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Preface

“Violent Lanka’ is not so much the work of an individual as
the outcome of a dialogue with the people. The scene of this dia-
logue has been the village of Ibbagamuva, six miles from Kurunegala,
where there has developed, from about 1960, a Buddhist-Christian-
Marxist dialogue arising out of an action-reflection movement at grass-
roots level. First, there was the life and work of the Devasarana-
ramaya, a Christian monastery along indigenous lines. Then was
founded the Devasarana Collective Farm as a result of a movement
for Land Reform. At this Collective Farm there has grown a com-
munity of collective farmers, most of them Buddhists from the villages
roundabout—young as well as older farmers—who are daily engaged
in agriculture and animal husbandry as well as in work and struggle
for a new society and a new humanity. They are first of all directly
involved in the production process, and 2lso at the same time attempt
to take seriously both religious commitment and political action. The
interpretation behind “Violent Lanka” is thus the articulation of a
community experience.

The symbol of the Devasarana Collective Farm, depicted on the
cover, signifies the living dialogue of ancient dharma and modern
ideology in a process of action—reflection. The common theme of
this dialogue is development—justice—liberation.

Yohan Devananda

Devasaranaramaya, Ibbagamuva, N.W.P., Sri Lanka
July 1977
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Preface to Second Edition

[here are important factors in the April 1971 uprising and in the
general situation in the country that have not been dealt with in this
interpretation. For instance, the population explosion, unemploy-
ment and the lack of job or work orientated education, other defects
in the educational and cultural spheres, the caste and racial problems
the unbalanced economy, the foreign exchange crisis, etc. :

In particular, a word of explanation may be necessary concerning
a comment made (in the Commentary) on certain Tamil leaders, This
may appear to have been an insensitive comment to have been made
by a Sinhala brother without due consideration of the serious nature of
the racial problem in the country. But it must be remembered that
similar comments were made about Sinhala leaders too. It must be
freely admitted that the Sinhala-Tamil problem is a serious one. It is
one of the subjects that must become a matter of honest and open
public dizlogue in the country. There may be some wise leaders on
both sides who are prepared to make concessions. But various con-
fused and inflamed feelings, suspicions and fears among certain sect-
ions of the people on both sides have arisen due to unwise leadership
and policies over a considerable period of time. So necessary com-
promise and reconciliation may not be immediately possible in practice.
In this matter, public dialogue, guided by wise leadership, is absolutely
essential to prepare the way for solutions.

The main intention in the interpretation put forward in ‘“Violent
Lanka’’ has been to focus attention on the injustice and violence—both
open and hidden—that lies behind the authorities, laws and institut-
ions of society. This is a problem common to the whole world.
There is increasing recognition, throughout the world, of the nature
of this problem. There is also an increasing movement for liberation
of people everywhere from the oppressions under which they labour.
This movement seeks to develop what is usually called a socialist
way of life and thereby build a new society and a new man. This 1S
the hopeful and encouraging aspect of this modern age. We are wit-
nessing the birth of a new age.

It is often said that this movement for liberation is \f{tlated and
made ineffective by unrealistic and Utopian ideas. In particular, it 13
said that there is an insufficient understanding of the frailties -
corruptions of human nature and of the difficulties inherent 1 ?rﬁniﬁn
forming socicty. Some would add that there 1s insufficient fal’}hus
God or insufficient development of the spiritual stature of man. " or’
it is said, all attempts to build a new society and a new man Spo?ance
later end in corruption, failure and disillugonmenp For lnzx eri:
this is what has happened—so it is said—in the plonecring P
ments in socialism in the Soviet Union and elsewhere.
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But, nevertheless, the present unsatisfa
fact. Injustice, corruption and conflict i
state of crisis everywhere. Laws and i
served their purpose in former times n
produce the goods. Conditions have ch
imperative that new solutions and new structures be found. Man
himself is incomplete and the spirit of creativity that moves within him
is boundless. The challenge of circumstances produces revolutionary
hope and a flood of possibilities. All of life and human history is

caught up in & conflict of the possible and the real, the future and the
past.

ctory state of society is a
s widespread. There is a
nstitutions that may have
o longer suffice—no longer
anged on a vast scale. It is

So the ideals and methods of socialism continue to be relevant

despite failures in achievement. In fact, they become more than ever

) relevant astime goes on. They have to be understood in greater depth.

There has to be continuous further development of awareness, among

both leaders and people, of the problems involved. (*‘Revolution of

- mind and spirit”’ or “Conscientization”). This development can only

take place side by side with determined experiment and action to bring

about the radical changes that are necessary. Attempts at change in

structures and change in ideas and spirit must proceed together. Nei-

ther can be achieved without the other. Here the great, though costly,

pioneering experiments in socialism, in the Soviet Union, China and

elsewhere must be studied and certain principles that have been proved

valid must be followed, with due adaptation. Also, lessons have to be

learnt from mistakes and failures. Here, no doubt, there is room for a

healthy dialogue between Marx, Christ, the Buddha, and Mao! In

" the pursuit of the truth a safe rule is—“ever further beyond and ever
deeper within’’!

There were, undoubtedly, certain unfortuna_te aspects in the Re-
volt of April 1971. These cannot be excused hghtly.“ Bu_t attempts
to dismiss the Janatha Vimukthi Peramuna as merely *‘petite-bourge-
ois’’, ““adventurist”, ‘‘ultra-leftist”’, “fascist” etc., and their gevollf1 as
merely an attempted ‘‘putsch’’ are not convincing. Despite :_elr
faults, they were, undoubtedly, part of the deep movement of libera ]oor?é
Though they lacked widespread mass support, they arose from ahmS i
the masses of the people. In fact they may well have won suc% rthlér
port in due course if they had time to build their m9veg_1entt tu b

4 and not been provoked into action by the government’s etior Smgnt ?0

' press their movement. Of course, the eflorts of the goveral.ltions <
suppress them may wellfbe ur}dsfri)to?}(li 1tn v:;:zv c?lts égselzégparThese e
violence on the part of the J.V.P. that w .

4 controversial matliers. Theli)r stfiate_%izegngl E:erﬁgis \I)\n;Sy ;Vfélélf';i r‘i:”:e‘%
in question. But it must be admi a , e Farh
volgtionary spirit in the J.V.P. and that there “(—‘-redpg?c}l)lti}nnf}a(l:g[ “(]iic
lifted up a vision and were prepared to die for it—an , >
for it.
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Recent evidence has revealed varions divisions and betrayals
corruptions and failures in the movement. But this is not Surprisin"v.
The members of the J.V.P. were mostly young people, somewhat im.
mature, inexperienced, with slender resources, and, above all were
fighting against tremendous odds—more sinned against than si,nnin«
It has become increasingly clear how grievously they were provokeii
and how severe were the methods used in suppressing the revolt, with
substantial help from several powerful foreign countries. Wflat i;
surprising is how much they achieved. They shook a whole nation
and called it to corporate penitence and corporate search for a more
just and more effective way of life.

