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KONESWARAM

““A TEMPLE OF A THOUSAND COLUMNS .
DERIVATION

Tirukonamalai is the Tamil name for Trincomalee. Tiru kon malai—Tiru in Tamil
means sacred, Kon-(Bsrair) a king or god,Malai - a mountain or hill. Tirukonamalai -
the sacred hill of God. Trincomalee is a corruption of Tirukonamalai.

Some try to derive the word Tirukonamalai from Tiru gona (Sinh) malai. But the
temple was in existence long before the origin of the Sinhalese language. There is a
celebrated Sivan temple in South India known as Tirugokaranam (2g5é Garapen b) a temple
sanctified by the sacred hymns of St. Sambandhar.

ANTIQUITY

When we examine the legends traditions and the beliefs relating to Ceylon in such
Indian works as the Ramayana, the Mahabharata and the Skande Purana we are led
to infer that Saivism was prevalent in Ceylon at a very early period. The epic King
Ravana was a great devote: of the Lord of Koneswaram and his devotion to Siva is
immortalized in the hymns of the Tamil Saiva saints. Vibhisana the brother of Ravana is
still worshipped at Kelaniya. Lakshmana the brother of Rama is worshipped in Sabaraga-
muwa. There is an ancient temple for Sita Amman at Nuwara Eliva. Ravana is said
to have performed the last funeral rites of his mother at the hot springs of Kanniya.

The worship of the Saptamatrikas, Nachchimar (Tamil - the seven goddesses)
was also prevalent in Ceylon. The energetic female principle of the Vedic gods constituted
the Saptamarikas. Temples dedicated to these goddesses were at Mannakandal, between
Odduchuddan and Putukkudiyiruppu. There were temples to these goddesses between
Vavuniya and Anuradhapura and in the Jaffna Peninsula. This cult is pre-puranic (320A.C.)
and bears evidence of the antiquity of Hinduism in the Island. Some of the images of these
goddesses are found in the Anuradhapura museum.

Dr. Paul E. Pieris the eminent Sinhalese historian says about the ancient Hinduy
temples of Ceylon: ““ Long before the arrival of Vijaya there were in Lanka five recognized
Isvarams of Siva which claimed and received adoration of all India. The.e were Tiruke-
theeswaram near Mahatittha, Munneswaram dominating Salawatta and the pearl fishery;
Tondeswaram near Mantota, Tirukoneswaram near the great Bay of Kottiyar and Nagules-
waram nesar Kankesanturai. Their situation close to these ports cannot be the result of
accident or caprice and was probably determined by the concourse of a wealthy mercantile
population whose religious wants called for attention™. (JCBRAS. Vol. XXV
No. 70 pp. 17-18).

From the remotest period similar gods and goddesses were worshipped in South Tndia
and Ceylon, The eacly Tamils worshipped Murukan and Siva on the tops of hills ang
mountains. So we find Kalastri, Tiruvannamalai, Palani, Swami Malai, Tiruthany and
Tirupparankuntram as ancient places of worship. In Ceylon too ancient places of Saiva
worship are on the hills and mountains as in Konamalai, Kathiramalai, Ugsnthamalai
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Kandaswamymalai, Keerimalai, Sivanolipadam and Kudiramalai (Asuvagiri), Of theze
Konamalai holds an esteemed position among the sacred places of Ceylon.

In the seventh century St. Sambandhar in his Konesware Pathikem in
stanza 5 refers to Veddas as worshippers in the great temple. The Veddas were the
original inhabitants of the Island. They are closely associated with great temples in Ceylon
namely Kataragama, Tirukovil, Verugal and Thambalagamam. It seems that when
Koneswaram was destroyed by the Portuguese, the Veddas changed their allegiance to the
new temple at Thambalagamam. The long continued association of the Veddas with any
temple seems to indicate the antiquity of the shrine.

The great Agastiya after performing penance at Vetharaniam in South India
continued it at Tirukarasai on the banks of the Mahaveli Ganga where a temple was
founded to Lord Parameswara. Later Agastiya retired to Koneswaram and after receiving

the Lord’s blessings proceeded to Thuvaddapuri to worship the Lord Kethesswarar
(SHH C p. 60 and D K M).

One fact is clear from the story of Agastiya that before his time Koneswaram and
Tiruketheeswaram had already been in existance. The stories of Agastiya are based on
historical mamories. These stories are the outcome of the large movements of aryanization
of South India and Ceylon, It is the opinion of some historians that the aryanization of
South India began about 1000 B.C. and reached its completion before the fourth century
B.C. These facts help us to form a correct perspective of the founding of the temples.

