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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares. ]

PLACES OF PILGRIMAGE IN INDIA.

THE following communication sent to me by a Student of Occult
Science will throw some light on the significance attached to
the ancient Hindu religious symhology as illustrated in the various
places of pilgrimage abounding in India, and account for the high
veneration in which these places are held by the masses of the
Hindua population. Speaking of “ pilgrimage as a means of spiritual
education,” the said correspondent writes as follows ;—

“The insistance of the later Brahmanical Scriptures on pilgrimages
as a means of spiritual education is well known. At the present day
there is hardly a pious Hindn, of whatever sex and in whatever part of
India, who considers his or her religions duties performed without
visiting the principal places of pilgrimage. In this respect the modern
Hindu differs so completely from his Christian contemporaries, that the
latter wounld hardly credit what a vast number of pilgrims annually
circulate over the country to fulfil their religious obligations, and to
what trouble and expense they put themselves for the purpose. With
the social aspect of the question, the present paper is not concerned. It
is proposed to examine what real good pilgrimage in India does produce.
in the spiritual education of the people, and what is the rationale of the
institution, The places of pilgrimage are so numerous and their
esoteric significance so deep, that anything like completeness must be
disclaimed by the present writer. At the same time tho hope is
expressed that the lines of inquiry indicated herein may be follow.ed
up by competent scholars and mystics, so that the hlgh.]y beneficial
character of pil grimages may be made apparent to all open-minded people,

and the great wisdom of his ancestors shown to the Hindu of the

present day. :
“In the first place it is to be remarked that the sacred cities of the

Hindus are well-organized and powerful spiritual centres, a.nd‘from them
there radiates an elevating influence which 1s not the less E.chl?'e because
unperceived by the ordinary Philistine, Places of pilgrimage are
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truly spiritual seminaries which, though completely closed to the idler
and the superstitious in selfish quest of personal holiness and personal
salvation, are ever open to receive the earnest and devoted searcher
after truth. The statement may be boldly made and the support of all
true mystics confidently expected on its behalf, that there 18 no
important place of pilgrimage in India which does not enjoy the
presence, in most cases permanent, of some adept or initiate of a h.lgh
order, who i3 ever ready to point the path to the higher life into
which he himself has entered. Itisa matter of common experience that
people’s spiritnal eyes have opened in these holy cities under the benign
influence of some great Sadhwu (sinless man), But, for reasons which will
be readily understood, the pious hand must not seek to withdraw the veil
of obscurity which shrouds the holy men and their work. The
members of the silent brotherhood will but speak toﬁ those whose Karma

deserves it. Sankaricharya says :—
gV FuHIag AAFTAEGRTH | T qITATEITRTEHT: ||

“ These three are difficult to attain and are due to the favour of the
gods* (i. e, the good karma of previous births) :—Humanity, desire
for liberation, and contact with great spiritually-minded men.”

““The holy cities were built, or at all events completed, in the later
epochs of Brahmanic history. When the spiritnality of mankind began
to be clouded by progressive materiality, consequent upon the desire of
selfish enjoyment, the seclusion of the adepts became greater and the
sacred Sanskrit langnage became daily less understood. As a remedy
for this great cyclic evil, the holy ones of the earth left to the
profane vulgar the symbolical architecture of the great temples,
which yet serve as finger-posts to the mystical student. Very
few persons are aware that as the pilgrim stands on the bridge
of boats on the Ganges before Benares he is face to face with a
most sublime and awful wmystery, the full import of which none but
the higher initiates comprehend. This mystery is represented by the
%enera,vl aspect of the holy city, whose two Sanskrit names—Kaci and

arana¢i—will yield a mine of truth to the earnest inquirer. It is not
for us to elucidate the point ; for the present it will suffise to suggest
to the reader a fruitful field of inquiry, where each will be rewarded
according to his earnestness and spiritual penetration.

““ What is Kagi ?

- “The question has been answered in a well-known treatise by a
celebrated mystic, Satya Gnind Nanda Tirtha Yati. He says that Kaci
18 the supreme power of the great God Siva who is the undifferentiated
bliss, consciousness, and being.t Siva or Peace here represents the fourth
or unmanifested state of the universe. He is the Chidakaga, his other
name being Vyoma or space, the small circle or dot which is placed on

the top of the Sanskrit mystic symbol Om (aﬁ) What relation it has to

the force located in the human body above the eye-brows, and represented
by the dot over the crescent moon the mystic knows very well. Kagi
ig.called the goddess who embodies consciousness and bliss, and is the same
as the Sakti or power to. whom the sacred verses of Sankaricharya—
Ananda lahari—are addressed., The great teacher says that. if Siva is
not united to Sakti he cannot produce even a flutter of well-being.

. * This‘in%érprét&tion of the term * gods” is accepted by all mystics.
+ The word sat has been roughly trauslated' ¢ being” as the English language
doer not afford a betfer word; be-ness if allowed in English would be a more
adequate rendering, "
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salvation. When under the influence of rajus the quality o}f il
predominates, four things are generated: —the practice of virtue (d m’.‘?’fa)’
dispassion, (vairagya), the spiritual powers (aisvarya), aund ﬁ.na,lly sa V:«LI
tion, when by the excess of goodness Buddhi returns to 1ts 01'1[;1;1{11
state of purity. When under some influence famus pred()}mmates; 'te
four opposites of what is stated above are prodaced. Tamas by 1”'3
enveloping power (avaran sakti) makes the one reality in the .unwer-be
appear as the differentiated mniverse of matter, and then rajas by 1];9
expansive power (visishepa sakti) produces the passions which are the
cause of bondage.

“ These three conditions of Buddhi the Tirthayati gives as aspects of
Kagi :—Nirvisesha (undifferentiated) Suddha (pure, when the satvaka
quality predominates) and jada (when tamas predominates). One under

the domination of tumas looks upon the gevgraphical Kagi as the
reality : —

SIIRTIASTRIZN |

. “The Suddha Kagi is the abstract consciousness still limited by
orms ; —

ARRIITATHRIAN = AATEI] |

“One under the domination of the satva quality practises virtue, still
ascribing good and evil to nature around him,

o I.n her Nirvishesha condition, Kaci is self-existent in her glory,
and is the supreme God of Siva and of all liberated souls :—

qUET ARG TERIFATAT |
HiaRISigaaaral REeaanTa: |

“ We shall now understand why it is generally believed that residence
in Kaei removes all sins committed elsewhere, but a sin committed in
the temple of the Lord, Kaci itself, renders one incapable of receiving
grace—the veference being to the spiritual evil, the sin against the
Holy Ghost—for which there is no remission. The wretch who knows
the truth and follows the left hand path is doomed to nameless misery
in Avitchi Nirvana.

“ The Tirthayati says :—* Terrible indeed is the suffering of one who
commits a sin in Kag¢i. Alas! the state of a Rudra pisdcha that the
sinner attains is more intolerable than the suffering of all the hells.”

“ By the acquisition of true knowledge all sins are consumed by the
fire kindled in the hearth of the heart (chidagni Lundam), but there is
no hope for the damned soul who murders his spirit, as far as that is
possible, by the practice of black magic.

“ Without prolonging the present paper, the student may be recom-
mended to the Skanda Purana for further infermation on this subject ;
and in conclusion, it may be stated that the practical occunltist will derive

great benefit from a proper study of the Tirthayati’s treatise, which has
here been so largely quoted.”

I will add a few remarks to the foregoing communication. It
will be no exaggeration to say that the secrets of the ancient archaic
science, for which an enquirer will search in vain the mystical books
of the Kast, are often symbolically represented in some of the most
celebrated places of pilgrimage in India. The mysterious ideas
generally associated with the position of Benares (Kagi), its past
Listory and 1ts innumerable gods and goddesses, contain clearer
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a course of study than by examining all the obscure statements of

the ancient initiates regarding the sacred voice of the great deep

and the impenetrable veil of 1sis [ g :

the lost goIl)den delta of En.:fclllsfsi)u{? ga;lsoél:ma]-;:tsearﬁhmgfm vain for
has comprehended the rules of interpretation vﬁ;}f lfr i
to such subjects will not find it very difﬁcultlci;o ag?siggélrcatll)]lie
delta in Chidambaram. Similarly, various occult secrets find theis
true interpretation and explanation in Srisylam, Ramanad, J uggaﬁ
nauth, Allahabad and other places, justly considered as sacred
owing to their various associations, by the followers of the Hindu’.
veligion. It would require several volumes to explain at length
the sacred symbols connected with these places and their mygtic
significance, and interpret in a proper manner the Sthalapuranums
rq]a,ting‘thereto. As no writer was permitted 1n ancient times to
divulge in clear language the secrets of occult science to the public,
and as books and libraries could be easily destroyed either by
the ravages of time or the vandalism of barbarous invaders, 1t
was thought proper to preserve, for the benefit of posterity, n
strong and lasting edifices of granite, some of the greatest secrets
known to the designers of these buildings, in the form of signs
and symbols. The very same necessity which brought into existence
the Sphiox and the great pyramid led the ancient leaders of Hindu
veligions thought to construct these temples, and express In
stone and metal the hidden meaning of their doctrines. A few
explanations and suggestions will be sufficient to justify the fore-
going statements, and indicate the manner in which these symbols
should be interpreted.

A Sanskrit verse is often repeated by Hindoos, which says that
journeys to seven places of pilgrimage will secure Moksha to
he devotee. 'I'hese places are enumerated thus: (1) Ayodhya, (2)
Mathura, (3) Maya, (4) Kagi (Benares), (5) Kanchi (Conjiveram),
(6) Avantika (Ojeen) and (7) Dwaraka. Now, these places are
intended to represent the seven centres of occult energy in the
human body, known as (1) Sabasram, (2) Agiia, (3) Visuddh,
(4) Anahatam, (9) Swadhisthanam, (6) Ma.mpur.akam, and (7) Mula-
tharam respectively. The ideas associated with these places will
become intelligible when examined by the light of the doctrmes

connected with these force-centres recognised by Yogis.

It is generally believed by the Hindoos that death in Benal:e?i
secures final emancipation from the necessity of a rebirth, This belio
is so strong in the minds of the ordinary people as to lead a con-
siderable number to resort to this place every year for the purpose

of remaining there till they die. G,
This certz%nly appears to be a ridiculous superstition. But 2 greak

spiritual truth is lurking behind this strange belet. Th:ié,‘m;g;
will become apparent when we ascertain what death at bend
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rom the foregoing arrangement of tge
it will be seen that Benares corresponas

] ' hata
in the h body. in the centre of which .the. ana
A oo DR . ; and the truth of this inference

halkram of the Yogis is located : : ] .
;‘swtfflrbher strengbh%ned by the manner in which Kag1 1s des:cmb;d-
in the Sankalpam (preliminary recitation before bathing ?)1 l300
mencing any worship). It is therein said that Benares 1s between
Asi and Varuna ; that it is situated in Anandavana; that 1t 13
in Mahaswasana (or the great grave-yard or burial ground) ; t._ha,b
it stands in front of Gouri; that it is held up by the three points
of the trident of Siva ; that it is in the midst of Brahma Nalam (tho
narrow passage of Brahma), going northwards, a.nd.that 1t 18 ab
the end of Mani (Manikarnika means Pranavakarnika). It may
be easily seen now how far this is a figurative representation
of the Amahata chakra of the Yogis.  This chakra 13
between the two Nadis, Idd and Pingald in the human body,
which are represented by the two small streams Asi and Varuna
named in the foregoing description. The state of ecstacy 1s
realized when consciousness is centred in the germ of pragna,
which is placed in this chakra, and hence Benares is in Anandavana,
which literally means a pleasure garden. When this centralization
of consciousness in the germ of pragna is secured, the objective con-
sciousness realized in the physical body and in the astral body en-
tirely ceases ; consequently before the spiritual consciousness of the
regererated spirit(the Christ after resurrection)is awakened, the con-
dition realized may be compared to that of sound sleep or sushupts
—the death of the incarnated Christ, the death of the individual
man. - This is the time of the great peace and calm after the
tempest. Hence Kagi or Anahata chakra, wherein this condition
18 realized, is the great burial ground or burning ground, as every
thing—the ego and the non ego—seems to be dead and buried
for the time being. Gouri is the Sophia of the gnostics and the
Isis of the Egyptians. When this condition—that of pragna—is
reached, the spirit is in front of the Divine light and wisdom, and
ready to behold the mysterious goddess without the veil as soon as
1ts spiritual eyes are opened on the other side of the cosmos. |
Hence Benares is in Gourimukham. This condition again marks
the termination of the three conditions of consciousness experienced
by the incarnated spirit, viz., the ordinary, the clairvoyant and the
Devachanic conditions. These threé states of differentiated pragna
are the three points of Siva’s trident. Again, Anahata chakra is in
the Sushmuna nadi—a mysterious and narrow passage running
through the spinal cord to the crown of the head and throu gh which
vital electricity flows, and Benares is therefore said to be in Brah-
manglgm, which is another name for Sushmuna nadi. Further, the
condition above alluded to is represented by the dot over pran,ava,

z]is Oll.Ii{ correspondent says, and hence Benares is described as Mans
karnika.

