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Indian Thought and
Roman Stoicism

XAVIER S. THANI NAYAGAM

When Indian thought is compared with early
Western philosophy, the Orphic and Pythagorean
schools, Platonism, Epicurianism, neo-Platonism,
and Stoicism, are those most mentioned.? [In
these comparisons it 1S not the metaphysical spe-
culations of Indian philosophy, but the religious
mysticism, the belief in metempsychosis, the ethi-
cal codes, the ascetic discipline, and vegetarianism,
which were commonly stated as offering similari-
ties and as worthy of notice, Lately, however,
the mass of Indian metaphysical speculation and
even significant legends have received from a
widening circle of Western critics a more accur-
ate and comparative interpretation than they
used to receive, say, at the time of Lord Macaulay
or John Ruskin,

It is hardly necessary to remind you of
Macaulay’s famous Minute on Education (1835),
in which with characteristic rhetoric, he asserted,
In opposition to those who would favour the con-
tinuation of the traditional learning of India,
that

“a single shelf of a good European Lib-
rary was worth the whole native literature
of India and Arabia”, and asked facetiously

' RADHAKRISHNAN 8., (Ed.) History of Philosophy
Fastern and  Western, 2 vols.,, London, 1953., RADHA-
KRISHNAN S., Fast and West, Some Reflections, London,
1955; FEastern Religions and  Western T/zougf'at, 2nd ed.
Oxford, 1940. ZIMMER HEINRICH, Philosophies of India,

London, 1952.
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« whether when we can patronise sound
philosophy and true history, we shall count-
enance at public expense medical doctrines
which would disgrace an English farrier, ast-
ronomy which would move laughter in girls
2t an English boarding school, history abound-
ing with kings thirty feet high and reigns
30,000 years long, and geography made up of

2

seas of treacle and seas of butter.”?

John Ruskin, in an inaugural lecture delivered at
the Kensington museum a hundred years ago
(1858), said that Indian Art, in spite of its delicacy
and refinement, never represented a natural fact,
but dealt in distorted and monstrous forms:

“ Tt will not draw a man but an eight-armed
monster ; it will not draw a flower, but only
a spiral or a Zig-7ag. °

Today the statements of Macaulay regarding
Indian Science and thought, and of Ruskin regard-
ing Indian Art, are statements which are recalled
merely to show the change which has occurred
among cultured persons in the West regarding
things Indian. There is no great need any more
even for the spirited and eloquent presentations
of the foundations of Indian culture which Sri
Aurobindo made in the twenties of this century.*
This change has been brought about oradually by
the persevering labour of Western Indologists
during the last hundred years and more, and by
the popularisers who have made use of their
research. Max Miller, Hermann Oldenberg,

e R =

"3 TROMSON EDWARD and GARRAT, G.T., Rise and
fulfilment of British Rule in India, Tondon, 1934.
8 The Two Paths.

s gri. AUROBINDO, Foundations of Indian Culture,
Pondicherry, 1959.

e e

(=4



INDIAN THOUGHT AND ROMAN STOICISM 3

W. E. Hopkins, Beriedale Keith, Julien Vinson,
Rhys Davids, Heinrich Zimmer, Louis de la
Vallée Poussin, Jean Filliozat, Pierre Meile, Louis
Renou, J. Gonda, Giuseppe Tucci, M. B. Emeneau,
Thomas Burrow, A. L. Basham, and Kamil Zve-
lebil are representative names of western scholars,
both dead and living, whose works continue to
present Indian culture and Indian thought in
reasonable perspective. Several other names too
could be mentioned; and yet Henry Maine and
his “nothing moves in the world which is not
Greek in origin”, still continues to be quoted ;
and Werner Jaeger in the last decade stated, in
spite of so much literature on India, that one
does wrong to ascribe the word “ culture ” to the
Egyptians, Babylonians, Indians and Chinese,
because while these do not have a single word for
real culture as an ideal to be striven after, it is
only the Hellenocentric world which possesses it.5

There is greater evidence available today to
illustrate that the development of cultures, howso-
ever ancient, was hardly achieved in isolation,
or by cultural mutation. The Greek genius did
not bloom suddenly in the Eastern Mediterranean
according to an Aristotelian concept of creation,
ex nthilo sut et subjecti. The Greek phenomenon
of the pre-Christian era is explained in part as
the Indo-—firyan phenomenon of the pre-Christian
era in the Indo-Gangetic plain is explained in
part, by anterior migrations, existing religious
cults and oral literatures, and by the influences
exerted on incoming groups by civilised peoples
already in possession of the land.

s JAEGER WERDE-ER, Paideia, Ideals .qf Greek Culture,
Translated from the Gertman, Vol. I. p. xvii, Oxford, 1946.
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SYNTHESIS IN EDUCATION

Because of new and expanding lines of com-
munication which have been opened, our mid-cen-
tury tends more towards synthesis than analysis
and modern educational objectives and methods
seem to promote the tendency to find interrela-
tionships and interdependence. The fragmentation
of History like the fragmentation of the other
Arts and Sciences, necessary, perhaps, because
of the time-space limitations of the human mind,
promotes an uneven emphasis and an imbalance
which only synoptic and synthesising surveys
may rectify. It was Alfred North Whitehead
who observed.

« 3 well-planned university course is a
study of the wide sweep of generality ",

a generality which draws principles and power
from a variety of concrete details.®

The thinkers, creative writers and poets of
this mid-century represent this synoptic and syn-
thesising trend, a trend already desired twenty-
four centuries ago by Alexander 'the Great in
founding Alexandria. In an historic address at
a banquet of reconciliation which took place at
Opis, after his Macedonian troops had mutinied
hecause of the favour he had shown his Persian
troops, Alexander called .for a union of hearts
(homonoia) and a joint commonwealth of peoples
of the world. Alexandria which he founded be-
came a commercial and intellectual centre of the
Hellenic world where the East and the West met.”

6 Aims of Education.

7 BARKER ERNEST, Art. “ Stoicism” in Ency. of Soial
Seiences. ¢
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Since then, the idea of a synthesis of world
thought came into prominence now and then : it
Wwas prominent especially in the writings of a
great educational thinker and pedagogue, John
Amos Komensky (Comenius) (1592—1671), who
outlined the plans for a University of the world
to be located in England, where instruction under-
taken in an artificially constructed international
language would include pan=sophia, pandogmatica,
and pan history. Pandogmatica was to contain
the “quintessence of authors ” from age to age
and from land to land.s

Today, it should be hardly considered scholar.
ship to compile the history of University educa-
tion and ignore Taksasila, Nalanda and Kancipu-
ram; to discuss the nature of epic poetry and
ignore the Mahabharata, the Ramayana, and the
Silappatikaram ; to write on the history of the
scientific study of politics beginning with Machia-
velli and yet not to mention the older Arthasastra,
to analyse mysticism and forget the Tamil bhakti
poets; to explain methods of Scholasticism and
fail to mention altogether Samkara and Raima-
nuja; to teach of architecture and by pass the
Moghuls; to teach the history of sculpture and
ignore the Nataraja bronze which in spite of its
four arms, pace Ruskin, or was it because of
them, Auguste Rodin and Ananda Coomaraswamy
were convinced, synthesised the highest achieve-
ment and total exploitation of sculptural possi-
bilities.?

® CURTIS, s.J. and BOULTWOOD., M.E.A., A4 Short
History of Educational Ideas. p. 186 ff. London, 1953.

? See ZIMMER HEINRICH Philosophies of India,
p. 28 ff. op. cit.
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STOICISM AND LATER TIMES

Stoicism in our times is a name given to an
attitude of mind as well as to a system of Philo-
sophy which originated in Greece and was later
expounded in Rome. As an attitude of mind
denoting patient endurance it may be met any-
where. As a system of philosophy, some of its
principal tenets seem <imilar to beliefs also obtai-
ning in antiquity both in China and India. These
similarities do not argue any identity of origin,
or even identical sources of influence, but only
demonstrate that the solutions to the problems
of the practical aspects of life are limited in
number and range, that philosophers are fairly
well distributed in the civilized world and that
similar social conditions in widely distant areas
may create similarity in ‘thought. Within India
itself, the isolated life of ascetics, the control
and extinction of desire, the indifference to pain
and pleasure, the search for mental calm or ata-
raxy, the theistic and monistic order and harmony
verified in the universe, and the human partici-
pation of divinity,

buddhir buddhimatam asmu

tejas tejasvinam aham

I am the intelligence of the intelligent,
T am splendour of the splendid, *°

are possible fields of comparison with Roman
Stoicism.

Roman or later Stoicism is claimed to be
the greatest system of organised thought which
the mind of man built up for itself in the Graeco-
Roman world. Because of its way of looking at

0 BG. VIL
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INDIAN THOUGHT AND ROMAN STOICISM 1

th-e world and at the problems of life it is still
sald to possess a permanent interest for the
h'uman race, and a permanent power of inspira-
tion. Stoicism influenced the evolution of Roman
jurisprudence, especially of the lex naturalis and
the lex gentium and contained in germ the origins
of international law. It furnished considerable
proof and expression to the growth of natural
theology and the thesis of the anima naturaliter
christiana. Stoic ideas influenced Grotius (1583—
1645) and Pufendorf (1632—1694) in the seven-
teenth century to formulate principles of inter-
national law, and it humanised the thinking of
Hrasmus and Montaigne as well as of the French
Enlightenment.?? In the Arab world thinkers
like Al Farabi (c. A.D. 870—950) and Ibn-Sina
(980—1037) profitted by concepts they found in
Stoic theology and ethics.?® Such Stoic ideas of
permanent interest need to be known wherever
they may exist, and therefore, I propose to dis-
cuss two or three elements which may be termed
“Stoic” as they are found in the Latin and
Greek literature of Rome, and in the classical
literature in Tamil, ascribed to the same first
two centuries of the Christian era. The comp-
arison between these two literatures is made
more resourceful and apperceptive because of
similar political and commercial factors which
contributed to the widening of horizons in the
two areas and because of the two-way trade

3 GILBER-;[‘ MURRAY, Stoic, Christian and Humanist,
p. 89 ff. 2nd ed. London; 1950.

12 SVARLIEN OSCAR, An Introduction to the Law of
Nations, Mcgraw-Hill, New York, 1955. .

13 See R. WALZER, sIslamic Philosophy in History of
Philosophy FEastern and Western, op. cit.

]
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then obtaining between the Tamil country and
the Roman empire.'*

TAMIL ROMAN TRADE

Of the countries and peoples mentioned in
the Tamil classics of this period as being enga-
ged in active commerce with the Tamil country,
there is mention either explicit or implied of
North Indian kingdoms, of Ceylon, of Burma,
and of Kedah in Malaya, but the Yavanar a gene-
ral term used for peoples from the Mediterranean
seaboard, occurs oftener than the names of other
non-Indian foreign peoples. The wealthy quarters
of the Yavanar to be found in Tamil harbour
cities are explicitly mentioned in the Tamil clas-
sics while other foreigners are classed together
as “multilingual groups.” Valiant and hardlook-
ing Yavanar clothed in leathern jackets are
found as bodyguards in palaces and war-camps of
Tamil kings; they also guard the city of Maturai
and are employed as engineers operating defence
machinery. Impressive Yavana ships, very large
ones even as the classical geographers observe,
and the “Greek ships from KEgypt” as the
Periplus, arrive churning the waters of the har-
bour of Musiri on the west coast, unload their
cargoes especially of gold and silver, and return
westwards with the pepper which brought exces-
sive profits to Roman traders. Bronze Roman
lamps bearing the figure of a swan or of a
woman burn in the palaces of royalty; and

14 Qo BE.H. WARMINGTON, The Commerce between the
Roman Empire and India, Cambridge, 1928.
WHEELER MORTIMER, R.E., Rome beyond the
Imperial frontiers, London, 1954.
FILLIOZAT JEAN, Les <Relations Exterieures de
I’Inde, Pondicherry, 1956.
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Yavana wine is drunk from Yavana goblets of
gold, refilled by bangled damsels. Yavana contin-
gents are stationed to protect Yavana trade.
One such contingent is located near a harbour
in which the Peutinger tables have marked a
temple dedicated to A ngustus-templum Augusti.rs

The number of ships sailing to Southern India
from Alexandria and the Red Sea ports increased
appreciably during this period.

Archaeology, the insignificant tiny areas
which have been dug, takes the evidence further
and confirms the literary evidence. Sherds of
wine amphorae made in Arezzo or in Puteoli
near Naples found among the basement ruins of
an ancient storehouse near Pondicherry, on chemi-
cal analysis were found to contain the residue
of a popular Grecian resin wine, the inferior
quality meant for export. The gold of Rome
mentioned in the Tamil poem has been found in
abundance in hordes and in single specimens in
the South of India and in coastal Ceylon and of
these impressive finds, all first-century coins
which are of Augustus (B.C. 63—A.D. 14) and
Trajan (A.D. 53—117) not associated with later
coinage, have been found only in the South.
Sufficient Roman coinage found in the Tamil
areas is preserved in museums, but an equal
amount or more of the finds has also gone into
the jewellery of women living near the ancient
harbours of the Southern coast. Fragments of
Roman lamps, a great attraction to the Tamil

5 THOMSON J. OLIVER, History of Ancient Geography
p. 298 ff. Cambridge, 1948. i
... MEILE PIERRE, [es Yavanas dans {"Inde Tamoule in
Journal Asiatique, 1940, pp. 85—123. , ;

Ty 2I=—2 -



10 TAMIL CULTURE

poets, have also been found along with Roman
and native pottery.'®

The literary evidence for this flourishing
trade from the Roman side is remarkably revea-
ling. The classical geographers have known the
harbours of these three kingdoms as their know-
ledge has been continually increasing since the
time of Megasthenes, (fl. 305 B.C.). The Natur-
alist, Pliny (A.D. 23—79), the Periplus Maris
Erythraer (1lst cent. A.D.) and Ptolemy (2nd c.
A.D.) mention at least forty harbours, towns,
rivers and emporia along this southern coast,
names most of which can be identified as those
mentioned also in contemporary Tamil literature.
Some of these prosperous towns and harbour
cities are compared in beauty and resource to
the heroines of love poetry.

“You are as rich and resourceful as Kuala
Lumpur and Penang’ might sound strange in
love poetry today, but that is how the Tamil
poet looked on his beloved drawing his compari-
sons from the pleasures and comforts that cities
like Musiris and Tyndis and Khaberis emporion
could provide.'”

The classical geographers know of the three
Tamil kingdoms (Pandyan, Ceran, Colan), their
capital cities, and the source of their wealth ;
they know other smaller dynasties and clans,
Aioi, Batoi, Kareoi, Toringoi ; they know of

16 FILLIOZAT JEAN, Les relations exterieures de 1'Inde
op. cif.
WHEELER MORTIMER, Rome beyond the Imperial
* frontiers, op. cit. :
1 THANI NAYAGAM, XAVIER. 8., Nature in Tamil
Poetry, Singapore, 1963.
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Ceylon and the sailings from Ceylon to the
South Indian coast, and mention in detail the
merchandise which the Romans sought from the
Tamil emporia such as fine textiles, pearls, beryls,
pepper, cinnamon and other spices and perfumes.!®

Tamil trade appears to have been even more
voluminous with the Orient, with the Gangetic
regions, the Malayan Archipelago and with China.
The Romans and Arabs headed directly to the
Tamil ports using the trade winds, and the South-
ern harbours were emporia from which Roman
goods were transhipped to further East, and South-
Eastern and Eastern goods, such as silk from
China and tortoise-shell from Malaya, transhipped
to the West. The Periplus is emphatic in as-
signing an important role to these emporia in
the trade with the Ganges region and the Golden
Chersonese or the Malay peninsula:

“There are imported into these places
everything made in Damirica ; what is brought
at any time from Egypt comes here, together
with most kinds of all the things that are
brought from Damirica and of those that are
carried through Paralia.”!®

18 A close analysis of the information available from
the classical geographers and writers shows that they knew
more of the Tamil country than has been conceded hitherto
by those who have interpreted them without examining the
evidence of the Tamil sources. See Mc. CRINDLE. J.W.
Ancient India as described by Ptolemy, London, 1885 and The
Commerce and Navigation of the Erythraean sea, Calcutta,
1879 ; VINCENT, W. The Commerce and Navigation of the
Ancients in the Indian Ocean, 2 vols., London, 1807; VIN-
CENT, W: The Voyage of Nearchus and the periplus of the
Erythracan Sea, Oxford, 1809 ; R. C. MAJUMDAR, The
Classical accounts of India, Calcutta, 1960. .

