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Who owns these, His protege we are
There is not a single thing we fear; nothing
Could happen to us hereafter to frighten us.
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Get rid of the puny ‘I’

— Swami Vivekananda

The consciousness that | am doing this and that, is never
present when one works through Yoga. The Western people
do not understand this. They say that if there be no
consciouness of ego, if this ego is gone, how then can a
man work? But when one works with concentration, losing
all consciousness of oneself, the work that is done will be
infinitely better, and this everyone may have experienced
in his own life.

We perform many works subconsciously, such as the
digestion of food, etc., many others consciously, and others
again by becoming immersed in Samadhi as it were, when
there is no consciousness of the smaller ego.

If the painter, losing the consciousness of his ego,
becomes completely immersed in his painting, he will be
able to produce masterpieces. . . .. He who is one with
the Lord through Yoga performs all his work by becoming
immersed in concentration, and does not seek any personal
benefit. Such a performance of work brings only good to
the world, no evil can come out of it. . . . . The Gita teaches
that all works should be done thus.

. . . The adamantine wall that shuts us in is egoism;
we refer everything to ourselves, thinking | do this, that and
the other. Get rid of this puny ‘I’; kill this diabolism in us;
“not | but Thou” — say it, feel it, live it. Until we give up
the world manufactured by the ego, never can we enter the
kingdom of heaven. . . .

. . . The power is with the silent ones, who only live
and love and then withdraw their personality. They never
say “me” and “mine”: they are only blessed in being
instruments.

... They are all principle, no personality.}

The Lord has hidden Himself best, and His work is best;
so he who hides himself best, accomplishes most. Conquer
yourself and the whole universe is yours.

A THOUGHT
BEAUTY IS TRUTH; TRUTH BEAUTY

Beauty is Truth; Truth Beauty is a profound expression of a mystic experience;
it is a poetic expression of a fundamental Truth — it is indeed the Truth of all
truths. One may wonder where the sameness and identity of Beauty and Truth
lie.

What is Beauty and what is Truth? When the senses perceive something
agreeable and pleasing it becomes beautiful to us — beauty is perfection in form
and spirit; and what ever exists as a fact whether it be ideological, emotional
or physical, it becomes a truth to us. In the concept of Beauty, one excludes
ugliness and all that is unpleasant to the senses. In the concept of Truth one
excludes all that is false. In these two concepts we see all that is ugly and all
that is false as evil while all things beautiful and true as good. Both Beauty and
Truth thus spring from the quality of goodness leading us to the Hindu concept
Satyam, Shivam, Sunderam — Truth, Goodness and Beauty — the supreme
values in life.

When we conceive a thing of beauty, it becomes a joy for ever. Beauty
in what ever form, has a profound influence on the human being. “The radiance
of eternal beauty shines over this vast universe and in moments of contemplation
we can see the eternal in things that pass away”. The pink and rosy hues of
a glorious dawn, the rich oranges and golds of dusk, the azure sky, the verdant
earth, the ever changing seasons, the ebb and flow of the tides, the perennial
flow of the streams, the lush flowers, are just a few of the beautiful forms of
Nature in her infinite variety. These beautiful scenes and wonders of creations
have the power to elevate the soul leading us to the fringe of Immensity. They
hint to us the presence of God and manifest the sensitive harmony and power
of a cosmic intelligence. “From the delicate petals of the tiniest flowers to the
immense sprawling galaxies of the Universe, the beauties of Nature lure us like
a Divine fragrance to discover the spirit that lies in the heart of all beauty” says
Swami Yogananda. The perception of the Infinite is truly beautiful as Saint
Manikkavasagar sings siuselsgimib empser — an involuntary expression of
the Lord Almighty as one of Bliss and Beauty. The Bhagavata Purana intuits
the nature of Brahman as Buvana Sundera — the Cosmic Beauty.

Truth is something that is Eternal and modified by time, space and causation.
These get absorbed in God — the Truth which remains always the same —
unaffected and unchanged. In Tamil there is a beautiful aphorism — eGu
Sauvwid 59wCiw ugw&aub Love is God; Truth is God. The experience of Truth
alone can foster love, for Truth is all embracing. It is verily the lamp illuminating

_the heart and dispelling doubt and darkness. It animates all creation; it is Eternal

and Universal — the Absolute Truth similar to Absolute Goodness and Absolute
Beauty.

The inherent search for Beauty and Truth in everything should be habitually
developed so that man while looking for beauty and truth will forget the ugly,
false and evil — the dissonant chords in one’s life. The search for Beauty and
Truth will attune him to the call of the Spirit within — a call towards absolute
Truth, Goodness and Beauty. And in this mood of spirituality one feels —

“A presence that disturbs us with the joy of elevated thoughts
Whose dwelling is the light of setting suns
And the round ocean and the living air
And the blue sky and in the mind of man
A motion, a spirit that impels all thinking things all objects of all thought
And rolls through all things”

as William Wordsworth felt in his mood of spirituality.

This presence is the Paramatman, the Omnipresent, Omnipotent,
Omniscient One. This is the Eteral Truth, the Spirit of Beauty making Beauty

. Truth and Truth Beauty.

