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Our sincere love & pranams to His Holiness Srimat *
Swami Bhuteshanandaji Maharaj, President, Ramakrishna I
Math & Mission, Belur Math, Calcutta.
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Ramakrishna mission
(Ceylon Branch)
40, Ramakrishna Road,
Wellawatta,
Colombo-6
15-12-93

Message

This is the Centenary year of Swami
Vivekananda's historic speach at the
World Parliament of Religions held at
chicago In the year of 1893, which has
brought new light into the religions un-
derstanding of people all over the world.

i

“‘Religions of the world have become lifeless mockeries What
we want today is character’” so said Swamiji, Religion for human
development, was the main thrust of Swamiji’s message.

The unfortunate situation of mankind which is under great
strain due to religious bigotry and hatred, should change with this
new message of Swamiji, the message of human development through

religion.

2 are happy that the Sri Sarada Sevashrama, Point Pedro.
has been over the years, struggling to take this message of Swami
Vivekananda to every door step in the part of the island.

May Bhagawan Srl Ramakrishna, the Holy Mother Sri Sarada
Devi and Swami Vivakananda bless this Ashrama in every respact is

our sincere prayer.
Swami Atmaghananandaji Maharaj

{Vice-President)

Thirunelvelij,
Jaffna.
9-12-1993

Appreciation

We do all appreciate your socio-spritual activites geared
towards peace and harmony. Education we all hope helps to
emancipate man from worries of this world.

Thank you very much for the photograps. | am returning
the smaller one retaining the other twao,

We assure you our wholehearted assistance.
With Prayers

Palaly Techers® College. R. S. Nadarajah
principal



==

Lol Baal™s  pmeeune h
Y I e TR

- LbtoH sedbtdemeA 0k -

‘ﬂﬁtﬂﬂniﬂﬂﬂiﬂmm R
- (s 8 aolyes) ) '
P et el
2 - Bapdmuoled

&éq::r ar _

agm;anlf

WNEwE o ady Yiznstned odl o] ST

wir. = ddoeags Shotsiel Tebnens yuiy "
™ Biwl sooiplaf ¥ yaamaiet AW
vt dopiw BRET Fo ey e ol ogesjis
-l awu’ln sdratel adpll wen 1dgommst
rblum -m WU ils sigoog o pribhurnes

qu::iw lﬂmbmeﬂsrlln BnCkd Dwst Blioee i fo annjpﬂaﬁ
comat ot peigied  ijimawd bisd ar “wm g 48 yebof lorw -
AgEsIem 3 jimawa ig 2wl eia u I aew  Imemmciew.

ladip Tobon - o oldly  baidaein 1o rNoitd o mrnninu adl

ot v wgeadd bluads Boviad Lo vitopid tlt o ool el

i ues nemgole, 55 noouA 16 speeren ar1 o Ew 3 10 spgmenm W
_ . - N N

mhﬁ:nis‘l ErEtasond tbale® W2 wi! tant e ok W

| mewd 1o sQeasnn Sr n¥ar o gnTtqulh AT Bl 0.0 dnsd, whd

[bnalsi ey ln Ny el mnm 0k Vieve of  plmesSied) l

IIJ!IE 2 1sdel ﬁﬂﬂ sl thﬁen:lntﬂ;ﬂ hE m.m.at.rm ‘n-,l.!.
w Jamgrat yiEve ol smEnaA vint exTd wBnnedeyV ifrewe? Lt tAT

) St a0
(imm‘# ijsbocgenadgomy A imend oy e
o fabiasS sl ‘

-y k

Alwvlomnigy - P ‘
- .eafigl . = #
Jgeet-thl : - B
_ Erwng wiaNim e & LR L R
= S5 oqod Mo oW oitesubd  momied bk aosen 15w
' J‘ﬂdmw =l o, wm MR, (e i Ce

S (1 w-Ji mrnnlam it sol st e ey qumﬂ'
ul\rl mdfo adr prinfsul sno uum J

b

- - ﬂhs!-l.ua belieadalodw wio usy orosse sl : -

* - T AN g
Aeposbal. 2 .3, 7 _ NGRS EuneT vl .




Swami Vireswarananda
President,
Ramakrishna Math & Mission,
P. O. Belur Math, Calcutta.
13th September 1969

Our Saluiations
to our Guru

My dear Ratnasabapathy,

Received your letter of the 31st August
along with the enclosures. | am glad to
learn that you have started an organisation
in the name of the Hoiy Mother, Sri Sarada Devi and namad it as
“Sri Sarada Nilayam’* May the Mother guide you in everyway and
may She shower Her blessings on the organisation is my earnest
prayer to Her.

Hope the Sri Krishna Jayanthi celebrations went off well.

May you have pure devotion to Sri Guru Maharaj's lotus feet
is my earnest prayer to Him.

With love and blessings.

Yours affectionately.
(Signed) Swami Vireswarananda

Swami’s Trip abroad
in the yvear 1992

Swami Chidrupananda Swami-in-charge left for London
and had spent valuable days in this country. On his return he
went to France at the invitation of Revered Swami Ritajanand-
aji Maharaj President, Centre Vedantigue Ramakrishna. In
France and in London the Swami had spent most valuable
days in the Ramakrishna Mission Centres. To Revered Swamj
Bavyanandaji Maharaj,President,Ramakrishna Vedanta Centre,
London, Revered Swami Ritajanandaji Maharaj President,
Centre Vedantique Ramakrishna, France, and to alj
Revered BrotherM onks in both centres, Chidrupananda offers
his grateful thanks and Prapams. In the both centres abroad
spritual work donme is quite amazing.

-Editor
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FIRST PUBILIC LECTURE EN THE EAST

( Delivered im Coloml o.)

After his memorabie

work in the West,

landed at Colombo on the afternoon

Swami Vivekananda
of January 15, 1897,

and was given a right royal reception by the Hindu community

there.
to him;

The following address of welcome was then

presented

SRIMAT VIVEKANANDA SWAMI

Revered Sir,

in pursuance of a resolution passed
at a public meeting of the Hindus
of the city of Colombo, we beg to
offer you a hearty welcome to this
Island. We deem it a privilege to be
the first to welcome you on your
return home from your great mission
in the West,

"We have watched with joy and
thankfulness tbe success with which
the mission has,under God’'s blessing,
been crowned. You have prociaimed
to the nations of Europe and America
the Hindu ldeal of a universal religi-
on, harmonising al! greeds, previding
spiritual food for each soul according
to its needs, and lovingly drawing
it unto God. You have proached the
Truth and the way, taught from
remote ages by a succession of Mast-
ers whose blessed feet have walked

for and on behalf of the

and sanctified the soil of India. and
whose gracious presence and inspira-
tion have made her, through all her
vicissitudes, the Light of the World.

To the inspiration of such a Master,
Shri Ramakrishna Paramahamsa Deva,
and to vy our self-sacrificing zeal.
Western nalions owe the priceless
boon of being placed in living cont-
act with the spiritual genius of
India, while to many of our own
countrymen, delivered from tha glam-
our of Western clvilisation, the value
of our glorious heritage has been
brought home.

By your ncble work and example
you have laid humanity under an
obligation difficult to repay, and you
have shed fresh Tustre upon our
Motherland. Wea pray that the grace
of God may continue to prosper you
and your work. and

We remain Revered sir,
Yours faithfully,

P. Coomara Swamy

Member of the Legisiative Council of Ceylon

Chairman of the Meeting

A. Kulaveerasiugham, Secretary.

Hindus of Colombo,



Colombo, Jaruary, 1897,

The Swami gave a brief reply, expr-
essing his appreciation of the kind
welcome he had received. He took
advantage of the opportunity to point
out that the demonstration had not
been made in honour of a great
Politician, or a great soldier, eor a
millionaire, but of a begging Sann-
yasin, showing the tendency of the
Hindu mind towards religion. He
urged the necessity of keeping relig—
ion as the backbone of the national
life if the nation were to live, and
disclaimed any personal character for
the welcome he had received, but
insisted upon its being the recogni-
tion of a Principle.

On the evening of the 16th the
Swami gave the following public
lecture in the Floral Hall;

What little work has been done by
me has not been from any inherent
power that resides in me, but from
the cheers, the goodwill, the blessings
that have followed my path-in the
West from this our very beloved. most,
sacred, dear Motherland. Some good
has been done, no doubt, in the
West, but specially to myself; for what
before was the result of an emotional
nature, perhaps, has gained the cer-
tainty of conviction and attained the
powser and strength of demonsiration,
Formerly | thought as every Hindu
thinks, and as the Hon. President has
just peinted out to you, that thisis
the Punya Bhumi, the land of Karma.
Today | stand here and say, with
the conviction of truth, thatitis so.
If there is any land on this earth
that can lay claim to be the blessad
Punya Bhumi, to be the land to
which souis on this earth must come
to account for Karma, the land to

Z

which every soul that is wending its
way Godward must come to attain
its last home, the land where hum-
anity has attained its highest towards
gentleness. towards generosity, towar.
ds purity, towards calmness, above
all, the land of introspection and of
spirituality—it is India. Hence have
started the founders of religions from
the most ancient time, deluging the
earth again and again with the pure
and perennial waters of spiritual truth.
Hence have proceeded the tidal waves
of phillosophy that have covered the
earth. East or west, North or South,
and hence again must start the wave
which is going to spiritualize the
material civilisation of the waorld,
Here is the life giving water with
which must be quenched the burning
fire of materialism which is burning
the core of the hearts of millions in
other lands. Believe me, my friends,
this is going to be

So much 1 have seen, and so far
those of you who are studernts of
the history of races are already
aware of this fact. The debt which
the worid owes to our Motherland is
immence Taking country with country
there is not one race on this earth
to which the world owes so much
.as to-the patient Hindu, the mild

Hindu “The mild Hindu"” some-
times is used as an expression
of reproach; but if ever a reproach
conceaied a wonderful truth, it
is in  the term. “‘the mild
Hindu*, who has always been the

Civilisations
parts of the
in modern

blessed child of God.
have arisen in other
world. In ancint times and
times, great ideas have emanated
from strong and great races. In
ancient and in modern times, wond
erful ideas have been carried forward
from one race to another In ancient
and in modern times, seeds of great
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truth
abroad by

and power have been cast
the advancing {tides of
nationai life; but mark you, my frien-
ds, it has been always with the
blast of war trumpets and with the
march of embattled cohorts.  Each
idea had to be soaked in a deluge
of blood. Each idea had to wade
through the blood of millions of our
fellow - beings. Each word of power
had to be followed by the groans
of millions, by the wails of orphans,
by the tears of widows. This, in the
main, other nations have taught; but
india has for thousands of years peac-
efully existed, Here activity prevailed
when even Greece dld net exist,
when Rome was not thought of,
when the very fathers of the modern
Europeans lived in the forests and
painted themselves blue., Even earlier,
when history has no record, and trad-
ition dares not peer into the gloom
of that intense past, even from then
until now, ideas after ideas have
marched out from her, but every
word has been spoken with a bless-
ing behind it and peace before it.
We, of all nations of the world,
have never been a conquering race,
and that blessing is on our head,
and therefore we live.

There was time when at the sound
of the march of big Greek battalions
the earth trembled. Vanished from
off the face of the earth, with not
even a tale left behind to tell, gone
is that ancient land of the Greeks,
There was a time when the
Roman Eagle floated over everything
worth having in this world: every-
where Rome’'s power was felt and
pressed on the head of humanity:
the earth trembled at the name of
Rome, But the Cupitoline Hill is a
mass of ruins, the spider weaves its
web where the Caesars ruled, There

have been other nations eqgualiy
glorious that have come and gone,
living a few hours of exultant and
exuberant dominance and of a wicked
national life, and then vanishing like
ripples on the face of the waters.
Thus have these nations made their
mark on the face of humanity. But
we live, and if Manu came back
today he would not be bewildered,
and would not find himself in a for-
eign land. The same laws are herg,
laws adjusted and thought out through
thousands and thousands of years;
customs, the outcome of the acumen
of ages and the experience of cent-
duries, that seem to be eternal; and
as the days go by, as blow after
blow of misfortune has been deliv-
ered upon them, such hlows seem
to have served one purpose
only, that of making them stronger
and more constant. And to find the
centre of all this, the heart from
which the blood flows, the nainspring
of the national life, believe me when
| say after my experience of the world,
that it is here,

To the other nations of the world
religion is one among the many occu-
pations of life. There is politics,
there are the enjoyments of social
life, there s all that wealth can
buy or power can bring, there is
all that the senses can enjoy; and
among all these various occupationg of
life and all this searching after some-
thing which can give yet a little more
whetting to the cioyed senses-among

all these, there is perhaps a little
bit of religion. But here, in India,
religion is the one and the only

occupztion of life. How manyv of
you now that there has hbeen a Sino-
Japahese war? Very few of you, if
any That there are tremendous poli-
tical mevements and socialistic move-
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ments trying to transform Woestern
Society, how many of you know?
Very few indeed, if any. But that
there was a Parliament of Religiens
in America, and that there was a
Hindu Sannyasin sent over there. | am
astcnished to find that even the cooly
knows of it. That shows the way
the wind blows, where the national
life is. | usedto read books written
by globe-trotting travellers, espcially
foreigners, who deplord the ignorance
of th2 Estern nasses, but | found
Gut that it was partly true and at
the same time partly untrue. If you
ask a ploughman in England, or
America. or France, or Germany to
what party he belongs, he can teli
you whether he belongs to the Radi-
cals or the Conservatives, and for
whom he is gcing to vote. In Ame-
rica he will say whether he is Repu-
blican or Democrat, and he even
knows something about the silver
question But if you ask him about
his religion, he will tell you that he
goes to church and belongs io a
certain denomination. That is all he
knows, and he thinks it is sufficient,

Now, when we come to India, if
you ask one of our ploughmen, “Do
you know anything about politics?”
He will reply, “What is that?” He
does not understand the socialistic
movements, the relation between
capital and labour, and ali that; he
has never heard of such things in
his life, he works hard and earns
his bread But if you ask, “What is
your religion?”" he replies, *‘Look here,
my friend, | have marked it cn my
forehead * He can give you a good
hint or two on questions of religion.
That has been my experience That
is our nation’s life,

Individuais have each their own
peaculiarities, and each man has his
own method of growth, his own life
marked out for him by the infinite
past life, by all his past Karma as
we Hindus say. Into this world he
comes with all the past on him. the
infinite past ushers the present, and
the way in which we use the present is
going to mark the future. Thus every-
one born into this weorld has a bent,
a direction towards which he must
go, through which he must live, and
what is true of the individual is
equally true of the race. Each race,
similarly, has a peculiar bent. each
race has a pecuilar raisond’etre, €ach
race has a peculiar mission to fulfil
in the life of the world. Each race
has to make its own result, to fulfil
its own mission. Political greatness or
military power is never the mission
of our race; it never was, and mark
my words, it never will be. But
there has been the other mission
given to us, which is to conserve,
to preserve,. to accumulate, as it were
into a dynarno, ail the spiritual ener-
gy of the race, and that concentrated
energy is to peur forth in a deluge on
the world whenever circumstances are
propitious, let the Persian or the
Greek, the Roman, the Arab, or the
Englishman march his battalions, con-
guar the world, and link the different
nations together, and the philosophy
and spirituality of India is ever ready
to flow along ths new-made channels
into the veins of the nations of the
world. The Hindu's calm brain must
pour out its own quota 1o give to
the sum total of human progress.
India’s gift to the world is the light
spiritual.

Thus, in the past, we read in
history that whenever there arcse a
great conquering nation uniting the
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different races of the world, binding
india with the other races, taking her
out, as it were, from her loneliness
and from her aloofness from the rest
of the world into which she again and
again cast herself, that whenever such
a state has been brought about, the re-
sult has been the flooding of the world
with Indian spiritual ideas. At the begi-
nning of this century, Schopsnhauer,
the great German philosopher, studyi-
ng from a not very clear translation
of the Vedas made from an old trans-
lation into Persian and thence by a
young Frenchman into Latin, says,
*‘In the whole world there is no study
so beneficial and so elevating as that
of the Upanishads. It has been the
solace of my life; it will be the solace
of my death,’”’ This great German sage
foretold that “The world is about to
see a revolution in thought more exten-
sive and more powerful than that which
was witnessed by the Renaissance of
Greek Literature”, and today his predi-
ctions are coming to pass. Those who
keep their eyes open, those who un-
derstand the working in the minds
of different nations of the West, those
who are thinkers and study the diffe-
rent nations, will find the immense
change that has been produced in the
tone, the procedure, in the methods,
and in the literature of the world by
this slow, never-ceasing permeation
of Indian thought.

But there is another peculiarity as
| have already hinted to you. We ne-
ver preached our thoughts with fire
and sword. If there is one word in
the English language to represent the
gift of India to the world, if there is
one word in the English language to
express the effect which the literature
of India, produces upon mankind, it
is this one word, ‘‘fascination’’. Itis
the oppesite of anything that takes

you suddenly; it throws on you, as it
were, a charm imperceptibly. To many,
Indian thought. Indian manners, Indian
customs, Indian philosophy, Indian lite-
rature are repulsive at the first sight;
but let them persevere, let them read,
let them become familiar with the
great principles underlying these ideas,
and it is ninety-nine to one that the
charm will ceme over them, and facina-
tion will be the result. Slow and si-
lent, as the gentle dew that falls in
the morning, unseen and unheard yet
producing a most tremendous result,
has been the work of this calm. pati-
ent, all-suffering, spritual race upon
the world of thought.