» W. H. SCHOFF, [The Periplus of the Erythraean Sea
p. 46, New York, 1912, gee PAUL WHEATLEY, The Golden
Chersonese, University of Malaya Press, Kuala Lumpur, 1961.

-
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Later sources, Chinese, Arabic and HEuropean,
point to the continuity of this centralised trade
which developed because of a favourable geogra-
phical position, and the availability of merchandise
coveted in East and West.

The trade in spices left certain Tamil names
in Greek and Latin such as zingibert, zinpiberi
for ginger from inciver, and piper for pepper
from pippali. Another Tamil word for pepper
used at this period, kari, once the chief ingre-
dient of Tamil culinary art, is left with us in
curry and rice said to be according to one school
of modern philosophers India’s greatest contri-
bution to world civilization. Huge barns along the
Tiber erected in A.D. 92 stored this pepper, and
the problem of exchange and the drain of Roman
gold and silver into India worried Pliny who with
Stoic austerity wishes to know who was the
first to introduce this pungent spice to augment
an already existing appetite, obtaining an un-
savoury condiment all the way from India. The
derivation of the Latin word for pearl (margarites)
is not certain but the pearls of the Gulf of
Mannar and of Korkai (Kolkhoi) were put to
most extraordinary uses around the Mediter-
ranean. You will remember the pearl which
Cleopatra dissolved in vinegar in order to drink,
as well as the dinner of a certain Clodius who
gave each guest a pearl to swallow, and Nero
throwing precious stones and pearls to the people
and hanging his first beard adorned with pearls
for veneration at the Capitol. Lollia- Paulina,
wife of the BEmperor Gaius had 30 million of

1925 RENOU, L. La Geographic de Ptolomee, I'Inde; Paris,
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sesterces worth of pearl ornaments ; and Roman
ladies had pearls on their fingers, toes, ears,
sandals and shoes so that the rattliing of pearls
could be heard as they walked.2?

The Tamil kingdoms provided the bulk of
luxury articles the use of which the Roman
Stoics-and the early Christian writers deprecate
with vigour. In examining Roman relations with
India one is surprised at the association famous
Roman Stoics have with the Greek and Latin
evidence concerning India. Seneca (4 B.C.—A.D.
60), the best representative of Roman Stoicism
of the first century, whose furniture included five
hundred tripod tables embellished with legs of
ivory imported most probably from India, wrote
a book on India which has not reached us: and
Flavius Arrianus (cire. 90—175) the most eminent
Stoic of the first half of the second century,
who has preserved the discourses of Epictetus,
is also the one who wrote the./ndika, and preser-
ved the fragments of Megasthenes, Eratosthenes
and Nearchus. Eratosthenes, the librarian in
Alexandria from about 234 to 196 B.C. who pre-
ferred to divide men rather into good and bad
than into Greeks and barbarians, is the earliest
of the classical geographers of India. Posidonius
(about 135—51 B.C.) who instructed Cicero and
the Roman circles in a modified Stoicism who
was a geographer as well, suggested, anticipating
Columbus by sixteen centuries, that sailing from
Spain one might strike India.*? '

 WARMINGTON, E.H. The Commerce between the Ro-
man Empire and India, op. cit. 167 ff.

A THOMSON, OLIVER, J; History of Ancient Geography
op. cit. See also TARN, W.W. The Greeks in Bactria and
India, 2nd ed. Cambridge, 1951. : qe :
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" The outline of mutual trade given above is
a useful background to understand the sense of
universality which is a dominant and characteris-
tic element in Roman Qtoicism and the Tamil
thought. of this era. It is of interest to note
that while Grecian contacts with India occur
through the overland route and are confined most
to Northern India, the Roman contacts occur
mainly by the sea route and during these first
two centuries of the Christian era are predomin-
antly with Southern India.

COSMOPOLITANISM

One of the contributions made by the Stoics
to Western thought, significant for our century,
is the inclusion of all men within an ethic of
uhiversal brotherhood, and within the bonds of a
direct altruistic relationship of man to man. In
Plato’s ideal and actual states, and Aristotle’s
reports of Hellenic attitudes, the idea of a city-
republic (the polis), isolated in its setting, rigorous
in its maintenance of a ruling class, exclusive
and selective in its citizenship and expressive of
Hellenic or Athenian superiority in respect of
the barbaroi, governed political thought and
government. The ideal city of Plato was to be
l_ocated about ten miles from the sea and away
from the highroads so that its citizens might not
suffer ideologically by contact with foreigners,
and the government of the city might not be-
come corrupt by the preference of foreign settlers
for their own laws.?? The inferior classes sef

S

8 PLATO, The Laws, 704—707, ARISTOTLE, Politics,
VII, 4—=6. On Stoic reactions,see BARKER EARNEST,
.Greek Political Theory, 4th ed. TLondon, 1960 ; SINCLAIR,
T. A. A History of Greek Political Thought, Liondon, 1959.
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permanently apart for crafts and agriculture
were denied the rights of full citizenship and of
education; there were those born to rule and
others born to obey ; slaves were denied the capa-
city for virtue, and women were denied even
academic equality with men: ‘and the foreigner
was generally looked upon as unequal in culture
and refinement compared with the Greek. Aris-
totle whose views of the barbaroi are only in
partial agreement with Plato’s, says:

* The Hellenes regard themselves as noble
everywhere, and not only in their own coun-
try; but they deem the barbarians noble
only when at home, thereby, implying that
there are two sorts of nobility and of free-
dom, the one absolute, the other relative”

(Politics, 1, 6).

~In the Greek world there was-another trend
less exclusivistic, and that was traced to the
Sophists, but assumed a supreme importance with
the decline of the city state, and as Alexander’s
concepts of empire gained adherents. As early
as the fifth century B.C. Antiphon, the sophist,
repudiated the distinction between nobleman and
slave and between Greek and barbarian as unna-
tural. This was the attitude of the Cynics as
well, but the philosophers of the Porch, whose
most important exponents were not Athenians
and who had no loyalty to Attica, made it a
fundamental principle of their system. Zeno had
the same attitude as the Cynics, and said: “why
should I be proud of Attica with its worms and
its slugs?” In his Ideal State, a book lost to
us, Zeno is said to have visualised the world as

TARN, WILLIAM %nd GRIFFITH, G.T. Hellenistic
Civilization, London, 1959.

-
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one great city where all were citizens bound to-
gether by a law of love. This concept of the
cosmopolis has received more tributes than any
other Hellenistic concept, and has formed the
foundation of the Stoic sense of universality.
The temper of these foreign Stoic teachers who
came from the periphery of the Hellenistic world,
was the same as that of Meleager, the father of
the Greek anthology. a Syrian from Gadara
educated in Tyre:

- “What is the wonder if | am a Syrian?
There is one motherland, stranger, in which we
all dwell, and that is the Cosmos: there is one
Father of whom we are all begotten, and He is
the void.”

- The Stoics were prepared to overlook differen-
ces of race, of colour and of class in one great
cosmic unity, and these equalising principles ac-
quired great practical import within the Roman
Empu‘e, comprising as it did a wide range of
ethnic and culture groups over a distended geog-
raphical area, and a wider world made familiar
to it through commerce. The Latin poets of the
Empire at the same time that they are patriotic
and crown Rome with their tributes and laurels as
the goddess of the earth, are yet sensitive to
this new universal’ outlook and introduce new
- sentiments of solidarity and unity in mankind
and in the cosmos. Slavery becomes so mitigated
that manumission and self-purchase creates a
new wealthy class of those who had once been
slaves.?? The statesmen-philosophers like Seneca

2 Very few books were available in Malaya on the
Romans, their culture and ¢1v1hqatmn at the time of the
composition of this lecture.
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and' Marcus Aurelius are very explicit ‘on the
dual citizenship which they professed, one of
Rome and the Roman Empire, and the other of
bhe world at large. Seneca (4 BC—AD. 69) says
in words which seem deliberately chosen to cont-
radict the earlier views of Plato and Aristotle :

“no man is nobler than his fellow, even
if it happen that his spiritual nature is bet-
ter constituted and he is more capable of
higher learning. The world is the mother of
us, all, and the ultimate origin of each one
of us can be traced back to her, whether the
steps in the ladder of descent be noble or

- humble. To no one is virtue forbidden ; she
i1s accessible to all ; she admits everyone, she
~invites everyone in; free men and freedmen,
- slaves, kings and exiles. She regards neither
birth nor fortune ; the man alone is, all she

- wants.”

Epictetus, (c. 90) the lame slave and philosophgf
says:

“ Nature is wonderful and full of love

'_I_'flqr_'__.a,].l creatures.” AT s
And Marcus Aurelius (A.D. 121—180):

-~ “My nature is rational and social, and my
city and my country, so far as I am Antonious

is Rome, but so far as T am a man, is the
world.”24

;I‘hese Stoic teachings caused the r—ecognition_
of the equality of all men, gave equal legal
status to men and women, conferred hu_man_

' These and similar texts may be found in SCHWEIT-

ZER ALBERT, E'thics and Civilization. See ARNOLD VER-

NON, Roman Stoicism, London, 1911; BEVAS EDWYN,
Stoics and Sceptics, ZELLER D., The Stoics, Epicureans und-
Sceptics, Oxford, 1892; BARROW, R.H. The Romans, (Pen-
guin). b :

T. 21=3 %
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rights on the slave and humanised the institution
of slavery though not abolishing it. The Christian
writer, Lactantius, finds it worth stating that the
Stoics mode if possible for ** women and slaves
to become philosophers.”

During the comparable period, there were
different systems of thought within India pro-
viding their own answers to the problems con-
cerning which the Stoics speculated or provided
practical answers. Of these systems, the best
known is the stream of Brahminic thought, the
recorded literature of which is the earliest which
India has to offer. By this time, Brahminism
had developed a literature which was very
exclusivistic in its concept of group life. Though
Vedic and post-Vedic Monism should have deve-
loped into an all-embracing ethic of love, the
Arthasastras and Dharmasastras basing their
stratification of society on colour and caste
imposed limits on the education of the masses,
denied Vedic learning to the §udras, and were
in theory less flexible in their laws than the
ideal and actual states contemplated by Plato
and Aristotle. Brahminic law literature also
defined the area between the Himalayas and the
Vindhyas, “where the black antelope roams’ as
the sacred land of the Aryas, the karmabhumi,
within which one would have to be born or
reborn to be saved. ?®

% Qee MANU, 156. MANU, X, 102, 103; APASTAMBA,

1, 2, 7, 20, 2L; MANT, II, 22. Vasisthadharma, I, 12—13.
“Some (declare the country of the Aryas to be situ-
ated) between the rivers Ganga and Yamuna. Others (state
as) an alternative that spiritual pre-eminence (is found) as
far as the black antelope grazes.” See HOPKINS E. W.,
Ethies of India, p. 52 ff., Yale University Press, New Haven,
1924, R.C. MAJUMDAR, Hinduism, a retrospect and a re
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While Brahminic social thought bears some
resemblance to the excluvism of the city republics
of Greece, the social thought of the ascetic
schools bears resemblance to the cosmopolitanism
of the Stoics. Jainism, Buddhism and Ajivikism
seem to be older in their traditions than the
age of their known founders, and point to the
existence of non-Vedic systems and ascetic
schools which developed contemporaneously with
Brahminic thought. The ascetic relicions were
missionary religions, especially Buddhism, which
embarked on a missionary programme, one of

the most thorough and intelligent in the history
of religions in Asia.

Brahminic and Buddhist social thought is
contained in priestly or monastic religious litera-
tures. But the earliest Tamil literature is a

secular literature, and Tamil society is one in -

which the poets and thinkers have the prestige
which the Brahmins have in Aryanised society
and  the monks have in states which foster
Jainism and Buddhism. 2® There is no monism
or mysticism of identity with the Primal origin
of Being or ethical pluralism evident in this
literature; the reasons for universal brotherhood
are drawn merely from the nature of man (the
phusis and natura of the Stoics), and from a
rationalistic and humanistic unity to be found
in Nature and the Cosmos. For a Tamil poet
in the first or second century A.D. to have said
almost like Seneca or Marcus Aurelius:

view, in Group prejudices in India, a sy‘n.'posz'u,m, Vora and
Company, Bombay, 1951, p. 72. KANE P. V., History of
Dharmasastra, Vol. LI, Part II, p. 110 ff. Poona, 1946.

% See MEILLE PIERRE, Littérature Tumoule in Hist,
des littératures 1, Ency. de la Pléiade.
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“ Every country is my country and every

man'is my kinsman,”
seems remarkable indeed. 2?7 The motive to
embark on a life-long education of the self, a
process so clearly outlined in Confucius and in
Plato and revived in our times under the total
concept of Adult Education is stated in this
literature to be man’s citizenship of the world.
Since every country and every city is his own,
he ought therefore to continue to learn about
them all his life. A more suitable motto for
education for membership in the world com-
‘munity would be hard to find in antiquity than
the verse: :

“Yatanum nadamal uramal en 01uvan
~ santunayum kallatavaru.” 28

- The broder solidarity in cosmopolitanism is

" ‘generally strengthened by the loyalty to a parti-

‘cularistic national society, and in Tamil thought

‘a triple loyalty is implied, one to a particular

Tamil kingdom, the second to a citizenship in

the pan-Tamilism of three kingdoms; and a
‘third, the citizenship of the word.

There is no slighting of the foreigner ; foreign
‘countries are merely those where the language
'differs, and the multilingual foreign groups of
. the harbour cities are mentioned with deference.
The references to the few and small vedic
.communities in different parts of the country are
always courteous even when their peculiarities

are mentioned. One cannot help concluding that
f

. 1, 7 THANI NAYAGAM. XAVIER S. Ideal of the E"r
. panding self in Annals of Oriental Research of the Iﬁ:wersztu
of Madras, Vol. XVII (1960—-61) ;

% Tirukkural, 397.
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the politial and commercial importance of the
Tamil states and their harbour cities and capitals
during the first two ‘centuries of the Christian
era, and ‘urbanisation and frequent travel have
developed this sense of universality.

HuMAN BROTHERHOOD :

- Human Brotherhood is a concomitant concept
of universality, either as its cause or as its
result. The stratification of society, the insti-
tution of slavery and the total dedication to the
city-state, were the main obstacles to the notion
of human brotherhood in Greece in the same
manner that particularistic racial and religious
sentiments and laws governing $udras and for-
-eigners were the main obstacles to the develop-
'ment of human brotherhood in the society where
Aryan law was paramount. Tt has been the
tendency among some scholars to rationalise the
caste system of India and justify it by a great
‘number of arguments and after-thoughts which
‘do not bear scrutiny, as it has been the fashion
for certain classical scholars to mitigate the
‘nature of slavery in Greece. Those of us who
are unable to be so romantically inclined towards
these institutions, accept slavery in Greece as
‘slavery and caste in India as caste, 2°

There was always in India a current of
opinion which was hostile to caste restrictions.
Of this antagonism we have adequate evidence
in the Buddhist books as well as in Vaisnava
and Saiva literature. The Buddhist books, how-
'_ 'ever', are those most eloquent Iin repudi?,ting

: * See SHARMA, RAM SHARAN, Sudras tn Ancient
" India, Delhi, 1958. - .

-
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colour and caste prejudices, and these prejudices
must have been insupportable to those discri-
minated against judging from the trend of the
argument in the Nikayas. The Buddhist books
consider caste prerogative based on birth and
colour as the greatest social evil with which
they have to contend, and open the doors of
asceticism to men and women and lay following
to all groups without distinction.

Rhys Davids has considerable evidence to
support him when in one of his erudite and
searching introductions to the Suttas, he says,

« Had the Buddha's views on the whole
question won the day and widely shared as
they were by others, they very nearly pre-
vailed—the evolution of social grades and
distinctions would have gone on in India on
lines similar to those it followed in the West,
and the caste-system of India would never
have been built up.” 3¢

Some of the arguments used in the Nikayas
against caste prerogatives are most amusing as
when it is said oxen are not classified by their
colour but by their strength and activity, and
so, too should honours be conferred on men
according to ability, and if a sudra were wealthy,
the brahmins would be there to serve him.?* Lt
all sounds so much like the arguments used in
this twentieth century by platform orators in
India in the reform and self-respect movements.