OM NAMASIVAYA.
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THE HALLOWED DAY OF VAISAKI PURNIMA

Nachchiyar

This year the hallowed full-moon day in the month of vaikasi under the
Visakam star, falls on the 3rd of June. The Vaisaki moon-light floods the
world with a glorious effulgence making the over arching sky infinite and
vast. In our tropical skies, the moon, “slowly and silently walks the night
in her silver shoon”. The transparent clouds seem to salute her as she moves
unhurriedly. This is indeed Nature’s magnificence manifesting itself with an
overwhelming grandeur. And with this mysteriously beautiful soft light of
sanctity comes a hush, deep and strange reminding the Hindus of the
significance of this sacred day.

Vaisaki Visakam, as this day is also called, is important to the Saivites,
Vaishnavites and the Buddhists. To the Saivites, it is the day of the descent
of Lord Murugan, the Shanmuga Avataram; to the Vaishnavites, it is
Periyalvar’'s jayanti and to the Buddhists it is the day of the great miracles
of nativity, then enlightenment and finally maha samadhi of Lord Buddha.

Saint Kachchiappah Sivachariyar beautifully portrays the descent of
Lord Murugan as, “That Light which is called Supreme Brahman, which is
formless, with form, beginningless, one and also the many, assumed a form
with six grace showering faces, twelve hands and took the Divine Incarnation
as Murugan for the redemption of the world.

'Y BULPLD 2 (HQYLDTH YYBTHWML LIGVTLI QETDTUI
Gowwmi gleap Caa@t LpbuCsmir Cuoaflunss
F(HE T InlT (LPSBIGOTTRIMR SFBIGET Licastlgas(Gm ClsmanGL_
PBI G (PGS QUBSTEIGDSSmer 2 aupliu’ —ahsT Smaueugsryn-92

and then goes on to say, “That ever pure, Omnipresent and All full, Lord
Siva who cannot be comprehended by speech or mind or even by the Vedas,
assuming the form of six sweet babies, was gracefully seated on six lotus
flowers in the Saravana-poigai.” This bring us to the significant fact that the
religion of the Hindus is based on the Truth of the one Supreme God who
may be approached and worshipped through any of His innumerable
manifestations. And Lord Murugan is one such manifestation of the Aimighty
Absolute, Lord Siva.

The Skanda Puranam tells us the story of the descent of Murugan
referred to as Shanmuga Avataram. The Lord appeared in this special form
to rid the world of adharma which was being perpetrated by three asura
brothers, Surapadman, Singamuhan and Tarakan. These brothers had
obtained great powers through intense penance and were harassing the
devas. The devas appealed to Lord Siva for help. Tradition has it that Lord
Siva added a sixth face to the existing five faces which Saint
Kumaraguruparar sings as —

"@bs psE0sT LCsT (PEWPESHSI
SGusEsTTPTR”  — GLIGEHUTT.

Saint Tirumular in his celebrated Tirumantiram refers to this Divine
incident as

9, Cuo L9gner (1p& eLfEST® LrHW
orGuo 9prenis sCamps wrpier”  — SHHLHATLD.

~And from His forehead, the Lord emitted six sparks of fire which
enveloped the world with lustre and unbearable heat. These sparks were
carried by Vayu and Agni to the Ganges which pushed them into Lake
Saravanai. Here they became six Divine children and were nursed by six
Kartika maidens. These children were embraced by the Divine Mother,
Parasakti and became One with six faces and twelve hands. Thus descended
Lord Shanmugam, the incarnation of pure consciousness and Divine
Knowledge, on this hallowed day of Vaikasi Visakam.

The Lord appeared for a special purpose to eradicate adharma caused
by the asuras. The ensuing battle with the asuras is the story of the Skanda
Shasti fast which falls in November.

Let us pause for a moment and gloss through the story associated with
the fast and see the philosophy behind it. Lord Shanmugam with His general
Veerabahu of the celestial army destroyed Tarakan first and then asked
the other two asuras to free the devas they had captured. Since they did
not agree, war broke out. In his arrogance Surapadman did not realise who
the young warrior was and took different forms hoping to confuse Him. He
took the form of a mango tree which was split in two by the Lord’s weapon,
the Vel; he next took the form of a peacock and cock to escape the enslaughts.
At this stage the Lord cast His benevolent grace on the two birds blessing
them with knowledge and they grew meek and humble. He rode the peacock
making it His vehicle. This signifies the victory of knowledge over selfishness
and ignorance. The cock, served as His banner signifying Sivagnanam,
absolute knowledge. It is the cock that proclaims dawn and in this context

Shanmugam thus did not annihilate Surapadman but subdued him making
part of him His vehicle and the other part His banner. In reality this punishment
symbolises the expression of the Lord’s Grace and Love for His erring
children.

The great war is an allegorical description of a fundamental Truth where
the Divine effects liberation in a Soul by removing all the stains of evil and
ignorance and bestowing Grace. The asura brothers personify the evil
aspects of ego, lust and ignorance and the thoughts that arise from these
form the army of the evil forces. The devas represent goodness and
knowledge backed by the Lord Himself within us. In our mundane life, the
qualities of the asuras, namely anavam, kanmam and maya, tend to be
greater than the spiritual forces. It is our duty to fight them through prayer
and meditation, invoking the Lord within. Just as Veerabahu, the embodiment
of viveka (discrimination) who was often knocked out by the asuras was
revived again and again, similarly the good forces within us should be brought
out repeatedly to the inner battlefield in order to fight and win over the evil
forces, so that the potency of the ego is weakened and ignorance will
disappear and the good forces emerge, liberating the individual.