Once more history is going to repeat
itself, For today, under the blasting
light of modern science, when old
and apparently strong and invulnerable
beliefs have been shattered to their
very foundations, when special claims
laid to the allegiance of mankind by
different sects have been all blown
into atoms and have vanished into air,
when the sledge-hammer blows of
modern antiquarian researches are pul-
verising like masses of porcelain all
sorts of antiquated orthodoxies, when
religion in the West is only in the
hands of the ignorant and the kno-
wing ones look down with scorn upon
anything belonging to religion, here
comes to the fore the philosophy of
India, which displays the highest reli-
gious aspirations of the Indian mind,
where the grandest philosophical facts
have been the practical spirituality of
the people. This naturally is coming
to the rescue, the idea of the one-
ness of all, the Infinite, the idea of
the Impersonal, the wonderful idea of
the eternal socul of man, of the unbkro-
ken continuity in the march of beings,
and the infinity of the universe The
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old sects leoked upon the world as
a little mud-puddie and thought that
time began but the other day. It was
there in our old books, and only there
that the grand idea of the infinite
range of time, space, and causation,
and above all, infinite glory of the spirit
of man governsd all the search for
religion. When the modern tremendous
theories of evolution and conservation
of energy and so forth are dealing
death blows to all sorts of crude
theologies, what can hold any more
the aliegiance of cultured humanity
but the most wonderful, convincing.
broadening. and ennobling ideas that
can be found only in that most
marvellous product of the soul of
man, the wonderful veice of God,
the Vedanta?

At the same time, [ must remark
that what | mean by our religion
working upon the nations outside of
India comprises only the principles,
the background, the foundation upon
which that relig ion is built. The
detailed workings, the minute points
which have been worked out through

centuries of social necessity, litile -

ratiocinations about manners and
customs and social well-being, do
not rightly find a place in the cate-
gory of religion. We know that in
cur books a clear distinction is made
between two sets of truths. The one
set is that which abides for ever,
being built upon the nature of mian,
the nature of the soul, the soul's
relation to God, the nature of God,
perfection, and so on; there are also
the principles of cosmology, of the
infinitude of creation, or more correc-
tly speaking— projection, the wondsr-
ful law of cyclical procession, and so
on—these are the eternal principles
founded upon ths universal laws in
nature. The other set compriszs the

minor faws which guide the working
of our everyday life. They belong more
properly to the Puranas, to the Smritis,
and not to the Shrutis. These have
nothing to do with the other princi-
ples, even in our own nation these
minor laws have been changing all
the time. Customs of one age, of one
Yuga, have not been the customs of
another, and as Yuga comes after
Yuga, they will still have to change.
Great Rishis will appear and lead us
to customs and manners that are sui-
ted to new envirocnments,

The great principles underlying all
this wonderful, infinite, ennobling,
expansive view of man and God and
the world have been produced in India.
In India alone man has not stood up
to fight for a little tribal God, saying
“My God is true and yours is not true;
let us have a good fight over it.”
It was only here that such ideas did
not cccur as fighting for little gods.
These great underlying principles, bei-
ng based upon the eternal nature of
man, are as potent today for working
for the good of the human race as
they were thousands of years ago,
and they will remain so, so long as
this earth remains, so long as the law
of Karma remains, so long as we are
born as individuals and have to work
cut our own destiny by our individual
power.

And above all, what India has to
give to the world is this. If we watch
the growth and development of religi-
ons in different races, we shall aiw-
ays find this that each tribe at the
beginning has a god of its own. If
the tribes are allied to each other,
these gods will have a generic name,

as for example, all the Babylonian
gods had. When the Babylonians

were divided into many races, they
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had the generic name of Baal, just
as the Jewish races had different
gods with the common nams of Moloch;
and at the same time yoeu will
find that one of these tribes becomes
superior to the rest, and lays claim
to its own king as the king over
all. Therefrom it naturally follows that
it also wants to preserve its own
god as the god of all the races. Baal-
Merodach, said the Babylonians, was
the greatest god; all the others were
inferior.  Moloch - Yahveh was the
superior over all other Molochs. And
these questions had to be decided
by the fortunes of battle The same
struggle was here also. In India the
the same competing god had been
struggling with each other for supre-
macy, but the great good fortune of
this country and of the world was
that there came out in the midst of
the din and confusion a voice which
declared *'That which exists is One;
sages call it by various names.” |t
is not that Shiva is superior to Vishnu,
not that Vishnu is everything and

Shiva is nothing, but it is the same
one whom you call either Shiva, or
Vishnu, or by a hundred other names.
The names are different, but it is
the same one, The whole history of
India you may read in these few
words. The whole history has been
a repetition in rassive language, with
tremendous power, of that one central
doctrine, It was repeated in the land
till it had entered into the blood of
the nation, till it began to tingle
with every drop of blood that flowed
in its veins, till it became one
with the life, part and parcel of the
meterial of which it was composed:
and thus the iand was transmuted
into the most wonderful land of
toleration, giving the right to weicome
the various religions as well as all
sects into the old mother country.

And herein is the explanation of the
most remarkable phenomenon that is
only witnessed here—all the various
sects, apparently hopelessly contra-—
dictory, yet living in such harmony.
You may be a dualist, and | may be a
monist, You may believe that you are
the eternal servant of God, and i may
declare that | am one with God Him-
self; yet both of us are good Hindus.

How is that possible? Read then
“That which exists is One; sages
call it by various names.” Above all

others, my countrymen, this is the
one grand truth that we have to teach
to the world. Even the most educa-
ted people of other countries turn
up their noses at an angle of forty -
five degrees and call our religion
idolatry. | have seen that; and they
never stoppasd to think what a mass
of superstition there was in their own
heads. It is still so everywhere, this
tremendous sectarianism the low narro-
wness of the mind. The thing which
a man has is the only thing worth
having; the only life worth living is
his own little life of dollar~worship
and mammon-worship; the only little
possession worth having is his own
property, and nothing else. If he can
manufacture a little clay nonsense or
invent a machine, that is to be admi-
red beyond the greatest possessions.
That is the case over the whole world
in spite of education and learning.
But education has yet to be in the
world, and civilisation; civilisation has
begun nowhere yet. Ninsty-nine deci-
mal nine per cent of the human race
are more or less savages even now.
We may read of these things in
books, and we heai of icleration in
religion and all that, but very little
of it is there yet in the world; take
my experience for that. Ninety-nine
percent do not even think of it.
There is tremendous religious perse-



cution yet in every country in which

have been, and the same old object-
ions are raised against learning any-
thing new. The little toleration that
is in the worid, the little sympathy
that is yet in the world for religious
thought, is practically here in the
land of the Aryas, and nowhere else.
It is here that Indians build temples
for Mohammedans and Christians;
nowhere else. If you go to other
countries and ask Mohammedans or
people of other religions to build a
temple for you, see how they will help.

They will instead try to break down

your temple and you too if they can.
The one great lesson, therefore, that
the world wants most, that the world

has yet to learn from India, is the
idea not only of toleration, but of
sympathy. Well has it been said in

the Mahimnah~stotra: *‘As the differnt
rivers, taking their start from different
mountains, running straight or crooked,
at last come unto the ocean, so, O
Shiva, the different paths which men
take through different tendencies, vari-
ous though they appear, crooked or
straight, all lead unto Thee.” Though
they may take various roads, all are
on thy way, Some may run a little
crooked, others may run straight,
but at last they will all come unto
the Lord, the One. Then and then
alone is your Bhakti of Shiva comp-
lete when you not only see Him in
the Linga, but you see Him every-
where. He is the sage, he is the
lover of Hari who sees Hari in every-
thing and in everyone. If you are a
real lover of Shiva, you must see
Him in everything and in everycne.
You must see that every worship is
given unto Him whatever may be the
name or the form; that all knees

- Soul of all souls.

8 -

bending toward the Caaba.or kneeling
in a Christian church, or in a Buddhist
temple are kneeling to Him whether
they know it or not, whether they are
conscious of it or not; that in what-
ever name or form they are offered,
all these flowers are laid at His feet;
for He is the one Lord of all, the one
He knows infinitely
better what this world wants than
you or |. It is impossible that all

difference can cease; it must exist:
without variation life must cease, It
is this clash, the differentiation of
thought that makes for light, for
motion, for everything, Differentiation
infinitely contradictory, must remain
but it is not necessary that we should
hate each other therefore; it is not
necessary therefore that we should
fight each other.

Therefore we have again to learn
the one central truth that was preached
only here in our Motherland, and that
has te be preached one more from
India. Why? Because not only is it
in our books, but it runs through
every phase of our national literature
and is in the national life. Here and
here alcne is it practised every day.
and any man whose eyes are open
can see that it is practised here and
here alone. Thus we have to teach
religion. There are other and higher
lessons that India can teach, but they
are only for the learned, The lesson
of mildness, gentleness forbearance,
toleration, sympathy, and brotherhood,
everyone may learn, whether man,
woman, or child, learned or unlearned
without respect of race, caste. or
creed. - They call Thee by various
names. Thou art One-”’



The following address of welcome from the Hindus of Jaffna was
presented to Swami Vivekananda:

SRIMAT VIVEKANANDA SWAMI

Revered Sir,

We, the inhabitants of Jaffna prof-
essing the Hindu religion, desire to
offer you a most hearty welcome to
our land, the chief centre of Hnduism
in Ceylon, and to express our thank-
fulness for your kind acceptance of
our invitation to visit this part of
Lanka.

Our ancestors settled here from
Southern India, more than two thou-
sand years ago, and brought with
them their religion. which was patro-
nised by the Tamil kings of Jafina;
but when their government was dis-
placed by that of the Portuguese and
the Dutch, the observance of religious
rites was interfered with, public religi-
ous worship was prohibited, and the
Sacred Temples, inculding two of the
most far-famed Shrines, were razed to
the ground by the cruel hand of per-
secution. In spite of the persistent
attempts of these nations to force upon
our forefathers the Christian religion,
they clung to their old faith firmiy,
and have transmitted it to us as the
noblest of our heritages. Now under
the rule of Great Britain, not only has
there been a great and intelligent re-
vival, but the sacred edifices have
been, and are being restored.

We take this opportunity to express
our deep-felt gratitude for your noble
and disinterested labours in the cause
of our religion in carrying the light
of truth, as revealed in the Vedas, to
the Parliment of Religions, in disse-
minating the truths of the Divine Phi-
losophy of India in America and Eng-
land, and in making the Western
world acquainted with the truths of
Hinduism and thereby bringing the

'est in closer touch with the East.

for and on behalf of the

We also express our thankfulness to
you for initiating a movment for the
revival of our ancient religion in this
materialistic age when there is a deca-
dence of faith and a disregard for
search after spiritual truth.

We cannot adequately express our
indebtedness to you for making the
people of the West now the catholi-
city of our religion and for impressing
upon the minds of the savants of the
West the truth that there are more
things in the Philosophy of the Hin-
dus than are dreamt of in the Philo-
sophy of the West.

We need hardly assure ycu that
we have been care fully watching the
progress of your Mission in the West
and always heartily rejoicing at your
devotedness and successful labours in
the field of religion. The appreciative
references made by the press in the
great centres of intellectual activity,
moral growth, and religious inquiry in
the West, to you and to your valuable
contributions to our religious litera~
ture, bear eloquent testimony to your
noble and magnificent efforts.

We beg to express our heartfelt
gratification at your visit to our land
and to hope that we, who, in com-
mon with you, lock to the Vedas as
the foundation of all true spiritual
knowledge, may have many more occa-
sions of seeing you in our midst.

May God, who has hitherto crowned
your noble work ~with conspicuous
success, spare you long, giving you
vigour and strength to continue your
noble Mission,

We remain Revered Sir,
Yours faithfully,

an- b0 vacvee

HINDUS OF JAFFNA
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An eloquent reply was given, and
on the following evening the Swami
lectured on Vedantism, a report of
which is here appended:

The subject is very large and the
time is short; a full analysis of the
religion of the Hindus is impossible
in one lecture. | will, therefore, pre-
sent before you the salient points of
our religion in as simple language as
| can. The word Hindu, by which it
is the fashion nowadays to style our-
selves, has lost all its meaning, for
this word merely meant those who
lived on the other side of the river
Indus (in Sanskrit, sindhu). This name
was murderd into Hindu by the anci-
ent Persians, and all peopie living on
the other side of the river Sindhu
were called by them Hindus. Thus
this word has come down to us? and
during the Mohammedan rule we took
up the word ourselves. There may
not be any harm in using the word
of course: but, as | have said, it has
lost its significance, for you may mark
that all the people who live on this
side of the Indus in modern times do
not follow the same religion asthey
did in ancient times, The word, there-
fore, covers not only Hindus proper,
but Mohammedans, Christians, Jains,
and other people who live in India.
|, therefore, would not use the word
Hindu. What word should we use
then? The other words which alone
we can use are either the Vaidikas,
followers of tha Vedas, or better still,
the Vedantists, followers of the Veda-
nta. Most of the great religions of
the world owe allegiance to certain
books which they believe are the words
of God or some other supernatural
beings. and which are the basis of
their religion. Now of all these books,
according to the modern savants of
the West, the oldest are the Vedas

of the Hindus. A little understanding.
therefore, is necessary about the Vedas,

This mass of writing called the
Vedas is not the utterance of persons,
Its date has never been fixed, can
never be fixed, and, according to us.
the Vedas are enternal. There is one
salient point which | want you to
remember that all the other religions
of the world claim their authority as
being delivered by a Personal God
or a number of personal beings, an-
gels, or special messengers of God,
unto certain persons; while the claim
of the Hindus is that the Vedas do
not owe their authority to anybody,
they are themselves the authority,
being eternal—the knowledge of God.
They were never written, never created,
they have existed throughout time:
just as creation is infinite and enter-
nal, without beginning and without
end, so is the knowledge of God
without beginning and without end.
And this knowledge is what is meant
by the Vedas (7id to know). The mass

of knowledge called the Vedanta was
discovered by personages called Rishis,
and the Rishi is defined as a Mantra-
drashta, a seer of thought; not that
the thought was his own. Whenever
you hear that a certain passage of
the Vedas came from g certain Rishi,
never think that he wrote it or created
it out of his mind; he was thz seer
of the thought which already existed;
it existed in the universe eternally.
This sage was the discoverer; the
Rishis were spiritual discoverers,

This mass of writing, the Vedas, is
divided principally into two parts, the
Karma Kanda and the Janana Kanda—
the work portion and the knowledge
portion, the ceremonial and tha spiri-
tual, The work portion consists of
various sacrifices; most of them of
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late have been given up as not prac-
ticable under present cirumstances, but
others remain to the present day in
some shape or other, The main ideas
of the Karma Kanda, which consists
of the duties of man, the duties of
the student, of the householder, of
the recluse, and the various duties of
the different stations of life, are foll-
owad more or less down to the pre-
sent day. But the spritual prortion of
our religion is in the second part, the
Jnana Kanda. the Vedanta, the end of
the Vedas, the gist, the goal of the
Vedas, The essence of the knowledge
of the Vedas was called by the name
of Vedanta, which comprises the Upa-
nishads; and all the sects of India—
Dualists, Qualified-Monists, Monists, or
the Shaivites, Vaishnavites, Shaktas,
Sauras, Ganapatyas, each one that
dares to come within the fold of
Hinduism must acknowledge the Upa-
nishads of the Vedas. They can have
their own interpreations and can inter-
pret them in their own way, but they
must obey the authority. That is why
we want to use the word Vedantist
instead of Hindu. All the philosophers
of India who are orthodox have to
acknowledge the authority of the
Vedanta; and all our present-day reli-
gions, however crude some of them
may appear to be, however inexplicable
some of their purposes may seem, one
who understands them and studies
them can trace them back to the
ideas of the Upanishads. So deeply
have these Upanishad sunk into cour
race that those of you who study
the symbology of the crudest religion
of the Hindus will be astonished to
find sometimes figurative expressions
of the Upanishads—the Upanishads
become symbolised after a time into
figures and so forth. Great spiritual
and philosophical ideas in the Upa-
nishads are today with us, converted

into household worship in the form
of symbols. Thus the various symbols
now used by us, all come from the
Vedanta, because in the Vedanta they
are used as figures. and these ideas
spread among the nation and perme-
ated it throughout until they became
part of their everyday life as symbols.

Next to the Vedanta come Smritis,
These also are books written by sages,
but the authority of the Smritis is
subordinate to that of the Vedanta,
because they stand in the same rela-
tion with us as the scriptures of the
other religions stand with regard to
them. We admit that the Smritis have
been written by particular sages; in
that sense they are the same as the
scriptures of other religions, but these
Smritis are not final authority. If there
is anything in a Smriti which contra-
dicts the Vedanta, the Smriti is to
be rejected-its authority is gone. These
Smritis, we see again, have varied
from time to time. We read that such
and such Smriti should have authori-
ty in the Satya Yuga, such and such
in Treta Yuga, some in the Dwapara
Yuga, and some in the Kali Yuga, and
so on. As essential conditions chan-
ged, as various circumstances came
to have their influence on the race,
manners and customs had to be cha-
nged, and these Smritis, as mainly
regulating the manners and customs
of the nation, had alsoc to be chan-
ged from time to time. This is a
point | specially ask you to remember,
The principles of religion that are in
the Vedanta are unchangeable. Why?
Because they are all built upon the
eternal principles that are in man and
nature; they can never change. ldeas
about the soul, going to heaven, and
sO on can never change; they were
the same thousands of vyears ago,
they are the same today, they will be
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the same millicns of years hence. But
those religious practices which are
based entirely upon our social position
and correlation must change with the
changes in society, Such an order,
therefore, would be good and true at
a certain period and not at another.
We find accordingly that a certain
food is allowed at one time and not
another, because the food was sui-
table for that time; but climate and
other things changad, various other
circumstances required to be met, so
the Smriti changed the food and other
things. Thus it naturally follows that
if in modern times our society requi-
res changes to ke made, they must
be met, and sages will come and
show us the way how to meet them;
but not one jot of the principles of
our religion will be changed: they
will remain intact.