St. Tirumular who belongs to the early Siddha school in his great mystical work
Tirumantiram mentions Ceylon as Sivabhumi—a land hallowed by the temples to Siva
(T M.Y. 2747) This is further endorsed in the thirteenth century by Umapathy Sivam,
one of the Spiritual Patriarchs of the Saivite Church in his Kowvil Puranam.

The Encyclopaedia Britannica says : ““*The Town (Trincomalee) was one of
the first Tamil settlements in Ceylon™. (EB. Yol. 22, Pg. 477)

According to Konesar Kalveddu the founding of the temple was in the year 512
Kali-Yuga on Monday the tenth day of the month of Vaikasi (May - June). Current Tamil
Almanac - The Panchehangam - gives the year A.C. 1968 as 5070 Kali - Yuga. Therefore
the year 512 Kali - Yuga will correspond to B.C. 2590. The founding of the temple at
Konamalai was 4558 years ago from now.

Research scholars in archacology like Sir John Marshal states that Saivism is the
oldest faith in the world and that “ Sivalinga worship” was prevalent in the
period of Mohanijo - daro and Harappa. Fortunately today a team of French
archaeologists have found in Warka, a place in Irag, a site contemporanecous with
Mahenjo - daro. Here too they have discovered the same worship.
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The discovery of urn - burials with skulls and bones in the Puttalam District from
1926 to 1957, the discovery of punch - marked coins or puranas by Sir Paul E. Pieris at
Kandzrodai in 1918 and 1919, the uneirthing of a vessel containing punch - marked coins
from a well at Mullaitiva in 188%, the receat discovery of dolmenoid cists by Dr.
S. Paranavitana at Katiraveli in the North Eastern Coast and the statement in Konesar
Kalveddu that the temple was founded in 512 Kali-Yuga, all speak of the race that
prolucad the marvellous civilizalion of the Indus - Valley spread over India to Ceylon,
Thns pre-historic tombs of Hydzrabad, the plesss of pottery found in the Tinnevelly District
all indicate the long trek of the people from the Indas-valley to Ceylon. The date of the
founding of the temple in 512 Kali-Yuga is not a ‘puranic’ exaggeration but seems
to be a possibility in the light of the foregoing facts.

TAMIL INSCRIPTIONS

A Tamil inscription that was found in the Koneswaram Temple before il was destro-
yed by Constantine de Sa in 1624 gives the story of the founding of the tempie. It was
translated by the most learned native and certified by an Quviador (Magistrate) of Ceylon
and sent to His Majesty the King of Portugal. The translation reads as follows:
““ Manica Raja Bau, Emperor of this Lancaue erected this Pagoda to the God
Vidia-Mal-Manda in the Gear i ‘(According to reckoning it comes
to be 1300 before the coming of Christ. There will come a nation called the
Franks who will destroy it, and there will be no king to rebuild it once
more’'’. This translation was found in Codex 51 - VI[I- 40 in the Ajuda Library of
Lisbon (JCBR AS Vol xxx No. 80 p. 449). There is no God as Vidia-Mal-Manda.
The Tamil words must be ¢?3ud, Guomefyis, mew wpsd, (Yedium, Matthalivm,
Mandapamum) — premisss, edifices and halls the builder dedicated unto the Lord.

As the French were well known in Syria, the people of the East called all Europeans
with some corruption of Franguis. The Portuguese themselves were impressed by this
prophecy. A search was made for further evidence by cxamining tle rocks used for the
building of the fort, but none was found.

Mudaliyar C. Rasanayagam gives the following translation of the Tamil inscriptions
at the entrance to the fort: “ O King! the Portuguese shall later break down
the holy edifice built by Kulakoddan in ancient times and it shall not be
rebuilt nor will future kings think of doing so *’.

PATRONS
483 B C.

Vaipava Malai a record of the historical traditions of Jaffna written by
Mylvagana Pulavar makes a positive statement that Prince Vijaya before assuming the
kingship of the land rencwed the Komeswaram Temple in the East, Santhirasegaram at
Dondra Head in the South, Naguleswaram in the North and rebuilt Tiruketheeswaram on
the West, which had been in ruins (YVM, p. 6).
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As the kings of Ceylon from Vijaya to Devanampiya Tissa (247-207 B.C.) were
Hindus, Hindu institutions flourished during this period. With the coming of Buddhism
in the third century B.C. Hinduism received a setback, but during the long reign of King
Flara (145-101 B.C.) it regained its tost position, though Buddhism was the state religion.

