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INTRODUCTION

Lady Lilavathi Ramanathan Memorial Lecture
is &an annual event which usually takes place early
in the week following the General Convocation.
This memorial lecture is held under an endowment
instituted by Saiva Mangaiyar Sabai - Association
of Hindu Women founded by Sir Ponnampalam
Ramanathan in 1924, The objective of the
Endowmert is to propagate ideas related to
profound study and illuminative understinding
of Hindu Religion, Saiva Philosophy and
Dravidian Arts.

The lecture this yvear is on The Sanskrit
Tradition of The Sri Lankan Tamils - A
Historical Perspective and is delivered by
Professor V. Sivasamy, Professor and Head of the
Department of Sanskrit. It is my fervent hope
that the subject chosen for the lecture will
fulfill the aspirations of the great Lady in
whose memory it is being delivered.

University of Jaffna Prof. A. Thurairajah
Thirunelvely, Jaffna. Vice - Chancellor
1992 - 09 - 07
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The Honourable Chairman and Vice - Chancellor,
Prof < A. Thurairajah

The Dean, Faculty of Arts,
Prof. P. Balasundarampillai

President of Saiva Mangaiyar Sabai
brs. M. Thiruccitrampalam

Members of the University Council
Ladies and Gentleman.

I feel oreatly privileged and honoured to be invited by
the University of Jaffna. to deliver this impertant Memorial Lecture
of Lady Lilavathi Ramanathan this year (1992) on the second day
after the Ceunvacation.

I am very thaskfulte the Coavecation Committes headed by
the Dean Faculty of Arts Prof. P. Balasundarampillsi, for giving me
this opportupity to deliver this lecture & ¢ncouraging me. Besides the
library of the University, T am also thenkful to Prof. V. Arumugam,
Mrs. M.Thiruccitrampalam, Dr. 8. Krishnaraja, Mr. 8. Krisnananda
Sarma and especially Mre. B Ganesalingam for helping me with some
rare material not easily available for the subject of this address.

Before, 1 go on with the subject, T fee! that it is my duty to  say
a few words about the great Ledy  Lilavathi Ramansthan. She had
been the idsal wife of Sir P. Ramanathan in the latter partof his life.
Evar gines she was atwracted by the charismatic pesrsonality of
this great $ri Lankan Tamil, first ss disciple, then as secretary
and finally as Sahadhasrmacarini rwife as co-partaer io  2ll his
activities) rivalling the ideal wives as denicted in the Hindu Epics,
Puranas and Kavyas. she plaved an important part in his life. In
her pefface to her FEnalish wversion of the Ramayana she has
apily summarized her view of her husband thus: “*He has been
my great Friend, mv Beloved Teacher. my Everlasting Light of
CGirace and Truth which no words can ever describe’’. Such was
her grest mdmiration for him.

She is comparable in some ways to the great Irish lsdy
Dr. Annie Besant who worked selflessly for the upliftment of the
Indizn society about the same time. Lady Ramanathan continusd
to follow the ideals of her husband and served his community till
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her death in 1952, more than two decades even after the death
of her husband in 1930. She remained a Jaffna Tamil Hindu Lady
to the last and served this land and its people and didn’t go back
to her homeland. Thus, she has naturally won the hearts of the
people who remember her today with gratitude.

The subject of my address today ““The Sanskrit Tradition

of the Sri Lankan Tamils - A Historical Perspective’
is one of the subjects dear to the Ramanathans and therefore
it befits the occasion.

The Sanskrit Traditionof the SriLankan Tamils
A Historical Perspective

Sanskrit has played an imoortant role in the evolution and
development of the cultural and religious heritage of the Sri Lankans
the Tamils and the Sinhalese as in the sub-continent of India.
in this connection, | feel, it is wvery relevant to quote Svami
Vipulananda the first Professor ef Tamil in indis and Sri Lanka
and a ‘samarasajnani’’ whose birth centenary is being celebrated
this year. He has said ‘The psople of this country (Sri Lanka)
should willingly study the ancient classical languages Pali and
Sanskrit, Just &« the students of the Western countries study
Latin, Greek and other classica! languagss so that their education
would be compiate, the studants of this country deserve to study
Pali and Saaskrit. The foundation of the Sri Lankan civilization
has been built on the besis of Tamil and Sinhalese languages
whose grammar and literature are enriched by Sanskrit’’ . One
may agree or disagree with this view. Here the Svamiji has
emphasized the study of Pali and Sanskrit for the Sinhalese and
Sanskrit for the Tamils so that they will have a better naderstanding
of their owit culture and have a common cultural language too,
in Sanskrit.

. In today's address, 1 propyse to give a bird’s eye view of
the contributions of the Sri Lankan Tamils to Sanskrit studies.
These will include not only those of the %ri Lankan Tamils
here and abroad but thoss from India especially Tamil Naduo



who had come and served here and returned home or became
Sri Lankans. The study will generally coverup to the sixties of

this century, as there has bzen 2 sharp decline in the study of
thig language afterwards.

Study of Classical Languages

Before dealing with the subject, I wish to state certain aspects
of the study of classical language like Sanskrit about which there
are gome misconceplions too. One is with regard to “*the study
of the past and the so called <dead” languages, particularly
those of the Urient should have no place in the scheme of things;
that only livelier subjects like law, medicine, economics and
statistics and various sciznses are the only forms of knowledge
worth acquiring, for they could readily be turned to practical
account of life’*2, With regard to this view, it is relevant to quote
& leading Sri Lankan Sanskrit scholar who has said that, *“the
contention that th: ancient languges and literatures have no meaning
for us rests on a fallacy born of & too revolutionary view of human
proeress. If civilization is what it is todav, it is largely, if not
Solely, due to what it was yesterday and the day before, Every
step in human progress has been made possible only on account
of social tradition handed down by past penerations, and this
tradition, of which language is perhaps the most important element,
lives even todsy in each of us*’3. Then, he proceeds to emphasize
his point of view by quoting from a leading authropologist Golden
Weiser who says “‘the culture that exists at any given time and
place has come from the past. It is the result of accumulation of
things, attitudes, ideas, knowledge, error, prejudice ..... From this
angle, the major role of language is that of a culture carrier - Next
of the prolonged infancy of man, the culture bearing function of
language is the most important fact in the making of humanity’ *4.
““The past is never dead. in the sense of being annihilated, it
continues to live in its products. There is a true sense in which
Sanskrit like classical Eatin and Greek and other tongues no longer
spoken by whole communities never died. They were in covrse of
time transformed by process of linguistic change and the modern
dialects derived from them are living continuztion of those dead
languages In the same sense Latin is censidered to survive in its
derivative languages and dislects such as Spanish, Portuguese,
French, lialian, so Sanskrit can be said io live teday in its derivatives
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such as Bengali, Hindi, Marathi, Sinhalese and a host of other
dinlects. In a differsnt way, it may be held that Sanskrit also
survives in the Brahmin schools of Vedic learning in the various
jnstitutions of Pandits and $asiries such as the WNavadvipa school
of logicians in Bengal, and alse in the tcchnical subjects and
professions like medicine and music just as Latin has been declared
to survive in the Cathelic Church and in the various chiurch libraries
and schools. Apart from these purely linguistic considerations, the
civilization of which Sanskrit has been the main vehicle permeates
the life of nearlv everyone in & large part of Asia today, including
the Sinhalese snd Tamils of Ceylon’’5.

As stated easlier, though it is considered a ‘dead’ langnage
by some scholars,* ‘there are potent signs of life in the Sanskrit
languags There are numerons families in India whoss mother
tongue is Sanskrit, Sastrarthas are frequently held in Sanskrit
among pandits. Literary discussions, dialogue, recitation contests,
staging of Sanskrit plays old and modern and such like literary
activities in Sanskrit are occasionally held throughout the length
and breath of India. More than twelve magazines are published
in Sanskrit from various paris of India’ 6, News is broadcast daily
in Sanskrit as ia other Indian languages, over ths All Indis Radio.
Therefore, one may agree with the view of the Freneh Savant
Louis Renoun and V. Raghavan a famous Indian Sanskrit scholar
that <*Sanskrit is not a dead language’’ 7 The latter scholar has
tried to prove this in two fairly well documented articles.8
According 1o him ‘‘one sees Sanskrit alive in the fall sense of
the term =s the wehicle of expression for contemporary life and
thought’’ 9. As the devabhssa-the sacred language of Hinduism,
it iz still freely used in the temples and rituals of the Hindus, as
any .other living langnage. Further, what M. 1. Finley has said
about the Greco-Roman civilization is relevant to Sanskrit also.
That is, **if the past-any past whether Greco-Roman or 19th
century i to enlichten 2nd remain relevpnt 1o the present, it
yequires active interpretatjon and reinterpretation, informed, critical
and flexible. That (and only that) is what experts are for? .10
Historicallv speaking, not only the Hindus but the Mabhayana school
of Buddhists too considerad Sanskrit as their sacred linguage. But
in course of time, the Theravada Buddhists and the Jains too gave

~ mportance to the study of this language.



w8 .
Antiguity and Richness of Sanskrit

Sanskrit belongs to the Indo-European family of languages
and hes a rich and varied literature harkinmg back to more than
4000 years This literature covers both religious and secular, though
the religious literature is often given greater weightage. Almost every
aspect of human activities-social, economic, cultural, religious and
even scientific are well represented in this literature. Variousschools and
strands of thought contributed by seers, thinkers, theologians, seientists
professing different relizions during the various periods of history
are included in this literature which is encyclopaedic in character.
Briefly speaking, every branch of knowledge has found expression
in this language. It has three phases of literary activity pamely,
the Vedic, the Epic and the Classical.