Then thers are the Puranas, which
means, the Puranas are of five chara-
cteristics —that which treats of history,
of cosmology, with various symbologi-
cal illustration of philoscphical princi-
ples, and so forth, These were written
to popularise the religion of the Vedas.
The language in which the Vedas are
written is very ancient, and even
among scholars very few can trace
the date of these books. The Puranas
were written in the language of the
neople of that time, what we call
modern Sanskiit, They were then meant
not for scholars, but for the ordinary
people; and ordinary people cannot
understand philosophy. Such things
were given unto them in concret form,
by means of the lives of saints and
kings and great men and historical
events that happened to the race etc.
The sages made use of these things

to illustraie the eternal principles of
religion.

There are still other books, the Tan-
tras. These are very much like Puranas
in some respects, and in some of
them there is an attempt to revive
the old seacrificial ideas of the Karma
Kanda.

All these books constitute the scri-
ptures of the Hindus. When there is
such a mass of sacred books in a
nation and a race which has devoted
the greatest part of its energies to
the thought of philosophy and spiri-
tuality (nobody knows for how many
thousands of years), it is quite natural
that there should be so many sects;
indeed it is a wondsar that there are
not thousands more, These sects differ
very much from each other in certain
points. We shall not have time fto
understand the differences between
these sects and all the spiritual details
about them: therefore | shail take up
the common grounds, the essential
principles of all these sects which
every Hindu must believe.

The first is the question of creation,
that this nature, Prakriti, Maya is infi-
nite, without beginning. It is not that
this world was created the other day,
not that a God came and created the
world and since that time has been
sleeping; for that cannot be. The crea-
tive energy is still going on. Godis
eternally creating — is never at rest,
Remember the passage in the Gita
where Krishna says, “If | remain at
vest for one moment, this universe
will be destroyed.” If that creative
energy which is working all around us,
day and night, stops for a second, the
whole thing fails to the ground There
never was a time when that energy
did not work througout the universe,
but there is the law of cycles, Pralaya.
QOur Sanskrit word for creation, prop-
erly translated, should be projection



and mnot creation. For the word creation
in the English language has unhappily
got that fearful, that most crude idea
of something coming out of nothing,
creation out of nonentity, non-existe-
nce becoming existence, which, of
course, | would not insult you by
asking you to believe. Our word, there
-fore, is projection. The "whole of this
nature exists. it become finer, subsi-
des: and then after a period of rest,
as it were, the whole thing is again
projected forward, and the same com-
bination, the same evolution, the same
manifestations appear and remain pla-
ying, as it were, for a certain time,
only again to break into pieces, to
beceme finer and finer, until the whole
thing subsides, and again comes out.
Thus it goes on backwards and for-
wards with a wave-like motion throeu-
ghout eternity. Time, space, and cau-
sation are all within this nature. To
say, therefore that it had abeginning
is utter nonsense. No question can
occur as to its beginning or its end.
Therefore wherever in our scriptures the
words beginning and end are used,
you must remember that it means the
beginning and the end of one particular
cycle; no more than that.

What makes this creation? God What
do | mean by the use of the English
word God? Certainly not the word as
ordinarily used in English—a good deal
of difference. There is nc other suita-
bie word in English | would rather
confine myself to the Sanskrit word
Brahman. He is the general cause of
all these manifestations. What is this
Brahman? He is eternal, eternally pure,
eternally awake, the almighty, the all-
knowing, the all-merciful, the omni-
present, formless the partiess, He
creates this universe, If he is always
creating and holding up this uni-
verse, two difficulties arise. We see

that there is partiality in the universe.
One person is born happy, and ano-
ther unhappy; one is rich and another
is poor; this shows partiality. Then
there is cruelty also, for here the very
condition of life is death. One ani-
mal tears another to pieces, and every
man tries to get the better of his
own brother. This competition, cruelty,
horror, and sighs rending hearts day
and night is the state of things in this
world of ours. If this be the creation
of a God, that God is worse than
cruel, werse than any devil that man
ever imagined. Ay! says the Vedanta,
it is not the fault of God that this
partiality exists, that this crmpetition
exists partiality, Who makes it? We our-
selves.There is a cloud shedding its rain
on all fields alike. Butit is only the field
that is well cultivated, which gets the
advantage of the shower; another field,
which has not been tilled or taken
care of cannot get that advantage,
It is not the fault of the cloud. The
mercy of God is eternal and unchan-
geable; it is we that make the differ-
entiation. But how can this differen-
ce of some being born happy and
some unhappy be explained? they do
nothing to make out that difference!
Not in this life. but they did in their
last birth, and the difference is expl-
ained by this action in the previous
life.

We now come to the secund prin-
ciple on which we all agree, not only
all Hindus, but all Buddhists and all
Jains. We all agree that life is eternal,
It is not that it has sgrung out of
nothing, for that cannot be. Such a
life would not be worth having, Eve-
rything that has a beginning in time
must end in time, If life began but
yesterday, it must end tomorrow, and
annihilation is the r2sult. Life must
have been existing. 1t does not now



require fmuch acumen to see that, for
all the sciences of modern times have
“'been coming round to our help, illus-
trating from the material world the
* principles embodied in our scriptures.
You know it already that each one
of us is the effect of the infinite past;
the child is ushered into the world not
“as something flashing from the hands
of nature, as poets delight so much
" to depict, but he has the burden of an
infinite past; for good or evil he comes
to work out his own past deeds. That
makes the differentiation This is the
“law of Karma. Each one of usis the
maker of his own fate. This law kno-
‘cks on the head at once all doctrines
-of predestination and fate and gives
us the only means of reconcliation
between God and man. Wes, we, and
‘none else, are responsible for what
wae suffer. We are ths effects and we are
the causes. We are free therefore. If |
am unhappy, it has been of my own ma-
king, and that very thing shows that
I can be happy if | will. If Iam impure,
that is also of my own making, and
that very thing shows that | can be
pure if | will.” The human will stands
beyond all circumstance. Before it—the
- strong, gigantic, “infinite will and free-
dom in man—all the powers, even of
nature, must bow down, succumb, and
become its servants. This is the result
of the law of Karma,

The next question, of course, natur-
ally would be; What is the soul? We
cannot understand God in our script-
ures- without knowing the soul. There
have been -attempts in India. and out-
side -of India too, to catch a glimpse
of the beyond by studying external
nature; and we all  know .what an
awful failure has been the result.
Instead of giving as a glimpse of the
beyond, the more we study the mat-
erial world, ‘the more we tend to

become materialised. . The more: we
handle the material world, even the
little . spirituality which we possessed
before vanishes. Therefore that is not
the.. way to spirituality, to knowledge
of the Highest; but it must come thro-

. ugh the heart, the human soul. The

external workings do not teach us any-
tHing about the beyond, about the
Infinite, it is only the .internal that
can do so. Through soul, therefore,
the analysis of the human soul alone,
can we understand God. There are
differences of opinion as to the nature
of the human soul among the various
sects in india, but there are certain
points of agreement. We all agree
that souls are without beginning and
without end, and immortal by their
very nature; also that all powers, bles-
sing. purity, omnipresence, ~omniscie-
nce are buried in each soul That is
a grand idea we ought to remember.
In every man and in every animal, how-
ever weak or wicked, great or small,
resides the same omnipresent, eomni-
scient soul. The difference is not in
the soul, but in the manifestation.
Between me and the smallest animal,
the. difference is only in manifestation,
but as a principle he is the same as |
am, he is my brother, he has the same
soul as | have. This is the greatest
principle that India has preached. The
talk of the brotherhood of man beco-
mes in India the brotherhood of uni-
versal life, of animals. and of all life
down to the little ants—all these are

~our bodies. Even as our scripture says,

“Thus the sage, knowing that the same
Lord inhabits- all bodies, will worship
every body as such.” That is why in
India there have been such merciful
ideas about the poor, about animals.
about everybody, and everything eise.
This is one of the common grounds
about our.ideas of the soul.
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Naturally, we come to the idea of
God. One thing more about the soul.
Those who study the English language
are often deluded by the words, soul
and mind. Our Atman and soul are en-
tirely different things. What we call
manas, the mind, the Western people
call soul. The West never had the idea
of soul wuntil they "got it through
Sanskrit philosophy, some twenty years
ago. The body is here, beyond that
is the mind. yet the mind, is not the At-
man; it is the fine body, theSuksma Sh-
arira, made of fine particles, which goes
from birth to death, and so on but
behind the mind is the Atman. the
soul, the Self of man. It canot be
translated by the word soul. or mind,
so we have to use the word Atman,
or, as Western philosophers have de-
signated it, by the word Self. What-
ever word you use, you must keep
it clear in your mind that the Atman
is separate from the mind, as well as
from th2 body, and that this Atman
goes through birth and death, accom-
panied by the mind, the  Sukshma
Sharira. And when the time comes
that it has attained to all knowledge

and manifested itself to perfection,
then this going from birth to death
ceases for it. Then it is at liberty

either to keep that mind, the Sukshma
Sharira, ot to let it go for ever, and
remain independent and free through-
out all eternity. Tho goal of the soul
is freedom, that is one pecularity of
our religion. We also have heavens and
hells too: but these are not infinite,
for in the very nature of things they
cannot be. If there were any heavens,
they would be only repetitions of this
world of ours on a bigger scale, with
a little more happiness and a little
more enjoyment, but that is all the
worse for the soul, There are many
of these heavens. Person who do good
works here with the thought of rewa-

rd, *when they die, are born again as
gods in one of these heavens, as Indra
and others, These gods are the names
of certain states. They ‘also' had been
men, and by good work they have
become gods; and those different na-
mes that vyou . read . of,. such as
indra and so on are not the na-
mes of the same’ person. There will
be thousands Indras. Nahusha was a
great king, and when .he died, he be-
came Indra. It-is a position: one soul
becomes high and takes the Indra
position and: remains in it only a cer-
tain time; he then dies and is born
again as man. But the human body is
the highest: of all, Some of the gods
may try to go higher and give up all
ideas of enjoyment in heavens but,
as in this- world, wealth and position
and enjoyment delude the vast'majo-
rity, so do most of:the gods becore
deluded also, and after weorking out
their goed karma, they fall down and
become human beings again. This earth,
therefore, is the Karma Bhumi; it is
this earth from which we attain to
liberation. So even these hesavens are
not worth- attaining to.

What is then worth having? Mukti,
freedom. Even in the highest of hea-
vens. says our scripture, you are a
slave: what matters it if you are a
king for twenty thousand years? So
long as veu .have a body, so long as
you. are a slave to happiness, so long
as time works on you, space works
on you, you are a slave. The idea.
therefore; is to be free of external
and internal nature. Nature must fall
at your feet, and you must :trample
on it and be free and glorious by
going beyond. No more is there life:
therefore no more is there death, No
more enjoyment; therefore no more
misery. It is bliss unspeakable, indes-
tructible, beyond everything. What we
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call happiness and good here are but
particles of that eternal Biiss, And this
eternal Bliss is our goal.

The soul is also sexless; we cannot
say of the Atman that it is a man
or a woman. Sex belongs to the body
alone. All such ideas, therefore, as
man or woman, are a delusion when
spoken with regard to the Self, and
are only proper whnen spoken of the
body. So are the ideas of age. It
never ages; the ancient One is always
the same. How did it come down to
earth? There is but one answer to
that in our scriptures. Ignorance is the
cause of all this bondage. It is thro-
ugh ignorance that we have become
bound; knowledge will cure it by
taking us to the other side. How will
that knowledge come? Through love,
Bhakti: by the worship of God, by
loving ail beings as the temples of
God. He resides within them. Thus.
with that intense iove will come kno-
wledge, and ignorance will disappear,
the bonds will break, and the soul
will be free.

There are two ideas of God in our
scriptures - the one, the personal; and
the other, the impersonal. The idea of
the Personal God is that He is the
omnipresentjcreator, preserver, and des-
troyer of everything, the eternal Father
and Mother of the universe, but One
who is eternaly separate from us and
from all souls; and liberation consists
in coming near to Him and living in
Him. Then there is the other idea of
the Impersonal, where all those adjec-
tives are teken away as superfluous,
as illogical. and there remain and
Impersonal, omnipresent Being who
cannot be called a knowing being,
because knowledge only belongs to
the human mind., He cannot be called
a thinking being. because that is a

process of the weak only, He cannot
be called a reasoning being, because
reasoning is a sign of weakness. He
cannot be called a creating being,
because none creates except in bon-
dage. What bondage has He? None
works except for the fuifilment of
desires; what desires has He? None wo-
rks except it be to supply some wants;
what wants has He? In the Vedas it is
not the word ‘*He’” that is used,but“it"”.
for“He** would make an invidious dis-
tinction, as if God were a man. -It”,
the impersonal, is used, and this im-
personal, “It"’ is preached, This system
is called the Advaita.

And what are our relations with this
Impersonal Being?-—that we are He.
We and He are one. every one is but
a manifestation of that impersonal,
the basis of all being. and misery
consists in thinking of ourselves as
different from this Infinite, Impesrsonal
Being: and liberation consists in kno-
wing our unity with this wonderful
Impersonality. These, in short, are the
two ideas of God that we find in our
scriptures.

Some remarks ought to be made here.
It is only through the idea of the
Impersonal God that you can have any
system of ethics. In every nation the
truth has been preachd from the most
ancient times—Ilove your fellow beings
as yourselves | mean, love human bei-
ngs as ycurselves. In India it has been
preached, <“love all beings as your-
selves”; we make no distinction bet-
ween men and animals. But no reason
was forthcoming, no one knew why
it would be good to love other beings
as ourselves, And the reason, why,
is there in the idea of the Impersonal
God; you understand it when you
learn that the whole world is one—
the oneness of the universe—the soli-



—_17 —

darity of all life—that in hurting any
one | am hurting myself, in loving any
one | am loving myself. Hence we un-
derstand why it is that we ought not
to hurt others. The reason for ethics,
therefore, can only be had from this
ideal of the Impersonal God. Then
there is the question of the position
of the Personal God in it. | understand
the wonderful flow of love that comes
from the idea of a Perscnal God, |
thoroughly appreciate the power and
potency of Bhakti on men to suit the
needs of different timss. What we
now want in our country, however,
is not so much of weeping, but a
iittle strength. What a mine of strength
is in this Impersonal God, when all
superstitions have been thrown over-
board, and man stands on his feet
with the knowledge—I| am the Imper-
sonal Being of the worldl What can
make me afraid? | care not even for
nature’s laws. Death is a joke to me.
Man stands on the glory of his own
soul, the infinite, the eternal, the death-
jess—that soul, which no instruments
can pierce. which no air can dry, nor
fire burn. no water melt, the infinite,
the birthless, without beginning and
without end, before whose magnitude
the suns and moons and all their
systems appear like drops in the ocean,
before whose glory space melts away
into nothingness and time vanishes
into non-existence. This glorious soul
we must believe in. Out of that will
come power, Whatever you think, that
you will be, If you think yourselves
weak, weak you will be: if you think yo-
urselves strong, strong you will be; if
you think yourselves impure, impure
you will be: if you think yourselves
pure, pure you will be. This teaches
us not to think ourselves as weak,
but as strong, omnipotent, omniscient.
No matter that | have not expressed

it yet. it is in me. All knowledge is

in me, all power, all purity, and all
freedom. Why cannot | express this
knowledge? Because | do not believe
in it. Let me believe in it, and .it
must and will come out. This is what
the idea of the Impersonal teaches
Make your children strong from their
very childhood; teach them not weak-
ness, no forms, but make them strong:
let them stand on ther feeit—bold, all
-conquering, all-suffering; and first of
all, let them l|earn of the glory of the
soul. That you get alone in the Vedanta
—and there alone. It has ideas of
love and worship and other things
which we have in other religions, and
more besides; but this idea of the
soul is the life-giving thought, the
most wonderful. There and there alone
is the great thought that is gcing to
revolutionise the world and reconcile
the knowledge of the material world
with religion.

Thus | have tried to bring before
you: the salient points of our religion—
the principles. | have only to say a
few words about the practice and the
application. As we have seen, under
the circumstances existing in India,
naturally many sects appear. As a fact,
we find that there are so many sects
in India, and at the same time we
know this mysterious fact that these
sects do net quarrel with each other.
The Shaivite does not say that every
Vaishnavite that every Shaivite will be
damned. The Shaivite says, this is my
path, and you have yours; at the end
we must come together. They all know
that in India. This is the theory of
Ishta. It has been recognised in the
most ancient times that there are vari-
ous forms of worshipping God. It is
also recognised that different natures
require different methods. Your method
of coming to God may not be my
method, possibly it might hurt me.