6

is really intended to mean. F
seven sacred places alluded to,

It will thus be seen that Benares is an ext aboli
] ) i an external symbolica
representation of the Anshate chakra of the Yogis. }i)eaghlc?t}.
Benares therefore means the concentration of pragna in the orieinal
germ of consciousness, which constitutes the real iudividualitt} of
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the}ljla,n. It must further be noticed that Sahasram represents the
positive pole and Mulatharam the negative pole in the body. From
the mysterious union of their energies in the heart the sacred and
irrepressible (anahata) voice is generated in the Anahata chakra
This voice 18 heard when the tempestuouns activity of conscious
existence termimates in the death of Sushupti, and out of the ashes
of the individual man the regenerated man springs into existence
electrified by this “ song of life.” Hence it is stated that” when a
man dies at Benares, Rudra (a form or manifestation of Thoth the
initiator), communicates to him the secret of the Logos and secures
moksha forhim. It will be clear now that the popular belief is
full of meaning to a student of occult science. Similarly the tra-
ditions connected with every other important place of pilgrimage will
yield much valuable information when properly interpreted. i

Tare SoLAR SPHINK.

STRAY THOUGHTS ON PARSI SOCIOLOGY*

(Concluded from last nuwmber.)

ICHES, good dinners, fanciful dresses, beauty, and fashionable
manners, may attract lovers for a time to their Venuses, but

that love does not often last long, for when these things fail in course
of time, love loses its charms, and becomes a burden. But that
inherent love which is based on marriage ties and ornamented by a
yersistent and systematic course of life-long virtuous conduct, is an
affair of the heart, and not a mere thing of the gross animal senses
or a freak of impulse; and come what may, such a union, atter
being once made according to sound judgment, is complete and
lasting to.the end of life. 1f this be true, a wise bachelor when in

search of a partner will take care to see that his future companion

has sound health, physical, mental and moral; good temper, sound
common sense, and chastity ; that she is descended from bonest and.

respectable parents, (never mind if they be of but moderate means)

for it should be remembered that as the parents are so are their
children, and that moral illness, like disease, often descends from

parent to child.

He is not to expect anything from her in the shape of money,
that he may have a good start in business or that he may lead a
retired life. On the contrary, it is incumbent, on him to provide
for her in every way, by trusting to his own exertions and to merits
rightly directed. (We write this because many of our Parsee
youths demand now-a-days first money and then a partner).

He should not think of beauty, for in the abstract sense there 13

nothing like beauty or ugliness ; it is our own whim or fancy which
makes us think so. Different nations of the earth would have

formed one uni b _ J
beauty been uniform. Bub it is not so. With the Chinese, female

beanty is summed up in a flat nose and short legs. The European is

er, the writer informs us

" g oo b fi rtion of this pa
*§ince the publication of the first portion P pch oreasiar diod e,

that some authorities give geventy-seveun &8 the age at whi

e om idea of woman’s beauty, had the standard of
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fond of a prominent nose, blue eyes, a small waist, &“‘_1 skin Oi
snowy whiteness. The Hindoo likes copper coloured skin, broac
and black eyes and black hair. The Somalee loves a woman _Whﬂ
has a projection Of]thi lower Jaxv-]bone, a receding forehead, bristly
ir. and a savage look 1n general.
h&i&,fter marriazre the Wifeg forms, so to say, half the body of her
husband, and has to share in his joys and sorrows equally. She 13
to be a constant and faithful cowpanion for life, and under no
circumstances whatever, except those of faithlessness, is she to
separate from her husband. But in this modern age in some so-
called civilized countries (as in some parts of America and France),
we find marriages based on mere brutal fascination, and treated as
civil contracts. Now-a-days free-thinkers seriously discuss the
question whether they should or should not take their partners for
a, period of certain number of years instead of for life, and their
partners begin to think and delight in the convenience of such
shameless contracts, But in whose care the offspring of such men
and women of loose habits are to be trusted, and what is to become
of their future, who is to rear and educate them, is a mystery. If
there be among us such pioneers of a false and pernicious civiliza-
tion (or barbarism), and followers of Angromaingos, they should
remember that human frailty, recklessness and sin can go no further.
Even among birds, marriage is regarded as an institution. Mr. Darwin
says, that ““ the females are most excited by, or prefer pairing with,
the more ornamental males or those which are the best songsters ;
but it is obviously probable, as has been actually observed in some
cases, that they would at the same time prefer the.more vigorous
and lively males.” See Vol. I, page 262 ; ““and we are told also
that pea-hens, if they cannot have the male they have set their
hearts upon, very sensibly determine to remain single.” Frogs,
toads, tortoises, and even crocodiles and alligators sing sweetly
- when they are in love. Frogs and toads possess vocal organs
:f‘i.hlch are Incessantly used during the breeding season, * Xk
| ihlzesznaaélfnalgﬁ? of the tortoise utters a noise, and this only during
SC ove. Male alligators roar or bellow during the same
season.””  (Darwin, Vol. II, page 331). This form of true love for
life among certain birds in India and elsewhere is so great that
when the male bird dies or is killed by the hunter, the female bird
as a rule, dies shortly after it from excessive grief, The Sarus, t} !
Chakrava, Chukoo and Chukvee, birds found in many parts of India
but especially in Guzerat, furnish instances. Thus while bird ci
;'epblles are faithful to their partners for life, man, j’alien man, :li?m
orgets his human nature and duty towards his partner. This is no

doubt from the high educati - : :
Modern Philosophye o he Bas received in the school of

~ Let us now cast a glance at the g i
: . chool of Ancient Phj
.IAIarrlage was regarded from very early times by the Persia.nl;l.oas Ogtlg.
ryan races in general as a most noble and Important instit?xtion?

Hence it is that ever :
_ Y man and woman b !
sacred duty lay in assisting any one who D?IilgeVed that his or her mogt,

but who, from pecuniary difficulties or from

| to do so. In the Vendidad Fargard 1V, Paras, 44—46, it is thug
2

R

~3
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said, “ And when men of the same (Mazdayasnian) religion should
come here, either brothers or friends, seeking property or seeking a
wife, or seeking wisdom ; if they shounld come seeking property, .
they may acquire their property here ; if they should come seeking
a wife, you may let a woman marry; if they should come seeking
wisdom, you may recite the beneficent text both early in the day
time and late, both early in the night time and late, for the increase
in wisdom of the learner for the sake of righteonsness; and with
'righteous_.ness and reverence, he sits at home for increase in wisdom.
In the middle of both day and night, he may sleep by day and by
night, always till when they should recite those sayings which the
Herbads had previously recited. They (the sayings) are adapted for
men (who are) like boiling water (through zeal).  Not for meat, not
for clothes, (but) unrewarded, must he (the teacher) utter the
chapters (H#s).”” This means that if a man seeks property or is
desirous of marrying, though he may have no means to do so, or if
he seeks wisdom, 1. e., spiritual or earthly advice, it is the bounden
duty of every Zoroastrian to support such a man, and' this, mark,
‘ not for meat,” ““not for clothes,” not-for earthly gains ;he should
come forward and do good to the best of his power for the sake
of good, without entertaining the least hope of reward. Unrewarded,
unnoticed, he is to do his holy duty towards him. To feed the
poor, to clothe the naked, to give drink to the thirsty, to assist the
needy, to help the poor to marry, and thus to inflict a death blow
npon every kind of impure and lustful desire, vice, and prostitution,
to keep the human race free from immoral habits, to teach the
ignorant the sacred texts of ‘the Mathra-Vani, and thus to smpress
on one’s mind his duty towards God, himself, and his neighbours, 1s
to say the least, masonic in the highest degree. Says the Maha-
bharata, “ He that desireth a return for his good deeds loseth all
merit ; he is like a merchant bartering his goods.” The students
and admirers of political economy believe that for the increase of
the financial prosperity of a country, and for checking starvatiop,
the unfortunate poor should not marry. Thus among many educated
and even rich classes there is an utter aversion to marry, lest they
should beget offspring. But such men do not reckon on the
ravages of diseases engendered by immorality. Let the admirers
of political economy say what they may, and devise means for
checking the increase of population ; the wise will always follow the
dictates of the immortal holy sage.

Nature only wishes that woman should first see that by her
conduct, manners, and endeavours, her home and family are render-
ed perfectly happy, comfortable and sweet. She is destined to be a
queen in her social circle only if she has properly learnt what‘.
sanctity is, what gracefulness of manners, .modesty,_ charity,
contentment and simplicity mean, and what savings can be made
by adopting economical habits. I ask whether fantastic dresses and
the most costly jewellery will make her happy and handsome. Her
intrinsic social virtues exemplified by her words and acts even, with
a plain but neat dress, will make her shine like the sun and crown
her with happiness, however poor her circumstances -may be. '11'0
such a lady there is nothing in the world like her poor but neatly

2
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i . o of contented mind, is really happier
furnished cottage, and she, being ot con sz i e

who indulge in pleasures
%ﬁ&a:ngosﬁeuddhﬁ, 5 Heilth 18 Itjahe greatest of gifts, contentmepththe
best of riches, trust the best of relationships, Nirvana the hig ?s}ij
happiness.”” (See the Dhammapada). Before contentment and }aqa,d td
all earthly riches and pleasures lose their charms. The Vendida

and other sacred writings of the Parsis have devoted long chapter 2
to such subjects as the preservation of health and contentment o
mind, and these teachings, if carried out, vyould gx.'eatly gonduce
towards diminishing the present early mortality and increasing the
longevity of the human race. But our modern savants pay no heed
to such ancient records, and have their own way of thinking.

If then our girl of the present period is made to learn what true
social virtues are, and how directly and indirectly, on account of
them, health is gained, she will have reason, like girls of old, to
shine more brilliantly in the eyes of men than the greatest of
philosophers or warriors, and to confer lasting blessings on her race.
But the tendency of the modern girl, from a faulty education, is to
aspire in vain for things which do net belong to her, for things
earthly and perishable, and not for spiritual realities. She lives
that she may eat and drink, but does not eat and drink that she may
live and live for ever. As if this were the only life and there were
nothing after the last call of the Angel of Death, she moves on
automatically. It is a pity that she is mot better informed and
initrticted in childhood by her parents at home, or by teachers at
school.