It is highly enriched with a refined literature °‘remarkable for
its variety and richuness of forms®’ and comparable to "any literature,
ancient or modein. Ony may cite as examples, the lvrical hymns
of the Regveda, the philosophical literature of the Upanisads, the
poetry of Vyasa, Valmiki, Asvaghosa, Bharavi, Magha, Kumaradasa,
Amaru, Jaysdeva and the dramas of Bhasa, Sudraka, Harsa,
Bhavabhuti and abowve all the poetry and dramas of Kalidasa.
As remarked by A. B Keith <<Classical Sanskrit literature is cntitled
to rank among ths great literatures of the world* <11, Its scientifically
based grammar as devised by the great genius Panini is highly
commended even by modern linguists.

Long before the Christian era, Sanskrit became not only the
Devabhasa-the sacred language of Hinduism but more significantly
the language of higher learning, religious and secular. As a result,
it became the common language-the lingua franca of specially the
elite of India and any every other bran~h of human knowledge
came to be written in this language by scholars from various paris
of India whatever their mother tongue was. Consequent te this
development, one may notice the prevalence of two languages *n the
Various parts of India, one the regional language representing the
ethos ol the particular region,and the other the common language-
Sanskrit, gencrally representing the ethos of the entire sub-contient
from the Himalayas in the North to the Cape Comorin in the South.
With the spread of the .Indian oulture whether Hindu or Buddhisg
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to Sri Lanka and countries of South East Asia and Central Asia,
Sasnkrit too found an important place in the culture of these countries.
Thus, it became a common cultural language of a considerable
part of Asia. In some respects, the position of Sanskijtis comparable
to that of English nowadays in South Asia.

It is also worth noting the view of Jawaharlal Nchru, i_hc
first prime minister and architect of modern India, about Sanskrit.
He said «If T was asked what is the greatest treasure that India
possesses and what is her fimest heritage,] would answer
unhesitatingly, it is the Sanskrit language and literature #nd all
that it contains. This is a magaificient inheritance and so long a3
this endures and influences our people, so long the basic genius
of India continue**12. He also said in another context ‘‘Sanskril
language is amazingly rich, efflorescent, full of luxuriant growth of
all kinds, and yet precise and strictly keeping with the framework of
grammar which Panini laid down 2600 years ago; it spread out,
added to its richness, became fuller and more ornate but always
stuck to the original’'13.

With the expansion of Buropean trade and colonial activities
in the East, the Europeans-the Portuguese, the Dutch, the French
and especially the British came to knoow about the importance of
Sanskrit. In this respset, the epoch-making presidential address of
Sir William Jones at the meeting of the Royal Asiatic Society of
Bengal in 1784 is 2 memorable one In the course of his address,
he said ¢‘The Saanskrit language, whatever be its antiquity, is of
wonderful structure: more perfect than the Greek, more copious
tharn Latin and more exquisitely refined thau either yet bearing
to both of them a stronger affinity, both in the roots of verbs and
in the forms of grammar, than could possibly have been produced
by accident .. -.-.”’14. This led to the growing interest in Sanskrit
among Buropsan scholars especially the Germans. *It was_the
starting point from which developed the study of compartive
philology of Indo-European languages and eventually the whole
science of modern linguistics’’15. Follewing this, many universities
in Burope and America created separate departments of Sanskrit.
By the way, in recent times, the Madras Hindu published an
article entitiled ‘*Sanskrit around the world”. In this article, the
writer highighting the growing global interest in Sanskrit laments
the meglect of Sanskrit study in India 16,
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William Jones also translated inte English some Sanskrit
works including the Sakuntala the famous play of Kalidasa,
Sakuntala was later rendered inte German, French, Danish and
[talian. Goethe, tne famous German poet, was highly impressed
by this play and paid a magnificient tribute to Sakuntala ag
<*Wouldst thou young vears blossoms and the fruits of its decline,
and all by which the soul is charmed. enraptured, feasted, fed,
couldst thou the earth sand heaven itself in one sola name combine?
I name thee, O Sakuntala and all at once is said’*17. He has thus
“ssummed up his criticism of Sakuntala in a single quartrain;
he has not taken the phem to pieces. The guartrain seems to be a
small thing like the wick of a candle, but it lights up the whole
drama in an instsnt and reveals its inner nature’’. In Goethe’s
words “Sakuntazla blends together the voung years blossoms and the
fruits of its maturity; it combines heaven and earth in one’”l18.
in his magnificient play Faust, Goethe has thus expressed his
appreciation of Sakuntala The idea of giving a prelogue to his
Faust igsaid to have been inspired by Kalidasa’s prologue which
was in accordance with the usual tradition of Sanskrit drama 19.

The intgrest shown by scholars in  this Janguage, whether
Indian or foreign, sow ceatres mors on the thoushts-religious or
secular contained in this language. Hence, one notices that the study of
the janguags is now more geared to the understanding, elucidation
and interpretation of the religious and secular ideas-political,
social, economic. religious, philosophical and cultural as expressad
in this language. This trend is generally observed in severaj
Universities where Sanskrit studies are being fostered. But at ths
same time, it does wnot mean that the aspscts of language and
literature are completely peglected.

Sanskrit and Tamil

The relartions between Sanskrit and Tamil hark back atleast
to the earliest corpus of Tamil literature-the Sangam Classics
which bear ample testimony to this fact. One may cite some
examples here to illustrate this.

In the second poem: of Purananuru, the poet HMuranziyur
Mutinakanar praises and blesses his patron, the Cera king Utivanceral
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that “:even if milk becomes sour, day becomes aight, the righteous
'path 25 set forth in the four Vedas go astray (these are
1mpossibilities), ha will live long with his loyal ministers*’. In the
same poem, the poet refers to the deer sleeping freely in the
light of the three sacred fires and ends that the king may live
long without troubles like the Hjmalayas with the golden peaks
and the Podivil mountain.

In another psem (15) of the same work, the poet Nettimaiyar
praises eloguently the achievements of his patron the Pandya
king Palyagasalai Mutukutumj Peruvaluti. In the course of this
eulogy, he poses tha question, which number is greater? The numbsr
of enemiecs who were defeated (by him) and therefore they felt
disgraced or the number of his sacrificial pavilions with the
vupas ¢pillars), where sacrifices were performed as set forth in the
four Vedas and many offerings were placed in the ascrificial
fires whieh blazed forth. One of the titles of the king, mamely,
“«Palyagasalai’® shows that he has performed several sacrifices.

This relationship between Tamil and Sanskrit became more
and more intimate in the subsequent post-Sangam periods of the
Pallava-Pandya, the Cola and the Vijayanagara ascendancy.
Generally. there have been no inhibitions with regard to the study
of Sanskrit in Tamil Nadu until recent times. The study of
Sanskrit was not only fostered by the adherents of Hinduism but
Buddhism aud Jainism too in course of time. Tamil and Sanskrit
were fostered and patronized by the Tamil kings-Tamil as the
language of the region and Sanskrit as the common cuitural language.
They were generally given equal recognition in the royal courts.
With the emergence of the Bhakti movement in Tamil Nadu in the
sixth century A. D, both these languages were said to be the
creations and embodiment of lord Siva 20. Thus they were considered
divine: the mutual relations of these languages had an impact on
each other. In this respect, a knowledge of Sanskrit was deemed
necessary for a better understanding and interpretation of certain
aspects of Tamil language and literature. This was also considered
relevant to the study of medicine, fine arts, Hinduism and its
schools of philosophy, especially the Saiva Siddhasta that flourished
in Tamil Nadu:
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Another Important fact to be borae in mind is that Saaskrit
thoush genszrally associated with the brahmias, haz never beesn
exclusively their forte. scholars from other social groups and strata
have contributed now and then to the development of this language
especially after it becams the commoea cultural languaze of
Bharatavarsa.

Tt is also important to note that the iofluences of Sanskrit on
Tamil or other Dravidian Languages was not on*-sided. The
Dravidian languages too have mads an impact on Sanskeit. T. Burrow
has ¢lsarly pointed out the influznce of Dravidian languages en
Sanskrit from the time of the earlisst Sanskrit literary work-Regveda
in which he has noted a few Dravidian loan words 21. According
to this scholar equally proficient in fada=Aryan & Dravidian
languages, the cerebral \eiters already found in the Rey2da are of
Drravidian origin 22. He has listed a few words of Dravidian origin
in Sanekrit in his work THE SANSKRIT LANGUACE. The list includes,
agurn (akil) ankolw (arincil), arka (erukkuy, alasa {alasu), ulukha
{ulakkai), katu (katu), kathina (katti), kaka (kakkai),
kancika/kanjika (kanci), kanana (ka) kuta (kutam), kunda (kuntu),
kuvalaya (kuvalai), khala (kalam), candana (cantu) tamarasa
(tamarai), danda (tantuj, nir (nira), palli (palli), bala (val, valam)
mala (malai), mina ¢min}, muraja (murasu), and valli (valli) 23,
This tread of borrowing words frem one language to another
continued.

Sanskrit words continied to be used in the written as well as,
colloquial Tamil. The number increased in course of time and the
Tamil grammarians devised two ways by which Sanskrit loan words
could be used in Tamil Ons iz by TATSAMA (equal to that) method.
Here the words which have tha same sounds in both languages are
used as they are without any chaages. One may cite as examplss]
kava-karam, Vinayaka-Vinayaka and ¥arana-karanam. The other
is the TABBHAVA (produced or born from that) Here, the Sanskrit
words which have some letters or all the letters not found in Tamil
are adapted to suit the Tamil idiom. Qaes may cite as examples;
siras-sirasu, karya-kariyam and sugandha-cukanta.

In the medieval period, both Tamil and Sanskrit words were
used more or less in equal numbers in seme works g&ad this style of
writing was called MANIPPIRAVALAM-
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In ecolloquial Tamil too, Sanskrit words continue to be used
freely In this respect, the people of Tamil Nadu usc more Sanskrit
words than those of Sri Lanka whose spech as well as writing are
ususlly noted for the use of pure Tamil words.

