T A M I L

AS
OFFICIAL LANGUAGE

Retrospect and

Prospect

A. THEVA RAJAN
5

D - QhR -l [
| PR 4

International Centre for Ethlnic Studies
Colombo I



T AMI L
AS |
'OFFICIAL LANGUAGE

| Retrospect and

Prospect

- A.THEVA RAJAN

In'terriaational Centre for Ethnic Studies
Colombo



Foreword

Chapter 1

Chapter 1I
Chapter III
Chapter 1V
Chapter V

Chapter VI

Chapter VII

Chapter VIII

Contents

Tamil Through the Ages in Sri Lanka
The Position of Tamil Under Colonial Rule

Sinhala and Tamil As Official Language

. Sinhala Only As Official Language

Fresh Hopes under New Constitution

Tamil Pushed to Back - Stage in Parliament

Implementation of the Sixteenth

Amendment by Provincial Councils and
Local Bodies

Implementation of Tamil As Official
Language General Administration

Chapter IX  Education
Copyright © 1995 by
ICES Conclusions and Recommendations
2 Kynsey Terrace
Colombo 8 '
Sri Lanka

[SBN 955 -580-006-5

20
26
36
52

68

71

82
103

124



Foreword

This study was commissioned by ICES (Colombo) as part of a project
on which it was engaged to promote the implementation of the provisions
regarding official languages in the 13th and 16th Amendments to the Sri
Lankan Constitution, adopted in 1987.

Other activities undertaken under the project included the organisation,
incollaboration with the Department of Official Languages, of two workshops
on offcial languages — one, in relation to administration and the other, in
relation to education. The first of these workshops led to the creation by an
Act of Parliament, of an Official Languages Commission — a body whose
establishment was first proposed by us at that workshop. The Commission
was empowered, as we had proposed, to monitor the implementation of the
constitutional amendments regarding language, receive representations and
complaints by the public, and initiate remedial action, where necessary.

Another activity undertaken as part of the same project was the making
of four films on different aspects of the question of official lan guages. These
- were offered to the Sri Lanka Rupavahini Corporation but not shown at that
time; they have, however, been screened by us for other audiences.

Mr. Theva Rajan’s study deals with the important subject of Tamil as an
official language. While drawing in its early pages on history and ancient
texts to demonstrate the recognition that the Tamil language and culture
received in pre-colonial Sri Lanka, it traces the process by which official
language became a controversial and conflictual issue in post-independence
Sri Lanka. There were hopes that the acceptance of Tamil as ‘also an official
language’ by the constitutional amendments of 1987 would remove lan guage
from the arena of political conflict, and ruling politicians often claimed
subsequently that the problem had finally been solved. Mr. Theva Rajan’s
study provides ample evidence that this has not in fact happened because of
the scantattention given to the practical implementation of the constitutional
amendments regarding language. Nor did the establshment of the Official
Languages Commission substantially change the picture because, in spite
of the wide powers given to itby the Act, the Commission did not make more
than sporadic and piecemeal interventions to promote implementation.



Although Mr. Theva Rajan’s study was completed in 1992, the state of
affairs he describes remained essentially the same down to the change of
government in 1994. It is to be hoped that the commitment of the new
government to ethnic peace and justice will find expression also in the field
of language policy. The effective protection of the language rights of all
sections of the people is an essential condition of real democracy and of
popular consciousness that the State is not an alien body.’

Editor, ICES (Colombo)

CHAPTER 1

TAMIL THROUGH THE AGES IN SRI LANKA

Start with acountry. Call this country ademocracy. Say that in this polity
a third of the population speaks an indigenous language as old as any other
major language spoken within that country.

Youmight think that such alanguage, neither alien nor an alien’s tongue,
would of necessity have long ago found its rightful place within the official
policy of that country.

Yetthe path which the Tamil language has taken toward receiving official
recognition and usage within Sri Lanka can hardly be described as easy.

In order to better see the past and current situation, and to illuminate
future roads, this paper presents the course taken to make the mother tongue
of nearly a third of the total population of Sri Lanka an official language. To
understand this movement toward official recognition, we might first
appraise the long-term historical position which Tamil has occupied in this
country.