_ For those who wish to see our girls getting diplomas and degrees
in the various branches of science like boys, and whose zeal and
perseverance we admire, we mean to offer our humble opinion as
to whether she is fit to complete the course of studies from a physio-
logical and psychological point of view. To give such a high course
ot studies to girls is nothing more than energy and money spent in
vain, Of late girls are sent to our medical colleges to qualify them
for the practice of medicine and surgery. Time alone will prove
;:ieiuli‘t;ter l{‘uz-lllllty olf_kthethscheme. ~ We believe it will be a total
e erhaps, like the oases 1n.the‘ desert or the lilies in the
jungle, we may see a few ladies coming out successfully, but we can
only say that it will be a very poor satisfaction for large sums of mone
spent and energy wasted in bringing them up to the re uireg
standard, Much better would it be to educate the masses b divi
them a liberal education suited to their tastes physique, a é—).r ol
wants. Besides, how could we expect to see’ g‘iilsqﬁriislclll' natl};r;.a,l
course of studies successfully, when we remember that lng(-i b g
boys who enter the medical college often leave it in cg‘;?n] iy
gust, because they are not able and not willin to make po. oy
on the dead subjects ? S i T DOsae NG

In the cause of science it must be admi ;

Pl Ot e st admitted that, without the
y ot practical Anatomy, the art of Surgery would 1?9 a mere
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ally have strong religions preindices aoa:
g Judices against t : ;
desd,lon sanitary grounds. If they dog ;(;Jlfch ?ﬁ(;l;x]li vany lt;hn-]
and clean and purify their bodies. Thig is no doubt hizﬁ} 2the
| On~
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ducive to the prevention of contagious and other diseases. Few
people know of the dangers arising from unwittingly making a post-
mortem on the body of a person who has died from some morbid
poison, and from mot taking due care to wash thoroughly their
own bodies after the examination is over. Taking such difficulties
and many others into consideration, we doubt whether the science of
medicine is a fit and proper subject for a girl to study. Will post-
mortems ever make her lovely and loved, soft, and graceful in
manners ! Look at the condition of the unfortunate people living
in the immediate neighbourhood of slaughter-houses in large cities
of Kurope and America. As a rule crimes prevail more in such
parts of the town than in others, and from habit even young females
render themselves hard-hearted and uncharitable. It cannot be
otherwise. It is because even their soft nature becomes callous
by daily hearing the dying cries of slaughtered animals, and by
daily seeing them dressed with g knife.

It is the opinion of many eminent anthropologists that woman is
not fit by very nature to take on herself any virile occupation. The
head of the woman is, according to nature’s provision, long ; while
it has given to that of the male a high, prominent and round form.
Her chest is not broad but narrow, her bones and muscles in general
not so well developed as those of man, and moreover they are often
distorted in consequence of tight lacing and other absurd fashions.
Dr. Charles Bray in his Manual of Anthropology, page 77, remarks
that ¢ the peacock spreads its tail, and so does a lady (Christian),
and both with the same object; the peacock has the advan-
tage, however, of having his tail already sufficiently ornamented,
while the lady has to follow all the vagaries of fashion, and wear
besides any kind of fool’s cap that fashion may require.”” No attire
is 0 healthy as the loose and yet neat, modest and plain dress of the
Parsee and Hindu ladies. The convolutions of man’s brain are
more defined and better formed than those of woman. The dia-
meter and circumference of the male head is larger than that of the
female, his brain is heavier than woman’s ; the average weight of
a man’s brain is fifty ounces ; in the case of a wothan it is forty-two
ounces. All the viscera of the body in man are, generally sl?ea,klpg.
heavier than those of woman. From these and other physmlogwgl
and anatomical facts, it is clear that man and not woman 1s
destined by nature to join the army, to follow professional pursuits,
to be brave, bold and magnanimous. Dr. Thomas Laycock says,
“ woman, strong in her material and moral instincts, will be able
to do more for man’s spiritual and moral education as a wife and
mother, than in any virile occupation whatever, however honorably
she may fill it.”” The field for the fulfilment of her sacred vOWws and
duties, however narrow it may appear, 18 more extensive a:nd charm-
ing, more alluring than that of the warrior or physician, if only she
comes out triumphant from the battle-field of earthly temptations,
sorrows and trials. Here only her avocations and aspirations shouig
begin and end. She ought to live not for her own self, she shoqf
not be satisfied merely to prove herself a good daug_hter and le e
and tender mother, but should be a constant companion, an agrees
able friend and a universal mother to neighbours, friends, relatives
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and even enemies in their time of need.r W.heu we remembep juhe
golden age when women like Phreny, Thrity a,nld Pouroocthlbty ’
daughters of Zarathoostra, and Hoonanee, wife of Zarathoos BT
Taramatee, wife of Hurrischander,—Seeta, wife of R&.“‘Chunder"
jee,—Ahlya, wife of Gautam Rishi,—-Munhore?, wife of Ravun,—
Kousla, mother of Ram and Lukhshman, flourished, and compare
the high tone of morals and the society in those memorable times
with the state of things that we now see in the so-called civilized
countries, we cannot help saying ““'God save us from our present
civilization.” But why should we say so much against the women
of the modern period only ? Is the man of the present period
perfectly free from the blame attaching to the social degeneration
of his fashionable wife 7 It is to be doubted. Both his faculties
and tone of morals become injured by his extreme love of low
literature and other trash. While the people in the olden times
satisfied themselves by studying their Shastras and Avesta-Vani,
and such other useful works, those of the present day waste their
precious hours in reading novels. Another instance of want of
manliness is the present fashion of wearing bangles, which in the
East and in India are a badge of feminine beanty and weakness.
Men of high position are actually wearing them, and people here (of
the old school} in India are lost in amazement at the corruptness of
the Kali Yuga, and the boundless freedom of thought of men in
Hurope. This custom of men wearing bracelets and bangles has
been of late greatly on the increase in the continent of Europe,
especially in Austria and Italy. In Austria - the maval officers
wear massive bracelets and chains, and the effigy of St. Peter
18 engraved on them to act as a charm. The heir apparent of the
Austrian throne and the king of Italy also wear them. Thus
this fashion, which is common among royalty, will spread rapidly
among the common people too. Now-a-days our young men are
wasting their energies, time, and money, in the endeavour to per-
form a woman’s part by applying to their faces, in order to appear
handsomer, all kinds of nostrums and coloring agents which contain
the most deadly poisons, as arsenic, copper, &c., &c., and by cutting
and ornamenting their hair.

~ The passages that we have quoted from the Vendidad and the
Mahabharata clearly show that our ancestors the Persians and
the earlier Hindus, from the most ancient times, appreciated and
were much better acquainted with social comforts and woman’s
duties and rights than we seem to be in the present age. - Hquality
of sex was a thing which they respected, but unbounded freedom of
action was unknown.

The ancient Persian religion allowed intermarriages between
relatives, and the custom was named Khetiodathum, This wasinorder
that the race might not become degenerated. In the Avesta, such
mtermarriages are highly praised. In Yasna X1V, verse 28, it is

said, 1T praise marriage between relatives.” A eain in V;

d Draise . 1ves.” Again in Vispered III
para. 18, it i said, “The young man who thinks well, spga,-ks well,
acts’ Well,_ who 18 devoted to the law, T desire. I desire the youtﬁ
who utters the words (prayers). Those who have married amongst

indred, I desire.” These and similar paragraphs clearly show that
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marriages between relatives were accounted ag highly praiseworthy
among the ancient Persians. Evyen among the majority of the
modern Parsis they are deemed very praiseworthy. This fact is
simply mentioned here to show that such marriages did not and do
not cause physical degeneration, as is generally believed by foreigners
and some few Parsis who are not well informed. Ifa nation like
the ancient Persians, which faithfully observed this practice for
thousands of years, did not deteriorate mentally, morally or physi-
cally, the moderns have no reason to fear such marriages. - If among
the ‘modern Parsis any degeneration in the race is to be seen, it
1s due more to their being burdened by too much study, and to
their not strictly acting according to the hygienic dictates of their
holy religion, than to any thing else. '

A Parst GRADUATE.

TRUTH. -

THE highest desire any reasonable man can cherish and the highest

right he can possibly claim is the power to become perfect.
To know everything, to love all and be belaved by all, to command
and possess everything that exists, is a condition of being that
to a certain extent may be felt intuitively, but whose possibilit
cannot be grasped by the intellect of mortal man. A foretaste of
such a blissful condition may be experienced by a person who—
even for a short period of time—is perfectly happy. He who is
not oppressed by sorrow, not excited by desires, and who is consci-
ous of his own strength and liberty, may feel as if he were the
master of worlds, the king of Heaven and Farth; and in fact
during such moments he 4s their ruler as far as he himself is con-
cerned, although Heaven and Farth may not seem to be aware of
his existence.

But when he awakes from his dream and looks through the
windows of his senses into the physical world and begins to reason
about his surroundings, his vision fades away ; he beholds himself
a child of Harth, a mortal form, bound by many chains to a speck
of dust called a planet, floating in the infinity of space. The ideal
world that perhaps a moment before appeared to him as a glorious
reality may now seem to be the baseless fabric f)f a dream_ in which
there is nothing real, and physical existence, with all its 1mperfec-
tions, 18 now to him at least the only unquestionable reality, and
its most perfect illusions the ounly ob_]gcts worthy of his attention.
He sees himself surrounded by ‘material forms, and he desires to
come into possession of that which corresponds to his highest
ideal. .

The highest desire of every mortal is to attain and to realize his
own highest ideal. A person without any ideal is unthinkable. To
be conscious is to have an ideal ; to relinquish the ideal world would
be death. A person who has no desire is incapable of progress and
useless in the economy of nature ; a person who has all his desires
satisfied needs to live no longer, for life can be of no further use
to him. He whose ideal is mortal must die when his ideal dies i
but he who has an immortal ideal must himself become immorta
to attain to it,
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Man lives in two worlds, 1n his interior and in the exterior world.

1ds exists under conditions peculiar to itself, and
B ik e for the time being the most real

in which man lives is 3
that world 1n whic n one he wakes up 1 the other,

to him. When he falls asleep 1 _ .
ac;ld when the latter closes its doors the former opens before him.
When he fully enters his interior world the miseries of external

life are forgotten and the very existence of that life may be
unknown to him. When he fully enters the external world, the forms
seen in the interior world fade away or appear to him like shadowy
visions ; but the idols of his interior world are alive, and unless his
consciousness is fully absorbed by the illusions pro@uced on his
mind through the senses, he may still behold their reflections
thrown on the sky of the external world. Happy 18 he who never
loses sight of his highest ideals and who succeeds in harmoniously
blending his internal and external worlds into one.

The real seldom attains the ideal, and often it happens that man,
after many unsuccessful attempts to realise his ideals in the exterior
world, returns in disappointment to his interior world and gives up
his search ; but if he succeeds, there arises for him a moment of
happiness during which time and space, as we know them, exist
for him no longer, when the external world becomes blended with
his interior world, when his personality is lost in the object of his
desires : but still he remains a man.

Artists and poets are familiar with such states. An inventor
who sees his invention accepted, a soldier who comes victorious out
of the struggle, a lover who is united with the idol of his choice,
forgets"his own personality and is lost in the object of his desire.
The ecstatic saint who sees the Redeemer before him floats in an
ocean of rapture, and his consciousness is centred in the 1deal that
l}e.himself has created, but which i1s as real to him as if it were a
living form of flesh. = Shakespeare’s Juliet finds her ideal realized
in Romeo’s youthful form. Umted with him she forgets the rush
of time ; night disappears, and she is not conscious of it ; the lark
heralds the dawn and she mistakes its tones for the singing of the
nightingale. Happiness measures no time and knows no danger.

But as the sun arose too early for Juliet, so in the enjoyment of
evanescent ideals that have been realized in the external world
happiness quickly vanishes. An ideal that has been materialized
ceases to be an ideal ; the ethereal forms of the interior world, if
grasped by the rude hands of mortals, must die. Man’s material
nature must die before he can grasp an immortal ideal.

__Low ideals may be transformed into higher ideals ; but if low
ideals die, their death calls similar ones into existence, From the
blood of a vampire that has been slain, a swarm of vampires arise

A wish fulfilled makes room for other wishes, a gratified passion 1Ss
chased by other pas§ions, a craving that has been stilled gives birth
}:z gfswuciaw?r%s. ) Sensual happiness is short-lived and often dies

et Aot ool
hap_pmess ; but the highest ideal in the universe m%xst bg Zr:llaapent
sal ideal. As long as there is a still higher ideal f et
believes he has attained the hichest ' O SAlgan fyrho

ghest, that bigher one will attract

14
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because there is nothing more for him to desire, until the highest
1tself has become still more exalted. There must be a state of per-
fection, which all may reach and beyond which none can advance,
until the Universe as a whole advances beyond it. All men have
the right to reach this highest ideal ; but not all have the same
power developed, and some may reach it soon, while others may lag
on the road.