Writing of events in the fourth century A.C., the author of the Mahavamsa says:
¢ The King (Mahasena) built also the Manihira Vihare and founded three
viharas destroying temples of the Brahmanical Gods. The Gokanna Vihara
and another Vihara Erakavilla and a third in the village of the Brahman
Kalanda®® (Mv. (Geiger) Chapter. 37 V. 41), All these places were in the Eastern Coasts.

The author of the Yalpana Vaipava Malai who had no knowledge of the Mahavamsa
and the chronology of the rulers of Anuradhapura says that during the reign of King Pandu
in the Saka era 338 (436 A.C.) Kulakoddan),a Chola Prince repaired to Trincomale®
and restored the temple and made endowments for the daily services of the temple. The
Pandu Kings ruled at Anuradhapura from 433 to 460 A.C. The building of the temple by
Kulakoddan is supported by the lithic record that is now at the entrance to Fort Frederick.

Daksina Kailasa Manmiam which is a section of the great Skanda Puranam
(Sanskrit) of the fifth century gives a general survey of Hinduism in Ceylon. It says that
from very ancient times nine sacred shrines were famous for the Hindus. Of these seven
are in India, and two in Ceylon narely Koneswaram and Tiruketheeswaram.

In the seventh century St. Sambandhar one of the four most famous Saiva
saints had sung the praises of this temple in one ¢ Pathikam’ containing eleven stanzas.
The following is a part of one stanza :

sop@egp sc@mn &Tp8n tSerayih
LOGT L ILI (B SEOTLOGuT  GU T e &
@ompaLs Baurs R R O T A G ]
Gmnention whuwnis srEg.

o« Konamalai is the abode of our Lord where the raging waters of the
sea scatter on the shore, sundalwood, ahil, prectous stones and pearls—all of
value high’*. (Ahil a fragrant wood of North Ceylon was one of the ancient exports of
Ceylon from Matota, Deforestation has brought this species near to extincton).

St. Appar who was a contemporary of St. Sambandhar has referred to Koneswaram
in one of his inimitable Thiruthandagams.

sear rquriseg B0w Quermb, ssowimi slarwer GGwW  Guermib,
sdarrh e myn BCw Quish pih, ddfle gmswGoperr 1 BGw  Glussir yib,
yesmw agpwgh BQw Quish b, yeralBad Caueprryy FCw Giisr myih,

Gsanty wnGsians® snGar Qweryh, Sy p Gpu renDeuer GlEesReTTEW,
& & i) Hiled @ ‘ol B el BEh

* B\ mk G anr oda
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The Pallavas were great navigators. ‘The culture of North India found its way to
the South through the Pallavas. The civilization of the Tamils spread to distant lands of
South East Asia through them. The Bhakti movement a fervid emotional surrender to
God found literary expression in the Thevarams of the Saivite Saints. Numerous temples
were built by Pallava Kings for the first time in stone for the worship of Brahma, Vishnu
and Siva. Ceylon obviously marked a stage in their expansion over South East Asia.
They seem to have taken great interest in Koneswaram, for some of the Sanskrit inscrip-
tions unearthed in the Trincomalee District are in the Pallava Grantha Script. From the
pillars and decorated stonmes that were found in the fort area, we have to infer that the
temple was rebuilt by the Pallavas and it is the ruins of this building that is now in
the bed of the sea.

Manavamma, son of Kassapa 11, when he was overthrown by Dathopatissa fled to
India where he took service with the Pallava King. He partook in his wars, Afterwards
Narasimhavarman, the Pallava King helped him to regain the throne of Lanka.
Manavamma ruled for nearly thirty five years. The Koneswaram Temple might have
been built during the time of Manavamma (676 - 711) when the allianee between Ceylon
and the Pallavas was strongest.