- 18

Such &n idea as that there is but one
way for everybody is injurious. mea-
ningless, and entirely to be avoided.
Woe unto the world when everyone
is of the same religious opinion and
takes to the same path. Then all reli-
gions and all thought will be destroyed.
Variety is the very soul of life, When
it dies out entirely creation will die.
When this variation in thought is kept
up, we must exist; and we need not
quarrel because of that variety. Your
way is very good for yvou, but not
for me. My way is good for me, but
not for you. My way is called in Sans-
krit, my “Ishta’” Mind vyou, we have
no quarral with any religion in the
world We have each our Ishta, But
when we sege man coming and saying,
“This is the only way”, and trying
to force it on us in India, we have
a word to say; we laugh at them. For
such people who want to destroy their
brothers because they szem to follow
a different path towards God —for them
to talk of love is absurd. Their love
does not count for much. How can
they preach of love who cannot bear
another man to follow a different path
from their own? If that is love, what
is hatred? We have no quarrel with
any religion in the world, whether it
teaches men to worship Christ, Buddha,
or Mohammed, or any other prophet.
“\Weicome, my brother,” the Hindu
says, “l am going to help you; but you
must allow me to follow my way too.
That is my Ishta. Your way is very
good, no doubt; but it may be dan-
gerous for me. My own experience
tells me what food is good for me,
and no army of doctors can tell me
that. So | know from my own experi-
ence what path is the bsst for me.”*
That is the goal. the Ishta, and. there-
fore, we say that if a temple, or a
symbol, or an image helps you to
realise the Divinity within, you are

welcome to it. Have two hundredimages
if you like. If certain forms and for-
mularies' help you to raalise the Divine,
God speed you: ‘have,’ by all means,
whatever ceremonies you Want to bring
you nearer to God. But 'do not gua-
rrel about them; the moment you qua-
rrel, you are not going godward, you
are going backward, towards the
brutes, o]

These are a few ideas in our religion,
It is one of inclusion of every one,
exclusion of none. Though our castes
and our institutions are apparently
linked with our religion, they are not
so. These institutions have been nacess-
ary to protect us a nation, and when
this necassity for self presarvation
will no more exist, they will die a
natural death. But the older | grow,
the better | seem to think of these
time-honoured institutions of India.
There was a time when | used to think
that many of them were useless and
worthless: but the older | grow, the
more | seem to feel a diffidence in
cursing any one of them, for each one
of them is the embodiment of the ex-
perience of centuries. A child of but
yesterday, destined to die the day
after tomorrow, comes to me and
asks me to change all my plans; and if
| hear the advice of that baby and
change all my surroundings fo his ideas,
I myself should be a fool, and no one
else. Much of the advice that is co-
ming to us from different countries
is similar to this, Tell these wisea-
cres :| will hear you when you have
made a stable society yourselves. You
cannot hold on to one idsa for two
days, you quarrel and fail; you are
born like moths in the spring and die
like them in five minutes, You come
up like bubbles and burst like bubbles
too. First form a stable society like
ours. First make laws and institutions



— 19 =

that remain undiminished in their power
through scores of centuries. Then will
be the time to talk on the subject
with you, but till then, my friend, you
are only a giddy child,”

| have finished what | had to say
about our religion. | will end by remin-
ding you of the one pressing necessity
of the day. Praise be to Vvasa, the
great author of the Mahabharata, that
in this Kali Yuga there is one great
work. The Tapas and the other hard
Yogas that were practised in other
Yugas do not work now What is nse-
ded in the Yuga is giving, helping
others. What is meant by Dana? The
highest of gifts is the giving of spri-
tuai knowledge, the next is the giving
of secular knowledge, and the next
is the saving of life, the lastis giving
food and drink. He who gives spiri-
tual knowledge, saves the soul from
many and many a birth. He who gives
secular knowledge opens the eyes of
human beings towards spiritual know-
ledge, and far below these rank all
other gifts, even the saving of life.
Therefore it is necessary that you learn
this and note that all other kinds of
work are of much less value than that
of imparting spiritual knowledge. The
highest and greatest help is that given
in the dissemination of spiritual know-
lege. There is an eternal fountain of
spirituality in our scriptures, and no-
where on earth, except in this land of
renunciation, do we find such noble
examples of practical spirituality. | have
had a little experience of the world.
Believe me. there is much talking in
other lands; but the practical man of
religion, who has carried it into his
life, is here and here alone. Talking
is not religion; parrots may talk, ma-
chines may talk nowadays. But show
me the life of renunciation, of spiri-
tuality, of all-suffering, of love infinite.
This kind of life indicates a spiritual
man. With such ideas and such noble

practical examples in our country, it
would be a great pitty if the treasu-
res in the brains and hearts of all
these great Yogis were not brought
out to become the common property
of every one, rich and poor; high and
low; not only in India. but they must
be thrown broadcast all over the world,
This is one of our greatest duties, and
you will find that more you work to
help others, the more you help your-
selves. The cne vital duty incumbent
on vyou, if you really love your religion,
if you really love your country, is that
you must struggle hard to be up and
doing, with this one great idea of
bringing out tbe treasures from your
closed books and delivering them over
to their rightful heirs.

And above ali, one thing is nece-
ssary. Ay, for ages we have been
saturated with awful jeslousy; we are
always getting jealous of each other.
Why has this man a little precedence,
and not I? Even in the worship of
God we want precedence, to such a
state of slavery have we come. This
is to be avoided. If there is any cryi-
ng sin in India at this time it is this
slavary. Every one wants to command,
and no one wanis to obey; and this
is owing to the absence of that won-
derful Brahmacharya system of yore.
First, learn to obey. The command
will come by itself. Always first learn
to be a servant. and then you will
be fit to be a master. Aveid this
jealousy, and you will do great works
that have yet to be done. Our ances-
tors did most wonderful works, and
we look back upon their work with
veneration and pride. But we also are
going to do great deeds, and let others
look back with blessings and pride
upon us as their ancestors. With the
blessing of the Lord every one here
wili yet do such deeds that will ecli-
pse these of our ancestors, great and
glorious as they may have been.

e N Y
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ADDRESSES

RESPONSE TO WELCOME

At the World’s Parliament of Religions,
Chicago, 11th September 1&9 3

Sisters and Brothers of America,

It fills my heart with joy unspeak-
able to rise in response to the warm
and cordial welcome which you have
given us. | thank you in the name
of the most ancient order of monks
in the world; | thank you in the name
of the mother of religions; and | thank
you in the name of the millions and
millions of Hindu people of a!l classes
and sects.

My thanks, also, to some of the
speakers on this platform who, refe-
rring to the delegates from the Orient,
have told you that these men from
far-off nations may well claim the
honour of pearing to different lands
the idea of toleration. | am proud to
belong to a religion which has taught
the world both tolerance and universal
acceptance, We believe not only in
universal toleration, but we accept all
religions as true. | am proud to belong
to a nation which has sheltered the
persecuted and the refugees of all
religions and all nations of the earth.
I am proud to tell you that we have
gathered in our bosom the purest

remnant of the Isrelites, who came to

southern India and took refuge with
us in the very year in which their
holy temple was shattered to pieces
by Roman tyranny. | am proud to be-
long to the religion which has shel-
tered and is still fostering the remnant
of the grand Zoroastrian nation. | will
quote to you, brethren, a few lines
from a hymn which | remember to have

repeated from my earliest boyhood,
which is every day repeated by millions
of human beings: ¢4s the different
streams having their sources in di-
[ferent places all mingle their water
in the sea, so, O Lord, the different
paths which men take through dif f-
erent tendencies, various though they
appear, crooked or straight, all lead
to Thee.’

The present convention, which is one
of the most august assemblies ever
held, is in itself a vindication, a de-
claration to the world, of the wonder-
ful doctrine preached in the Gita:
‘W hosoever comes to me, though wh-
atsoever from. | reach him; all men
are struggling through paths which

in the end lead to Me." Sectarianism,
bigotry. and its horrible descendant,
fanaticism, have long possessed this
beautiful earth. They have filled the
earth with violence, drenched it often
and often with human blood, destroyed
civilization, and sent whole nations
to despair. Had it not been for these
horrible demons, human society would
be far more advanced than itis now.
But their tlme is come: and | ferven-
tly hope that the bell that tolled this
morning in honour of this convention
may be the death-knell of all fanati-
cism, of all persecutions with the sword
or with the pen and of all unchari-
table feelings between perscns wending
their way to the same goal.
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WHY WE DISAGREE

15th September 1893

I will tell you a little story. You
have heard the eloquent speaker who
has just finished say; ‘Let us cease
from abusing each other,’ and he was
very sorry that there should be always
so much variance,

But | think | should tell you a story
which would illustrate the cause of
this variance. A frog lived in a well.
It had lived there for a long time, It
was born there and brought up there,
and yet was a little, small frog. Of
course, the evolutionists were not there

then to tell us whether the frog lost

its eyes or not, but, for our story’s
sake, we must take it for granted
that it had its eyes. and that it every
day cleansed the water of all  the
worms and bacilli that lived in it with
an energy that would do credit to
our modern bacteriologists. In this way
it went on and became a little sleek
and fat. Well, one day another frog
that lived in the sea came and fell
into the well.

‘Where are you from?’
‘I am from the sea,’

‘The seal How big is that? i_s it as
big as my well?” and he took a leap

from one side of the well to the other.

. ‘My friend,” said the frog of the sea,
‘how do you compare the sea with
your little well?’

Then .the frog took another leap and
asked,: ‘Is your sea so big?’

‘What nonsense you speak, to com-
pare the sea with: your welll’

‘Well, then," said the frog" of the
well, ‘nothing can ‘be bigger than my
well; there can'be nothing bigger-than
this; this fellow is a liar, so turn him
out, fi ’

That has been the difficulty all the

~ while,

1l am a Hindu. | am sitting in my.
own little well and thinking that the

~whole world is mylittle. well. . The ..

Christian - sits in his little well - and
thinks the whole world is his well.
The Mohammedan sits inhis little well.

and thinks that is ,t_he'whole world. -

| have - to thank you of America for-
the great attempt you-are making to

break- down the barriers: of this little

world. of ours, and hope that, in the
future, the Lord will help you to accom-
plish your purpose,

PAPER ON HINDUISM
Read at the Parliment on 19th September 1893

Three religions now stand in the
world which have come down to us
from time prehistoric—Hinduism, Zoro-
astrianism, and Judaism. They have

all received tremendcus shocks, and -

all of them prove by their survival

their internal strength. But while Jud-
aism failed to a b s orb- Christianity
and was driven out of its pldce of
birth by its all-conquering daughter,
and a handfut of Parsses is all that
remains to tell the tale of their grand



religion, sect after ssct arose in India
and seemed to shake the religion of
the Vedas to its very foundations, but
like the waters of the s=za-shore in a
tremendous earthquake it recceded only
for a while, only to return in an all
-absorbing flood, a thousand times
more vigorous, and when the tumult
of the rush was over, thess sects were
all sucked in absorbed and assimilated
into the immense body of the mother
faitn

From the high spiritual flights cf the
Vedanta philosophy, of which the lat-
est discoveries of sciznce ssem like
echoss, to the tow ideas of idolatry
with its multifarious mythology, the
agnosticism of the Buddhists and the
atheism of the Jains, each and all
have a place in the Hindu’s religion.

Where then, the question arises,
where is the common centre to which
all these widely diverging radii con-
verge? Where is the common basis
upon which all these seemingly hope-
less contradictions rest? And this is
the question | shall attempt to answer.

The Hindus have received their reli-
gion through revelation, the Vedas.
They hold that the Vedas are without
beginning and without end It may
sound ludicrous to this audience, huw
a book can be without beginning or
end. But by the Vedas no books are
meant. They mean the accumulated
treasury of spiritual laws discovered by
different persons in different timss.
Just as the law of gravitation existed
before its discovery, and would exist
it all humanity forgot it, sois it with
the laws that govern the spiritual
world. The moral, ethical and spiritual
relations between soul and soul and
between individual spirits and the Fa-
ther of all spirits were there before

their discovery, and would remain even
if we forgot them.

The discoverers of these laws are
called Rishis’ and we honour them
as perfected beings. | am glad to tell
this audienca that some of the very
greatest of them were women.

Here it may be said that these laws
as laws may be without end but they
must have had a begining. The Vedas
teach us that creation is wijhout be-
ginning or end. Science is said to
have proved that the sum total of
cosmic energy is always the same. Then,
if there was a time when nothing
existed, where was all this manifested
energy? Some say it was in a pot-
ential form in God, In that case God
is sometimes potential and sometimes
kinetic, which would make Him muta-
ble. Everything mutable is a compo-
und, and everything compound must
undergo change which is called dest-
ruction, So God would die, which is
absurd. Therefore there never was a
time when there was no creation.

If | may be allowed to use a simile,
creation and creator are two lines,
without beginning and without end,
running parallel to each other. God is
the ever-active providence, by whose
power systems after systems are being
evolved out of chaos. made to run
for a time, and &again destroyed. This
is what the Brahmin boy repeats every
day: ‘The sun and the moon, the
Lord created like the suns and moons
of previous cycles’ And this agrees
with modern science,

Here | stand and if | shut my eyes,
and try to conceive my existence, ‘l’,
‘,' ‘1, what is the idea before me?
The idea of a body. Am |, then, nothing
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but a combination of material subs-
tances? The Vedas declare, ‘No.’ |
am a spirit living in a body | am not
the body. The body Will die, but |
shall not die. Here am | in this body;
it will fall, but Ishall go on living,
I had also a past. The soul was not
created, for creation means a combi-
nation, which mesans a_certain future
dissolution, If then the soul was cre-
ated, it must die. Some are born happy,
enjoy perfect health with beautiful
body, mental vigour, and all wants
supplied. Others are born miserable;
some are without hands or feet; others
again are idiots, and only drag on a
wraetched existence, Why, if they are
all created, why does a just and merci-
ful God create one happy and another
unhappy, why is He so partial? Nor
would it mend matters in the least
to hold that thoss who are miserable
in this iife wili be happy in a future
one, Why should a man be miserable
even here in the reign of a just and
merciful God?

In the second piace, the idea of a
creator God does not explain the ano-
maly, but simply expressas the cruel
fiat of an ali-powerful being. There
must have been causes. then, before
his birth, to make a man miserable
or heppy and  those were his past
actions.

Are not all the tendencies of the
mind and the body accounted for by
inherited aptitude? Here are two para-
llel lines of existence—one of the mind,
the other of matter |f matter and its
transfromations answer for all that we
have, there is no necessity for suppo-
sing the existence of a soul, But it
connot be proved that thought has
been evolved out of matter; and if a
philosophical monism is inevitable, spi-
ritual monism is certainly logical and

no less desirable than a materialistic
monism; but neither of these is nece-
ssary here.

We cannot deny that bodies acqguire
certain tendencies from heredity, but
those tendencies only mean the phy-
sical configuration through which a
peculiar mind alone can act in a pecu-
liar way. There are other tendancies
peculiar to a soul caused by his past
actions. And a soul with a certain
tendency would, by the laws of affi-
nity, take birth in a body which is
the fittest instrument for the display
of thar tendency. This is in accord with
science, for science wants to explain
everything by habit, and habit is got
through repstitions. So repetitions are
necessary to explain the natural habits
of a newborn soul. And since they
were not obtained in this present life,
they must have come down from past
lives,

There is another suggestion. Taking
ali these for granted, how is it that
1 do not remember anything of my
past life? This can be easily explained.
| am now speaking English. It is not
my mothzr tongue; in fact, no words
of my mother tongus are now
present in my consciousness: but let
me try to bring them up, and they
rush in. That shows that conscious-
ness is only the surface of the mental
ocean, and within its depths are stored
up all our experiences. Try and struggle
they would come up, and you would
be onscious even of your past life.

This is direct and demonstrative
evidence. Verification is the perfect.
proof of a theory, and here is the
challenge thrown to the world by
the Rishis. We have discovered the
secret by which the very depths of
the ocean of memory can be stirred
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up—try it and you would get a com-
plete reminiscence of your past life.

So then the Hindu believes that he
is a spirit. Him the sword cannot
pierce—him the fire cannot burn—him
the water cannot melt — him the air
cannot dry, The Hindu believes that
every soul is a circle whose circum-
ference is nowhere but whose centre
_is located in the body, and that death
means the change of this centre from
body to body. Nor is the soul bound
by the conditions of matter. In its very
essence, it is- free, unbounded, holy,
pure, and perfect. But somehow or
other it finds itself tied down to matter,
and thinks of itself as matter.

Why should the free, perfect. and
pure being be thus under the thraldom -

of mattar, is the next question. How
~can the perfect soul be deluded into
the belief that it is imperfect? We have
been told that the Hindus shirk the
_question and say that no such
question can be there. Some thinkers
‘want to answer it by positing one or
more quasi-perfect beings, and use
big scientific names to fill up the gap.
But naming is not explaining. The
question remains the same. How can
the perfect become the quasi
-perfect; how can the pure, the absol-
ute change even a micrescopic particle
of its nature? But the Hindu is sin-
cere. He does not want to take shelter

under sophistry. He is brave enough

to face the question in a manly fashion;
and his answer is: ‘1 do not know how
the perfect being, the soul, came to
think of itself as imperfect, as joined
to. and conditioned by matter.” But
the fact is a fact for all that. Itis a
fact in everybody’s consciousness that
one thinks of oneself as the body.
The Hindu does not attempt to exp-
lain why one thinks one is the body.

The answer that it is the will of God
is no explanation. This is nothing more
than what the Hindu says, ‘l do not
Know.’ < .

Well, then, the human soul is eter-
nal and immortal, perfect and infinite,
and death means only a change of
centre from one body to another, The
present is determined by our past

‘actions, and the future by the present.

The soul will go ‘on ‘evolving: up or
reverting back from birth to birth and
death to death. But here - is another
question; Is man a tiny boat in a tem-
pest, raised one moment on the foamy
crest of a billow and dashed down

~into a yawning chasm the next, rolling

to and fro at the mercy of good and
bad actions—a powerless, helpless
wreck in an ever-raging, ever-rushing,
uncompromising current of cause and
effect—a little moth placed under the
wheel of causation, which rolls on
crushing everything in its way and
waits not for the widow's tears or the
orphan’s cry? The heart sinks at the

" idea, yet this is the law of nature.

