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TH E Ceylon National Review will be published quarterly
for the Ceylon Social Reform Society. It will contain
Essays of a historical or antiquarian character, and articles
devoted totheconsideration of present-dayproblems, especially
those referred to in the Society’s mdanifesto, and it is hoped
that these may have some effect towards the building wp of
public opinion on national lines, and uniting the Eastern
Races of Ceylon on many points of mutual importance.

The Review will also be made use of as the organ of
the Society, and will contain the Annual Reports and similar
matter. The Committee of the Society desire to enlist the
support of all who are in sympathy with its aims, as without
this 1t will be tmpossible to carry on the work of the Society
or to continue the Magazine. Contributions of suitable
articles are also asked for; in all cases stamps for return
should be enclosed ; every care will be taken of MSS. for the
return of which, however, the Society cannot be held responsi-
ble. The price of the Magazine [for which paper and type
have been specially obtained from England] will be Rs. 1'00
locally, and 2/-in England, postage extra. All publications
of the Society will, however, be sent free to members paying
an annual subscription of not less than Rs. 5.

Articles of a Religious character will not necessarily
be excluded, but must not be of a controversial character.

The Magazine will for the present be conducted in
English, but arrangements can be made for occasional articles
wn Sinhalese or Tamil if suitable contributions are available.

Authors alone are responsible for the views expressed
in their respective contributions.
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*THE VILLAGE COMMUNITY AND MODERN
PROGRESS.

THE choice of this subject depends upon the fact that within the
organization of the village community we find developed so many
of the essentials of a true nationality. I allude particularly to
economic security in the broadest sense, and to the evolution of personal
character and a capacity for concerted action.

In speaking of economic security, I refer to the position of the
Sinhalese villager, contrasted with that of a wage laboufer in one of the
large towns of modern India or Ceylon, or upon a tea estate. The
essential feature of the land system of the last two or three thousand
years has been an inseparable association between each man and a part
of the land which descended in his family from generation to generation.
This land was not his own property in the sense that he could easily sell
it, but his tenancy was secure so long as he performed the services, due
in respect of it, to king, chieftain, or temple. Society was founded upon
the direct relation of mankind to the soil from which rice, the staple
food, was directly obtained. To every man in this society a place was
automatically assigned by a legal and religious sanction, and the exercise
of his particular function was at once his duty and his pride.

More than one Government official has noted from time to time
the disastrous results of the decay of the organized society of the
villages. Speaking of Sabaragamuwa, in a reportt written nearly ninety
years ago, Mr. Turnour traced the then existing agricultural depression
tothe weakening of the power of the proprietors through the substitution
of the grain tax for all other dues and taxes, the result of which measure
was that tenants ““ceased to render dues or labour to the proprietor.”

3 Presi_dential Address to the Ceylon Social Reform Society, May, 1908.
T Service Tenures Commission, 1872, p. 466.
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The chiefs then, says Mr. Turnour, ‘ possessing no authority....were
unable to command labour on any terms, and, reduced as they were in
their circumstances, they could not afford to pay the hire, if money was
to procure it for them...If the present separation between proprietor
and dependent is made permanent, landed property becomes at once
disconnected and divided into many little separated estates.....Neither
can capital be created or industry excited by sudden impulses. A
community of interests must in the present state of the Colony be the
foundation upon which individual wealth is raised....The tenure by which
lands were formerly held happily combined these objects.” The most
important part of this statement is the stress laid upon the necessity for
community of interest.

The commutation of services has also weakened the basis of
Sinhalese society ;* it has indeed struck at the root of the personal
relation between proprietor and tenant, replacing it by a pecuniary
relation. The power? of tenants to alienate service lands has had the
same effect.] Not a few Agents of Government have doubted the
desirability of these interferences with the structure of the Sinhalese
village. Mr. Russell, Government Agent of the Central Province, says
in a statement showing his appreciation of the importance of village
solidarity : :

“In my Administration Report for 1870 I mentioned that neither
the actual condition of service tenants nor the relations between them
and their landlords rendered necessary the abolition of Service Tenures
in the Central Province. Since that Report was written, the Gansabhawa
Ordinance, No. 26 of 1871, has been passed. The object of this
Ordinance is, by the restoration of communal self-goverument, to enab‘_le
the inhabitants of every village to manage their own purely local affairsin
respect of the execution and maintenance of village paths, ambalamas,
etc., provision of education of children, for breeding of cattle, preservation
of pasturage, and other common purposes, and also in respect of the
decision of trifling civil actions and petty criminal complaints. Now,
the destruction of the influence of the natural leaders of the people,
which must be the inevitable result, if it were not the object, of the
Service Tenures Ordinance, may, without hesitation, be asserted to be
quite incompatible with the ends which the Gansabhawa Ordinance

* Service Tenures Gommission, 1872, p. 459. ,

T ¢ Practically a creation of our own Courts,” J. F. Dickson, Service Tenures Commission, 1872.

t 1 am not now arguing for any attempt at the restoration of the village system in the exact forn‘;
it formerly possessed, but I seek merely to demonstrate the disadvantages resulting from the absence}?
any such system, and of the replacement of community of interest, by diversity of interest amongst the
people of a village; and to suggest the importance of conserving and strengthening what remains of the
common life of the villages.

§ Service Tenures Commission Report, 1872, p. 456. Italics are mine.
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secks to obtain. Believing therefore, that the institution of Village
Councils contains the elements of great material and moral progress for
the Kandyans, 1 cannot but view the commutation of services as a
grave political mistake.” It may be that, as in Europe, the commutation
of services has been a social change, the progress of which it would have
been impossible to resist or reverse; but if so, the point that I wish to
emphasize is that of endeavouring to preserve or restore in some way,
not necessarily the same way, the community of interest, and capacity
for concerted action for a common end which were so characteristic of
the old system ; for if this cannot be done, we shall have to confess that
the “ progress ”’ of the nineteenth century has availed us little.

The value and importance of the existing remains of village
community organization cannot be better illustrated than in the following
extract from a Report by Mr. Dickson, regarding the district of Nuwara-
kalawiya and contrasting it in this respect with other Provinces.

“The point in which the political condition of this Province

especially differs from that of the rest of Ceylon is, that here the original
Oriental village still remains of a pure and simple type, while in the rest
of Ceylon it has generally disappeared under the influence of Foreign
Government and the jurisdiction of English Courts....the villages....have
retained, almost in its pristine purity, the ancient village system of the
Aryan races. The discovery of this political state of the new Province
at once suggested the necessity for the greatest care in avoiding any
measures which would suddenly break up this system. To this end, and
to utilise the existing system, it was decided to introduce throughout
the Province the Village Communities Ordinance, which, though passed
by the Legislature in ignorance of the existence of the perfect ‘ villages’
of Nuwarakalawiya, is admirably adapted to their organization. It is to
the extent to which this excellent Ordinance, No. 26 of 1871, has been
adopted, and the success which has attended its working, that is to be
attributed the essential difference in the system pursued in this Province,
as distinguished from the six older Provinces, and the marked extent to
Which the people themselves have contributed to the general improvement
of the country. 1In the other Provinces if anything has to be done, down
comes the tax gatherer: everything has to be paid for. Here the
people give their labour gratuitously for common objects, and escape all
special taxation. In the other Provinces police are required, and are
paid for by a special tax. Here there are no police....

. ‘Here the irrigation works, except so far as the Government
assists, are restored by the united unpaid labour of the landowners. In
the other Provinces, except in the few cases and to the limited extent
that the system of this Province has been adopted, all improvements in
ffigation have to be paid for by money contributions from the land-
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owners, recovered with great difficulty and often opposition. In the
other Provinces tolls are imposed even on the minor roads. Here the
people make their own roads* with their unpaid labour, and remain
free from tolls.”

One cannot but wish that all Government servants, that is, our
servants, had approached the matter in a similar spirit. Take, for
example, the village rights to the produce of neighbouring jungles. These
have never been well defined, but certainly the villagers have always been
accustomed to be able to obtain wood for building and agricultural
purposes, firewood, jungle ropes, medicines, dyeing plants, honey and
wax and such things from the forests. The endeavour of Government
seems to have been, however, not to contribute to the villagers’ prosperity
and security in such matters, but to restrict their rights as much as
possible, generally on the plea of forest conservation, and with much
condemnation of the harm done by chena cutting. Personally I find it
most difficult to distinguish between the harm so done, and the harm
done by the sale of lands for tea or rubber estates to such an extent
that, as in some parts of the Matale district, whole villages have been
destroyed as the result of the continual encroachment upon the free
area about them. Again, instead of forest regulation being communal,
or even in the hands of the local Agent of Government, it is in the hands
of a centralised Forest Department whose main object is to run the
forests as a business concern, and whose hope is to get credit for a
larger revenue; and the result is that we get the great Department
suing a poor woman for stealing five cents worth of firewood (Times of
Ceylon, 1/9/03). These are small matters perhaps, but show which way
the wind blows. A Government official once said to me that it would
be as much as a Government Agent’s place was worth to refuse a villager
the right to cut timber for agricultural purposes—say making a plough;
I accepted the statement. Subsequently I found that when, acting
myself for Government, | required a little timber for use for Government
purposes, it was considered perfectly useless to apply for it to the Forest
Department, owing to the extent of the formalities to be gone thrqugh
in the various circumlocution offices, and the only way was to buy it i
the market. I then understood why the villager was able to say that he
could no longer get wood for his plough or jungle ropes for his ankely.
Sometimes too, the ampitiya, or plain where ankeliya was played, s
now Government or private property.

I propose now to say a few words about the personal character
of the real and unspoilt Sinhalese villager; and the evidence on this

_ * Such communal roads, made by the adult male inhabitants, are called pinparaval, ‘ paths of
merit’ (Manual North Central Province, p. 207). : :
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point is so strong, that it cannot be overlooked. If therefore it can now
be shown that violence or crime are to any marked degree prevalent in
the villages, it would appear that this must be due to some flaw in the
“civilising”’ influences brought to bear upon them in one way or another
during the last century. Such flaws it would be but too easy to indicate;
they include the growth of an opium and liquor traffic, the encourage-
ment of litigation, education which ignores the traditional religion and
established sanctions for morality, and lastly, but perhaps not least
important, destruction of the established order of society and decay of
the hereditary peasant proprietor.

I give now some quotations that witness to the character of the true
Sinhalese villager. -Speaking of one of the most isolated and typically
“village-community "’ districts fifty years ago, Mr. A. O. Brodie* wrote :
“The people of Nuwarakalawiya are the most gentle I have had the
good fortune to meet...Serious assaults, robberies, murders, are all but
unknown, and during three years I have not had to punish one native of
the district for pilfering.” Davy,] ninety years ago, remarked : ‘“ Among
few people are family attachments more strong and sincere; there is
little to divert or weaken them; and they are strengthened equally by
their mode of life and their religion.” A piece of evidence more often
quoted is taken from a report made by Mr. Lushington in 1870: “There
18 annually a gathering from all parts of the Island at Anuradhapura to
visit what are called sacred places. I suppose about 20,000 people
come here, remain for a few days, and then leave. There are no houses
for their reception, but under the grand umbrageous trees of our park-like
environs they erect their little booths and picnic in the open air. As the
height of the festival approaches, the place becomes instinct with life;
and when there is no room left to camp in, the later comers uncere-
moniously take possession of the verandahs of the public buildings. So
orderly is their conduct, however, that no one thinks of disturbing them.
The old Kacceri stands, a detached building not far from the bazaar, and
about one-eighth of a mile from the Assistant Agent’s house. Till lately
the treasure used to be lodged in a little iron box that a few men could
easily run away with, guarded by three native treasury watchers. There
lay this sum of money, year after year, at the mercy of any six men who
chose to run with it into the neighbouring jungle—once in, detection
was almost impossible—and yet no one ever supposed the attempt would
be made. These 20,000 people from all parts of the country come and
80 annually without a single policeman being here; and, as the Magis-
trate of the district, I can only say that anything to surpass their

*J.C.B.R.A. S, Vol. I1I., p. 161.
T Travels in Ceylon, p. 289.
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decorum and sobriety of conduct it is impossible to conceive. Suchg
thing as a row is unheard of. That does not look like a people among
whom crime of a heinous nature was indigenous! In what part of
Christendom would the money box be safe ?” The testimony of Bennett*
to the character of the inhabitants of another district, the Magampatty,
may also be quoted: “I had heard so much to the prejudice of the
inhabitants, before an opportunity offered of judging how far reports
were, or were not, correct, that the first thing I did, upon taking charge
of the district, was to erect a flogging post in the bazaar. This naturally
gave rise to the supposition, that they had a terrible Tartar come amongst
them ; but after an experience of twelve months as the only Magistrate
in the district, during which period I had neither occasion to commit
one native for trial, or to resort to summary punishment within my own
jurisdiction, (extending over seventy-six miles in length), either by the
lash or imprisonment, except in one instance of the latter, in order to
give a place of refuge to a Malabar vagrant, I had the supreme pleasure
of ordering the removal of the maiden flogging post, as the last act of
my authority there: and, when the extent of the district is considered,
this tribute is nothing more than is, in justice, due to the native inhab-
tants of the Mahagampattoo, whom 1 left, malgré all that I had suffered
there, with heartfelt regret.”