It was during the Pallava period (300 - 900 A. C.) that Hinduism became a living
faith in South India. The new Hindu Revival had its own repercussions on the cultural
history of the Island. Tt was during this period that the temple to Vishnu at Dondra Head
and the temple to Skanda, at Mavittapuram were founded. This revival scems to be tke
explanation for the absence of Buddhists in the Jaffna Kingdom when the Portuguese took
over the administration. Many Tamils who were Buddhists might have become Hindus,

In South India, the Pallavas gave place to the Cholas and the Pandyans, and Cevlon
came under the direct rule of the Cholas in the eleventh century. The Cholas built
many beautiful temples to Siva and Vishnu in Polonnaruwa, Matota, Padawiya and
Trincomalee Districts. They donated lands, cows, money, flower - gardens ete., for the
maintenance of these temples. Hindu institutions received considerable patronage and
support. At the same time they made domnations to Buddhist institutions and
encouraged Buddhism. (C.J.8. Vol. I1 p.p. 185 and 199).

As the Kings of Ceylon who followed the Cholas at Polonnaruwa had strong links
with the Tamils they continued to extend the same patronage to Brahmans and their temples
as in the days of the Cholas. Vijaya Bahu I (1070 - 1114) founded Vijayarajeswaram at
Kantalai. (E.Z. Vol. IV p. 24) (Palmottai Tamil inscription).

Vikrama Bahu 1I (1116 - 1137), son of Vijaya Bahu I, was a great devotee of Siva.
He founded a Saiva shrine Vikrama - cala - mega - Iswaram at Magala also known as
Vikrama Calamegaiswaram. (E Z. Vol. III Page 308),

Gaja Babu II (1137 . 1153) son of Vikrama Bahu, founded the Siva Devale I at
* Polonnaruwa (JCBR AS., Vol. XXIV No. 68. p. 191). He made offerings to
Brahmans attached to the temple of Koneswaram (DK P. III VV 95 - 97).
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One of the pillars of the Ancient temple of
Koneswaram.
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Parakrama Bahu I (1153 - 1186) erected buildings for the Brahmans. (Cul.
Chap. 73. V. 71). He also built thirteen Hindu Temples, and restored and rededicated
seventy nine ruined temples to the gods. (Cul. Chap. 79. ¥V. 19, 22).

Nissanka Malla (1186 - 1197) built the Parvati Alms Hall at Kantalai. This small
town was known as Saturvedabrahmapuram—the city inhabited by Brahmans who were
proficient in all the four Vedas. Thus it will be seen that all the kings who followed the
Cholas at Polonnaruwa were great supporters of Hinduism and Hindu institutions.

ENSIGN

Kalinga Magha (1215 - 1244) was a staunch Hindu and was the head of a new
dynasty that began its rule over the Jaffna Kingdom in the thirteenth century. Vira
Pandyan invaded Ceylon about 1283 and after his victory he left his ensign the double
fish at the main entrance of the sacred shrine of Koneswaram. This ensign can still be
seen at the entrance to the fort. (U H'C Vol. I Part IL p. 685). This is endorsed by the
Kudumimalai, South Indian lithic record (A R. No. 356 - 1906).

Later the Arya Chakravaties of Jaffna took some special interest in the temple,
One of these kings caused the Daksina Kailasa Puranam (Tamil) to bc written in praise
of this shrine. The Arya Kings of Jaffna were the custodians of Tamil learning and
Saivite culture for more than four hundred years from the thirteenth to the seventeenth
centuries,

The temple was under the direct management of the Vanniya Chieftains of
Trincomalee until the advent of the Portuguese. These Chieftains were under the suze-
rainty of the Kings of Jaffna and sometimes independent (Y V M. p./'11). The Varrira
Chieftains of the North gave each a portion of their revenue to the temple (Y V M p, 12).

Many of the Tuamil books refer to Koneswdaram as Daksina (South)
Kailayam., Mt, Kailas is known as Uttara (North) Keilayam. Omne isin the
mountains and one is in the sea. It is interesting to note that Mt. Kailas and
Trincomalee are in the same meridian. The Buddhists of Tibet used to go on
pilgrimages to Mt. Kailas as the Hindus.

THE BOOKS

The books whieh deal with the story of the temple ate Daksina Kailasa Puranam
(Tamil), Konesar Kalveddu, Tirukonasala Anthathy, Tirukonasala Venpa,
Machchapuranam cte, Refcrences have also been made by Arunagiri Swamihal,
Sekkilar swamihal, Umapathy Sivam efe.