Sanskrit and Sri Lanka

Sanskrit constituted a common base for the culture of the
Sinhaless and Tamils of Sri Lanka from very early times. It has been
fostered by both the communities and has its impact on their
languages and cultural traditions. The early Beahmi inscriptions of
Sri Lanka dating from the third century B.C. refer to brahmins
and Hindu culture. €anskrit was fostered by the Sinhalese kings from
the days of the Anuradhapura period. The important role of Sanskrit
in the language and culture of the Sinhalese has formed the subject
of & doctoral thesis of Pandit Deihigaspe Pannasara Thera submitted
to the university of Ceylon. This excellent work has been published
in 1958 and is readily available for the readers .24

But so far, there bkas not becen any system!{ic giudy of the
contributions of the Sri Lankan Tamils to Sanskrit siudies and this
has prompied the writer to give atleast a general survey of the
subject in a modest way and kindle the interest of these who
may be interested in this study.

Sanskrit and Sri Lankan Tamils

As in Tamil Nada, Sanskrit would bavs beea fostered by
the Sri Lankan Tamils from early timzs. The Bhaksi moyement
in Tamil Nadu gave a great fillip to tae study of Sanskrit and
its religious and philesophical literature. The sacred bymas of
the Saiva and Vaisnava Saints greatly reftect this tendency. In the
sacred hymns of the Saiva Saint Tirugnapasampantar and Suntarar
shout God Siva eashrined in the ancient Siva temples at
Tirnkonesvaram (Trincomalec) and YTirukketisvaram  (Managr),
there are references to the Vedas and some other aspects of the
sacred lore found in Sanskrit. Archacological remains of the late
Anuadhapura Period testify to the existence of Siva temples at
Avuradhapara, the anczint capital of Sri Lanka. Similar temples
would hive bheen bailt in other parts of Sri Lanka like the
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Nakulesvaram at Kirimalai too. In these centres of Siva worship,
Sanskrit would have been fostsred especially by the priests.

The Conquest and consolidation of the Cola power in 8ri Lanka
in the laie 10th and 1ith centuries (A. D. 993-10670), would have
given greater impetus to Sanskrit studies too, as in Tamil Nadu
Cola incriptions in Tamil Nadu and Sri Lanka refer to the royal
patronage of Sanskrit learning including Vedic and philosophical
studies. Maay temples of Siva and a few of Visnu were built in
the various parts of Sri Lanka especially at Polannaruva-the capital
city. The ancient Siva temples of Tirukonesvaram and
Tirukketisvaram were probably enlarged and rebuilt during this
period. Atleast one temple had bzen built in the Jaffna Peninsula
as testified to by the Cola inseription discovered in the Jaffna Fort
and another in the Poonakari area at Mannitalai ss evidenced by
the remains of a Cola temple discovered recently.2s

Two of the carliest extant Sanskrit inscriptions of &ri Lanka are
the KUCCAVELI INSCRIPTION and the TRIVAY RO%K INSCRIPTION 26.
Both date from about the seveath ceatury A.D. and their script
closely resembles the grantha sceipt as fouwad in the contemporary
Pallava iascciptions, Both are in verse and of Mahayana persuasion.
They might have been inscribed at the instance of Tamil Buddhists.

The SLAB INSCRIPTION OF THE VELAIKKARAS (Tamil
mercenaries) at Polonnaruva, though writtea in Temil has an
introductory Sanskrit verse. Though, this is assigned to the psriod
of Viyayabahu I (1038-1114 A.D), some scholars assign it to the
period between 1137-1133 A.D. 27.

The extant portion of the NAVINATIVU TAMIL INSCRIPTION
generally assigoned to the time of Parakramabahu 1 ends with a
Sanskrit eulogy on the king 28. Unfortnnately, the rest of the
inscription 1: not available.

With the riseand expansion of the second Pandya Erpire,
followed by the emergence of a Tamil Kingdom in Morthern SriLanka
with its capital at Nallur by about A. D. 1250, a new era dawned
in the history of Sanskrit studies among the Sri Lankan Tamils.
The areas where two of the ancient Sivasthalas-the Tirukonesvarzm
and Tirukketisvaram are located, also formed part of this kingdom_
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Basides others; seme brahmins and scholars too would have come
from Tamil Nadu and ssttidd here and enjoysd royal patronage
as kaown from literary and oral traditions. They were followed
by othars in course of tims. The mnew rulers wers called
Aryacakravartis-fas they hailed from an ancestor of thatnams) and
they.cama from Sevvirukkaiaadu in the Southaca past of Famil Nadu.
The first ru'se had bsen.a ganeral of the Pandyas aad later he
became independant aad founded th: kingdom now commialy called
the Jaffne Kingdom.

From early timas, Siahalsse kings of the Ansuradhapuea period,
patronized Sinhiese, Pali (tha sacred languag: of Theravada
Buddhism) and . Sanskrit. Latfer, Tamil too was patroaized as in tha
medizval period, Similarly, th: Tamil rulers of Jaffna patronized
Tamil and 3seskrit As alczady poiated out this trend of patconizing
the regional and the common language, prevailed in Tamil Nadua
and other parts of India for several centuries.

A Sankrit inscription of one of the Tamil kings of Jaffna has
been discovered at Padaviya. It dates from about the thirteenth
ceatury A D. It refers to ‘*3atukula’® which is usually asssciated
with kings of Jaffaa.zo The Tamil rulers themselves ware generally
proficient in both languages (Tamil and Sanskrit) and some of them
knew even Persian as evidenced by the Travel accounts of Iba
Batuta from Morocco, who visited Sri Lanka in A.D. 1344, met
the contempbrory ruler, conversed with him and enjoyed his
haspitality.3n Sanskrit was fostersd by the ‘brahmins and non-brahmins
1o Jaffna. The number of brahmins was smaller here eompared
to that in Tamil Nady.

In Jaffna there have been no sharp clashes or enmity between
brahmins aad nen-bighmins, as in Tamil Nadu of later times.
Among the poets from the royal family, one mav refer to Arasakesari
who rendered the Raghuvawmsa of Kalidasa into a Tamil Mahakavya.
Besides scoular literature in Tamil antd Sinskrit, Vedas and
Saivagamas, aswell as Siddha-Ayurveda madicine, astrology, astronomy
and fine arts were fostered in this kingdom. A kaowledgs of
Sanskrit was coasidered necessary for a better understanding  of
manyeithese subjects:

As in Tamil Nadu in Sri Lanka too, the study of Sanskrit
has been closely or rather inestricably linked with Tamil, Saivism
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and Saivasiddhanta and other fields of knowledge like architecture,
sculpture, painting, music and dancz, drama, Siddha-Ayurveda
medicine and astrology. All these have been associated with this
religion and philesophy. The intimite coanestion betwsen Sanskrit,
Tamil, Saivism and Saiva Siddhanta is gznsrally evident from the
extant works which wiil be classified and pointed out later.
in the past, a good scholar in Tamil genzrally had a gaod knowledge
of Sanskrit, Saivism, and Saiva Siddhanta. The study of Sanskrit
has generally been confined to literature, language, indigenous medicine
(Siddha-Ayurveda), astronomy, astrolagy, Saivism, Saiva-Siddhaata,
Vedanta, logic and fine arts.

The Tamil works written during the period of the Jaffna
kingdom like the Kailayamalai Yalppana Vaipavamalai and the Taksina
Kailasa Pucanam refer to the Vedas, the Agamas, the Mahabhatata,
Ramayana, Puranas and other allied works., In this respact, the
evidencs from the Kailayamalai regarding the coronation of the king
and especially the grani coasecration c¢:remony of the Kailasanatha
{Siva) temple at Nillur is very significant.

The portuguese sources too refer to the Sanskrit scholars in
Jaffna at that time. Paulo Da Trimidade, a Portugtese missionary
of the seventeeth century refers to experts in *‘guirandao’ by which
he has me=ant Saaskrit works witten 1n the grantna script 31. He also
refers to books brought here from Tamil Nedu .32 During early
times Sanskrit was studied in the grantha sc:ipt in Tamil Nadu
and Northern Sri Lanka. The use of the devanagari cams into vogue
very late in Tamil Naidu and Sri Lanka. The formatien of the
grantha script as different from the devanagari seript of the North
for writing Sanskrit shows ths genius of the Sanskritists of Tamil
Nadu who perhaps waated to preserve their identity.

Svami Gnanaprakasar lived at Thirunevely in Jaffna during
the beginning of the Portuuese rule (early 17th C.). According 1o
local traditions, he is said to have left the shores of Jaffna to
Tamil Nadu, as he didn’t want to associate himself with the
slaughter of cows for the Portuguese. Perbaps. like the Pilgrim
Fathers of England, he didn’t want to do anything that would
disturb his religious susceptibilities under compulsion and therefore
left the homeland and went to another land where he could practise
his faith freely. Ia Tamil Nadua, he acquired further knowled:ce
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of ‘Famil, Sanskrit and Saivasiddhanta, and distinguished himself
as & great Saivasiddhanta scholar/ rand reseacher, “and wrote a
number i of booksin Sanskrit-and one in Famil, a commentary
on.an important Saiva - Siddhanta text-Sivagnana Siddiyar. It isto
be noted that Srila: Sri Arumuka Navalar, the leader of the Hindu
Renaissance in/ Sri Lanka in the nineteenth censrary, hailed from
a family closely related to Svami Gnanaprakasar whom heemulated
in some respects.

According to some traditions preserved among the Hindu almanac
makers, Sri Candrasekara Sastrikal was the royal astrologer to ‘the
first of the Aryacakravartis. His son Ramalinga Munivar is credited
with the formulation of the first almanac in Tamil here. He
translated the Sanskrit Baladipika (an astrological work) into Tamil.
One of his descendents, Sri Visvanaths Sastrikal was honoured with
the title ‘the ‘‘royal astrologer’’ by the king George [V. These
brahmin scholars came from Tiruvanaikka and setiled at Araly 33.
They seem to have been followed by other scholars both brahmins
and non-brahmins who settled in the various parts of kingdom.
Vaidyanatha Thambiran of Alaveddy, who was a contemparary of
Svami Gnanaprakasar was proficient in Tamil and Sanskrit. He
lived and worked in India also. He is said to have  translated
some Sanskrit works into Tamil like the Vyaghrapada Puranam.