Ancient epigraphical and literary sources reveal widespread usage of the
Tamil language. The earliest lithic records in the Brahmi script, precursor
to the modern-day Sinhala and Tamil alphabets, bear eloquent testimony to
the popular usage of the Tamil language during the 3rd century B.C., if not
earlier. Incidentally, no evidence of the use of any other languages or script
prior to this period has surfaced thus far. We might also consider the manner
in which current Sinhala script manifests the influence of the Indian-
originated Pallava Grantha script.!

As ascript, Brahmi reveals fossil traces of ancient linguistic movements
and usage. From Sri Lanka’s southernmost tip Denavara, now called
Devinuwara or Dondra Head, stretching north to the Indian border with

.Afghanistan, to the shores of Egypt’s Red Sea and portions of the former

Soviet Union border with West Asia, Brahmi was used universally. As a
kind of widespread Esperanto, Brahmi apparently facilitated various forms
of cultural and commercial exchange within Asia and the Middle East.2
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Brahmi bears several different forms, but it is interesting to note that Sri
Lanka’s early Brahmi proves identical with South Indian Brahmi. After the
significantarchacological find of Bhatiprolu, in Andhra, Buhler differentiated
South Indian Brahmi as Dravidi. This Dravidi can be found in lithic traces
of the ancient Indian Pandyan Kingdom3, though it now goes by the
appellation of Tamil Brahmi.4

For our argument, it is interesting to consider that Tamil Brahmi
predates what is known as Asokan Brahmi,’ a form taken in Sri Lanka only
from the first century A.D.6

- The earliest Brahmi inscriptions of Sri Lanka are generally said to be in
the Prakrit language. Rather than denoting any particular language, Prakrit
simply means “old language”. To further complicate the matter, among
experts, terms differ.

Where Wilhelm Geiger will prefer to use the term the “Sinhala Prakrit”
Senarat Paranavitane will say “old Sinhalese”.

Yet no matter the terms used to identify this lithic language, both well-
reputed scholars have managed to ignore the presence of Tamil names and
Tamil words in the Prakrit inscriptions. Obviously Tamil words such as
Perumaka(n), Perumakal, Marumakan, Kaviti, Abi, among others, make a
prominent appearance in these most ancient of Sri Lankan inscriptions.

Further, Tamil names, such as Siva, Yasopala, and Gopal, for example,
as well as the names of Tamil social groups or clans like those of the Utiya
(n), Ays, Vels, Barata, Naga and others, show that the popular language was
atthe very leastamixture of Tamil, Dravidian, or proto-Dravidian languages.”
Velupillai has skillfully demonstrated the influence of Tamil even on
linguistic aspects.8

Tamil classical literature of the Sangam period bears a great number of
words revealing Tamil or Dravidian roots. This influence has led Ragupathy
to suggest that area languages may have shared a common base proto -
Dravidian language.9

From our examination of linguistic traces alone, it becomes apparent
that the Tamil language was one popularly used by the inhabitants of Sri
Lanka. Buteven more significantly, such traces reveal how vital was the role
played by the Tamils in the social, religious and political affairs of Sri Lanka
far before the advent of Christianity.
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If we consider the ancient seat of kin gship in the city of Anuradhapura,
for example, we find what is called the “Tamil Householders Terrace
Inscription”, written in a Brahmi script dating from between the 3rd and 1st
century B.C. The inscription reads as follows: “The terrace of the Tamil
Householders caused to be made by the Tamil Samara, residing at Ila.
Bharata.” Paranavitane observed that this inscription “proves that the stone

terrace was the common property of the Tamil Householders of ancient
Anuradhapura”:

. . . and was probably used as their assembly hall ... The
platform on which it is inscribed is also one of the earliest
examples of the earliest stone work of the Tamil people and
the monument therefore deserves the notice of Indian
archaeologists. 10

That a Tamil ruin in Sri Lanka should be a peer to the oldest of Tamil
ruins in India begins to evince the long history of the Tamils in Sri Lanka.