Sekkilar Swamihal who lived in the twelfth century says in his Periyapuranam:

S EmEM T Eom seniels Guoel

Wil et Hih s Qsr Qe AL geiresheir

e sy Bmh Gerawoly wEihGs Genisen

wip el wrd gt Curihl aeww®l wrgé.
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He (St. Sambandhar) reached that town and dwelt in comfort,
In Ilam surrounded by the raging sea
He enjoyed the site of the Konesar Hill

And praised and worshipped and sang
The glories of the Lord of the bull.

Shri Umapathysivachchariyar, one of the spiritval patriachs of the Saivite
Church who lived in the fourteenth century in his Sivanamak Kali Venpa has
referred to Tirukonamamalai temple.

wers BiFBsmar wirwdnuler 1w menoEET
QumrenGer GarGenrals LT Hen— pererieghCed.

The Konesar Kalveddu gives in detail the duties allotted to the administrators of the
temple who were mostly chosen from the Vellalas and given the dignified title of
‘Pandarathar’. A Governor was placed over these and invested with the title of Vanniya.
The book further gives the duties and services to be performed by Thanaththars
Varippaththar, and Pasupathar (priests). Tt also explains the services to be performed
by the inhabitants of the neighbouring villages towards the maintenance of the temple-
The five types of town servants as smiths, potters, barbers, washers and pariahs were
allotied lands for their maintenance. Al Thambalagamam and Kantalai immense tracts
of rice fields were dedicated to the shrine.  According to the temple Chronicles several
princes like Gaja Babu, Jeyaveera Singai Aryan, Pararajasekaran V, etc., have
made endowments to the temple.

These endowments have been endorsed by the Kankuveli lithic record which was
sezn by the Dutch Governor Van Sande¢n in 1786. He has made the following observation
in his diary of 20-5-1786. The record was in Tamil and when translated it was as follows:

<“The Wannia of Trincomalee and the seven headmen or the Adipanrs of the village
of Kankuveli have dedicated this field and other advantages to be derived from that
village to their God Konainathan., Whomscever intrudes on this gift or takes any of these
advantages to himself will grievonsly sin. This dedication was confirmed in the presence
of two priests of the castes, Eanam and Warrallepattoem **.* '

Hugh Nevill also published this in his Journal ¢ Taprobanian ™.
Aranagiri Swamihal of Tirupukal fame has sung the praiscs of this shrine in
fhe fifteenth century.
Boardi@ BTSN D (D& S HTO LL&TIT

RpECHr EYWI SHESTD CETLIT .o

The temple priests were well-versed in the four Vedas - It is a temple with
six ftowers.

* This information was given by Mr. . R, Sinnathamby.
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Kathiramalai Pallu an outstanding work of the seventeenth century says
about this sacred hill.
srfe QurhPad Gerfe THem s
sre ulsBs Qullig. efs
wirPd B sarGuiamt wiokiows G
inraist) Smieng BT O mssT BrEL.

The crest of the golden mount

The raging wind did wrench and hurl,

It landed in the South and eventually
Came to be known as Konamamalai
Mahaveli Ganga surrounds this mount
And this river flows in our land (K.P. 8)

Ds Queyros an eminent Portuguese historian of tte seventeenth century says
that the temple was <* The Rome of the Orient*®’, and was more frequented by pilgrim's
than Rameswaram or feganath in Orissa. (De Queyrcs Bk 11 - p, 236)

About this great shrine the same took says: ** Over that large harbour (Trin-
comalee) there juts out from the land into the sea a rock on which the Kings
of Ceylon erected three pagodas [ibo at the extremities of the hill overhang-
ing the sea and one in the middle and the highest point which was the
principal one and one of the most venerated in India’’. (De Queyros Bk 1-p. 66)

Though the graat *cmp ¢ was demalished the Paralai Venayagar Pallu, a famous
eizhicenth century work of Sinnathambypulavar refers to the sacred hill.

Qurmaie Comend Hars SEHEDH
GuTifig Gesirond eyfisa CuTid
LEB s @ aesH @tk 5 5l oTHE )
srhaen Goarg el BB,

The shower that fell near the crest of Konamalai flowed dawn and encireled
the fe'ra:zla mountain region, at the same time worshipped the feet of Skanda
Lord of the Veddy damsel. (B V P. V. 74).

Machchapuranam is another eighteenth century work composed by Vedamalai-
appapillai, a South Indian in praise of the Lord of Koneswaram.