The concept of human brotherhood gained
adherence in India not so much on account of

0 RHYS-DAVIDS, Dialogues of the Buddha, Vol. L, p. 141.

8 Apguttara, I, 162. See MALALASEKARA GP. and
K.N. JAYATILLEKE, Buddhism and the Race Question,
Unesco, 1958,
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the universalistic implications of metaphysical
postulates, but because faced with the doctrine
of varna both those who sufféred its disabilities
as well as those who rebelled at its deficiencies
as a social doctrine were compelled to define
human rights and human equality. This situation
seems to have arisen in Tamil society for its
thinkers to reiterate human equality and state
t}.lat birth equalises ‘all men and that social
differences are due to occupations. Jainism and
Buddhism which were gaining adherents and the
inter-religious tolerance of a Hyde-Park corner
kind then obtaining in the Tamil country, were
additional factors in the increase of the sense of
cosmopolitanism. -

The structure of Tamil society was very
different from what the brahminic books on
politics and ethics were advocating in other
territories. There were no distinctions and
disabilities arising from caste divisions, and
education and perfectibility were open to all
groups. No one was considered a *“ moving burial
ground ”, and no occupation was considered too
low or too manual as to deny to those engaged
in it the possibility of advancement in virtue.
The poets and poetesses and bards of both sexes
who move with kings without losing the common
touch, as moralists, counsellors, royal messen-
gers and teachers, come from a great many
occupational groups; kings, queens, ministers,
landlords, chieftains, astronomers, teachers,
arithmeticians, merchants, and actors and black-
smiths. And their literature is a literature of
the people, not of an aristocracy or of an élite. *
There is a unity seet in the cosmos of sentient

L]



24 ' 'TAMIL CULTURE

and non-sentient being, but that unity is of-a-
naturalistic kind and not the theistic or panth-
eistic unity of Stoicism. :

THE WISE MAN

‘Stoicism is again noted for hypostatising its
ideals of life in the ideal of a Wise Man-—the
sapiens. - Various moral and political philoso--
phers, have portrayed the ideal who embodies
in himself the spirit and the qualities which
they hold desirable for their particular society
and age. Thus Plato draws the picture of the
philosopher—statesmen in his various dialogues,
Aristotle, the picture of the ideal ruler and the
= ideal citizen, and Confucius the qualities of the
chiin-tzu. 22 The Stoics -more than any other
school of western ethics pointed to their ideal,
the Wise Man, an ideal, which precisely because
it was ideal, embodied a great many virtues,
attitudes and dispositions hardly ever to be
realised 'i_n the one ‘and the ‘same person, an

2 WALEY ARTHUR Tbe Ana[ycts of C'onfucwe p. 34 ff.
London, 1956. . -

. The Wise Man from Indm in rhe person -of the yogl
has been an attraction in the West ever since the days of
Alexander -and the ten Yogis whom he interviewed because
they had incited a rebellion against him. Plutarch recounts
how ten of these gymmnosophists gave their characteristic
short and pithy answers. The first was asked whether he
thought the living or the dead to be the more numerous.
He answered * The living for the dead are not.” The second
was asked ‘' which breeds the largest animals, the sea or
the land?"”. He answered ‘‘the land for the sea is only a
part of it.” The following eight too gave similar answers,
and Alexander sent them away with gifts instead of putting
them to death. Gymnosophists seem to have been included
in the embassies sent to Rome, and the Christian - writers
“like * Tertullian and- Clement of Alexandria know a little:
about Brahmins and Gyymnosophists and their doctrines and .
mode of life. ;
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anm.nz}ly of which their critics did not hesitate
to ridicule them. Though it was held by them
that .the Wise Man was rare, and Seneca even
describes him as rare as the phoenix and

hones'tly disg]aims any corresponding character
as being verified in his own self, the Stoics of

thfe Roman principate generally affirm the
existence of many Wise Men.

The Stoic sapiens was to foster a mental
calm even in the face of trouble and disaster
and crush desires; was generally supposed to be
aloof and remote so as not to become immersed
in public affairs or civie strife, and instead
devote his time to the cultivation of his MiNd e
and his virtues. Cicero who is far more precise
concerning public and private duties, belongs to
an earlier age, and though influenced by Stoicism
and had Stoic teachers, does not identify himself
as a Stoic.

To Tamil thought more than to any other
section of contemporary Indian thought, the
ideal of a Wise Man of human proportions with
human qualities was fundamental. He may not
have any of the thirty-two great marks, or the
numerous smaller marks which designate the
superman or Mahapurusa of other traditions.
He may not be endowed with the physical
qualities of the magnanious man of Aristotle.
In fact, there is an explicit warning not to
confound physical appearance with personality
or wisdom though pleasant looks and family
upbringing are useful. He was the sanron, a word
derived from a root signifying fullness and.,
completeness, 8o that he was not merely the
Wise Man or desirable man as implied in the

-

T. 21—4
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etymon of sapiens, but the Complete or Perfect
man, well made and full of those qualities,
intellectual, moral, emotional and aesthetic which
signify all-round robust goodness. It is because
these complete men exist that the world becomes
a livable place; if their greatness were to
diminish, the world would cease to exist. One
does not acquire grey hairs in a hurry when
several such wise men live in one’s vicinity.

The Tamil Wise Man is not to be an
anchorite or a recluse or a muni like the ideal
of the ascetic schools, or live in the world in
splendid isolation or in magnificent detachment.
-~ He is to live fully his days of courtship and of
married ‘life rejoicing in the laughter and the
love of his children and of friends. His ailm
should be the development of individual excellence
by a complete dedication to his social and civic
duties. In no section of Indian thought does life
with a social reference obtain such measured
consideration.

Any attempt to describe in brief a persona-
lity profile of the Wise or Complete Man of the
Tamil books must seem as despairing as sum-
marising the features of the Wise Man of the
Stoics, because of the numerous virtues which
the Tamil is called upon to exercise in the
complex situations of his daily life as a lover, a
husband, a parent, a citizen and a friend. The
almost unattainable character of the Wise Man
could make the Stoics as well as the Tamil
philosophers persistent in refusing to accept in
. concrete anything short of the ldeal in every
character placed before them: * No, not that,
not that; the one we have dreamed of is fairer
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far than that, more magnificent and wonderful.
Earth has never seen him, or at best it saw him
but for a moment, and he was gone.”s3

ALTRUISM AND CULTURE

Certain individuating characteristics of the
Te!Lmil Wise Man refute the pessimism, nega-
tivism, and fatalism sometimes attributed to
Indian thought in general. The basis of his life
should be altrunism, that is, informed by the ideal
to e not for self but for others. He is one
who would not consume selfishly and alone even
the nectar of immortality. His acquisition of
wealth is merely to serve as a means to provide
for social and educational opportunities for thee
less fortunate, to be philanthropic and to acquire
the pleasure which comes from hospitality. Even
marriage is conceived primarily as a joint partner-
ship which facilitates the joint provision of
entertaining friends and strangers and offering
a limitless hospitality. His altruistic life is not
motivated by ‘ mercenary motives” of rewards
possible in another life; even if there were no
other life he would have to be benevolent, for it
i1s the right life and the humanism proper to a
Wise Man. He must find his “good” and the
right in the performance of his duty, and in the
concept of justice. Humanism and optimism are
two of his important characteristics.

The Stoic and the Tamil agree that in the
service of his fellow men they must be prepared
to sacrifice their health, their possessions, their
lives ; to be forgiving to enemies. But there is
one thing that the Stoic should never sacrifice,

33 BEVAN EDWYN, “Stoics and Sceptics, op. cit, p. 57 ff.
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his own eternal calm. Therefore, pity to the
Stoic in the sense of a painful emotion caused
by the sight of others suffering is actually a
vice. The most a Stoic may do is t0 feign sym-
pathy, but he must take care not feel it. He
may sigh, says Epictetus, provided the sigh does
not come from his heart. The Tamil Wise Man’s
philosophy of indifference to pain and pleasure
and the cultivation of tranquillity in the face of
disaster is for personal discipline, but his equani-
mity is reconciled with sympathy for the sufferer
in the Greek and derivative sense. Pity is not
only encouraged, but positive and expansive love
and benevolence as the fountain of all service is
= prescribed, and a sincere moistening of the eyes
is explained as the indication of true and over-
whelming sympathy within. Thereis a difference
between Epictetus and Tiruvalluvar in their
ideals of the Ideal Man.

Albert Schweitzer in surveying the world’s
ancient literatures for ethical values, was quick
to perceive the contribution which Tamil thought
had to make by emphasising this ethic of love.
Of the Tirukkural, a codex of gnomic verse which
epitomises the ethical Tamil thought of this
period, he says that its ethics is more advanced
than that of Brahminism, Buddhism, and Bhagvad-
o1ta Hinduism.

“TLike the Buddha and the Bhagavad-
(31ta, the Kural desires inner freedom from
the world and a mind free from hatred.
Like them it stands for the commandment
not to kill and not to damage. It has ap-
propriated all the valuable ethical results of
the thought of world and life negation. But
in addition to this ethic®of inwardness there
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appears in the Kural the living ethic of
love &

-----------

' “ With sure strokes the Kural draws the
ideal of simple ethical humanity. On the
most varied questions concerning the conduct
of man to himself and to the world its utter-
ances are characterised by nobility and
sense. There hardly exists in the literature
of the world a collection of maxims in which
we find so much lofty wisdom.”3+4

3 Indian thought and its Development p. 203, London 1951.

The following are some of the books which will be
found helpful in studying the Indian religions and ethics of
the period and in the interpretation of the pertinent texts.

ADIKARAM, EW. Early history of Buddhism in
Ceylon, Ceylon, 1946 APTE, V.M. Social and religious life
in the Grhyasutras, Bombay, 1954. BASHAM. A.L. The
Wo_nder that was India, London, 1961. ; BHANDARKAR, R.C.
Vaishnavism, Saivism and other minor religious systems, Stras-
sburg, 1913, Poona 1928; DUTT, N.K. Origin and growth
of caste in India, Vol. T (C. B.C. 2000—300) London, 1931 ;
DUTT, Sukumar, Farly Buddhist monachism, 600 B.C.—100
B.C. London, 1924; ELIOT, C. Hinduism and Buddhism,
re-issue 3 vols. London, 1957, (first published 1921); FICK,
Die sociale Gliederung im Nordostlichen Indien zu Buddhas
zeit, Kiel, 1897 (English translation by S. MAITRA, The
Social organisation in North-FEast India in Buddha's time,
University of Calcutta, 1920); FORMICHI, C. Il pensiero
religioso nell’ India prima del Buddha, Bologna, 1925 (French
translation by F. HAYWARD revised by author, Paris,
1930); GHURYE, G.S. Caste and class in India, Popular
Book Depot, Bombay, 1950; GUERINOT, A. La religion
Djaina, histoire, culte, coutumes, institutions, Paris, 1926 ;
HOPKINS, Washburn E. The religions of India, Yale, 1895 ;
JOLLY, J. Hindu law and custom. Translated by S.K. Das
from the German edition of 1896, Calcutta, 1928 ; OLDEN-
BERG, H. Ancient India, Second ed. Chicago, 1898 ; OLDEN-
BERG, H. Buddha : Seine Leben, Seine Lehre, Seine Gemeinde
Berlin, 1890. English translation Buddha: his life, his doc-
trine His order., London, 1892; RENOU, Louis, Religions of
Ancient India, TUniversity of London, 1953; RHYS
DAVIDS, T.W . Buddhism, London, 1917 ; RHYS DAVIDS,
T.W. Buddhist India. London, 1903 (reprint) Bombay, 1955;
RHYS DAVIDS, T.W. Farly Buddhism, London, 1908 ;
SCHUBRING, W. Die lelye der Jainas, Leipzig, 1935;
trans. The doctrine of the Jainas, Banaras, 1962 ; TUCCI, G.
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What the Tirukkural embodies is the rationalisa-
tion and synthesis of the wisdom and ideals of the
earlier Tamil literature which is contemporary with
the writings of Seneca, of Epictetus, of Pliny, of
Arrian and of Marcus Aurelius. The Stoics agree
far more with the Buddhist ideal of ataraxy than
with that of the Tamil. The former two tend to
o detached intellectualism at the expense of the
emotional and the aesthetic life, but in the third,
the emotional and aesthetic aspects of personality
are important means of self-realisation.

Though altruism is his great ethical charac-
teristic, it is his culture which enables the Tamil
Wise Man to develop the marks of gracious
living and the sentiments and attitudes which
make him a pleasant member of society. While
the word sanron denotes completeness, the world
for culture (panpu) denotes quality or the effort
to obtain quality by constant striving and ferti-
lising, and has the same sense as when Cicero
derives culture from agriculture, the cultores agri.
Culture in Tamil thought is a quality which
should be found in the sovereign, in the lover,
in the parent and in the child. It includes in
its code a humaneness towards all human beings
and towards all life, including animals and even
plants. Persons endowed even with the sharpest
intellects are not cultured but just timber if they

Il Buddhismo, Foligno, 1926. VALLEE POUSSIN Lous
de la, Le dogme et la philosophie du Buddhisme.' Paris, 1930
(with bibliography); VALLEE POUSSIN Louis de la, La
morale Bouddhique, Paris, 1927; WILLIAMS, W. Monier,
Buddhism and its connection with Brahminism and Hinduism
and its contrast with Christianity, John Murray, London, 1890 ;
WILLIAMS, W. Monier. Religious thought and life in India,
John Murray, London, 1883; ZAEHNER, R.C. Hindu and
Muslim Mysticism, London, 1960.
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possess not the humane feelings common to com-
mon humanity. Familiarity with persons of
cult.u're produces increasing joy like that which
fannharity with the classics engenders. Culture
includes the humanism of interest in man: it
inch;.ldes the tolerance and forbearance of éis—
sentient views with the patience of Mother Earth
who sustains and supports, and harms not those
who dig, and scope and tunnel her.

To forgive enemies is culture, but to forgive
friends is a higher culture. To return good to
those who have been bad to you is culture. To
be accessible and friendly with the lowly is
culture. Culture includes the learning which
considers itself inadequate, the service which
expects no reward, the greatness which ever is
humble, the largeness which forgives, the gentle-
manliness which never inflicts pain, the purity
of intention and the spotlessness of mind which
are born of truth and justice, and the expansive-
ness which comes of not harbouring petty
thoughts resulting in the shrivelling of personality.
Culture is fostered by learning, by the critical
search for knowledge in books, by association
with the learned, by the art of conversation
which includes as well the art of listening, by
the eloquence which should be able to express
lucidly one’s subtlest thoughts, and by friend-
ships which provide the opportunity to give and
to receive. Culture includes the humanism which
enjoys humour and laughter. “To those who
are unable to laugh it is pitch dark even amidst
the blaze of noon.”’?% Culture is fed on ideals—

&b Tiru-/ck;rc; 999. The fpllowing books give accounts of
Tamil Literature and its characteristics :
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the man without ideals is a corpse. Culture,
cannot be an ideal which * only a Hellenocentric

world possesses.”

In this comparable period, there is a literature
in Tamil on friendship which bears comparison
with Cicero, on eloquence with Cicero and Quin-
tilian, on morality with the writings of Seneca,
and a love poetry not less interesting than
Catullus but much more impersonal and universal
in its appeal.

CONCLUSION

These comparisons of Indian thought with
Roman Stoicism may be made not only in the
domain of ethics but also in several other fields.
Three great books of Indian ethical thought
lustrate three great traditions, and point to a
certain unity as well as diversity within the
complex systems which come under Indian
thought. They are the Bhagavad Gita, the
Dhammapada, and the Tirukkural ; the first
theistic and incorporating several traditions, the
~ second representing the * sramanic” tradition of
asceticism and Buddhist in inspiration, and the
third humanistic, representative of a poetic tradi-
tion, and of a society in which priests and monks
have as yet no traditional social functions.
These three books are in three different languages,

CASIE-CHITTY, SIMON, Tamil Plutarch, Colombo,
1946; JESUDASON, C. & H., History of Tamil Literature,
Calcutta, 1961 ; KANAGASABAI PILLAIL V. The Tamils
Highteen hundred years ago, Madras, 1904 (reprinted Madras,
1959); SESHA IYENGAR, T.R. Dravidian India, Madras,
1925; SIVARAJA PILLAI, K.N. Chronology of the early
Tamils, Madras, 1932 ; SRINIVASA IYENGAR, P.T., His-
tory of the Tamils from the earliest times to 600 A.D., Madras,
1929 ;. TAMBYAH ISAAC, T.. Psalms of a Sawa Saint,
Luzac, London, 1926.