Perhaps however the most important testimony to the character
of the Kandyan villager, and the value of the common culture of which
he was a part, is given by Knox: “ Their ordinary Plowmen and
Husbandmen” he says, *“ do speak elegantly, and are full of compliment.
And there is no difference between the ability and speech of a Country-
man and a Courtier.” There was a Sinhalese proverb, to this effect:
Take a ploughman from the plough and wash off his dirt, and he is fit to
rule a kingdom. “This was spoken,” says Knox, “of the people of
Cande Uda .... because of the Civility, Understanding and Gravity of the
poorest men among them.” It would, I suppose, be hard to give stronget
proof of the value of a social system capable of producing such results
This was indeed the “spiritual feudalism whereby caste makes a peasant
in all his poverty one of the aristocrats of humanity.”

We may or may not desire to transcend the idea and the ideal of
caste or aristocracy ; we may or may not regret the decay of the old and
simple agricultural society; but if we are devoted to the future welfare
of our own people, we must at least ask of the future that it shall be
satisfied with no less a standard than the past attained. That standar
involved the binding together of all men, independently of rank an
wealth, by means of a common culture.

* Ceylon and its Capabilities, London, 1843, p. 304.
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“By their fruits ye shall judge them ;” and, judged by this test, who
shall say that the new order has improved upon the old? If ever it is
to do so, we ourselves must see to it; for the millenium will not steal
gpon us as a thief in the night.

- In most countries these problems attract at least some attention
and their importance is to some degree recognised ; in one or two of the
smallest countries they have been partly solved, as we shall see; but
we seem to think that if only we drift gently and quietly enough with
the current, all these good fishes will swim into our mouths unsought.

It is true that we have not the advantage and stimulus of free
political institutions on the one hand, nor of the manifested ideal of kingly
government on the other.

We have not the advantage of a ruler like the Gaekwar of Baroda,
we have not a ruler who is one of ourselves and understands the ideals
of our civilisation. The Gaekwar of Baroda has, (in Mr. Nevinson’s
words) “ restored the ancient village Panchayat, or local government, by
the men whom villagers can trust, whereas, in our passion for rigid and
centralised power, we have almost destroyed the last vestige of this

‘national training for self-government.” That is the essence of what I

am trying to say; local government and the capacity for concerted
action in communal affairs are the best training for self-government.
But all present social tendencies are destructive, not constructive in this
respect. We have with usalready developed tosome degree the “town and
country "’ problem of Europe. The country is becoming less interesting,
and affords less scope for the exercise of educated faculties. The sons
of country families are not interested in agriculture, but seek to become
lawyers, doctors, etc., and especially to be employed under Government.
There is no longer vigorous life and common interests to hold together
the different village elements—proprietor and tenant, priest and chieftain.
For this we have to blame, as [ have suggested, in part, a mistaken
political action ; but in as great or in a greater degree, social causes
which are largely under our own control.

What then can we do? It is not easy in a few words to make
suggestions regarding so difficult a problem; for it is here as always,
not so much in schemes and methods that salvation lies, as in a change
of heart; we have not so much to win a victory over others as over
ourselves. We have to restore social unity to the ideal of our national
life. We must recreate that community of interest between men of
dlfferept classes, in which lay the strength of the old society, without
returning to the limited outlook that has become its weakness.

There is perhaps no country which has more satisfactorily solved
the questions we are now considering, than Denmark. The general
form of land tenure is now peasant proprietorship; a century ago it was
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\
in a general way feudal. The same change has been, as we have seen,
taking place in Ceylon ; but whereas the result has been here disintegra-
tion, in Denmark there has been continuous constructive progress,
Denmark, an essentially agricultural country, is one of the richest in the
world in proportion to its population. In more important ways the
people are also well advanced ; for example, public houses are practically
unknown in the country; farmers, and even small peasants nearly
always have a small library of the standard works by Scandinavian
authors. “ Each village has its own Parish Council, which levies a
Parish rate for its own purposes; and every village is kept in a clean
and sanitary condition. Generally a hall has been erected by the villages,
where during the evenings gymnastics are freely indulged in by the
young men of the village. Some evenings are devoted to dancing, and
on Sunday afternoon some person comes over to the village, and either
gives a lecture on a historical or topical subject, or a leading man in the
village will institute a debate upon some subject of practical value.
These lectures and debates are most eagerly attended by all the people
in the neighbourhood. .... No poverty apparently exists in the country.”
The Danes themselves explain their prosperity as the result of the
system of National Education. All children in Denmark are obliged to
attend the National Schools until the age of fourteen. The chief point
to be noticed about these schools is that the foundation of all tuition is
religion, and national history. (You will observe that these are the two
subjects ignored in most Ceylon schools). From the National Schools, a
majority of young people pass to the Continuation Schools and thence
to the Popular High Schools and Agricultural Colleges. It is worth
while to repeat that the Danes attribute their prosperity in a very large
degree to the character of the National Education, for we shall find that
the aims and methods of this education are as different from the aims
and methods of education in Ceylon as light from darkness. The aims
of the schools are: *“ First and foremost to foster the love of country and
national feeling. . .. The second aim is to educate the people that they may
make full use of their free constitution; and the third, to prepare the
young to better fit them for the fight for existence, which is daily
becoming more acute. To attain these objects the first essential appears
to be to develope the personal character and to make the young man
and woman true and honest Danes. To do this, they rely more of
lectures, giving instructive and interesting examples of the history and
teaching the best of the literature of the nation, than anything else. . . .
The same ideas with regard to education prevail throughout the
Agricultural Colleges, national character and history being more
important than anything else, concurrently with the development 0
which, courses in agricultural instruction are given. . . . The courses 0
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instruction consist of National History and Literature (which in all
cases stands out foremost), Physics, Chemistry, Natural History,
Anatomy, Physiology, with practical demonstrations.

“Education does not end with leaving school or College. A
students’ club, established in 1882, adopted as its motto: ‘ Association
with the other classes of the population,” and undertakes the organisation
of meetings, to which persons of all political and religious views are
invited, with the object of creating a more complete understanding and
fostering a more liberal public spirit among all classes and sections of
the people. Evening lessons for the working classes have been a marked
success. Over 100 teachers, chiefly male and female students of the
University of Copenhagen, without any pay, every week during the
winter months give lectures and demonstrations in different parts of the
country to working men and women. . . . To render this instruction for
the working classes more successful, cheap text books, written in simple
language and sold at nominal prices, have been published. ... A Com-
mittee has been formed at Copenhagen whose members accompany rural
excursions to the public buildings and museums in the city, and give the
fullest instruction on .all objects of interest free of charge. Owing to
the existence of this Committee, hundreds of rural excursions are
organized every year to visit the museum, picture galleries and anti-
quarian collections, and with the happiest results. ... -

“A free theatre was brought into existence in 1891, in order that
the rural population might be afforded the opportunity of witnessing the
best plays of Danish and Norwegian authors at intervals. . . . Moreover,
a series of concerts is held throughout the year, to which work-people
and peasants are admitted at a nominal charge, and thus every element
instrumental in the creation of a vigorous and happy national life is
brought into frequent contact with even the humblest stratum of society.

“These various societies, organized and maintained by university
men in all parts of Denmark, bring the academical world into close
relationship with all classes in the country, and establish a sort of
universal national union of vast influence in the material, social, and
intellectual progress of the country.

. ‘The problem presented to educationalists in Denmark was: ‘ How
to impart a certain amount of intellectual culture to the people without
putting them out of conceit with agricultural work.” The solution was
found in the Popular High Schools, and almost every educated Dane
will at once assert that the great economic results achieved by the
Danish people are in a great measure due to these establishments. . ..
the Danish Popular system of education, and the thousand and one
forms of organisation that have sprung from it, have rendered Denmark
absolutely free of the existence of what might be described as a lower
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but indigenous products requiring only revival and re-invigoration,—if
by divisions and unfaithfulness we do not to-day demonstrate our own
ability to act together for a common end ? What use is it to realise the
historical background of the Gansabhawa Court of to-day, if rightly o
wrongly, it is possible for any villager to feel that he can more expect
justice from a foreign administrator than from one of his own people.

One of the most significant aspects of the beginnings of the
movement towards unity in India has been the establishment of extra-
official systems of legal arbitration. [ am thinking especially of the
Poona Arbitration Court. This Court, founded in 1876, consisted of
leading men of the city, nearly half of them lawyers. The object wasto
arrange for the settlement of disputes by inexpensive private arbitration,
so as to avoid the drain upon the people involved in costly litigation and
the accompanying destruction of social good-will. A register of
arbitrators was kept open to inspection, and disputing parties selected
one or more of these by agreement. In this Court, in about 30 years,
some 12,940 cases were disposed of. The total amounts involved
exceeded 30 lacs of rupees. The cost of these proceedings amounted to
about half a lac; if taken to the Law Courts, the cost would have been
about 4% lacs. But much more important than the saving of money is
the gain to the community in good feeling, confidence in the integrity of
its own leaders, and general sense of unity and capacity for combination.
I do not suggest the imitation of any particular feature of communal life
whether new or old, or Eastern or Western; but I do say that there are
surely some such ways as these in which we too might conserve amongst
ourselves the remains of an earlier unity and add to it a wider and
more comprehensive unity of modern growth. . :

We have after all many features of the old village system stil
with us, and I could wish that we should take much greater advantage
of this fact than we are accustomed to do. It has not been always the
Government at work against the old society ; we too by our lack of faith
in each other and lack of faith towards each other have done much to
weaken the unity of national life. Let us instead take advantage of and
use whatever remains to us of the old unity, and endeavour to build
upon it, and not instead of it, a new and deeper unity.

AnanpDa K. CoOMARASWAMY.




THE “PROPHECIES” OF THE COMING TO CEYLON
OF VARIOUS EUROPEAN NATIONS.

VALENTYN, dealing with “The Heathen Religion” in the sixteenth
chapter of his Ceylon, says (p. 367) :—

The old emperors of Ceylon built near Tricoenmale (which name betokens in
Cingalees as much as “Tricoen’s-mount,” or “the mount of the 3 pagoods¥*) a pagood of
an unusual size and grandeur, which became renowned throughout the whole of India,
but was demolished Ao. 1622,1 and its stones were used by Constantyn de Saa, or some
other Portuguese, in the making of a fine fortress there.

Regarding this pagode, and the destruction of the same, an old prophecy is known
to the Cingaleese, which having been found on a very old stone in their old language, and,
by command of the Court of Justice of Ceylon having been sent to the emperor of Candi
by some learned men, was thus translated:] ¢ Manica Raja erected this pagode in honour
of the god Videmal in the year 1300 before the birth;§ but a certain nation, named
Franks, will come, and destroy the same, and then will a king come, who shall build it up
again.” This stone was placed on the angle of the fortress.

Unfortunately Valentyn does not give the year of the discovery
by the Dutch of this “very old stone,” nor any details of its transmission
to the king of Kandy. The latter seems to have returned it to the
Dutch, who, according to Valentyn, had it placed in an angle of the
fortress. I can find no reference to the stone by any subsequent writer;
though in the Journal of the Asiatic Society of Bengal, Vol. v., plate
xxviii. (p. 554), are given facsimiles of three inscriptions at Trincomalee
(Fort Ostenburg) sent to James Prinsep by Dr. Bland of H. M. S. Wolf,
who, in his accompanying note, states that the three separate stones
bearing the inscriptions had been laid down to form part of the platforms
for the guns of the fort. No translation is given of these inscriptions;

* In this same chapter, when dealing with the ¢ History of Budhum,” Valentyn says (p. 875) :—
“We said before that Tricoenmale betokens as much as the mount of the 3 pagoodes, both from the
universally famed pagode that was named ¢ the pagode of the 3 stories,” and was on the middle of that
mount, and from 2 others that were at the end of it. One of these was dedicated to the pilgrims that came
thither in thousands to practise their idolatry, and some of whom, out of respect, threw themselves from
the mount into the sea and were drowned, making sure that this was the directest and shortest way to
get to heaven, and that the water in which they met their end had no less holiness than the Ganges.”
Here, it will be noticed, Valentyn adds to his former explanation of the name ‘ Tricoenmale *’ the state-
ment that the famous temple consisted of * three stories.”” I imagine that the number of stories, like
that of the temples, is founded on the mistaken idea that the first of the name meant ‘‘ three.”” I do not
f00w who originated this false etymology, which it seems difficult to kill (cf. Hobson-Jobson s.v.