The highest ideal in the Universe is known to no mortal ; but °
the highest manifestation of the unknown is the spiritual conscious-
ness of man., In his power to feel intuitively and to know by spi-
ritual perception that which is troe, to recognize and express the
truth, consists the highest imaginable perfection of man. To
know the whole truth is to know everything that exists ; to love
the truth above all, is to be loved by all who understand the truth ;
to be able to express the truth in its fulness, gives universal power ;
to attain immortal trath, is to become for ever immortal,

Material acquisitions perish, because forms are evanescent and
die. Intellectual accomplishments vanish, for the intellectual
forces are subject to change. Desires and opinions -change, and
memories fade away. A child becomes a man, a man an old man,
and the old man a child. The dolls and rattles of childhood give
way to intellectual playthings, but when they have served their
purpose the latter appear as useless as the former. In the ever-
revolving kaleidoscope of nature the aspect of forms continually
changes. What is laughed at as a superstition by one century is
often accepted as the basis of science for the next, and the highest
knowledge of to-day appears as an absurdity in the great to-morrow.
Nothing is permanent but the truth.

But where can man find the truth ? If he seeks deep enough
in himself he will find it revealed ; each man may know his own
heart. He may send a ray of his intelligencé into the depths of
his soul, and there he may discover corals and pearls, or watch the
monsters of the deep. He may enter into the interior sanctuary
of his own temple and see the goddess unveiled ; but not every one
can penetrate into the soul of another. The intelligence that
resides in each man may look down through the network of. forcqs
that constitutes its dwelling. It may penetrate veil after veil, until
at the innermost centre it discovers the germ of truth contained
therein, and under its beneficent influence that germ will grow
into a sun that will illuminate the whole of man’s interior world.

How shall we know the truth ? Truth recognises itself. If the
surface of the soul is not lashed by the storms of passion, if _the
excitement created by selfish desires does not disturb its tranquillity,
if its waters are not darkened by the reflections of the past, truth
will see her own image mirrored in the deep; and man, having
recognized the truth, through the truth will become one with the
truth. To know the truth in its fulness is to become immortal ;
to lose the power of knowing the truth is to die. The voice of
truth is the ‘¢ still small voice” that may be heard in the heart,
and if it is permitted to speak it may grow and_become the power-
ful © Word,” that was in the beginning, that is now and for ever

him ; but he who has realized the highest can desire nothing more,
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will be. The principle of Trath 1s the great Spiri'tual sun that
knows that it exists. It is self-conscious and self-sufficient, 1t stands
hicher than love and higher than science ; it asks not for the
op?nions of others, and its decisions suffer no appeal ; 1t knows
neither doubt nor fear, but reposes 11 the tranquillity of 1ts own
supreme majesty. It can neither be altered nor chan g‘ed: but is the
same in every man. It may be 'compamed to a light that may be
either subdued or permitted to shine ; we may blind ourselves to
. the truth, but the truth cannot be extinguished. A small room
will require but little light, and a large room much greater light for
its illumination ; but the light is the same in either and shines with
equal clearness. | ] QT

The perception of the truth rests in the equilibrium of the
intellect and the emotions. Its voice may be drowned 1n the
t urmoil of the intellectual workshop, or its light may be obscured by
the emotions. To see its light and to hear its voice without any
foreign admixture, heart and head should act harmoniously toge-
ther. Reason, if supported by both, is One; bub if only supported
by one it forms the absurd Two that leads to delusion. The
emotional maniac is only guided by his heart, the intellectual
maniac only lives in his brain. Neither the revelry of the emotions
nor intellectual fanaticism can disclose the truth ; only during the
stillness produced by the harmony of both can the truth be
discovered. A man who only follows the dictates of his emotions
resembles one who in ascending a peak becomes dizzy and falls
over a precipice ; a man who is only guided by his sensual percep-
tions s easily lost in the whirlpool of multifarious forms. He 13
like a person who, while examining a drop of water under a
microscope on the shore of the ocean, is blind to the existence of the
ocean from whence that drop has been taken. But if head and
heart are attuned to respond to the divine harmonies in Nature,
then will the truth reveal itself to man and throngh man, and the
highest ideal will see its own image reflected in man.

Absolute truth in its fulness cannot be grasped by mortal man.
Material man, entombed in his chrysalis of clay, can only dimly
see the rays that radiate from the sphere of infinity. But if he bids
bis emotions ¢ Be still,” and commands his intellect ¢ Be mnot
deluded,”he may streteh his feelersinto the interior world and perceive
the truth. - He may use his heart as a touchstone to examine the
conclusions arrived at by the brain, and the brain as scales in which
to weigh the decisions of the heart. Then will the lower ideals be
dispersed by the perception of the highest ideal, for Truth is a
jealous goddess and suffers no others beside her. Yo
" Man isusually guided chiefly by the intellect and woman chiefly
by the emotions. To reason from external appearances has become
a necessity to them in consequence of their material orgamsation,
which, like a shell, prevents the direct perception of theeternal
reality and forces them to view it through the veil of matter. Those
whose minds are open to receive the direct influence of the highest
conscionsness need not to become conscious of its existence through
the reading of books. They will know all the forms of life, because
the source of all life is recognised by them ; they need not study
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!etters. to convey to them the meaning of words, because the Word
itself is living m them. They will be the instruments through
whom eternal wisdom reveals itself to those entombed in matter.

Let those who doubt this examine the analogy presented by
social intercourse. If we meet a stranger and wish to know his
true character, it will serve our purpose little to look at his clothes
or at the exterior form of his body. External forms are expressions
of internal forces ; but forms are delusive and may be disguised,
If we wish to know the real man we must look through his eyes
down into his interior world, and if we are able to read what we
see there weshall know the truth. Words and sounds may deceive,
but when soul speaks to soul without a veil between them, they
will be as one and the truth will be clear.

The doctrine of such a state of perfection is the** Great Arcanum”
that cannot be learned in books. It is the © Great Secret” that may
be understood by a child, but will ever reman incomprehensible
to those who, having no practical knowledge, are unable to grasp
1t. The attainment of such a state of perfection is the “Great
Work” of which the Alchemists spoke, when - they said that
thousands of years may be required to accomplish it, but that it
also could be accomplished in a moment even by a woman while
engaged in spinning. They looked upon the human mind as being
a great alembic in which the contending living forces can be
purified by the heat of holy aspirations. They gave directions how
the soul of mortal man should be sublimated and her immortal
parts be made to ascend to the source of life. The purified element
would then descend again “in showers of snowy whiteness’
apparent and visible to all, because rendering every act of life
holy and pure. In a similar manner they taught how the base
metals—meaning the animal energy in man—could be transformed
into the pure gold of spirituality, and how, by preparing and
tasting the true “Elixir of Life,”” souls could be rendered immortal.

Their truths shared the fate of other truths ; they were misun-
derstood, and their science is now known only to a few. Masonry
and Theology have—each in its own manner—continued the
teachings of the Alchemists, and happy is the mason or priest who
understands the true meaning of the mysteries of which he 18
the keeper. _

But (ff)E such true disciples there are only a few. The systems in
which the truth has been embodied are still in existence, but the
cold hand of dead materiliasm has been laid upon the outward
forms and their spirit has fled. Priests and disciples see only the
outward expression, and but few can divine the internal truth that
called those forms into life. The key to the inner sanctuary has
been lost, and the true password has not been rediscovered by
the followers of Hiram Abiff. The riddle propounded thousands
of years ago by the Egyptian Sphinx to those that passed along
the pathway of life is still unsolved by mankind, and as those who
were not able to solve it disappeared into the abyss, 80 ab Ehe
present day those who canuvot open their souls to the divine in Iu-
ence of the lizht of truth perish in the darkness of death. In
vain will men continue to plough the intellectual soil ZO long a8
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they reject the life-giving influence of the sun of the spirit. As
well may they expect to raise a harvest by burying the seed 1n a
dark cavern under a rock. '

But the truth still lives. It resides on the top of the mountain
in the interior world of man and sends its divine influence down
into the valleys, and wherever the doors and windows are open to
receive it there it will dispel the darkness, rendering men and
women immortal and guiding them on the road to perfection, until,
when all the struggles bave ceased, they will find permanent happ:-
ness in the realization of the highest ideal. i

STUDIES IN SWEDENBORG.
VI— SWEDENBORG’S SUPERSENSUALISM.

66 THE rabble desires nothing better than to be deceiyed...As ?qgards
myself, therefore, I will always bea philosopher with myself, but I
must be a priest with the people.”’—Dishop Synestus.

As the following teaching is not taken from any one part of
Swedenborg’s writings, but is found scattered throughout them,
and as it was not intended to be esoteric, or private, it would not
be strictly correct to apply this term to it. Still for more than
one reason it is esoteric according to a portion of Webster’s definition
of the word, which says it is applied to teaching * not intelligible
to the general body of followers.” Tor, incredible though 1t seems,
still it _is a fact that thousands, after a life-long study of the
spiritual writings of Swedenborg, die without even dreaming of
its existence in them ; just as millions, after a life-long study of the
writings of the so-called evangelists, die without even dreaming of
the existence of the doctrine of transmigration therein. The answer
to the Why 2 is this : dogmas and notions prejudice the mind, and
a prejudiced mind, like an agitated surface of water, does mnot
receive nor reflect well-defined images ot surrounding objects.

As an introduction to our Author’s supersensualism, or, if you
please, esotericism, take the following instruction :

"““ Pray, do not confuse your ideas with time and with space. For, so
far as there is time and space in the ideas, when you read what follows,
you do ot understand it. For what is Divine is not in time und space.”’—
Divine Love and Wisdom, 51.

Gop, THE ABSOLUTE.

It is not impossible to tell what God is not, but it 1s 1impossible
to tell what He is. All that can be said of him is that He Is.
His attributes are infinity, eternity, omnipresence, and immensity :
all negations ! He is infinite, immense, and omnipresent, because
he is not in space; He is eternal, because he is not in time. He 1s
universal substance, because he sustains all. He is not the hypothe-
tical Thing of Spinoza, but the real Being of Swedenborg; and
this, because the latter soared above space and time, and the
former flapped about in them. Antipodal conclusions of a super-
sensualist and a sensualist! Swedenborg bars the door to God,
the Absolute Being, by mnegations of every property that is
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essential to the finite ; « nothing else can be said of God but that
He Is.” Arcana Ceelestia, 926. 2553. True Christian Religvon, 18,
19, 21, 25. Eliphas Levi put 1t well when he said, “ a God defined
18 a God dethroned.”

Gop, TaE CrEATOR.

God, the Absolute, is called the Divine Hsse; God, the Relative,
the Divine Hssence. The Divine Fsse is the Divinity above angelic
minds, it is supra-heavenly ; the Divine Fssence is the Divinity
un angelic minds ; it is intra-heavenly. The former is Incompre-
hensible and imperceptible ; the lafter is comprehensible and
perceptible. It is foolish to think that the Incomprehensible One
can be worshipped. He that persists in the thought of such a possibi-
lity will end in the worship of a fictitious, subtle element pervading
hypothetical space, instead of the Divine Bsse made finite as Divino
Essence, in divinely human forms and qualities, which are compre-
hensible, and therefore approachable. A universal Ens is nothing,
a Divinely Human Form is something. The Divine Fsse projected
through the finite mind in the likeness of a Man appears, according'
to our Author, as an angel, but distinguished from the angels by
the translucency of the Divine Essence. As we exclude space and
time, it is evident that the words ‘above’” and ¢ supra,” just used,
have not reference to anything of hypothetical space, but to the
degrees of the mind in which not only creation, but also the Creator
appears. These degrees are as follows :—

“ The One only Being.” z it ) 5 =y
Sour ... ...2 Devoid of Space and The Divine Esse. & &, o
Time. a S
=
s The Celestial State. ], ) :
T
The Spiritual State. | The Gro]:u?d of .} é—&
INTERNAL MiIND.«  The Natural State. S  the Divine i
Real appearance of | Essence. i s 3
3 Space and Time. _JI J =
R The Rational State. 1 1
The Scientific State* | The Ground of 42
ExterNALMiND.{ The Sensual State.  »  the Divine r
Unreal appearance of | Human HEssence. | >
L Space and Time. Jj '} .-G?:
d of Ns
- g Hypothetic Matter. ( T};? Gg?u? 5 EO =
.BODY rvew e ¢ : d rpl'me 1€ 3}
(— et T s Fallacy. ]