INDIAN THOUGHT AND ROMAN STOICISM 33

Sanskrit and Pali and Tamil, and while the two
are representative of the Northern traditions in

religion and ethics, the third is representative
of the Southern tradition.3¢

I believe that what I have said will also
indicate that it would be hardly valid to gene-
ralize on Indian thought on the basis of any
single Indian literature, classical or modern, or
on the basis of one single tradition, or region or
religion. Literary evidence, both classical and
modern, elements Dravidian and Aryan, philoso-
phies of the North and of the South, and the
beliefs and values of the masses preserved in
popular cults and folk literature, all contribute
to our study of Indian thought. This lecture has
been mainly concerned with one tradition, and
that tradition links up the past and the present
through a living language and literature which
have maintained an unbroken recorded continuity
at least for the last twenty-three centuries, a
continuity not verified in the fortunes of many of
Tamil’s ancient contemporaries. That recorded
tradition opens up new perspectives of relevance
when connected, as it seems most reasonable to do,
with earlier oral traditions and with the Indus
Valley Culture and its monuments of the second
and third millenia before the Christian era.

38 The attempt to trace all Indian thought to Sanskritic
sources still persists even among a section of scholars whose
knowledge of the Tamil language might suggest a more ac-
curate interpretation. What grounds might Prof. K. A. Nila-
kanta Sastri have for the following statement made in his
mature years: ‘“ All these literatures owed a great deal to
Sanskrit, the magic wand whose touch alone raised each of A
the Dravidian languages from the level of a patois to that
of a literary idiom "~ (4 History of South India, 2nd ed.
p. 330).

T. 2I="5 %
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During its long history, the Tamil tradition
has come to include the main currents of Indian
religious and philosophical thought, while pre-
serving its identity unchanged by the political
upheavals which ocecurred in the territory north
of the Tamil borders. Saivaism, Vaisnavism,
Buddhism, Jainism, Islam, Christianity and Roman
Oatholicism have all of them great literary works
in Tamil. Throughout the larger portion of its
history, it has had the advantage of contact
with a great classical dead language and a great
classical literature in Sanskrit, as Latin had in
Greek. Unless the evidence of the Indus Valley,
_ of the Zolkappwyam, of the love and bhakti
" poetry in Tamil, of the siddhanta philosophy, of
the ethical verse, of the epic poetry and of the
fine arts and crafts of the South, enter into the
syllabuses and studies of Indological research, a
more accurate and balanced presentation of Indi-
an thought than that which obtains now will not
be possible. It would be true to say, that since
the last war, there is a marked decrease in the
tendency to build Indological interests on Indo-
European language and racial affinities as the
sole or main determinants or as inspirational
motives. Nor is an indefinable attitude of self-
efficiency or an esoteric Boston Brahminhood
now assumed by those who study the Vedas and
the Upanisads. But *the too exclusive exami-
nation of India from the Indo-European stand-
point ” still continues.

The term “Indian Studies” 1is itself so
comprehensive that hardly any University would
be able in its teaching and research to cover
every field of study which may be included in

it
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the terr_n. Consequently certain fields have
nec.essarlly to be selected for special study
taking into consideration such facts as the needs
of the country and of society, the availability of
funds, the demand for such studies, and the
contribution that has to be made along with
other departments to the implementation of the
declared policy of sustaining and fostering the
cultures and languages of the component groups
of th(.a nation. To scatter energies over a wide
field is no help in the slow building up of ordered
knowledge, and in the establishing of our own
traditions which should supplement and dovetail
the work of similar departments in South East
Asia and in the world. I

In Departments of studies of this kind,
there is a tendency to a static antiquarianism
and to a comnservatism which have to be counter-
balanced by a consciousness of the importance
of the present and by a vision of the future.
Modernization of courses should maintain teaching
continually revised, and creative teaching should
beware of “inert ideas”, that is “ideas which
are not tested or utilised or thrown into fresh
combinations.” Extending the frontiers of know-
ledge, a phrase which reveals the adventure and
the joy of discovery incidental to University
research in an atmosphere of academic freedom,
i a vital function of a University. A Depart-
ment of Indian Studies with specialist courses
in Tamil Studies, (and Tamil studies to include
courses in Dravidology and Sanskrit), should be
able to restore to Indology some of the equipoise
it needs, and exploit the possibilities of new
discoveries and approaches available to Indian
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Studies in South East Asia. We cannot just
afford to continue repeating what Coedés and
Krom and Stutterheim and Windstet have stated.
There are considerable new areas which remain
to be studied, and these require in a Department
both the energy and enthusiasm of youth as
well as the breadth and depth and the richness
and ripeness which comes with experience and
the years.

New areas exist in the interpretation avail-
able to Indian Studies by the close collaboration
possible in this University with Malay, Islamic
and Chinese Studies. New areas exist for Indian
 Studies as defined in this University, in the
history and culture of Malaya, in Sumatra, in
the Dieng Plateau of Java and in Bali, amid
the ruins of Mison and Po-Nagar and in Oc-eo
in Vietnam, in Angkor Vat and Angkor Thom
in Cambodia, and in the speech and literature
and the monuments of Thailand. We might even
go further in this adventure and study Chinese
thought and literature and uncover sources and
similarities yet unknown, or travel further North
to find resemblances with the fanka in Japanese
poetry and with Zen Buddhism. The scope is
oreat and the opportunities are many. Let us
hope and trust that this University will be rich
in the utilisation of these opportunities while
fulfilling its role as a centre of learning in
South East Asia.*

* Tnaugural lecture delivered at the University of
Malaya on Dec. 14, 1962. 3




A Few Notes on
Colloquial Tamil

KAMIL ZVELEBIL

0. The actual state of affairs in any com-
munity of language is always much more diverse
and complicated than our description may reflect.
Let us take the major languages of India: all of
them have regional dialects as well as dia-
lects which are in correlation with differences in
social position; all of them have special 1it e-
rary forms of language which differ more or
less from the colloquial-forms.?

1.1. In this very short contribution I should
like to outline very generally the state of affairs
in Tamil? and to indicate the direction of future
research in this field.

1.2. First of all, we must answer (and the
answer should be yes—or-no) the question whether
there exists, in Tamil, a form which may be

1 There are a few papers which deal with these problems
generally or with reference to India as a whole, cf. C. A.
Ferguson, Diglossia, Word 15-2, 1959 or Linguistic Diversity
in South Asia, Introduction by Charles A. Ferguson, IJAL
26-3, 1960.

2 A few papers deal with these matters as far as Tamil
is concerned : Kamil Zvelebil, Dialects of Tamil II, ArOr
97, 1959, pp. 572-603, M. S. Andronov, Razgovornyje for my
tamil’ skogo glagola, Colloguial forms of Tamil verb, Krat-
kije soobscenija Instituta vostokovedenija XXIX, Moskva
1959, pp. 16-26, M. Shanmugam Pillai, Tamil-Literary and
Colloquial, IJAL 26-3, 1960, pp. 97-42, further R. P. Sethu
Pillai, Tamil-Literary and Colloquial 60 pp., and M. S. And-
ronov, Razgovornyje tamil’ skij jazyk i ego dialekty, The
colloquial Tamil speech and its dialects, shortly to be pub-
lished, K. Zvelebil, On Finite Verb Terminations in Collo-
quial Tamil, to be published in ArOr 1962/4 and Vowels of
Colloquial Tamil, to be puBlished in ArOr 1963/1.
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called a colloquial standard. Do there
exist, in Tamil, two varieties of the language,
side by side, in the idiolect of one speaker, through
the community as a whole, with each having a
definite role to play ? The answer to this ques-
tion should be, according to my conviction, affir-
mative. On the one hand, there is a literary
Tamil used for writing and formal speaking (which
may be called Standard Literary Tamil, or plat-
form speech) and, on the other hand, a type of
speech used in ordinary informal conversation by
educated Tamilians when talking to the members
of their families, to their friends, and generally
to persons of the same social standing and the
same level of education, a common speech.

This does not, however, answer one import-
ant point in our original question, namely, whether
this colloquial form, this common speech, is a
standard. Let us examine some of the features
of this common speech in detail : whereas, in the
literary form, there is a large body of literature
going back about 2000 years and regarded very
highly by all Tamil speakers today, there is
practically no literature in the colloquial form
(this feature being strikingly different from collo-
quial Bengali, the calit bhasa, in which the most
distinguished Bengali poets and prosaists do write) ;
literary Tamil has prestige, the colloquial has
not ; literary Tamil is superposed and learned in
the schools, colloquial Tamil is learned naturally,
either as primary at home, or later in daily com-
munication, if the speaker speaks a local dialect.
Between the literary standard and the colloquial
form there are striking differences in phonology,
grammar and even in lexicon, When we compare
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the forms (e.g. finite verb forms) used by speakers
of local (or social) dialects with the forms used
in this superposed colloquial we may discover
very soon that there are striking differences be-
tween the two; naturally, the forms used by some
dialects are nearer to those used in this colloquial,
common speech, whereas forms of other dialects
are more different. This shows that a kind of
standard colloquial speech has arisen and does
exist, and the speakers of substandard, local dia-
lects, imitate this standard and learn it, often,
as a superposed standard colloquial. This super-
posed standard tends to spread, remaining, how-
ever, for the time being, limited to the functions
appropriate for any “low” variety. Now, the
question remains, on what kind of speech this
Tamil superposed standard colloquial is based ?

1.3. Comparisons with quite a number of
forms used by the speakers of different local and
social dialects shows, that this Tamil colloquial
standard is based on the speech of middle-class
non- Brahmin (especially vellala) population of a
Jew tmportant communication centres, especially
of Madurai, Tvruchirappalli and Madras. 1f we
ask which local dialect may have served as the
most copious source for the origin of this super-
posed standard colloquial Tamil, I believe we may
point to the central Tamil area, that is forms
of Tamil spoken between Madurai (and in Madu-
rai) in the south-west and South Arcot in the
north-east (including Tiruchirappalli and Tanjore).

1.4. Tt is most important to stress one fact:
this colloquial standard is undoubtedly the
nucleus and the base of the future full-fledged
standard national Tamil language,
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It cannot be denied that this colloquial standard
gains more and more prestige, though there are
some opposite directions to be accounted for too.
This form gains steadily, though slowly, ground;
it is a progressive form in full swing of its deve-
lopment ; it has already entered the movies and
the broadcast ; its lexicon has invaded newspapers ;
sporadically, it is being used even in literature.

Scholars all over the world are aware of this
fact. In the U.S.S.R. they dedicate much of
their time and attention to the investigation of
this colloquial form (especially M.S. Andronov).
In the USA, they stress that the approach to im-
~ portant South Indian languages (and Tamil is
being considered as one of the most important)
“ should be through the spoken language before
the written.” In India, some scholars (notably
M. Shanmugam Pillai) devote much of their energy
to careful investigation of this colloquial standard.

No wonder that it is so: it is a good thing
to help when a national language is being born;
it is imperative to investigate, analyse and des-
cribe the process of this birth and growth, and
also to fight against all attempts to check this
growth which is legitimate, progressive and in
accordance with the objective development of the
‘language as a whole.

The following are the chief reasons why the
present colloquial standard (partly, naturally, re-
shaped and further developed under the simulta-
neous influence of the Literary Standard and,
may be, also of the local dialects) will finally be
adopted by the Tamils as their national
language: First, by its adoption the educa-
tional problem will be immensely simplified since,
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as already said, most people acquire a basic
kn.owledge of this form “naturally” in their
childhood or as a spoken superposed variety,
whereas the Literary standard must be learned
(often by a laborious and wearisome process)
“ artificially "’ ; second, the colloquial becomes more
and more a most effective instrument of com-
munication at all social levels and on the entire
Tamil-speaking territory (at least in continental
Tamil India); third, it is the outcome of an in-
herent historical evolution of the language as a
whole, and of the community which speaks the
language ; fourth, “it is closer to the real think-
ing and feeling of the people” (C. A. Ferguson).

Analogy with other speech-communities proves
beyond doubt that the Tamil-speaking community
cannot be an exception to the general, objective
development. Though this situation may last a
long time (and it has lasted, in Tamil, a number
of centuries), it cannot last for ever; the literary
form finally becomes a learned or liturgical
language, studied by priests or scholars, and not
used actively by the community (cf. the case of
Latin, Old Church Slavonic, Pali etc.) The stand-
ard colloquial (usually a mixed variety based on
a local dialect) becomes the national language,
used actively by the community and written in
literature (cf. the calit bhasa of Bengali).

1.5. The standard colloquial Tamil is differ-
ent both from the local, territorial dialects, and
from the social dialects; in terms of the deve-
lopment of the community, the local and the so-c-ial
dialects reflect the feudal past of the community,
its horizontal and vertical diversity prevalent
during feudal times. *This standard colloquial is,

Tl 2['-'6
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at (in its

narrow sense), that is from the slangs and argots,
the real “vulgar” speech of some strata of the

>
A

however, different also from the kocc

We may indicate

the levels of Tamil by the following diagram:

uneducated urban population.
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This trichotomous division is criss-crossed by
the, division into a number of social dialects (or
caste-dialects), the main dichotomy being Brahi
man vs. non-Brahman speech, further by different
kinds of slangs and argots as well as residues of
tribal dialects. The Brahman vs. non-Brahman
dichotomy is presently somewhat sharpened and
the gulf between the two may widen on account
of such cultural and political activities as the
tanittamil movement, the activities of the DK
and DMK etec.

2.1. In Bengali, a form analogical to the
Tamil colloquial standard, the calit bhasa, has
already entered literature with full support of
such great men as Rabindranath Tagore and
P. Chaudhuri. Colloquial Tamil, just as the calit
bhasa, is fully adequate for all purposes of crea-
tive as well as technical literature, more than
the Literary Standard itself, since it can freely
and unscrupulously imbibe loans from different
languages of the world and easily coin new terms
itself. Some Tamil authors, notably the realists
and the “progressive” authors, have advanced in
the matter of adopting an approximation to the
colloquial standards in their writings. Therefore,
the investigation of the reflections of the collo-
quial language in contemporary Tamil prose should
form an important part of the analysis and des-
cription of colloquial Tamil, together with the
analysis of the possibilities how to employ standard
Tamil orthography for the colloguial form of the
language. Those authors who employ in their
writings colloquial forms, have tried to solve this
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matter, giving approximations to the colloquial
pronunciation by current Tamil graphemes.?

2.9. The very existence of the colloquial form
is denied by many speakers though they them-
selves use the colloquial constantly. These speak-
ers, who, consciously and/or unconsciously, regard
Literary Tamil as much superior to colloquial
Tamil (in a number of respects) and speak about
the colloquial (after they have reluctantly admit-
ted its existence) as about a ‘ wvulgar, corrupt”
ete. form, would, themselves, never dream of
using the literary standard when speaking to
their wives or children or friends, knowing well
that they would become an object of ridicule. In
" a particular set of situations, only colloquial
standard is appropriate, and vice versa.

Ferguson aptly described the attitude of those
speakers who deny the very existence of a collo-
quial form, as a sort of self-deception. There is
of course nothing “wvulgar ”, nothing * corrupt”
or “indecent” about the colloquial standard. It
has been stressed several times that this collo-
quial standard is the language of the educated
strata of Tamil population, and that it is different,
both in phonology and vocabulary, from the really
“vulgar ” slangs and argots.* The attitude which

3 Cf. e.g. in one of the short stories by D. Jeeva we
may read uwi for CT (phonemic) payen, boy, or &WLUGTHE
for CT (phonemic) campalon, wages.

4 The true koccai may be heard, e.g., in the speech of
riksha-drivers in Madras (fléajréaryer urenag). Between the
colloquial standard and the kocca: there are many differences ;
leaving apart the obvious differences in vocabulary, I may
just touch on some phonological differences; thus, e.g. the
Madras koccai has vauru (vaurw), belly, versus colloquial
vayrw (vairm), or maven (mAvé), son, versus coll. maken
(mavé), .
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denies to the colloquial standard its rights is very
unreasonable: first, it is contrary to the objective
and necessary development which will have its
way, -and, second, it is contrary to the today
prevailing desire of the Tamils to have a full-
fledged standard national language as an attribute
of their autonomy. Standard Literary Tamil can
never become such a national language : its
evolution has come to a standstill long ago, it is
non-productive, it has no inherent possibilities of
inner development, it is not understood by the
masses of the people, it cannot be accepted as an
effective instrument of communication on all
levels, it does not reflect, today, the real thinking
and feeling of the people.

3. It has already been said that literary and
colloquial forms (apart from local and social dia-
lects) existed side by side, in Tamil, for a con-
siderable period of time. Perhaps in the very
deep past itself, during the time of Tolkappiya-
nar (4th-3rd Cent. B.C.), such or similar differ-
ences, or at last the fundamental trichotomy, had
existed ; cf. the terms centamil, or ceyyul—Ilite-
rary language, versus valakku—common colloquial
speech, and ticar—local dialects.