The important aspect of the Shanmuga Avataram is seen as the
continuing struggle between ignorance and knowledge and between the
lower asuric forces and the higher Divine forces. These forces occur in both
the Cosmic and in the individual scale. Both the evil and the good forces
operate from within the human consciousness anditis for man to discriminate
and see that good triumphs over evil.

N

Murugan is blue in colour and is depicted in various ways — «._
Arumugam, as Kartikeya, as Shanmugam, as Subramanyam, as Guhanm,
as Skandan etc. He is seen holding the Vel and sometimes with His two
consorts — Valli and Devayani. Besides Him stands the peacock gripping
a snake with its claws. This entire picture is in itself a narrative in which
every aspect symbolises a deeper meaning. The blue indicates infinity. To
the human perception all infinite expanses, for example the sky and ocean
appear blue. Lord Murugan is the Infinite Reality existing in the cavern of
our heart as Guhan. This Reality expresses Itself through the mind and the
five sense organs which form the six faces of Shanmugam.

The peacock is symbolic of vanity and pride and some explain that the
idea * “Tat Tvam Asi” | am That’, should be acknowledged proudly by the
individual and he should work towards achieving it. The serpent represents
ego, the carnal personality of man which keeps wanting the mundane
pleasures. The ego is created by avidya or ignorance and this must be kept
in check and channelised to discover the Truth. The peacock holding the
serpent within its claws conveys this Truth. And finally the Vel is symbe¢
of the removal of the negative and evil tendencies which veil the true Divine
Self. The Vel represents wisdom — Jnana Sakti; Valli His consort is the
power of will and is the personification of Divine Love — Ichcha Sakti while
Devayani His other consort is the power of action and is the personification
of deathlessness — Kriya Sakti. The three Saktis are necessary to eradicate
the demon-ego represented by Surapadman.

Saint Nakkirar in his immortal composition, a timeless piece of artistic
creation, the Tirumurugaaruppadai, weaves a golden tapestry of beauty
round Murugan — Avir Oli. He says, ‘Like the glorious ruddy Sun rising on
the blue-green sea is Murugan riding the peacock’. The Sun removes the
outer physical darkness while the Light of Lord Murugan, removes the inner
darkness of ignorance. He adds fragrance and divinity to the attributes of
beauty and youth of Murugan — wewri s.8lp Qsiieus Rerperism g — Thou
art ever young, fragrant and beautiful, sings the poet. Sweet fragrance
distincily signifies love and devotion.

Thus Lord Murugan, is the Supreme One of Vaisaki Visakham reminding
human kind “Everything changes .... but | am the Changeless Eternal ...
the Timeless Eternity”. This young and ever beautiful One is the Lord of
Kaliyuga and resides in various shrines dotted all over the homelands of
the Tamils. These shrines are citadels in sylvan, mountain. or sea-shore
settings — the Aarupadai Veedugal of Arumugam.

On this hallowed day of Vaisaki Visakam ages and ages ago, the young
and ever beautiful Lord came down for a specific purpose. But what is grand
and important is that this Divine avataram is continuously going on within
us; we should draw from this strength and knowledge by meditating on the
Lord’s sacred form sincerely for even just half a minute says Arunaigirinathar
— ‘‘ggewt sL@TOWSMS JYeng Bl Cruiol 196 sauupen SureTd eeauss’
in order that we are blessed with His choicest Grace. Year after year the
Vaisaki full moon walks the sky reminding us Hindus of our ancient spiritual
heritage. May we on this sacred occasion rededicate ourselves to foster

this symbolises the dawning of knowledge which dﬁf@)l)fﬁzlgaowcﬁol&rgh an‘lo'\_t%amssion and be blessed with the choicest gift of grace. .
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SACRED SHRINES OF SRI LANKA

 KATHIRGAMAM

Dr. Vimala Krishnapillai

Kathirgamam is one of the rare places on earth, where grace descends in
abundance. The mystery of this unseen power pervading this holy sanctuary
cannot be unravelled by our fragmented intellect. What is required on our part
is simple faith and devotion to receive the grace of the Lord of Kathirgamam.
The ancient and enchanting Kathirgamam, the ‘Deviange kele’ —the god’s jungle,
is today heavily impregnated with the infliction of the modern age. Yet it is still
very much alive with its divine radiance. The shakti and sanctity of Kathirgamam
transcends both time and space. Kathiragama Skanda, the favourite deity of Sri
Lanka, draws pilgrims in thousands.

At the Maha Devalaya in Kathirgamam, the annual Esala perahera
commences on the Adi amavasai day — the new moon day of the month of
Adi, which falls on the 19th of July this year and ends on the Adi purinima the
full moon day of the same month which falls on Aug 3rd with the water cutting
ceremony — tirtham at the Manicka ganga. Here we see the worship of Murukan
and the lunar cycle closely woven together. As always the new moon marks
the beginning of the rituals associated with Murukan and ends with the fuli moon

connoting fulfilment and total maturity of the deity.
AN

What evokes the awe and reverence of the pilgrims there? Where in lies
the magnetic pull, which has drawn millions of devotees throughout the centuries?
Varying explanations are given by the pilgrims for the happenings there. Some
at the gross plane and some at the subtle plane. Rare indeed is a devote who
has not at least one marvellous experience to share. Ancestral memery and the
present day happenings bear witness to the thousands of miracles that have
been enacted by the divine play at Kathirgamam. Millions of boons have been
received by His ever abounding grace. Vows have been fulfilled. The peace and
tranquillity of this holy spot has helped pilgrims to overcome the tensions of the
modern life and open up new dimensions in their life.