Ore of the finest pieces of Temil lilerature produccd by East Ceylen is the Tiruko-
asale Anthathy an unpublished work by Subramaniam Arumugam of Trincomalee,
lt seems to be a work of the early nineteenth century. The last stanza of the Anthathy
is the following :—
o ity ey wpduurrelfarer puid 2 Fuytb
um_a)z*mm,lm L S el PLE LIED S IT‘WU\ BT
wargyaBopd gpanTad e @t Do Es
Qamsirey amifer aphsT Huddud nH o9 DUIETI 1@ wr.
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Dear Lord of Koneswaram—the sacred abode known as the Southern
Kailayam—bless me with instinctive devotion towards you, fruitful actions
and a penetrating intellect; bless me with an unwavering will, and a consci-
ousness pure and serene unblemished by enmity, wrath and falsehood.
Destroy my karmiec sequence and the chain of trasmigrations. Bless me,
O Lord! with the bliss of chanting your Holy Name.

SACRED RELICS

Fortunately in 1944 two images, a Vishnu and 2 Maha Lakshmi were uncarthed
inside the fort arca. Later, two bronze images one of Ganesha and the other of Parvati
(seated) were discovered accidently while digginga well ina private garden (date unknown),
The image of Ganesha found in this place is one of the best of its kind in Ceylon or even in
India A Trisulam (Trident) and a figure of a bird (the traditional annam) perhaps the
top of a lamp were unearthed with the other finds.

Again on July 3, 1950, a committee was appointed to decide as to the image, the
temple would be dedicated to when it was rebuilt. The Committee had to submit its report
on Angust 6, 1950 with regard to the restoration of the temple, and also to examine a
method of procuring a * Lingam * from Benaras. On July 27, 1950 three images of Siva
(seated), Parvati (standing) both of bronze and a Chandrasegara (inferior metal)
came to light just in time to satisfy the leng persistent and widespread yearning of the
Ceylon Saivites to rebuild the historic temple. 1t is good to note that with the dawn
of independence and with the rebuilding of the temple He (the Lord of Koues.
waram) should reappear from his long seclusion of 326 years to restore benign
grace on his numerous devotees. So far no images of Skanda has been uneartked in the
presincts of the sacred edifice. [mages of Nadarajah also have not come to light.

The measurements and weights of the Trincomalee finds:

Siva (seated) 1" — 837 x 10" — 701bs. (more gold and copper)
Paryati (seated) 1" —4” x §7 — 30 1bs. do do do
Siva (standing) I* — 8" x 77 — 251bs. (more white lead)

Parvati(standing) 1° — 8% x 5” - 301bs. (gold ard copger)
Ganesha (standing 1’ - 8” x 10}” — 65 Ibs. (more gold and copper)
Tirusulam I'—=7% x 17 — 8lbs. (more brass)

Lamp Top (annam) 1° — 5% x 12¥ — 7 ]bs do de

The seated Siva and Parvati are on two separate cushions and are specimens of
superb Chola metal work. The Polonnaruwa finds of 1908 and 1960, ste inferior to the
Trincomalee finds in beauty, grace and expression. The Trincomalee Siva (seated)
is the most outstanding example of Hindu metal casting, and symbolism of the
highest conception of the Infinite. The Parvati (standing) is also a rare
specimen of the ingenuity of the great artists. The Siva (standing) seems to be a
crude specimen of an earlier era. The image of Ganesha has few similar types either
in India or Ceylon in respect of its form, beauty and strength. The statues of
Vishnu and Lakshimi excavated inside the fort in 1944 are definitely Pallava sculptureg,
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VANDALISM

It was New Year Day in 1624, the temple lamps were lit and the ceremonies were
in progress one after the other. The processional statues of Siva and Parvati were taken in
a chariot from the hill to the town. A great crowd was following the chariot. The temple
was deserted by the people who left its premises. A ‘fifth Column’ attack was engi-
neered by the Portuguese. Soldiers dressed as Hindu priests entered the
colossal temple and began to loot and plunder. Priests and servants who
remained in the temple were put to the sword. The accumulated gold, silver
jewels and treasures of centuries were looted. Some priests escaped carrying
with them whatever things they could carry.

Later, Constantine de Sa demolished ‘the temple of a thousand celumns’ in
order to employ its materials for the building of the fort. It would have becn a
venerable piecce of Hindu antiquity in this island had not the Portuguese destroyed it.
Some of the images of this sacred edifice were taken to Thambalagamam where
later a temple was erected by Rajasinha II (1635 - 1687) to the Lord of Koneswaram (K P).
Before the destruction of the temple a picture of the magnificent building was drawn and
its dimensions were also noted. The picture was discovered in the Lisbon Library, and
Mudaliyar C. Rasanayagam has inserted it in his book ** Ancient Jaffna ™ on page 379,
Tradition, oral and written states that the temple had a thousand-pillared hall and a bathing
tank in sddition to the halls and courtyards.