This history includes more than mere settlement. The Tamil contribution
to Buddhism in both Sri Lanka and, incidentally, India helped vivify the
Sangha. Upon the flight of stairs in Sri Lanka’s Matale Thalgahogoda
Vihara, for example, we find an inscription in early Brahmi which dates
from the 2nd century B.C. From this commemoration, one learns of a Tamil
Bhikkhu who had donated the cave to the Maha Sangha.11

Such material offering extends even into literary contribution: it is no
secret that some of the earliest works of Sri Lankan Buddhist literature were
written by Tamil Buddhist monks.

This admixture recurs when we note how often Sinhalese kings ordered
inscriptions to be engraved in Tamil; even within Sinhalese inscriptions, the
kings dictated enough telltale Tamil words to reveal the court’s language
true blend. For instance, in the tenth century A.D., King Kassapa V had
ordered to be engraved two inscriptions. The Atavirogollava Pillar
Inscription and the Rajamaligawa Pillar Inscription both possess Tamil
names and words like Loganathan(n), Mekappar, Murandu, and Peranattu. 12

Another example of this admixture, in this case, of referents, can be
found in Poonagari,13 located in Sri Lanka’s northern mainland: a potsherd
in Brahmi mentions a village called Velangama, referrin gtoavillage whose
inhabitants belong to the Tamil class of the Vels.14
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Againin the tenthcentury A D., some of King Mahinda IV’s inscriptions
employ the following Tamil words: Viyal (Vayal), Nel, Veli, Varian,
Nattiyam, and Mekappar, among others. More significantly, the same
Mahinda decreed:

In all the places irrigated by the tank, the distribution of water
shall be utilized for this Vihare only, in accordance with
ancient customs in vogue formerly during the Tamil period
-[of rule.]15

One can conjecture that even this Vihare had been built by Tamils. When
speaking of the all-important issue of land allotments to Tamil residents,
some of the royal inscriptions use names beginning with the Sinhalese word
for Tamil Demel, such as Demele’-kuli, Demel - hetihaya, and other like
allusions. Indrapala corroborates this suggestion of long-held land tenure:
the element Demel in these names “obviously indicates some association
with Tamils. They denote Tamil settlements in those places...”

-He continues to note the implication for labor on behalf of the kingdom:

. . it is not a pure coincidence that Tamil inscriptions of the
eleventh century have been found not far from some of the
Tamil allotments, Tamil lands and villages associated with
the collection of Demala -Kuli which are mentioned in the
tenth-century Sinhalese inscriptions. 16

In other words, a strong conjunction of ancient evidence shows Tamil
habitation and labor near the seat of Sinhalese kingship. From this, we can
begin to understand just how deeply intertwined are the historical roots of
the Tamil and Sinhalese populations of Sri Lanka.

The influence of Tamil on royal, religious and domestic inscriptions was
-not confined to those appearing within the Brahmi script. Even later
Sinhalese inscriptions show the popular usage of Tamil words such as Viyal
(vayal), Nel, Veli, Varian, Nattiyam, Mekappar, Parumar, Varumar, Kuli,
Velan, Murandu, and Piranattu, among others. Contemporaneous South
Indian inscriptions show a parallel usage of such words.

Not only do the ancient kingdoms’ inscriptions reveal how much the
spheres of Tamil and Sinhala intersected, but also how such intersection
merged even those borders traditionally separating religion and commerce.
For instance, in Anuradhapura we find a Tamil inscription of the ninth or
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early tenth century which speaks of adonation made by a Tamil Nankunattar
mercantile guild to a Buddhist temple called Makkothai Palli.

This inscription bears at its end the following Venba verse:

“ Gur gl plpsowihs ysrenflwer@ur Gleveieyullir & @
S8 wmerarEGeh Apswr - err
QUHSETIOE! G651 DT & LT SATTE CErens
Quirms i uregperesr” .17

In deciphering this passage, Indrapala notes the existence of an area
called Thiruvanchikkalam or Makkothai in the vicinity of the South Indian
coastal town of Cochin. He also notes the Cera King Makkothai and
considers that the inscription refers either to the Kerala area or to King
Makkothai. This verse proves notable not only for its evidence of strong ties
between Tamil and Buddhist communities, but also for being the earliest
verse entirely in Tamil to be found in Sri Lanka.