The devotees who recognize and realise the supreme animating power there,
and feel his unseen hand and divine grace every second of their life are the
sublime beings who enrich the spiritual wealth of Kathirgamam. It is said that
a Shathona Yantra was installed in the sanctum sanctorum of the main temple
by Kalyangiri a great Tapasi, so that posterity could reap the benefit of Skanda
(;nnitya — God Skanda’s presence at Kathirgamam. The subtle presence of
the Siddars and Thapasies who lived long years ago are felt by a few even now.

Today from many points of Sri Lanka thousands visit Kathirgamam by motor
vehicles. It was not so in the days of old. Pada yatra — treading on foot, through
the woody glades infested with dangerous wild animals and snakes, was the
only mode to reach the sacred spot. Their's was a true pilgrimage, an eamest
quest, a voyage of self discovery. The pilgrimage was a turning point in their
life. Unless the call came from within, they did not dare on such an arduous
pilgrimage. It was at the bidding of lord Muruka, listening to His call, however
faint it might have been, they set forth on the pada yatra. Even to this day there
are a few who still follow this traditional form of pilgrimage to Kathirgamam.

As far as the Hindus are concerned, the history of Kathirgamam goes back
to centuries and its legends to millennium. The three important aspects of a place
of worship, Murthy, Sthalam Thirtham are there well set by nature. Murukan is
the Kathirgama Murthy, the Sthalam is the sacred land of Kathirgamam where
stands kathiramali, the holy thirtham is the river Manicka gangai. According to
Dakshina kailaya Manmiyam, from puranic ages Kathiramalai was worshipped

by the Hindus. There was the beautiful city of Jothish Kama Kiri — mountain
of light and love, in which the celestial Architect Visvakarama built a temple named
‘Chintamani Alayam’, Chintamani is a rare gem of intense luminosity which is
said to fulfil all the desires of man. In Kathirgama puranam there is a verse which
describes that the mountain of Kathiramali lit up by ‘Sun Moon and Agni’ in the
form of Kathirjothi, fulfils the Kama — the desires of the worshippers. The
traditional and popular belief of the Hindus is that Murukan manifests himself
to his devotees taking suitable forms to fulfil their needs and leads them to
salvation.

In the main Devalaya there are two apartments, the adiyantam, which is
the innermost apartment which is accessed through seven veils or curtains. In
this adiyantam is a casket believed to contain a Yantra — a mystic diagram
embossed on a golden tablet studded with gems, which possess divine power
and grace. During the festivals the casket is borne on a decorated elephant and
taken in procession to the Valliamman temple and after pooja there it is brought
back to the original place. The seven veils symbolise the seven obstruction which
are to be overcome by the soul to reach the supreme reality. Valli the beloved
consort of Murukan symbolises the Icha Sakti, the energy of desire of the human
soul — Jiva atma, which yearns to reach the Paramatma, who is God.

Kathirgama Murthy is a god to all irrespective of caste or creed or one’s
status. He manifests himself where ever and whenever sought with love and
devotion. He accepts all forms of worship both anpuvali pooja — love or folk
form of worship as well as the agamic rituals.

Among the time tested and proven paths to eamn His grace are these
spontaneous indigenous forms of worship. Around the Devalaya pilgrims
circumvallate with mouths gagged, silver headed pins piercing their lips or cheeks.
With hooks pierced in their backs, the votaries hang from a beam. Such acts
of mortification of the flesh and infliction of physical pain for atonement and
reparation from sins and for the purpose of acquiring merit for spiritual salvation
are common sights there; fire walking the expurgatory ritual of purifying by walking
over red hot cinders; carrying the clay pots of burning camphor on their heads
in fulfiment of simple vows. Kavadi dance and music are common modes of
worship.

After taking a dip in the cool waters of Manicka ganga early in the moming,
the pilgrims proceed to climb the Kathiramalai with ‘Haro hara’ on their lips and
the thought of Murukan in their hearts and on their return they perform pradakshina
round the shrine. Unexplainable psychological states or dimensions such astrance
visions and possessions may also be observed there. Simple vows made in the
privacy of their hearts and their fulfilment by pooja and allied practices attracts
millions of worshippers there. Feeding the needy and the devotees here
annadanam — the sharing of food and good fortune, benefits both the giver and
receiver.

All acts of penance and worship involves the sacrifice and surrender of
something smaller, in exchange for something greater by which the abundant
grace of the Lord of Kathirgamam is received.

A true pilgrim walks alone even in company. “O pilgrim! Listen to the call
however faint it may be, and if none comes along to join you, walk alone”. In
the inner pligrimage of the soul, this has both an earthly and esotoric meaning.

With BPest Wishes to

THE HINDU COUNCIL OF SRI LANKA

from

SHENTAN GARMENTS (PVT) LIMITED

VAVUNIYA
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THE SAIVA CONCEPT OF SIVA-SAKTI

Dr. Roma Chaudhuri

All the schools of Vedanta hold that Brahman or Parame$vara, the
supreme God, is ananta-$akti or possessed of infinite powers. When
there are more than one, there naturally arises a question as to the best
amongst the many. Here also, the same question can be raised. What
is the Para-sakti the supreme power, of Brahman?