It may be mentioned here that the understanding behind the
interpretation in ““Violent Lanka™ came out of common consultation
and dialogue. It grew out of a particular grass-roots situation. This was !
the work of an open People’s Committee for Land Reform at Ibta-
gamuva that began in 1970. It was an attempt at grass-roots level—
leavened by outside contacts—to study common problems and search
for solutions. Discussion, study and reflection led to action on the
basis of available resources. Action started with shramadana work
and later a Collective Farm was started. This movement has been
described in a document entitled ‘““The Ibbagamuva Peonle’s Com-
mittee, the Devasarana Collective Farm and Perspectives on Land
Reform’’ and was compiled for the Ceylon Studies Seminar that was held
at the Peradeniya Campus of the University of Sri Lanka in August
1972. It is by no means a powerful movement. It islimited in many
ways. But this contact with grass-roots activity—this confrontation
with the hopes and aspirations as well as the disappointments and
despair of the people—their gifts and abilities as well as their weaknes-
ses and limitations—has, perhaps, enabled a more sympathetic undei-
standing of the J.V.P. than is common with those who have not had a
similar experience. Thus the interpretation behind ““Violent Lanka™
is not so much the work of an individnal as a community experience.
It is the outcome of a dialogue with the people. -

The present government in Sri Lanka was decisively .electe_d to
power in May 1970 on a Manifesto that committed it to certain socialist
goals. It contains some members, at least, who have, in the past,
shown an undoubted commitment to the socialist cause—though not
all of them, perhaps, have had sufficient understanding cf the need to . {
trust the people and to work alongside them in the struggle for deve-
lopment and liberation. There is now widespread and growing dis-
enchantment with the efforts of the government to usher in the socialist
era. Examples of authoritarianism, corruption and inefficiency
abound. Thus therc has to be criticism and altc:rnatlyes must be
explored by the people. There must be freedom lor this. But th?
intractability of the situation—the difficulties inherent in the task o

social transformation—and these include questions of foreign pres-

v
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sures—must bf acknowledged. Also,
attempts on the part of the government to brine

changes. These also must begacknowledged l';llc]]]atl?ggultn::tc es]:frz
patient effort on the part of the people to cooperate with the govevrn-
ment in 1ts progressive policies. The widespread corruption and de-
cay in society is the inevitable accompaniment ofa social order that is
collapsing. The people must learn to see behind and beyond this to
the new order that is struggling to emerge and they must cooperate
_w1tl_1 thc_—: government in creating the new spirit and new structures and
mstitutions that the conditions and needs of the times demand.

there have been some genuine

In these tasks it is absolutely essential that the government should
recognise the true worth of the people, trust them and encourage
honest and open dialogue among the people—especially at grass-roots
level—on the common problems facing them. Of these problems
there is none more important than that concerning the causes and
consequences of violence in society. These must be understood at
depth and solutions sought.

For instance, the causes of the violence that is often involved in
revolutionary transformations must be understood. A revolutionary
movement which aims at a socialist reconstruction of society does not
restrict itself to constitutional or parliamentary methods alone. This is
because the resistance of vested interests to revolutionary social change
usually assumes a violent form which may have to be met by mass
revolutionary action as the only effective means of enforcing the will of
the majority. It is in this context that the nced for organized mass
revolutionary violence arises. Such acticn should arise only out of a
revolutionary mass upheaval and not through conspiratorial action of
groups or individuals apart from the masses. Further such violence
need not necessarily be armed violence. Various other forms of col-
lective resistance may be sought. For instance, increasingly, the
developing countries must get together to protect themselves against
domination by greater powers. Further, links must increasingly be
developed bzatween progressive forces of all countries, both *‘deve-
loped’” and “under-developed’”.

After the cataclysmic event of April 1971 it was natural that the
government should resort to various hard measures and qumal emer-
gency regulations for a time. But, though a certain vigilance an.d
preparedness will always be necessary, it would be fatal to cc_mtu'mc 19
rely on hard measures and emergency regulations indefinitely. To
wait for a return to former securities and so-callfzd peace would be
futile. Insurgency is not something that can be wiped out as long__{. as
there arc deep underlying causes in socicty. Incidents are bm_xmf to
continue. They may increase. But the time has now come—in act
is overdue—for the Government to have the courage to .vcnturi: in
openness and freedom among the people—welcome criticism—Ilearn

v



from the people and win their trust and cooperation. The mass medja
must be fearlessly used to encourage this dialogue. Politicians an:i
parties must go to the people and work alongside them. Existing
machinery of People’s Committees, Cultivation Committees ana
District Development Councils can be used in this and developed
further. There has to be knowledgeable and trained leadership and.
careful planning and organisation of this dialogue. But it must be set
forward without delay and training programmes developed concur-
rently. Everything depends on it.

1t is not, of course, being suggested that the whole country should
be transformed into a vast debating society or that everyone can at
once participate in equal measure in the dialogue! But teachers must
be prepared to be learners too and learners to be teachers as well.
Without development of the spirit of dialogue there will be no deve-
lopment of true motivation or understanding a2nd so no participation
of the people in the planning of the government. FEconomic and
technical know-how cannot bear fruit without the development of
proper human relationships through dialogue. The various revolut-
ionary forces in this country must recognise each others’ worth and
unite in the common struggle for liberation. The struggle for libera-
tion must increasingly unite people of all groups. It must obtain for
the people their due place in society. Leaders must arise from among
the people who appreciate the potentialities of the people and draw
them out. Recognising the deepest needs and yearnings of the people
for liberation and brotherhood they must inspire them with a vision
of a new society. Agricultural and industrial techniques have to be
learnt as well as cooperative and collective methods of production evol-
ved. The development of individual personality, initiative and per-
sonal freedom has to be fostered together with recognition of common
responsibilities. Technology and human relations are intimately
connected and both have to be rooted in reality, in the soil of the
country, and integrated with indigenous culture. It is only as the
people are inspired with a vision of a new society and begin to work
together in a spirit of brotherhood, with confidence that it is in their
power to shape the future that the spirit will be generated for the hard
work and sacrifice that can creatively transform society.

Yohan Devananda

Devasaranaramaya, Ibbagamuva, N.W.P., Sri Lanka
December 1972

vi



e ————— ———— R ———.

A Word
to you who have great possessions.
Weep and wail
over the miserable fate descending on you.
Your riches have rotted
- Your fine clothes are moth-eaten
Your silver and gold have rusted away
and
their very rust
will be evidence against you
and
consume your flesh like fire.
You have piled up wealth
in an age that is near its close.
The wages you never paid
to the men who mowed your fields
are loud against you
and
the outcry of the reapers
has reached the ears of the Lord of Hosts.
You have lived on earth
in wanton luxury
fattening yourselves like cattle
and
the day for slaughter has come.”

From the Bible—TI etter of Saint James 5. 1-3







| 4 ﬁ

When a poor man

takes a few coconuts

from his rich neighbour's land

to feed his children who are in need,
that is robbery,

according to the law.

He can be convicted,

perhaps even jailed.

When 2 rich man

lives in wanton luxury,

spends infinitely more than he needs

on food, clothes, amusements,

while others are starving, naked, wretched,
that is legitimate.

There is no law

to convict him.

The laws are made by the rich,
who make them,

not to convict themselves

but to oppress the poor.

If the poor made the laws,

it would be a different story.
The rich may then be seen

in their true colours.

When a rich man

owns hundreds or thousands of acres,
while there are others
who do not own an inch,
that is not robbery

that is because we must,
at all costs,

safeguard the sacredness
of private property,

which means just reward
for the labour of ancestors
so that descendants

may not labour.

When an employer

pays himself infinitely more

than the worker—than his own servant
that is not robbery

that is merely just reward

for education and culture,

that is the way '

to encourage initiative and enterprise.

3
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When a poor man

in desperation,

gets drunk,

picks a quarrel,

draws a knife,

kills,

that, obviously, is murder—violence,
punishable by death.

When company directors

sack workers with impunity

and so condemn whole families

to penury and want,

that is not violence,

because no knife has been used.

No knife need be used,

a peremptory word suffices.

Labour tribunals need not be feared overmuch,

loopholes can be found, laws delays, political influence.

When politicians and government officials—
whatever the party in power—

ignore basic needs and just complaints

of the people,s

on a vast scale,

daily, continuously,

that is not violence

because no blows have been dealt

visibly, materially.

No blows need be dealt

because

power, authority, influence

is on their side,

and the might of the armed services and police
stands behind them.

When religious leaders—

church dignitaries, mahanayaka theras,
church committees, dayaka sabhas—
embrace vested interests,

exert various dubious moral pressures,
enjoin passive compliance on the people,
in the name of religion and peace,

that is not violence—

only religious obligation and duty.
They talk endlessly, mouthing empty phrases
in out-dated language

on abstruse doctrines,

- -
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slaves to useless customs a
raising funds continuously
from the people

for buildings and institutions

and for bolstering their tottering position and prestige

nd superstitious ceremonies,

But they are silent and inactive

on the things that really matter, *

the things that really concern people—

social change, land reform, employment

human relationships, human dignity, '
involvement with the people,

being alongside the people

in dialogue;

for without dialogue,

without a truly sensitive and truly human relationship
there can be no inspiration, '
no teaching—no learning

no communion.