Of the Divine Esse it is said that it is the Imm}ltable,‘ ﬁhe
Improgressive, the Unknowable Love and Wisdom ; of the Divine
Fissence that it is the mutable, the progressive, the knowable love

% Note.—The term “ scientific” has a special meaning in Swedenborg, na.ngxely-',
the first or mtroductory knowledge of sensuous phenomen'a., from Wlm;h eithex
false or true conclusions may be drawn, which have their seat in $his degree
of the external mind.—H. . V.
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and wisdom; love and wisdom humanized, or made ﬁmze, b
discriminated degrees of finiteness. 1t Wog_ld not be corr_ecb 0 bi]?i
that God, the Absolute, 1s Love and Wisdom, or .G'oodnes?‘ {.T
Tyuth; because human conceptions of these .re?.htles ar% lflll :f
limited, and imperfect, and He is Infinite, Unlimited, and : vE etc E
surpassing anything of which we can have even the Iemol-les
idea. Properties are attributed to the Absolute, not because they
exist in Him as such, He being ONENEss, bub because they are
reflexes of human minds.. But it would be vulgar to 1'ega1"d‘th9
HicarsT oF BEINGS as a simple substance pervading.either Spmt or
Matter, because it would give rise to a materialistic pantheism, a
worship of Spinoza’s Thing.
' God, the Absolute, becomes God, the Creator—the Divine Esse,
the Divine Essence—when He appears m any degree of the finite
mind, that is, in a haman form. By a “ human form” Swedenborg
does not mean an object capable of presentation to the senses, but
< the concurrent determination of the mental powers to specific
uses, by which it is presented as a whole, and distinguished from
- other forms;” or, in other words, ¢ the specific determination of
the powers of any mind 1s ibs form.”> The Absolute may, n
comparison, be called Non-Form, because unlimited in essence and
operation. Still, “ He is Essential Substance,” because the space-
less ommipresence of His life sustains all things in being, and ““ He
is Hssential Form,” because the specific determination and co-ordi-
nation of all forms, whether spiritual or material, have their
initiaments in Him. Swedenborg, after speaking of the astonishing
¢¢ form of heaven,”” adds ;

¢ The forms, which are yet more inward than these, and also more uni-
versal, cannot be comprehensible (to the natural man), for when he hears
of forms, lus mind connects them with the idew of space and tume, and yet in
those interior states (of the mind) where heaven is, nothing is perceived by
spaces and times, for these are properties of nature, but by states (of life), and
their variations and changes. But as [the natural] man is unable to conceive
of variations and changes abstractedly from such objects as are(natural)
fgrms; or, as before observed, without such forms as belong to space and
time, and yet such forms are not in the heavens, we mat} conclude how
incomprehensible to him those forms must be, and also how ineffable.

All the words of human langnage by which they must be expressed and
comprehended, involving as they do natural relations, are inadequate for the

expression of those interior forms.”—A4, C. 4043.
It is m the forms created by Himself that the Absolute Being
appears as Creator, and in which He has limited Himself so as to

become a subject and object of feeling and thought. And _
finite state in which this occars is :-—---g R R

THE CELESTIAL STATE.

Those who are in this state of mind are nearest -
they are }'eceptive of His divine life in a fuller measuioiirazei;g:e
who are in the lower states. It is a state of 4nnocence of wisdom 0@
“a willingness to submit in all things to the divine will, and to bF
led with the guileless confidence and simplicity of a little c’hild b h'e
hqavenly Father. Innocence is receptive of the divine influx yS l}[‘S
wilfulness ‘is rejective. Innocence relies upon the Orea,tc;r : ]ia;,
no golicitude about the future; is cheerful in all that hap;;enS"

12
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content with little.”” The Divinity in this state of m d is
the Celestial Divine Essence : - it 8 “calted

“The Celestial ]?i?ine Essence is the Lord’s Divine Essence j
heaven, and this Divine Essence is innocence.”—A4. (. 10132.
“ In the inmost [state] they are under the Lord’s immediate intuition

being in a state of love to him, and thence in a state! of-ddnb
; . ; cence
above others.”— Ibid. 8827. and peace

All that takes place in the celestial state—that 1S, appears in
the celestial sentient facuities—is a creation through this mind, by
influx from the Supreme Being. “Influx”’ is a reception of love and
wisdom, or goodness and trath ; and this love and wisdom g1ves not
only consciousness but also sensation. For those that live in any
degree of the Internal Mind think uniformly in agreement with
their 1utuition, and see the objects of their world to be creations by
the Supreme, in the sentient faculties, through their minds, how-
ever they appear to exist in a space extraneous to them, and endur-
ing 1n extraneous time. This is to think above space and time.

“ In the spiritual world, where all, even as to their bodies, are spiritual,
the eyes of every one are formed to see from their own light. The love of
each one’s life produces an Intellect for him, and consequently his light also ;
for love is the Fire of Life, and the Light of Life is its effect.”—Divine
Providence, 167.

““In the spiritual world, or in the heavens, nothing of space and time
enters the ideas, but whatever is comprehended in the states of life instead.
Space, indeed, appears to spirits and angels (for they, as well as ourselves,
walk about and move from place to place) just in a similar way as it appears
to man, and yet they arve but changes in their state of life that produce that
appearance.’—A4. C. 4882.

All that appears before the sight of the angels, such as the sun, the sky,
mountains, hills, valleys, seas, rivers, houses, animals, vegetables, minerals,
and food and drink, bear so exact a resemblance to the objects of Nature that
to the eye there is no discoverable difference between them. And yet all these
are but appearances of the wisdom of the angels, and of the perception of
their loves, which are the states of their intellects and of their wills. For
objects are created in a moment by the Lord, and in a moment they are dispersed,
being permanent or not permanent just as spirits and angels are constant
or not constant in those states (of mind) of which they are the appearances.”—
Apocalypse explained 926 ; and Vol. IV, p. 260.

“ In heaven,angels think altogether without a single idea of time and space,
and in this manner so fully as to surpass in intelligence and wisdom a thou-
sand-fold, and even by myriads, the thoughts of men ; and what is wonderful,
if an idea which is drawn from space and time come across them, ih an
instant obscurity and thick darkness overspread their minds, for they then
lapse from the clear light of heaven [the light of the subjective state called
heaven] into the light of Nature [the light of the natural mind] which to
them is thick darkness.””—4. C. 8918.

It has been stated that the proximate emanation from God,
the Absolute, appears to the angels (devachanees) at an alti-
tude of 458 as a Divine Sun, and he that supposes this to
be a sun existing, independent of their minds, in space, ‘ does
not understand” Swedenborg.—D. L. . 51. True; this sun appears
in space, but it is in the ““<deality of space,” not in materiality.—
A. 0. 8918, .

Distance in the subjective state depends upon the reception of
goodness and truth from the Divine Xssence ; the fuller this
reception is, the nearer does the Divine Sun appear. Hence it
appears nearer to those who are in the celestial state than

n the inmost
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to those in the lower states. The image of the Divine Sun existing
in space is then an appearance.only, the cause of “{hlch 18 to be
sought within the mind. In fact its apparent distance 1s a reprosen-
tative sign of the imperfect reception of goodness and truth by
the percipient angel. The questions might be asked ;—Is the
Divine Sun within the angels ? As to state, yes ; as to space, 1o ;
for their bodies are only in the ¢ ideality of space.”” Are the angels
aware of this ? Yes ; “and they are able to correct the appearance
of an actual externeity, and to think uniformly and spor}ta,neomly
in the causes of such phenomena as are present to their sentient
faculties, and they are able to do so without in the least interfer-
ing with the force of the seeming externeity, or weakening 1its
force.” There are many other matters in which they are expert.
The majority of men on this planet do not realize that their life is
a perpetual influx from God. Many say it 1s, but how many realize
it ¢ The angels realize 1t. To them life is not distinet, and apart
from the divine life, because they are not as the sensual man is, led
astray by sensuous appearances. Self, pompous, bombastic self, the
god of sensualists, creates the insane phantasy that it is distinct,
and hence we see him, sword in hand, treading down his fellowmen
and fellow-beasts, and proclaiming himself their god and ruler.

The angels of the Celestial state, like those of the inferior states,
are similar in general, but not in particular. For there are interior
and exterior varieties of innocence. Thus we have in the

Celestial-Celestial Innocence,
Celestial state. {Uelestial-Spiritual Innocence, and
s Celestial-Natural Innocence ;
or, in other words : ‘ there are three heavens, and each heaven is
distinguished into three degrees, and in like manner the angels that
are in them. Wherefore in each heaven there are superior, middle,
and inferior angels.”—A4, H. 342,

These three states of innocence are separated from one another
by discriminated degrees ; and the angels of the same state, by
continuous degrees. The Divine Life that inflows is everywhere
the same. It is without favorities. An arch-angel is not a more
acceptable being than a jelly-fish. The sole difference between
them 1s that the life of the former is open for a more abundant in-
flow of the Divine Life than the life of the latter. This fact may
not be to the taste of ¢ God’s children” in the churches ; but this
does not destroy it. There is something to the point in these words
of Jesus : “ Love your enemies, and pray for those that persecute
- you; thabt you may resemble that Father of yours in the heavens,
who malkes his sun arise on Bad and Good, and sends rain on Just
and Unjust.—" Matthew V : 44, 45,

. Tue SpiriruAL STATE.

The characteristic of this state of life is charity. Each ancel here
loves his neighbour better than himself.— A. C. 4286. Like the Celes-
tial state, the Spiritual is made up of angels of disecriminated and
continuous degrees,

& Spiritual-Celestial Charity,

The Spiritual state. Spiritual-Spiritual Charity,

, Spiritual-Natural Charity,

.
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In the Celestial state the Will predominates ; in the Spiritual, the
Intellect. Innocence resides in the Will, charity in the intellect.
The spiritual angels, though a step below the celestial, which
means that they do not receive divine life so fully as the celestial,
are conscious of the fact that the Divine Essence is the cause of their
mterior and exterior life, of their teelings, thought, and acts, and
of every appearance presented before their senses. Unlike the bom-
bastic self of the sensual man, the celestial angels perceive, and
the spiritual angels see, that the conscious life of all created beings,
and the conscious life of the senses, inflows from the Divine HEssence,
and being finitely and imperfectly received by all created minds, is
altogether indistinct, though not separated from the Creator’s life.
The light of these states shows all life to inflow from Him, and that
no life is independent of His. The sensualist does not see this, nor
does he desire to see it ; he desires power to inhere in Self. This
should not be wondered at, because sensuously the dependence
upon the All-Father does not appear. The sensualist scoffs at the bare
mention of an instantaneous creation 7n sense, whether in angels’
sense, or in men’s. But the supersensualist knows such creation
to be a fact. Still, though his thoughts are pure, unswayed by
sensuous fallacy, he does not, indeed cannot, dispense with the
appearance of space and time ; for without them his interior states
could not become perceptible either to himself or to others. Apart
from sensations, the affections and the thoughts are not sufficient
for their own manifestation, They must pass into the ultimate
objects of the senses, and then the whole interior state stands
revealed to them ; and knowing as they do that every object
corresponds as an effect to its interior cause, they are able to per-
ceive what 1is represented by it, and what its interior meaning is.

““ All things that really appear in the spiritual world (or that are not fallaci-
ous appearances), are correspondences; for they correspond to the interior
states of the angels, which are states of their mind, or of its affection, and
of their thought, which is its effect ; and therefore they signify such states
of affection and thought. For their spiritual state, which 18 the state of
their affection and thought, puts on or clothes itself with such objects as appear

an the Natural World, and its triple kingdom,—animal, vegetable, and univer-
sal —and all these objects are correspondences.—A4. H, 575. .

