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AN INSCRIPTION FROM THE MUNN]SYARAM
SIVA TEMPLE®

A Tamil inscription of four long lines is foynd
above the foundation of the Muggis’varam Siva
temple in the Chilaw District of the North Western
Province. Along with the K 6n&svaram temple at Trincomallee
and the Keéthiccuram temple at Mannar, Mupnfévaram is
considered one of the ancient Siva temples in Ceylon,
The present inscription does not mention anything about
the-beginnings of this temple. The temple is said to be
already famous when the inscription was made. The first
attempt at a study of this inscription was made about
cighty years ago by G. M. Fowler of the Ceylon Civil
Service.® He had given only a translation of the text of
the inscription. He had not given the text, He says
that parts of the inscriptian were illegible and that he
had considerable difficulty n reading the text. On examining
the photograph of the inscription, I find that [ am in
agreement with the author of the paper. His translation
is more or less accurate. The last few letters in each
line of the inscription cannot be recognised except for
one or two letters. Fowler’s translation seems to cover
even those parts. Therefore it is difficalt to comment on
those parts,

The record was inscribed in the fifteenth century.
The donor was said to be Parikramabihu who was a
Sri Sanigabddhi, reigning in Jayavardhana Kotte. He is
identifiable with Parikramabihu VI. His regnal years
were given as 1412 - 1467%. As the record was issued in
his thirty-eighth year, the date of issue must be about
1450 A.D. The script is quite close to modern Tamil
script,

I. This was numbered 2181 of 1950 in the Reg. of Inscriptions

2. Journal-of ths Royal Asiatic Society {Ceylon Bi'nﬁéb) Volume |0
No. 35, 1887, pp. 118119,
3. University of Ceylon- History of Ceylon. p, 847
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The record contains an admixture of Sanskrit words
and Grantha letters. The beginning of the inscription is
in Sanskrit language and in Grantha letters. The inscription
ends with a Sanskrit sloka in Grantha Ietters. The record
has a number of epithets for the royal donor. The
description of the ruler as ‘Samantapatra Sarandravindan’
meaning ‘worshipper of the lotus fect of §ri Samantapatra
(Buddha)’ is quite common in the Sinhalese inscriptions
of the period. The Sanskrit phrase *‘Aditya vamsa’ means
the Solar dynasty, The word ‘abhi - jita’ means man of
noble descent.’ The name Ra&jadhiraja occurs for the
first time in the Cola records of the eleventh century
but in this record, it isonly a title. The name ‘Pararija-
sékaran’ was quite common among the contemporary kings
of the Jaffna kingdom. The last two titles were meant to
extol the particular ruler in comparison with the other
rulers. The rulers of the kingdom of Kotte were
claiming overlordship over the whole island of Ceylon.
Bhujanga means ‘snake’. This word is some-times used
to refer to the God $iva who was adorned with
snakes. But bere it also is used as an epithdt to royal
donor. Fowler translates this as serpent to the royal and
mercantile races, The title t(ribhuvanaccakravattikal,
‘Emperor of the Three Worlds® was also very commonly
used in the Tamil inscriptions of late medieval period.
Varma, a title of Kshatriyas becomes Vatmar in Tamil.
Sangabodhi was a title assumed by the Buddhist Kkings.
The king's name Parakramabahu has honorific particle both
at the beginning and at ihe end, ériat the beginning and
tévar (déva) at the end.

According to Fowler, the Sanskrit portion at the
end is a sloka, meaning *“To this effect, this was caused
to be inscribed by Parakraman through the grace of
Monpisvarar who is an ocean of wisdom and lord of all
the different classes of gods™. The last portion of the
sloka cannot be read now. The section meaning ‘Parikraman
through the grace of Mong¥varar’ cannot be made out.