From about the late 18th century to the middle of this century,
one mav note a galayy of Tamil and Sanskrit scholars of Jaffna
contributing their share to Sanskrit studies. Some of them had
their higher education in Tamil Nadu also. A few of them had
come from Tamil Nzdu. Manv of them made their mark ‘in
Tamil Nadu. A recognition of their learning and scholarship in
Tamil Nadu was considered a great achievement, It will not be
possible to list the names of all the scholars and their contributions
in this paper.

Therefore the important contributions of these scholars to
Sanckrit and the fields of study for which a knowledge of Sanskrit
bas been considered necessary areclassified and dealt with as follows

(i) Sanskrit Literary Works
(i) ‘Tamil Traoslation and' Adaptations of Sanskrit Literary
Works
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(iiiy Grammar and Lexicography
(iv) Elementary Sanskrit Readers
(v) Logic

{vi) Hinduism

{vii) Fine Arts
(viiiy Astrology and Astronomy
(ix) Siddha - Ayurveda Medicine

(i) Sanskrit Literary Works

Though Sanskrit has been fostered well among the Sei Lankan
Tamils, creative works of great literary merit do nct seem lo have
been writien here. One of the reasons for the paucity of creative
works might be that the creative period of Sanskrit literature had
generally come to anead in India by ahout the twelfth ceniury
A.D., although there had been occasional streaks of creativity in
subsequent times. Therefore, it was quite nawral that there was
hardly any creative work wriiten in the Jaffoa kingdom which
flourished later. By way of comparison with the Sinhalese, one may
cite the examples of a Mahakavya-the Janakiharana of Kumaradasa
and a few minor kavyas written under the aegis of the Sinhalese
kings before the 13th century.

Though there is hardly any evidence for the composition of
ereative works in Sanskrit in Jaffna, some works entirely of
religious nature, have been composed, Among thase, the Daksina
Kailasu Mahatmyam which is said to be a part of Skanda Purana,
is neteworthy. Itis of great importance for the history of Hinduism
in Sri Lanka. It enumerates the various sacred places as found
all over Sri Lanka with Daksiaa Kuilasa (Southern Kailasa-
Tirykonesvaram) as the centre. This word (D iksias Kailasa) might
denote even' the whole of Sri Lanka. The list includss not only
several sacred places of Siva but also a few of Visnu and other
Gods. Curiously enough, the famous temple of Muruka at Nallar
and that of Visnu at Dondra are not included. It c¢ontdine some
excellent stotras on the God Siva enshrined in the places like
Tirukonesvaram, Tirukketisvaram, Sattanathar temple at Nallur and
the Varivananathar at Chavakachcheri. It glorifies these ksetras and
says that because of these, this island (Sri Lanka) is superior to
any other l_and in this world, Thus, it inculcates not only religious
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fervour but patriotism as well. It is.written,in the usual puranic
style and is comparable to the Sthalapuranas written inIndia during
the ancient and medieval times. It has 22 chapters and .1859 verses
of which only 1809 are available. It might have.:been written
during the period of the Jaffna kingdom. It has been -edited amd
published with Tamil translation by Pandit S« Nagalingam 34.

Among other compositions in Sanskrit, various stotras written
on Gods and Gaddesses enshrined in the sacred places in Sri Lanka
may b> noted. Of these, the SIVATANDAVA STOTRA ascribed to
ths king Ravana of Lanka may be mentioned at first. The  verses
of these stotras are not ‘only. noted for the pie'y but for its
poetiy ‘too. By reading or listening to these stotras. one may be
reminded  of the vigorous tandava form of the dance of Siva:
The sounds of the verses themselves echo His performance of the art.
Alons with these, one may consider Gona Girisastaka (available in
Tamil script) composed by P: Thiyagaraja Kuarukkal on Siva
enshrined at Tirukonesvaram. It reflects the poetic style of the:
previous work.

Of other stotras, pne may refer to Vativambika Pancaratnam
composed by Prof K. Kaliasanatha Kurukkal on the Goddess
Vativambika enshrined ;at. Munnesvaram. It reminds. us.of the
excellent . Pancaratna stotras «af Adi Sankara. It reveals the author’s
intense devotion to.the great Goddess, his postic talents and mastery:
of the language.

K: Sitaramas Sastri’s RETISA SUPRABHATAM which extols the
God Sivaenshrined at  Tirukketisvaram strikes: a = different note.
This includes a Suprabhatam' (11), Pratipatti (I[}, Mangalam and
Manasika Ksetratanam. It reveals the author’s intense devotion to
Siva and his postic talents. B'iagavatisvara Sastrikal, a former
Sivacarya of the Vaittisvaran temple ia Jaffna has compused
VAIDYANATHASTAKAM, VAIDYESAKARAVALAMBANASTUTI and
'NATARAJABHUJANGA STOTRAM on the God Siva enshrined at
Vannarpannai,  Jaffna  and ASTAKSARAGRATHITA ANANTA
PADMANABHAKARAVALAMBITA STUTI on God Visnu Similar stotras
have been composed onsome other temples also.
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(i) Tamil Trianslations and Adaptations of Sanskrit
Literary Works

There are a few adaptations and translations of some Sanskrit
literary works of merit in Tamil. Though, these are adaptations,
some of these are acclaimsd, as good as, original works in Tamil.

The epics-the Mahabharata and the Ramavana had been popular
in Sri Lanka from very early times among the Sinhalese and the
Tamils. [a this respect, the Ramayana has greater influence than
the other. The Janakiharana fad been written in the 6th or 7th
century A D., but Tamil adaptations or summary of this great epic
came fairlv Jate, In this respact, the Raghuvamsa of Arasakesari-a
Tamil adaptation of Kalidasa's Raghuvamsa (which was based on
the Ramayana) is s work of literary merit, though written in a
style intelligible only to scholars with a sound knowledge of Tamil
grammar and lexicography. The author has introduced some new
elements in the form and content of the work. Vidvan Ganesa Tyar
has pointed out some literary merits of ths work in his edition of
some parts of this Mahakayva. Prof. A.Veluppillai also has referred
to some of its literarv agpects 35. The Tamil literary works written
in the contemporary Tamil Nadu also are genesrally fouad in a style
not easily intelligible to the average reader. Therefore, the royal
poet appears to have followed thz literary trend that was in vogue
there.

Ramodantam which summarizes the story of the Ramayana
has been translated into Tamil by A. Kumarasvami Pulavar of great
erudition. Among his other Tamil works based on the Ramayana,
RAGHUVAMSA KARUPPORUL and RAGHUVAMSACARITAMIRTAM
are worthy of mention. RAGHUVAMS A CURUKKAM (summary of the
deeds of the scions of the Raghu dynasty) was written by
V. Kanapathipiilai of Puloli who had heen a lecturer in Sanskrit
and Tamil at the Maharaja’s Colleas in Trivandrum. He is said
to have made a direct Tamil transiation of the Raghuvamsa of
Kalidssa which has not been published so far. His sister Parvati
Amma was a good scholar in Sanskrit who could repeat and explain
portions of the Ramayana of Valmiki from memory,
T. Kanagasundarampillai from Trircomalee was a good scholar ia
Tamil and Sanskrit He had translated a portion of Kiskinda Kanda
and Sundarakanda of Valmiki’s Rymayana into Tamil
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The Ramayana has been greatly appreciated and adored by
Sir P Ramanathan znd his beloved wifeLilavathi who wrote the story
of Rama briefly in English and published it with notes wriiten
by her hushand. In the preface of her Ramayana story, she had
said the following *He (Ramanathan) also intended to write at
jength about the poat Valmiki and the identity of what 1s now
called Ceylon with Sri Lanka®’ 36. This work bears testimony o
her great admiration for Hindu culture. The stories of Ramayana and
Mahabharata written in Tamil for scheol children are not taken
into account in this survey.

The Tamil translations of the works of Kalidasa other than
Raghuvamsa may now be mentioned. Reference has  already becn
made to Kalidasa’s Raghuvamsa in an earlier paragraph. The
Meghaduta has two translations. Of these, ene is by Kumarasvami
Pulavar. It is named MEGIIADUTA KARIKAI. It is in elegant verse.
A recent researcher on this poet, has highly commended its high
quality of poetry rivalling similar duta kavyas in Tamil37. The o her
translation is that of S. Natarsjan who has translated several ganskrit
works into Tamil. This translation is also in verse and it has been
commended by Tamil scholars. T. Sadasiva Ivar, a grcat Sanskrit
scholar, has trapslated the Riusamhara into Tamil. This is also in
elegant verse and is as goed as the original. Of the dramas of
Kalidasa, Abhijnanasakuntalam has wvaturally drawn the attention
of several scholars. Of these, S. Natesan’s (Sri P. Ramanathan’s
son - in - law)} SAKUNTALAI VENPA Is of high literary quality. It is a
Tamil translation in the venba metre and it was fo rually released
before a highly educated audien.e at the Annamalai University.
It was presided over by the then Vice - Chancellor of the Aunnamalal
University Sir C.P. Ramasvami Ivar who describzd this work
*fas combining some of the best aspecis of Tamil postry with the
soporous and suggestiveness of Sanskrit peetry’’, Another translation
is that of 8. Natarajan. A summary of this drama has been
published in Jaffna some time back especially for school childreq.
Recently, §.T. Sambanthan published another adaptation of this
work named SAKUNTALAI KAVIVYAM. Besides these, there are two
unpublished manscripts of the Tamil translation of Kumara Sambhava.
One is by Pandit S. Subramapiam and the other is by Pandit
8. Thivarajapillai.
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Didactic fables in Sanskrit too have drawn the attention of
local scholars, Of these, the Tamil translation of HITOPADESA
by Naganatha Panditar, a leading scholar, in S8anskrit and Tamil
who knew English and Sinhalese also, may be mentioned. This
has been later published by his pupil Kumarasvami Pulavar. It is
in chaste Tamil prose. The same scholar has translated the Canakya
Satakam into Tamil as CANAKYANATI vENPA EHrambaiyar is said
to have tranglated the Nitisastra into Tamil.