So our religious leaders, by and large,

remain aloof, out-of-touch, clueless,

irrelevant,

unheeding and unheeded.

And what about the police and the armed forces ?
Immaculate in shining uniform and belt,

they march faultlessly to step.

Supposed to be symbolic

of discipline, of controlled strength.

But their basic method, tactic, with the people—
a sound thrashing—guilty or not guilty.
Everyone knows it.

How do they keep the peace?

If a policeman’s hat is filched,

the offender may have to pay for it with his life.
If a soldier is actually hurt,

a whole village may be-destroyed.

Utterly disproportionate retaliation,

that is the order of the day

the cement of our society,

violence.

And now that there has been a revolt

all hell has been let loose, }

the innocent slaughtered with the gull_ty, .
the normal law of utterly disproportionate retaliation
writ Jarge. :

Many of the finest young people in the country—

2



mauled, mutilated and massacred.
All hell has been let loose.

No doubt there are decent individuals.

even some saints,

at all levels, at all times,

up to a point,

well-meaning, refined, conscientious people,
up to a point,

free speech, universal suflfrage, democracy,

up to a point,

fine buildings, shops, parks, temples, churches,

a certain outer polish and calm, )
up to a point, .
but also, always, dark, murky, turbulent forces beneath the surface— '

individual character and the character of society
is exceedingly complex
a strange mixture of good and evil.

Basically, the system stinks,

the system of law and order,

the system dominates individuals,

the ultimate sanctions rest on

violence,

no less violence,

because it is often hidden, indirect, subtle violence,
not recognised as violence.

Yes, in our society

thet®'is legalised robbery and violence
in normal times—

respectable men of power

in sangha, church, and state,
robbing in broad daylight,
violent,

spilling the blood of the people
continuously

in complete freedom,

with impunity,

proud and unrepentant, a
self-righteous, complacent. ‘
This is not a situation peculiar to Lanka,

this is as far as we have got
in our civilization,

in the world.

Violence rules

in the U.S.A., Europe,
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in the U.S.S.R.

in China

in Vietnam-—-North and South.
in India, Pakistan, Burma,

in Lanka.

Harold Laski

summed it up:

**The government of a people,
in the last resort,

rests on force.”

We have spoken so far

only of the relations between people
within a nation.

What of the relations

between nations?

The U.S.A., omnipotent, omniscient.
has half the income

of the whole world.

What proportion of it is spent

on the development

of under-development ?

infinitesimal.

Where is the justice of that?

Is that God’s will?

Australia and Canada, affluent nations.
have tiny populations

and wide open spaces,

while China and India, poor and struggling,
have teeming populations,
dreadfully over-crowded.

Where is the justice of that?

Is that God’'s will?

And what of Hiroshima and Viet Nam?
Let us not blame it all

on the U.S.A.. or the Soviet Union

or China.

Ve cannot absolve ourselves.
Hiroshima and Vietnam happened

because of hatred in the heart of man everywhere.

I am responsible.

It is my fault.

We must change ourselves,

change our society, our world. -
We must never finally commit ourselves
to the status-quo

anywhere in the world.



Another political scientist i\

has summed it up: o
“Kingdoms are robber possessions.

So, established law and order |
it is not as simple as all that.

There is established injustice,

established disorder, massive institutionalised disorder
naked oppression, '

masquerading under the guise of law and order,
continuously, all the time.

What has this to do

with that higher law and order,

that sublime dharma,

which takes precedence over all human laws,
and towards which all human laws must tend ?
That has been put very simply

by Karl Marx himself:

“From each according to his ability

to each according to his need.”

The Buddha, too:

*‘Go ye now, monks, and wander

for the good of the people

for the happiness of the people

out of compassion for the world."

And Jesus Christ:

"“The Sabbath was made for the sake of man
not man for the Sabbath,

therefore the Son of Man is sovereign

€ven over the Sabbath.’’

Saint Paul put it another way

““The written law condemns to death

but the Spirit gives life.”

—— E

So, laws and institutions
must serve the people
not dominate them,
they must liberate

not enslave the people.

All this, the people are learning.
There is a woild-wide movement of history—
a movement for liberatiop. )
So, however bad things may seem
let us always remember, :
the people are awakening,

| the people are op the march-




from slavery to freedom

f}rlom egotism to brotherhood—

the struggle for emancipation is goin f

that is the meaning of history, ”g i
the nature of man, ot dharma, of God.

We have to mould our society accordingly

patiently, ’

with invincible hope.

We have to go forward—

from a society that is still based

largely on violence and competition,

on an idea of man

as essentially selfish and corruptible,

to a society that will be based

essentially on community—on transformed human relationships
on free consent and co-operation, ’
on faith in the infinite possibilities of man,

under dharma, under God,

not Utopianism

but realistic as well as idealistic—

taking account of all realities,

both good and evil.

What further upheavals,

disasters, tragedies,

must we pass through

before we acknowledge this?

How long will we rest content

with a debased idea of humanity

the idea of the essential corruptibility
of human nature—

which has been the basis

of the status quo?

How far has this so-called realism got us?

Radical changes are necessary,
structural changes,

revolution, :
land reform, collective farms, reformed co-operatives,
changes in ownership, management, and production,
not merely in distribution,

also changes in worship and preaching, in teaching and learning,

changes that will bring about new relationships between people,

new attitudes, ;
changes that willl enable people to be people,

not merely animals_,
not merely things, instruments or pawns,

9



changes that will make possible
a new society, a new man,
a new heaven, a new earth.

It was for this essentially —

whatever else may have been mixed up in it —
that the Janatha Vimukthi Peramuna revolted,
and for this essentially —

nowever imperfectly underestood —

that many of them have laid down their lives.
They have been mostly youth so far —
young men and women, teenagers,

but they are rooted in the mass of the people,
in both towns and villages,

across the length and breadth of the country.

They had utterly lost confidence

in the leaders of this country,

both religious and secular,

of whatever established religion

and of whatever established party,

and they had utterly lost confidence

in the laws and institutions of this country —
that they could ever be reformed

by the normal processes.

Let us not dismiss them too easily
as misguided terrorists,

immature fanatics,

megalomaniacs.

How can we dare condemn them ?
They are our sons and daughters,
we have produced them —

we, parents, teachers,

priests, politicians,

employers, workers,—

they are our progeny

flesh of our flesh

spirit of our spirit,

we are responsible for them,

we must stand alongside them.

If they are in the dock,

SO are we.

Yes, they have been violent.
They have attacked police stations,
killed people,

10



damaged publj y
looted shgps,llc FEReT,
confiscated guns,
- (what multitudes of people
cven some temples .
had put their faith ii“;‘uﬁ’;‘,‘f"h“
Yes, they have been violeni
]?lut_ ng'ht1 Or wrong, [
their violence ha
s i ms been a response
our violence, our injustice.
We must recognise, acknowledge that —-
everything, just everything
depends on that.
Otherwise, there is no basis for dialogue
for reconciliation
for peace.
There is no hope at all,
if there is no heart-searching, no humility.
_anrt-searching and humility is not weakness
it is being strong enough
to face reality,
strong enough for peace.
We must get off our pedestals
of judgement of others
and judge ourselves,
only so can we speak to others,
connect, get across,
reconcile,
make peace,
peace that will last and make possible progress,
because based on justice.

But there was more to these young men and women
than violence.

Yes, much more.

There was idealism

somewhat Utopian no doubt,

but, nevertheless, idealism, .
and they were — so many of them — so committed,
ready to lay down their lives.

Also, there was a certain knowledge an_d awareness
of historical realities, and of the es;entml priorities.
There has been a long ferment of ideas

in the movement of the Left,
and this has had its impact on these young people —

though somewhat ill-disgested,

11
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and not fully articulate.