Trincomalee ’). The true explanation of the name appears to be that given by Casie Chitty in his

Gazettoer p. 213, iz : that the temple was dedicated to Kénatha (or Kénésor) : hence Tirukonamalai is
acontracted form of Tiru-Konatha-malai. Holy Kénatha’s Mount. The name, of course, is Tamil, and
ot Sinhalese, as Valentyn erroneously states; and the temple was certainly not built by ¢ the old
emperors of Ceylon.”

I This should be 1623-4 (cf. C. As. Soc. Jl. xi. 628-9). .

1 [ think this should read ‘* was thus translated by some learned men.’

§ Sic. With this statement compare that of Casie Chitty inloc. cit.
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and I cannot find that any has ever been attempted. Whether or ng
these stones are still in existence I do not know. If they are, some
scholar can doubtless easily determine if one of them is that spoken of
by Valentyn, and if the prophecy is actually to be found on it. Ifitig
it will be interesting to determine the approximate date when the
inscription was cut on the stone.

There is, however, another prophecy, not written but orl
regarding the coming to Ceylon of the Parangis (Franks) that is referred
to by several of the older writers on the Island. Jodo Rodrigues de S
e Menezes says in his Rebelion de Ceylan (cap. x., p. 165) :—*

There was amongst them [the * Zingalas”] a prophecy of a joguet (I have already
said what they were), [who] foretold revealing [it] to a Portuguese soldier on the occasio
that Andre Furtado de Mendoga destroyed Jafanapatan in November, 1591,] and it
happened in this wise. This soldier going to hunt came upon a jogue who was in a caw
doing penance, and knowing the Portuguese he called him, and said to him that he nee
not be very joyful ; because Ceylon would come entirely under the Portuguese; nevertheless
that some years afterwards another people, whiter than they, would expel them from the
Island. And the warning appeared mysterious: because it was spoken six months before
the English went for the first time to Malaca,§ and it was impossible that the jogue could
by human means have received notice so much in anticipation.

Though the above was written nearly a century after the event,
I see no reason to discredit the story which the writer may have got
from someone who took part in the expedition against Jaffnapatamin
1591. Joio Rodrigues goes on to say that “The Hollanders availing
themselves of this and also of the superstition of the Zingalas, in the
credit that they give to such things, strongly urged their pretension,
when the renegade Don Juan came to die without leaving sons:” which
is certainly incorrect, since Dom Jodo (Vimaladharma Surya) did nof
“ die without leaving sons;” and as regards the Dutchy even if they had
the effrontery to advance such a pretension within a year of the disaster
at Batticaloa, it would have been treated with contempt by Senarat.

It is true, however, that the Dutch knew of the prophecy: fof
Jan Harmansz Bree, in his journal| of the fatal expedition to Ceylonof
the Vice-Admiral Sebald de Weert in 1603, records that at the first
meeting of de Weert with the ‘“King of Watecals’’ the latter “sai
among other things that some ten or twelve years beforeq there had

’; iee also C. As. Soc. Jl. xi. 559, where, however, the translation is faulty.
yogi.
i See my translation of Barros and Couto, Dec. XI., Summary of Events. )
§ This refers to the expedition of Sir James Lancaster, who, in the Edward Bonaventure, Wasil
the Straits of Malacca in June, 1592, and at Malacca itself at the end of August (see Hakluyt’s Principsl
Navigations, &«c., reprint of 1903-5, vi., 395-6). ]
| The original appears to be lost. It was translated into German by M. G. Artus, and publishe
in 1606 by J. T. and J, L. de Bry in Part VIII., of their Orientalischen Indien. A Dutch translation of the
German version was printed in Begin ende Voortgaugh, &c. in 1646, and of the portion relating to Ceylon
an English translation by Mr. F. H. de Vos appeared in the Orientalist iii., 68-75, 89-95.
9 «“Ten or twelve years before ’” would be 1591 to 1593, so that the ‘ soothsayer’’ may have been
the ydgi spoken of by Joao Rodrigues,
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peen in that place a soothsayer, who had prophesied that within about
ten or twelve years™ a new people would come there, who would expel
all the Portuguese from the Island : therefore he held it for certain that
they, the Hollanders, must be that new people, since they came as
enemies of the Portuguese.”

Johann Christoph Wolf, who was in the Dutch political service
at Jaffna for sixteen years (1752-68), also refers to the prophecy as
current in his time among both the Sinhalese and the Tamils. In the
second part of his Reise nach Zeilan (p. 80) he says:—* The government
of a trading company requires special and other principles and regu-

. lations than those of kings, princes, and other masters of property ; in

the one hand merchandize, and in the other a sharp rod for chastisement,
does not specially incite to willing adherence.” He then continues
(pp. 81-82) :—

I will further only remark, that in the Island of Zeilan the inhabitants, Singalese as
well as Malabars, have a prophecy, according to which they must be subjected to three

different nations. When the time of these for ruling over them shall elapse, they will be

freed from their yoke, and in accordance with their former ancient condition again be
subject to their own kings and princes, Such a change will the gods make.

On the above Wolf comments as follows:—

I have already before said that I do not make much account of the heathens’
prophesying. When however 1 view the circumstances of the present time, the prophecy
often comes into my mind against my will. This much is certain, in case the honorable
Company does not place itself upon a firmer and better footing with the emperor of Kandi:

- this ruler, who apart from that is more their enemy than their friend, and is besides very

crafty (for that is his special kind of nature), will plan to deliver them into the hands of
another power, exactly in the manner of the Portuguese aforetime, without making any
scruple about it. Would that the honorable Company might select from its own members
and councillors such men as attend to its affairs in East India, especially in the important
Island of Zeilan ; then one might hope therefrom for a marked improvement and sure

- maintenance of its territories there. For that the emperor of Kandi is actually in such a

crafty mood, was convincingly made known to me during my residence there, from certain
tircumstances, which however I pass over in silence, as belonging to its secrets,t and
only do not wish to live to see the day when such a change should actually take place, the
news of which to me especially would be very grievous.

In the appendix to his translation of the Ydlpana-vaipava-mdalai}

* According to S4 e Menezes, it was ‘‘ some years afterwards” that the new nation was to oust
the Portuguese : the exact period here given was doubtless an addition by the “ king ’ of Batticaloa.

T There can be no doubt, I think, that Wolf here refers to the secret dealings of the king of
Kandy (Kirti Sri Réja Sinha) with the English at Madras, which culminated in the mission (deservedly
unsuccessful) of Mr. Pybus to the Kandyan court in 1762,—a gross act of treachery, which the Dutch
l(l;atur?lly resented bitterly (see Account of the Mission of Mr. Pybus, &c., and N. G, van Kampen’s

eschiedenis der Nedeylanders buiten Europa iii, 180 ef seq.).
«.. ..+ The author of this history of Jaffna, Mayilvaikanam. states in his preface that he undertook it
Gat the request of the illustrious Dutch Governor Maccara ;” and Mr. Brito, in his preface says: “The
COVlem(_)r Maccara, of whom he speaks, was Jan Maccaré who was Goveinor of the Dutch possessions of
ofey 0010 1736.” There is a double error here: for Jan Macare (not ¢ Maccara ) was really commandeur
alle in 1786, when, on the death of the Governor Dideric van Domburg on 7th June of that year, he
Proceeded to Colombo, and with the political council carried on the administration until the arrival, on
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Mr. C. Brito gives (p. xxxix. ff.) a summary of the contents of th

Kalveddu,* in which the following occurs (p. xi.) :—

Kulakkoddan’st prophecy.

“A time will come in the distant future when the services of the temple will p
neglected. But Gajabahu from Anurajapuram will dedicate more lands to the temple an
restore its services to their original glory. After a long interval, the services will e
transferred to Kalanimalai owing to the incursions of the Parangkis. The Parangkis il
be overcome by the Hollander. The leonine solar dynasty of Ceylon will then be
diminished. The Vadukan (Tamil) will reign over all Ceylon, but the Hollanders wil
snatch a small portion of his territory from him. A new power will overthrow the
Hollanders and befriend the Vadukar, and the two friendly powers will restore the worship
of the temple. After this, will come Singkam to govern the whole Ceylon.”

In the same work, Mr. Brito tells us (p. xli.), ““ Sivan’s revelation
to his wife, when Trincomalie was originally formed by the fall of the

sacred peak, is given in the following words ”’:—

“When the first three ugas are past and the fourth is come, then will the Feringees
endanger Sivasamayam but will themselves be overthrown by Raja Singkam (the Royl
Lion). This king will invite the Hollanders and request them to finish the conquest of the
sea ports. And the faithless Hollanders will conquer them but keep them for 140 years
A new king will come to help, will destroy the Hollanders and restore all the ports to the
king of Ceylon. And there will be peace.”

In the Vaipava-mdlai] itself the prophecy is given in another
form, with much detail, as follows (pp. 27-29) :—

Para-rasa-sekaran was a just and vigorous sovereign. His reign was distinguished
above all others by the arrival of a remarkable visitor to the court of Yalparam. Thisws
nolessa personage than Supathidda-muni, a son of Siththa-muni and grandson of Akasthiya
muni. The king received him with all the marks of reverence due to his exalted sanctity,
and when he was seated, the king ventured to speak, saying: “ Lord and Master! thot
foretoldest future events to this thy slave’s father. Thy slave has not been able to leam
them properly. Deign to enlighten him with a knowledge of what shall happen to this
kingdom.” The muni replies: *“King! your kingdom will flourish but a short time more
From a mistake of the auspicious moment at your coronation you will have no royal |
descendants to inherit your crown.” To this the king says: “Sir, I have two sons by 0j
queen, and many children by the other wife.”” The muni replies: ““True it is you hawe
these children. But the first prince dies by poison and the second by the sword. Your .
second wife’s eldest son will be deceived by smooth words into entrusting the government
intothe hands of Sangkili. Sangkili will tyrannize over your subjects, and there will be d&
affection among them : and the kingdom will finally pass into the hands of strangers.” Th

23rd July, of the new Governor, Baron von Imhoff. Ithink thatit must have been soon aftel'\\'ard§,wl1‘?“
l1\lllacm'é was probably commandeur of Jaffna (I can find no record of this) that Mailvakanam compiled his
istory.
y* Mr. Brito says:—¢ Kalveddu literally means an inscription upon a rock. It is now apphed to
all records of remarkable events whether carved on stone or written on less durable substance. .Th‘e"
is one relating to the temple of Isvaran of Trincomalie which is unquestionably a work of great antlflulva
but it bears evident marks of having received additions from time to time up to very recent dates. (In
connection with the last statement see the remarks in note 16 below). :
t Kulakkoddan is said to have been the son of Rama Deva, son of Manu-nithi-kanda Cholan 0
the solar race, and to have visited Trincomalee, repaired the temple, &c. o
1 In his preface, after the statement that I have quoted above, in note 13. Mr. Brito contintes h—
¢ And there is sufficient interval evidence to show that the author lived about that time [1736], but t®
bold language in which the policy of the Dutch is described and the prophecies which the work contains,
relating to the English, must be regarded as interpolations of a later date:”’
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kingcontinues : ** Lord! shall the kingdom ever return to my dynasty ?” The muni replies :—
o[t will first fall into the hands of the Parangki. He will destroy all the Sivite places of
worship, spread the Saththiya Vetham* with force of arms, and rule forty years with an
iron sceptre. The Ulanthes king will artfully overcome the Parangki and spread the

. Irepramathu Saththiya Vethamt with the power of the sword. He will prevent the people

from worshipping their own gods, and will make regulations abolishing the religious
observances and ancient customs of the country. He will destroy all temples, build his
own churches in various places, and compel all people to attend those churches. He will
levy many taxes and otherwise oppress the people. His cruel reign will last more than
one hundred and twenty years. The Inthivesu king will take the kingdom from the Ulanthes
ling and will proclaim to all persons liberty of conscience and freedom to build temples.
He will reign 79 years with justice. - And in the latter part of his reign the Inthiresan will
not govern with justice as he will do at the commencement. When the time approaches
that he shall lose the kingdom, preparations will be making to restore the sacred edifices
built by Singkai Ariya Maharasa and by Vijayaraja. From motives of acquiring fame
there will be many that will make the attempt to renew those edifices, but they will merely
ruin themselves and find all their efforts prove ineffectual. Of those edifices only one,
namely that which has been erected as protection for the northern ramparts of the city,
will be first completed by one favoured with the grace of Siva. Then will the others be
begun and completed one after another. The restoration of the most important of the
temples, Kayilaya Nathar Koyil and Kayilaya Nayaki Amuram Koyil, will be undertaken
and accomplished by persons favoured by Kayiloya Nathar. When the Inthiresu man
shall have reigned his allotted years the Piragnehu rasa and the Ulanther king will wrest
the kingdom from him by fraud and will reign from Kolumpu. Then will Vala Singkan
make his appearance before them. To him they will deliver the government of the whole
Langka and return to their own countries. After that Puloka Singka Sakkiravarthi son
of Ariya Singka Sakkiravarthi will reign over the 57 countries from -Kanniya Kumari to
the Imaya-malai, under one umbrella. The sovereignty will never again come back to
your descendants.”