Of the Tamil renderings of other Sanskrit works, one may refer
to Tamil prose summysaries of SISUPALA VADHA and KIRATARJUNIYA
which are two of the Mahaks vas in Sanskrit. The former hias been
translated by A, Kumar'asva.my Pulavar and the latter by
V.Kanapathipillai who has some more Tamil translations of Sanskrit
works to his credit. These include VILHANIY «M and VATAPURESAR
CARITAI (the life history of the Saint Manikkavasakar as found
in the Halasya Mahatmvam These translations also indicate that
the originals were studied in literary circles,

S. Natarajan has also translated Mrcoakatikam of Sudraka into
Tamil as pomMMAl VANTE. K Kanapathipillai a former Professor
of Tami! has translated Ratnavali of §ri Harss as MANIKKAMALAY

Sanskrit stotras have drawn the attention of devotees. As a
result, there are several Tamil translations of these stotras. Among
the Tamil renderings of Sanskrit stotras, the Davi Manasapuja
of Adi Sankara trapslated by T. Sadasiva Iyar, a great scholar
in  Sanskrit  and  Tamil, 85 DEVI MANASA PUSAT ANTATI 18
noteworibhy. Twe Tamil translations of SUBRABMANYA BHUJ sNGA
sTOTRA of Adi Sankara have appeared, One is by V. K. Atmanatba
Sarma and the other by K. Rajendra Kurukkal. P. Thivagaraja
Kurukkal has publishad Tamil tranclations. of Adi Sankara’s
GANESA PANCARATNAM and GANESASTARAM. Ganesa Pancaratnam
is translated by M. Paramasami Kurukkal also. Sivappirakasa
Panditar is said to have translated SIVAN 'NDA LAHARD of Adi
Sankara into Tamil. Pandit €. Subramaniam also has translated
into Tamil the shove work, besides the SAUNDARYA LAHARI of
the same author.
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(iii* Grammar and Lexicography

Arumuka Navalar is said to have planned writing a Sanskrit
dictisnary and a book on sanskrit grammar 39. Perhaps be worked
on them Unfortunately, he passed away before completing, these
and one does not know as to what happened to his manuscripts.
Navalar’s econtempnrary and a close associate, Nirveli Sankara
Panditar, wrote a. book on Sanskrit grammar SATTAS *NGRAHAM
fA concise grammar of Sanskrit in two parts which were condensed
into one later). He also published a book ou the roots of verbs in
Sanskrit and named it as DHATU MALAI. Naganstha Panditar,
Sankara Panditar, N. Kumarasvami Pillai, Muthukkumarasvami
Kurukkal and a few others were hiehly proficient in grammar.
Some woks on Sanskrit grammar are available in old manuscripts also.

(iv} Elementary Sanskrit Readers

Several elementary readers have beea published, generally
in the grantha script, in Jaffna. Of these, one may refer to the
FIRST pRIMER and SECOND SANSKRIT Reader written by Sankara
Panditar and published by the Sothida Prakasa Press at Kokuvil.
They have gone for several editions. The BALAPATHA or First Book
in Sanskrit written by $. Subramaniva Sastrikal also has been
popular. Tt has several editions. V. Kanapathipillai is said to have
published a SAMSKRTA PRATHAMA VACAKA PUSTAKAM. Nyaya
Siromani Subramaniya Sastri has published a Balapatha called
NAVANITA MANANA MANJARL. T. K Sitarama «gastri  receatly
published a primer called SAMSKRTA SIKSA PRATHAMA SOPANAM.
pref K. Kailasanatha Kurukkal has two such books, namely, the
LAGHUBODIAM FIRST AND SECOND BOOKS Unlike the previous
ones, the readsrs of the last twp authors are in the devanagari
script. The number of readers that have been published here shows
that the lancuage has fairly popular.

{v) Logic

Tarkasastra or logic also has been given an important place
in tbe study of different schools ef philosophy like the Saiva
Siddhanta and the Vedanta, and in the study of grammar and
literature, Thirugnanasampatha Pillai, a student of Arnmuka Navalar,
had been proficient in these and was called ©“tarkakutara talutari”
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He iranslated TARKAMRTA into Tamil, SIVANANTHAIYAR also
excelled in dogic and tramslated the commentaries on
TARKASANGRAHA, namely, the NYAYABODHINI, PADAKRTYAM
ANNAMBATTIYA and its commentary, NILAKANTHIYAM into Tamil
Logic seems to have assumed greater imporiance, perhaps due to
debates, controversies and couater debates betweea the followers
of Saivism and othsr systems of philosopay like the Vedanta
on the one hand and the Christians on the other. As a result.
a number of polemical works were writtea in Tamil during the
19th and first half of the 20th centuries.

(vi) Hinduism

As stated earlier, Sanskrit is very closely linked with Hindaism
and it has been the principa! vehicle of Hinduism for thousands
of years OF the various schools of Hinduism, Saivism has been
the faith of most Sri Lankaa Tamils. As a siered language, this
has b2en continuously used from eisrly times in the religion and
philosophy of the people. Naturally several works of various types
on various aspects of Saivism have beem written here from time
5 time.

The works on ssiva Siddhanta philosophy may be referred to
first This school of philosophy evolved in Tamil Nadu during
the Pallava and Cola periods though its origigns may be traced
back to an carlier pzriod. The bisic texts of this philosophy are
in Tamil as well as in Sanskrit, as represented by the Tirumantiram
and the Meykanta Sastras and the Vedas and the Agamas aad
allied works respectively. The most important work of this .school
of philosophy is the SIVAGNANABODHAM consisting of 12 sutras
written by Meykanta Tevar in Tamil. He lived in the 13th century
A.D. His pupil Arulnanti Sivacarya has farther elaborated this work
in his Sivagaanasiddhiyar. He was followed by Umapatisivacarya
who elaborated this further and gave greater dimensions to this
system of philesophy. Later, Sivagnanasvamikal and other scholars
have given their interpretations of this school.

At the same time one has to consider the Sanskrit sources of
this school too. The Vedas and the Agamas constitute the main
sources in this respect. Of these, the Vedas are considered as the
«+general’’ and the Agamas as the ‘‘special” basis of this sysiem.
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The Agmas have four padas namely the carya, kriya, yoga apd
Znana representing the four paths leading to the liberation of souls
from bondage. The gnanapada is called Agamanta conskstuting
the path of krowledge and here it refers to Saivasiddhanta. Just
as the Vedas have the Upanisads as Vedants, the Agamas have
the gnanapada as Agamanta at the end.

There is no umanimity of opinion regarding the originality
of the Tamil SIVAGNANABGDHAM among scholars and sesearchers
on Saivasi dhacta One school of opinion holds that it is an
original work; the other considers it to be a Tamil version of the
twelve sutras as found in the 66th chapter-Papavimocana patala
of the RAURAVA AGAMA. It is also claimed that no ene has seen
this particular portion of this Agama. But quite a number of scholars
have accepted the Sanskrit original and interpreted the text
accordingly One may refer to Sivagrayogi (16th C. ) who has
written a very elaborate and exhaustjve commentary on the Sanskrit
sutras of Sivagnanabodham-called SIVAGRABHASYAM which might
have prompted Sivagnanssvamikal to write his Magnum opus-the
TIRAVIDY MAPATIVAM, an exhaustive Tamil commentary on the
Tamil SIVAGNANABODHAM He too has accepted the Sanskrit origin
of SIVAGNANABODHAM. Svami Gnanaparakasar, Arumuka Navalar,
Sankara Panditar, Sentinatha lyar, Ampalavana Navalar and some
other schelars of Taffna have held the same view. it is interesting
to note that Sivaprakasa Punditar, the worthy son of Sankara
Panditar, has translated into Tamil that portion of the Sivagrabhasya
dealing with the first Sutra and this has been published in Madras
by Svaminitha Panditar, another Saiva scholar from Jaffna.

Sadasivacarya from South India has written a small commentary
on the Sanskrit Sivagnanabodham. It is interesting to noie that
recently Jayendra Soni a fouth African Scholar has published his
Ph.D. thesis entitled PHILOSOPHICAL ANTHROPOLOGY IN SAIVA
SIDDHANTA (1989) mainly based on the SIVAGRABHASYAM. This
researsh was carried out under the supervision of Prof. K. Sivaraman
of the Mac Master university, Canada. The Sanskrit sources of
Saivasiddhania have been highlighted in another doctoral thesis
‘entitled SAIVASIDDHANTA THEQLOGY by Rohan Duawila, a Sinhaia
geuolar who 15 working in one of che American uaiversities.
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As already mentioned many Saiva scholars of Jaffsa upheld
the Sanskrit origin of SIVAGNABODHAM as is evidenced from
such wotks as SIVAGNARODHAVRITTI (Sanskrit commentary on this
text), the Tamil translation of the same by Sankara Panditar and
‘he $IVAGNANABODHAVASANALANKARADIPA of Kasi Vasi Sentinatha
Iyar, The last work includes the Sanskrit text, the Tamil translation,
Meykanta Tevar's Tamil Sutras, and explanations of all these
with reference to the Agampas and other allied texts. The view
of these shcolars assume importance again in the light of recent
researches mentioned above Further, there have been arguments and
counter arguments regarding the Vedagamic basis of Sivasiddhanta.
$. Kumarasvami Kurukkal wrote his VEDAGAM ANIRUPANAM in order
to establish the Vedagamic basis of Saivasiddhanta and refute the
arguments of others.