“ Unless the External Mind sarved the interior faculties asa Plane, in which,
as it were in a mirror, they might see themselves, man [and angel] w(iu]d not
be able to think at all. This plane [the sentient faculties of the Hxternal
Mind] is therefore first of all formed, that is, from infancy. But t:hes;e Sio
traths with which the world 1s unacquainted ; for the states (of mind) t,,}:at-,
are interiorly in man are not apparent to him without inward reflection.”—

4, C. 5165,

The appearances in the world of angelic men are real ; i the
world of sensual men, unreal. As phenomena they are indeed
alike, for to the senses both seem as if they were extraneous to the
thinking being. But the former are real, the latter are not, and
precisely because the light of life in these 1s obscured or extin-
ouished by the voluntary submission of the mind before the fallaqws
of sense, which it is not in those. The more completely the mind
is brought within the sphere of the divine order, the more plastie
do all sensuous objects become, which represent such a well-ordain-
ed state of the mind ; and the less similitude do they bear in the



24 | THE THEOSOPHIST. [ OcTOBER

law of their changes to that dead, unyielding nature, on fthe sta,gie
of which those fallacies are so readily admitted, and so frequently
confirmed. Take, as an illustration of plasticity, the couqtena}rlnce
of an angel : when heis in his own home or society, 1.;ha,t is, W. —{i]n
affected solely by the divine influx that comes 1nto his own mind,
¢ he has his own countenance,” but when he visits .a;m).ther home
or society, that is, when heis affected by the divine 1nﬂux_ that
comes into the minds of others, it undergoes a change; and this
change would occur each time, were he to visit an hundred societies.

« Changes in the state of their affections appear in the faces of the angels
depicted to the life. When they are in their own societies, they have their
own countenances; but not so when they visit another society, for then
their faces undergo a change, in agreement with the affections for goodness

and truth prevailing in that society; the genuine countenance being as &
plane that is recognized in those changes.” —A4. C. 4797.

A more convincing proof of instantaneous creation in the sentient
faculties by influx of Divine Life into the mind is scarcely possible
than our Author’s statements that God, as a sun, appears constant-
ly in the Hast, and that the wicked constantly appear on the left
side and the good on the right, no matter which way the angel
turns.

“Tn the heavens, all, without exception, turn their faces toward the Lord,
and, what is astonishing, they do so whatever be the quarter toward which they
turn themselves...But thisis a mystery that will not be credited by those
that think according to the fallacies of the senses.”-—A4. C. 9864, 9668,

¢ Hvery spirit and angel sees the good on his right hand and the wicked
on his left, and he so sees them to whatever quarter he may turn himself.”—
Ibid. 4882, 10189.

¢ Angels constantly turn their faces to the Lord as to a sun, because they
are in the Lord, and He in them. He interiorly leads their affections and
thoughts, and turns them constantly to Himself. Hence they are unable
to look anywhere but toward the East, where the Lord appears as a Sun....
When the angels think of the Lord, they think of Him as being i themselves,
Interior thought itself is not the cause of distance, but exterior thought 1s,
which acts in union with the sicht; and the reason is that the latter is in
space, but not the former. Where external thought is not in space, as in the
spiritual world, it is still in the appearance of space, But all this will
scarcely be intelligible to him that thinks of God in space, for though God
is everywhere He is not in space. He is as well within an angel as out of him,
and it is from this that an angel can see God within himself and extraneous
to himself; within himself when he thinks from love and wisdom and
extraneous to himself when he thinks of them,—D. L. W, 130. In other
words the God without is a reflection of the God within. X

TaE NATURAL StATE.

This state is in some measure both celestial and spiritual, though
not in the same degree as the former states. Swedenborg calls it
“Celestial-natural ”” when innocence overweighs charity ; and ¢ Spiri-
tual-natural,” when charity overweighs innocence. Those that
are 101t love one another; but they do mot love others better
than themselves, but only as themselves.—A4. 0. 4286. Its discrimi-
nated degrees may be grouped as follows :

s Natural-Celestial Innocence and Charity.

The Natural state ¢ Natural-Spiritual Charity and Innocence.

? Natural-Natural Innocence and Charity.

The angels of the inmost, middle, and external heavenly states
presented, are distinet by discriminated degrees, and are therefore



1885.]- THE THEOSOPHIST., 25

invisible to one another. But this is not all ; each angel, when
uninfluenced by the emanations from others, or by changes in him-
self, is invisible to all other angels ; and each a.ngel% sensuous
world is seen only by himself. The presence of one angel with
another is always brought about by exactly similar states of
thought from affection in the mind of both, and as no state can be
permanent, 1t 1s evident that association of any two, or more, angels
cannot be permanent.— Apocalypse Revealed, 937. But although
each one is for himself, they are yet united by the invisible bond
of the I_)lvme Essence that fills them, and causes them at times to
be sentiently united into families and societies.

“ 1t is of importance to know that there is no one society (in heaven)
altogether and absolutely like another, mor is there any mdwiduwal like
another v the same society, but there is a consentient and harmonious variety
of all, which varieties are so ordinated by the Lord, that they tend to one
end.”—4. ¢, 690. |

“It is known that there are three heavens...... And there is no other
possible communication between these heavens than one like that which
subsists between man’s inmost and exterior states of life.. The states of life
which are of a higher degree present themselves [by inflax] in an image in
those states that belong to the next lower degree.”—Ibid. 3691.

“ Although the heavens are thus distant from one another, so that the
angels of owe heavew cannot associate by intercourse with the angels of another,
the Lord conjoins them all by an immediate, as well as by a mediate, influx
Lof Divine Life}; by an immediate inflax from himself into all the heavens, and
by a mediate influx from one heaven into another.”—Heaven and Hell, 37.

“ The interior states of man are distinguished from one another by degrees,
and to each degree there is a boundary that separates it from the degree below
et, and this is the case from the inmost to the outermost.”—4. C. 5175.

The reader has on a former occasion been told that man as a

whole is made up of seven “ degrees,”’or “ parts,” as follows :
7. Tar INnvosr MaN., | Divine. Supra-heavenly.
6. The Internal Man. | Angelic. .
9. The Rational Man. Spi%itual, }Intua, Hepends
4. The External Man.| Human. 3
3. The Sensual-Corpo-

real Man. Animal,  Infra-heavenly.

2. The Limbus, and | Vegetable. i |
1. The Physical Man. { Mineral. L)

And T would now call his attention to the fact that for each
degree ¢ there is,”’ as stated in the last extract, ¢ a boundary that
separates it from the degree below it ;”’ or, in other words, there are
for each degree sentient faculties, and an exte}'nal form_or body ;
and also, that angel, spirit or man, appears in the _body corres-
ponding to the degree in him which is consciously active. Hence,
man may at times become visible to spirits and even to angels.
But to bring this about he has to think ¢»n the degree of his being
corresponding to the degree in which those are to whom he
becomes visible ; that is, he has to think exactly as they think.

It is plain that if our being as a Whole, is made up of minds,
or degrees, or bodies, there must be sentient faculties for each ;

and such we find to be the case:

“The inner sight takes in what the [physich]] _eye sees; the [ph'ysical]_ eye
never does, although it appears §0......yeb this inner [E;{bernal Ma’n’s] sights
does not see from itself, but from a still inner [Rational Man’s] sight

4
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i it 1 i i rnal
ye, neither does this latter see by itsell, hutI it 1£ thétf gﬁlnirclfb%‘:zgﬁ%o%
i it 1 18 ; it is the Lor roug ».
not even this; bubt 1t 18
4 i iptat because he a’lone lives, and enables man 10 S€6, and to

Man who alone sees,
have it appemign_hlm, as
Life .-—-A. C. O

It:;] has frequently been stated in the THEOSOPHIST that guch E,ng
such a principle overshadows” the one below 1t; an vxée ne
the same idea in Swedenborg. Thus in speaking of :ghe D@:g-re
that is above human and angelic comp_rebe:nglon', the Divine
deoree, or the Inmost Man, he says: “ the Divinity 1s not 1n man,
but hard by him.”—A. C. 4971. And when any of the degrees
below this is unopened, when its existence 1s pr'a,ctlcal]y’?nknown,
it may be said only to * overshadpw,” or * be hard by, t.he. one
below it. The majority of men being Sel}sua,l—cqrporeal, or Anlmal,
the External Man, the Human degree 1s n'ot in them, but is only
«hard by them ; and so with the degree still higher.

Presence in the heavens is invariably brought about by simi-
larity of affection. When an angel thinks of another from
affection, that other becomes present either instantly or slowly,
according to affinity in their states of life or to the remoteness ‘of
their vital spheres from each other. ““But 1t 18 otherwise with
the merelv sensual man; his thoughts of space give a death-like
fixity t0 this world, and not holding it to be the outbirth of his
thoughts and the minister of his affections, 1t comparatively yields
but slow obedience to his will, and then only by those contrivances
by means of which he seems to himself to traverse the interven-
ing distance that separates him from the objects he desires to
reach.”

“In that life the distance of one from another is entirely in agreement with
- the digsimilitudes and diversities in the interior states of their thoughts and
affections.”—A4. C. 9378.

“ Angelic societies in the heavens are distant from one another according to
their general and specific differences of goodness....There is a great distance
where there is much difference, and but little if there be but little differ-
ence.”—H. H. 42,

““The appearances of space and time are to the angels in agreement with
the states of their affections, and the thoughts that flow from their affections,
so that if any one think of another from affection, and earnestly desire to
see him, and speak with him, he forthwith stands before Lim.’—D, P, 50.
A-C 9218, A. . 937. -

In the heavenly states of life speech is mot, as it is in the
natural, by sounds., but by immaterial ideas; ideas from which
the natural properties, ‘matter, space, time, and quantity,”” have
been abstracted, and hence they speak one wuniversal tongue,
in whatever age they may have lived, and from whatever earth
they may come.—A4. C. 1637. Persons and names are not regard-
- ed, but things and qualities, because the idea of a person and

a name concentrates and limits the thought, but the idea of a
!ahlng and a qufa,hty extends itself infinitely.—Ibid. 5225. And the
ideas from which they speak are wonderfully varied: ind '

| y varied; indeed so

much so that by them they can express more in a
: : moment than
could be expressed in half-an-hour by human 1I: : s
oy anguage ; besides
much that cannot be expressed in the latter at all.—7b:d 1642
1641, In the heavenly states of life theyare also able to i] '

if he saw himself, So it holds with influx [of Divine

lustrate
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their discourse by representations manifest to the sight.—TIbid. 6436
But although this tongue is universal it differs in each heavenly
state and in each individual state, being according to reception of
the Divine Life more or less full and sweet. |
. Between the angels of the three general heavens there is, by an
Interior way, communication of innocence from the Celestial State
to the Spiritual, and of charity from the Spiritual to the Natural.
And since this communication or influx 1s interior, it follows that
1t does not pass threugh any extraneous and independent space.
As to objects in each heaven, they are visible only to those
through whose minds and sentient faculties they are created ; so
that the angels of each heaven see only the objects of their own.
And though these objects are but appearances, the creations of
the Divine Life through imperfect Forms of Mind, there is no
difference whatever between the manner of their appearances and
that of the sensuous objects of the natural world. They as much
appear to be distinct from the mind, and to exist beyond the
circumference of the body.

““The whole spiritnal world is, with only one exception, entirely like the
natural. The sole difference between them is that inthe former world objects
are not fixed and stated as they are in the latter, because in that world the
whole is spiritual and nothing is hatural.—D. L. W, 312.

“The objects that appear before the eyes of angels in the heavens, and are
perceived by the other senses, appear and are perceived not only as really
and as much to the life as the objects of this world are perceived by man,
but even much more clearly, distinetly, and perceptibly.”—H, IH. 175-

H. C. VeTTERLING, M. D.
(To be continued.)

THE CADET’S STORY.