Quite a significant proportion

of the young intelligentsia of this country
has been involved in this revolt,

and of course not the intelligentsia only.
Our bourgeois middle-class left-intellectuals
have always felt that only they,

with their study circles and books,

are ripe for revolution.

But the peasants in the villages

and the workers in the towns

have suffered oppression,

endured, persevered,

and have preserved,

developed,

the will to resist —

they too are ripe,

perhaps riper,

for revolution —

a part of a world-wide movement of history.

The young people of the Janatha Vimukthi Peramuna,
children of these peasants and workers —

many of them in the universities or just out of them,
in the central schools or just out of them,

or just beginning to earn —

are heirs of all this.

There was also,

undoubtedly, _

a certain real love for the people —

they fought because they loved.

In the earlier stages especially,

in numerous incidents and encounters

there was genuine evidence, beyond question,
of their care for the people,

although they attacked government institutions.
Above all, they knew how to die,

heroically, for a cause, for the nation,

for the people, for religion,

as far as they could see.

Yes, for religion too.

Fundamentally, these young people

were religious,

they were not against religion

but against the practice of religion

as they saw it in their elders.

12



{t was not a complete vision.

Of course, there was much that was lackin
They did not wait to win the support .
of most of the workers in the towns

and of most of the peasants in the villages,

They lacked really substantial mass support
a serious weakness. ‘

Also, they lacked the faith and the patience

'to work and fight openly, non-violently,
for a revolution

of the mind and spirit

that, supremely, can bring about
every other revolution.

They did not place their faith
unquestionably, primarily, in love.
They did not believe

that love was a power

above every other power.

Are we surprised ?
Did we teach them what they lacked?
Did our lives testify to those truths, those ideals?

The Lord Buddha taught:

“‘Preach, monks, the dharma,

which is lovely in the beginning,

lovely in the middle,

- and lovely in the ending.

Explain both in the spirit and in the letter
the good life

that is completely fulfilled,

wholly pure.”’

The Buddha and his disciples

drew the people and liberated them

by the sheer attractiveness,

in depth,

of the dharma they preached,

and lived— o AP

: i ast of history and cu ; o i}
Eftlolgc\)fgso%;s}}uddhist Ig’hikkus and Buddhist laity in the present
drawn our youth or liberated them?

How compelling, in depth,

has been the dharma they have preached,

and lived?

The Lord Christ said:
**1 have come



that men may have life

and may have it in all its fullness.

1 am the good shepherd;

the good shepherd lays down his life
for the sheep.”

The Christ and his disciples drew the people and liberated them
by a dharma preached in all its fullness,

and by a life lived in all its fullness,

in sacrificial care and service of others

an inspired past.

But have our Christian ministers and Christian laity in the present
drawn our youth or liberated them ?

How full in sacrificial care and service of others

have their lives been

or the dharma they have preached ?

Karl Marx taught:
“From each according to his ability
to each according to his need.””

It was a philosophy and a programme

for both justice and efficiency,

forged by both head and heart,

a union of realism and idealism,

an identification with the oppressed masses,
a call to liberation

that has fired the imagination

of modern man.

It achieved positive results,
though limited,

nevertheless, first fruits,

in Russia, China, -
Cuba, Tanzania,

and elsewhere.

Our traditional left parties and leaders,

in this country,

certainly drew our people

and prepared the way for liberation—

in fact, a fine record.

But have they held our youth in the prescnt 1

or lost them?

What has happened to the original sacrificial fire ?
What has happened to the living links with the masses ?

Who are the misguided ?
Who are the terrorists?
Who are the robbers ?
Who need rehabilitation?
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Comment

This has not been an attempt to writg poetry.
arranged in a particular way in an attempt to put ce
as simply, clearly, and briefly as possible.

W(_)rds have been
rtain things down

It may be dismissed by some as exaggeration. However, it is very
necessary that a serious attempt be made to understand the violent

protest of young people today against those in authori &
laws and institutions. hority and their

- Ahistorical parallel may help. In 1517, Marti is
nmety-five theses against the Church on the ChurghL(liléggragoé\tgﬁg?
burg. This was a ruthless exposure of the corruptions in the doctrine
and practice of the Christian Church of his day. It was a violent pro-
test. It was the beginning of the great Protestant Reformation.

One can imagine the Pope of that time—no doubt a man of im-
mense refinement, erudition, and culture—meditating in his Chapel at
the Vatican Palace in Rome and gazing at the frescoes on the ceiling:
these frescoes had just been executed by Michelangelo, the greatest
artist of the time and possibly of all time; they represented a magni-
ficent spiritual vision of the heights and depths of the universe, of the
total reality.

One can imagine the Pope thanking God for this supeib achieve-
ment of the human mind and spirit, which was, moreover, a product
of the Church and commissioned by the Papacy. And then, one can
imagine the noble Roman turning to contemplate the violent protest
of that vulgar German monk, a coarse Hun, who had dared to question
the integrity and credentials of the successor of St. Peter, the chosen
apostle of Christ himself!

Such are the complexities and the ironies of history. The protest
of Martin Luther and subsequent developments led to much division,
strife, and bloodshed. All the upheavals and tragedies of those times
are, of course, to be deeply regretted. But, in the perspective of his-
tory, there can be no doubt that Luther’s protest was a valid one and
that the Protestant Reformation was an integral part of the evolution
of the best modern traditions of democracy and liberty.

The Religious Scene

I really do know at first-hand what a deep and lasting impact the
Buddhist religion has made on the life and culture of the people of thls
country, and how this life and culture of the ppop}e has been _sustau:is
and nourished through the centuries, despite foreign donugatlox) ain;_ffx
long and progressive decay of indigenous institutions an ~ social life.
The Sangha and the people deserve great credit for all this.
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I believe that, by God's grace, 1 have a deep respect for and com-
mitment to the 1eligions of this country. But, nevertheless, I am sure
that the time has come for some very plain-speaking. Our religious
leaders, clergy and lay, and religious power centres (of all religions in
this country) are, by and large, with only few exceptions, hopelessly
out of touch with the people and thus clueless with regard to the things
that really matter to the people.

Too many of our powerful bhikkus still live in a medieval world
and keep hankering after the glories of a past age. Their attitude to
the modern world is dreadfully puritanical and narrow. They cannot
possibly win our youth if they persist in this attitude. Then, they are
allied to powerful vested interests and, naturally, have no real interest
in radical social change. Their sermons are full of philosophical and
scientific arguments for the truth of Buddhism, and of vague moraliz-
ing, but show very little understanding indeed of the great movement of
liberation that is sweeping the whole world and so exciting our youth.
Above all, there is a lack of real dialogue with the people. This is
accentuated by the persistence of absurd medieval habits. For in-
stance, bhikkus do not greet others in the normal way, and laity are
not supposed to sit in the presence of bhikkus or, if they do so, must
sit at @ lower level. This is supposed to be a way of honouring the
sublime Dharma. This sort of attitude may have been very charming
and fitting in a medieval setting but it is utterly out-of-date in the
modern world. It is extremely doubtful that the Buddha himself
moved about among people in this way. At any rate, it is impossible
today to really get alongside the people in this way and develop a really
creative and worthwhile personal relationship, based on mutual con-
fidence and trust. I am not suggesting that true indigenous values
should be thrown overboard. But there is an urgent need for libera-
tion from outworn attitudes and forms in order to creatively work out a
living synthesis of the old and the new.