Also in Anuradhapura and dating from the ninth or tenth century, but
among the ancient kingdom’s Hindu ruins, two Tamil inscriptions refer to
donations made to Hindu temples, while a third speaks of a donation to a
Murugan Temple. The names used in the first two inscriptions strongly
suggest a Pallava connection. The languages of all three inscriptions,
especially those relatin g to Hindu temples, show “the usage of grammatically
pure Tamil.”18

Such clean grammar can lead its examiners to understand that an ancient
Tamil-speaking populace thrived in cohabitation with the ancient Sinhala-
speaking population.

As well as grammar, literary forms provide clues about a culture’s in situ
level of development. The Kegalle District’s Kotagama offers us a fourteenth-
century Tamil verse inscription celebrating the victory of Singai Aryan, the
Arya Chakaravarti of the Jaffna Kingdom.!9

The verse in Tamil reads as follows:

“ o gpuirsi Garulldh auewalf stemgiid
Béspwwd 6\ p Bleusri
AgsypLear Sarenw Coi s
uglulle) eflerwiryivou Guilsrenwwri & giser
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Gurgr eurullyms QaresGevriurt S
GSBWTE YPuwisiT prer et Lm”

Based on the above inscription, written in verses of delicately sculpted
Tamil metric forms, Velupillai argues that a highly developed literary
culture must have existed in the fourteenth century.20 For such a tradition
to develop, there must have been a long usage of the language.

If we accept this long history of settlement as a given and continue to
examine the Anuradhapura ruins, we find two Tamil inscriptions in the
Granta script which continue to show how much Tamil played a part in the
holiest of Buddhist precincts. Dated to the ninth or tenth century, this pair
of liths only recently has been located in the famous Buddhist shrine, the
JetavanaramayaZ2! Referring to donations made to the Jetavanaramaya, the
inscripted name of Narendra Ratna Jayawallabha Rayar suggests a strong
Pallava connection.

Another example of this manner of intertwining can be found in the dual
use of Tamil and Sinhala in the North Central Province’s Dellegama Dewala
inscription.22

Donot think that support for the other’ s religious practice was unilaterally
limited to Tamil donations to Buddhist or Sinhalese kingship. Evidence of
Sinhalese contributions to both Hindu and Tamil communities abounds. At
the Atakada Vihare, we find a Tamil inscription, dating from the eleventh
or twelfth century, which mentions Uttama Chola. This passage refers to
grants made by the Sinhalese king to a Sivan temple called Uttama Chola
Iswaram situated at Kadave Korale in the North Central Province.23

Similarly, a twelfth-century Tamil inscription, ascribed to Jayabahu I
and found at the Amparai District’s Kirindigama, refers to grants made to
a Brahmin village.24 A twelfth-century Tamil inscription found in Siva
Devale No.3 in Padaviya refers to worship of the Foot Mark in Padaviya.25

The verse reads as follows:-

“Gsaraflvimss Carar urrédlrourg FéFkswsn b
SwrestLghd
Blararer & ped eusnent hsaugen sulgisHrLrd Qupuéstn
Qureatarsusit flar pHersCuirssLed earirgm Gur g
LT ST B LD

Or puoi Garuilsh yaflurrows@sarns fap sreveuye
: QFullg gib

ST Flsip eauiaanL e augQuifl @)esiens O Slarifl
D|VS SL{wieT

Qaerurrériwsr GusnaréGsarel BT seir SBlapLnuiyesr

weirestl A minded welHmwwsT H LrTérw S Fasrils 1Neyer
mmr'r;sgr

QIDWESTET LA LT &6 HIOTET UEHFTeir w&p 58%”