The Grantha script is used in the body of the
inscription to write words of Indo - Aryan origin. Tévaram
meaning  temple of God occurs in the compound
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Mcm;ft;vamm. -Jayavardhanas means that which confers
victory. Piiji -, from the word pujikkira, is a Tamilicised
verbal base from the Sanskrit puji. Simai, from sim3,
means land. When Sanskrit words are Tamilicised, it is
a common rule to. change -& ending Sanskirt words into -ai
ending Tamil words as illustrated in this inscription in
simai and pUjai. Sugandha in Sanskrit means perfumes.
Abatam is a derivative from Sanskrit a - baddha meaning
disaster, calamity etc. Batam must be the opposite of it.
There is a Sanskrit compound ‘sarama svapagam’ which
Fowler has translated into ‘proficient in all the sciences’.
Sarama means the end. Sva pana may be a derivative
from sarva-dbharana, meaning the person who wears
everything as ornament. Sthrd means perpetual, irrevocable.
Candraditya mecans the Moon and the Sun. Candraditya
-varai, meaning °‘till the Moon and the Sun last’ is a
very common phrase occuring in the Tamil inscriptions.
Ksétra .means ficld. Parampariyamaka is a phrase meaning
generation after generation. Vignam is obstacle. In the
Sanskrit loao~word misam, ‘sa’ is written in Grantha and .
the rest in Tamil-

As for orthography, pullis are not used for conso-
nants, Long -¢ and long -0 ar¢ not distinguished from
their short counterparts respectively. The name of the
temple is given as Moggisvaram. U - and o - are back-
vowels and the change of u- to -o~ occurs in a number
of Tamil words. Double alveolar nasal -pn- changes into
double cacuminal nasal -gg-. Short -i- seems to have
been written for long -i- in simai. Simaiis the word in
current usage in Ceylon Tamil teday., The assimilation
of -rk- into -r- as in tampiripirku and nampimirku
also occurs frequently in the Tamil inscriptions of South
India. Change of -rk- into -rg- occurs in nampimirrku,

Some terms used in the inscription are worth dis-
cussion.. - The date of the grant is given as ‘pattim
pakkam’. Pakkam is a Tamilicised form of Sanskrit paksa
meaning lunar day. Therefore the dateis the tenth lunar
day but the significance of mup is not clear. It may
refer to the tenth lunar day of pirva paksa. The God
.of Munnisvaram is referred to as tampirindr. Pirdp is
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probably derived from Q@ug-enw. This word can be
commpared with brhan in Sanskrit nominative singular of
brhat, ‘lord’, ‘God’, ‘Siva’ etc. In the word tam.piran,
tam is a prefix which might be the adjectival form of
tam, third person plural pronoun. Saint Suntharar is
referred to as tampiran - rolar, i.e. the comrade of Siva.
In this context also, tampirin means Siva. The ending
~dr in tampirapar is honorific plural sign. Priests of this
temple are referred to. as nampimiar. Nampi is one of
the titles of temple priests. Nampi also means the noblest
among men., Nawmpi, as a temple priest, was probably
a late usage. Mutalmai means headship and in the context
the chief priest. In.the compound tirunimattukkini, nima
is Sanskrit meaning name. Tiru is an honorific prefix.
Tirunimam means sacred name, name of a deity or holy
person. Tirundmattukkani, therefore means, land assigned
to a deity, as bearing his name; temple land. Utaimai
means the state of possessing, having, Therefore
utaimaippanam should mean ‘the money to be obtained
by the mutalmais as chief priests’, in the context. Karpi-
means to direct or command. Arul in karpittarulinamai
is an auxiliary meaning ‘grace’ It can also be raken as
an honorific particle to denote the action of royal donor.
Pagam wmeans a particular coin, usually a small gold coin.
The word papa was in usage in Nerth India. This word
was spelt as fanam in English. Amanam seems to be a
land measuret. Amutu is a Tamil derivative from Sanskrit
amrta, ‘ambrosia’. Ambrosia was the food of jthe gods.
Amutu is used in Tamil to refer to the food offering to
the God and then to all articles connected with food
offering to the God. Amutu, occuring alone, means
cooked rice offering to the God. It is also used like an
honorific particle, having been suffixed to food articles
as in the following instances, kariyamutu (curry) and
ilaiyamutu (betel) occuring in the inscription. This kind
of usage occurs in South Indian Tamil inscriptions also.