However, things have begun to change. There have alw.ays. been
representatives of the Sangha, who have actively participated in libera-
tion movements, and today, quite 2 number of young bhikkus have
been involved with the Janatha Vimukthi Peramuna. Then, the
young lay Buddhists, who form the core of the Janatha Vimukthi
Peramuna, are basically intensely religious. They are not much con-
cerned with traditional rites and customs but they are certainly cons-
cious of a deep sense of loyalty to Buddhism and their motherland
and have a passion for social justice, with a considerably intelligent
understanding of the issues involved. Moreover, they have shown a
deep commitment by their readiness to lay down their lives. There
are innumerable authentic stories of the heroism with which they met
ruthless mauling, torture, and death. The great cry with which they
faced the bullet was: *“Mau bima nethnam maranaya’’ (The mother-
fand or death) or “Janatha Vimukthi Peramunata Jaya Weva” (Victory
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to the People’s Liberation Front).
numerous examples of considerate t
of the conflict have won a great d
large sections of the people—even
their views.

. But, of co(lixrse, it ]Cannot be said that thege
fully-integrate _people. Caught between two w

they have deep inner conflicts, which often erupt in?faﬁ?i)l;m%fglrlig:tsé
and tragic anc_i €ven petty ways. In the present conflict, too they have
under increasing pressure from the security forces and civilian helpers
reacted with cruelty and revenge. They are really very complex char-,
acters and indiscriminate praise as well as indiscriminate blame are
both out of place. What is needed is a truly human attitude to them
that is both sensitive and firm, and the development of a dialogue’
relationship.

young peopleare mature,

The Christian power centres are, generally, no less cut off from the
people, clueless, and out-of-date. Christians in the towns have been
heard to congratulate themselves: “Our Christians have behaved
well in this crisis. We have not got involved with the J.V.P.”” But
there is no reason to be so pleased about this. As someone has
pointed out, this i1s like suggesting that the Nobel Prize for Peace
should be awarded to paralytics. If Christians have not been involved
in the J.V.P. this has been because they are not generally interested in
radical social change. Our church services, sermons, and religious
instruction of the young have very little relevance to the real problems
of people and the deep movement of history—the social cataclysm—
in our midst. Our ideas of God, faith, and prayer smack far too much
of magic and superstition. These have to be re-thought and renewed.
When we think of witness we still think far too much in terms of making
others Christians rather than in developing genuine human relation-
ships, at depth, in a common search for the truth and a common action
for justice.

However, here too, change has begun. Radical groups like the
Christian Workers’ Fellowship and the Outlook group are work{nig
vigorously to develop new attitudes. There is a ferment in the C}luvl % 1
at large. There have certainly been Christians involved in the J.V.P.

though it is not known how many.
[ have not associated sufficiently closely with Tamil and Muslim

people and their interests to comment with much certai.nt){) '?st;g'?lt]\;htifr:
attitudes. But I believe that the situation herc?, too, is basically

same.

They have the normal—though, no doubt, S%} j(t)u:j;prﬁ:‘lzn;;;&;
sociated with being minorities in this country. : et, - ghis SOUBIrY:
outstanding contributions to the history and culture
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in the past, there have been great leaders who thoroughly identified
themselves with wide national interests. For instance, Ananda Cooma-
raswamy, @ Tamil, was a2 world authority on Buddhist as well as Hindu
religion, philosophy, and culture. He was a man of the world who was
also a spiritual giant. There were others, too, though not all, of course
so outstanding. But the present leaders of the Tamil community
appear, on the whole, to be a sorry contrast to that kind of univer-
sality of vision. There are too many small, petty men among them—
complacently convinced of their own integrity and infallibility. But
there are, already, vital younger elements who are making their pro-
tests heard and their presence felt. The Muslims, who also have made
their own distinctive contribution to the life of this country, had also
tended to get out of touch and be exclusively concerned with their
own material advancement. But they have recently begun to show
remarkable flexibility and vitality in adaptation.

It is highly probable that there are many more Tamils and Muslims
in the J.V.P. than is at present generally known.

The Political Scenc

Let us give credit where credit is due. There have been doughty
fighters in the movement for independence. We can salute them.
There have been great workers for important social welfare measures.
We can salute them too. So far, we have been speaking of those who
are now regarded as conservatives, Then, there have been the tra-
ditional left parties who have done a great work, amidst constant op-
position, in preparing the ground for socialism, and the Sri Lanka
Freedom Party who, under S. W. R. D. Bandaranaike, made a very
important break-through in 1956. All credit to them too.

Now, to come to the immediate present. 1t was Mrs. Bandara-
naike who was able, through sheer strength of character, to forge and
hold together a United Front of the Sri Lanka Freedom Party and the
two traditional left parties—the Lanka Sama Samaja Party (Trot-
skyist) and the Communist Party—and thereby make possible the
defeat of the conservative United National Party who had staged a
come-back (1965 to 1970). The situation was thus open for a real
socialist advance.

In some respects, a promising start was made in the first lew
months. A State Trading Corporation was set up, the reform of the
Cooperative Societies was being taken in hand, plans were being drawn
up for a new Constitution on radical lines, and a substantial amount of
money was set apart for creating employment.

But, on the other hand, a terrible rot set in right from the \cr_\f
beginning. No sooner were the elections over thanfrantic transfers 0
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government servants, mostly teachers. wer :
favourites. = As a result, some schools hecame évcr-stpn s d} rewarding
1md.er—sta_ﬂ'ed——m Some cases the situation was Jud iél.gllf a}f,’d others
ren certainly suffered. Then, the first set of 2500 apnoi . he child-
unemployed graduates were given on the basis of hrb){)q lnl.m?gts for
M.Ps.. and not on merit. The M.P's certificate becaﬁcpao‘gingdqu'

. <

non for employment. Jobbery and nepotism made things worse

Originally, it had been necessary, in the inte justi
domination of privileged interests t}hrough the ﬁ;ﬁ:ﬁgﬁf&cz}lgﬁyge
broken by political intervention. In the process, political interventiog
was resorted to for party and personal ends. Gradually political in-
terference became the order of the day. It reached extreme proport-
ions in the period 1965 to 1970. The period following the I1970
election was & violent reaction to what preceded. M.P’s and Ministers
scemed powerless to resist these pressures. Certain wrongs were
righted. But new injustices were perpetrated. The people’s con-
fidence in the government was fairly severely shaken by this kind of
thing. Matters were further aggravated by the sudden compu!s_ory
retirement of government servants over 55 years. This affected whole
families, and the government ignored protests from various associa-
tions all over the country.

Then, even more serious, the government prevaricated on the
subject of Land Reform. This was a vital matter. Taxing the rich
is only a half-way house to socialism. The fundamental structures of
society remain the same. Changes in the structures of ownership,
management, and production as well as distribution, which will enable
thetransformation of human relationships, are, thus, essential. Butthe
government began to emphasize the difficulties and to point out the
serious financial problems involved. It began to look as if the govern-
ment had not the vision or the will to undertake radical change. The
fact that several prominent members of the government were extensive
property owners made matters worse.

Also, there was delay in implementing the promise of People’s
Committees and finally a scheme was put forward where the ultimate
power to appoint both members Qf the Committees and the Chairman
was vested in the hands of a Minister.

So, very rapidly, opposition began to build up against the govern-
ment. This opposition was spear-headed by'the Janatha V;mukt'h!
Peramuna in an extremely lively and imaginative manner. Here w’s
a group of young people with vitality and with dynamic pfersonlﬂ.htlts‘
who expressed themselves very forcibly in choice and telling phrases

in the Sinhala language. They drew enormous crowds, though mostly
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young people, to their meetings. It soon became evident—through
2 somewhat elaborate programme of simultaneous posting of slogans
throughout the country——that they had supporters in most parts of
the country and were 2 highly organised movement.

The government attitude to this movement was the saddest
part of its record. There was vigourous denunciation of it from
public platforms and a public statement by the United Front condemn-
ing it. But there was no attempt to get on terms of dialogue with it —
no attempt to approach it at a human level. No doubt, it was a
novement with dangerous tendencies and the governement would
have been justified in investigating it and even, perhaps, taking a
certain firm action against it. But the tragedy lay in its having no
clues to approach a vital and powerful section of the youth of the
country in @ human way. They just could not connect or communi-
cate. Tiis was a serious failure at the political level. And it still
remains the basic problem of the government. It should perhaps
be added that there were certain back-bench efforts to maintain a
really radical tone. Also, there may have been certain behind-the-
scene approaches. One government M.P. has been arrested since
the revolt.