Along this same path of inquiry, we find in the North Western Province’s
Panduwasnuwara (Kurunegala District) an inscription in Tamil ascribed to
SriNissankamalla. Scholar K. Kanapathipillai assi gnsthis lithto the twelfth
century,26 whereas K.G. Krishnan dates it to the thirteenth.27

Its text offers the following carefully crafted delineation:

“Gray,

SEISeT oG ou M &mrmﬂmmmn"rj) ETU I TTT &TLOTeauenaTL)
ushEw s G Blewsn uriflgsri - QuraiQsmed Siré
fArensps rriluenerd Gorr ougnCrai

SBIEET LT ST Srid”. '

Here we read of Nissankamalla’s construction of “a Buddhist temple, a
monastery for monks, analms Hall, a Caitya, and a College called Parakrama
Atikari Pirivena.” We can observe here not only aroyal incription in Tamil,
not only the Sinhalese support for the Tamil, but also the democracy
inherent in an cven-handed list: the caitya is mentioned as equitably as the
pirivend.

Such equity continues in the significant Lankatilake inscriptions. Side
by side with Sinhalese inscriptions do the Tamil inscriptions appear, having
been willed into being by both King Bhvaneka Bahu IV and King Vickrema
Bahu IlI. These Tamil inscriptions refer to grants made to both Buddhist and
Hindu Temples.28

This sense of the flux and travel of cultures from ancient time onward
has ample support in the interesting Galle Trilingual inscription, indited in
all of Chinese, Persian and Tamil. The whole having been ordered by a
fifteenth-century Chinese king, the Tamil inscription, wherein the words

" Tenavarai Nayanar and Tenavarai Alvar become significant, refers to
" donations made to a Sivan Temple and a Vishnu Temple. 29 Destroyed by
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the Portuguese, the mentioned massive Vishnu Temple still stands, albeit in
ruins, at Devinuwara, both a corroboration of the inscription and arecollection
of the temple’s past magnificence. Though in the same area there also stood
a Sivan temple, as yet no trace of the old site has been unearthed.

Tellingly, there is no dearth of Tamil inscriptions indited by both
Sinhalese and Tamil kings. Table I gives in brief a few of these liths which
testify to the preponderant usage of the Tamil language by even the
Sinhalese kings.

As Sri Lankan territory was basically fragmented, each district had its
own ruling king. That Tamil inscriptions were created over the entirety of
SriLanka conveys animportant point. As kings deliver their messages in the
language of their people, Tamils, at least in small concentrations, lived
throughout Sri Lanka.

However, even the absence of Tamil inscriptions does not mean the
absence of Tamil settlements. Consider how often the aforementioned
inscriptions speak in one breath, as it were, of donations to both Buddhist
and Hindu temples. This simultaneity epitomizes not only the religious and
linguistic equality advocated by the kings, but also the high culture and
civilized outlook sponsored by both the ancient kings and their people.

Such equitability marks the absence of hatred, a necessary cornerstone
for a true and vibrant democracy, and one which we would do well to
remember today.

If we continue from our investigation of inscriptional evidence to
examine literary texts, we find from various literary sources that Tamil was
an elective subject in Buddhist pirivenas, and that most members of the
clergy, as well as scholars and laymen, were learned in the Tamil language.

One wishing to learn more on the position of Tamil in Sri Lankan history
as revealed by literary sources would do well to see the wealth of material
that has been published on the subject.30

But even looking no farther than The Mahavamsa, we find that the
fourteenth century’s King Parakramabahu IV had as his tutor a monk of
Chola origin. Having built a temple at Vidagama in the Raigam Korale of
the Kalutara District, Parakramabahu donated the structure to this monk. 31

During his lifetime, Parakramabahu’s Cholian monk proved to be no
mean influence. Kariyawasam makes the following observations with
regard to the furtherance of Tamil influence on Sinhala literature:

It is possible that from [the Cholian monk’s} time onwards
Tamil assumed greater importance in this land. Tamil poems
were studied in the Pirivenas. The Pali Jatakatthakatha was
translated into Sinhalese under the guidance of [him]. This

work contains many words and even constructions of Tamil
origin.32

Such influence was not limited to Parakramabahu IV. Kariyawasam
goes on to note that:

. . . during the time of King Parakrama Bahu VI (1412-1467
AD) too the study and cultivation of Tamil received much
encouragement. This King had many connections with the
Tamils. His Chief Minister was a Tamil prince from Kerala,
Nannurtunaiyar, who married Ulakudai Devi, his daughter.
Prince Sapumal or Senbagapperumal and his younger brother,
Prince of Ambulugala, adopted sons of the same King, were
children born to a Sinhalese Princess married to a Tamil
Prince from Cola. Prince Sapumal ascended the throne of
Kotte under the title of Bhuvanekabahu VI (1468-1474 AD)
and Ambulugala too reigned at Kotte, under the title of Vira
Parakramambahu VIII (1484-1509 AD).

The Tamil people’s intermixing was limited not only to the royal court’s
domesticlifc butextendeditselfto education as well. Kariyawasam observes
that:

The King’s chaplains during this time were Tamils again.
King Parakramabahu VI’s tutor and benefactor Maha
Vidagama Thera, became the head of the Vidagama temple
after the demise of the Cholian monk. This monk, who
according to tradition was tutor to the famous Sri Rahula
Sangharaja of Totagamuva Vijayaba Pirivena (another adopted
son of King Parakramabahu VI) must have been a Tamil
scholar, having been heir to a Tamil tradition. Both Sri Rahula
Thera and Vidagama Maitreya Thera, no doubt, knew Tamil
well. Pancika Pradipaya of Sri Rahula Thera mentions a
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Tamil glossary to the Pali Jatakatthakatha, which had been
consulted by him, along with a host of other books, in the
compilation of that work. Maitreya Thera’s Lovada
Sangarava, a didactic work, is said to contain several ideas
identical with Naladiyar.

That scholarly monks were consulting Tamil sources becomes hardly a
surprise when we consider the prevalence of Tamil Sandesa Kavyas (Dutu
literature) or Message Poems which appeared as a popular form during the
fifteenth and sixteenth centuries. Most of these Sandesa Kavyas describe
educational and religious activities, speckled with an occasional reference
to the royal court.

The Kokila Sandesa of Irugal Kulatila Pirivena Thera proves interesting
on many accounts. First, it refers to the study of Tamil at the Buddhist
Paiyagala Pirivena:

08wy w0 v - ec®¢ »DOS Semn
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Later, Kokila Sandesa refers to Parakrama Bahu VI’s royal court in
which shone luminary poets laureate and scholars versed in all of Elu
(Sinhala), Tamil, Pali and Sanskrit:
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Another Message Poem, the Gira Sandesa of Sri Rahula, refers to the
monastic study of Sinhala, Tamil, Pali and Sanskrit, Pali, in various classes

held in Galle’s Tottagamuwa Vijayaba Pirivena:
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Similarly, the Savul Sandesa refers to the presence of poets laureate in
Rajasingha I's royal court. These poets were likewise versed in Elu, Tamil,
Pali and Sanskrit:

10
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These Message Poems prove fascinating not only for their detailing of
the representative usage of languages but also for describing shared sites of
religious awe. For instance, the Paravi Message Poem refers to a Kali Kovil
in Bentota where both Sinhalese and Tamils worshipped.

St =@ 9wl By 83 Bewid ¢g €
@z @3 Wi el deecs ¢8 e
oY &0 s 80 wecds’ ems; @ €
ez 603 emmS »end B IS &

Such blending becomes more apparent when we read the Selalihini
Sandesa_of Sri Rahula which refers to the Sivan Temple situated quite near
the Royal Court of Sri Jayewardhanapura Kotte (of the Kingdom of Kotte):
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The passage reads:

Rest thou in the beautiful Devala where, amidst fumes of
" camphor and black aloe - wood, rows of banners are waving,
where the din of Tamil drums, conchs and ringing and
tinkling bells is spread far and wide, and where eulogistic
hymns are chanted by Tamil maidens so as to attract every one.