One thing is beyond any doubt: the language
of earliest Tamil inscriptions differs in some
features from the language of contemporary liter-
ature, and the differences are of such nature that
we are entitled to suggest that this epigraphical
language reflects the spok en language of the
time ; cf., only at random, such forms as arecarw
(Vallam Inscription), king, where the —e- and the
final —u clearly show the influence of the collo-
quial upon the orthography of this Pallava ins-
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cription ; or konole (Kasakudi inscription of Nan-
divarman II), the edict of the king, for Standard
Literary konolai, or ceyivitta (again Vallam
Inscription) for SLT ceyvitia, also a colloquial
form.

The study of inscriptional Tamil as well as
ancient literature (e.g. the works of the siddhars)
from this point of view of reflections of the
collogquial language should form a very im-
portant part of the complex investigation of
spoken Tamil. -

4. The phonological changes of spoken
Tamil result in a new phonological system
of the language which is much nearer to the
other two great languages of the South Dravidian
group, i.e. Malayalam and Kannada. In other
words, contemporary colloquial Tamil is much
nearer to Kannada and Malayalam than contem-
porary literary Tamil (which shows, on the
other hand, that standard literary Tamil has
preserved many older forms). This might be
demonstrated on a great number of instances;
only at random I may quote Mal. adiccu, having
beaten etc., cf. with SLT atittu, id., SCT aticcu;
or SLT akappaz, ladle SCT a:pe, id., Kannada ape.
For anyone who knows Malayalam, Kannada and
colloquial Tamil and compares the three with
Standard Literary Tamil, this thing becomes at
once quite self-evident. However, it has its poli-
tical and cultural aspects also; the adoption of
colloquial Tamil as a national standard will serve—
since it is much nearer to Malayalam and Kan-
nada—for better understanding among the great
Dravidian nations and will strengthen the politi-
cal and cultural ties amortg them.
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I should like to close this paper with a
few ter

minological remarks, which will concern

the Tamil terms of the items discussed in the
paper.

a1, The iite rary superposed variety, the
standard literary Tamil based on centamil, may
be called (as it usually is called) @6\)&@@5 500
or Qewdsw apds; when dealing with this langu-
age as a spoken form, we may call it GuesLi
Guga or Geluimesr Glomg.

5:2. Substandard dialects generally may
be called ety Gumfssr or umor Gumfsdr; they
may be subdivided into local and regional dialects,
in Tamil Jews apss and I1Gzs eupsg (e.g.) °
535595 Sews aupdg, the local dialects of Tuti-
~corin, and s GaardoGss aupds, Southern Dia-
lects of Tamil, social dialects, in Tamil §%n Guomger
or &rg eupdag, tribal dialects, in Tamil sy ser
Gumfasr, and, finally, slangs and argots, together
GCanFems.

9-3. The Standard Colloquial Tamil may
be called, in analogy with ilakkiyattamil and ialk-
kiyavalakku Gusss sdp or Guis eupsdg; however,
I would suggest for this type of language the
term GurglGuéss sdp or, simply, Curgsd s,
“the common Tamil ”, where Gung, *common ”,
means a language which is the common pro-
perty of all strata of the Tamil-speaking
community and which will ultimately become a
standard national Tamil language (30 FI_GF
Galuones Gung Glomy).



Ophir of the Bible—
Identification
P. JOSEPH

When Solomon sent out his now famous expedition to
Ophir, he could hardly have realised that his one attempt at
giving his erstwhile land-locked state a maritime bias, with
expert Phoenician nautical aid, was destined to arouse many
a controversy among scholars several centuries later. Nor
could the biblical writer, who narrated the incident, have
dreamt that his pithy half a dozen verses! would turn out to
be the happy hunting ground, during dozens of decades, of
scores of savants trying to locate the destination of Solomon's
sailors.

The ancient scribe, when referring to Ophir, saw no
reason to enter into an elaborate elucidation of its where-
abouts. Famed for its commerce, it was surely well known to
his contemporaries. Places, however, have changed names,
some a number of times, down the ages. Lacunae, moreover,
have crept into the copies and translations of the Bible and
there are no means of checking on them, as, meanwhile, the
original apparently failed to survive the ravages of time.
Hence the present plethora of theories on Ophir’s identity.

Scholars have scoured the wide world for Solomon’s
Ophir and advanced the claims of such far-flung areas as
Malaya, Ceylon, Arabia, East Africa, Somaliland, North
Africa, Armenia, Spain, the West Indies and Peru. But the
burden of opinion favours India, and that too Dravidian
India, especially because some of the products, taken home
by the expedition, namely timber2 (botanically chickrassia

1 11T Kings, IX, 26-28; X, 11, 22: II Chronicles. VIII, 17-18;
IX; 10, 21. .

2 Joseph ‘“ Algummim or Almugginmwof the Bible,” Tamil Culture VI,
2, pp. 133-138;
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tabularis), apes and peacocks? as well as ivory4 bear Hebrew
names -unmistakably derived from Dravidian roots. Other
1-te-ms like gold, silver and precious stones, though not known
in Hebrew by typical Indian names, went with the rest to
decorate God’s temple and adorn the king’s palace and throne.

That the several references to the lavish use of precious
metals and stones in ancient Indian literature, supported by
Greek and Roman classical evidence, were no exaggeration
has been amply proved by geological and other specialist
studies. They have shown that, while several deposits had
been fully exploited, many were abandoned half-worked and
some left untouched, though known. The inference is ir-
resistible that, whereas India was one of the largest suppliers
of gold5 and silver,6 she was in antiquity the sole exporter of
the vast majority of precious stones? to the west.

In India several places have been bestowed the honour
of having received Solomon’s men. One of them is Uvari, now
a small fishing village near the mouth of the Tamiraparani
river.8  Its situation near Korkei, the Pandyan metropolis
till the 9th. century B.C., when the capital was changed to
Madurai, is significant. Etymologically Uvari is salt or salt-
sea and could mean a port,—the port of Korkei, in much the
same way as Ostia is the port of Rome. The antiquity of
Korkei is attested by the epics. The Ramayana and the

Mahabharata speak of pearls produced in the Tamiraparani

and Kavata of the Pandyas. It had also an ancient conch
industry.® These considerations must have led Dr. Caldwell

3 Id.. “Romance of Two-Tamil Words,” Tamil Culture, VIII, 3, pp.
201 - 207 ;
4 Id., “Indian Ivory for Solomon’s Throne,” Tamil Culture, 13, 18,

pp. 271 - 280. ; _ AN
5 Ball, “A Geologist's Contribution to the History of Ancient India,

Indian Antiquary, XIII, p. 229.

6 Id., XXII, p. 282

7 Watt, The Commercial Products of India, pp. 555-563 ; Newbold‘
«“ Qummary of the Geology of Southern India,” J.R.AS. (old geries), IX,
1846 ; King, Antique Gems : Their Origin, Uses and Value.

8 Pandit Savariroyan, “ The Bharata ILand or Dravidian India,”
Tamilian Antiquary, No. 1, p. 22, note.

9 Pate, Gazetteer of the Tinnelvelly District, pp. 235-236.

T. 21—/
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to conduct small trial excavations at the site. While urn
burials, akin to those at Perumbair and Adichchanallur, were
discovered, Dr. Caldwell found the geology of the place quite
interesting and concluded that the delta must have been in-
habited at least for the past 2500 years.10

The very reasons, however, that prove the region’s anti-
quity, namely, its pearl and conch industries, seem to mili-
tate against the identification of Uvari with Ophir, for, had
the Hebrews gone there, they would certainly have taken
pearls and conch-shells with them. But these are conspicu-
ous by their absence in the list of merchandise. To fall back
on the notoriously migratory tendencies of the Mannar Gulf
pear]l musselll and, to a lesser degree, of the conch to explain
their omission in the biblical narrative would certainly not
do, since their disappearance in Solomon’s time is beyond
proof.

One writer has staked the claim of another Uvari,12 g
fishing village, supposedly six miles off Kanya Kumari but
actually 26 miles away. It is now one of the fish-yards of
the Tirunelveli district. In support of its antiquity has been
cited the existence of an old stone temple, which still
attracts pilgrims from all around.  When rain, it has been
stated, washes down the huge sand-dunes of the place, people
still pick up bits of gold,—one of the important products
taken by the Ophir expedition. The antiquity, however, of
the temple is doubtful ; equally doubtful is the capacity of
the region to have yielded gold worth 420 (£ 1,600,000) or
450 (£1,800,000) talents, mentioned in the Bible.

Most scholars who favour an Indian locale for Ophir
are agreed that it was on the western coast. Some of them,

10 Caldwell, “ Explorations at Korkei and Kayal,” Indian Anti-
quary. VI, p. 81. The recent find of microliths embedded in the nearby
fossil sand-dunes has pushed back the date well into the 4th. millennium
B.C. ¢f. Zenner and Allchin, “ Microlithic Sites of Tinnevelly,” Ancient
India, No. 12, pp. 4-20.

11 Tennent, Ceylon, II, pp. 560-561.

12 Thomas, *From Madura to Cape Comorin,” The Madras Chris-
tian College Magazine, VII, pp. 675-674.
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however, like Caldwell,13 who quotes with approval Grant

D.uff, ?vho in his turn records Ernest Renan’s view, do not
pn-point any particular place.

-Among the specified localities may be noted Beypore.14
While there is no resemblance in sound between the words
f)phir and Beypore, some other similarity has been pressed
into service. The country around Beypore has always been
known as Ernad (the land of bullocks). In Sanskrit litera-
ture a region in western India was referred to as Abhira (the

land of cowherds). From Abhira to Ophir is an easy
transition.

The region surrounding Beypore could probably have
produced the considerable quantity of gold mentioned in the
Bible. Beypore lies at the mouth of the river of the same
name. Its local appellation, ponna pula (gold river), is very
significant. It washes down appreciable amounts of gold dust,
while draining the south-eastern slope of Wynad, well known
for its auriferous quarts formations.

Beypore’s antiquity could be inferred from its proximity
to Chataparamba, remarkable for its ancient stone monu-
ments, widespread in South India. The people call them
Kode Kallu (umbrella stone), a local variant on the general
theme of structures, loosely styled dolmens.

There is a Jewish colony near Beypore and merits, no
doubt, more than passing attention. The colonists’ tradition
goes back definitely to the time of Cyrus, the Persian mo-
narch, who, in the 6th. century B.C. delivered the Jews from
the Babylonian bondage. The original colonists, it has been
surmised, were some of Solomon’s sailors, who preferred the
fertile land of Ophir to the comparatively arid wastes of
Palestine. This first settlement, it has been affirmed, must
have received periodical reinforcements ; one such was the
band of refugees who, instead of trekking across the desert

13 Caldwell, Comparative Grammar of the Dravidian Languages, p. 117,
note. ]
14 Logan, Manual of the Malabar District, p. 248.
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to Judaea from Babylon in the 6th. century B.C., took the
boat to India.

The Beypore-Ophir equation, however, appears far-
fetched. While there is no obvious likeness beween names,
the attempt at calling in the aid of abhira to span the gap is
too tortuous to be convincing. There is no evidence at all in
local tradition that Ernad was called Abhira—a Sanskrit
name. Small wonder, hence, that, while many have identi-
fied Abhira with some stretch of land in western India, none
has gone in search of it as far south as Beypore. Granted,
for argument’s sake, that Ernad was known by the Sanskrit
name, Abhira, it could not have been in Solomon’s time, i.e.
10th. century B.C., for Aryan penetration that far into penin-
sular India had not taken place so early. Then again, kode
kallu on present data goes only as far back as about three or
four centuries B.C. Furthermore, to imply that the memo-
ries of the Jewish settlers around Beypore are short is un-
warranted in the context of lack of contrary evidence.

Reland has put forward the case of Goal> as Solomon’s
Ophir. No worthwhile arguments have, however, been
advanced. The theory itself has been based on two mistaken
connections, one between Ptolemy’s Gaoris river and Goal6
and the other between Gaoris and Ophir.l7  None else sup-
ports this identification.

Several have canvassed vigorously the claim of Abhira
as Ophir. But Abhira’s location is none too precise ; the name
has been given to a number of regions from the Indus mouth
to north Konkan.18 One of the protagonists has even tried to
pick out a port of call in this indefinite expanse, namely,
Barbaricum at Indus mouth.19

15 Relandus, Dissertationes Miscellaneae, Pt. 1, pp. 171, 174.
16 Bombay Gazetteer, X1V, p. 318, note 2.

17 cf. Ritter, Erdkunde Asien, VIII, Pt. II, p. 386; Jahn, Hebrew
Commonwealth, p. 517.

18 cf. Krishnaswami Iyengar, Some Contributions of South India 1o
Indian Culture, pp. 322-323 ; Mazumdar, Hindu History, pp. 28, 33; Chan-
dorkar, * Khandesh and its Language,” Bharata Iiihasa Samsodaka
Mandala, VII, p. 153. .

19 Rawlinson, Indian Historical Stitdies, pp. 194-195.
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From when was any portion of western India known by
the Sanskrit name Abhira 9 An etymological enquiry should
help. ~ While the word means the country of cowherds, the
two derivations suggested, however we might twist them, do
not bear it out : (1) @ = around, bhi = fear, ra-— give ;
(2) abhi = near, ra = to let £0.20  But in Prakrit we get
the word ahir, meaning cowherds. The Prakrits had more
than a sprinkling of Dravidian words and ahir was certainly
one of them,—a — cow, ir—plural termination (the aspirate
1s unknown in Dravidian). When abhira came into vogue,
the ancient meaning was apparently remembered, but later
commentators overlooked the original content of the root a,
may be, because it was foreign to Sanskrit. Anyway, the non-
occurrence of the word abhira in Vedic Sanskrit and its ini-
tial appearance in the classical Sanskrit of Mahabharata is
instructive ; the word is not older than the epic period. What
stretch of the western sub-continent was called Abhira in the
10th. century B.C. is difficult to decide. Of one thing we
may be practically sure ; neither Kathiawar nor north Konkan
could have had that appellation. Aryan penetration, as
pointed out later,2! had started in these parts only towards
the end of the 2nd. millennium B.C. Enough time must be
allowed for the development of local Prakrits, in whose voca-
bulary ahir would have figured, and for the coining and entry
of the word Abhira into classical Sanskrit, which itself evol-
ved out of the Prakrits.

The main drawback of all the foregoing theories is that
they have tried to equate with Ophir some place bearing a
similar name. Ophir, however, was not the original name of
the destination of Solomon’s mercantile marine but Sophir.
This name appears in the oldest extant version of the Bible,
i.e. the Greek or Septuagint. It was compiled in c. 280 B.C.
and had for source an older Hebrew redaction, which unfortu-
nately was lost subsequently. The current Hebrew version,
later than the Greek, was the first to mistakenly introduce
~ Ophir in place of Sophir and the Latin Vulgate, that copied

20 Amarakosha, p. 322.
921 Vide infra, pp. 20.
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it, perpetuated the error. The correct tradition, however,
regarding Sophir was not lost. The Coptic and Arabic22 ver-
sions of the Bible held on to it. The eminent Jewish historian,
Flavius Josephus, clarified it in his monumental work on the
history of the Jews.23 All the Greek24 and some Latin2s
Fathers of the early Christian church elaborated it. A few
profane writers26 too helped preserve it.

That the Greeks kept the Hebrew tradition more intact
than the Latins can never be overstressed. Of all the alien
cultures with which the Hebrews came in contact during their
long history the Greek, perhaps, influenced them most. Un-
like the preceeding Egyptians, Assyrians, Babylonians and
Persians and the succeeding Romans, the Greeks painstak-
ingly introduced their culture into the lands they conquered
and beyond. Hellenization of the then known world was a
= dogma with them and they deliberately spread it not by a
blatant scheme of one-sided brain-washing but a subtle pro-
cess of give and take. It got off, as far as the Jews went, to
an auspicious start, when, on entering Jerusalam in 333 B.C,,
Alexander granted them autonomy both in Judaea and Baby-
lonia and invited them to found a colony in the new Egyp-
tian city founded by him,—Alexandria. It, hence, outlasted
even the persecution campaigns, subsequently let loose by
the Syrian Seleucids. 'This hellenizing process continued un-
interrupted into the days of the Roman imperium, for, as the
poet said, Graecia capta ferum victorem coepit et artes in-
tulit agresti Latic : “‘ conquered Greece took the ferocious
victor captive and introduced the arts into rustic Latium.”

The Jewish sect most affected by the Greek influence
was that of the Sadducees, who controlled the priesthood of

22 cf. Walton, Biblia Polyglotta, 111, pp. 455-457; IV, Esaias, p. 37.