Earlier indications (that is, fairly soon after the May 1970 election)
were that the J.V.P. were prepared to wait about two or three years
to see whether the present government would deliver the goods. Mean-
while, they would act as a pressure group and at the same time prepare
themselves vigorously for action, in case the government did not
measure up to the radical changes that were necessary. It is still
being hotly debated as to what precipitated the decision to revolt in
April 1971*. Was it rapid disillusionment and disenchantment with
the inner attitude of the government and its leaders? Was it the
influence of other leftist forces — either foreign, local or within the
government itself? Was it the influence of ‘‘reactionary’ rightist
forces, whether foreign or local, which attempted to use the J.V.P.
for its own ends,that is, to overthrow a ‘‘progressive’” government ?
Did the J.V.P. sense that the goverment was hot on its heels and 1t

* The choice of the actual day, also, is most interesting. It was timed for
(in fact a little before) the traditional or indigenous Sinhala and Tamil New Year
and also the Christian Faster. This choice was denounced by certain leaders of
society, who interpreted it as an indication of contempt for traditional religion
and culture. But leaders ofsociety often forget the essential purpose of the
various ceremonies of the New Year, and are themselves therefore guilty of
unfaithfulness to traditional religion and culture. The New Year ceremonics
are meant to be essentially a time of renewal. ., There has to be remembrance ol
the past-with thanksgiving and penitence-in order to go forward with new visioils,
new cxperiments and new ventures in the present and the future. It is when
people forget this that they get tied down to out-of-date and lifeless forms and so
hecome separated from the real peeds of the people and corruption sets 1n.
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was & case of now or never?
elements in the J.V.P. over
power-hungry forces?

Were genuine radical a;

Wd idealistic
powered and dominated A ealistic

corrupt and

Here, we are in the midst of rg ing controversy :
exponents of opposing views produce agppgrent]y Coo‘r‘l-\r}ﬁlyléinPagh!gnmc
in support of their positions. In such a situation, it is im go :'_lblencc
give an objective survey of the facts or a detaéhed‘inte}; i
Also, it would be unrealistic to expect pretation,

any one theory to fit al th
facts, nor would a purely rational explanation s .
emitihen suffice, as
irrational forces also operate. S confused and

~ However, the sequence of events in the last few months or so is
fairly clear. The expectation of a counter-revolution (of Rightist
forces) and the need therefore to be prepared to meet this threat hagd
always bcen_part of the thinking of the J.V.P. In a great mass rally
in Colombo in August 1970 they had declared publicly}hat they would
support the government if they pursued a radical programme and had
promised help to protect it in the event of counter-revolution measures.
In a similar highly successful mass rally in Colombo on February
27th the following year it was now evident that they believed that the
expected counter-revolution would be directed against them. Rohana
Wijeweera, who is popularly believed to be their leader, declared that
t]lqley would take action only if the government attempted to suppress
them.

They must have started secret manufacture of hand-bombs
on a large scale early in 1971 and about this time they also began
to step-up their recruitment of the youth — especially the younger
element, including teen-agers. There was tremendous emphasis in
their whole thinking on the need for action as contrasted to endless
discussion and planning.

On March 6th, there was an attack on the American Embassy
in Colombo. This was almost certainly engineered by another
opposing group of youth with intent to incriminate the J.V.P. A Police
Officer was killed as a result of this. This alarmed the Police and
thoroughly alerted them.

On March 10th, there was an accidental explosion at Esalamullz
in the Dedigama area(in the interior) in which five youths were kll‘lcdd.
The government declared a State of Emergency on March 16th .1hn ,
began to deploy the military. On March 20th therc was a furl ir
accidental explosion of bombs on the Peradeniya University 'Cld‘mpul.’.
It was now obvious that the J.V.P. was arming itself on a wide ;ca (i
and the hunt was really on in earnest. By the beginning of / pr:1
nearly 500 had been arrested by the government since the declaratio
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of the Emergency. The J.V.P. obviously felt that they could not
wait any further. So they struck on the 5th of April—beginning
with a series of simultancous attacks on Police Stations throughout
the country.

The question of the actual extent of foreign influences is too
complicated and the facts too obscure to be gone into in detail here.
Soon after the outbreak of the revolt, the Ceylon Government asked
all the officials at the Embassy of the Democratic Republic of North
Korea to leave the country (but diplomatic relations were not severed).
It is known that there has been a lively Ceylon-North Korean Friend-
ship Society in action. It has not yet been disclosed whether anything
further lay behind this. Increasingly, Ceylon will be open to diverse
influences from various quarters of the globe. We are, after all,
approaching—or rather groping towards a ‘“One World”’! We have for
long been open to innumerable influences from the West—political,
religious, cultural, and financial influences. We have survived. . Now,
the influences from the East are increasing. There is no reason to
be alarmed about this. We will survive. We must trust the people
of our country and act wisely towards others. History has shown
that small nations can hold their own among larger powers. Todav,
Viet Nam is a conspicuous example of a poor and comparatively iso-
lated people holding out against the most powerful nation in the world
(and one which has many allies). The will of a united people for sur-
vival and liberation is an incalculable power. Also, there are various
balances of power operating in the world.

. So, instead of opting for any one theory that is partial to any
particular side and reacting against others, what is necessary, at this
time, is to understand the real nature of the conflicting forces and to
work towards integration and reconciliation.

There is conflict everywhere in the world—conflict between nat-
ions, conflict within nations, and conflict within the heart of man.
There is conflict between the world that is passing away and the world
that is struggling to be born.

So the nature of conflict itself has to be understood. The vio-
lence used by the J.V.P. has to be understood in the context of violence
in the world and violence in Ceylon. Here is the crux of the matter.
So many people entrenched in various positions of power, privilege,
and comfort have reacted in outraged horror at the violence of the
J.V.P. Butthey have been too self-righteous and complacent to under-
stand the violence that they themselves have been guilty of. They
have to learn that the law and order they boast of has often been 2
disguise for ruthless exploitation. It is true that we have inherited
certain valuable, even great, traditions of justice and liberty, which
have served our society well—up to a point. For these we must be
thankful. There are, certainly, things that have to be treasured and
guarded. (Also, things that may have served their day angi can be
dispensed with). But it is precisely the best that we have inherited

22



that 1s the starting poi e ‘me : -
standing the need fg.cn! chrzll.ln;(e)ra;gtré:i{li‘}]%;nitggf. ,.(t)l(l)rr society. Under-
our own hest traditions. We have taken pi‘id‘é in tl?élrngemg phsicy
1'1)1;:11111181 Itlhtlb‘smtclilj.it 118\'6 been ascribed to Lu.x1ka—Encﬁ2:¥tggn¥I]cl:-
: he Indian Ocean, the arma - : ha
Dharma). We now have to face tlljlgdfglltaolf?ir’li%;‘ejgtfhﬁaf:]gnd P(‘) 1 th-'?
also have among us tragic oppressions which are a sEate'of ‘e':'stablqr}:‘;
1q_|ust1cc—cstabllslled disorder. Violence that is subtly exe 5 ii'
hidden, and not recognised as violence can be iﬁﬁnitely gfeart%feili

effect than isolated outbreaks of viole - . [
: § nce, which are easil o
to be violence. - asily recognized

. The violence of the J.V.P., therefore, has to be viewed in the light
of the v1ol§ence that lies behind the massive institutionalized iﬁjusficc
of our society. Further, if the violence of the J.V.P. arose out of &
concern fc_)r Justice, then that violence can, in a sense, be said to have
been motivated by love—even though it may not be the highest form
of love, and even though it may be mixed up with less worthy motives.