The words of the passage ring especially true when we consider the
temples prevalent along Sri Lanka’s western and southern coasts. These
abundant temples for Siva, Vishnu, Murugan (Skanda), Ganesa and -other
deities formed sites for both Tamils and Sinhalese to worship. As we
observed earlier, from both epigraphic and literary evidence we know that
there lived Tamil Buddhists and bhikkus.

The function of Tamil as a language which could be used to detail
fundaments of belief seems clear when we note that King Parakrama Bahu

11



IV of Dambadeniya (also known as Pandita Parakramabahu) ordered éven
such a basic cornerstone of royal cosmology as a treatise on astrology, the
Caracotimalai, to be written in Tamil.

We have considered literary sources which evince the habits of shared
belief, study, and worship among Tamil and Sinhalese. If we focus our
question into one which examines how sheerly linguistic modes were
shared, we find the great legacy by which Tamil has enriched Sinhala both
in grammar and literature.

In his appraisal of this legacy, Godakumbure says:

Dravidian languages have, however, had [an] influence on
Sinhalese chiefly through contact, and Tamil being the
language spoken by a larger population in the neighbouring
part of India,[it] asserted a wide influence on the vocabulary,
grammar, and literature of the Sinhalese.

, He goes on to note that the “people of Ceylon”, believing Tamil culture
to be superior, took on habits which conflated their very identity with that
of the Tamils. Not only did they adopt Tamil names, but they wrote
something as crucial to their identity as their individual signatures in the
Tamil script.

Returning to asolely linguistic appraisal, Godakumbere traces the Tamil
influence upon not only the structure of the Sinhalese language, but also
upon its grammatical terminology:

Inthe oldestexisting Sinhalese grammar, the Sidat Sangarawa
(thirteenth century), which for the most part adopts the
methods and phraseology of the Sanskrit grammarians, there

are certain passages which clearly display its indebtedness to
Tamil.33

Godakumbure also gives a list of works which have been either translated
or adapted from Tamil sources.34 Though the Mahabharata is a work in
Sanskrit, a language which considerably influenced Sinhala literature, it
was only in the seventeenth century that a Buddhist priest from Kandy
District’s Kobbekaduwa produced the Mahabharata from a Tamil source
as a Jataka story. This work of 1514 stanzas, entitled Maha Padaranga
Jatakaya was edited by D.R.Seneviratne and published in 1929.

12

In addition to the Mahabharata, some of the other works produced
from Tamil sources include Vetalam Katava, Ramayanaya. Vallimata
Katava, Pattini Halla, Valalu Katava, Dinatara Katava, Sinnamuttu
Katava, Kancimale Sulambavati Katava, Atulla Katava, Ravana Hella,
Vayanti Male, Vitti hata, and Hariccandara Katava.

Among them, the first two chapters of Kamba Ramayanam in Tamil
was translated into Sinhalese by J.V.Abhayagunawardhana in 1841, to be
revised and published by C.D.Bastian in 1886. Vallimata Katava was
written by Mudlr.A.Vijayasundara of Matara in 1772. Pattini Halla and
Vayantimale relate to Cilappatikaram, while Vayanti male was written
by Tisimhala Kavitilaka of Vidagama in Kalutara. Hariccandara was
written by a poet from Dodanvala who also wentby the name of Doddanvala
Kirindu. From this list, we see that as much as the Kandyan area played an
important role in preserving and producing works of literary worth, during
the seventeenth and eighteenth centuries the South played an equally
importantrole in enlightening the populace to the value of knowledge drawn
from Tamil sources.

If we return to the sixteenth century, we see the extent to which Tamil
wasrespected as alanguage of culture and learning. Alagiawanna Mukavetti,
the author of Subashithaya, says:

I shall interpret the great laws of conduct which have come to

us from the mouths of the sages of old and which have been

embodied in the books, and state their substance in Sinhalese

rhymes for the benefit of the ignorant who have not studied
. Tamil, Sanskrit and Pali.