23 Josephus, Antiquities of the Jews, Bk. VIIL, c. VI, 4,

24 Basilius, Commentarium in Isaiam Prophetam, XIII, 12, see in
Migne, Patrologia Graeca, XXX, col. 592 : Procopius, Commentarium in
Isaiam Prophetam, XIII, 12, see in Migne, op. cit., LXXXVII, Pt. II,
Col. 2084.

25 Hieronymus, FExpositio Interlinearis in Librum Job, see in Migne,
* Patrologia Latina, XXIII, col. 1428; Opera Sancti Hieronymi, Edit,
Vallarsi, II1, pp. 1380, 258, 275, see in Migne, op. cit., XXIII, cols. 915, 922.

26 Glossae Sacrae Heschii Graecae, Edit. Ernesti, 1785, p. 250.
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‘t,he Jerusalem temple and migrated all over the Greek world
In search of not only wealth but also knowledge, unorthodox
by normal Jewish standards. The traffic, however, was not
one-way. Whereas the arrogant Roman despised things Heb-
raeic, the ever-enquiring Greek took a deep interest in them.
Thus came about, for instance, the Greek translation at
Alexandria, on Ptolemy’s initiative, of the Hebrew scriptures,
the Septuagint Bible, which became extremely popular with
the Greek Fathers of the christian church. Thus also was
assured the continuity between the Hebrew and Greek tradi-
tion. Hence, the high degree of reliability of the Septuagint
and also of Josephus,—Hebrew by birth and Greek by cul-

ture,—in the matter of elucidation of obscure points, as e.g.
that of Ophir.

Incidentally, to ask why the Greeks and the Latins, both
of Aryan stock, reacted so differently to eastern influences
seems worthwhile. The answer apparently lies in the dii-
ference of environment, geographical and historial. The
Greeks, straddling, like the two-faced Roman god, Janus,—
he could have more appropriately been a Greek god,—on the
threshold to Europe, were better placed than the Latins
tarther west to drink deep at the fountain of oriental thought
before passing it on to the other side. =~ Moreover, the pre-
Aryan Mediterranean cultures of Greece and Italy could not
have affected in an equal manner the Aryan hordes that over-
ran them. The farther removed from its eastern source a
particular branch of Mediterranean culture was, the less vi-
rile it seems to have been. And so, the Achaeans and even
the more barbarous Dorians after them were better schooled
in the arts of peace by the Minoans and Mycenaeans than
the Latins were by the Etruscans. The outcome ; whereas
the Greek always had his face turned eastward, the thoroug-
ly extroverted Roman had little patience with the introver-
ted oriental but looked rather towards the west, where he
apparently found himself more at home.

To get back to the Ophir problem, two countries of the ¢
ancient world seem to hawe helped the Greeks carry on the
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- correct Hebrew tradition2?7 and both had cultural and com-
mercial contacts with India. The first was Phoenicia, the
very country that had sent Solomon ships and sailors for the
Ophir expedition and that must have passed on to the domi-
nant Greeks information regarding its own maritime pro-
wess in the palmy days of its illustrious ruler, Hiram, Solo-
mon’s contemporary and collaborator. Another country was
Egypt, that had provided a heaven to the declining Euro-
pean Greek power, so that the latter could revive in the east
the resplendent glories of the memorable Indian trade, a
glimpse of which had been given it by the Phoenicians, it had
supplanted, and which had lain almost dormant ever since
Alexander’s conquest of Tyre.

Since Hebrew tradition, as perpetuated in full by the
Greeks and in part by the Latins, points to Sophir as the
venue of the Judaeo-Phoenician mercantile marine, we must
obviously look for a place with a name, that could be turned
to Sophir in Hebrew mouths. In Sanskrit literature, both
epic and puranic, a region called Sauvira or Sovira is men-
tioned. It has been variously identified. According to some
it was sifuated between the Indus and the Jhelum and hence
known as Sindhu-Sovira.28 In the Markandeya Purana Sindhu
and Sovira are said to have been located in northern India
along with Gandhara, Madra, etc.2? Rapson says the two
parts of the compound word were used separately to denote
the same region. i.e. Sind.30 Alberuni identifies Sovira with
Multan and Jharawar.3! Rhys Davids would have it in nor-
thern Kathiawar along the gulf of Kach32; he seems to rely
on puranic evidence.33 Cunningham thinks it was the district
of Eder in Gujarat at the head of the gulf of Cambay.34

27 For Phoenician contacts vide infra pp. 22, 25-26 for Egyptian contacts
cf. Heras. Studies in Proto-Indo-Mediterranean Culture, Vol. I, ch. IIIL.

28 Mahabharata, Bhisma Parva, c. 1X, v. 53.

29 Markandaya Purana, p. 315.

30 Rapson, Ancient India, p. 168.

31 Sachau, Alberuni's India, I, pp. 300, 302.

32 c¢f. Rhys Davids, Buddhist India, map facing p. 320.

33 Bhagavata Purana, Bk. I, C. X, v. 35. :

34 Cunningham Mazumdar, Ancient Geography of India, pp. 570-572,
642-643. X
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quira, the foregoing identifications show, was seemingly
more than one region from the Indus to north Konkan. Ab-
hira too, it is interesting to note, was roughly in the same
area. One is, therefore, constrained to admit that much of
what was one was the other too. The protagonists, however,

of the various theories regarding Abhira and Sovira always
distinguished between the two.

Other points that emerge from the many identifica-
tions of Sovira are that the name referred mostly to'a coas-
tal region with a sizable hinterland and also that it indicated
different localities at different times.  Would it be possible
to fix its limits during Solomon’s time, i.e. 10th. cen. B.C. 2"

From the 20th. to the 3rd. cen. B.C., when the historical
period began, Indian pre-history was enveloped in the so-cal-
led Dark Age. A little gleam was, however, cast, around the 6th
cen. B.C. with the advent of the culture represented by the
northern black polished ware, widespread in northern India
and gradually extending into the peninsula. Circumstan-
tial evidence, gathered from political conditions in west-Asia
and affinities between west-Asian and Indian material equip-
ment, corroborated by Vedic and subsequent literature, point
to Aryan inroads into India,35 destruction of Harappa civili-

35 Wheeler, who pioneered the archaeological evidence for the Aryan
invasion mainly on the strength of cemetery H ware, now attributes Harap-
pa’s end mainly to recurring floods and desiccation (Early Indio and Pakis-
tan, pp. 112-113). The change is due to debris layer intervening the Harappa
and cemetery H cultures not only at the west gate and associated terraces
of the Harappa citadel but also in the cemetery area, as shown by the
trench stratigraphically connecting R. 37 (Harrapan) and H cemeteries (Lal,
“ Excavations at Hastinapura,” Ancient India, Nos. 10 and 11, p. 151 n. 1.).
In Vats’ earlier excavations, however, cemetery H ware turned up mixed
with normal Harappan pottery (Sastri, New Light on the Indus Civilisa-
tion, Vol. I, p. 74), indicating that the new-comers’ habitation at the west
gate (and burials in cemetery H) was later than elsewhere on the mound.
Anyway, as stressed by Piggott (Prehistoric India, pp. 220, 226), what gave
away the foreigners’ presence in the Indus val]gy were not so much the
clumsy-to-carry and, hence, local-made, though alien-inspired, pots s}nd_pans
as their association with the easily portable shaft-hole axe, mid-ribbed
spear and sword as also strangely designed seals, amulets_ and beads,—'all
bearing an unmistakable west-Asian stamp and unknown in India earlier,
Their occurrence at e.g. Chanhu-daro and Mohe{ljo-darp ce:nnot 'be due to
normal trade, as they were found with squatters dw_elhngs: exotic pptter_v,_
huddled skeletons and tool-and-jewellery hoards—obvioys signs of raid and
insecurity. The ceramic evidence may by_ltself be non-committal but the
rest cannot be explained away, much less ignored.

'*_r. 21—8 ' .
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sation in the Indus valley, the foreigners’ advance to the
Gangetic basin and settlement in the northern plains during
the Dark Age.36 The period, therefore, of roughly 1500
years from 2000 B.C. could hardly have been conducive to
peaceful trade in the Indus valley or its immediate neighbour-
hood, and Sovira, hence, could not have been in that area in
Solomon’s time.

Elsewhere, however, e.g. in Kathiawar3’—Gujarat con-
ditions were different. As attested by the archaeological
remains of nearly fifty sites like Lothal,38 Rangpur,3® Rojdi,4
Somnath,41  Prabhas. Patan,42 Pithadia, 43 Megham,#4
Telod,45 Bhagatrav,46 Hasanpur4’ etc.,—these, incidentally,
have given a coastal orientation to Harappa culture,—what
we may call its Kathiawar-Gujarat branch outlived its north-
western counterpart. It, however, showed signs of deteriora-
tion due, no doubt, to diminuition of commercial prosperity,48

36 Piggott, op. cit., ch. VI and VIL

37 Saurashtra (Kathiawar) in the days of the Harappa civilisation is
supposed to have been an island, cut oftf from the mainland by a sea extend-
ing right over Rajasthan (cf. Sankalia, Indian Archaeology Today, pp. 97,
68). There seems to be a confusion here between two distinct possibilities,
.apparently far removed from each other in point of time. The gulfs of
Kach and Cambay could have been joined, in Harappan times, by the Nal
lake, now largely a marsh, though adequate proof is needed to establish this
surmise. But a Rajasthan-sea then is extremely unlikely. It could have
been there in the geological age, known as the Tertiary, and receded as the
result, as some geologists think, of a cataclysmic upheavel that shot up
the Himalayas to present height and ushered in the Pleistocene. In
any case, southerngRajasthan could not have been under water from the
early stone age, as Soan tools have turned up there. The Vindhyan sand-
stone ripple-marks must, therefore, have been very much earlier. If how-
ever, Rajasthan came under water only after the early stone age, the sea
could not have been there till 1000 B.C. (Lothal’s upper limit), as south-
east Rajasthan chalcolithic cultures existed in 1500 B.C.

38 Indian Archaeology—A Review, 1954-55, p. 12; Id., 1955-56, pp. 6-7;
Id., 1956-57, pp. 15-16; Id., 1957-58, pp. 12-13; Id., 1958-59, pp. 13-15;
Id., 1959-60, pp. 16-18.

39 Id., 1953-54, p. 7; Id., 1954-55, pp. 11-12.
40 Id., 1957-58, pp. 19-20; Id., pp. 19, 21,
41 Id., 1955-56, pp. 7-8.

42 Id., pp. 16-17.

43 Id., 1957-58, p. 20.

44 Id., p. 15.

45 Id.

46 Id.

47 Id.

48 XXX The late Harappan culture of Kathiawar-Gujarat, though
seemingly not subjected to foreign raids, apparently lost, as evidenced by
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following the fall of the Indus and Mesopotamian cities to rai-
d.er.s from the northern outskirts of civilisation.4® The devolu-
tlonary process was possibly aided by elements that took
advantage of the situation. That should explain the presence
of the lustrous red ware in certain sites, Prabhas were in

others and black-on-red,—so-called ¢ chalcolithic, ”—ware in
yet others.

Whether the appearance .of these diverse wares was due
to local elements or those from neighbouring areas or even
from outside the country is, on the present evidence, diff-
cult to decide. ~But some of these data with others from
south-eastern Rajputana, central India and the Deccan have
been construed to point to Aryan authorship of the “ chalcoli-
thic ” cultures there.50 The whole chalcolithic complex, how-
ever, does not seem Aryan-inspired. @ The mud-brick houses
of Ahar5l and Gilund52 (south-eastern Rajasthan) and the=
imposing mud-brick walls and burnt-brick (of almost Harap-
pan dimensions) structure of the latter site seem to indicate
a Harappan, perhaps degenerate, sub-stratum. The terra-
cotta animal figurines from Gilund manifest the Harappan
tradition, though to an inferior degree.

The short-blade industry, utilising such fine-grained stone
as agate, chalcedony, etc., could have been started by the
Harappans themselves with the locally available material,
when, owing to invasions from the north-west, the Sukkur-
Rohri source of the Harappan chert|flint-blade industry dried
up. That would explain the almost alike manufacturing

lack of inscribed seals, the art of writing. This trait of degeneration was,
perhaps, a direct result of the fall in trade, necessitating considerable change
in the way of life. As trade gave rise to writing (cf. Piggott, op. cit.,
p. 178), the loss of the former must have led to the disappearance of the
latter, especially as the art of the scribe would have been the monopoly of
the commercial community.

49 Indian trade with the west dwindled with Aryan drive into India,
west-Asia and Europe. So did the eastern commerce of the Phoenicians,
who thereafter concentrated on the Mediterranean (mostly western) and
African regions. Only in the time of the Egyptian Ptolemys was there a
revival of the eastern trade, which reached its zemith in the heyday of
imperial Reme.

50 Sankalia, op. cit., p. 97. ' .

51 Indian Archaeology—A Re'uiew, 1954-55, pp. 14-15.

52 Id., 1959-60, pp. 41-46.
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technique between the old blades and the new one, the short-
ness of the latter having, no doubt, been dictated by the
nature of the material used,—the cores were smaller., Had
the Harappans not begun the short-blade industry, they
would have had no blade tools during the interval of a few
hundred years between the Aryan arrival in Sind and that in
Kathiawar-Gujarat, unless they continued their old chert|
flint-blade industry with material from another source, say,
Raichur,—for both of which propositions there is no evidence
at present. That easy availability was the main criterion of
choice of material is tellingly proved by the use at Maski,
though a chalcolithic site, of chert/flint-blades,—not fine-
grained ones,—from nearby Raichur.53 '

The same way would point the black-and-red pottery
at Ahar,—it apparently knew no other,—and Gilund, Nagdas4
- abd Navdatoli®5 (central India), Prakash56 and Bahal57
(Deccan), where it occurred in the earliest level. This ware
was found at Lothal together with the commonly recognised
Harappan ware right through the entire occupation and would
seem, whatever its origin, to have been part and parcel of the
Harappan ceramic outfit in Kathiawar-Gujrat, eastern Rajas-
than, central India and northern Deccan.

Of the other types of pottery, e.g. the plain black, paint-
ed black, red, burnished grey and polychrome from Gilund
the source of origin is at present unknown. The typical cha-
colithic ware, the black-on-red, is supposed to exhibit a paint-
. ing repertoire reminiscent of Jhukar pottery,58 that followed
Harappan in Sind and that has been traced to the Aryans.
But Jhukar designs themselves were made up the earlier
Amri, Harappa and south Baluchistan ones9 and, hence, need

53 For an instructive survey of the history and distribution of the blade-
manufacturing technique from western Europe to India c¢f. Sankalia (and
others), Excavations at Maheshwar and Navdatoli. pp. 58-65.

54 Indian Archaeology—A Review, 1955-56, pp. 13-19.

55 Sankalia (and others), op. cit. pp. 86, 104, 127.

56 Indian Archaeology—A Review, 1954-55, p. 13.

57 Id., 1956-57, pp. 17.

58 Sankalia (and others), op. cit., p.250.

99 Piggott, op. cit., p. 223. L



OPHIR OF THE BIBLE—IDENTIFICATION 61

not have brought from west-Asia just then. The black-on-
cream ware from the top-level of Gilund and from the first two
periods of Navdatoli, with spotted animals and dancing hu-
mans, no doubt, recall Sialk .60 From Sialk I, nevertheless,
to the top-layer of Gilund andNavdatoli I and II is far cry,
covering a span of almost 2500 years! More to the point
could be the cut-spout basin of Gilund and the cut-spout bowl
of Navdatoli.6! The most relevant, however, seems the chan-
nal-spouted bowl from the latteré2 (period III), akin to a
specimen in copper from the Khurdié3 (central Rajasthan)
hoard, for from Navdatoli III came also a copper dagger with
a mid-rib 64—y technique unknown in the sub-continent un-
til the Aryans brought it from west-Asia. A similar dagger
or spear-head with mid-rib and antennae was recently re-
covered from Chandoli65 (poona Dt.) and ascribed, as the

first stratified occurrence of a weapon of its kind in the coun-=

try, to 1100 B.C. The definitely Aryan elements in the chal-
"colithic cultures of Rajasthan, central India and the Deccan,
therefore, are certainly the mid-ribbed sword and, perhaps, a

couple of associated pottery types, which have not, however,

been encountered so far in Saurashtra.