Is there no hope? Is there no escape?—
was the cry that went up from the
buttom  of the heart of despair. It
reached the throne of mercy, and words
of hope and consolation came down
and inspired a Vedic sage, and he
stood up before the wotld and in trum-
pet voice proclaimed the glad tidings:
‘Hear, ye children of immortal bliss!
even ye that reside in-higher spheres!
| have found the Ancient One who is
beyond ‘all darkness, all delusion: kno-
wing Him alone you shall be saved
from death over again.” “Children of
immottal bliss* —what a -sweet, -what
a hopeful namel Allow me to call you,
brethren, by that sweet name—heirs

" of immortal bliss—yea, the Hindu ref-
‘uses to call you sinners. We are the

Children of God, the sharers. ef immo-
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rtal bliss, holy and perfect beings. Ye
divinities on earth—sinners! It is a sin
to call a man so; it is standing libel
on human nature. Come up, O lions,
and shake off the delusion that you
are sheep; you are souls immortal,
spirits free, blest and eternal;, ye are
not matter, y2 are not bodics; matter
is your servant, not you the servant
of matter.

Thus it is that the Vedas proclaim
not a dreadful combination of unfor-
giving laws, not an endless prison of
cause and effect, but that the head
of all these laws, in and through every
particle of matter and force, stands
CGne, 'by whose command the wind
blows, the fire burns, the clouds rain,
and death stalks upon the earth’.

And what is His nature?

He is eve.ywhere, tha pure and for-
mless One, the Almighty and the All
- merciful. ‘Thou art our father, Thou
art our mother, Thou art our beloved
friend, Thou art the source af all stre-
ngth; give us strencty Thou art He
that beareth the burdens of the uni-
verse; help me bear the little burden
of this life.” Thus sang the Rishis
of the Veda. And how to worship Him?
Through love. He is to be worshipped
as the one beloved, dearer than every-
thing in this and the next life,’

This is the doctrine of love declared
in the Vedas, and let us see how it
is fully developed and taught by Krish—
na whom the Hindus believe to have
been God incarnate on earth.

He taught that a man ought to live
in this world like a lotus leaf, which
grows in water but is never moistened
by water; so a man ought to live in the
world—his heart to God and his hands
to work.

It isgood to love God for hope of
reward in this er the next world, but
it is better to love God for love’s sake:
and the prayer goes: ‘Lord, [ do not
want wealth nor children nor learning.
If it be They will, | shall go from birth
to birth; but grant me this, that | may
love thee without the hope of reward
—love unselfishly for love's sake.’
One of the disciples of Krishna, the
then Empsror of India, was driven from
his Kingdom by his enemies and had
to take shelter with his queen, ina
forest in the Himalayas and there one
day the queen asked him how it was
that he, the most virtuous of men,
should suffer so much misery. Yudhi-
shthira answered, ‘Behold, my queen,
the Himalayas. how grand and beau-
tiful they are; | love them. They do
not give me anything but my nature
is te love the grand, the beautiful. there
-fore |love them. Similarly, | love the
Lord, He is the source of all beauty,
of all sublimity. He is the only object
to be loved; my nature is to love Him,
and therefore | love. | do not pray for
anything; I do not ask for anything, Let
Him place me wherever He likes. |
must love Him for love’s sake. 1 cannot
trade in love.’

The Vedas teach that the soul is
divine, only held in the bondage of
matter: perfection will be reached when
this bond will burst, and the word
they use for it is, therefore, Mukti
— freedom, freedom from the bonds of
imperfection, freedom from death and
misery.

And this bondage can only fali off
through the mercy of God, and this
mercy comes on the pure. So purity
is the condition of His mercy. How
does that mercy act? He reveals Him-
self to the pure heart; the pure and
the stainless see God, yea, even in
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this life; then and then cnly all the
crookedness of the heart is made str-
aigth. Then all doubt ceases. He is
no more the freak of a terrible law
of causation. This is the very centre,
the very vital conception of Hinduism.
The Hindu does hot want to live upon
words and theories. If there are exis-
tences beyond the ordinary sensuous
existence, he wants to come face to
face with them. If there is a soul in
him which is not matter, if there is an
all-merciful universal Soul, he will go
to Him direct. He must see Him, and
that alone can destroy ail doubts, So
the best proof a Hindu sage gives
about the soul, about God, is: ‘l have
seen the soul; | have seen God.” And
that is the only condition of perfection.
The Hindu religion does not consist
in struggles-and attempts to believe a
certain doctrine or dogma, but in rea-
lizing—not in believing, but in being
and becoming.

Thus the whole object of their sys-
tem is by constant struggle to become
perfect, to become divine, to reach
God, and see God: and this reaching
God,
even as the Father in Heaven is perfect,
constitutes the religion of the Hindus,

And what becomes of a man when
‘he attain perfection? He lives a life of
‘bliss infinite, He enjoys infinite ‘and
perfect bliss, having obtained the only
thing in which man ought to have
bliss, having obtained the only thing
in which man ought to have pleasure,

namely God, and enjoys the bliss with
God.

So far all the Hindus are agreed,
This is the common religion of all
" the sects of India; but then perfection
is'absolute,-and the absoiute cannot be
two -or three,- It- cannot" have any qu-

seeing ‘God, becoming perfect -

alities. It cannot.be an individual. And
so when a soul becomes perfect and
absolute, it must become one with
Brahman, -and it would only realize
the Lord as the perfection, the reality,
of its own nature and existence, the
existence absolute, knowledge absolute,
and bliss absolute. We have often
and often read this called the losing
of individuality and becoming a stock
or a stone.

‘He jests at scars that never felt a
wound.’

I tell you itis nothing of the kind.
If itis happiness to enjoy the consci-
ousness of this small body, it must
be greater happiness to enjoy the cons-
ciousness of two bodies, the measure
of happiness increasing with the cons-
ciousness of an increasing number of
bodies, the aim, the ultimate of happi-
ness, being reached when it would
become a universal consciousness

Therefore, to gain this infinite uni-
versal individuality, this miserable little
prison-individuality must go. Then alone
can death cease when | am one with
life, then alone can misery cease when
| am one with happiness itself, then
alone can all errors cease when | am

-one with knowledge itself; and this is

the necessary scientific conclusion,
Science has proved to me that physical
individuality is a delusion, that really
my body is one little continuously

-changing body, in an unbroken ocean

of matter, and Advaita (unity) is the
necessary conclusion with my other
counterpart, Soul.

Science is nething but the finding
of unity. As soon as science would

- reach perfect unity, it would stop from

further progress, because it would reach
the goal Thus chemistry could not
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progress farther when it would discover
one element out of which all others
could be made; Physics would stop
when it would be able to fulfil its
service in discovering one energy of
which all the others are but manifes-
tations, and the science of religion
become perfect when it" would disco-
ver Him who is the one life in a uni-
verse of death, Him who is the constant
basis of an ever-changing world, One
who is the only Soul of which all
souls are but delusive manifestations.
Thus is it, through multiplicity and
duality, that the ultimate unity is rea-
ched Religion can go no farther. This
is the goal of all science.

All science is bound to come to this
conclusion in the long run. Manifes-
tation, and not creation, is the word
of science today; and the Hindu is only
glad that what he has been cherishing
in his bosom for ages is going to be
taught in more forcible language and
with further light from the latest con-
clusions of science.

Descend we now from the asplra-
tions of philosophy to the religion of
the ignorant. At the very outset, |

may tell you that there is no polytheism ‘

in India. In every temple, if one stands
by and listens, one will find the wor-
shippers applying all the attributes of
God, including omnipresence, to the
images. It is not polytheism, nor would
the name henetheism, explain the situ-
ation.

‘The rose, called by any other name,
would smell as sweet.” Names are not
explanatiens. -

| remember, as a boy, hearing a Chris-
tian missionary preach to a crowd in
India. Among other sweet things he
was telling. them was, that if he gave

a blow to their idol with his stick.
what could it do? One of his hearers
sharply answered, ‘If | abuse your God, .
what can He do?” ‘You would be pu-
nished,” said the preacher, ‘when you
die.’ ‘So my idol will punish you when
you die,” retorted the Hindu.

The tree is known by its fruits. When
I have seen amongst them that are
called idolaters, men, the like of whom.
in morality and spirituality and love,
| have never seen anywhere, | stop and
ask myself, ‘Can sin beget holiness?’

Superstition is a great enemy of man.
but bigotry is worse. Why does a Chris-
tian go to church? Why is the cross
hoiy? Why is the face turned toward
the sky in prayer? Why are there so
many images in the Catholic Church?
Why are there so many images in the
minds of Protestants when they pray?
My brethren, we can no more think
about anything without a mental image
than we can live without breathing.
By the law of association the material
image calls up the mental idea and
vice versa. This is why the Hindu uses
an external symbol when he worships.
He will tell you, it helps to keep his
mind fixed on the Being to whom he
prays. He knows as well asyou do
that the image is not God, is not
omnipresent. After all. how much does
omnipresence mean to almost the
whole world? It stands merely as a
word a symbol. Has God superficial
area? If not, when we repeat that word
‘omnipresent’, we think of the extended
sky. or of space—that is all.

As we find that somehow ar other,
by the laws of our mental constitution,
we have to associate our ideas of infi-
nity with the image of the blue sky.
or of the sea, so we naturally conn-
ect our idea of ho!liness with the



image of a church, a mosque ora cross.
The Hindus have associated the ideas
of holiness, purity, truth, omnipresence,
and such other ideas with different
images and forms. But with this di-
fferent that while some people devote
their whole lives to their idol of a
church and never rise higher, because
with them religion means an intelle-
ctual assent to certain doctrines and
doing good to their fellows, the whole
religion of the Hindu is centered in
realization. Man to become divine by
realizing the divine. ldols or temples
or churches cor bocks are only the

supports, the helps, of his spiritual
childhood; but on and on he must
progress.

He must not stop anywhere. ‘Externcl
worship, material worship,” say the
scriptures, ‘s the lowest stage; siru-
ggling to rise high, mental prayer
is the next stage, but the highesi
stage is when the Lord has been
realized.® Mark, the some earnest man
whe is kneeling kLefore the idol
tells you, ‘Him the sun cannot ex-
press, nor the moon, nor the stars,
the lightning cannot express Him,
nor what we spzak of as fire; thro-
ugh Him they shine.” But he does
not abuse any one’'s idol or call its
worship sin. He recognizes in it a
necessaty stage of life. *The child is
Jfather of the man.’ Would it be right

for an old man to say that childhood
is a sinor youth a sin?

If a man can realize his divine nature
with the help of an image, would it be
right to call that a sin? Nor, even when
he has passed that stage, should he
call it an error. To the Hindu, man
is not travelling from error to truth,
but from truth to truth, from lower

to higher truth. To him all the reli-
gions, from the lowest fetishism to
the highest absolutism, mean so many
attempts of the human soul to grasp
and realize the Infinite, each deter-
mined by the conditions of its birth
and association, and each of these
marks a stage of progress; and every-
soul is a young eagle soaring higher
and higher, gathering more and more
strength till it reaches the Glorious
Sun.

Unity in variety is the plan of nature,
and the Hindu has recognized it, Every
other religion lays down certain fixed
dogmas and tries to force society to
adopt them. It places before society
only one coat wich must fit Jack and
John and Henry, all alike. If it does
net fit John or Henry, he must go
without a coat to cover his body.
The Hindus have discovered that the
absolute can only be realized. or tho-
ught of, or stated through the relative,
and the images, crosses, and cres-
cents are simply so many symbols—
so many pegs to hang spiritual ideas
on. It is not that this help is nece-
ssary for everyone, but those that do
not need it have no right to say that
it is wrong. Nor is it compulsory in
Hinduism

One thing | must tell you. ldolatry
in India does not mean anything horri-
ble. It is not the mother of harlots.
On the other hand, it is the attempt
of undeveloped minds to grasp high
spiritual truths. The Hindus have their
faults, they sometimes have their excep-
tions; but mark this, they are always
for punishing their own bodies and
never for cutting the throats of their
neighbours. If the Hindu fanatic burns
himself on the pyre, he never lights
the fire of Inguisition. And even this
cannot be laid at the door of his reli-
gion any more than the burning of
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witches can be laid at the doer of
Christianity.

To the Hindu, then, the Whole world
of religions is only a travelling, a co-
ming up, of different men and women,
through various conditions and circu-
mstances, to'the 'same goal. ‘Every
religion-is only evolving a Ged' out
of the material man, and the same
God is the inspirer of all of them.
Why, then, are there so many contra-
dictions? ‘They-are ‘only apparent, ‘says
the 'Hindu. The contradictions come
from the same truth adapting itself
to ‘the varying circumstances of diffe-
rent natures,

It is the same light coming through
glasses of different colou-s. And these
little variaticns are re:cscary for pur-
" poses of adaptation. Eut' in‘the heart
of -everything the same truth - reigns.
‘The Lord has declared to the Hindu
in His incarnation as Krishna: ¢J am
in every religion as the thread thro-
ugh a string of pearls. Wherever
thou seest extraordinary holiness
and . extraordinary power raising
and purifying humanity, know
thou that I am there.” And what has
‘been theé result? | challenge the world
to find, throughout the whole ‘system
of Sanskrit philosophy, any :such ex-
pression as that the Hindu alone will
be saved and not others- Says Vyasa,
"We find perfect men even beyond
the pale of our caste and creed.” One
thing more. How, then, can the Hindu,
whose whole fabric of thought cent-
res in God, believe in Budhism which
is agnostic, or in Jainism which s
atherstic?

The Buddhists or the Jains do not
depend upon God; but the whole force
of- their religion is directed to the great
cantral truth in every religion,to evolve

“was a

a God out of man. They have not seen
the Father, but they have seen the
Son. and' he that hath seen the Son
hath seen the Father -also.

This; brethren, is a shortsketch of
the religious ideas of the Hindus::The
Hindu may have failed to carryout'all
his plans, but if there is™evar to-be
a- universal religion, it must ‘be ' one
which will have no location in place
or time; which will be infinite like the
God it will preach, and whose sun
will shine upon the fellowers of Krish-
na, and of Christ, on saints and sinners‘
alike; which will not be Brahminic or
Buddhistic, Christian or Mohammedan,
but the sum total of all these. and still
have ' infinite space' for development;
which in its catholicity will embrace
in infinite' arms; and find a place for,
every human being from the lowest gro-
velling savage, not:far removed from
the brute, to the highest man towering
by the virtues of his. head and-heart
almost above humanity, - making society
stand in awe of him - and -doubt his
human nature. It will ‘be a -religion
which will have no- place for -perse-
cution or intolerance in its polity,; which
will recognize divinity in every man
and ‘woman, and whose whole- scope,
whese whole force, will be centred
in aiding humanity- to- realize itsown
true, divine nature.

Offer such a religion and all the
nations will follow you. Asoka’s council
council of the ‘Buddhist' faith.
Akbar’'s, thoughi more: to'the' purpose,
was only a -parlour ‘méeting. It was
reserved for Americalto proclaim to all

-quarters of the:'globe that the'Lord is

in ‘every religion.

May He who: is® the'Brahman of'the
Hindus, the Ahura~Mazda of the Zoro-
astrians, the Buddnha of the Buddhists,
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_the Jehovah of the Jews, the Father
in Heaven of the Christians, give

streng'th to you to carry out your
noble idea! The star arose in the East;

it travelled steadily towards the West,
sometimes dimmed and sometimes

effulgent, till it made a circuit of the
world, and now it is again rising on
the very horizon of the East, the
borders of the Sanpo*, a thousandfold
more effulgent than it ever was before.

Hail Columbia, motheland of liberty!
It has been given to thee, who never
dipped her hand in her neighbour’s
blood, who never found out that the
shortest way of becoming rich was by
robbing one’s neighbours, it has been
given to thee to march at the vangu-
ard of civilization with the flag of
harmony.

* A Tibetan name for the Brahmaputra River. According to The World's Parli-
ment of Religons (Chicago: The Parliament Publishing Company, 1893), vol. Il
p. 978, the word is ‘Tasifu.” Marie Louise Burke in her book Sw:mi Vivekananda
tn the West: New Discoveries: His Prophetic Mission (Mayavati: Advaita Ashrama.
1983). vol. 1, pp. 143-44, " opines that the word should be ‘Pacific’.

RELIGION NOT THE CRYING NELD OF INDIA
20th September 1893

Christians must always be ready  for
good criticism and | hardly think that
you will mind if | make a little criti-
cism. You Christians, who are so fond
of sending out missionaries to save
the soul of the heathen—why do you
not try 'to save their bodies from star-
vation? In India, during the terrible
famines. thousands died from hunger,
yet ‘'you Christians did nothing. You
- erect churches all through India, but
~the crying evil in the East is not
religion—they have religion enough
—but it is bread that the suffe‘ring

millions of burning India cry out for
with parched throats: They ask us for
bread, but we give them stones, Itis
an insult to a starving people to offer
them religion; it is an insult to a star-
ving man ‘to' teach him metaphysics.
In India a priest that preached for

money would lose caste and be spat
upon by the people. | came here to
seek aid for my' impoverished people,
and | fully realized how ' difficult it
was to get help for heathens from
Christians in a Christian land.