BHE oBiden 8O0 B Szt
ec®g o ¢ erImsg md &e
3Oc BB o on B¢ @b eEe
Boe 83 wEnds?t Bud ©¢ e

Though Mukawetti was bold in delineating the territory of sophistication,
this same valuation of Tamil recurs on a more subtle level if we observe in
what exalted company Tamil appeared. The Kav Silumina, considered the
foremost Sinhala poem of the twelfth century, has in canto six, stanza
fourty-eight, the word melap which means “canopy” in Tamil. Because the
Sinhalese word viyan was also in use at that time, the Venerable Valivittiye
SorataNayaka Thera, one time Vice-Chancellor of the Vidyodaya University
who in 1946 edited this great poem, explains:

13



[that] Melap is from the Tamil word (@uwevrtny ). The fact
that this word has been used here in preference to the very well
known word Viyan, shows that even during the time of the
composition of this poem, there was many a bond between
Sinhalese and the Tamils even in the Courts of Kings.

(*that this quote appears on page 122 of the Thera’s work should appear
in the footnote)35

Even the highly resonant Kandyan Convention of 1815 was signed in
Tamil by some Kandyan chiefs. As the learned Venerable Valivitiye Sorata
Thera has aptly put it, “there was many a bond between Sinhalese and
Tamils even in the Courts of Kings” in the pre - colonial period of this
country.

As we noted before, the strength of this bond transcended the pettiness
" of contemporary communalist hatreds, absent during the pre-colonial
period. Clergy, kings, court officials and laypeople alike were highly
cultured and faithful enough to follow the core teachings of their respective
religions.

We might close our retrospective of pre-colonial Tamil to note that this
absence of hatred, as documented in linguistic sources, led to the emergence
of the popular Sinhalese nursery rhyme, which, in translation to the
cumbrous rhthyms of English, reads:

Child: Mummy, Mummy! To Galle I go! #®e® ¢8e® wog wwmim

Mother: Why Sonna, to Galle? e®0¢ gerd wog wnlesy
Child: To study two languages. De0 e PO OTID
Mother: What languages? @y e Qe wziexst
Child: Tamil and Sinhalese. 03¢ Co eedsicdn
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CHAPTER 11

THE POSITION OF TAMIL UNDER
COLONIAL RULE

Asthe country atthe time of subjugation existed as the distinct kin gdoms
of Kandy, Kotte, and Jaffna, the Portuguese and Dutch continued to
administer the country as three separate units.

When the British took possession of the country from the Dutch, they
also maintained this distinction of three units until 1833 when, under the
recommendations of the Colebrooke Commission, the country was brought
under a unified system of administration.

While the three colonizing powers all used their own respectivelanguages
for official purposes, there exists no evidence to indicate that the colonizers,
despitc any of their other sins, discriminated between Sri Lanka’s two
indigenous languages, Sinhalese and Tamil. Documents speak instead of
the freedom with which, when permitted, people could communicate with
the government in either of the two indigenous languages. Following the
example of the ancient kings who had messages inscribed in the language
of the people, governmental orders were conveyed to the people in their two
languages.

Evidence that the British Government used the two indi genous languages
for communicating laws, by-laws, orders and notices abounds. At least until
a sufficient sector conversant in English had been educated by English
school curricula, the Government Gazette was published in English, Sinhalese
and Tamil.

To observe the equitable regard in which the languages were held, we
might examine the following specimens, covering a span of five years:
Government Gazette No.1,445, of the 20th of December, 1878; No.1,705,
dated the 14th of December, 1883; and No.1637 of the 10th of September,
1883.

In the first we notice a Tamil translation of the By-laws of the Matara
Sanitary Board. Another Tamil notice regards the sale of land in
Anuradhapura.

20

The second Gazette mentions one W.J.Mendis of Madampe who
publicizes his appointment as a Sinhala language notary Sinhala in the
Katugampola Korale of Kurunegala District. This notice proves interesting:
although Mendis has been appointed a Sinhala notary in in a predominantly
Sinhalese District, he has given notice in Tamil as well.

The third Gazette contains notices from the Kachc