Like the Vedas, the Agamas also were studied and preserved
among the Sri Lankan Tamils especially in Jaffna, atleast from the
days of the kingdom of Jaffna. References to these texts in some
Sri Lankan Tamil texts have already been mentioned.

The works written on Saiva Siddhanta, whether they are based
on Meykanta Sastras or Agamas and allied texts, or both, have
been generally either interpretations in Tamil or expositions of the
originals or their essence in Tamil and rarely th:y were in
Sanskrit. In this respect, the contributions of Sri Lankan scholars
are recognized as remarkable by scholsrs in South India. N.Murugesa
Mudalivar has said thus in an article published in the Journal
SAIVASIDDHANTA, ““The contribution of Sri  Lanka to Saiva
Siddhanta thought from the earliest times to the present day is
inestimable™ 39.

Arumuka Navalar and S. Sivapathasundaram have tried to
interpret and expound the essence of Saiva Siddhanta in Tamil
as found in the Tamil and Sanskrit sources especially the Agamas.
As Sanskrit was not the language of th- common people, they
had to do-this for the benefit of the people, as against the
activities of the other schools of Hindu thought  and the Christians.
But on the other hand, Svami Gnanaprakasar, Sankara Paaditar,
Ambalavana Navalar and a few others do not seem to have been
content with this. They too went to the relevant Sanskrit and
Tamil sources, studied them thoroughly, edited some important
original texts and wrote Sanskrit or Tamil commentaries emphasizing
their points of view.
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Svami Gnanaprakasar is a polymath; he is credited with the
authorship of PAUSKARAGAMAVRITTI (2 commentary on the Pauskara
Agama), SiVAGNANABODHAVRITTI (already referred to), SIDDHANTA
SIEHAMANI, FRAMANADIPIKA, SIVAYOGACARAM. SIVAYOGARATNAM
AINANAVIVECANAM AND SIVAGAMADIMANMIYASANGARAHA. All
these are in Sanskrit. He has alse written a Tamil commentary
on the SIVAGNANA SIDDHIYAR. His critics often criticized him as
a *Sivasama Vadin ¢that is, one who argues that the soul is eqnal to
Ged in the state of mukti(Salvation)” - According to Sivagnanasvamikal
and others this is not a correct view of Saiva Siddhanta which
emphasizes Suddhadvaita. But Sivananthaiyar from Jaffna has
countered this argument in his Tamil translation of a Sanskrit work
on logic. Recently, M. Arunasalam has refuted the view of
Sivagnanasvamikal and said that there is no evidence to substantiate
this view 40. The writer of this address also agrees with him.

Sankara Panditar was pesrhaps the greatest of the Sanskrit
scholars among the Sri Lankan Tamils of the 19th century. He was
equally well-versed and proficient in Tamil teo. Hz was a prolific
writer in Sanskrit and Tamil. H2 was a very closs asgsociate of
Arumuka Navalar. He was also a greaf polemical writer like Navalar
who tried to counter the missionary activities of the Christians.
What Navalar tried to do for Saivism in Tamil, Sankara Panditar
did in Sanskrit, besides Tamil. H= critically edited some important
Saivagamas like the MRGENDRA VRITTI. PAUSKARA GNANAPADA,
SIVAGNANABODHA VRITTI of Gnanaprakasar and DEVIKALOTTARA
VRITTI. He could speak very fluently in Sanskrit and he proved
his mettle when an opportunity was afforded. Once, at & great
assembly held at the Paccaiyappa’s College in Madras where leading
Sanskrit scholars, including those from Cidambarsn ¢Holy of Holies
of the Saivites), were present, the principal of the College requested
Sankara Panditar, on the request of some scholars in the
audience, to give a lecture on PATIVISESANIRUPANAM (proof for
the special attributes of pati-Siva)in Sanskrit4y. Hz willinzly ageepted
the request and spoke for nearly three hours and the audience was
astounded at the command of his language and thorough kmowledge
of the subject which they perhaps did not expect from a $ri Lankan.
The day after the lecture, Sri Vaidvanatha Sastrikal, a prominent
scholar, met him personally and commended his spsech and requested
him to repeat the lecture slowly and Sankara Panditar obliged 42,
Among his achievements, one may refer to his high command
of the Sanekrit language by which he proved that Sanskrit cannot
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be considerd & dead language. By editing some important Agamas
he has helped other schelars to follow him. He has also proved
beyond doubt that Sanskrit belongs to scholars and is not exclusively
the language of the brahmins. This fact is often forgotton by
scholars themselves.

Kasivast Senthinatha iyar had lived at Kasi (Beparas) for some
time and studied religion and philesophy. He was a loyal student
and henehman of Arumuka Navalar and had high rtegards for
his ideals, He 'was another prolific writer on Saivism and
Saivasiddhanta. Hs was the principal of the scbool fouaded by
Armmuka Navalar at Vanoarpanoab in Jaffoa. He had tried to
¢stablish that Saivism is the cssence of Vedas. This is orystal clear
from his books such as TEVARAM VEDA SARAM and SAIVA
VEDANTANM. Hiz Tamil translation of the Brahmasulras with its
commentary of Nilakantha who has interpreted this Vedanta text
from the stand point of the Saivasiddhanta, is also ove «f his
notabls achievements. His Tamil translation of ths text with the
bhasyam called ML AKANTHABHASYAM is now available to schelars
and others who may not understand the original.

Ambalavana Navalar was another Saiva scholir from JYaffna,
He was not a diciple of Arumuka Navalsr but hs had very high
regards for Aromuka MNavalar. Like other three scholars mentioned
earlier, Ambalavana Navalar was highly proficient in Tamil and
Sanskrit, He edited and published PAUSKARA AGAMA with the
exhaustive commaentary of Umapail Sivacarya and has given an
exhanpstive introduction in Tamil. His venturs reveals his high
degree of scholarship in Tamil, Samskrit and  8aiva Siddhanta.
AGHORA BIVACARYAS PADDHAT! ¢(with the explanation of Mirmals
Mani} was another text edited and published by him. He wrote
a few other books. He was an elyquent spsakertoo. T, Kailasapilal
wag another gcholar in Samskrit, Tawil snd Saivasiddhanta Bzsides
other works, Kailasapillai edited and published soms Agamasg
like ‘the DEVIKALOTEARA and som: of the works of Svami
Gnanaprakasar, S. Kumarasvami Kurukkal also has  edited some
Agamas, and wotks on Saiva Siddhanta, He has also published
Sankara Panditar’s Tamil translation of PRASADASATSLOKI with notes.
Sabapathi Navalar, Nataraja Iyer, $.Sivapathasundaram, Sabaratna
Mudaliyar, 8. Ponnizh, T. Kailasapathi and a few others have
shown interest in Saiva Siddhanta with reference to Tamil as wel]
as Zavskrit sowrces.
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At the same time s2veral other works on Saivasiddhanta based
on Tamil and Sanskrit sources or on Tamil sources oaly
continued to appear and thus, a good number ef works have been
written in Tamil and English. § Sivapathasundaram’s gA1vA SCHOOL
OF HInDUIsM and S. Pooniah’s SAIVA SIDDHANTA THEORY OF
KNOWLEDGE may be cited as examples of works in English,

Sanskrit works on temple and other rituals as found in the
Agamas, Paddbatis etc. are compiled and preserved in the priestly
families. They are usually hand-written on palmyrah leaves and
Jster in exercise books. Some of them have been published here
alse. S. Kumarasvami Kurukkal from Accuveli has compiled and
published some works on the rituils pertaining to the consecration
of Siva temples in two parts as SIVAGAMASEKHARAM He has been
a doyan of Sivacarvas and author of s=veral publications on the
Hindu rituals. K. Kailasanatha Kurukkal is another great authority
on Hindu rituals, His Tamil work oan the temple rituals,
CAIVATTIRUKKOYIR KIRIYAI NERI indicates his high scholarship
in the religious lore. He worked on ““SAIVISM AS DEPICTED IN
THE EPICS AND PURANAS -...”” for bis doctorate at the University
of Poona dscades ago,

There are some other compilations for the rituals. 1.Kailasanatha
Kurukkal's AGAMAMRTAVARSINI is an important work, Manuals
on pujas bascd on Sanskrit originals are asailable in Tamil also:
N. Kathiraverpillai’s SUBRAMANIYA PARAKKIRAMAM shows his
deep knowledge of the Kaumara cult as fousd in Tamil and
Sanskrit souices,

Compilatisns of Parva and Aparakriyas also have been published
here. One may cite as for example, the APASTAMBAPURVAPRAYOGAM
in four Parts (oa® is not sure as to whether sll parts are published)
by Sambasiva Sivacarya and the SAIVA SRADDUAVIDHI by 8. Kumara
svami Kurukkal. Nirveli Sankara Panditar and his Sen Sivaprakasa
Panditar have tramslated inte Tamil some werks on aparakriyas.

Various namavalis (garlands of names on the deities) -the
astotara (108) and SAHASRANAMAVALIS (1000) on  Ganapati,
Sulbrahmanya, Siva, Parvati and other Gods, Goddesses and on some
aints too have been published in the grantha script also, One may
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for example refer (o LALITASAHASRANAMAVALI published in Tamil
and grantha secripts with Tamil translation by K.V..Atmanatha
$arma: B. Pancadsara Kurukkal hss compiled and published
FIFTY THREE ASTOTTARA SATANAMAVALIS that begin with the
God Vinayaka and end with Candesvara.