BUDDHISM; THE FULFILMENT OF HINDUISM
26th September 1893

I am not a Buddhist, as you have
heard, and yet | am. If China, or Japan.
or.Ceylon follow the teachings of the
Great Master, 'India worships him as
-God incarnate on earth. You have
just now heard that | am going to
criticize Buddhisim, but by that | wish
.you to understand only this. Far be
it from me to criticize him whom | wors-

hip as God incarnate on earth. But our
views about Buddha are that he was not
understood properly by his disciples.
The relation between Hinduism (by
Hinduism, | mean the religion of the

Vedas) and what is called Buddhism

- at the present day, is nearly the same

as between Judaism -and Christianity.
Jesus Christ was a Jew, and Shakya



Muni was a Hindu, The Jews rejected
Jesus Christ, nay, crucified him, and
the Hindus have acceptad Shakya
. Muni as God and worship him. But
the real difference that we Hindus
want to shcw between modern Bu-
ddhism and what we should under-
stand as the teachings of Lord Buddha,
lies principally in this: Shakya Muni
came to preach nothing new. He also,
like Jesus, came to fulfil and not to
destroy. Only, in the case of Jesus,
it was the old people, the Jews, who
did- not understand -him, while in the
- case of Buddha, it was his own fo-
Howers who :did not realize the import
of his teachings. As the Jew did not
understand the fulfilment of the Old
Testament, so the Buddhist did not
understand the fulfilment of the truths
- of the Hindu religion. Again, | repeat,
Shakya Muni came not to destroy, but
he was the fulfilment, the logical con-
- clusion, the logical development of
" the religion of the Hindus.

The religion of the Hindus is divided
into two parts, the ceremonial and
the spiritual; the spiritual portion is spe-
cially studied by the monks.

In that there is no caste, A man from
the highest caste and a man from the
lowest may become a monk in India
and the two castes become equal. In
religion there is no caste; caste issimply
a socia! institution. Shakya Muni him-
self was a monk, and it was his
glory that he had the large-hearted-
ness to bring out the truths from the
hidden Vedas and throw them broad-
cast all over the world. He was the first
being in the world who Dbrought
missicnarizing into practice — nay, he
was the first to conceive the idea of
proselytizing.

The great glory of the Master lay in
his wonderful sympathy for everybody,

especially for the ignorant a nd the
the poor. Some of his disciples were
Brahmins, When Buddha was teaching,
Sanskrit was no mere the spoken
language in India. It was then only
in the books of the learned. Some of the
Buddha's Brahmin disciples wanted to
translate his teachings into Sanskrit,
but he distinctiy told them, ‘I am for
the poor, for the people: let me speak
in the tongue of the people.” And so
to this day the great bulk of his
teachings are in the vernacular of that
day in India.

whatever may be the position of
philosophy, whatever may be the posi-
tion of metaphysics, so long as there
is such a thing as death in the world,
so long as there is such athing as
weakness in the human heart, so long
as there is a cry going out of the
heart of man in his very weakness,
there shall be a faith in God,

On the philosophic side, the disciples

' of the Great Master dashed themselves

against the eternal rocks of the Vedas
and cou|d not crush them, and on
the other side they took away from
the nation that eternal God to which
everyone, man or woman, clings so
fondly. And the result was that Budd-
hism had to die a natural death in

.India, At the present day there is not’

one who calls himself a Buddhist in
India, the land of its birth.

But at the same time, Brahminism lost
something—that reforming zeal, that
wonderful sympathy and. charity for eve-
rybody, that wonderful leaven which
Buddhism had brought to the masses
and which had rendered Indian society
so great that a Greek historian who
wrote about India of that time was
led to say that no Hindu was known
to tell an untruth and no Hindu
woman was known to be unchaste.
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Hinduism' ‘cannot live ' without Bud-
dhism, nor Buddhism:without Hinduism.
Then realize what the separation has
shown to us, that the 'Buddhists ca-
nnot stand without the brain and phi-
losophy of the Bramins, nor the Brahmin
without the heart of the Buddhist. This
separation ' between 't h e Buddhists
and the Brahmins is' the cause of the

downfall of ‘India. That is why India
is populated by three hundred millions
of beggars, and that is why India
has been the slave ‘of conquerors for
the last thousand years. Let us then
join  the wonderful intellect of the
Brahmin -with the heart. the noble soul,
the wonderful ‘humanizing’ power of
the Great' Master,

ADDRESS AT THE FINAL SESSION
27th. September 1893

The World’s Parliment of Religions
has become an accomplished fact,
and  the merciful Father has helped
those who laboured to bring it into
existence, and crowned with success
their ‘most unselfish labour,

My'thanks to those noble souls whose
* large hearts and ‘love of truth first
dreamed this wonderful dream and
then ‘realized it. My thanks to the
shower of liberal sentiments that has
“‘overflowed this platform, "My thanks
to this enlightened ‘audience for their
uniform kindness to me and for theirap-
preciation 'of every thought thattends to
smooth ‘the friction of religions. A few
jarring notes “were heard from time to
time in  this ‘harmony. My special
thanks to ‘them, for they have, by
“"their striking contrast, made the gene-
ral"’harmony ‘the sweeter,

Much has been said of the common
ground of religious unity. |am not
‘going just now to venture my own
"theory But if anyone here hopes that
“this unity will come . by the triumph
of any one of the. religions and the
destruction of the others, to him | say,
" 'Brdther yours is an impossible hope.’
: Do [‘wish that the Christian would
become Hmdu? God forbid. Do | wish

"that the Hindu or Buddhist would j

become Christian? God forbid.

The''seed ‘is’"put’ in' ‘the 'ground, and
earth and air‘and water ‘are’ pleced
around it, Doees the ‘seed become the
earth, or the air, of the water? No,
It becomes a plant, it develops &fter
the law of its own growth, assimilates
the air, ‘the -earth, and the water, con-
verts ‘them “into ‘plant substance, and
grows “into a plant.

Similar is the case with religion; The
Christian is not to ‘become a Hinu or
a Buddhist, nor a Hindu or a Buddhist
to' beceme ' a Christian.” But each’must
assimilate the spirit of the others and
yet preserve his individuality and grow
according to his:own ‘law:of growth,

If the parliament of Religions has
shown anything to the world it is this:
It has proved to the world that holi-
ness, purity, and charity are not the
exclusive possessions of any church
in - the world, and that every system
has produced men and women of the
most exalted character. In the face of
this evidence, if anybody dreams of
the exclusive survival of his own reli-
gion and the destruction of others, |
pity him from the bottom of my heart,
and point out to him that upon the
banner of every religion will soon be
written, in spite of resistance: ‘Help
and not Fight'. ‘Assimilation and not
Destruction’, ‘Harmony and Peace and
not Dissension’, *



Sri Ramakrishna’s Message of Hope*

SWAMI BHUTESHANANDA

In matters spiritual, people invent all kinds of lame excuses
for avoiding practical steps. This will not help to erase the misery
in our lives. Theé more we sit idly, the more we shall suffer
in joyless darkness —sounds a note of caution the Revered Pre-
sident of the Ramakrishna Math and Ramakrishna Mission.

The Nature of the Bound Soul

Sri Ramakrishna, a great observer of

" human nature, says that people are
mostl,/ running after worldly enjoymen-
ts and that their minds are only in the
lower levels. He has mentioned at
length the condition of men in bondagel
who are absolutely forgetful of higher
life and who remain always busy and
satisfizd with the lowest kinds of sense
enjoyment. They are born in bondage,
they remain in bondage and will die
in bondage. They have no awareness
of anything better than that. They
think that it is God who has kept
them in this condition and that itis
not possible for them to bring about
any change. Such statements are often
made: ‘“Oh! We are worldly peoplel’”
But what do they mean by this ‘worldly
people’? Who made them worldly?
They unfortunately blame God and do
not listen to the teachings of the god-
men which could lift them up from
their unhappy condition. This trend of
shirking responsibility is very common.

Sri Ramakrishna illustrates this kind
of attitude with a story: A brahmin

* The essay is based on a talk given
by tbe Revered Swami at singapor in
1986.

1. ‘M’, The Gospel of Sri Ramakri-
shna, Trans. Swami Nikhilananda
(Madras: Sri Ramakrishna Math, Myla-
pore, 1485) see pp 87, 164-65.

once made a beautiful garden. One day
a cow entered the garden and des-
troyed many plants. This made the

brahmin furious and he gave the cow
such a hard blow on a vital spot that

she instantly fell dead. Naturally the
sin of killing the cow came to the
brahmin. But the brahmin claimed
that it was not really he who was
responsible for the cow's death. It
was his hand that gave the blow, and
the hand moves by the power of Indra.
(According to Vedenta, each part of
the body is controlled by a particular
deity) So, it was really Indra who
killed the cow! The brahmin thus ref-
used to accept the sin and sent it back
to Indra. When sin came to Indra, Indra
was taken aback. Learning about the
entire incident, Indra himself came to
the brahmin in the disguise of an old
brahmin and started praising the great
beauty of the garden, saying: ‘|l have
never before seen such a beautiful
garden! Who has planted it?” The
brahmin gardener was pleased to hear
stuch praise of the garden so he came
forward with remark, *‘Sir, 1 have made
the garden, * Forgetting about the dead
cow, he then asked the disquised
Indra to come and see more of the
beautiful things inside. At every step

they came upon something new and
Indra said repeatedly: ‘‘Beautiful! Who-
ever has made it?”” The brahmin would ~
proudly reply that it was he who was
responsible. Gradually they came close
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to the place where the dead cow was
lying. *As if shocked, Indra exclaimed:
«“Who killed the cow?’ Realizing his
folly all at once, the brahmin kept
silent3 Similarly. we like to claim
responsibility for everything good and
shirk responsibility for actions which
should not have been done by us.

As Sri Ramakrishna says, when fis-
hermen make a trap to catch fish, the
fish enter the trap of their own accord
and then cannot escape from it, They
could come out through the opening
by which they entered, but they never
find it. Going round and round, they
never find the way out. We have our-
selves felling into this kind of bondage,
brought on by ourselves. The silkworm
weaves its cocoon itself with the silk
thread and then does not know how
to come out of it. It remains bound,
a prisoner in the prison of its own
making. ‘A warm that revels in dirt
is happy there,” says Sri Ramakrishna.
“|f you putitin a rice pot it wil die.'"4
If we are taken away from our envi-
ronment and placed in a better con-
dition, we feel miserable. We shall
search for the ‘dirt’ with which we
are so familiar. This is the condition

of a man of the world, a man in
bondage.
The Voice Within
It is said in the @Gita: * Amongst

thousands of people, there is hardly
a rare soul who strives for liberation;
and amongst the thousands that are
striving, rarely is a man blessed with
enlightenment.’” This has been ftrue

3. Taleé and Parables of Sri Rama-
krishna (Madras: Ramakrishna Math,
Mylapore) pp. 66-67.

4. ‘M’, The Gospel, p. 165.

in all times. One sad truth known to
everybody is the obvious fact that we
have no urge for spiritual life. We can
see this in ourselves when we look
within, as also around us, We usually
say that it is because of our being
bern in the kaliyuga that itis so But
this condition has been prevailing since
very ‘ancient times, even from the days
of the Vedas and ‘the Upanisads. |f
only there was that urge for spirituality
in us, that would have made us restless,
since | because we have lost awareness
that we have not reached the goal,
we do not make efforts. So, we are
doomed to lead a life which is abso-
lutely without hunger or thirst for
spiritual enlightment! Fortunately, we
are not only ‘a few doomed soul’s;
we are 'in a very good number. The
largest number of psople will be of this
type, and those who are not so are
supposed to be what they call in mo-
dern times, ‘abnormal’i

There are some blessed souls who
do not behave as we do. Their lives
charm us. This is because our worldly
pursuits do not give us the satisfaction
that we are seeking. the satisfaction
that we want to derive from sense

‘-enjoyment. Any such enjoyment be-

comes boring and . tasteiess when re-
peated too much. Therefore, any
lasting attraction toward - enjoyments
is impossible Again, suppose we have
all the objects of enjoyment, but a
weak body; then the enjoyments will
only create more dissatisfaction in us
Or. sometimes we may have a strong
body and mind, and every opportunity
for enjoyment also. We .may experi-
ence then the maximum . joy that is
possible for a human being. But in
spite of all these. suppose we remem- -
ber that those joys will not last forever
or that we shall have to quit them
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one day, leaving them all behind, Can
that prospect allow us to be happy?
No. it cannot. But we are asked not
to look at those ‘dark sides’ of life.
They say, ““Don’t be a pessimist; make
the most of whatever opportunity is
presented to you.” Often that is what
our elders advise us. If a boy shows
any kind of spiritual leanings the pa-
rents sometimes say, ““Oh. you are very
precocious, You are unnessarily bothe-
ring yourself with things. If you are
thinkIng of prayer and devotion to God

—well, this is not the time, Those
things may be attended to in the
future. Enjoy life now.”” The boy re-

ceives such instructions from his elders
because they have wasted their own liv-
es. And in their advanced years it is not
possible for them to change their way
of life or their way of thinking. This
is how the vicious circle is going on.
This is, unfortunately, the trend we
are expected to follow in modern ti-
mes. But even if we follow, there is
a small voice within us that occasi-
onally whispers to our consciousness:
“My good fellow! What are you doing?
You are losing your life’'s oppertu-
nity!”’

This small voice is often insistent,
and that is why we sometimes try to
keep ourselves preoccupied with other
things—so that we can avoid hearing
it. We feel depressed when we are
alone and unoccupied, because we are
afraid of that whisper of the inner

voice. We try to remain satisfied
with the little bits of joy and sorrow

that we come across, and thus re-
main forgetful of the grater things
that matter in life  Sri Ramakrishna
mentions a man who was fifty yedrs
old and was playing cards, as if the
time had not yet come for him to
think of God.6 Thus, we are trying

6. 'M’, The Gospel. p. 165,

our best to turn a deaf ear to that
voice within. But the voice dose not
stop whispering. This is the greatest
gift of God unto poor humanity.

The Messenger of Hope

Yet, the question is often asked, ‘‘Is
there no way out?’’ A doubt naturally
arises in our mind. “Are we eternally
doomed? Is there no way out of the
state of utter damnation?’’ Sri Rama-
krishna and other great enlightened
souls come to show us by their lives
how we can get out of this bondage.?
The world would have been comple-
tely dark had not such flashes of
light been there, though such flashes
of great lives are very rare.

Sri Ramakrishna came and made it
his aim in life to awaken and enlighten
*sleeping’ souls. He made it his goal
of life to urge people not to waste
their life's opportunity, He went on
talking to the world about God and
things spiritual. He said with great
emphasis that there is a way out of
bondage,

Such great souls as Sri Ramakrshna
are .called Messengers of God, or men
through whom Ged, reveals Himself
so that- men can have easier access
to him. Through the example of such
Messengers, people may have a little
re-awakening and some among them
may change their ways. Jesus said,
#] am the way.”8 meaning by this
that he was the way through which
people could reach God. Sri ‘Rama-
krishna says that everything that is
said and done by Godmen is for the
sake of others.® They want to awaken
sleeping souls to struggle and realize
their innate divinity, The great men

7. lbid, p. 87.
8, St. John’'s Gospel, The Bible, 14:6.
9. Cf ‘M, The Gospel, p. 782,



come, show us light and give us
instructions about how we can redeem
ourselves. They do this not only while
they live on the earth, but continue
to work for the welfare of humanity
even after the dissolution of the body.
They remain in the world as a force
or power, making people aware of their
future goal, the ultimate destination
of life, and their inner divinity. They
leave a band of workers behind to
follow up the work they started during
their physical existence, and that is
how the force of good continues, The
countinuity of both good and evil
keeps this world going.

Our potential Divinity

We have divinity inherent in us. We
can never be eternally doomed because
the eternal Spirit is undying. This
flame within us can never be extingui-
shed. It is always burning there.Divinity
is our birthright, however forgetful we
may be of it. This has been pointed
out in the Upanisad thus: A miserly
man had buried all his wealth under-
ground. The inheritor of that wealth wa-
lked over that treasure, but never knew
that it was there.” So also, we have
got all the treasure and yet we are
simply walking over it. never knowing
that it is there and never trying ‘to
discover it.

| often use the illustration of a prince,
who lives in a palace, well-protected
and sleeping in his mother's lap, and
who is dreaming that he is wandering
about in a forest and being stalked
by a tiger and starts crying The
mother gives the child a nudge and
the dream breaks, Then the child sees
that it is safely cradled in its mother's
arms, and smiles. Shaking off the dr-
eam is what is necessary, and hence
we are being given rude shocks now
and then. Yet, we feel that the sieep
is beautiful and peaceful. The shocks

and pains have become natural to us.
But the merciful Lord knows how to
awaken us with rude blows. He has got
the nectar and also the thunder is to br-
eak our dreams, and nectar to make us
immortal. W2 shall receive from God
what we are worthy of receiving. We
are,- as it were. in a bad dream and
we have to be awakened to the Truth,
the glorious life that awaits us, the
life of the Spirit. That is what Is
required for us. That is why men of
God have to come in our midst and
vigorously shake us, so that we can
get rid of the bad dream, itis these
Godmen who have kept the beacon
light burning for us to show us the
destination that we have to reach, and
the way to reach it. That is whatis
meant by spiritual life and spiritual
men.