According to the Saiva Vedanta school of thought, para-$akti is
para-prakrti. This, of course, is notacit or the physical power of Brahman,
responsible for the physical world, which is also called prakrti Hence,
to distinguish the supreme power from the physical prakrti the term
‘para-prakrti’has been used here. This para-prakrtiis above the universe
of souls and matter and its maha-vibhati or great glory and grandeur:
it is of the form of supreme knowledge and bliss; it is above all limits
of space, time and the like; and it is natural to Brahman. In fact, this
para-prakrti constitutes the very essence as well as attribute, svardpa
and guna, of the supreme Brahman or Para-Brahman. Hence, without
this para-prakrti the eight holy names and the six holy attributes of
Brahman or Siva are not at all possible. Thus Para-Brahman without
His para-saktiis absolutely powerless. In the colloquial language, Siva
without Sakti is only $ava or a corpse. Such is the glorious conception
of Sakti in Saiva Vedanta.

This para-prakrtiis cidambara (ether inside the heart lotus), and
cidambarais daharakasa (small ether). This forms the central concept
of the Saiva school, and cannot be discussed here in detail. But, briefly
speaking, this is nothing but cit-saktiand this cit-saktiis both the material
cause (upadana) and the instrumental cause (nimitta) of the universe,
according to Srikantha, the celebrated Saiva Vedantin. So this cif-sakti
is neither cit alone, manifested in the jivas or individual souls, nor acit
alone, mainfested in the jagat or physical world; but it is a combination
of both, constituting, as pointed out above, the very nature of Brahman.

We get the consummation of this concept of Sakti in Saivism in
that supreme concept of Uma as para-sakti of Para-Brahman, as
para-prakriti as cit-Sakti, as cidambara, as daharakasa.

Thus, this para-prakrtiiUma or Maya, as shown above, is the very
essence of Para-Brahman and identical with Him. He is absolutely
powerless without Her; She, too, is equally powerless without Him. Thus
there is a relation of close reciprocity between the two, and creation
is possible only through the co-operation of both, and not otherwise.

Para-sakti Uma is, indeed, identical with Para-Brahman. Yet, it is
repeatedly said that Para-Brahman is Sabalita-rdpa or $abali-krta, i.e.
made variegated in colour by Uma. This is meant for showing that
Brahman is not nirvisesa or devoid of all differences whatsoever, as
held by the Advaita school. Brahman has neither sajatiya-bheda,
difference from someone or something belonging to the same class;
nor vijatiya-bheda, difference from someone or something belonging
to another class. Yet, He has svagata-bheda, internal differences. His
attributes and powers constitute His svagata-bheda. From this
standpoint, Uma, being Brahman's power, constitutes His
svagata-bheda. This is why it has been said in the Saivagama that Siva
is black and tawny because of Uma, His supreme power (para-prakrti).
In this way, His para-saktiUma lends variety, colour, beauty, glory, and
grandeur to Siva’s form, and is the very core of His being, the every
essence of His nature, the very basis of His existence.

(Prabuddha Bharati)

Such is the wonderful conception of Siva-Sakti in the Saiva
philosphy. Sakti is identical with Siva, yet different from Him:; Sakti is
Siva’s part, yet She is necessary to complete and fructify Him; Sakti
is dependent on Siva as His power and attribute, yet Siva is wholly
dependent on Her for being what He is and doing what He does. Such
a superb paradox is, indeed, unique in the history of religion and
philosophy. But is it really an inexplicable mystery, a matter of pure
mysticism, beyond the range of all reasoning and comprehension?
What, then is the real implication of this concept of Siva-Sakti?

It should be understood that really there is no paradox, no mystery,
no mysticism in any concept of Indian philosophy. It is, of course,
asserted by all Indian philosophers, with very appropriate modesty, that
‘the ideas that are beyond ordinary thought should not be made subjects
of argumentation’.

Still, while admitting that profound philosophical ideas cannot be
established by ordinary means of proof or sources of knowledge, they
never say that these are to be accepted merely on trust, as matters
of blind faith and unquestioning acceptance. For there are such things
as higher means of proof, higher sources of knowledge, high ™
perception, and higher inference which lead one to a full comprehension
here. And Indian sages have given clear evidences of such higher
categories of knowledge in their inspired utterances and writings.

So the paradox of this fundamental concept of Siva-Sakti has been
beautifully explained by them. This, in fact, is nothing but the celebrated
Indian doctrine of Maya and //2

The unquenchable thirst of Indian philosophers for unity and
universality had led them inevitably to the basic concept of the One:
one supreme Self, Paramatman; one supreme God, Parame$vara: one
supreme Absolute, Para-Brahman. This supreme Self, supreme God,
supreme Absolute is eternal and unchanging, full and perfect, eternally
and fully consummated, eternally and fully satisfied, eternally and fully
pure. So He has no need for anything — knowledge, happines=—
perfection, purity, or fullness. Hence He has also no need for any activiy
on His part. Thus we have the conception of a static Deity or Reality,
who, from all eternity, simply ‘I’ — one and alone, without a second,
without any companion, without any communion with anyone, without
any transformation of any kind. From the strictly philosophical
standpoint, such a grand conception has, indeed, a majestic beauty
of its own, which has never failed to capture the imagination of great
minds. Hence, inthe history of philosophy, we meet withmany an attempt
to reach such a Being, one and universal, and rest there.