The muni departed. Notwithstanding his solemn assurance, his words did not
make any strong impression on the king, for he was disposed partly to believe and partly

to disbelieve what he had heard.

' That this last version of the prophecy consists largely of late
interpolations is self-evident. Some of the “ forecasts” were doubtless

. written after the events, and in others the wish was father to the

- thought, while some have never been, nor are likely to be, fulfilled.

~ Although little value attaches to these so-called  prophecies,”
their mention by Portuguese and Dutch writers of the seventeenth and
eighteenth centuries lends some interest to them; and I have therefore
collected together the various passages in which they are referred to,
lsﬂgl}e hope that some scholar in Ceylon may throw further light on the
‘Subject. :

DonaLp FERGUSON.

* The Christian religion (Romish
1 The Reformed rel?gion,( )



THE FUTURE EDUCATION OF THE
INDIAN WOMAN.

ERE in India, the woman of the future haunts us. Her bead
rises on our vision perpetually. Her voice cries out on us. Ul
we have made ready a place for her, until we throw wide th

portals of our life, and go out, and take her by the hand to bring herin
the Mother-land Herself stands veiled and ineffective, with eyes bent,in
sad patience, on the Earth. It is essential, for the joyous revealing
that great Mother, that she be first surrounded by the mighty circled
these, Her daughters, the Indian women of the days to come. Itis they
who must consecrate themselves before Her, touching Her feet with
their proud heads, and vowing to Her their own, their husbands’, and
their children’s lives. Then, and then only will she stand crowned before
the world. Her sanctuary to-day is full of shadows. But when th
womanhood of India can perform the great arati of Nationality, tha
temple shall be all light, nay, the dawn verily shall be near at hand
From end to end of India, all who understand are agreed that the
education of our women must needs, at this crisis, undergo some revision.
Without their aid and co-operation none of the great tasks of the
present can be finally accomplished. The problems of the day at
woman’s as well as man’s. And how idle were if to boast that ou
hearts are given to the Mother, unless we seek to enshrine Her i
every one of our lives. :
Indian hesitation, however, about a new type of feminine education
has always been due to a misgiving as to its actual aims, and in this the
people have surely been wise. Have the Hindu women of the past bgen
a source of shame to us, that we should hasten to discard their old time
grace and sweetness, their gentleness and piety, their tolerance and
child-like depth of love and piety, in favour of the first crude product Qf
Western information and social aggressiveness? On this point [nd?
speaks with no uncertain voice. “ Granted,” She says in effect, “that?
more arduous range of mental equipment is now required by women, 8
nevertheless better to fail in the acquisition of this, than to fail in the
more essential demand, made by the old type of training, on characte!
An education of the brain that uprooted humility and took awd
tenderness, would be no true education at all. These virtues may fin
different forms of expression in medizeval and modern civilisations, bt
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they are necessary in both. All education worth having must first
devote itself to the developing and consolidating of character, and only
secondarily concern itself with intellectual accomplishment.”

The question that has to be solved for Indian women, therefore,
is of a form of education that might attain this end, of developing the
faculties of soul and mind in harmony with one another. Once such a
form shall be successfully thought out and its adequacy demonstrated,
we shall, without further ado, have an era amongst us of Woman's
Education. Each successful experiment will be the signal for a circle
of new attempts. Already there is longing enough abroad to serve the
cause of woman. All that we ask is to be shown the way.

Important to education as is the question of method, it is still only
subordinate to that of purpose. Itis our fundamental motive that tells
in the development we attempt to give our children. It is therefore the
more urgently necessary that in the training of girls we should have
aclearly understood ideal towards which to work. And in this particular
respect, there is perhaps no other country in the world so fortunately
placed as India. She is, above all others, the land of great women.
Wherever we turn, whether to history or to literature, we are met on
every hand by those figures, whose strength she mothered and recognised,
while she keeps their memory eternally sacred.

What is the type of woman we most admire? Is she strong,
resourceful, inspired, fit for moments of crisis? Have we not Padmini
of Chitore, Chand Bibi, Mansi Rani? Is she saintly, a poet, and a
mystic? Is there not Meera Bae? Is she the queen, great in
administration ? Where is Rani Bhowani, where Ahalya Bae, where
Sanhabi of Pipperah? Is it wifehood in which we deem that woman
shines brightest ? What of Sati, of Savitri, of the ever-glorious Sita ?
Is it maidenhood ? There is Uma. And where, in all the womanhood
of the world, shall be found another as grand as Gandhari ?

_ These ideals, moreover, are constructive. That is to say, it is not
. their fame and glory that the Indian ¢hild is trained to contemplate. It
18 their holiness, simplicity, sincerity, in a word, their character. This,
indeed, is always a difference between one’s own and an alien ideal.
Impressed by the first, it is an effort that we seek to imitate: admiring
the second, we endeavour to arrive at its results. There can never be
any sound education of the Indian woman, which does not begin and end
n exa}tation of the national ideals of womanhood, as embodied in her
own history and heroic literature.

But woman must undoubtedly be made efficient. Sita and Savitri
Were great in wifehood, only as the fruit of that antecedent fact, that

€y were great women. There was no place in life that they did not fill,
graciously and dutifully. Both satisfied every demand of the social ideal.
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At once queen and housewife, saint and citizen, submissive wife an
solitary nun, as heroic combatant, both were equal to all the parts
permitted them, in the drama of their time. Perfect wives as they wer
if they had never been married at all, they must have been perfect just
the same, as daughters, sisters, and disciples. This efficiency to all the
circumstances of life, this womanhood before wifehood, and humanity
before womanhood, is something at which the education of the girl must
aim, in every age.

But the moral ideal of the India of to-day has taken on new
dimensions—the national and the civic. Here also woman must be
trained to play her part. And again, by struggling towards these, she
will be educated. Every age has its own intellectual synthesis, which
must be apprehended before the ideal of that age can be attained. The
numberless pathways of definite mental concept, by which the orthodox
Hindu woman must go to self fulfilment, form, to the western mind,a
veritable labyrinth. So far from being really uneducated, or non-
educated, indeed, as is so commonly assumed, the conservative Hindu
woman has received an education which in its own way is highly
specialised, only it is not of a type recognised as of value by modern
peoples.

Similarly, in order to achieve the ideal of efficiency for the
exigencies of the twentieth century, a characteristic synthesis has to be
acquired. It is no longer merely the spiritual or emotional content ofa
statement that has to be conveyed to the learner, as in the mythologico-
social culture of the past. The student must now seek to understand
the limitations of the statement, its relation to cognate ideas and the
steps by which the race has come to this particular formulation. The
modern synthesis, in other words, is scientific, geographical, and
historical, and these three modes of knowing must needs—since thereis
no sex in truth—be achieved by woman, as by man. :

Science, history and geography, are thus as three dimensions i
which the mind of the present age moves, and from which it seeks
to envisage all ideas. Thus the conception of nationality—on which
Indian efforts to-day converge—must be realised by us, in the first place,
as a result of the study of the history of our own nation, with allifs
divergent elements of custom, race, language, and the rest. The civit
sense, in the same way, must be reached by a study of our own Citi€s
their positions, and the history of their changes from age to age.

Again, the nation must be seen, not only in relation to its oWl
past, and its own place, but also in relation to other nations. Here We
come upon the necessity for geographical knowledge. Again, history
must be viewed geographically, and geography historically. A great
part of the glory and dignity of the ideally modern woman lies 1
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her knowledge that her house is but a tent pitched for a night on the
starlit world-plain, that each hour, as it passes, is but a drop from an
infinite stream, flowing through her hand, to be used as she will, for
benediction or for sorrow, and then to flow on irresistibly again. And
behind such an attitude of mind, lies a severe intellectual discipline.

But even the proportion which the personal moment bears to
space and time, is not formula enough for the modern spirit. This
demands, in addition, that we learn whatis to it the meaning of the truth,
or science, the fact in itself. This particular conception of truth is
perhaps no more absolute than others, current in other ages, but it is
characteristic of the times, and by those who have to pass the world’s
test, it has to be understood. Yet even this naked truth, thus thirsted
after, has to be held as only a fragment of an infinitely extended idea,
in which Evolution and Classification of the sciences play the parts of
history and geography.

Nature, the Earth, and Time, are thus the three symbols by whose
means the modern mind attains to possession of itself. No perfect
means of using them educationally has ever been discovered or devised
by man. The spirit of each individual is the scene of a struggle for their
better realization. Every Schoolroom embodies an attempt to com-
munalise the same endeavour. Those who would transmit the modern
idea to the Indian woman, must begin where they can, and learn, from
their own struggles, how better to achieve. In the end, the idea once
caught, the Indian woman herself will educate Indian women—meanwhile,
every means that offers ought to be taken. The wandering bhagabat
or kothuk, with the magic lantern, may popularise geography, by showing
slides illustrative of the various pilgrimages. History, outside the
Mahabharata and Ramayana, might be familiarised in the same way.
And there is no reason why simple lectures on hygiene, sanitation, and
the plants and animals of the environment, should not also be given by
the.wandering teacher to the assembled community, with its women
behind the screens. Pictures, pictures, pictures, these are the first of

‘Instruments in trying to concretise ideas, pictures and the mother-tongue.
If we would impart a love of country, we must give a country to love.
How shall women be enthusiastic about something they cannot imagine ?

Schools large and small, schools in the home and out of it, schools
elementary and advanced, all these are an essential part of any working
out of the great problem. But these schools must be within Indian life,
not antagonistic to it. The mind set between two opposing worlds of
school and home, is inevitably destroyed. The highest ambition of the
school must be to give moral support to the ideals taught in the home,
and the home to those imparted in the school—the densest ignorance

zvould be better for our women than any departure from this particular
anon;
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In making the school as much an essential of the girl’s life, as
has always been of the boy’s, we are establishing something which s
never to be undone. Every generation as it comes will have to cany
out the great task of the next generation’s schooling. This is one
the constant and normal functions of human society. But much in the
problem of Woman’s Education, as we to-day see it, is a difficulty of the
time only. We have to carry our country through an arduous transition,
Once the main content of the modern consciousness finds its way info
the Indian vernaculars, the problem will have disappeared, for we lean
more from our mother-tongue itself, than from all our schools an
school masters. In order to bring about that great day, however
the Mother Herself calls for vows and service of a wvast spiritual
knighthood. Hundreds of young men are necessary, to league them-
selves together for the deepening of Education in the best ways amongst |
women. Most students, perhaps, might be able to vow twelve lessons
in a year to be given, either in home or village, during the holidays—this ‘
should hardly prove an exhausting undertaking—yet how much might
be done by it ! ‘

Others might be willing to give themselves to the task of building
up the vernacular literatures. The book and the magazine penetrate
into recesses where the teacher’s foot never yet trod. The library, or
the bookshelf, is a mute university. How are women to understand
Indian history, if, in order to read about Buddha or Asoka, about
Chandragupta or Akbar, they have first to learn a foreign language!
Great will be the glory of those, hereafter, who hide their ambition for
the present, in the task of conveying modern knowledge into the tongues
of women and the People ? .