In most people there is hardly any
real awakening will come eonly when
we cannot live without our communion
with God. Feeling the presence of God
will become our imperative need. Ther-
fore, real spiritual men are few and
far between. For most people God is
only a dispenser of good things of
the world, and through God they are
trying to obtain the things which they
have been unable to attain with their
own limited capacity. God is not ser-
ved for His own sake but for the sake
of the good things that He will pro-
vide. But those who have that awa-
kening cannot live without God, Fish
cannot live without water. We cannot
live without air. In the same way,
life cannot be lived without comming
into contact with the essential spiri-

tual content that we have with us
all the time. It is for us to discover
it, and we can indead do so provided
we follow in the footsteps of the
great men left on this earth to guide
us. .
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The Call of Sri Ramakrishna

Sri Ramakrishna has clearly stated
the guidelines for us. He says, ‘‘I have
lighted the fire; it is for you to come
and enjoy its warmth, | have made
the mould; it is for you to come and
cast yourself in it. | have cooked the
food; it is for yo u to come and
sit near the food placed before you.' 11
Everything is there, ready, What is
lacking is our earnestness to get the
benefit of the great treasure he has
left, out of his infinite mercy for us.
Sri Ramakrishna g ave us detailed
instructions as to how to proceed
step by step towards the goal. He
did not keep anything secret or mys-
terious which needed to be clarified,
It was all made as clear as daylight.
We know now what is to be done.
But what is lacking is the will, the
determination to proceed along the
path. We should not delay anymore,
for the more we wait, the more we
shall suffer from the absence of Light.
If the Truth is realized then only it
wili be there in reality for you. Ifit
is not realized here, then it is a great
loss.

At it is discussed in the Upanisads,
there are two things: screyas and preyast3
That is God presents before us the
enjoyable things of the world and
also the Truth that can liberate us
from this life of bondage to sense-en-
joyments. It is for us to make our
choice. With most of us the ‘choice
has been wrong. We have bartered
our soul for the sake of trifling mun-
dane joys and have finally come to

11, Cf Swami Saradananda, Sri Rama-
krishna: The Great Master, Trans, Swami
Jagadananda (Madras; Ramakrishna
Math, Mylapore, 1983} 1, p. 93,

13, Katha Upanisad, 1:2: 2.

suffering, It is again assured to us
that if we so like, we can getout of
this bondage a nd suffering. But it
reguires a strong determination on our
part to cut asunder the ties and attra-
ctions of mundane pleasures which
overwhelm most of us by their sensuous
charms, And once we have been able
to bring the light of God into our
heart, all darkness of slavery and su-
ffering will disappear.

Sri Ramakrishna says that a room

may be kept dark for a thousand years,
but as soon as one strikes a match.

the darkness disappears,14 So, thousa-
nds of years of ignorance will vanish
the very moment we shall strike the
‘match of Knowledge.” We shall then
have the final illumination, and illumi.
nation is our birthright.

Sri Ramakrishna used to call: '“Come
on! Where are you all? | am waiting
for you!”15 He would stand on top of
the rocf of the Kuthi building at Daks-
hineswar and thus call out. That call
is still ringing; that insistence still
goes on, He is still calling. If we do
not listen to his call we are lost.
The call will continue forever, and
there will be a few who will listen
to it and go and place themselves at
his feet. Sri Ramakrishna incarnated
himself in India, the most spiritua|
land, in order to show the way to
divine Life for the whole world in the
present age, His call is continuing and
it is up to us to get benifited by that
call,

Let us pray that o ur nightmarish
dreams of ignorance may be broken,
that we may be freed from this delusion
and misery and be awakened to march
ahead to the Feet of the Lordl

14, '‘M’, The Gospel, p, 298,
15, Cf,, lbid, p, 934.



Sri Sarada Devi
Mother, Guru and Deity

SWAMI GAHANANANDA

I AM HAPPY to participate in the
Golden Jubilee Celebrations of Sarada
Vidyalaya. This is one of the few girls’
scheols under the management of the
Ramakrishna Mission. The Ramakrishna
Mission has been active in the field
of education for several decades. It
runs at present 1,527 educational ins-
titutions including Colleges and tech-
nical institutes. More than one lakh
and fifty thousand students study In
these institutions of whom only 26 tho-
usand are girls, the remaining one lakh
and 25 thousand are boys.

Education of girls has been very
much neglected in our country. As
you all know, India was once upon
a time a very prosperous and prog-
ressive country. According to Swami
Vivekananda, one of thez three main
causes for the degradation of India
is the backward condition of her we-
men, the other two causes being
neglect of the poor masses and the
isolation of India from the rest of the
world. Even now the importance of
education for women has not been
widely understood. The purpose of
educatlon is not merely to earn one’s
livelihood; it confers several other beni-
fits as well. If the mother in a family
is educated, the entire household will

be benifited. A few years ago a rese-
arch study was conducted at Trivand-
rum on the effect of literacy on women,
It was found that even those women
who had learnt only reading and
writing tended to give their children
more nutritious food than their illiterate
sisters.

Swami Vivekananda had a deep
concern for the education and uplift
of women. Let me quote just one
of his innumerable statements in this
regard, in the course of aconversa-
tation Swamiji said,

All nations have attained great-
ness by paying respect to all women.
That country and that nation which
do not respect women have never
become great, nor will ever be in
future. The main reason why your
race has so much degenerated is
that you had no respect for these
living images of Sakti. Manu says,
‘where women are respected there
the gods delight; and where women
are not respected there all work
and efforts come to nothing” (Manu
3.56). There is no hope of rise for
that family or country where there
is no esteem for women, and where
women live in sadness.

Text of the speech delivered by Swami Gahanandaji, (Now Vice

President) Ramakrishna Math and Ramakrishna Mission. at

a public meeting held on 28 December 1990 in connection

with the Golden Jubilee celebrations of the Ramakrishna
Mission Sarada Vidyalaya, Madras.
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Before it was affiliated to the
Ramakrishna Mission, this Sarada Vid-
valaya seems to have been originally

named after Goddess Saraswati. The

fact that the namsz ‘Sarada” happzns
to be the name of Holy Mother Sri
Sarada Devi, the spiritual consort of
Sri Ramakrishna, also may not be quite
accidental, becausz Sri Ramakrishna
himself said about Holy Mother ‘She
is Sarada, Saraswati herself born to
give wisdom to people ' it is about
Holy Mother Sarada Devi that | would
like to spsak a few words today. |
would like to begin my talk on her by
mentioning her own interest in edu-
cation.

She was born in a very poor family
in a remocte village, From very early
childhood sh=2 had to assist her parents
in household duties such as cooking,
cutting grass, picking cotton in the
field etc So she got no opportunity
to go to school. But as you know,
education is of two kinds: formal and
non-formal. Formal education she had
in plenty from her parents and by
listening to songs and discourses at
the vlllage fairs and festivals. After
her marriage to Sri Ramakrishna, the
Master himself became her great tea-
cher. He taught her not only how to
pray., worship and meditate upon God,
but also how to perform the daily
duties, how to serve supariors and
gussts, how to take care of younger
children, hon to be practical even in
such trivial matters as trimming the
wick of a lamp, preparing betel rolls,
getting into a vehicle, and sz on.

Never theless, Holy Mother always
stressed the importance of formal edu-
cation for gitls. She herself learned
t he rudiments of Bengaii alphabet
when she reached middle age. Holy
Mother had a foster child by name
Radhu. When Radhu caompleted her

primary-school education, other elderly
ladies wanted her education to be

discontinued. But ignoring their obje-
ctions, Holy Mother allowed Radhu 16
continue her education until she got
married.

In those days a girl from a cultured
family, especialy from a Brahmin fa-
mily, becoming a trained nurse was
an unheard of event. But Holy Mother
permitted one of her young disciples
by name Sarala to go for training in
nursing at the Calcutta Government
Hospital.

When Sister Nivedita wanted to start
a school for girls in Calcuita, Holy
Mother wholeheartedly blessed her and
the school. All this shows how dzseply
interested Sri Sarada Devi was in the
education of girls-

Here | would like to make one more
distinction: t h e distinction betwsen
knowledge and wisdom. Knowledge
can be had from books and other
people, whereas wisdom comes only
through inner developmant, spiritual
growth. Mere intellectual knowledge
may enable you to get a job, but it
connot solve the basic problems of
life. For the solution of the basic
problem of life like love, hate, desire,
anxiety and meaninglessness, wisdom.
is necessary Many educated pzople lack
wisdom . They behave in wrong ways and
create suffering for themselves and for
the people Holy Mother was endowed
with rare uncommon wisdom. By wis-
dom is meant not only higher spiritual
knowledge — that is, knowledge of
God — but also deep insight into
human nature, ordinary human life
and the day-to-day problems of this
mundane world, hundreds of people
went to her seeking her advice. They
may be divided into two groups. One
group consisted of spiritual aspirants: they



went to her seeking answers to questio-
ns such as how to practise meditation,
hew to do Japa, how to realize God.
The other group consisted ef suffering
people who wanted to know how to
solve their problems in family life,
professicnal career etc. Mother gave
appropriate guidance to members of
both the groups, each according to
his or her need.

The wisdom of Holy Mother has
been pressrved for us in her teachings.
if you go through these teachings you
will find that they are a treasury of
spiritual wisdom. These teachings are
so simple that it is not possible to
simplify them further. And yet they
contain profound truths, some of which
you will never find anywhere else.
Let me illustrate this point with a
very simple teaching of hers. One day
a woman was sweeping the courtyard
of Mother's house at Jayrambati.
After the work was over, the woman
carelessly threw away the broom. Holy
Mother immediately told herin the form
of mild scolding.

O dear. it takes the same time to
keep the broom in its proper
place as it takes to throw it away.
Should you be disrespectful towards
the broom simply because it is such
a small thing? Every thing has its place
in this universe; every thing has a
part to play in God’'s creation.
Hence everything shouid be handled
with proper attention. Every object
should be given the respect thatis
due to it. Even the brocom should
be handled with respect. All work,

small or big, should be done with
equal care and regard.

Through this simple teaching one
of the most profound truths of Karma
Yoga has been taught by Sarada Devi.
In Karma Yoga what matters is not
the nature of work but the attitude

with which it is done. You will find
in Swami Vivekananda’'s book Karma
Yoga the story of a butcher and a
housewife both of whom attained high
spiritual illumination by discharging
their respective duties properly, This is
the truth that Holy Mother too taught
through the above incident.

The special value of Holy Mother's
teachings lies in the fact that they
are all based on her own presonal life
and experiences, and not derived from
beoeks. She bpractised what she taught.
Indeed. she was one of the great
Karma Yogins that the world has ever
seen,.

In India a spiritual teacher is called
a Guru. People show the highest
respect to the Guru, Holy Mother was
a Guru to hundreds of people, both
men and women. This is a unique
and noteworthy feature of the life of
Holy Mother. For if y o u study the
religious history of India, you will find
that almost all the great women like
Sita and Savitri represented only the
ideal of the pativrata, chastity orone
-pointed devotion to the husband.
That ideal was manifested in the life
of Sarada Devi to perfection. But she
also represented a new ideal for
women—the ideal of a spiritual tea-
cher or Guru So then, this is one
unique aspect of Holy Mother.

She had another unique and more
well-knewn aspzct — the Mother. She
was the Mother of all. That was the
only relationship she established with
the world —- as the Mother. Everyone
— good or bad. rich or poor, high
caste or low caste, Hindu or Muslim—
everyone was her child. She lived
the life of a nun, and so she never
had children of her own. What she
cultivated was spiritual motherhood.
Just think of that! An illiterate woman
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in. a remote village decides to regard
everyone as her child. What a won-
derful, bold. noble ideal! But we must
remember this was not a mere idea
or ideal, not a mere attitude or out-
look for Holy Mother, but actual living
relationship. She lived what she appe-
ared to be. There was .nothing arti-
ficial or cultivated in her motherhood:;
it was natural and spontaneous. And
everyone who went to her spontane-
ously felt that Holy Mother was his
or her own real mother, '

1 shall give one anecdote to illustrate
the universality and depth' of her
motherhood. This anecdote:is of course
well-known, but it bears, repeating.

Once some Muslim labourers were
engaged in the costruction of Holy
Mother's new house — a thatched

mud cottage, These fellows were part
—time dacoits or robbers as well. One
among them, Amjad by name, was
particularly devoted to Holy Mother.
And Mother regarded him as her.own
real son. One day Mother's niece
Nalini was serving lunch to Amjad.
Since he was a muslim, Nalini steod
at a distance and threw rice and curries
on to Amijad’'s leaf. Holy Mother.
who was sitting near by, could not
bear to see her son treated in this
rude way. She told Nalini, ‘Can anyone
relish food if it is served in this way?
if you cannot serve him proberly |
shall do it.” After Amjad finished his
meal, Mother cleaned the place with
her own hands. At this, Nalini screa-
med: ‘O Mother you will lose your
caste. Mother then uttered these
solemn words: *Amjad is as truly my
son as my Sarat is.” Sarat was Swami
Saradananda, a direct disciple of Sri
Ramakrishna and the General Secretary
of the Ramakrishna Math. Such a holy
man and the dacoit Amjad were equal
for Holy Mother.

Sri Sarada Devi was fully conscious
of the fact that her mission on earth
was to manifest and establish a unique
spiritual truth—the motherhood of God.
Neither in India nor in any other part
of the world has..such a unique ideal
been so convincingly established as'in
the life of Sri Sarada Devi. The term
Holy Mother is not a mere honorific
title. it is a truth, a reality, an expe-
rience which has become the common
heritage of mankind threugh Sarada
Devi.

Holy Mother, however, was not an
ordinary woman. It is not possible
for an ordinary woman to embody such
a lofty ideal, Hoiy Mother was the
embodiment not only of wisdom and
love but also of power. She was not
only a World Teacher and universal
Mother, but also the Deity. Her divi-
nity was first recognized by Sri Rama-
krishna himself who worshipped her
as the Divine Mother. His disciples,
including Swami Vivekananda, also
recognized her divinity. That is why
Swami Abhedananda has in one of
his hymns described Sri Sarada Devi
as Yooindra-Pujya, ‘one who is wor-
shipped by kings among Yogis.’

Although Holy Mother was honou-
red and worshipped by hundreds of
people as Guru, Mother and Deity even
during her lifetime, she lived a very
simple life like an ordinary woman,
bearing the hardships of family life
and sharing the sorrows of other people. ‘
Even if you regard her as only an
ordinary human being, you will find
that her exalted life can serve as an
ideal for modern women.

We now live in a world in which
there is utter confussion of values,
People are simply drifting through life
without any fixed ideal or clear per-
ception of any goal. Objects of enjoy-
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ments have multiplied enormously. But
unrestricted pleasure-seeking has pro-
duced various reactions in the form
of drug addiction, alcoholism, neurosis;
bresk up of family life, and so on.
Women in the Wsst are clamouring
for freedom But what! they are sseking
is freedom for enjoyment, freedom to
commit the same mistakes that men
commit. As a result, Women's Liberation
movement has only resulted in the
degradation of women and not in
their elevation,

Swami Vivekananda never wanted
Indian women to imitate Western wo-
men, Indian women have their own
beautiful ideals and values. Swamiji
believed that Sri Sarada Devi was born
to establish a new ideals for women.
an ideal which combines all that is
best in the ancient and the modern,

Nz
Gy

He believed that, with Holy Mother
as the guiding Power, a great spiritual
awakening will come among Indian
women, To quete Swamiji’s words,

“Mother has been born to revive
that wonderful Sakti in India; and
making her the nucleus, once more
will Gargis and Maitreyis be born
in the world’

Whether you regard the name
‘Sarada’ as refering to Goddess Saras-
wati or to Holy Mother, those of you
who are studying in this Sarada Vid-

yalaya or are associated with this
institution in any other way, have the
great ideal of Holy Mother before you,
Those who consciously aceept this
ideal and follow its dictates in their
lives are blessed indeed. [J
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N g RECEIPTS AND PAYMENTS ACCOUNT
for the year ended 31sf December 1990

RECEIPTS . Rs. Cits. Rs. Cts. Rs. Cts.
Donations-Schedule 1 S T 136,807-85
Dohations—Specific purposes-Shedule Il 53,965-15
Donations- Special to Inmate-Shedule Il . w* « 4. .. speee - o 40,000-00
Excess on Manavarai A/C Note [ - B i G . 142-95
Sale of Books at Exhibitions etc. « 11,004:50 :
Less-Exhibition Costs & Purchases of Books 8, 103-70., 2,900-80
v AL 288,816425
PAYMENTS e Ledl '
Celebrations & Poojah s ‘
Nl 9 . i ity
Sri Ramakrishna Jayanti 3,093-00 :
Swami Vivekananda Jayanthi 5,786-00 . o Aty
Sri Sarada Devi Jayanthi 6,165-00
Navarathiri 259-50. §lis j
Shrine Room Expenses 3,315-25 18,623-75
Social Relief Services A
Direct L;Helief to Affected pecple"; Y 41,186-30 " :
Educational Relief & Assistance 17,732-70
Alms Giving & Feeding of the Poor 14,193-74 f
‘Medical Clinic & Aid 2,586-30 =
Ashram Student . 24,033-73 99,732-77
5 LY IC— il
Kandavanam Unit Ajc 6,791-40 ..
General Expenses WAREE =15 o9
Postage & Telephone Call 3,644-60 . . -
Printing & Stationery 1,264-00 R
News Papers, Periodicals & Subsrnptnons 2,960-00 i K )
Travelling BT TR IV LS T .5,851-A5 : wr
Car Expenses 19.816-62 1]
Advertisements 168-00 ¥
~ Electricity 987-64 t il
Repairs & Maintenance 4,830-10 h B
Watch Dog & Expences 5,932-40 LTINS Tl
Re-Registration of Ashram 5.000-00 + i} :
Bank Charges 818 39w 4
Charities T 41500 T b % 8
" Inmates Expenses 15,055-1. 66767 3+56. . 191,821-48
: Excess of Receipts Over Payments ‘ Y 41,994-77
Less - CAPITAL EXPENDITURE -Schedule IV 0" ' 36,088-35
Excess of Receipts over Total Payments soF husH ;.,:. g e 5 906-42
“Financed = . R & e T BT ’
+« The decrese in Liabilities - Note Il 6,000-00