Butthe lure of the perceptible world, with all its beauty and ugliness,
pleasures and pains, virtues and vices, is, indeed, very great. After all,
the philosopher himself springs from the soil of the earth, and the earth
cannot be ignored. It has to be faced, it has to be tackled, and it has
to be explained. Hence even strict monotheists like Sankara have to
bring in Maya to explain the phenomenal, and ultimately false, world.
But to the monotheists, this idea of an eternally static, eternally alone,
eternally satisfied Absolute has no charm at all. The idea of a personal
God is arich, warm, and sweet one, where all the elements of a humanly
imaginable perfect personality are taken to reach their hightest
perfection in one grand, full, perfect Whole. Whether this procedure
is epistemologically correct or not, metaphysically real or not, ethically
useful or not, is not the point at issue here. The point is that the inner
impulse, the eternal urge, of man for communion with God is not satisfied
unless and until the Being towards whom it is inevitably directed is
realized as a personal Being, whom we can revere and love, and who
also can love us and feel for us.
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Unless we can believe this firmly, there cannot be any religion for
us. Thus religion essenially means a personal conception of God.
Evidently, such a personal conception of God cannot be that of a cold,
neutral Deity, devoid of all feelings. Hence we conceive of God as
essentially a loving God. But love is a relative term; it essentially means
arelation between one who loves and one who is loved. However, God
being omnipresent, there cannot be anyone outside Him to love; so He
loves Himself, loves the jivas within Himself. Here the jivas are only
His parts. If His love is exhausted in the jivas alone, then His love will
remain only partial. Undoubtedly, according to those monotheistic
schools that believe in a God of love, God’s fullest love is given
unstintingly to His devotee, who is His other self. Even here, His fullest
love is given, after all, to-a minute (anu) jiva, and this conception fails
to satisfy the eternal cravings of the jivaitself for the fullest manifestation
of God’s love. That manifestation can only be in His own Self, and for
that, a duality, so to speak, between God and His own Self has to be
conceived of. Here God loves His own Self: He finds the fullest
consummation of His fullest love in His own fullest Self. It is this Self
that is Uma, Siva’s para-sakti Uma is the very Self (svardpa) of God,
so identical with Him; yet for making the concept of love plausible, She
is taken to be different from Him. In this way, Uma makes Siva’s love
possible, as also His other attributes and functions. She is also taken
to be the attribute (guna) and power ($akti) of the Lord. For nature
(svardpa), attribute (gunu), and power (Sakti) are not separate; nature
is mainfested in attributes and powers; attributes and powers make up
the nature. No doubt, attributes and powers are parts of nature, and
all are svagata-bhedas of the whole. So Uma has been purposely called

» M attribute and a power of Siva, to show Her identity-in-difference also
irom Him. This attribute, or this power, is not a partial one, as in other
cases; but is a supreme attribute (para-guna), a supreme power
(para-saktj), identical vyith Him.

In this way, Uma is the svardpa of Siva, so identical with Him; She
is para-guna and para-saktiof Siva, so identical and yet different from
Him. She is one with Him, yet compietes Him. She depends on Him,
yet makes Him possible. Because of all these apparently paradoxical
relationships between the two, Uma is called Maya, a mystic and a magic
something; not only that, a wonderful and an enchanting something.
The conception of one, full, static God is quite clear to the discerning
minds; but the conception of One apparently becoming dual, yet
;Qmalnlng Oneinessence, is notso clear. That is why this isa conception
.- M@ya This conception has never failed to capture the imagination
and enthral the heart of the monotheistic thinkers of the madhurya-bhakti
school. For what sweeter vision can there be than that of Siva playing
lovingly with Himself, making Himself dependent on Himself, bifurcating
Himself, and, again, drawing that part to Himself in one grand circle?
Like a mayavin, magician, the Lord plays with His own Maya, thus
manifesting His loving, playful, and joyous nature to the fullest.

Thus, this concept of Maya leads inevitably to that of //a The God
of religion is a loving, playful, and joyous God, playing with Himself,
with His Jivas, His parts; and also with His entire Self or Sakti. The relation
between Siva and Saki, thus, is nothing but the /73 the supreme sport,

-

on the part of God. Not out of any necessity, but because He has no
needs, no ends to attain, the Lord engages Himself in this ethereal sport
with Himself in love and joy, in bliss and beauty, in fullness and perfection.
Through this divine process of dividing and uniting, giving away and
taking back, enjoying and being enjoyed, the ever complete God
completes Himself anew, so to speak, and manifests His complete nature
or bliss in the form of the universe. That is why the creation of the world
has been described as a mere ///a or sport on His part.

Thus the concept of Siva-Sakti is nothing paradoxical or
self-contradictory. Metaphysically, as pointed out above, an abstract
Absolute cannot create, cannot manifest, liself; only a concrete God
can do so, and Sakti supplies this concreteness to creator God.
Theologically also, such an abstract Absolute is totally unsatisfactory,
and Sakti supplies life, beauty, and bliss to the God of love and prayer.
Inthis way, the concept of Saktiis logically necessary tothe monotheistic
schools. This Sakti is Maya, the most hidden, the most mysterious, and
the most wonderful aspect of God. Sakti, who is Uma to the Saivas,
or Radha to the Vaisnavas, is the most beautiful, the most blissful, and
the most enchanting aspect of God. Thus God is one and indivisible,
no doubt; yet He is rich in contents, and has accordingly, numerous
aspects. The combination of all these aspecits is para-sakii.