Seeing that this first generation of pioneer work must needs be
done mainly by men, onbehalf of women, there are some who would scoff
at the possibility of such generosity and devotion. But those whoknow
the Indian people deeply cannot consent to this sneer. Life in Indias
socially sound. Civilisation is organic, spiritual, altruistic. When the
practice of suttee was to be abolished, it was done on the initiative of a8
Indian man, Ram Mohun Roy. When monogamy was to be emphasised
as the one ideal of marriage, it was again from a Man, Vidyasagar of
Bengal, that the impulse came. Inthe East, it is not by selfish agitation,
from within a party, that great reforms and extensions of privilege aré
brought about. It is by spontaneous effort, by gracious conferring 0
right from the other side. Or if indeed woman feel the pinch of some
sharp necessity, some ill to be righted, is she not mother of man as wel
as of woman ? Can she not whisper to her son, in his childhood, of the
task to which she assigns him? And shall she not thus forge a weapot
more powerful than any herown weak hands could wield ? Such a womal
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was the mother of Pundit Sewar Chandra Vidyasagar, and such was the
inspiration that made him the woman’s champion.

But one word there is to be said, of warning and direction, to that
young priesthood of learning, to whom this generation entrusts the
problem we have been considering. Education can never be carried out
by criticism or discouragement. Only he who sees the noblest thing in
the taught can be an effective teacher. Only by the greatness of Indian
life can we give a sense of the greatness of the world outside India.
Only by the love of our own people can we learn the love of humanity—
and only by a profound belief in the future of the Indian woman can any
man be made worthy to help in bringing that future about. Let the
preacher of the New Learning be consecrated to the vision of one who
resumes into herself the greatness of the whole Indian past. Let him
hope and most earnestly pray, that in this our time, in all our villages,
we are to see women great even as Gandhari, faithful and brave as
Savitri, holy and full of tenderness of Sita. Let the past be as wings
unto the feet of the future. Let all that has been, be as steps leading us
upthe mountain of what is yet to be. Letevery Indian woman incarnate
for us the whole spirit of the Mother, and the culture and protection of
the Home-land. Bhumia Devi! Goddess of the Homestead! Bande
Mataram !

NI1vEDITA

OF RAMAKRISHNA-VIVEKANANDA.



THE DIPAVAMSA AND MAHAVAMSA . *

THERE is hardly a corner of the Indian continent of whose history
we know so much as we do of that of the Island of Ceylon. The
main sources are two chronicles in Pali verse, the Dipavamsa and
the Mahavamsa, the former written in the fourth, the latter towards
the end of the fifth century. They contain the same material, which in
the main is similarly distributed. They begin with the history of Gautama
Buddha and his three visits to Lanka. Then some genealogy is inserted
carrying the family of the Buddha back to the mythical King Maha-
sammata. Both chronicles then continue the history of Buddhism on
to the Third Council under King Asoka. Once more the tale goes back
to the primitive history of Ceylon and to the coming of the first Aryan
settlers to the Island, under the leadership of Vijaya, following on with
a list of the early Sinhalese kings to the death of Mahaséna at the
beginning of the fourth century after Christ. The reign of Asoka’s
contemporary, King Devanampiyatissa, under whom Mahinda, Asoka’s
son, introduced Buddhism into Ceylon, is mentioned with special detail
Just as copiously the Mahavamsa deals with the deeds of Dutthagamani,
whose reign in the second century B.c. represents the heroic period in
Ceylon.

In India, history has never quite been able to separate itself from
poetry. We cannot wonder, then, that both thesesCeylon chronicles
are a mixture of myths, legends, tales and history. The farther we go
back into the past the more mythical becomes the story. In like
manner, the reliability increases the nearer we approach the author's
own times. But of course, even the later sections stand in need of
historical criticism.

Whoever writes the history of Ceylon will have to separate the
real kernel of fact from this traditional material. But the writer of
history as literature cannot but rejoice over the form in which the
record of events is embodied. He will follow the origin of the epic
tradition, its building up, and its after life in later writings. These are
some of the problems that I shall try to solve in the following pages:
I feel that from the standpoint of the history of literature, the
Ceylonese chronicles deserv notice not only amongst orientalists, but
in wider circles.

*The introduction to Professor Geiger’s recent book, translated by Mrs. Ethel M. Coomaraswamy:
(See Review notices.)
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We are here able, in a way that elsewhere is not easy, to follow
the development of an epic in its literary evolution. We are able to
picture to ourselves the contents and form of the chronicle which forms
the basis of the epic song, and of the various elements of which it is
composed. We may note in it the signs and characters of the original
oral tradition, lying far back in time, and the mixture of prose and verse.
The Dipavamsa represents the first unaided struggle to create an epic
out of already existing material. It is a document that fixes our
attention just because of the incompleteness of its composition and its
want of style. We stand on the very threshold of the epic. In like
manner the severe form of the Apollo of Tenea is more interesting
to the archaeologist than many a more celebrated work of fully evolved
Greek sculpture.

The Mahavamsa is already worthy of the name of a true epic.
It is the recognized work of a poet. And we are able to watch this poet
in a certain measure at his work in his workshop. Although he is quite
dependent on his materials, which he is bound to follow as closely as
possible, he deals with them critically, perceives their shortcomings
and irregularities, and seeks to improve and to eliminate.

But the process is not finished here. The Mahavamsa has been

added to in later times by writers who have carried on the history to
their own day. The original work even has beer revised. It so
happened that the writer without making any serious alteration in the
original, inserted any episode that seemed to him worthy of notice, thus
nearly doubling the bulk of the matter. The sources from which he
dt'eyv' these episodes are usually recognizable. In the same way also
revision in respect to the literary form took place. It is net the “folk”
that added or revised, but one individual, who never followed where his
fancy led, but took the written material as it was, and, with more or
less skill, adapted it to new needs.
: Finally, we mark how the subject of the epic is absorbed by later
literature, purporting to be historical, and is occasionally enriched by
new additions, although only in a small way, from legends outside that
of the epic. These supplements and additions testify over and over
again, by their legendary and mythical character, to their origin in
popular folk lore. But by this it. must not be understood that they were
taken directly from oral tradition. This is by no means impossible;
but it was not necessarily the case, and perhaps varied in different
Instances. They could also very well have originated from written
sources now no longer accessible to us. -

I do not say that the development of the epic, as we see it in
Ceylon, is typical. That cannot always be the same amongst various
peoples and at various periods. But wherever the question of the epic
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is discussed, the Dipavamsa and Mahavamsa will always be invaluabl
analogies, above all for the Indian epic, but also for the epics of othe
nations. Their value lies in this, that we have not here to do wif|
possibilities and hypothetical construction. We can here follow oy
actual developments. Unfortunately the sources are no longer preservef
but they can be inferred. For this also we have fairly satisfactor
material at our disposal. The epic itself lies before us in three stages
of development, which we can distinguish from each other, and whos
origin and growth we are able to watch.



THE AGRABODHI VIHARA AT WELIGAMA.

THE Agrabodhi Vihara at Weligama is historically noted, and there
is ample proof that it is one of the oldest spots sacred to the

Buddhists in the Southern part of the Island. So far back as the
commencement of the last century, it attracted the attention of European
writers on Ceylon. For example, Cordiner, in giving a brief description
of it, calls it Aggraboddhigane, and refers to the large statue of Buddha
reclining at full length on a pedestal (Cordiner’s History of Ceylon, p. 187,
edition of 1807), while Pridham, one of the best authors of Ceylon History,
gives such a vivid outline of it that we quote it in full.

- “The Agraboddhigane Vihara and dagobah, as well as the dagobah
in the midst of the dense cocoanut tope to the right of the High Road
to Galle, are worthy of a visit from the traveller. Agrabodhi Vihara is
situated upon a gentle eminence, and approached by flights of numerous
and well-worn steps. The recumbent image of the God (sic) is on the
left hand on entering the sanctum, and is about thirty feet long, and
covered with a lacquer, which has made the surface as smooth as
polished marble.” (Pridham Vol. II. p. 595, edition 1849.)

It is recorded to have been first built about 236 years after the
death of the Vanquisher, and in the reign of King Dewanampiyatissa.

In A.p. 1153 the illustrious Sovereign Pandita Parakrama Bahu
restored it, built a two storied house, and had the Temple richly
endowed.

Inthe year 1208, a.p. the illustrious Queen Kalydnawati, who reigned
at Polonnaruwa, got her General Ayashmanta of the Skandhavara race
to despatch his Minister Dewa, and cause a Piriwena called Rajakula-
Wadana to be built, and richly endowed. Tradition asserts that this
Piriwena stood in the garden Ganahaldwatta, between the Temples
Wellgam Gane and Agrabodhi (Ganahald derived from Ganasild—an
assembly-room of the Priesthood). The present Railway line runs
across this garden, and during the course of its construction, large
quantities of debris of brick and stone were discovered underground.

The edifice again underwent heavy repairs at the command of
,B“Wan_eka Bahu 1v. who reigned at Gampola in a.p. 1347, under the
Immediate surveillance of the Minister Senalankara Adhikira Senevirat,
Who had an eighteen cubit figure of Buddha cast, constructing besides
several other attractive buildings, particulars of which are graphically
gven in the Mahawamsa and Rajarathnikara. Apart from these
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references, the event was immortalised in the following strain in the
Tisara and Kovul Sandesa, poems of great worth supposed to have beg
composed about this time.
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“Enter and worship the image house at the lovely Agrabodhi
Temple, with the Majestic Bodhi, restored in exact accordance with
the former dimensions, by the Minister Senalankara Adhikara, in s
thorough a manner, as if, aiming to attain Buddhahood, he were
perfecting the ten requisites.” (Tisara Sandesa).
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“Unless one were to possess eyes as of Sekra, he could not
admire distinctly the beauties of the Image of the Lord at the Agrabodhi
Wihara, Kovul Sandesa.—Sekra is reputed to possess one thousand
eyes. (See Alwis’ “ Namawaliya,” p. 4, 1858).

The following is the Text and translation of the Inscription which,
with notes by Professor Rhys Davids, we quote in full, as it will
doubtless interest readers.

“There is a very ancient Bo tree and large Dagoba at this place,
but for a Wihdre only a small building of modern date. This would
correspond exactly with the wording of the Sannas now enclosed, which
speaks not of a Wihiare but only of a Sakmana or covered corridor, for
priests to walk in, corresponding with the colonnades of more ancient
times, and the crypts and cloisters in medizeval buildings.”

This Sakmana is further proved to have been a place of importance,
for the name of the village Hakmana is derived from it, and the following
inscription is on a stone built into the wall round the Dagoba.
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‘“In the sixth year of the revered Lord Emperor Siri Sangabo Siri
Bhuwanaika Bahu, the minister named Kalu Pardkarama, having given
wages to the workmen, and having given in perpetuation the four gifts
to the two priests who reside economising in this (cloister) common to
the priesthood ; and also in order that the gifts might be given for a
day to the reverend priesthood coming from the four directions, (having
given) ten amunas sowing extent of paddy field which he had bought
and a fruit bearing cocoanut garden, and ten slaves, and a yoke of oxen,
and round torches and goblets with spouts, and a row of lamp stands
(for illumination) and palankeens, and leather, and cushions, and
mattresses, and cloths woven with silk and hemp to spread over (seats
for guests) and tubs and iron basins, together with other things of this
kind proper for the priesthood—it is proper for all good men who in the
future shall be, to maintain without dispute this cloister or vihare
improved by the king’s family, which (cloister) has been made to add
merit to the revered King Bhuwanaika Bahu who brought me up, and
(thus) to obtain the bliss of release in heaven.” [See Journal C.B.R.A.S.
1870-1871 p. 25.]

During the wars of the native kings with the Dutch and
Portuguese, the upkeep of this historical edifice was neglected and, like
similar structures, it was overgrown with rank jungle and became the
haunt of wild animals. When the Upasampada ordination was revived
in the reign of King RAajadhi Rajasingha about A.n. 1747, a zealous
bhikkhu of the name of Agalakada Dhammarakkhita, an ordained pupil of
the Sanga Rija, Weliwita Saranankara, had the place restored, clearing
it of jungle, and repairing the edifices with the support of the laymen.
He was undoubtedly a zealous bhikkhu of culture and attainments,
and was consequently selected to be the Sangha Nayaka of the South by
royal warrant, which unfortunately has been lost. He had his head-
quarters at the Agrabodhi from a.p. 1771-1795, and received from the
king a golden image, a golden casket, a pair of elephant tusks, an ivory
handled fan of exquisite workmanship, a pair of chamara, a brass tea-
poy, and a field : Pokunekumbura, so called, as it was in ancient times a
tank reserved for the use of the temple, situated on its northern side.
Of these gifts the gold image and casket are still to be seen, at the
Godapitiye Wihara, improved by the high priest, where his pupil
Wardpitiye Maha Thera was stationed. The ivory tusks and other gifts
are at the Agrabodhi temple. A stone tablet at the-temple gives the
date of this illustrious bhikkhus’ death in Sinhalese verse.
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Know this fact that in the noon of the first quarter before the
Full Moon of the month Vesakha of the Saka Era 1724 (a.n. 1791),
Agalakada Dhammarakkhita Thera, Chief of the Southern Part, died.