HE story which T am about to relate is ome of my earliest
recollections, for I heard it many - years ago from my great-
grandfather. Though at the time of which T write he had passed
by several years that limit of fourscore winters which is
scripturally announced as the extreme period of human existence,
he was an erect, soldierly old man still, and displayed not only a
perfect retention of all his faculties, but a degree of both mental
and physical vigour very unusual at so advanced an age—as may
be inferred from the fact that he was in the habit of riding out
daily until within three weeks of his death, which occurred at the
age of ninety-two. It will not, therefore, be open to the sceptic
to dismiss my tale as distorted by the dreamy semi-recollection of
dotage ; nor, on the other hand, can he ignore it as exaggerated
by the childish fancy of the listener: for I depend not on my own
memory, but on a carefully-written account of the affair (dated
in the year of its occurrence) found among the old man’s papers
after his death. It is fair to add that, though it was not unt}l
some twenty years later that I had an opportunity of perusing this
paper, -1 found it to agree in every particular with my own vivid
recollection of the story. That written account I 1‘ep1'od11_08
almost literally, supplying from my memory only some few detaﬂ}s
of the conversations, and of course altering the names of all the
actors. Although I have never seen the narrative in print, I fancy
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it was published in one of the earlier collections of such stories, for
1 remember that my great-grandfather used to tell us 1.:]1&13 some
author (I forget the name) called wpon one of the friends who
shared this experience with him, and begged to be allowed to
take down his deposition to the facts of the case. * 1 believe, how-
ever, that it will be new to the majority of our readers, and if there
should be any to whom it 1s an old acquaintance, they will at any
rate have the additional confirmation of an aceount from an entirely
separate source. This, then, was the old man’s tale ;— :

When I was a youngster I entered as a cadet into the service
of the Honourable East India Company, and set sail from Plymounth
one fine morning in the good ship Somerset, with several other
young fellows who were eastward bound oun the same errand as
myself. Those were stirring times, and many a vision of glory to
be won on the battle-field floated before our youthful eyes. A
merry company we were, for they were good fellows all—gay, light-
hearted, and careless; and so with story, jest, and song we did
our best to make the long hours of that tedious voyage pass as
rapidly as we could. One among my comrades had a peculiar attrac-
tion for me—perhaps because he alone of all the party seemed to
bhave occastonal fits of sadness—spells of serious thought, as it
were, during which he withdrew into himself, and almost repelled
the advances of his companions. He was a young Highlander
named Cameron—handsome, dark, and tall—a well-read man,
but one who shrank from displaying his knowledge; a man
somewhat out of the ordinary run, one felt instinctively—a
man, perhaps, with a history, As I said, he had a peculiar
attraction for me, and though he was reserved at first, we
ultimately became firm friends ; and in his more melancholy moods,
when he avoided the society of others, he yet seemed to find a sort
of passive pleasure in mine. At such times he would say but little,
but would sit for an hour gazing steadily at the horizon, with a
strange far-away look in his deep, earnest eyes. So would a man
look (I often thought) whom some terrible sorrow—some ghastly
experience—had marked off for ever from the rest of his kind ; but
1 asked no questions: I waited patiently till the time should come
when our ripening friendship would reveal the secret. One thing
more I noticed ; that whenever the conversation turned, as it did
several times during the voyage, upon what is commonly called the
supernatural (a subject upon which most of us were derisively
sceptical) my friend not only expressed no opinion whatever, but
mvariably withdrew himself from the party or contrived to change
the subject. No one else, however, appeared to notice this, and of
course I said nothing about it.

Well, in due course we arrived at Madras, and, after staying there
about a fortnight, five of us, including my friend Cameron and
myself, received orders to join eur regiment at an up-country
station. Our party was under the charge of a certain Major Rivers,
whom, during the short time we had known him, we had all learnt

* The story is to be found in Mrs. Crowe’s “Night Side of Nature,” but in a very
brief form, omitting some of the phenomena now related, In this book it is stated
that the events in question occurred in 1785,—Ed.
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to like very much. He was a small, spare man, with short-sighted
grey eyes and a peculiarly pleasant smile ; a man of extreme punc-
tuality in trifles, but frank, kindly, and genial ; a thorough soldier
and a thorough sportsman : indeed his devotion to sport had left itg
mark upon him in the shape of a very perceptible limp, the result
of an accident in the hunting field.

A considerable part of our journey had to be performed by water,
so a kind of barge was put mto requisition for us, and we started
at day-break one morning. It soon grew msufferably hot, the
country was flat, and our progress extremely slow, so you will not
be surprised to hear that we found the time hang somewhat
heavily upon our hands. Sometimes we got out and walked a few
yards to stretch our legs, but the heat of the sun soon drove us
under our awning again, and by the evening of the second day we
were in a state of ennug bordering on desperation, when the Major
suddenly said with a smile :

““ Gentlemen, I have a proposal to make.”

“Hear, hear!”” we all shouted ; « anything to vary this detestable
monotony!”’

“My idea,” said the Major, is this. “ You see that litile hill
over there to the right? Well, I know this part of the country
thoroughly, and I know that the river passes just on the other
side of that hill. Now though it is, as you see, only a few
miles off in a straight line, it is at least four times that distance by
water in consequence of the windings of the river. We are now
about to stop for the night, and I thought that if we left the
boat here to-morrow morning, arranging to meet it again in the
evening at the base of that hill, we might relieve the tedium of the
journey by a little shooting in those jungles, where I know from
experience there is good sport to be had.”

Of course we hailed the suggestion with acclamation, and at an
early hour the next morning we took our guns and leapt ashore,
accompanied by a large dog which belonged to one of the party—a
fine, intelligent animal, and a general favourite. The Major had
created some amusement by appearing in an enormous pair of top-
boots, many sizes too large for him ; but when some one suggested
that he seemed more prepared for fishing than shooting, he only
langhed good naturedly and said that before the day was over we
might perhaps wish that we had been as well protected as ]?e was.
In sooth he was right, for we found the ground for some distance
decidedly marshy, and in many places, to obtain a footing at allilwe
had to spring from bush to bush and stone to stone in a way that,
encumbered as we were with our guns, soon made us most uvplea~
santly warm. At last our diﬁiccllﬂtles culminated in a muddy stream

> di twelve feet broad. ; ,

N “lﬁz%haego;ﬂlsong jump for a man with a heavy gun !.’ I said. 9

«“ Oh,” replied the Major, “T think We can manage 111; ; ab anyhla,te
I am going to try, and 1f I geip lolver \:,thh my game leg it ought to

a8 oh for you young fellows. : :
. o P e of the bank gave way under his feet, and
unluckily the slimy edge o L Wm0 Hebiall
he slipped back into the water, Ina moment the rest o
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ap, all wetting safely across, and rushed to his assistance.
1]33[12 1§:£q11iteg unhl;'t’ ang} thanks to the enormous tOp-booots,dnort
even wet; but his gun was choked with mud, and require e
thorough cleaning. He threw himself down with a laugh ‘under
the nearest tree, and hegan fanning himself ‘:V[ﬂ:l his hat, saying :—
“You will have to go on without me f01-' a \jvhlle.” .

We pratested against leaving him, objecting that we fhd not ]f::now
the country, and offered to s_t0p and help him ; but this he refused
to permit.  ‘‘ No, no,”” he said, “ yon must push on, and see what
you can find ; I shall follow 1n }mlf-ajn-hour or 80 ; We cannot miss
one another, and at the worst there is always the hill as a land-
mark, so you have only to climb a tree and you will get the direction
at once: but in any case do not fail to meet at the boat at five
o’clock.”

Somewhat reluctantly we obeyed, and plunged into the jungle,
leaving him still lying fanning himself under the tree: We had
walked on for about an hour without much success, and were just
beginning to wonder when the Major would join us, when Cameron,
who happened to be next to me, stopped suddenly, turned pale
as death, and pointing straight before him cried in accents of
horror :

““See! see! merciful heaven, look there!”’

“Where ? what ? what is it ?” we all shouted confusedly, as we
rushed up to him and looked round in expectation of encountering
& tiger—a cobra—we hardly knew what, but assuredly something
terrible, since it had been sufficient to cause such evident emotion
in our usually self-contained comrade. But neither tiger nor cobra,
was visible—nothing but Cameron, pointing with ghastly haggard
face and starting eyeballs at something we could not see.

‘““ Cameron ! Cameron I”’ cried 1, seizing his arm, ‘ for heaven’s
sake, speak ! what is the matter ?”’

Scarcely were the words out of my mouth when a low, but very
peculiar, sound struck on my ear, and Cameron, dropping his
pointing haud, said in a hoarse strained voice, “There! you
heard 1t ? Thank God it’s over |”” and fell to the ground insensible,
There was a momentary confusion while we unfastened his collar,
and I dashed in his face some water which I fortunately had in
my flask, while another tried to pour brandy between his clenched
teeth ; and under cover of it I whispered to the man next me
(one of our greatest sceptics by the way) ‘ Beauchamp, did You
hear anything ?”’

“ Why, yes,” he replied, ““ a curious sound, very ; a sort of crash
or rattle far away in the distance, yet very distinet; if the thin
were not utterly impossible I could have sworn it was the rattle of
musketry.” .

“Just my impression,” murmured I; “ but hush b he is
recovering.”

In a minute or two he was able to speak feebly, and began to
than’k us and apologize fq? giving trouble; and soon he gat up,
le&nmg agamst.a, tree, and in a firm though still low voice said -

“' My dear friends, I feel I owe you an explanation of my extra-
ordinary behaviour. It is an explanation that T would fain avoid
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giving ; but it must come some time, and so may as well be given
now. _You may perhaps have noticed that when durine the voyage you
all joined in scoffing at dreams, portents, and visigns, I inva}ia,bly
avoided giving any opinion on the subject. I did so because, while
I had no desire to court ridicule or provoke discussion, I was ::mable
to agree with you, knowing only too well from my own dread
experience ?ha.t the world which men agree to call that of the super-
natural 1s just as real as—mnay, perhaps even far more $0 than—
this world we see about us. In other words, I, like many of m
countrymen, am cursed with the gift of Second-sight—that awful
faculty which foretells in vision calamities that are sHortly to occur.
Such a vision I had just now, and its exceptional horror moved me
as you have seen. I saw before me a corpse—not that of one who has
died a peaceful, natural death, but that of the vietim of some terrible
accident—a ghastly, shapeless mass, with a face swollen, crushed,
unrecognizable. I saw this dreadful object placed in a coffin, and
the funeral service performed over it ; I saw the burial-ground-—
I saw the clergyman—and though I had never seen either betore,
I can picture both perfectly in my mind’s eye now ; I saw you,
myself, Beauchamp, all of us and many more, standing round as
mourners ; I saw the soldiers raise their muskets after the service
was over—I heard the volley they fired—and then I knew no
more.”’

As he spoke of that volley of musketry I glanced across with a
shudder at Beauchamp, and the look of stony horror on that
handsome sceptic’s face was one mnot to be forgotten. The spell
of the vision was upon us all, and no one liked to be the first to
speak ; and for a long minute—perhaps two minutes—there was a
silence which could be felt—that stlence of tropical noon which is
so far deeper than that of midnight.

And then—it was broken. Broken, not by any of the ordinary
sounds of the forest, but by one which under the circumstances
startled us far more than the growl of the tiger or the hiss of the
serpent would have done—the deep solemn ‘ clang !’ of a great
church bell. :

““ Good God, what is that ?” cried Beauchamp, thoroughl_y
unnerved, as we all sprang to our feet, while the dog threw up his

head and howled. . -
«“« It’s the bell tolling for that funeral of Cameron’s,” said

Granville, the wit of our party, trying to smile with a very white
face ; but I doubt if ever a joke fell flatter, fgr we were in no mood
for laughter. While we still stood awe-stricken, gazing at one
another, again the unmistakable sonorous ““ clang !” rang out in
our ears—not borne by the wind and mellowed by distance, but
in the very midst of us, close over our heads—so close that we felt
the ground vibrate in response to its stroke. :

¢ T,et us leave this accursed spot I’ cried I, seizing Cameron’s arm.
Beauchamp caught him by the other, and between us wl? harlt.
supported, half dragged him along. ‘'I'he others followgd 3 ‘ub i
had not gone ten yards before that hollow knell soundef _on;:le, m{)re
in our midst, adding wings to our speed : and again the dog
howled dismally, -
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For a mile or more we hurried along in silence, until we came
upon a beautiful grassy dell through which meandered a clear
silvery streamlet. On its edge we threw ourselves dovyn to rest :
indeed Cameron, not yet thoroughly recovered, seemed incapable of
going further. After a long draught of the cool water we became
more composed, and began seriously to review our late remarkable
experience. As to Cameron’s vision, after witnessing his intense
and painful agitation it was impossible to QOubt that 1t was sufli-
ciently real to hum, and the phenomenon being a purely subjective
one there was little more to be said. More difficult to deal with
was the faint, distant, yet surprisingly distinct sound of a volley
of musketry which Beauchamp and I had both heard. Granville
and Johnson, who had heard nothing, declared that the sound had
existed only in our heated imagination, excited as we naturally
were by Cameron’s strange condition ; and, when reminded of its
singular agreement with the termination of his vision, attributed
that fact to mere coincidence. Neither Beauchamp nor I were at
all satisfied with this ; we had heard the sound, and we Fknew that
this theory was not the true explanation: but as we were entirely
unable to suggest a more rational one, it was aseless to argue. But
then that weird church bell! No one dreamt of suggesting imagi-
nation in that case ; we had all alike heard it—all felt the vibra-
tion of the earth which it caused—all agreed exactly in the descrip-
tion of its sound, and in locating it in the very midst of us. '

¢« Still,”” said Granwville, “ of course there must be some means of
accounting for it naturally ; even if there were such things as
spirits; it would be absurd to suppose them capable of producing
a noise such as that: and I have read of cases in which some
unusual description of echo has been found capable of reproducing a
sound with startling fidelity even at an almost incredible distance.”