As a matter of fact, a concrete, full, rich, warm, and dynamic
Personality is best expressed in dual relationship. So even the great
Brhadaranyaka Upanisad, which propounds a most sublime form of
monism, asserts unequivocally: ‘He did not feel pleasure; hence none
can feel pleasure alone; He desired for a second’ (1.4.3).

This desire for a second is not a sign of any want, defect, or
imperfection on the part of God:; it is but essential to His fundamental,
sweet, loving, and playful nature, finding expression in loving sport with
Himself as both the One and the other, as both the lover and the beloved,
as both the player and the object of play, as both the enjoyer and the

- object to be enjoyed. From the standpoint of God, this is the logical

justification, the philosophical necessity, for para-sakti. For God cannot
evidently be taken to be /la-maya, ananada-maya, prema-maya, full of
sport, bliss, and love, unless He thus sports with, enjoys, and loves
Himself in the form of ‘another’.

From the standpoint of man, as already stated, the concept of Sakti
is necessary both fromthe logical and philosophical points of view. Thus,
from all points of view, this supreme and sublime concept of Siva-Sakti
is an eminently reasonable one.
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Remembering the Great Saint Tyagaraja
on His Birth Anniversary

Srikanthi Kanagasabai

Saint Tyagaraja who shed lustre on S. India and was a born genious
composer and singer, was born in Tiruvarur Tanjore district on the 4 May
1767 (25th Chitrai Sarvajitha year). His paternal grandfather was Giriraja Kavi
author of vedantic themes. His maternal grandfather was Vina Kalahasti lyyar
Samasthana Vidwan in the court of Tanjore. Giriraja Kavi had five sons of whom
Ramabrahma was the youngest. Tyagarajas father Ramabrahma became a
remowned scholar. The Maharaja of Tanjore saw in him a great scholar and
requested him to read and expound the Ramayana in his court. Ramabrahman
had three sons. Ramanathan, Panchapekesan also known as Galpesan and
Tyagaraja. Ramanathan died young but Galpesan lived to see Tyagaraja’s glory.

Tyagaraja was brought up with great care and affection. His mother
Sitamma exercised great influence in moulding his character. She possessed
a large repertoire of the songs of Purandaradas, and he learned a number
of these from her. He was an exponent in Sangita Sahitya and Bhakti. He
rendered service to the Telegu language and composed several hundreds
of songs and these are sung even by those who don’t understand the contents
of the songs. His songs with its most perfect melody are sung in a aesthetic
delight not only by the Telegus but also by the Tamilians. He by his soul stiring
compositions has not only inspired his contemporaries but also composers
who came after him. Prof. Sambamoorthy has said “Tyagaraja spoke the
language of absolute music. He emphasised in no uncertain terms that it was
possible for a person to attain moksha through the path of pure music
(Embodiment of music). Contemplation of God through pure music held one
to that divine consciousness longed for by sages. He has embodied in his
compositions all the truths enshrined in the Upanishads. He has left behind
him gems, belonging to the spheres of art music, sacred music and operatic
music. He was a scholar in Sanskritand Telegu and he was proficientin jaytisha,
ganita and mantra sastras. This accounts for the sterling worth of his composi-
tions. His schorlarly Kritis, his Divyanama Kirtanas and utsava sampradaya
kirtanas, Saga raga Ratnamalika and his opera will be remembered with pride
and zeal. The three operas Prahalada Bakti Vigayam, Nowka charithram, and
“Sita Rama Vyayam " were printed in 1873. In Tyagaraja Kritis we find the
happy blending of cultural and spiritual elements, and we find a happy
culmination of high standards of music, splendid sahitya and bhakti. Tyagaraja
compositions are a treasury of wisdom-utterances of the illuminated. He had
a ghandarava sariram (celestial voice) and the fact that he expounded Devaga-
ndari raga for six days in Madras is proof of his creative talents. Earlier in
his life he studied all available works on music. Divyanama Kirtanas “Namo
Namo Ragava and Tavado Soham" are two of his earliest compositions. His
knowledge of musicology enabled him to create many ragas. Most of his
compositions were products of his inspiration. It is interesting to note how his
disciples recorded in notation the music that flowed from him, especially on
Ekadasi days and sacred days. His disciples wrote on planks 18 inches long,
9 inches wide and half inch thick. It was coated with the leaves of the plant
‘Bryonice Grandis’. One wrote the pallavi the other wrote the annupallavi and
another wrote the charanam and the 4th wrote the Sahithyam. When another
song came, another set of disciples did the same. The next day they learnt
the pieces and submitted them to their master.

“We owe knowledge of rareragasto Tyagaraja” says Prof. Sambamoorthy.
Ragas like Chenchukam boji, Devamritavarshini, Gambira Vani, Gardhavani,
Garudadhvani, Mayuravani etc are a few of the many ragas not mentioned
in the earlier works. It is possible he created these ragas himself or got the
clue from the work ‘Svararnava’ whenever he visited a shrine on pilgrimage
he composed songs on the diety-Tiruvottyur Pancharatnam, Kovur Panchara-
tnam, Nagapura Pancharatnam. The Pancharatna kirtanas in the Gana raga
Nata Gaula, Arabhi Sriraga and Varare Tyagaraya's most scholarly contribu-
tionsto S. Indian music. Sataganatnamalika is a set of hundred songs composed
in hundred different ragas and offered by the composer as a garland to Hari.