If this is recognized, there is a basis for reconciliation, for inte-
gration. Ceylon stands between the Western and the Eastern power-
blocs. Sheis non-aligned. But, as S. W. R. D. Bandaranaike pointed
out very forcibly at the United Nations, non-alignment is not a nega-
tive, uncommitted policy. He said: ‘““We are committed to the hilt.”
His own commitment to his ideals led to his death at the hands of an
assasin. The government of which the present Head is his own wife
should surely appreciate the commitment of young people who have
given their lives not only in this country but in similar ventures in
other parts of the world. In another earlier memorable speech on the
day Ceylon gained her Independence, Bandarznaike said that Britain's
granting of Independence to Ceylon did not arise out of weakness.
[t was an attitude that ‘‘was strong enough for peace.”

So there is the task of integration. At the political level, there
has to be integration of the best in the world order that Is passing away
with the best in the world order that is struggling to be born. (o
Chi Minh’s North Viet Nam had the courage and imagination to pla]c?
a quotation -from the American Declaration of Inc‘q:)lc;ndence at t Al;:
head of their Manifesto for a new and independent Viet Nam.)q[ \
the cultural level, there has to be integration between xj}odter% ;mlét
and indigenous values, and at the religro'us. level thercﬁ lutsd grn * ilo-
gration between the traditional world religions and thr: mloe i
sophies of Marxism and Secularism. Itis because people ha

; : . - des. that there have
; A = e ning, in their attituces, =iy e
so narrow, confined and confining, New life and energy refuses

been so many explosions and outbursts. d antl
A : . mitted &
to be cribbed and confined. Thus we need to be hoth com
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open if the work of integration is to go forward. It is through inte-
gration™ that reconciliation and peace will come.

Now we must return again to the actual April assault of the J.V.P.
On the 5th, a series of simultaneous attacks were launched On numer-
ous police stations in various parts of the country in both town and
village areas. Other points of attack were such public utilities as
bridges, banks, telegreph wires, and shops. Guns all over the country
both in private homes, firms, institutions, and estates were seized.
The insurgents had large supplies of hand-made bombs but, on the
whole, were not very heavily armed.

It was an attack that really shook the whole country. Very few
had realised how wide the power of the J.V.P. had spread and how
strong it was. (From the outset, it was essentially a secret movement).
But they generally had not the support of the village peasant and the -
town-worker. Even of the youth of the country they were a minority.
They got control over only a few areas. They failed to seize power.

The government security forces went into action and within the
first week it was evident that they were getting the upper hand. The
rebels took to the jungles in many parts of the country. Later many
have surrendered or been arrested. With increasing pressure being
put on them both by the security forces and certain civilian helpers
the rebels have retaliated by the burning of buses, post offices, and by
attacks on the civilian population too.

The exact situation at the moment (end of May) is not clear.
Anything that is written now may soon be out-of-date. There are
many who believe that this attempt to seize power was a trial blow—a
trial of strength—that more is to follow in the future—that there are
many in the movement who have still not come out into the open—
that this will be a continuing struggle.

The part played by the security forces has now to be considered.
Certain hard things have to be said. But it must be said that this is
essentially a criticism of the system and not so much of individuals.
Many individuals of the police and the armed services showed an out-
standing devotion to duty and a fine, courageous spirit at a time of
great personal danger. The country as a whole owes a great debt of
gratitude to them. The government had no alternative but to tak_e
{irm action and for this it had to rely on the security forces. Also it
must be remembared that many in these security forces come from a

* Integration is to be distinguished from syncretism. In syncr_ctisn}"divcrscé_‘:le-
ments are combined but do not harmonize. They still pull in different direc-

. tions. Iniptegration diverse elements are united in true harmony that is
creative and positive in its results.
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hl;wkgr’oum!. very similar to that from which came the y
the I.LV.P. These are, to some e '
tionary ferment. Also it is felt

i h oung men of
Xtent, sensitive to the zeneral revoly-

that there has been s i '
5 ‘ ’_ - - ~ n 50 ‘ I
of the I.V.P. into the secy rity forces too. ey

: Bu& the system was such—the system of a socicty
tasis of violence—that an unspeakably tragic situ
The nprmal law of_ utterly disproportionate retaliation came into
operation. The police, who had been directly attacked reacted more
17¢rocm_u.\ly, on th’c whole, than the armed forces. The ’innocent sufl-
ered with the guilty. 1In fact, all hell broke loose. This does not
mean that it was everywhere the same. There were many areas in
the country that were not directly touched by the conflict. There
are many people who have not themsel ves seen any conflict as such
But there is no doubt that the spirit of hell was let loose. Many of
the finest young people in the country have been mauled, mutilated.
and massacred. Many village homes have been burned down. For 2
country with a small population (about 12 million) the numbers
affected have been fairly considerable. It s impossible to give num-
bers but there is no doubt of the tragedy of it all. )

organised on the
ation developed.

The hunt goes oni.  People are still being arrested. (The shooting
of arrested people has been a common feature of the whole action.
This has continued well beyond the frantic early days of the revolt.
Exactly what proportion of those arrested have been shot will never
be known but, undoubtedly, large numbers have been shot.) Suspects
are being rounded up. Many of those who had been known to have
held radical views or associated with radical thinking have been quest-
ioned. More are being investigated. Petitions by and information
from various people—many of them by those bent on personal re-
venge—are being followed up. Many who have had no connections
at all with the J.V.P. have suffered. Will this go on indefinitely?

Here, a fundamental question must be posed. Are the J.V.P.
essentially a comparatively insignificant minority of misguided youth
who have been indoctrinated and led astray by a coterie of _power-
hungry politicians? If this is so, a policy of continued “‘mopping-up
will succeed. But this is not the case. Whatever their weaknesses
may be and whatever other elements may be mixed-up with them, the
J.V.P. are essentially part of a movement of history and have spon-
taneously sprung up from the heart of the people. Their strugglf_ is
part of the struggle for liberation throughout the world. ‘SQ a po iC)r
of “mopping-up” will not only fail, it will 2ccelerate the dey eI(t)merlle
of the very tendencies that are sought to be checked, though ata ggl
cost. Tneir movement has already been strengthened by martyr Onjj
and every innocent person suffering at the hands of the securit'y !or;:;t
tends to turn an increasingly larger number of pecople ag2inst the
government.




We now turn to a consideration of the action of the government
in this crisis. The United Front government had come into power in
the May 1970 election with an overwhelming majority. Clearly, they
had no alternative but to take firm action to put down the revolt. For
this, they had to turn to the security forces—that is, the armed forces
and the police. Various military men were appointed s Coordinating
Authorities in different areas and, to all appearances, were given a free
hand to go ahecad. It has already been pointed out what followed.

To what extent the government tried to mitigate the excesses of the
security forces is not known. Certain private admonitions must
surely have been made? But the people got the impression that no
such attempt was made. Some maintain that the government gave a
firm order to destroy the rebels, and a public broadcast by a prominent
Minister at the height of the crisis, in which he assured the people that
the rebels would be *‘ruthlessly stamped out™ lends support to this
view. Also, while several public announcements were made by the
government in which the security forces were congratulated and
thanked, none of these contain any admission of the severity of their
methods nor any word to restrain them.

If some way had been found for certain responsible members of
the government to be positively associated with the Coordinating
Authorities to ensure that justice was tempered with mercy, things may
have been different.

In the early days of the revolt it seemed that all the Ministers and,
with some exceptions, the M.P’s were, as far as is now known, not to
be seen in their electorates. It is quite likely that they felt their lives
were in danger and went into hiding. One M.P. was injured and his
story, with pictures, was splashed in the newspapers. But, signi-
ficantly, there were no government*martyrs!

The civilian population, on the whole, did not take an active
part in the struggle as such. It has already been pointed out that the
J.V.P. had not the supoprt of most of the town workers and the village
peasants. In fact, large numbers of them arestrongly opposed to the
J.V.P. They could not actively help the security forces as they werc
unarmed but they played a very important part in keeping the essential
services going. A few also helped the security forces in @ volunteer
capacity and in certzin arcas vigilance committees were formed. But
there was also a great deal of sympathy for the young peoplc \}'ho
were being attacked. If the government had followed a more enligh-
tened policy in puiting down the revolt, they would almost celztal.lply
have received verymuch more wholchearted support from the civilian
population.