Six years later retribulion followed De Sa. Hindus and Buddhists joined hands to
avenge the destruction of Konesar Temple. De Sa and his comrades were enticed to enter
the jungles of Badulla to conquer the Kandyan Kingdom. De Sa’s Ceylonese fifih
columnists fell on the Portuguese soldiers and slaughiered them {o a man. No
white mian was Ieft behind to tell the sad tale.

Rodrigo de Sa, the son of Constantine de Sa, wrole apologetically for his father's
sins : “The Portuguese domination of Ceylon began to totter after the destruction
of the Konesar temple and the regime gave way to the Duich”. Every action has
a reaction not only is true in the physical plane but also in the moral plane. Every cauce
has an cffect and every effect has a cause. This is the theory of Karma. This is one of the
greatest discoveries of the ancient sages of India. None can escape these great moral laws.

As long as the Dutch were in possession of Trincomalee no permission was granied
for public worship at Swami Rock. When the British displaced the Dutch in 1795, Hindus
were permitted to pecform their religions ceremonies at the sacred rock.

Another important event in recent years is the erection of a beautiful new shrine
to the Lord of Koneswaram. After Ceylon became independent many patriotic Hindus
in the Eastern Province and other leading members of the Hindu Public greatly longed for
the restoration of this ancient shrine and so in July, 1950, these well-wishers met and
resolved to collect the necessary funds for its restoration.
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Thereafter, a splendid temple was erected to Lord Koneswara at the
ancient site and on March 3, 1963, the sacred images were installed with appro-
priate ceremonies. Once again after a lapse of 340 years Lord Koneswara and his consort
Mathummai Ammai have begun to bestow benign grace upon their devotees,  This in brief
is the story of the temple.

Our thanks must go to Mr. Mike Wilson and to Mr. Rodney Jonklaas two great
underwater explorers who discovered the ruined temple below the sea. The stone
column that was salvaged by them might be the “Lingam* of the old Koneswaram temple.

From all what has been said the following conclusions may be formulated:

(1) Trincomalee is one of the oldest sites of worship in the world.

(2) Some sort of civilised religion existed in Ceylon tefore the birth of Buddha-
Saivism,.

(3) The approximate age of the temple is about 3268 years according to lithic
records.

(4) The temple was in continuous existance from 1300 B. C. to the fourth century
A. C. Tt might have been in ruins between the fourth and fifth centuries A. C.

Thoueh there was no temple between 1624 and 1963, there was congregational
worship at the sacred site after 1800 to the inauguration of the temple in 1963.

(5) The site of the Gokanna Vihare is not mentioned.

(6) The magnificent tempie with its towers, halls and edifices and its adjacent
district formed a great principality under a Governor as Vanniya. The people
in the district had allotted services to the temple in some lorm or other, The
inconie from the neighbouring villages were allotted to the temple.

(7) Tamil and Sinhalese Kings except Mahasena patronized the celebrated temyple.

(8) Kings and princes who endowed the temple also endowed those who served the
temple so that they might be above wants.

(9) The temple had an international reputation.

(10) The temple thal was demolished by the Portuguese might have been built in the
latter half of the seventh ceatury by the Pallavas,

(11) The bronze images that were unearthed are definitely Chola sculptures. Cholas
seem to have taken great interest in the temple,

(12) The stone images that were discovered belong to the Pallava period.

(13) The prophecy with regard to the destruction of the temple by the Portuguese
has accarately been foreteld.

(14) 'With the terople as a nucleus a great literature has been produced.

(15) The fortunes of Koneswaram is closely linked with the fortunes of Ceylon.

(16) The Koneswaram temple from the beginning of the Agamic period has been
carrying out all rcligious ceremonies in accordance with the injunctions of the
Agamas,

{17) Trincomalee was a great port from pre-historic times and was a populous
district that was colonized at a very ecarly date.

(18) A walk round Fort Fredecick will convince any searcher the awc-inspiring
romance of thoss aged granite stones over which time and war have flowed
unavailing over the centuries. The old temple’s existence is incontrovertible.
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