There were many incidents associated with his life. Its a pity his brother
Galpesan could not see eye to eye with him. When Tyagaraja spurned the
offers of office at the court of the Maharaja of Tanjore saying “How can | who
sing the praise of Sri Rama sing the praise of a human being,” Galpesan said
“Is your Rama going to feed you or give you clothes?” So saying he threw
the idol Tyagaraja was worshiping into the river Kauvery. Tyagaraja was
immersed in deep sorrow. Sri Rama appeared to him in his dream and said
“Go forth to the river Kauvery and you will behold me there.” He beheld an
idol made of gold in the Kauvery instead of his clay idol.

When he started on his career, interesting events took place. When he
was 18 years old Haridas (Ramakrishna Yatindra) came to him and asked
him to recite Rama Nama ninety crores of times. He recited on an everage
of one hundred and twenty five thousand per day and the sacred task took
him twentyone years — one morning Narada in the guise of a Sanyasi came
to Tyagaraja’s house, listened to his music and left some manuscripts behind.
He said that he will return for Biksha (meal) after his bath but there was no
trace of the sage. Tyagaraja waited for him and fasted; in the night the sanyasi
appeared to him in a dream and revealed that he was Narada and that he
came to present some musical compositions from which he could draw fresh
light and inspiration. Svararnava was one of the compositions — Tradition
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speaks of another incident. The Raja proposed a strange test to musicians
of Puthukotai. He placed a lamp amidst them and challenged them to light
the lamp without using a match. Encouraged by his Guru, who was also present
Tyagaraja sang Raja Jyoti swarupini. To the wonder of the audience the wick
lit up and shone with brilliance — God has his own way of proclaiming his
devotees.

Tyagaraja visited Srirangam and was staying in the house near the corner
of South Chitra and West Chitra Street. Seeing the procesion of the Deity on
a golden horse at a distance Tyagaraja burst into the song Raju vedate jutamu
rare. The Deity came majestically borne by the sixteen trained bearers and
passed the corner. Tyagaraja wanted to have darsan but the surging crowds
made it difficult for him. Disappointed he stood. The bearers became benumbed
and they were unable to move. Devadasis and Rajadasis were asked to dance
by way of propitiation to the Deity, to word off evil eye. Even then there was
no sign of the bearers moving. One of the priests suggested that Tyagaraja
come near for Dharshan and if he gets dharshan the procession may move.
Tyagaraja came near and-sang 'Vinarada na manavi. When the song was
completed and the Deeparadana performed the procession began to move.
On another occasion one early morning when Tyagaraja happened to pass
Puttur, he found a number of people gathered round a dead body. On enquiry
he discovered that this pilgrim, wife and son had come to Puttur and none
of the people had oppened the doors to them. He decided to take refuge in
the village temple that night. The temple gates were bolted. When he scaled
the wall and got on the other side he fell into the adjoining well and died.
The wife became restless as there was no trace of him. Through fear of attar-
she did not raise an alarm as it was midnight. Due to exhaustion she fell aslee,
The temple gates were opened early morning and the priests were horrified
to find a dead body in the well. The great composer was very much moved
at the sad plight of the bereaved lady. He found a Tulasi-mani-haram, a chain
worn only by pious people round the dead man’s neck. Tyagaraja sang
Najavadhara and sprinked thulasi thirtham. Immediately the dead man came
back to life. This was the only incident where Tyagaraja put to test his spiritual
powers.

On an Ekadasi night towards the close of the bhajan session Tyagaraja
addressed the congregration thus: “On the coming Pusya Bahula Panchami
an event will take place, | want all of you to come here.” He also requested
Brahmananand Swami to initiate him into sanyasa asrama. The holy sage said
you are already a jivanmutta and there’s no need to initiate you.” However
he was initiated and given the name of Nada brahmananda. Even when his
name and fame had spread far and wide Tyagaraja lived a devout life. He
maintained his family and a large number of disciples through unchavritti. The
career of unchavritta is one of austerity, rigour, hardship and discipline.
Unchavritta is one of the holiest of vrittas (career). It is performd by persons
with a spiritual bent of mind. It blesseth him that gives and him that takes.

Sometime after his initiation to sanyasam Tyagaraja said to his disciples
who had assembled “Tomorrow at 11 a.m. Sri Rama wiil take me back.” There
‘was a dismal gloom cast over Tiruvaiyar. On the morning of his Siddhi he
sang the two songs Paramatmudu in Vagisvara Raga and Paritapamu in
Manohari Raga. According to his wish his remains were interred adjoining
his Guru, Sonti Venketarama who had first discovered that Tyagaraja was a
child prodigy. It was he who had blessed him and ushered him to the music
world.

Two great festivals take place in Tiruvaiyar, Tyagaraja Utsavam in January
and Saptashana Utsavam in April/May and thus the light of Sidhanti Tyagaraja
is kept alight through the years.

Translation of Tyagaraja composition Mokshamugalada

Where is salvation in the world?
Except to the living released

Where is salvation to those who cannot
Sing in devotion to thee?

The universal harmony

Made itself manifest in many tones

By the union of life with fire

Oh these men know not the heart
Delighted in the music of the Vina

* *

i Sloka

Atma Madhya gata Prana

Prana madhya gata dhvani

Dhvani madhya gata nada

Nada madhya Sadasiva

In the centre of the body is the Prana

In the centre of the Dhvani;(sound)

In the centre of the Dhvani is the Nada
(musical sound)

And in the centre of the Nada is Sadasiva

— The Supreme Torch.
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