He left ten pupils, some of whom were noted for their learning
Prominent amongst them was Kirama Dhammananda, a contemporary
of the illustrious Karatota and Bowala and who lived at Godapitiya, a
poet of extraordinary ability and the author of the poems, Vibatmaldama,
Siyabasmaldama, Stutipija Kavya, Mahakanna Jataka, Dewadharma
Jataka, Sambula Jataka, Kancanadevi Kathawa, interesting alike for their
grammatical construction and unique literary beauty, so much so that they
form the models of composition for the poetical students at the present
day (see Jas. Alwis’ Intr. S. Sangara, p. ccxxxvil.). Another of the
pupils, Akuresse Swarnajoti, a scholar of high attainments, held the office
of Sangha Nayaka of the Matara and Hambantota Districts, by Govern-
ment act of appointment, dated A.p. 1836, under the hand and seal of
Governor Sir Robert Wilmot Horton ; since then it has been maintained
and conserved by the several successive Incumbents, of whom the
present is the learned Dhammananda of Baddegama.

This Temple, it is safe to presume, gave much importance to the
village of Weligama in ancient times, as it was not only one of the
important seats of learning in the South, but was a place visited by
devotees from remote parts of the Island, and its upkeep was
safeguarded by royalty.

The three Vihara that are now called Agrabodhi, Weligam Gane
and Rajakulawadana and are treated as separate edifices, must have
formed one large Temple in former times. It is traditionally stated that
on the four limits of the Temple premises, there were four Dewala, the
remnants of one of which, an Image of the guardian deity Nata cut ona
big granite boulder, still remains.

Our presumption that it is an image of Nata deviyo is based on
the fact of there being two figures of Buddha, cut on the crown; they
are two of the appendages of the crown of this guardian deity, as is
shown in the following verse of the Riipa Mala, a guide for the casting
and cutting of images in melodious Sanskrit verse.
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“May the god Natha flourish, holding in his hand a full blown
lotus, as well as a water lily, camphor and bezour, with divine attire, 2
head-dress and crown with images of Buddha, sympathising with the
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supplicants, imparting wisdom, and possessing feet worthy to be
adored.*”’

There are traditions that the Image is that of an Indian Prince
who introduced the cultivation of the cocoanut (Tennent’s Ceylon: Vol.
I p. 436, Vol. II. p. 112) also that it is an image of a King who was
cured of a leprous distemper, (Casie Chetty’s Gazeteer, p. 22).

The Wihara is an ideal one, reached by a low causeway from the
main road, and its situation on an eminence surrounded by fields teeming
at times with light green paddy adds not a little to its beauty. The
Dagoba is extremely pretty, and raises its cone vieing as it were with
the crown of the Bo tree, which gives the name to this Temple, a
descendant of that Great Tree, supposed to be the oldest in the world,
venerated by nearly a third of the human race, and to which no less a
personage than the Lord Himself paid homage, in token of the shelter
it afforded Him, for the consummation of His aim.

E. R. GOONERATNE.

Atapattu Walawwa,
Galle, August, 1908.

* With much labour and trouble, we collected the Ripa mala and Sari putra, guide books in
excellent Sanskrit verse, giving elaborate instructions for measuring, and casting Images, and the attire

and paraphernalia with which these are to be decked, and translated them into English for Dr. A, K.
O0maraswamy



CHRISTIAN EDUCATION IN CEYLON.*

ONE thing that strikes us as we read the Acts of the Apostles is hoy,
at the beginning of the Christian Church, you have Greeks
bringing a Greek message into the Church, and you have the
division of the Church, the Jews against the Greeks. Yet a man, who
was brought up in the narrowest of all schools, said then: *“ known unto
God are all His works from the beginning of the world,” and that the
Greeks were to be received as having been made by God, having their past
from God and their contribution was to be admitted, although different
from that of the Jew. They were not to be bound to the past of the
Jew. One of the reasons for that is that you have the Greeks so eatly
coming into the Church as Greeks, not as Jews. When Paul went into
the synagogues he did not speak to audiences of Jews, but proselytes,
that is, the great majority of the people in the synagogues were not
Jews at all but Greeks who, in their search after righteousness, had
come under Jewish influences, learnt what they meant by one God, what
they meant by revelation and the Prophets. These Greeks, who knew
Greek philosophy, who knew Greek religions, were able to go and preach
Christ from a standpoint which the people recognised. You have
therefore, very early in the history of the Greek Church, Greek apologists.
To-day in India we have none. There you very early get Greek
apologists, and you have men later, like Origen, teaching their men Greek
theology in Greek, winning the Greek for Christ, bringing the Greek
contribution into the Church.

Now in India and Ceylon we are faced to-day, as we are all over
the East, with a great national movement. This movement takes many
forms. It is not confined to, and is not the creation of, political agitators,
as the rabid part of our press makes out; I do not think any agitation
has been ever raised by agitators. The national movement in India
is part of the great national movement which is going on over the whole
East. You have it in Egypt, in Persia, in Siam, in Ceylon, and in
Japan. You have it in all these places, 800,000,000 of our fellows 1
the throes of these movements. It is largely a battle for character.
Professor Bryce, our Ambassador to America, says that a great ep()_ch
of the world’s history has closed and a new epoch has begun, in which

*Address by A. G, Fraser, Principal of Trinity College, Kandy, to the Friends Foreign Missionaty
Association, April 2nd, 1908, Reprinted from ¢ The Friend,
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East and West are linked together, and it is that which has created the
pew movement. In that close union they have found much of our
honour, justice, and courage, but they have also found very little of our
faith or reverence. They have seen our scorn and our materialism, they
feel all their old past is being blotted out, and they are face to face with
aview of materialism, and atheism. Indian parents are finding out that
Indian education means a divorce from all that held them to the Oriental
morality they had in the past, without giving them any new light and
guidance. They are like ships gone adrift from their old moorings, and
they are drifting out in a dark storm without guidance, without pilots
and with no one to help. That is the case of the student population of
India to-day.

Remember that the national movement is strong. Thirty years
ago in Ceylon, Protestant Christianity was gaining hand over hand
on Buddhism and other religions; twenty years ago the national move-
ment had begun to work slowly; ten years ago we (Christians) were drop-
ping behind, but we were still leading over Buddhism. Inthelast census
Protestant missions advanced 7% per cent., while Buddhism advanced
over 9 per cent. That is, they were not only holding their own but
gaining on Christian missions. The great argument used for Buddhism
is that it is the national faith, whereas Christianity is a foreign faith;
and I have met men who were persuaded of Christ, that He was the
Son of God, who refused to become Christians on the ground that

it was treachery to their people and nation. I have met high caste

men in India who have become Buddhists deliberately to break caste, in

- order that they may work at all costs for the Indian people.

The national movement will grow much more. It is like a great
wave. I believe that either it will drive back the Christian Church
further than it has already done, or that, won for Christ—and I believe

it can be—it will carry us forward over the whole of India, to the

winning of that great people as it were in a day. [ think we could
show them that Christ has been the only inspiration of all that was
great and good in their past, and that He alone can clear away all the
dfoss and dirt that have gathered therein, the only One who can
tealise their hopes and make them really one. You will never get a
final unity amongst Mohammedans, Buddhists, and Hindus, although
you see them on the same platform to-day; but you will get a unity
amongst Christians, and you will have India one great nation under
Christ, making their children infinitely greater and better than their
fathers ever were. :
Two things strike an African missionary, as I was, when he goes
to India to become a missionary there. The first is the immense
distance there is between the European and Indian. You may say the
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African is far lower, but we are nearer them, and the native clergy ag
nearer the people among whom they are working, than is the cay
in India. A second point of difference is in our so-called college wotf
In Central Africa, where you have not Europeanised the college wotk
it has grown from the village school, with which it is connected. I
India our college work is a separate thing, and is but little connecte
with evangelisation. Asin Central Africa, it might be made the centr
of life, but our college policy has been dictated for us by Governme
directors, appointed, not because they were earnest in regard to missions
[why should they be? Ed: C.N.R.], but because they have had othe
objects in their educational work. '

Once the colleges in India were producing Christian leaders, b
that is not so to-day. That is because they are more Anglicised—the
have less time. What can we do? If you strike out a line for yoursel
you do not get Government grants. You can have Governmen
inspection, but you lose the grant. I have started teaching th
vernaculars in my College, with the result that I have been able t
teach less of other subjects. The result to the student has been bene
ficial, but the result to the grant has been detrimental. The Ary
Samaj—the most hostile body to Christ and Britain in India, it
North India particularly—are founding a seminary. They are asking
for it fifty lakhs of rupees (£333,000), and what is more, they ate
getting that money from Hindus, and getting it quickly. Their curtk
culum lasts seventeen years without a holiday! The pupils are being
trained in their old sacred books, also in English science and in al
Western knowledge, but all through the medium of the vernacular, except
the English subjects. Itisthe Japanese code; and the reason for adopting
it is that the Arya Samaj found that in their English College at Delhi
they could not turn out leaders for the villages because their men
became too Anglicised; the people would not understand them. There
fore they are founding this College, which will turn out men who
will stir up India against Christ and against Britain. If they think out
an idea like that, I think it is about time we tried an experiment, seeing
our present education is a failure. I have laid my plan before Govern:
ment officials, who have criticised it and given their names to it, and
they are pushing the thing for me. They are convinced that the work
in India is not turning out men in touch with their people, and they
think it is time a change was tried. Government cannot do it becausé
they have such a vast organisation on their hands. Personally, we are
going to take the risk in Ceylon.

Except the English subjects, we are going to teach through the
medium of the vernacular, and we are going to teach the pupils in their
own religious books as well as the Bible. I have been told that we
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hall not be allowed to teach Buddhist books in a Christian College.
ut your boy comes to college, where he hears of Christ, and where he
earns to love Him. Whilst in college he gets nothing of his own faith
or books; later he goes to his village, (and the priest comes to him with
ifficulties,) and he cannot come to you to help him. Why not bring him
face to face with things and make him think about them at college?
The shutting out of these books is absurd.

Secondly, we are going to try and make men leaders as far as
possible, by throwing the responsibility on them. ‘We are going to give
them a chance of making their own mistakes. Further, our village
school boys can practically never get a higher education; and yet most
of our Christians, both in India and Ceylon, are amongst the poorer
people in the villages, for the longer a boy stays in a village school the
less chance he has of a college education, because that is now obtainable
only through the medium of English, and he knows little or nothing of
it,and therefore can never get into a college class. We are going to
teach through the medium of the vernacular, and we are going to give
the Christian boys further training that they may go back to the villages
to work for Christ.

Thirdly, we feel we need, in our Christian work, young men who
are sitting behind to do apologetic work and answer attacks, like those
made by Haeckel. If that is necessary at home, how much more
necessary abroad. Here you know the conditions, you know the men
attacking you, they are talking in the same language, with the same
history behind. Out there, Christianity is faced with a different attack.
We are going to set two men in our college—one from Cambridge and
another from Oxford—to sit behind and do this work. When students
find out what their difficulties are, they will be there, and they will help
s who are burdened with detail to so present Christ that they will
understand our presentation of Him. Then we may hope some day to
have a community where East and West meet in Christ Jesus, and
where East are not merely hewers of wood and drawers of water. It
was Greeks who won Greeks, it was Romans who won Romans, and to-
day in our own land we recognise the difference between English,
Scotch, Welsh, German, and French Christianity. There is also going
Wbe a difference between English and Indian Christianity.

We believe that God made all nations of one blood, but we do
1ot believe He made them all one grade, but rather as a mosaic. Our
Quty in India is not to make worse Englishmen, but to clear away
the dirt and dross gathered on India, and to let her shine forth as
God meant her to be in her own colour and beauty, rising to the fulness
of the stature which Christ planned. Westcott said, we should be

=

_ Nore.—[Italics ours. There has been for some time a feeling among Native Ministers that this
Mustbe so, Ed, C. N. R.]