The archaeological evidence, hence, shows that towards
the end of the 2nd. millennium B.C. Aryan influence had just
begun trickling into peninsular India and not yet into Kathia-
war-Gujarat. Here its full flood broke the banks of the Dravi-
dian stream only around the 6th. cen. B.C. with the advent of
the northern black polished ware culture, apparently the result
of an amalgam of Aryan and Dravidian elements.66 = Sovira
of the 10th. cen. B.C., therefore, must have obviously been

60 Sankalia, op. cit., p. 85.

61 Id., p. 81.

62 Id., p. 86 and pl. 1T a.

63 Id., p. 82 and pl. II b.

64 Id., p. 91.

65 Id., p 92 and pl. III b.

66 This fusion, no doubt the greatest achievement of the Dark A_gq._\?as
brought about through a process of a highly cultured vanquished civilising
the largely barbarian victor, as happened wherever the Aryan conqueror
went. Hence could Toynbee say, with very good show _of reason, that the
Harappa kingdom was apparented to the Mauryan empire (which ushered
in the historical period of India). |

-



62 TAMIL CULTURE

situated in this area. Was it, perhaps, the name by which
the Kathiawar-Gujarat Harappa culture was known ?67

There is a special reason why the Ophir fleet would have
gone to this region. Some scholars think that the Phoeni-
cians of the Levant were the descendants of the Panis, a
prominent pre-Aryan trading tribe referred to in the Rig Veda.
The name Pani derived from the Dravidian word panai, the
palmyra palm, which was their totem.68 This palm grows
in abundance along the Kathiawar-Gujarat coast, where
the premier commercial community, known as the baniya,
now dwells. Although the word baniya is generally derived
from the Sanskrit vanij, meaning trade, it is not impossible
that originally it came from panai and that subsequently an
alternative derivation was sponsored after the aranization of

western India. Whatever the derivation of baniya, the con-
" nection between panai, Pani and Phoenician seems clear.
Since the Phoenicians manned the Ophir merchantmen,—the
Jews had only a secondary role,—and their forbears had in-
habited Kathiawar-Gujarat, the former could have gone no-
where in India except to their ancestral home, especially as
the goods they went in search of could be got there with
comparative ease.

According to the biblical story the expedition took three
years to go to Ophir and get back. Expert seamen, the Phoeni-
cians, no doubt, knew of the prevailing winds in the various
seas they navigated. They would have left Eziongeber, on the
gulf of Akaba, where the ships were built, in January-Febru-
ary with the north-east trade wind, that actually blows
slightly from the north-west following the lay-out of the Red
Sea and would have been at the straits of Babel-Mandeb by

67 Fr. Heras (“The Kingdom of Magan,” B.C. Law Volume 1, pp.545-
558)has hinted that Magan of the Sumerian documents is likely to have
been India. But Glob (Illusirated London News, Jan. 11, 1958, p. 55) has
pointed out that Meluhha was the Sumerian name of the Indus civilisation.
Leemans “ The Trade Relations of Babylonia,” Journal of the Economic
and Social History of the Orient, Vol. III, April, 1960, pp. 20-37) has
identified Meluhha with western India, including Sind and Saurashtra.
Kramer (letter to the editor, The Times of India, Jan. 29, 1961), has, how-
ever, plumped for a Dilmun-Harappa equation.

68 Heras, op. cit., I, p. 440 ; Autran, eMithra, zoroastre et la Prehistoria
Aryenne du Christianisme, pp. 65-72.
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Ap1:il to be driven by the south-west monsoon to Kathiawar-
Gujarat by about August.

They could not have commenced their homeward voyage
with the returning monsoon in November of the same year,
for they would then have had only about months to gather
goods,—an almost impossible task in view of their quahtity
and variety. The cargo, moreover, was not readily available
at port but had to come from a vast hinterland, even if we
rule out the Indo-Gangetic plain in view of unsettled condi-
tions following Harappa’s fall in the north-west and the subse-
quent Aryan movement eastward.

Gold, for instance, had to be got from the alluvial wash-
ings of rivers like Cauvery (significantly called ponni)
and also the Mysore mines and silver from Kadappa-Kurnool
region, where it was regularly extracted from argentiferous
galena. The sacred writer, recording the Ophir voyage, does
not specify the precious stones but they must have been the
same as were got by the Jews right from Mosaic times.69
Though there is a confusion of names (e.g. their topaz was
our chrysolite and vice versa’ and their carbuncle was our
emerald),”l and though their emerald’2 and beryl” cannot
be identified, yet we know what most of their names meant.
In modern terminology the stones were agate, onyx, chalce-
dony, rock-crystal, sard, sapphire, tourmaline, emerald, jas-
per, amethyst, topaz and chrysolite. We can trace most of
them to Indian sources,—agate to the Godavari, Krishna and
Bhima river-beds and Rewa Kantha in north-east Kathia-
war,™ onyx (the most precious variety of agate) to the same
places in the Deccan,’> chalcedony to Vishakapatnam dis-
trict,’® rock-crystal to the Godavari basin, Hyderabad and

69 Exodus, XXVIII, 17-20; XXXIX, 10-13.

70 Smith, Dictionary of the Bible, III, s.v. “topaz i’ I, pi. I,"5V.

71 Id., 1, pt. I, s.v. “carbuncle.”

72 Id., 1, pt. II, s.v. “ emerald.”

73 Id., I, pt. I, s.v. “ beryl.” _ .

74 Warmington, The Commerce between the Roman Empire and India,
p. 240 ; Watt, op. cit., pp. 561-562. -

75 Warmington, op. cil., p. 241.

76 Id., p. 242 ; Watt, op. cit.? p. 562.
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Morvi,77 sard to several peninsular sites,’8 sapphire (a kind
of corundum) to Malabar, Salem, Cauvery and upper Goda-
vari basins,’ tourmaline (ligurius8® of the bible) to a num-
ber of sources in the peninsular,81 emerald (really a variety
of beryl)82 to Padiyur and Kangayam in Coimbatore dis-
trict, Munnata in south-western Mysore and Vaniyambadi
in Salem,83 and jasper as well as prase or plasma (mother
of emerald) to the Godavari, Krishna and Bhima river-beds.84
Though the amethyst, topaz and chrysolite were not Indian
products, they would have been found in Indian markets as
imports from Ceylon. Timber (almug or algum of the bible)
and apes would have come from the tropical forests along the
western Ghats, peacocks from Gujarat and Kach and ivory
from Mysore.

The return journey, hence, could have started only in

- October-November of the 2nd. year. By April of the 3rd. the

sailors would have been in Babel-mandeb to be wafted by the

south-westerly to Eziongeber by mid-year. Then would have

followed a transhipment to camel caravan and an overland

trek across Edom back to the king’s court and thence to fond
homes after a lapse of almost three years.

- For the Phoenicians the Ophir voyage must have been a
regular feature both for commercial as well as cultural rea-
sons. 'The fatted calf might not have been slain to com-
memorate the return of the prodigals but celebrations there
must have been to honour the visit of enterprising sons to the
land of their origin. The Bible, largely concerned with the
doings of the Jews, does not relate other peoples’ affairs ex-
cept in so far as the latter affect them. Hence we may not
expect details of purely Phoenician Ophir trips. And yet the
sacred book does seem to pass stray hints to such expedi-

77 Warnmington, op. cit., p. 245.

78 Id., p. 237-238.

79 1Id., pp. 247-248 ; Watt, op. cit.. p. 589.

80 Smith, op. cit., II, s.v. “ ligurius.”

81 Warmington, op. cit., p. 264 ; Watt, op. qit., p. 563.
82 Watt, op. cit., pp. 556.

83 Warmington, op. cit., pp. 250-251.

84 Id., p. 2564; Watt, op. cit., p. 563. ®
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tlops otl_ler than the one in Solomon’s time, e.g. in David’s,85
—in which the Hebrews played no part. This is actually the
. . Hebrew scriptures of an Ophir sailing.
To it the Greek historian, Eupolemus, seems to refer in the

history of the kings of Judaea, written before the start of
the (-:hristian era.86  Commentators have said that Eupole-
mus 1 fact meant to speak of Solomon’s enterprise and in er-
ror attributed it to David, There is, however, no reason at all to
accuse the historian of an oversight. David had conquered
Edom87 and could very well have invited his friend, Hiram
of Tyre, to open up, in preference to the hitherto used, rather
hazardous, part-land and part-sea route to Ophir via the Per-
sian gulf, a comparatively safe, almost wholly maritime one
from the port of Eziongeber on the gulf of Akaba, especially
as he was apparently to get a good portion of the gold
brought back by the expedition. Details are obviously lack-
ing in the Bible, since the Phoenicians sailed alone without
their Hebrew neighbours. In view of Eupolemus’ testimony
the expression “ Ophir gold, ” appearing in certain passages88
of the scriptures from David’s time and taken by some com-
mentators to mean “fine gold, ”” may point to actual Phoeni-
cian Ophir voyages.

Biblical scholars seem to think that Sophir was a region.
The sailors, however, must have touched a port on the Kathia-
war-Gujarat coast. The only port, so far archaeologically
proven, to have boasted of a well laid-out, brick-built dock-
yard, complete with water-locks, spill-ways, loading-platform,
wharves etc., is Lothal at the head of the gulf of Cambay
and it is tempting to suggest it as the port of call. But as its
old name is unknown,—Lothal, meaning “ mound of the
dead ” is obviously a recent one—we have to skip it by. It
could not have been the only port of the region. Others have
yet to be discovered and will have to be looked for not along

85 I Chronicles, XXIX, 4.

86 Kuscbius, Praeparatio FEvangelica, Bk. IX, c¢. XXX, see in Migne,
FPatrologia Graeca, XXI, col. 748.

87 1I Kings, VIII, 14 ; 1T Chronicles, XVIII, 12-13.

88 Job, XXII, 24; XXVIII, 15; Isaias, _XIII. 12; Jeremias, X, 9;
Daniel, X, 5. “Uphaz” in Jerefhias is Ophir, say most exegetes.

T. 21—9 £
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the present coastline, but a little inland. On the Kathiawar-
Gujarat and north Konkan coasts plenty of land has appear-
ed as the result of a timid sea steadily retreating in the face
of huge quantities of sand and silt deposited by swift-flowing
streams. The formation of Bombay island is explained this
way. Lothal’s present inland situation is similarly accounted

~ for.

The quest for a suitable port has led Rhys Davids to back
the claims of ancient Roruka, later known as Roruva.89 The
capital of Sovira in the 7th. cen. B.C., it was an important
centre of the coasting trade, with caravans from all over the
country making their way thither. The exact site, however,
has not been discovered, but Rhys Davids is almost certain
that it was on the gulf of Kach somewhere near modern
Khanagao. The main objection to this identification is that
the biblical narrative gives no indication at all. Sophir is the
only place-name mentioned and by no stretch of imagination
can it be derived from Roruka.

That the venue of Solomon’s men must have borne a
name sounding close to Sophir is obvious, for otherwise some
other place in addition to Sophir would have found mention
in the Bible. Bearing this in mind some have ably sponsored
the case of Sopara® (now called also Nala-Sopara), a vil-
lage situated to the northwest of Bombay. The transition
from Sopara to Sophir is easy. Hard as it is to visualise the
modern, insignificant hamlet as the famous port at which
Solomon’s men called, Sopara of old was a different proposi-
tion. Incidentally, such visualisation would have been, but
for the excavator’s spade, even harder in Lothal’s case, had
it been actually the port in question.

An enquiry into Sopara’s etymology is a necessary intro-
duction to a discussion of its antiquity. In ancient Indian
literature, of the two names,—Surparaka and Sopara,—refer-
ring to the same place the latter is a later form and hence

89 Rhys Davids, op. cit., pp. 38, 116.

90 McCrindle, Periplus of the Erythraean Sea, p. 127 ; Ritter, Erdkunde
Asien, VIII, Pt. II, p. 386; Reinaud, Memoir sur U'Inde, p. 222; Yule,
Cathay and the Way Thither, II, p. 297,
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some have derived it from Surparaka, which in Sanskrit
means ‘“ concerning a winnowing basket, ”’ But, as con-
firmed by inscriptional evidence, Surparaka appears only in
late Sanskrit. The earliest form is Soparaka in Karla cave
inscriptions (from 2nd. cen. B.C.); then comes Supparaka
in Kanheri cave inscriptions and lastly Surparaka in Nasik
cave inscriptions. This shows that Sopara was sanskritised
into various forms, in the earliest of which the sanskritising
process had left the first syllable intact and affected the
termination.  Moreover, Soparaka cannot be adequately
explained ; if raka means ¢ concerning, ” sopa makes no
sense. Sopara, it is clear, was the old pre-Aryan name of the
place and its derivation must be sought in Dravidian
thus: so = fortified, par = expanse, land, country. There
seems to be very good reason for this derivation.®? In a
country with a hoary tradition of fortified cities that goes =
right back to the very dawn of civilisation, vide e.g. Harappa
and Mohenjo-daro in the Indus basin, Kalibangan in the
Ghaggar valley and Lothal in Kathiawar-Gujarat, and that
is graphically testified to by Vedic references to the destruc-
tion of Dasyu strongholds, Sopara was only one among many.
They remained a constant feature of the land till very late
in history and their glory can still be glimpsed through the
present, imposing ruins of some.

Apart from embodying in its very name one of the oldest
traditions of the land, Sopara has its antiquity92 adequately
attested by Sanskrit literature which, doubtless, contains
several pre-Aryan elements. In the Harivamsa Sopara’s ori-
gin has been attributed to Parasurama in a story, that obvi-
ously refers to a recession of the sea and incidentally to the
site’s significance as a coastal town. A different version of
the same story is told in the Skanda Purana. In the Rama-
yana Rama is said to have visited Surparaka. The existem.:e
at Sop-ara of Rama’s pool, whose sacredness is spoken of in

91 Does this origin lurk in the word Saurashtra ?

-
od summing up of the evidence could be had in Braz. A. Fernan-
desgg‘ goggra :S The Agncil()ent Port,of the Konkan, “Journal of the Bombay

Historical Society, Vol. I, No. I, pp. 66-77.
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the Mahabharata,? is worth noting. In the same epic the
Pandavas are said to have rested at Surparaka on their way
from Gokarna in Konkan to Prabhas in Kathiawar. Sur-
paraka is also mentioned in the Mahabharata in connection
with Sagara® and Sahadeva.9s Buddhist literature is full
of references to Surparaka’s pre-eminence as a commercial
centre. The Punna legend makes mention of its merchant
guilds and foreign trade.% Prince Vijaya, on his way to
Ceylon, landed at the haven of Supparaka.9” The Jatakas
too refer to Sopara’s commercial importance. As early as
1882 an Asokan edict was found at Sopara. Recently it
yielded a fragment of edict IX.98 This has given rise to the
surmise that all the Asokan edicts must have originally been
engraved in the neighbourhood of Sopara.?? Small wonder
Asoka chose it,—a busy port where people of diverse nationali-

~ties and faiths met,—to propagate the tenets of his religion.
The cave inscriptions of Karla, Kanheri and Nasik, as already
stated, contain references to Sopara and speak of its mer-
chants making gifts to Buddhist monasteries.l0 The ac-
counts of Greekl0l and Arab travellers carry the tale well
into the christian era and testify to Sopara’s importance as a
commercial depot on the Konkan coast.

Sopara, it would seem, gave its name to the hinterland,
for Sovira is apparently a corruption of Sopara. Sovira has
retained unaltered only the initial syllable and vire has no
suitable explanation. Because the words sounded almost
alike, the Hebrews, who entered the region of Sovira through
the port of Sopara mentioned their destination as Sophir in
their narrative.

93 Mahabharata, Vana, parva, c. 83, v. 43,

94 Id., Santi Parva, c. 48, v. 68.

95 Id., Saba Parva, c. 32, v. 67.

96 cf. Hardy, Manual of Buddhism, pp. 56, 57 and 60.

97 Basham, “ Prince Vijaya and the Aryanization of Ceylon ™, The
Ceylon Historidal Journal, Vol. I, pp. 163-171.

98 Indian Archaeoloy—A Review, 1953-54, pp. 29-30.
99 Sankalia, Indian Archaeology Today, p. 111.
100 Fernandes, op. cit., p. 69.

101 Schoff. The Periplus of the Erythraean Sea, p. 43 ; MeCrindle,

“ Ptolemy’s Geography of India and Soythern Asia”, [Indian Antiquary,
XIII, p. 325,
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Now, to deal with an obvious objection, Pre-
been contended, is not necessarily Dravidian and Harappa lan-
guage, not yet proved Dravidian, might have for ought we
know, been M_unda.l02 Without entering into the controversial
field of the reading of Harappa language, one may arrive at
a mainly Dravidian,—call it proto-Dravidian, if you like—
authorship for Harappa through a process of elimination. The
Munda-speakers, namely the proto-Australoids, who wove, no
doubt, a part of the Harappan pattern, could not have
played a dominant role, Today they live mostly in varying
stages of palaeolithic environment. While admittedly the
present provides no unerring indication to the past, yet to
imply that the Munda-speakers, after having produced one
of the grandest bronze-age civilisations of the ancient world,
—in some respects like town-planning and sanitation the most
advanced and in others e.g. dock-building actually unique,—
largely lapsed into barbarism and even savagery seems, to
say the least, a trifle naive. A priori, therefore, the Dravi-
dian-speakers are by far the better contenders for the honour
of makers of Harappa : and the bible too, incidentally, gives
its own clue, however slight, to that effect.