The Bhapavadgita and thes Upanisads too have been siudied
and given importunce in Jaffna: There are some transiations of
Bhagavadgita of which the translations of Sir P, Ramanathan
Svami Vipulananda, Pualavarmani Perivathambypiliai, Naganatha
Panditar, M Gaanaprakasam and Karunalaya Pandivanar may be
mentioned. Ramanathan’ s translation has been sacclaimed as an
excellent work by an Indian scholar, Mahamahepadhyaya Sarvesvara
Sastri. Svami Vipulanaada has translated only certain  portions of
Bhagavadgita and Upanisads. As a member of the Ramakrishna
Mission, he has showa greater intersst in the Vedanta Philosophy.
Karunalaya Pandiyanar also has tramslated some of the Upanisads
most of which are unpublished. Visvanathan (under the pen name
science graduate! has written an  English translation and a
commentary on Svstasvataropanisad. Some of his other works lika
ELEMENTS OF SAIVASIDDHANTA, SGME.  NOTES ON THE
BHAGAVADGITA, VADANTAMOOLASARAM reveal his deep knowledge
of not only the Saiva literature but Sanskrit works especially the
Vedas, Upanisads and Bhagavadgita

Besides these, the Vedanta, Sankhya, Yors and Mimamsd
schoals of philosophy were also studied in relation to Saivasiddhanta
There had been debates between the followers of Saivasiddhanta
and Vedanta in South India. The Sri Lankan scholars like
N. Kathiravetpillai excelled in such debates asd he was conferred
the title <*Mayavada tumsa kolari” by a group of scholars in
Madras, with the blessings of Kasivasi Senthinatha [yar: Naganatha
Panditar is said to have translated Manavadharma Sastra inte Tamil.
He also trapslated some Upanisads like the Chandogya aod the
Sankhya text and taught tham to his students.

(vil) Fine Arts

A considerable number of works on srchitecture, sculpture, painting,
music and dance alse have been written in Sanskrit in India,
The basic technical terms used in these fine arts are generally in
Saaskrit. As a result, a knowledge of Sanskrit is considered nzcessary
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for & better understanding and elucidation of these arts. The local
silpis use MAYAMATA, KASvapa and a few other texts some of
which have Tamil translations too. Seme portions of Saiva Agamas
deal with the Temple Arts.

Svami Vipulananda had studied some Sanskrit sources of
Indian music like the SANGITARATNAKARA, SANGITAPARIJATA:
SANGITAMAKARAKANDA and the CATURDANDIPRAKASIKA oOf
Venkatamakhi. The study of these also hzlped him to research
further on Indian music culminating in his yarLNyUL. He had also
translated into Tamil the DASARUPA of Dhananjaya, an important
work on Indian dramaturgy that has been uszful to actors and
dancers. This translation and the original are included in his
MATANKACULAMANI.

A.K. Coomarasvami has shown greater interest in all forms ef
art. His publications of the manuscript of ABHINAVADARPANAM
of Nandikesvara with an English translation has created interest
in the classical dance forms of India, in the Bast as  well as the
West. It's impact on the renaissance of Indian dances especially
Bharata Natyam is noteworthy.

The spread of Carnatic music and Bharata Natyam to Sri Lanka
also has given s some importance to the study of Sanskrit in Sri Lanka.
The reason is that a pumber of musical and dance compositions
as wellas important works on the theory of these arts and the basic
techoical terms are all in Sapsksit

{viii) Astrology and Astronomy

One of the subjects that attracted the attention of the Tamils
8nd Sinhalese is astrology. The earliest extant work in.Tamil on
strology written in  Sri Lanka is the SARASOTNMALAL of
Posarasa Panditar ,He wrote this under the paiconage of
Parakramabahu 1Y who ruled in the 14th century from his capita]
at Dambadeniya. He has made use of the original Sanskrit works
oo the subjecty Generally, the Sinhalese and the Tamils have
adapted of tcanslated the original §anskrit works in their Sinhala
or Tamil writings on astrology.
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SARASOTI MALAY was followed by another work SEKARAS ASEKAR A
MALAL It was weitten under the patronage of the Tamil king of
Jaffna-Sekarasasekaran. Like the earlier work, this is also an
adaptation of Sanskrit original works. Yet another work writlen during
this period of Tamil kings was the SANTANADIPIKAI that has been
already referred to earlier,Narayana Jyotisa Panditar wrote the
astrological work VIDANAMALAI another adaptatien from Sanskrit:
It was later edited by V.Sabapathy Ivar

Astrology cannot be properly studied and interpreted without
some knowledge of astronomy which was also probably studied hers.

Hindu Almanacs

. From early times Hindus used almanacs (Pancankas) in theip
daw,lifc. As mentioned earlier, Ramalinga Munivar is credited
with writing the first almanac in the Jaffna kingdom. There are
two schools of Hindu almanac in 8ri Lanka, namely, the **Vakya"
school and <Ganita’ school. Ramalinga Muniver represents the first
school which relies on the exverience, observances and aptavakyas
of the former sages and scholars, besides astronemy. The latter
school relies more on astronomy and allied sciences, Both are
recognized ameng the Sri Lankan Tamils.

Both sshools continue 1o give importance to Sanskrit original
works and their Tamil translations and adaptations. Soms Sasskrit
verseg are cited in their almanacs. Both schools have their own
printing press and publish astrological works and others includiag
Sanskrit primers, stolras, namavalis efc.

{ix) Siddha - Ayurveda Medicine

In the history of medical science in South Asia, the Ayurveda,
though originated in the North of India is common to the estire
South Asian regicn including Sri Lanka, The S8iddha mainty
represents the medical science that developed in South India
especially in Tamil Nadu but in course of time, it is highly
influenced by the Ayurveda az evidenced by the extant texts in Tamil.
Therefore, the term Siddha - Ayurveda is uced hers,
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The ralsrs of the Jaffos kingdem pald very geeal atteation to
this form of medical scisnce. This has led to the composition of
severel medical texts of which the SEKARASASEKARAM and especially
the PARARASASEXARAM deserve specisl mention: . Both are named
after the kings of Jaffns who patronized this form of medical science.

Both  works refer to  authorities on Ayurveda bug
PARARASASEKARAM in pargicular, has expressad in its invocatory
verse its indebtednesg to Vakata (as it is called) of the famous
Tanvantri written in Sanskrit, The contents of both works also
reveal the authors’ knowledge of Avurveda. By way of comparison,
ofe esn refer to the system of Avurveda as practissd among ine
Sinhalese. Oue of the kings of Jalfna 15 sald to have sest hig
personal physician for treating his Sinhalese counterpart who was
saffering from & very bad disesse.

As in astrology, originals and translations of SBanskrit works oo
medicine too coafinue to be in wus2 hers te dats: The basic
terminology used in this science like the words, Cikitsa, Vata

Pit¢a, Silesma ste: also show the infiusnce of Sanskrit in this field.
institutions and Societies Fostering Sanskrit Studies

As stated eaclier, Snskeit has baea studied ia th2 guru-kula
system from very early times. A good acecount of Sanskeit edysation
as prevailing under this system, especially for the Hindu periests, is
given by S. Vijayendra Sarma 43. He has touched on the coatributions
of soms institutions too. Therefore, it needs no repetition herein.

Among the important schools under this system. the
KAVIYA PATHASALA! established by T. Kailasapillai at the
Navalar school in Yannarpannai, the PRACINA PATHASALAL founded
by T. Sadasiva Ivar at Chunnakam, the SIVANANDA GURUEULAM
established by the All Ceylon Hindu Congress at Tirakketisvaram
and the GANAPATISVARA GURUKULAM set up by K. Subramasiya
Sastri may be mentioned. The principal aim of the last two have
bzen the training of the youag brahmia priests. The first two held
classes for the oriental titles PRAVESA PANDITHAR, BALAPANDITAR
and  PANDITAR in Tamil and  Sanskrit awarded by the
ARYA - TIRAVITA BHASA VIRUTTICCANKAM (an association for the
promotion of studies in ARYA (Sanskrit) aod TIRAVITA (Tamil)



.91 -

Languages: This association was formed in 1921 by some leading
Tawil and Sanskrit scholars of the time like T. Kailasapillai,
Svami Vipulananda, T. Sadasiva lyar, Kumarasvami Pulavar and
others, As = rtesult, there were opportunities for young students
to become pamdils proficient in Tamil and Sanskcit. The syilabus
was such that those who aspired for the title-Pandit in Tam
had to study Sanskrit and a few others who opted for Sanskrit
had to study Tamil. This type of learning two lapguages WS
in keeping with the tradition taal prevajled here for gentgries.
As a resull, many living in various parts of North and East r_.-:g
$3i Lanka became Pandits (scholars ia Tamil and Sansskrity and
the assaciation could be proud of this. Some of them sat fer
the Pandit exsmiaation of the Tamil Sangam at Madurai in India
and passsd 1hat foo and thus Rad two titles. The number of
Tamil pandits bad been so great in Jaffna that the editor of 2
leading Tamil weekly Kalki in Madras, Krishuamoorthi who had
been to Jaffna scveral times seems to have remarked ¢<anywhere
one goes in Jaffna, every other person whom he meets will bea
Tamil Pandit’?. This is not an exaggeration but speaks highly of
the Tamil scholarship in Jaffns. lacidentally, if one examines t?is
statraent clegely, he will not fail to realize that the same Pandit
wezs generally a scholar in Sanskrit too. Fu:thsr, the word pandit
~~tad g gcholar in Sanskrit,

Some leading schocls in Jaffaa had provision for teaching
Sanskrit. Among them the two schools founded by Sir P Ramanathan
The Ramanathzn Collegz and Paramesvara College and other scheols
like Jaffna College, Jaff .a Hindu College, Jaffna Bindu Ladies
College, Vembadi Girls High School, Jaffna Clentral ' “College,
Manipay Ladies College, Vadamarachehi Hindu Girls” Collegs
and Valvettiturai Cidambara Vidyalaya riay be mentioned. Many ef
these schools had good Sanskrit teichers  from Tadia like
M.D. Balisubrahmanyam at Ja¥fnoa College, Rama Iyar and Sundara
lyyangar at Ramanathan Coleze, Sitaramusastrikal at Paramesvara
College, Ramasami Iyar at Central Cellege and S. Krishan &1
Cidambara Vidyalsya. Besides, there were locsl teachers like
R. Balasubramaniyam atJaffna College and 8. Kandizh at Manipay
Ladies Collese, Balasundara Kurukkal was a2 good scholar and
teacher of Sanskrit.
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Jaffoa College and Paramesvara College provided eclassss fop
the extermal degree examinations of the Uaiversity of London.
At that time studeats opting for a degree in Arts should have offered
# classical language like Saaskrit, Pali, Latin, eic, at the
Matriculation/ G. C.E. (A/L) examination. Ths Tamil students who
manired for the arts degree mostly opted 10 offer Sanskrit as it was
the classigal language closer to their religion and culture and for
which teachers were available locally. As a result, a good mumber
of students attended these two institutions. Besides, there wers
individual tuition ceatres too. The number of students offering
Sanskrit among Tamils inerzased suddealy in ths University of
Ceylon i the sixties of this century, But sooa thers was a gensral
decline: The Sri Lankan government’s decision to stop the Loandan
examinations, lack of job opportunities and change in the
educational policy, were the reasons for it. No Tamil student offering
Sanskrit eatered the University during soms years in thz ssventies,
though the sitgation slightly improved in the late gightizss.