Less - Decrease in Cash at Bank & in hand 93-58 5,906-42




Notes to the Accounts - for the year ended 31st December 1990

SCHEDULES | - DONATIONS RECEIVED - GENERAL PURPOSES

Misss V. Nadarajah, Trincomalee
E. A- Gopalapillai, Karaveddi
Miss Rathini Santhirasegaram, Point Pedro
T. Ganeshalingam, Canada C $ 20/-
K. Ganeshalingam. Colombo
N. Selvachandran, Surrey UK
Dr. N. Subramaniyam, Chankanai
S. Jeyakanthan, Australia
Sri Sathya Sai Seva Samithi, Jaffna
Mrs. Shankari Kumarachandran, USA $ 100/-
T. Ganeshalingam, Canada C $ 20/-
P. S. Patgunarajah, France Frs 200/-
Dr. K. Rajaram, Colombo
T. Kaneshalingam, Canada C $ 20/-
Yakkarai Vinayagar Temple
Mrs. R. Ranganathan, Colombo
T. Ganeshalingam, Canada C $ 20/-
Dr. (Mrs) Mangatam Krishnadasan, USA $ 200/-
S. Sathiamoorthy, Transkei
Dr. V. Krishnarajah, Jaffna
Chundikuli Girls’® College
M. Muthukumaru. Colombo
Dr. N. Subramaniam, London £ 20/~
Dr. C. S. Gengamma. Tellipallai
A. Bavanantham, UK
Kumarakuruparan, Point Pedro
T. Kalaroopan, Australia
T. Ganeshalingam, Canada C $ 20/~
Dr. P. Moorthy, Canada C $ 25/- '
Mrs. Vijayalaxmi Ramanath, Malaysia
T. Ganeshalingam & Kathiramalainathan & Vasanthan, Canada
C- Ratnasingam, Canada
S. Indrarajah, Canada € $ 50/-
P. Raghupathy, London £ 20/-
C. Thavarajah, Navindil
Mrs. S. Mahadeva, London
K. Thirunavukarsu, London
C. Ratnasabapathy, Karaveddy
K. Kanthasamy & Mrs. Sri Ranganathan, Colombo
Late S. Thyanithy, Jaffna
P. S. Patkunarajah, France
Dr. Mangalam Krishnadasan, USA
P. Ragupathy, London £ 10/~
Kathirgamathamby. Retd Teacher
97 Others under Rs. 250/~

Rs. Cts
300-00
10.000-00
250-00
624-20
1,000-00
28,475-00
942-00
560-00
1,000-00
3,924-00
607-40
1,313-00
500-00
817-60
500-00
500-00
624-40
7,898-00
2,000-00
250-00
250-00
500-00
1,276-80
2,000-00
6,000-00
1,000-00
1.000-00
663-00
829-75
7000-00
2,568-40
2,000-00
1,650-00
1,250-00
1,000-00
7.857-00
3,918-00
500-00
500-00
£0,000-00
1,563-00
4,000-00
650-00
450-00
6,495-00

186:807-35




SCHEDULE 1l DONATIONS RECEIVED - SPECIFIC PURPGSES

S. Jeyakanthan, Australia - Educational 572-00
A. T. S. Ratnasingham, London - Alms Giving 5,600-00
A. T. S. Ratnasingham, London - Shrine Work 15,000-00
V. Mahathevan, Colombo - Thesis 500-00
V. Kulasekaram, Point Padro - Alms Giving 400-00
Mrs. V. Ramakrishnan, Point Pedro - Alms Giving 3 1,500-00
S. Jeyakanthan, Australia - Educational ' 549-00
A, T. S. Ratnasingam, London - Temple Work 26,182-00
S. Jeyakanthan, Australiya - Educational Work 552-00
Staff & Students - Methodist Girls High School Pt, Pedro — Refugees 1,030-00
Mrs. M. Namasivayam, Point Pedro - Alms Giving 800-00
Mrs. K. Arumugadasan, Manipay - Alms Giving 1,000-00
S. Jayakanthan,Australiya - Educational 570-00
5 Others under Rs. 250/- 310-00
83,965-15

Notes to the Accounts - for the year ended 31st December 1990 - ctd

SCHEDULE iil - DONATIONS - SPECIAL TO INMATE
Transfer of Loan - Mrs. V. Seivamani

granted years back consided not payable now 19,000-~-00
M. Sivalingam - London - Personal to Swami 21,000-00
40,0006-00

SCHEDULE 1V

FIXED ASSETS f CAPITAL EXPENDITURE Balance
1.1;90 Additions 31-12-90
Rs. Cts. Rs. Cts. Rs. Qts.
Land & Buildings 232,733-94 33,558-35 266,292-29
Bicycles ' 3,000-00 2,530-00 5,530-00
"$35.733-94 36,088-35 271,822-29
NOTE | Rs, Cits.
EXCESS ON MANAVARIL Ajc 142-95

Duting the year, a8 sum of Rs., 38,423-94 Cts was teceived from Mr. A. T. S. Ratna
singam of London S. W. for supply of a Manavarai for the Wimpledon Ganapathy
Temple, London. The Cost of this was Rs. 38,287/-

KWOTE I DECREASE IN LIABILITIES

31-1-90 - Loans & Creditors 46,000-00
31-12-90 - Loans 4 40,000-00
6.000-00
R —————— t—

NOTE Hl MOTOR CARS
During the year the Two Motor Car - EN 9490 & EL €665 were exchanged
for Qav No. 9 Sri 0731, Morris Oxford with Mr. K. Kengatharampillai of Vavuniya.
There was no Cash transactions involved,



A. SOMASUNDARAMPILLAL B. A, F.C, A..
CHRTERED ACCOUNTANT

" Telephone: 23530

{1

91 1/4, Stanley Road,

JAFFNA -
24th May ’_1993

SRI RAMAKRISHNA SARADA SEVASHRAMA

Point Pedro

- Inmate -'_‘Sv:.v‘,ami Chitrupanémdajee

- BALANCL SHEET - }1st DECEMBER 1990
FIXED ASSETS - Schedule IV .

Rs. Cis. Rs. Cts
Land & Buildings O 266,292-29
Furniture & Fittings 14,025-00
Electrical Installation .. . _ . - 32,328-45
Equipments 33,670-70
Motor Car - Note I} ; . o 53,000-00
Bicycles 5,530-00
Kitchen Utensils i y L 3.023.05
CASH - P—
at Peoples Bank, Pt. pedro A/c e ! 127-18 '
In Hand . 6,102-71 6,231-89
T L 414,300-68
Less - CURRENT LIABILITIES - Note ff -~ ™ -~ =
LOANS"™ = °
Mrs. V. Eliyathamby 15,000-00
A. Navaratnasamy, Seychelles ! 25,000-00 40,000-00
o NET ‘ASSETS 374,300-68
REPRESENTED BY:- = =— =~ -
ACCMULATED FUND - 1st June 1390 332,305-91
Add - Expenditure on Fixed Assets - Capitalised A \ ' 136,088~35
Excess of Receipts over Paymﬁnts 5,906-42
S RSN ‘ 374,300-68

/

) .1 have examined the Books of A"counts of Sn Ramaknshna Sarada

Sevashrama, Point Pedro, and prepared the above Balance Sheet and.

connected

Accounts in accordance therewith and the informatlon and explanations furnished:

SV S (i

-l 3 A

Ddte: "~ 24th' May 1993 A SOMAS‘UNDARAMP{LLAI B. A, F. C. A

7 e i W S TN W rChanrtéred Accountant

r. LRt * - s " : racd i
Fitse (G i Tt Il‘ < il B ﬁv {



A. SOMASUNDARAMPILLAIL B. A.,F. C. A., 94,1/4,Stanley Rd,

CHARTEREDB ACCOUNTANT JAFFNA
Telephone: 23530 3id. Dec. 1992
SRI RAMAKRISHNA SARADA SEVASHRAMA

Point Pedro. Inmate Swami Chitrupanandajee

BALANCE SHEET — 31st December 1881

FIXED ASSETS Rs. Cts. Rs. Cis
Land & Buildings 280,185-258
Furniture & Fittings 16,740-00
Electrical Installation 32,328-45
Equipments 33,670-00
Motor Car ; 533,000-00
Bicycles 3,000-00
Kitchen Utensils ' 3,223-08

422,146-79

CASH IN HAND 7,137-91

129,284-70
Less — Peoples Bank, Point Pedro Afc 1210 - o/d 7.122-95
422,161-75

NET ASSETS
Represented by:-

ACCUMULATED FUND — 1ist Jan 1691 . 374,300-68
Add — Expenditure on Fixed Assets-Capitalised 16,608-00
— Excess of Receipts over Payments 31,253-07

422,161-75

| have examined the Books of Accoiints of Srt Ramakrishna Sarada
Sevashrama, Point Pedro, and prepared the above Balance Sheet and Conne~
cied Accounts together with the schedule and Notes thereto, in accordance
therewith and informations furnished.

Date: 3rd December 1991 A. Somasundarampillai, B A FC.A.,
Jaffaa. Chartered Accountant.
REGRET

Die to unsettled political atmospheie plus the Swaimi-in-chaige has
to manage everything single handed -- so the delay in préseniing the
Accounts.



-'A. Somasundarampillai, 8 ‘A", F. C. A., 91 1/4, Stanley Road,

' Chartered Accountant JAFFNA
Telephone: 23530  3rd Dec. 1992
SRI RAMAKRISHNA SARADA SEVASHRAMA,
Point pedro, Inmate-Swami Chitrupanandajee
RECEIPTS AND PAYMENTS ACCOUNT
for the year ended 31st December 1991
RECEIPTS Rs. Cis. Rs. Ctsr Rs Cts
Donations - General-Schedule T 144,539-65
‘Donations - Specific - Schedule i 94 893-35
Donations - Special to Inmate Schedule 1l 40.000—05’_
279,433-00
Less — Purchases of Books & Printing Souvenir 58,806-25

Sale of Books & Souvenir Contributions/Sales 54,345-00

: 4,461-25
Less on Sale of Bicycle
— Cost-1996-Lumala Cycle  2,530-00
Sale 2,250-00 280-00 4,741-25 N
274,691-75
PAYMENTS
Celebrations & Poojah
Swami Vivekananda Jayanthi 771-50
Sri  Ramakrishna Jayanthi 3,897-50
Sri Sarada Devi Jayanthi R,357-00
Sri Krishna Jayanthi 1,044-00
Qthers 2,833-00
. Sri Ramakrishna-Vivekananda Convention 2.184-50
- Shrine Room Expenses 5,942-40 24.531-90

Social Relief Services

Direct Relief to Affected People
Educational Relief & Assistance
Alms Giving & Feeding of the Poor
Medical Ciinic & Aid

‘Ashram Students .
‘An Old Lady in Ashram’s Care =

52,103-90
8,922-00
18.438-00
3,464-65

"36,403-40
10,791-75

130,123-70

10,189-00



Kandavanam Unit Alc

E General Expenses

Postage & Telepone Calls

Printing & Stationery
Advertisements

10,260-00.
1,715-00
880-00

Newspapers, Periodicals & Subscriptions 4,37 1-40

Travelling 2,731-50
Lights 2,028-00
Hepairs & Maintenance 6,850-10
Sundry Expenses 2.814-00
Registration of Ashram-Additional 3.000-00 >
Bank Charges 1,304-63
Charities 500-00

Inmates Expenses

25,531-45 i1,986-08 226,830-68

Excess of Receipts over Currant Payments 47,861-07

lLess — CAPiTAL EXPENDITURE

~ Shrine Room Work

Furniture

13,893.00 -
2,715-00. - 16,608-00

Excess of Receipts over Payments St T 81,258-07




A. Somasundarampillai, B.A., F. C. A, 91 1/4, Stanely Road,

Chartered Accouniant JAFFNA.
Telephone: 23530 3rd. Dec. 1992
SRI RAMAKRISHNA SARADA SEVASRAMA,

Point Pedro. inmate Swami Chitrupanandajee

SCHEDULES & NOTES TO THE ACCOUNTS—Year ended 31st Decemper 1991
SCHEDULE | Dcnations-General

Dr. M, K. Muruganandan, Point Pedro 500-0C
Methodist Girls College, Point Pedro 435-p0
Srimathi S. Soorasangaram, Nallur, Jaffna 250-00
Sri P. Ragupathi, U, K. 642-70
$ri K. Kamalasegaram, N S. B. Bank, Point Pedro 1000-00
Miss Nadarajah, Sri Shanmuga girl’'s Home, Trincomalee 400-00
Srimathy Jeyaharan, Thuvarakai, Savansai, Pt. Pepto 300-00
Sri C. Thavarajah, Navindil. Karaveddy 5000-00
Srimathi K, Kanapathipillai, Rasavinthaddam, Jaffna 3000-00
Sii N, Sithamparapillai, U. K. 7,555-00
Dr. R. Nadarajah, U. S. A. 950-00
Sri P. S, Patkunarajah, FRANCE 1,600-00
Dr. (Mrsj} Mangalam Krishnadasan, U.S.A. 4.000-00
Srimathi Gowri pala Ganesh, Puloiy East, Pt. Pedro 3,000-00
Sri S. Navaratnam, Arasady Lane, Kantharmadam, Jafina 1,500-00
Sri A. Thurairajah, University of Jaffna, Jaffna 2,600-00
Srimathy Mangalam Krishnadasan, U. S. A. 8,000-00
Sri P. Ragupathy, London §00-60

Selvan Mayuran Rajendran, Oman
. T. Thavaiajah, Navindil, Karaveddy

Dr. M. K. Murganandan, Point Pedro 500-00
Srimathy Yimalasundari, Puloly West, Point Pedro 2,500-00
Dr. M K. Muruganandan. Maruthady, Point Pedro 300-00
Miss N. Kasipillai, Vivekananda Road, Col-6 1906-00
Sti M. Ariyanathan. Director, Suisse, Candy 5,000-00
Sri T. Kanesalingam, Canada 1,431-00
Dr. (Mrs) V. Krishnapillai, 15, Walarkarama Rd, Gol-3 1,000-00
Mr. Vykunthanathan, Puloly East, Pt, Pedro 1,000-00
Dr. M. K. Murukananthan, Maruthady, P1. Pedreo 300-00
Mr. N, Selvachandran, U, K. 36,000-00
Mrs. Vijayaluxmy Ramanath, Kolalumpur, Malasiya 10, 150-00
Srimathy Chelliah, Rasavinthoddam, Jaffna 1,000-00

1,000-00
5.0060-00



Srimathy P Vijayaratnam, Mira Housing Compiex, Moratuwa 1,000-66

Miss Vimala Nadarajah, Sri Shamuga girls Home, Trncomalee 500-00
Miss Kasipiilai, Vivekananda Rd, Col-6 500-0¢
Dr. (Mrs) Mangalam Krishnadasan, U S A, 8,338.0¢
Sri P. Ragupathy, U. K. : 12.000-09
Dr. K. Mylvaganam. Lauries Rd, Col-4 2,000-00
Sri N Kugadasan, London 3,700-00
Srimathy Ratha Vigneswaran, Palm Grove, Col-3 1,000-00
Miss. K Thirunavukarasu, London 3,500-0¢
Miss. Vimala Nadarajah, Sri Sanmuga glrls Home, Trincomalee 500-00
76 Others under Rs 250/- 4,087-95

144,539-65
gchedule 11 Donations -—— Specific Purpose

Srimathy M. Thiruvathavurar, Pt. Pedro Alms giving 1,500-00
Dr. A. B. Balakrishnan, Thambasiddy Sri Ramakrishna Jeyanthy 250-00
Sri S. Jeyakanthan. Australia Educational 579-00
Sri V. Kulasegaram Pt. Pedro Poya day Alms giving 300-00
D. M. K. Murugananthan. Pt. Pedro Sri Ramakrishna

Vivekananda Conventlon  300-060
Sri K. Kandasamy, 18,Devos Avenue, Col-4 Sri Ramakrishna Jeyanthy 500-00

Sri A. K. Shanmuganathan, Pt. Pedro Alms giving = 1,500-00
Srimathy K. Kamalambigai. ®t. Pedio Alms giving 500--00
Mrs. M Paramsothy, Puioly West. Pt. Pedro Educational 2.500-00
Miss M,Jeyakumari, Kopay Teachers Coll.,lrupalai Relief . 1,000-00
Mrs. Lakshmi, Puloly East, Pt. Ped:o Aims giving 500-00
Dr. M. K. Murugananthan, Maruthady, Pt. Pedro Educationat 500-00
Standing Commitiees of Tamil Speaking People U K. Relief 72 283-35
Miss P. Sukirtha, Market Lane, Pt Pedro Educational 2000-00
Srimathy N. Namasivayam, Pt, Pedro Poya day Feeding 1000-00
Sri Ramakrishna Sarada Samithy, Cel-6 Relief 2000-00
Sri Kanapathipiliai District Judge, Sri Saradadevi Jeyanthy 500-00
23 Others Under Rs 2350.. ' " _ 1,975-00
Donation for Peedam , 2,200-00
Donaticns on a/c Kandavanam a/c . 2,000-00

94,893-35

Schedules & Notes to the Accowts - year ended 31st December

SEHDULE Il - DONATIONS SPECIAL TO INMATES
Transfer of Loans granted to Inmate previously now cosidered not Rs s,
repayable.
— Mrs V Eliyathamby ; 15,000-006
— A. Navaratnasamyv, Seychelles 25,000-00

40,000-00
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Sincere Thanks

Qur Sincere Grateful Thanks to all devotees and friends
in U. K. to have Contributed towards Sri Sarada Sevashrama.
They have helped the Swami in many ways.
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