4. According to the Tamil Lexicon, amanam refers to 20,000
arecanuts, University of Ceylon-History of Ceylon—
pp. 375-76 refers to pamugu form of land tenure, an
estate possessed in perpetuity by a family in hereditary
succession or by an institution. But they are not

appropriate here.
‘
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The object of the inscription is to record donation
to thé temple, to the priests and to the chief priests,
The king had granted both lands and money to each of
the above category. Those who cause any damage to the
land would be. guilty of five great sins or pafica mabhd
pitakam. That means, they will enter the lowest hel..
Those who protect the grant would reach the highest heaven
or siayucciya patam. The five great sins are killing a
Brihmana, drinking intoxicating liquors, stealing gold,
committing adultery with the wife of a guru and associating
with anyone guilty of these crimes. According to the
Saiva Sidhanta, there are four stages of heaven:- saldkyam,
samipyam, saripyam and sdayuccyam. Sayuccyam is said to
be the highest stage.

Text Transliteration

1 Svasti §r1 samantapadra
caranamvmtan aditya
, vamsabhuata rajadhirdja
: Pararajaéegara bhujanga
$ri Sangabodhivatmar apa,
Tribhuvanaccakravattikal Sri
Parakramabahutévar yantn 38
avatukku mup pattam pakkam
Monnifvaramutaiya tampirapirai
pijikkira nampimdrai Jayavadhana
kkottaikku alaittuvittu
sarama svapagam ta purbhi ..
sl IOV

2 ceyti kéttu munpu nampimdrrku
pinta monnisvarattil simaikku
utpatta ksétran tampirdnarku
tirundmattukkapiyaka kagpit -
tarulinamaikku pujai kkianiydka
iluppaiteniyil vayal amanam
irupattirantum kotftaipiftiyil vayal
amanam muppatum mutalmaikku
karpitta Tittakataiyil vayal
amagam eftum itukkul
kutiyiruppud katum dkavam ..

e o
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ullatum munpdli ariciyil amutu
kariyamutu ilaiyamutu sugandha
mutalinavaiyum nampimirku mata
monrukku panam muppatum
mutalmaikku wutaimaippanam
masa monrukku ovvoruvarkup
patiponrum ivarkalukku paramparya
maka candradityavarai sthrimika
natakkumpati monnisvaramutaiya
tampiripana Umkayi ...

®oe sau oo sas ave wed B vy wes oo

4 vignam anriye irukka kkarpit -
tarulina inta kkiagikku abatam
ceytavarkal pafica maha patakam
ceytavarkalikavum itukku bata@
ceytavarkal sdyuccya patattaip
perakkatavarikavum
taddamgananathalla Saiva aran
mahodayomon ... ...

®ee 908 BUS SuS SN DO s GEE DOV eOR ta.

Translation

(with some alterations of G. M. Fowler’s).

Hail Prosperity! On the tenth lunar day in the 38th year
of his reign, Sri Parikramabihu tévaralias Sri Sangab3dhi
vatmar, worshipper of the lotus feet of Samantapatra, of
Solar dynasty, king of kings, emperor of the three worlds
and the like of God Siva, invited to the Jayawadhana
Kotte, the nampimir who officiate before the God of
Mognisvaram and addressing himsslf to. the Brahmin
pandit who is proficient in all sciences amongst them,
inquired into the circumstances of that temple and bestowed
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5 By courtesy of the Ceylon Goverament Archacological Department
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the lands which formerly belonged to the priests, lying
within the district of Monnisvaram as temple land. For
the performances of worship, he granted to the priests,
22 amagams of field at Huppedeniya and to the chief
priests, 30 amapams of field in Kottapitiya and 8§ amanams
of field in Tittakatai with the inhabited places and forests
appertaining to thesg In addition to the offering of 3
nalis of rice, he granted 30 fanams to the priests per
mensem and 11 fanams to each of the chief priests for
the daily offerings of curries, betels and perfumes to be
cnjoycdfrom generation to generation while the Moon and
the Sun exist, to the God of Monnisvarm which is here-
by declared to be irrevocable. Those who cause any
obstacle or damage to the grant will be guilty of the five
heinous crimes while those who protect it will attain the
the highest stage of heaven. To this effect this was caused
to be inscribed ... ... ... ocean of wisdom in Saivism and
lord of all divine beings.









	1 (1)
	1 (2)
	1 (3)
	1 (4)
	1 (5)
	1 (6)
	1 (7)
	1 (8)
	1 (9)
	1 (10)
	1 (11)
	1 (12)
	1 (13)
	1 (14)
	1 (15)
	1 (16)