284 THE CEYLON NATIONAL REVIEW. [

poorer if India were to accept the best form of Western Christianity
her own, and I think he was right. I believe India will bring a grej
contribution to our knowledge of our Lord Jesus Christ. We knoy
our strength in our Christianity, and also our weakness. I have live
in the slums of London, Edinburgh, and Dublin, and know them well
one wonders why such places exist in England which is so ric,
why there should be such a hell so near, and so few care. It is becaus
we are materialistic and do not know how to give. In all her wander
ings from God, India has never wandered from this fact, that the Unseer
is the real and eternal, and, I believe, if India comes to the knowledge o
Christ, she will give to the world a social message such as we haw
never had. A lady missionary, who had been in Western India, told me
of a peasant who was disliked by the missionaries; they hardly believel
his word, he was often in debt, and in fact in several ways unsatis
factory. One day this lady, in the Sunday School, was trying to show
the beauty and love and gentleness of Christ, illustrating her story from
the Gospel. A little girl cried out: “I know that man, he lives in
our street,” and she told of a man who, whenever there was cholers,
went in, when people were too old to draw water, he went and drewit
for them, when he met little children, he blessed them, and they al
loved him. That was the Christ, thought the little child. It was the
man who had been deemed unsatisfactory. When she told that story,
many missionaries bore witness to similar examples.

I would point out that to us it is the last stage of saintship
to take our life in our hands, to go into the dark places, taking p
our cross for the sake of the lives of others. We have, first of all
honour, truth, and respectability. In India you are getting the other
side developed, and truth and honour coming later. From India we
shall get a new light thrown on the life of our Lord Jesus Christ
I believe that the Christ has never yet been lifted up; one light has
been thrown upon Him from the West, we have seen one side of His
Cross, but only seen one side. India will come with a different message
of the Cross, China will bring another, Africa another, but they Wlﬂ
only show us their side as we let them lead us. 1 believe that Christ
will be fulfilled, all of Him in all of us, but it will be gradually through
the nations, and he will draw all men unto Him. We feel we are rich i
our civilisation, in our traditions, and in our history. If we are going
to win men for Christ, we have to empty ourselves, get down into theif
minds, see what their view is, see how they love their land, how they
revere, almost worship, their past, find out what is great and good 10
that, show them how Christ had these great ideas, how He must have
given them these things, how He must have taught their great mef
and lead them up to the Spirit of God.

A. G. FRASER.



LAND TENURE AND THE SINHALESE VILLAGER.

’I‘HE mode of inheritance of lands, as it now exists in this country,

with a steady increase of diminutive shares as they descend from

father to son, or from one generation to another, has been a source

of much trouble to the people. This has resulted in many family
disputes and serious breaches of the peace.

[t may be useful to give the history of the system of devolution
of property, which has been in existence in this country from time imme-
morial, making allusion at the same time to its subsequent development,
which has eventually brought about the present state of affairs.

As far as information can be gathered from ancient writings,
this mode of devolving property appears to have existed in the time of
the Sinhalese kings, when the Island was in its most prosperous condi-
tion, having a population much greater than at the present day. The
people were chiefly engaged in agriculture, and were always fully
employed in work, in paddy cultivation and in chena and kepulan culti-
vation, in order to raise rice and fine grain. They had, besides, extensive
pasture lands on which to feed their cattle, and they possessed, in all
respects, enough food, milk and ghee for their use. The king had full
sovereignty over the people and over their lands, both cultivated and
uncultivated. There were no restrictions in those days on the people,
as vast tracts of land lay before them as village property, allowed by
theking for various purposes and for new acquirements, so that progress
in cultivation was more and more extended. The people planted and
possessed the lands and passed them on to their descendants in succes-
sion. When the shares grew so minute that their occupancy became
inconvenient or impossible, some of the members of the family, who
Were more energetic and able to work, left their parents’ inheritance and
went after new acquirements and took up as much land as they could
cultivate and plant. They had only to take up land with the general
consent of the community. The king did not interfere with their
possessions, as they were considered the sons of the soil. He kept for
himself reserved forests and State property for various purposes, and he
never sold any lands, as it was against the laws of the State, except that
he made free grants of land on special occasions. Though the king’s
tule was considered despotic, he could not, strictly speaking, do anything
against the laws of the land and its customs. It is necessary to explain
this state of things, which existed in the early times, in order to shew
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how well the people’s interests were looked after and that they felt i
difficulty in consequence of the undivided shares of lands. There wep
periods in our history when attention was paid equally to the well-being
of the masses as to that of the higher classes, and it was then that th
country attained its highest state of prosperity. The well-being ofg
country, it need hardly be said, is intimately bound up with the comfor
of the poorer classes.

Then followed, at a later period, a decadence for several centuries,
a time of wars and disturbances, resulting in the neglect and ruin of tanks
and irrigation works, a depression in paddy cultivation, and a rapid de
crease in the population. Even during such times, however, this modeo
possessing lands continued under the rules of the Portuguese and the
Dutch, and the people did not experience any difficulty in this respect,
as they were permitted by the Dutch Government to clear lands for
chenas free of tax and to cultivate and plant lands as ratmehera and
kanois-parveny by paying +\; of the produce, a practice that was followed
till the early period of the English Government, and the people had
even then no restrictions as to their settling on new lands.

I here digress in order to remove a misconception on the partof
many of our officials as to the right and liberty the people had in extend:
ing their cultivations and settlements on village property, allowed to
them even at the commencement of the British rule, as appears from
the Government Proclamation of 3rd May, 1800. The following passage
taken from it may be interesting, as illustrating the position which the
people held in this respect. “All lands now enjoyed, without title o
grant, under the denomination of Kanois-parveny, Ratmehera or any othet
whatsoever, may be appropriated by the occupier on condition that he
should state the said possession before the Land Record, before the Ist
November next, and have the same enregistered duly in the Registry of
the District, and the land so appropriated shall pay % of its produce
annually to Government from the time of its appropriation. If it be not
presented to be enregistered by or before the 1st November next, it
shall pay % of its produce to Government from that date.” There were
registers and lists of these lands in the Kachcheries till lately.

That these lands were registered as people’s property is evident
from the fact that when chenas were largely cultivated as kanots
property, the people had to pay + share of the produce, and the Govern-
ment did not take any action in taxing such lands at } for infraction, of
at any other rate, although at a subsequent period the people were asked
to take permits to pay 1, and latterly, in issuing such permits, a form
was adopted denominating the lands as Crown lands, keeping the rate
of tithe still the same. It was not, however, till 1872, that a distinction
was drawn and the rate of tax was altered to % as regards those lands
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which were cultivated as chenas on permits. It is evident from this
that a process of gradual change was brought about, in taking away
these lands from the hands of the villagers.—

In the Governor’s minute, dated 23rd June, 1809, the kanois-
parveny lands are thus defined : ;

“These were originally forests or jungles of large extents, cut
down and cleared by individuals, which they sowed once every seven or
eight years. These lands were free from all tax under the Dutch
Government, but since the present took possession, they are subject to
pay 7 of their produce; and the remaining % are divided between the
goypas and the persons who originally cleared them, or their heirs"
(Vide Ceylon Almanac of 1819). .

During the time of the Dutch there existed, in almost all the
villages, a system of tenure of lands called Diwel, which amounted to a
considerable number. These were vested in a set of superior local
headmen called Lekam, for certain services, to be held and possessed
hereditarily amongst the male heirs only, paying + of the produce from
fields and +'¢ from gardens, whilst a few more lands were similarly held
by others for menial services, paying + or % of the produce. On the
extinction of male heirs they became Nilapala or Malapala lands (Crown
property) generally subject to § duty. As these lands were in the hands
of the headmen, they were fully remunerated for theit services. These
lands which were held by certain families were not, properly speaking,
subject to a division or subdivision amongst the male heirs, though the
produce was divided amongst them.

The policy of the Government having since changed, the people’s
claim to acquire bits of bare lands or village property has become more
and more restricted, on the understanding that they should look only to
what they have regularly cultivated and planted, or inherited from their
parents as their real property, this being on a line of working more in
keeping with Western views, by which our people are made to undergo
a process of the obliteration of their national rights and their replace-
ment by unavoidable European principles. ;

Without the opportunities for new settlements as in former times,
the people now-a-days have to keep to their own holdings, and on the
death of a parent, all the children succeed to the inheritance in equal
undivided shares, and after a few generations the descendants became
entitled to property in infinitesimal fractions. Then grow up further
Intricacies in the planting shares of the 1st,2nd, 3rd and 4th plantations,
divided into as many infinitesimal shares or more than those of the
soil. Besides, there is another kind of possession called Tattumaru
possession, in which the owners very often have no desire for a partition
of land, and in which possession is held by the owners in turns, one
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shareholder or his set of shareholders possessing the land in rotatio
once in three or four years, or taking the produce of a tree or trees i
the same manner. Sometimes a regular rotatory possession is observel
by changing hands amongst the shareholders in the cultivation of the
several portions or plats of ground in the same land. When the
number of shareholders increased, quarrels and disputes arose, mo
frequently in the plucking of nuts, and in the division of produce, ofter
resulting in bloodshed. Very many of the civil cases brought befor
the Gansabhawas are about disputes with regard to trees and the
share of produce in lands held in common ; and such cases are decided
by the President of V. T. when there is no question raised as to the
parties’ right to the land.

As it has been found, by experience, that the multiplicity of undi
vided shares, causing so much vexation and trouble, has not given any
satisfactory results, it was thought that partitioning by Court procedure
would give relief to the people; and in 1844 an Ordinance was enacted
for that purpose, but this was repealed in 1852 as it did not answer the
object. The partitioning by Court procedure was again revived, by
passing Ordinance No. 10 of 1863. At last the Government has intro-
duced the Ordinance No. 10 of 1897, exempting pleadings and other
documents from stamp duty in order to make the procedure easier and
less expensive, and mainly with the view of suppressing crime in the
Island. The people, however, do not appear to have much availed them-
selves of its provisions, except in cases where they were, for some reason
or other, obliged to do so. As the stamp duty on pleadings and docu-
ments bears but a small proportion to the duty on process, the Ordi-
nance has not given much relief to parties, considering that they have,
in addition, to incur fees for surveying and retaining council.

The elaborate and highly developed rules for the partition of
lands have had no attraction, and have not been much resorted to by the
people, on account of the expenses and tedious process they have to
go through; and there are cases in the District Courts pending for
years, on account of disputes arising between numerous shareholders.

In cases of small shares of lands of small value, caused by the
death of one or more 6f the shareholders, especially when the shares
become almost useless to the holders for their occupancy or subsistance,
or in the case of the shares of absentees who have left the district and
cannot be traced, it is believed that a scale might be adopted, by Govern-
ment taking into account both the value and extent, so that such shares
may be appraised and put up to sale amongst the shareholders ; in case
of there being no bid, it may be proper to compel the other shareholders
to buy the same, at the appraised value, in order that the property may
be ultimately divided amongst the larger shareholders,—thus dispensing
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with minute shares that had been bought or added to others: and the
value of such shares may be paid to the owners, or deposited with
Government, to be paid to the heirs in due course of time.

The heavy expense attending the partition of lands by Court
procedure is a great drawback. Unless a scale is fixed according to the
value of the land or shares, so that such expense may not exceed a sum
fixed in proportion to the value of land, in- order to cover all costs on
aconvenient footing, the people will have to undergo much hardship and
pressure that might ultimately result in the sale of their shares. It may
be difficult to adopt such a scale, in partition cases instituted before
Courts, by limiting the several expenses which the parties have to incur
in the course of the proceedings. The only possible way, therefore, to
achieve this object, is by causing the lands to be surveyed and settle-
ments made by a land settlement officer, from village to village, or on
selected spots, according to the urgency or importance of cases brought

before the settlement officer, so that he may be able to make the parties
pay, according to a regulated scale, prior to the issuing of certificates.
In order to make the procedure much easier and less expensive to the
people, when partition cases are brought before the settlement officer,
most of them may be referred to native constituents, so that they (no less
than three native chiefs to form a quorum) may inquire into the claims
of the shareholders and effect a division on the spot; by setting well-
defined boundaries, or in case of necessity, by means of a licensed
surveyor. They would be in a position to settle and dispose of such
minute shares as are absolutely useless to the owners, or whose owners
or heirs are absent and not traceable, as already pointed out. All such
cases, it is presumed, could better take the form of amicable settlements
by consent of both parties, and an account of the whole proceedings,
may then be forwarded to the settlement officer appointed for that
purpose.