% The word government as used here does not include the security forces. There
were, certainly, many in the sccurity forces who gave their lives in the .dcfence
of their country. This is deiiniicly something of which the whole nation can
be proud.
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_The Prime_ Minister's broadcasts to
during the crisis were, on

call to the rebels (towards the end of A

by a local newspaper as ‘g high-water mark of state ip.” i

was an exaggeration. The call was addressed ““to Irslrlrslgﬁlsc};ég . you’{}}:’l's
It was not done at all imaginatively — it was just normal olitical
behaviour. (If it was addressed, for instance, ‘““to our scI))ns acd
daughters who. have rebelled against us”, that ;zvou!d. certainly haI:'e
been extra-ordinary.) Furtlker, it was not an “amnesty”’ ‘as certain
quarters have called it. An amnestry is a free pardon. ’A. pardon
as such, was not a part of the offer. The assurance that the Prime

Mipister g~ve was that those surrendering would not suffer violence.
This was, of course, good common sense.

The Prime Minister made a further important announcement.
Those surrendering would be rehabilitated and thus prepared to re-
enter society as normal human bzings. This was certainly wise and,
to some extent, promises well for the future. A committee was appoin-
ted for this purpose. This Committee is now (with the help of two
hundrec_l Interogaters) examining those who have surrendered and is
classifyiig them according to the seiiousness of their involvement.

- Plans are bzing worked out for their rehabilitation in various ways —
re-orient:tion classes, practical work in agriculture, reconstruction
etc. (About 12,000 young people —including serveral kundred
young women and girls — are being examined at the moment. This
figure is said to include those who have been arrested. It is believed
that the number of young people actually involved in tke J.V.P. is
about 40,000. But this can be only a rough guess. The greater

number of those who have surrendered are likely to be on the fringe
of the movement.)

However, it is not yet clear that there is a sufficient spirit of
dialogue in tae attitude of the government. If the whole concept
of “rehabilitation” is to have any chance of being applied successfully
it is of the utmost importance that those responsitle for the work
of rehabilitation should understand the nature of the issues involved.
There is a real sense in which the whole society to which we belong
has been misguided. Our whole society has been involved in violence.
Therefore our whole society needs_rehabilitation. The guidance
and care — and this may, of course, include a wise and firm reproof —
that has to be exercised in a special way over the surrendered and
arrested youth of the J.V.P. must be part of a radical reorientation,
with serious self-examination, of our people as a whole, including,
of course, the government.

As this is being written there are encouraging reports in the

press that the government intends to go ahead with radical measures
for land reform, changes in the educational structure, a dynamic
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housing policy etc. and that these decisions are being taken jointly
by the Ministers of the United Front —the S.L.F.P. the L.S.S.P.
and the C.P. This shows that the Prime Minister tas succeeded in
continuing to hold together the three parties of the United Front
and intends to press on with a radical programme. This is a2 remarka-
ble achievement for there must have been a strong attempt behind
the scenes from the Right to break the alliance of the Leftist parties.
In fact there were persistent rumours that certain Ministers would
be dropped in a Cabinet shake-up. However, the problem of transla-
ting intentions into action still remains.

There has been some very strong criticism against the government
in this whole interpretation. But it is, nevertheless, the contention
of this interpretation that, whatever the faults of tke government,
it has a clear right to rule at the present time. There is no feasible
alternative at the moment. No one would seriously suggest that the
U.N.P. (the Conservative party that is in the Opposition) would have
done better in this crisis. It may well have done worse. The faults

of this government in this crisis are essentially the faults of our Society
as it is at present organised.

This interpretation is being written to help stimulste the search
for a deeper understanding of the issues involved, which is urgently

necessary if further tragedy is to be averted and positive action under-
taken for the future.

But the final word must be one of hope for the future — invincible
hope, unflinching determination, and patience! Even at the starkest
moment of tragedy there has always been hope, for it is not a meaning-
less struggle —it is part of the struggle for the liberation of man,
and that struggle will always go forward, whatever the set-ba;ks,
as long as there are people who believe in it. Every conversation,
every encounter that develops this understanding can be a step forward,
an opportunity for the confirmation of hope, a promise for the future.
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Note on Previous Editions

“Violent Lanka' was first written in the heat of events i
; nts
1971. A few typed copies were circulated. i |

A year later this was published in mimeograph form and a second
edition of this was produced about six months later.

S 9A72$inhala translation was also published in mimeograph form
in .

The present Bishop of Winchester, then Canon John Taylor
General Secretary of the Church Missionary Society, published thé
verse section of it in England with the CMS News Letter No. 375
November 1973, and an abridged version of the prose section of it

was published also in England by Sir John Lawrence in the Journal
Frontier, Vol. 16 No. 4, Winter 1973.

A complete English edition was published in book form by
Gazelle Books Co, P. O. Box. 21267, Nairobi, Kenya, in 1975.

A Thai translation of it was published by the Komol Kimtong
Foundation, 1715 Rama 4th Road, Bangkok, in 1974. A Norwegian
translation was published in the Journal Kirke Og Kultur No. 1, 1975,
Gyldendal Norsk Forlag. Two German translations have been
made. One of them has been privately circulated by a group, in
mimeograph form, in 1976. The other translation, produced by the
publishers Jugenddienst — Verlag, has not been published yet.

Besides this, extracts and quotations from ‘’Violent Lanka”
have been published in various books, journals, posters, etc. in Sri
Lanka, India, England, and elsewhere.

Other Devasarana Publications
(A Selection)

If They Had Met (1968)

Manifesto for a New Reformation (1970)

New World Liturgy (1973)

Judgement Again At Peradeniya! (1976)

Living Dialogue (1977)

20 cuofurd e gmemas (1970)

SO Eema (1972)

50 ocd Dofern (1973)

Pe0s HRDAB eddhegmed (1977)
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Comments op “Violent Lanka”

How valuable and yeast-like even s
al St-lnk mall grou i
‘c‘l\e{?;gmerﬁsnf;?d) perfor{r_ung in present cirftimsltjasnc(:g?agmugiaglg
work of & iruc post, whose via) e B0 At Peradeniya™ are the
_ ‘ A ctio:
placent times is to disturb meaning, am:il tltl)1 xt-gisci iohgfg;ergnz:gg.c&n;
ungge and hackn_eyec_i phrase. People (in the increasing ma%ri
and especially so in times of a kept press and creeping fascis J) 4
content to go along with ready-made and current opinion, and ge;r::r:lll-e
received formulas_. They will be outraged by the umeﬁ;led ra 4
ments of the reality around them. hiss

H. A. L. Goonetileke, Librarian, Peradeniya Campus,
University of Sri Lanka.

Whenever people ask about '71, I find the best thing is to g
them **Violent Lanl_ca" toread. Then one can start to discﬁss. Of'tl:; ‘
no further explanation is necessary. 1 have been re-reading it myself,
It is really S0 good, its simplicity and clarity, and truly fine balance
between objective description and feeling. Its language is so simple
that even people whose English is not good can not only understand
but also appreciate it.

Suriya Wickremasinghe, Attorney-at-Law,
Civil Rights Movement, Sri Lanka.

The subject of the poem is the injustice and ruthlessness—both
open and hidden — in society. . ..It is relevant far beyond Sri Lanka
...... It involves the reader personally and feelingly in an issue which
is too often discussed theoretically and controversially.

The Rt. Revd. John Traylor, Bishop of Winchester, England.

b ]

Words pop out of the pages of “Violent Lanka"™ with immense
vitality. The jssues discussed pertain specifically to Sri Lanka, but
they are applicable to any country in the world, and in particular to
countries of the Third World. The major intention is to focus on
the expropriation, injustice and violence practised by people in
positions of authority in any society in the wqud, and to point out
that there is an increasing desire of people to liberate themselves from

exploitation and oppression.
Abel Ndumbu, ““Target’’, Nairobi, Kenya.
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