflamy) BT
&FH5@ Eerurd o e afleFTRn QIS s IT
56{)’-"

SBrilasri Navalar wrote his book at a time when the
the country was governed under a Colonial System wherein
the people had mno voice. What would he have said had
he lived today?

The contention that the State should not interfere
in religous matters by enforcing temple entry and pro-
hibiting animal sacrifice is nuntenable. The Hindu Religious
BEndowment Bill of Madras was passed when India was
gtill under the British Raj. This Bill was brought in at
the request of the Hindu Public of the Madras Presidency.
Before the Temple-Entry Bill was passed by the Congress
CGlovernment of Madras, the Hindu Rajas of the Indina
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States removed the ban on Temple-Entry by legislation.
In 1933 the Gackwar of Baroda issued a Proclamation
throwing open all the Temples in his State to Harijans,
The Mabarajah of Kolhapur issued a proclamation abolish-
ing untouchability in his State in 1932, The Rajah of
Sandur issned a proclamation abolishing untouchability
in the same year. The rulers of Aundh and Kashmir
did the same. The Maharajah of Travancore made the
Temple - entry proclamation in 1936 and threw open all
Temples, Schools, Chatrams, Tanks & nd Wells to the un-
touchables. 1t is important to note that all the sabove
States removed the ban long before a National CGovern-
ment came into existence in India.

These examples are enough to show that the State
established according to the will of the people has the
right to legislate even in religious matters provided
that such legislation is for the good of the people.

We have shown clearly in our Memorandum :

() that the untouchability advocated by the Brahmini-

cal Smiritis i8 not a religions institution and .is
unknown to the fourteen Saiva Siddhantha Sastras;

(i) that the references to caste and untonchability
found in the Modern Agamas are quite opposed
to the spirit of RSaiva Siddhantha;

(iii) that the so - called Agamas are mere compilations
made by the later writers wherein along with
Baiva doctrines from Amncient Agamas, Smirthic
rules on Caste and Untouchability were incor-
porated with a view to enforcing the Aryan
Bocial Order on Saivites;

(iv) that Vira Saivaism of Basava Deva of the 19th

century is an crganised religions revolt against
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(vi).

L B~

Brahminical domination in matters relating to
Baiva worship;

that acecording to Sri Arulnandhy Sivachariar
and Brila 8ri Navalar Aryan Varnashrama D}_ldﬂ: ‘ma
do not apply to Saivites;

that there are precedents for State interference
in matters concerning religion and that such
interference has the authority of Thirnmoolar, the
Author of Thiru - Mantram and Syila Sri Arumuga
Navalar the greatest Saiva reformer of Modern

times.




VIIL
CONCLUSION

We have sufficiently shown in our memo-
randuin  that the action of those who oppose
temple reforms has not even the support of
bheir own scriptures. Personally, we do not
think it right for a community to condemn for
all times a group of people as untouchables
and deny them the rights and privileges which
are the birthrichts of all human beings to what-
ever sect or caste they may belong. If the
fundamentals of religion are Liove and Devotion
to God and Service to fellowmen, then there is
no place in any religion [for such iniquitous
practices as Untouchability.

Religious Truths are, no doubt, eternal, but
not religious -nstitutions. The institutions of
religion are only the outer forins through which
the truths of religion ave expressed. They are
bound by the laws of cause and effect and hence
subject to change and decay. The Truths of
Religion may be compared to the Soul of man
and the institutions of religion to his Body,
The Soul is an eternal changeless prineiple, but
the Body changes to suit the changing condit-
ions of the environment in which it lives. A

6
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healthy organism adapts its physical form to the
environment in which it lives. Unless it does
80, it will decay and cease to exist. Similarly,
a community also should be prepared to adapt
itself to the changing conditions of world events,
It is only a lifeless, decaying community thab
can afford not to change.

Hindu religions institutious have always
adapted themselves to the changing conditions
of the various epochs of Hindu Religious History.
That is why they have survived inspite of their
antiquity. Where are the religious institutions
of Ancient Greece, Rome, Egypt, China, Baby-
lonia and Assyria? They have all gone ouft of
existence and ounly a few ruined temples are all
that are left to tell their tale. But the Sanat-
ana Dharma of Hindusthan is still living as a
dynamic spiritual power. Hinduism is still alive
with its institntions, thereby demonstrating to the
world its spiritual vitality. Therefore, let us not
cause its decay by our narrow-minded dogmatism
and refusal to effect the necessary reforms to
make it a liveforce in our national life.
A proper and efficient control and administration
of the temples and other institutions will certain-
ly improve them and not destroy them.

Those who are opposed to any form of
change are only marking time ‘to be carried
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away by the surging currents of revolutionary
changes which are fast approaching. If religious
institutions militate against social and religious
progress, they may be destroved. T.et not the
defenders of decaying religious customs forget
the lesson which Communistic Russia has taught
the religions orthodoxy of its country. Let us
be awakened to a sense of our duty, and do
the needful to preserve our religion and our
~ religious institutions which are a priceless  herit-
age to us and to Humanity. The world is in
need of our Religious Truths and our Religious
Institutions and therefore, let us preserve them
at least for the sake of World-Culture,

“ At the dawn of history Tndia started
on her unending quest, and trackless cent-
uries are filled with her striving and the
grandeur of her success and her failures.
Through good and ill fortune alike she has
never lost sight of that quest or forgotten
the ideals which gave her strength. We end
today a period of ill fortune and India dis-
covers he-self again. The achievement we
celebrate today is but a step, an opening
of opportunity, to the greater trinmphs and
achievements that await us. Are we brave
enough and wise enough to grasp  this
opportunity and accept the challenge of the
Juture ?

— Pundit Jawaharla] Nehru,
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