It is the general opinion, that in order to ensure success in the
many undertakings, as far as the administration of this country is
concerned, great attention should be paid to the actual wants of the
people and their well being, removing such abuses as are oppressive and
not congenial to their character and condition; and anything done to
shake their confidence in the enjoyment of their property, or the main-
tenance of their customs and usages, is sufficient to create discord and
confusion. It is believed that much of the village matters and disputes
a8 to lands and their divisions, and shares of trees, could be settled
locally by native methods, or (to use a more expressive term) “ on national
lines,” so that they may ‘‘be guided by their own sense of their own inter-
ests,” as it was expressed by one of our Governors.* When some of the

¥ _Vide Governor Sir G. W. Anderson’s addresses to the Legislative Council in 1852, for repealing
the Partition Ordinance. Governor's Addresses, Vol 1. page 251,
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provisions of the Ordinance No. 21 of 1844, regarding the partition a
sale of shares of lands were repealed, as they were found not to woi
well,—leaving the partitioning of lands to the parties themselves—tj
great defect was that no remedy or measure was provided for suchy
course, as for instance to effect settlements by means of native const
tuents, or by a Commissioner associated with native chiefs.

Such a procedure would be more in keeping with the characty
and condition of the people, and adapted to rural administration. Th
Sinhalese, as well as other Eastern nations, have still some of thei
characteristic usages unsullied by the present “civilization.” Therw
cannot be a better way to advance our people than by leading them o
their own national lines in many things, so far as it helps them toa
higher life, full advantage being taken at the same time of all that is
good in the Western civilization.

As there are extensive sales of Crown land carried on, it is only
the well-to-do who are able to buy these lands, but the large number of
the poorer classes does not get any benefit therefrom. No sort of
conditions set at the sales, as to the division of lands and limitations
amongst the purchasers’ descendants, would be of much avail to the
community ; nor would the exposing of lands for sale in smaller lots,
to enable the villagers to buy them, be a relief to them, on account of
their inability to make up money to pay at once. In cases of persons .
having lost their shares, or having found them inadequate for their subsis-
tance, it may be advisable to allow them to occupy new pieces of lands and
carry on cultivation, to enable them to pay their value in annual instal-
ments within a term of ten or twelve years. In the division of property,
such cases might be brought to the notice of Government for relief.

Considering the many disadvantages of the present system of
inheritance of undivided shares, and of its permanent continuance, with
all the difficulties that are now presented,—if matters be not set right,—
it may be asked whether the law regarding inheritance cannot be
changed to produce better results amongst the community. It is
believed that nearly half of the present increase of crime may be attri-
buted to disputes and differences arising from the possession of
undivided shares of lands and trees as well as the division of fruits and
produce. There is no doubt that a continuance of this state of things,
having its demoralizing effects on families, cannot but be disastrous to
the general community. The only remedy left is the introduction of the
Law of Primogeniture into this country. There are some among the
people who are wedded to a system of inheritance on a footing of
equality amongst all the children of a family, and have a keen sense of
unfairness when property passes to the eldest son, but the more intelli-
gent classes seem to appreciate such a measure being adopted for the
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well-being of the community, if provision is made, giving the parents the
option of using their discretion, before death, in making a fair division
of property amongst the children, in case the whole estate is not to go
to the eldest son. Besides, the enforcement of the Law of Primogeni-
ture, which has now been introduced throughout the Empire of Japan, will
no doubt have its salutary effects on the community, in bringing about
unity amongst the children of a family, and obedience to the parents,
which are now sadly wanting in our communities. It would induce the
younger sons to be more industrious, and create in them a more
energetic and enterprising spirit to take up different pursuits of life,
and many of the idle habits, which we now see in the people, would
probably disappear. At this stage of modern civilization under Western
principles, and considering the increase of litigation amongst the people,
the adoption of such a procedure may be considered very needful to
suit the present condition and character of the people.

A. DISSANAIKE.



NOTES.

At the prize-giving ceremony of the Committee of

The Governorand Oriental languages early in June, Sir Henry McCallun

Oriental Studies.  gaid that he was in full sympathy with any movement

which aimed at encouraging the study of the classical

languages of the East. We give the following extracts from His
Excellency’s speech:—

This is an interesting function, bringing together, as it does, the Buddhist priests
whom I see sitting on my right. They are the custodians especially of the old Sanskiit

and Pali books, and it is to them that we look especially to keep up and extend

the knowledge of an original research in those two languages. Sinhalese is the lingu
franca of the country, and I could not help feeling disappointed when I read to-day
that for the prizes given to lay students there are not more than four who entered for the
examination. | have been in other portions of the East, and when there, I found that the
language of the country was a great deal taken up, and closely studied by the Europeans
resident in that country. To many Europeans, Ceylon is practically their home, and i,
therefore, would be most interesting to them, and would give them a greater zest in life,
were they to come in closer touch with the language of the country. It was only this
morning that I asked the question whether there was a single (what I might call) European
scholar of Sinhalese in the Island, and I was informed that there was not. That I regard
as a most unfortunate confession, especially when it is considered that there is sucha
large body of Government officers who have gone through what has been, at all events,
supposed to be a difficult examination. It confirms me in the views which I have long
held, namely, that examinations are not everything, and that, as with boys at school,
examinations are but the beginnings of life’s progress, which have to be kept up and
improved upon in after life, so also in the case of officers who have passed those
examinations, that they are of little avail unless the study of the language is kept up
afterwards and improved upon. It is to my mind most important that officers should not
only pass these examinations, but come eventually in such close touch with the native
populations that they actually think in Sinhalese. The defect having been brought to
my notice, I shall, when I have got a little leisure, go into the subject, and Ihope that,
before I leave the Island, matters will be improved, and that the higher and more respons:
ible posts in the Island, connected with the natives, will be practically reserved for those who
are proficient in the language. Iam not speaking here of Sanskrit or Pali—I am tellingof
what I call the Vernacular, the Sinhalese of the country, and in speaking of Sinhalese it
also implies, more or less, the Tamils who occupy such large stretches of this countty.
In connection with it I may say that I am not at all certain whether education generally
cannot be conducted with much more profit to the nation, as a nation, in Ceylon, in the
vernacular, than in English. I do not mean by that, that it should be done entirely in the
Vernacular, or that some knowledge of English should not be acquired, but I speak
generally of the main position of education, which should be acquired in the tongue
which the people understood and not in a tongue which they have only acquired. It isnot
for everybody to belong to the professions, nor to take up those occupations in which
a knowledge of English is imperative. The number of openings for such young men1s
limited, and in certain directions I am not at all certain, at the present moment, whethet
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they are not overstocked already. I therefore believe that it would be better to encourage
the young men of the country to follow the occupation of their fathers, and to get a
thorough technical education in those particular pursuits in which they are engaged.
For the enormous agricultural population I would have agricultural schools; for those
whose parents and clansmen belong to handicrafts, there should be industrial schools also,
to teach them and improve them in those handicrafts. The whole would then
comprise a set of practical utilitarian schools, in which also the elements of English are
taught up to what I think Mr, Harward told me this morning was the 4th Standard.
A movement in this direction could not take place in a day ; it will take time, but I believe,
eventually, if a move was made, that it would be better for the whole population of the
[sland. Now, this matter of Oriental studies does not consist merely and solely-in
acquiring a knowledge of the different languages. I conceive that it would include original
researches in such objects as Archzology and Ethnology and other kindred objects. If
this is to be the case, the Committee and those who are interested in this subject of
Oriental studies, are closely allied with another important Society here, namely, the Royal
Asiatic Society, and itis on one small matter of Archzeology that I would like to say a few
words, and especially to the priests here present, I have been over many of the Buddhist
ruins, and in doing so, I say that I have been shocked to see that some of them are being
practically spoilt by the erection of incongruous, hideous additions, which bear no relation
whatever to the original structures—tumble-down old brick huts, corrugated iron, rotten
wood—a lot of those sorts of things have been simply put up for the purpose of every day
lifethere, quite out of keeping with those grand remains of which the priests themselves, and
the Sinhalese, and the nation generally, I might say, are most proud. I may be told that
we have power under the Buddhist Temporalities Ordinance to remove these incongruous
structures, but I prefer not to go to any Ordinance whatever, but to leave it to the good
feeling and good taste of the Buddhist priesthood in general, to remove the eye sores which
are now so offensive to the sight. T

These views are what we have ourselves advocated from the first,
butin order to present the other side of the question, we quote an article
by “Renegade’ (Ceylon Independent, June 17th) entitled: “ Shall we learn
Sinhalese and Tamil ?”

H. E. the Governor seems to be the latest and therefore the most enthusiastic
convert of the Ceylon Social Reformers. He has unburdened his soul on the study of the
native languages, and he seems to have charged those who do not learn them with folly.
It is not proposed to enter here into any criticism of the gubernatorial deliverance. But
the other side of the picture may be looked at. There is valuable ancient literature in
Sinhalese and Tamil, but as for literature which deals with modern ideas and learning,
these languages are entirely innocent of it. To appeal for a study of the native languages
for the sake of this ancient literature, is as wise as directing Oriental nations to learn
English, only for the sake of reading Chaucer and Bacon. These English authors have
their value, but if English were to be learnt only for the sake of reading them, the study
would be valueless in a world which is always thirsting for the newest knowledge. Ancient
literature, in any language, must always remain the possession of only a University.

But it may be urged that a new modern literature could be created if the natives of
their country will learn their languages more enthusiastically, and the stranger within our
gates will also emulate their example. But will the time spent in such an effort tend to
the happiness of the people of the country? There is nothing which divides races and
peoples so much, as differences of language. The very term “barbarian” is based on
difference of language. If the various races in this country are to be brought nearer
to each other, it must be done by giving them a common medium of communication,
English is ready at hand to serve such a purpose. The welding together of the different
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communities of the country can only be retarded by the insistence on differences o
languages. The boy who spends his time in learning English is doing more for becomin
a real member of the British Empire, in thought and feeling, than he who is devoting the
few years he has for study in a frantic effort to preserve his distinctive nationality,
Besides, in a country where English is the language in which the Government is carrief
on, the more a man knows the language of his rulers, the less will he be at the merey of
Court-touts, petition drawers and that large class of pestiferous rogues who now trade on
the ignorance of village folk who are voiceless when they have to appeal to Government,
From such a point of view, the study of English by every person in this country is a first
step towards personal liberty, and a breaking down of the petty tyrannies which now
flourish because the victims are dumb. If Ceylonese are to be reduced to the level of the
black races in South Africa, who, through ignorance of the language, thought, and policy
of the ruling race, are like to dumb driven cattle, let English be banished from our schools
and let Sinhalese and Tamil literature take its place. But whether, by such means, we
shall make them living entities in a country where the language ofthe rulers is English, can
have only one answer.

The fact is, thereis a great deal of namby-pamby talk about the beauties of Oriental
languages, preservation of nationality and the shame of not knowing one’s own mother:
tongue, while the truth is that in the present crisis of the history of the East, Orientals
must safe-guard their personal liberty as a first step towards progress point. Thereis
nothing attractive in preserving nationality, when the price to be paid for it is political
helotism. These are the opinions of one who will be called a Renegade.

v Commenting on this, the editorial of the same issue, has the
following remarks, with many of which we are in entire agreement.
The italics are ours.

Educational facilities should be adapted to the necessities of the situation, Por
those who live in towns, the writer’s opinions are worth taking to heart. English is the
language in which the Government is carried on and in which practically all business is
conducted, and, therefore, the town-bred native, who neglects the study of English, even
to the neglect of his own mother-tongue, is courting certain failure in life, unless his ideas
move in a circumscribed groove, in which neither ambition nor energy find a part. To such
a class, looking forward to being employed in walks of profitable occypation, where English
is a necessity, an exaggerated value may appear to be placed on the study of Sinhalese and
Tamil, though a running acquaintance with both languages possesses its value, and it
would be folly to pretend otherwise. This is bearing on the practical side of education.
Education to be thoroughly satisfactory should be eminently practical.

But there is another side to it. Banish Sinhalese and Tamil literature from our
schools and substitute English in their place. Will that lead to peace and contentment, or the
reverse 7 Will it not lead to general discontent which will swell out of all proportion to
the means of remedying it. To what extent the knowledge <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>