The Batticotta Seminary (1823-1855- the higher educational
iastitution that flourished at Vaddokkoddai befors Jaffna Collezs
was founded) had in its scheme of education provision for Sanskrit.
But it couldn’t get teachers at first. Later somz brahmin scholars
joined the Seminary to impart Sanskrit education. Some of the
eminent Tamil and Sanskrit scholars of the 19th cantury studied
there. One may refer to C.W. Thamotharampiilai and Naganatha
Panditar hers, Paramesvara College was mors [ortunate to hava
zood Sanskrit teachers and they were abic to stage plays like
Kalidasa’s Abhijaanasakuntalam.

In this survey, one has to refer to the services of ths Jaffaa Saaskrit
ASSOCIATION also. It functioned very effectively in the fiftiss with
5: Natesan as president and M D. Bajasubrahmanyam as the secratary
W. P. Ananda Guruge (who was then working in Jaffna as a Civil
servant) helped the association in a significant way. It was for
the first time that Sanskrit teachers and others interested in Sanskri
learning in Jaffna got together to work for ths promotion of
Samskrit studies in the early fifties. The association had a conferenca
at Paramesvara College where the then professor of ®anskeit ab
the University of Ceylon, Dr:O.H.de A: Wijesekara dzlivered two
Iectures. The association published a souvenir also 44, Uafortunately,
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tha assoclation ceased to fuaction latsr. M.D. Balasubramanyam,

lecturer in  Sanmskrit at Jaffaa College and a great Sanskrit -
:duc tionist, formed <ithe Oriental Study Group’® at the
tjodergraduate Department, Jaffna Coilege for promoting interest
Sanskrit studies, sspecially amoang the undergradutae preparing
r the extsrnal degrees of ths Uaiversity of Loadon. Some of the
|eading saanskrit scholars of Jaffnt havs studied at this institution.
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J;tifﬁ'pts ware made in Jaffna to establish Vsdagamic scheols
sow and them during the ninteeath and twentieth canturies.
Arumuka Mavalar made an attempt gto establish one such school
ia Jafina and another at Cidambaram. Similar efforts were mads
by the Saiva lsaders tater. V. Pasupatipillai Vitaniya: founded a
'&'auagamapd‘hagaiai at Pungudutiva for training young brahmins a1
Priests espzcially in the islands, adjoining the P.ninsula. He succeeded
| getling the services of K. Narayaoa Sastri from India, as a
teacher. This school functioned for about a decade in the forties
and fifties and later csased to exist. The same educalionist tried to
establish anothsr Vedagama Pathasalai at the Jaffaa town but could
pot succed as his plins wars thwarted by som: others at thy luss

moment:

Canskrit was provided as a subject at the University Collegs
in Colombo and fater at the Univarsity of Ceyloa at Peradeniya
since ite inception in 1942. Mr.S. Kandiah a former librarian of
the University of Ceylon and K. Kinpathippillai a p-ofessor of
Tamil distinguished themselves as brilliant students of Sapskrit at
the University College. Of the Tamil und:rpradustss whno studied
ganskrit in the forties and early fifties, Prof K. Kailasanatha
Kurukkal, Mis.B, Thanabalasingam, R:. Balasubramaniam, Prof.
A. Sathasivam, S.Murugaverl, S.Mahssaa, Mrs M Aruichelvam
and a few others may be meationesd. Some of them have done their
postgraduate degrzes in Sri Lanka and abroad.

Tt is important to nste that th: depirtmeat of Saaskrit was
ons of the five departments establishad ia ths Facalty of Hum»nities,
when the the Jaffna campus of the University of Sri Lanka was
inaugurated on the 6th Octobse 1374 fulfilling the charished
aspirations of the Tamil educationists especially Sir P. Ramanathan,
It is to be noted that the first Ph.D degres conferred by this
University has been on the Saivagamas and Silpasastras 45



This address will bs incomplete without makiag soms references
ta the facilities available for the printing of Sanskrit works in the
grantha and dsvanagari seripts (lip's). Ia Jaffna oae  may note
more than half & dozen printing presses namely, the Katanithi
Yantirasalai Peint P:dro, Vidyanupaiana Yantirasalai Jaffaa,
Vinayakasundaravilasa  Yantrssalai ~ Vathird, Valvai  Paratiyal
WMudraksara Salai, Sothida Pirakasa Yantrasalai Kokuvil, Madduvib
Tirukkanita Yautrasalai, Sarada Accakam Jaffaa and Asirvatham
Accakam, Jaffna. Of these, all except the last ong, had facilities
for printing in the grantha script. The last one had devamagari
script, but not now. :

Of other Hindu jastitutions and religious movements. that
promoted Sanskrit studics amceng gri Lankan Tamilsin one way
or other, ene mayv refér to the Rama Krishna Misson, the Hare
¥richna Movement (only in Colombo), the ivine Life Sogiety,
the Satya Sai Bhava Samities and the Vedanta Madam  af
Kandarmadam in Jaffna deseive meéntion.

fmpact on Society

Though,. the number, of studeats and others studving Sanskril
has gone down in regcenl years, Sanskrit consciousness i3 alive
:n the life and cultyre of the people. Even B cursory glance &1
the chages taking place in the Sri Lanksn Tamil Society, g3y
during the past few years, will not fail (o sotice this  aspect.
The process of ‘‘Sanskritization’’ as noted by the famous sociologist
M. N Srinivas in India, is evident here also. It is mot so elaborated
here. But one may very briefly refer io iWwo aspicis of this
process here. One is with reference to names of children and
the other regarding the growing istercst for te »worship based
on Agarmas and © <bhajanas”, These will be ¢lsar, if ofte mersly
compares the lists of nar.es of people snd the temples that are
being mentioned in the Hindy almanacs now wilh ihose given
fifty years ago.

The stories and ideals of the Epics and’ Puranas continue to
be cherished by almoest all sections of the Flindn population.
in this respect, the Skanda FPurana, Ramayana and Mehebharata
may be mentioned in particular. It js true that thess have come
down to the masses thr&igh Tami! versions of these works orally



or in written forms. It is not surprising to fiad people flocking te
speeches, debates etc. on themes based on these works. Little
does he or she realize that the sources of these are in Sanskrit. In
this context, it is worth quoting the view of M.1. Finlsy with regard
to the role of Latin and Greek in Westara culture: Hs says *‘It is
also a fact of history that the language and literature of the Gresks
and Romans are woven into the wab of our own laaguage and
literature of our cultural traditions and even to a great extent than
is psrhaps usually appreciated of our religious thinking. Tradition
is inescapable, much as we sometimes like to pretend otherwise;
that is inherent in the mature of man. It is the mark of oivilized
man that hs sseks to understand his traditions and criticize them,
not to swallow them whole” 45. This may be geaerally relevant to
the position of Sanskrit ia Sci Lankan Tamil culture, if ene were
to substitute Sanskrit for the languaze aad litsrature of the Greeks
and Romans.

Conclusion

This address may be concluded with the opinion of seme
eminent Sri Lankan Tamils regarding the importance and relevance
of Sanskrit studies to their culture. The view of Arumaka Navalar
may be cited Ffirst. He said <<Both thsse languages (Tamil and
§anskrit) have originated from lord Biva: they are eariched by the
works composed by the great men who woars blessed by His grace.
Therefore, both are equal’’ 47. Thus, he rzpzated the traditional
views of the Saivites. Panditamasi $. Kanapathyppillai a great
Saiva scholar in the Navalar tradition hassaid * ‘Saaskrit and Tamil
are father and mother: father and mother are (like) the God”
Sir P. Ramanathan’s visws are better expressed in a broshure eatitled
STHE AIM CF THE STUDENTs AT PARAMESHVARA COLLEGE”
He pronounced: ‘‘Paramsshvara College was founded to bring
inexpensively within the esach of Tamil boys the blassings of a
sound education, which combinzs ths besst of British learning with
the wisdom of the sages of [andia aad the classics of its literatur®
in Tamil and Sanskrit, in order that every boy, who is bad, may
have a chance of becoming good: who is impelled by mischief and
passion, may control them and be helpful in good works™. 48,
Finally, the views of Svami Vipulananda expressed in the twanties
regarding the importance of establishing a Ualversity in Jaffaa
snd its would be jdeals are worth quoting as they are relgvant
even now. He said ¢Scholarship in Tamil, Sanskeit and Westera
arts should spread in Jaffna: Our intelligent childrea should shine
forth as philosophers, sclentists, Sanskrit scholars, and Tamil
5chOlArS we... World famous works should be written in Jaffaa which
has 8 great tradition of learning harking back to very early times™ 49
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