Aryan, it has

Had we a Phoenician account of the Ophir expedition,
it would have cleared many a doubt for the Phoenicians knew
India very much better than the Hebrews. Unfortunately
we have none. The one Phoenician literary source, that
- referred to the Ophir voyage, was published by Wagenfeld at
Bremen in 1837 under the title: Sanchuniathonis Histori-
arum Phoeniciae Libri Novem Graece Versus a Philone
Biblia. 'This work was supposed to have been originally writ-
ten by Sanchuniathon, alleged to have lived before the Tro-
jan war and to have been a contemporary of Semiramis. We
need not relate the history of the vicissitudes of this work.
Suffice it to say that, when Wagenfeld published it, it aroused
a huge controversy and was finally consigned to the scrap-
heap of spurious documents.103

102 Piggott, Prehistoric India, p. 181. This cor}tgntion does not square
up with the one on p. 147 that the proto-Australioids were under-dogs in

Harappan society. @
103 Tennent, Ceylon, 1, pp. 571-577.
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Finding Ophir in any country or region is, as Vigouroux so
aptly puts it, a matter of appreciation.194 Given the close re-
semblance between words, given the typically Indian pro-
ducts with typically Indian (Dravidian) names, given the
Phoenicians were Indian emigrants to the west from Kathia-
war-Gujarat and were the greastest carriers of the trade of
the ancient world and given their ancestral home was part
of the Harappa commercial kingdom, where the relevant
merchandise was easily available, the conclusion seems to
follow that Ophir, rather Sophir, was Sopara and Sovira in
western India.

However impressive the literary evidence,—be it Indian,
Hebrew or even Phoenician,—only archaeology can put the
resulting inference on a firm footing. The question obviously
‘arises : was Sopara a Harappan port 7105  All indications
point to an affirmative answer. But the excavator alone can
have the final say and he apparently has a good enough case
for wielding a productive spade at Sopara.

104 Vigouroux, La Bible et les Decouvertes Modernes en Palestine. en
w~ FEgypte et en Assyrie, 111, p. 391.

105 Bhagatrav (on the Kim estuary), marking the southernmost exten-

sion, so far known, ‘of the Harappa cultwre, is surmised to have been also
a Harappan port.
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News and Notes

AN EARLY TAMIL PRINTED BOOK IN THE
BOMBAY UNIVERSITY LIBRARY.

Among the Library’s collection of rare books, there is
an extremely fine specimen of early printing in India. The
book has two title pages facing each other—the first in Latin
and the second in Tamil. The Latin title page is as follows :

Theologia | Thetica | in | qua omnia dogmata ad salutem |
cognoscendi necessaria perspicua methodo | tractantur ac
Dictis classics | probantur | ad propagationem Evangelii
Christi inter Gentes Orientales in | Lingua Damulica |
scripta a Missionaries Danicis|Bartholomeo Ziegenbalgio|
& | Johanne Ernesto Grundlero | Tranquebariae | Tpyis ac®
sumptibus Missionis Danicae | Anno MDCC XVII.

An English rendering of the above title will read as follows :

“ Positive theology, in which all the dogmas necessary to
know salvation are dealt with in clear method and proved
by classical references, written in the Tamil language by
the Danish Missionaries, Bartholomeus Ziegenbalg and
John Ernest Grundler for the spread of the Gospel of
Christ among the Oriental Nations. Printed at the
Printing Press and at the cost of the Danish Mission
of Tranquebar Year 1717 ”.

The book is a small octavo of 735 pages including a pre-
face of eight pages and two pages of contents. It is bound
in contemporary vellum. It is divided into two parts. The
first part consisting of seven chapters, contains spiritual
instructions regarding the nature of God. The second part
of twenty-seven chapters deals with man. The entire text
including the preface is in Tamil. The edition is not listed
by Brunet nor in the British Museum Catalogue of Tamil
Books. The book was reprinted at Halle and this edition 1s
listed in the British Museura Catalogue as 2nd edition,

T. 2I=—13
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The author of the original work of which this is a transla-
tion was a German theologian—Johann Anatasius Freyling-
hausen (1670-1739).

The protestant mission at Tranquebar had a royal
sponsor in the person of King Frederick IV of Denmark.
Though the mission itself was of Danish origin its first
personnel were Germans. They were Bartholomeus Ziegen-
balg, one of the translators of the book, and Henrich
Pluetschau. They embarked at Copenhagen on November
29th, 1705, and set sail on the following day. They reached
their destination on July 9th, 1706, to receive not an official
welcome such as might be expected from their own fellow
countrymen, but an official hostility and persecution, including
imprisonment at the hands of the Danish Governor of
Tranquebar. This undisguised malevolence, however, proved
" a stimulus to the indomitable spirit of Ziegenbalg who, in spite
of all opposition laid well and truly the foundation of
Protestant Missions in India.

The two young German missionaries were convinced that
if they were to preach successfully the Gospel of Christ, they
had to apply themselves seriously to the study of the langu-
age of the people they were to serve. In Tranquebar at that
time this meant Portuguese and Tamil. They cast lots as
to who should study the Tamil language and it fell in favour
of Pluetschau. Ziegenbalg was to busy himself with
Portuguese.” However, for some reason or other, the decision
was reversed. Pluetschau learned Portuguese and returned
to Germany after five years in the mission field, while
Ziegenbalg became a Tamilian and spent his whole life in
Tamil Nad, except for brief visits to Europe to collect funds
for his mission. -

Johann Ernestus Grundler, the co-translator, set out for
the Tranquebar mission from Copenhagen on November 17th,
1709. Soon after his arrival, he concentrated on the study

* Propagation of the Gospel in the East; being an account of the
success of two Danish Missionaries. ...in several letters, I, p. 27, London,
1718.
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of Tamil language and literature, specially the medical works
of the Tamils. In order to devote himself solely to his study,
and to have only Tamilians about him, he moved to nearby
Porayar. There he ate and dressed just like a Tamilian. ‘

The story of early printing in India begins with the
establishment at Goa of the first printing press over four
hundred years ago. The press had been brought to India
from Portugal and belonged to Dom Joao Nunes Barreto, the
newly appointed Patriarch of Ethiopia, who was heading a
mission to that country. The mission landed at Goa on Sep-
tember 6th, 1556 on its way to Ethiopia. The press, how-
ever, never reached KEthiopia. The departure of the
missionaries had to be postponed indefinitely owing to the
unexpected opposition of the Negus, with the result that the
press remained where it had been installed, in Goa.

The first book to be composed in an Indian language and
printed in an indigenous script in India was the Doctrina
Christam em Lingua Malauar Tamul of Fathers Henrique
Henriques and Manoel de San Pedro. The Tamil types for
the book were cut by a Jesuit lay brother John Gonsalves
and the book was printed at Quilon in 1578. The only copy
of this book is found in the Harvard University Library,
Massachusetts, U. S. A.§

The story of the Tranquebar Mission Press belongs to
the second part of the history of the press in India. The
¢ Latin Printing Press’ was donated by the English Society
for Promoting Christian Knowledge in 1711. It came to
Madras via Brazil, and was entrusted to Grundler in
August, 1712. In October, 1712 they were able to begin
printing in Tranquebar.i The ¢ Cast of Malabar Types,’ a
present from the German friends of the Mission arrived in

§ Boxer, CR. “A tentative list of Indo-Portuguese Imprints 1556—
1674 Boletim do Instituto Vasco da Gama No. 73, 1956, pp. 24-25.

+ Propagation of the Gospel in the East ; being a collection of letteis
from the Protestant Missionaries. . . .1 the East Indies, etc., Part III, 1718,
pp. 19 and 24-25; 105. ‘

Niecamp, J.L.- Historie de la Mission Danoise dans les Indes Orien-
tales etc.,, Tome 1I, pp. 63. .
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Tranquebar in July, 1713. Within few weeks printing began,
and on September 19, the first printed pages and a few weeks
later the first two Tamil booklets were out. Many of the
Tamil letters produced at Halle were found to be imperfect
and some were missing. The missionaries soon set up a
foundry with a view to cast new and better types.! A long
series of publications in the Tamil language were printed at
the Press, including the New Testament, the translation of
which had been commenced by Ziegenbalg on October 17,
1708, two years after his arrival in the country, and brought -
to completion on March 21, 1711.

B. ANDERSON

i Propagation of the Gospel, etc., ITI, 1718, pp. 65, 68, 76, 111, 117.
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REGIONAL CENTRE FOR TAMIL AT BENARES

Tam?rfrbi—tﬁsmizsgri\g;ialir, Vif:e- President, Acaderr{y of
; e regional centre for Tamil at
the Queen’s College, Benares on the 2nd March, 1963. Under
the St.:heme of National integration some thirty persons are
learn.mg Tamil with a stipend from Government. The group
consists of University students and teachers and outsiders,
including men and women.  Addressing the group,
Sri. Mudaliar gave some practical suggestions for learning
Tamil, particularly spoken Tamil. He said that a knowledge
of Tamil would not only help national integration but wouid
also make accessible the treasures of the Tamil literature and
rich devotional literature in it. He said that if an Uttara
Bharat Dravida Bhasha Prachara Sabha were set up at least
even now, it would not be a day too soon. The classes are in
charge of Mr. Siddhalingam, of the Dept. of Tamil and
Mryr. Sivaraman of the Dept. of Philosophy, Benares Univer-
sity. In the discussion that followed the talk, the suggestion
was made that a learned body like the Academy of Tamil
Culture might undertake the preparation on a scientific
basis of suitable readers for the benefit of learners in North
India and even learners in the Western countries and America.
Desire was also expressed for gramaphone or tape records of
simple songs or poetry in Tamil as Tamil films helped only
to enjoy the music and not learn or appreciate Tamil.
Mr. K. N. Vastava, Principal, Queen’s College, Benares
thanked Mr. Mudaliar for his instructive talk.

N. MURUGAN

« PIRUKKURAL ” IN FRENCH

Mr. Rene Etimble, Professor of Comparative Literature,
University of Paris, said here to-day he was trying to arrange
for the translation of the Tirukkural and Panchatantra into
French for the benefit of French students of Indian literature.

-
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The Professor who is on a month’s tour of India at the
invitation of the Indian Council for Cultural Relations, ar-
rived this afternoon from Calcutta on a three-day visit to the
City. He was accompanied by Mr. Gilbert Duprez, techni-
cian of the Radio and Television programme of France.

Prof. Etimble told newsmen at the airport that he was
editor of a bureau, which translated Asian literature into
French with aid from the UNESCO. He had published
French translations of Vedic poems and literary works of
Kabir, Tukaram and Kalidasa (“ Kumara Sambhavam o) s
Recently, he published * Silappathikaram ” of Ilango Adigal
in French, rendered by Prof. Alan Danielou. He said nearly
400 students had taken up studies in the main cultures of
Asia at the post-graduate level in the Paris University.

— The Hindu (Madras), 11-3-63.

L=

TAMIL SCHOLAR’S VISIT TO S. AFRICA
GovT. REJECTS REQUEST

The Interior Minister, Senator Jan de Klerk, has rejec-
ted a request to allow a Tamil scholar, Dr. R. P. Kandasamy,
to visit South Africa on a lecture tour.

The Hindu religious and cultural organisation here that
made the request, was told the Minister cannot give permis-
sion. No reason was given.

“ During the past few years, the Minister did not place
a ban on cultural, educational and religious leaders coming
from India on lecture tours,” an official of the organisation

said.
— The Mail (Durban), 5-3-63.

FEATURES OF KAVADI CHINDU

,  Folk melodies like the Kavadi Chindu had inspired great
composers like Thyagaraja and Ramaswami Sivan, said Mr.
S. Ramanathan, when he gave a tatk and demonstration on

-
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Kavadi Chindu under the auspices of the Madras State San-
gita Nataka Sangham on February 28, at the Sastri Hall,
Mylapore. One of the nine forms of musical compositions
mentioned in old Tamil works, chindu included Nondi Chindu
and Vazhinadai Chindu. Kavadi Chindu was a form of Vazhi-
nadai Chindu which was sung by pilgrims to dispel their
fatigue as they proceeded on foot to the Murugan shrines of
Tamil Nad with the Kavadi on their shoulders. Kavadi
Chindu contained some delightful tunes remarkable for their
subtle rhythm. It was composed by Annamalai Reddiar of
Chinnikulam (1865—1891) for the Zamindar of Ootumalai,
a patron of the arts of those days. The speaker urged the
musicians to take more interest in these simple tunes as used
to be done by the Karaikudi Veena Brothers, Muthiah Bagha-
vathar and others. Prof. P. Sambamurthi, who presided, said
that many ragas in carnatic music had their origin in foqlhk

music.
— The Hindu (Madras), 10-3-63. .



Book Review

- TAMIL ENCYCLOPAEDIA, Vol. VIII, published by
Tamil Valarchi Kazhagam, Madras.

This is the eighth volume of the Tamil Encyclo-
paedia styled the Kalai-K-Kalanciyam published by
the Tamil Valarchi Kazhagam, Madras. This volume
covers terms beginning from the letter w to the letter
s and contains about 1500 articles, written by ahout
210 contributors. The encyclopaedia is expected to come
to a completion with the next volume.

This volume keeps up the standard of the previous
volumes and is a further proof that scientific and
technical ideas could be expressed well enough in
Tamil. Take for example the article on population,
wsser Ggrens. In this immigration is translated as
95 awowms and emigration as » awens. This is correct
translation although the word aewens is not in com-
mon use. Maternity is translated as smouirssea. A
better term might be Wer&riGum. Under population
control, the method of discouraging association of the
male and female is translated as .. ®mwoysgam_ser.
g ooor Quenr Qrpm@lupsrarn might be better. The trou-
ble in translating ideas as a compact term does not
always work satisfactorily. The genius of the Tamil
language is such that it lends itself to easy and
natural employment provided it is not forced into phrase
formation in other languages. Compound words are
unnatural in tamil.

It is unfortunate that Tamil words are not emplo-
ved in preference to Sanskrit words where such words
are perfectly possible. For example, under *warss
Gsrgens ’ (pollination), the following statement occurs:
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" BTOT BISENGT &5 5 Bai a9 (15 5

)

SQF i wasrisn = 5Hur
a&Auwnp.’

. Surely easy Tamil words could be found for
559, An58, 9sRuraPun.

The editors could have made it a point to include
date of works or persons as chronology is a line of
knowledge that has hitherto been neglected in Tamil
works. This is omitted in many places and even

where accurate dates could be ascertained only the
circa is given.

It is not clear what principle has been adopted of
the edition in transliterating Sanskrit proper names.

For example wargrajgsib should properly be war
ML 1g.uib,

[t is astonishing that in a Tamil encyclopaedia,b
Tamil classical works are dismissed in a few lines.
For example weniGuwsdv is disposed of in eight lines
whereas Pancha Mahakavyam is given in seven columns
and many other terms of general knowledge liberal
space. This is total lack of sense of proportion and
unfair to Tamil classics and culture.

The article on we nwivungser is good. It mentions
that all the publications of the author are now pub-
lished by a particular firm. It does not however
mention that his biography published by his son is
also available.

The principle adopted in illustrating the articles is
not clar. Less deserving headings are furnished with
illustrations. A photo of a bronze 2 Meekandar, the
celebrated author of Sivajranabothan could have
included.

The principle adopted in including headings for
eminent men is not also clear. There is a heading for
V. Ramaswami but not for Dr. C. V. Raman or
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S. Ramanujam (the Mathematical prodigy) or E. V.
Ramaswami Naickar (Social reformer).

It is gratifying that a detailed article is devoted
for wryp.

Under Gumri’t mieuaorg., there is a liberal number
of photographs of various makes of cars and buses.
This smacks of commercial advertisement and in any
case such extravagance in illustration for an ordinary
matter seems ill-deserved.

The first article on ‘w’ werb written by T. P. M.
is rather terse and technical which would be above
the heads of an ordinary reader resorting to an
encyclopaedia.

Inspite of the defects noticed, the compilation is a
useful one and it is to be hoped that in the last and
supplementary volumes, many omissions would be
rectified.

N. M.
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