“ An echo!” replied Cameron scornfully ; ¢ there is not a church
bell within fifty miles of us—not such an oue as that, probably, in
the whole of India, for 1t sounded like the Great Bell of Moscow.”

‘““Yes, that sound had certainly not travelled fifty miles,”” remarked
Beauchamp reflectively ; ¢ you have heard, I suppose, of the
campanero of South America 7’

We had all read of this lovely bird and its wonderful bell-like
note, but we had no reason to believe that any such creature existed
in India ; besides, we all agreed that no specimen of the feathered
tribe was ever hatched which could have produced that tremendous
metallic clang.

“I wish the Major had been with us,” said Granviile ; © he knows
the country, and perhaps he might be able to suggest something.
Ha! I bave 1t! 1 see the explanation of the mystery! How
absurd of us not to have thought of it before! ~Of course the
Major, who stayed behind, has been playing some trick upon us,
and is now having a good laugh somewhere or other at the recollec-
tion of our foolish fright !”

« A bright idea! that must be it! exclaimed Beauchamp and
J ohns(_)n9 together. ¢ But stay,” interposed 1, ““ how could he have
done it? He can hardly have been carrying a bell weighing two
or three tons or so in his coat-pocket.”
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“Oh, no doubt he found some method or other,” answered
Gran\?l!le; “for example, I have heard that a properly prepared
bar odf,l,ron will when struck give out a very fair imitation of a bell
sound.

‘““ Perhaps so, but then properly prepared bars of iron are not
usually to be found lying about in an Indian jungle, and he certainly
brought nothing with him from the boat.”

“Well, possibly the barrel of his gun might be made—,” but
here a general smile checked the speaker, and Cameron quietly
remarked :

“ No, Granville, T do not think that will quite answer as an
explanation ; besides, how do you account for the sound coming
from a point close above our heads ?” - \

““ Much may be done by skilful management of ventriloquism,”
replied Granville.

““ Ventriloquism ! my dear fellow, can you seriously suppose that
such a sound as that ever proceeded from any human throat ?”

““Well,” answered Granville, “I cannot say ; but until you can
find me a better, I cling to my hypothesis that the Major 1s
responsible for our fright in -some way or other.”

To this Beauchamp and Johnson somewhat hesitatingly agreed ;
Cameron smiled sadly and shook his head, but said no more: as for
myself, I knew not what to think, for my scepticism was consider-
ably shaken by the strange events of the morning.

We lay there by that pleasant stream for some hours, each
ransacking his memory in turn for some half-forgotten story of the
supernatural, of goblin, ghost, or fairy, told perhaps by some* old
nurse in happy childish days. The only tale that dwells in my
recollection is a short one told by Cameron in answer to & ques
tion as to his first experience of the faculty of second sight.

“ The first experience I well remember,” he said ; « I was a little
lad of six or seven, and one evening when my father and I were oub
walking together, we stood to watch the fishermen who lived in the
little village attached to our house push off their boats and start for
their night’s work. Among them were two fine lads—Alec and
Donald,—who were particular tavorites of mine, and used frequently
to bring strange fish for ¢ the little laird™ (as they called me) to see :
and once I had even been out in their boat. So I waved my hand
to them as they set sail, and then we continued our ramble, ascend-
ing the cliffs so that we could watch the boats as they stood far
out to sea. We were nearly at home again, when, coming round
an angle of the grey old castle wall, 1 was much surprised to see
Alec and Donald leaning against it. I was about to speak to
them when the sudden tightening of my father’s grasp upon my
hand caused me to look up in his face, and the stern, set expres-
sion that I saw there diverted my attention for the moment from the
lads, though I noticed that they did not give us the ,customary
salute—in fact, did not seemto see us at all. Father,” I asked,
¢ what can Alec and Donald be doing there ?.’ He looked dOWI;
on me with deep compassion, and said ¢ And did ye see them foo
Eh ! my lad, my lad I’ and after that he took mno mnotice of dmy
questions, and spoke no more till we reached home, Herl‘etlre to

()
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his room, while I ran down to the beach to see why my young
friends’ boat had returned ; but to my astonishment there was no
boat there, and an old woman, who had been sitting spinning at
her door close by the whole time, assured me that there certainly
had been none since the whole fleet set sail together two hours
before. I was puzzled, but still I never doubted but that some-
how my friends had been there in real flesh and blood ; even the
great storm which woke me in the night suggested nothing, and
it was only when in the early morning I saw men reverently bearing
two bodies into the house where Alec and Donald had lived, that
I had any idea of the true nature of what I had seen.”

Thus time passed on, till the declining rays of the sun warned us
that we must think of returning to the boat. We had not far to go,
for the hill at whose foot we were to meet was full in sight, and we
had only to pass through a wood which skirted its base. By this
time we had somewhat recovered our normal tone, and were laugh-
ing and chatting gaily, wondering where we should find the Major,
and thinking what an incredible story we had to tell him. Beau-
champ, who was leading, had just called out ““ Here is the end of
the wood at last!” when his dog, which had been roaming about
in advance, came flying back and cowered down among us with
every sign of excessive fear., We had no time to wonder at this
unusual behaviour before again in our midst sounded that solemn

sonorous “ clang !” just as before, and again the trembling dog
threw up his head and howled.

“ Ha !” exclaiming Cameron, quickly turning upon Granville ;
“echo ? ventriloguism? an iron bar ? a musket barrel ? which
hypothesis do you prefer now ?”’

And as his voice ceased the dread unearthly knell again crashed
forth. 'With one consent we sprang towards the open ground at
the end of the wood, but before we could reach it the spectral bell
rang 1n our very ears—almost in our very brains, as it seemed—
once more, amid the frantic howls of the dog. We rushed out in
great disorder into the broad meadow sloping down to the river,
and 1t was with an unutterable sense of relief that we saw our boat,
already moored, waiting to receive us, and the Major some distance
in front of us limping hastily towards it.

“ Major ! Major !’ we shouted ; but he did not turn his head,
sharp though his ears were generally : he only huarried on towards
the boat, so we all started in pursuit, running as hard as we could.
To our surprise the dog, instead of accompanying us, uttered one
final dismal yell and dashed back into the haunted wood ; but no
one thought of following him—our attention was fixed on the Major.
Fast as we ran we were unable to overtake him, and we were still
some fifty yards from the boat when he hurried across the plank that
the boatmen had just put down as a gangway. He went down the
stairs, still in the same hurried manner, and we rushed after him,
but to our intense surprise were unable to find him anywhere, The
door of his cabin stood wide open, but it was empty ; and though
we searched the whole barge, not a trace of him could we find.

“ Well,” cried Granville, ‘¢ this is the strangest trick of all,”
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Cameron and I exchanged glances, but Granville, not observing
us, rushed on deck and demanded of the head boatman where the
Major was.

“ Sahib,” replied the man, “I have_ not seen him since he left
with you this morning.” .

“ Why, what do you mean ?”” roared Granville; “ he came on
board this barge not a minute tbefore we did, and I saw you put
down a plank for him to cross with your own hands 1"’ ol

“ Sir,” answered the man, exhibiting the greatest astonishment,
€ you are certainly mistaken ; you were yourself the first person
to come on board, and I laid down the plank because I saw you
coming : as for the Major Sahib, I have not set eyes upon him
since morning.” .

We could do nothing but stare at one another in blank amazement,
not unmingled with awe ; and I heard Cameron mutter as if to-
himself ““ He 4s dead, then, as I feared, and the vision was for

im after all.” ' .
hlI}} There is something very strange about all this,” said Beau-
champ, “ something which I cannot at all understand; but one
thing is clear—we must at once go back to the place where we
left the Major this morning, and search for him: some accident
happened.”
m%g a'(:rxeplailn)gd to the head boatman where we had parted ffrom
the Major, and found that he at once sha,red our w‘n‘roxift ears.
« That is a very dangerous place, Sahib,” he said ; filerehwas
once a village there, and there are two or three deep WE‘: S 137 ;)Ee
mouths are entirely over-grown by bushes and ;v];aeldsé a:fnll' te
Major Sahib being so short-sighted would be very likely to fall into
f them.” .
on?I‘lgis intelligence naturally ingfre?slsfl ouqbﬁplfsrilﬁilgslg?st ﬁgnbfgﬁ:
and we lost no time in setting off, taking with us tI ol ;
' ] out rope. As may be imagined, 1t was no
m%fllo?ﬁi :hﬁgﬁegftk?;t we pl]i)mged again into the wood where W]g
]T;d heard those mysterious sounds wh1-chxwl?ci1éti v]:rg?ifﬁa erzggd
1 ave been in some inexp

ik tigx f: EEE lﬁlg(‘)lt{tahcalamity impending, or perhaps ex;fnlt?ent
askw_varn lgce But the conversation turned chiefly on tdeha 3313
o mgl pthe a pearance and disappearance of what we could har Elr
malrve Tlﬁ thg Major’s ghost. We carefully compared notes};,’ an
g tai mdg bevond a doubt that all five of us had clearly seen d_mil_i;
ascelzta(imzll obysrerved his hurried manner—we had a}lll Eotlce th?s
e A B e O boat, and of course we were all
il dtiiEhd o SEln SR S MR T
perfeqtlyhce;‘itaﬁl i;t(}l 2201112)9“’1?; ludnc?bserved. chptics though some
PP ]: B to supernatural visitations, I think none of us.:}:loy;
iy ha&i tee}]J1 aSe that we should find him alive ; and 1'Jerhkazpst 1 ;
ven(iigre d'i;) t(_? %ur prowess as soldiers to confess that we ec%) v;ng.
Ry T . s traced our steps through those owgo S, ;
close together as we retr: Syl ot Tl oot itbeksala e
- chiefly in whispers, excep o the
e T by B all shouted together, so that it
stopped, let off our pieces, and all shouted tog )
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ajor were ]_ying disabled h . .
would be aware of our approaglh].ywﬁagsve;% the neighbourhood he
anunsual on our way, and found St dr:;fﬁ we met with nothing
wo had crosse S0k thectre ifficulty the place where
Major. From thi ) e under which we had left th
P is spot the boatmen easily track - eth the
or a few hundred yards, till one of th A ced hig, Lgotsteps
up the hat and gun of the missing man(.ailc’c running forward, picked
nere(}, Cameron to me, ¢« which he bhad not thivery BRUEIERS) phiE:
rgf 2 We now felt certain that some terril?lf R1ive: S ok
—probably close to the very spot wh ggaicont, hpd ogonr-
gnciugh the natives pointed out to us onl eI{':e e, piod,; ACt fre
;IZ :l m;)uj;h ofdone of those old wells of };v%ici{vt]{arcf gﬁ b9 g0
. | at its edge there were th 1 6y, had, warned us.
f’i’fﬁ r’i aﬁg (firiom dthebblackness of t}?euélé]r])ﬁﬁaii{?ob]ehm a},lrks oL Hlippug
e rdly doubt that our : which we looked, w
S e Syek S 2o Ak 5 our poor friend must ha , We
o e e : killed, b ve been fatall
Sotblir atiif ight cm:ﬂc'noe ed, by the fall. The s I
iy anG g es on so rapidly i sun was alread
};z:t'll]tble time to lose; so Oa?};lodlg in"the tropics that we ha,?]_r
the ;1};1?31?883 t%‘lr rope round the bmnf;inE‘ a‘?atme tOhour Shesiny v
of the well, and by i T hich, .
ed. SOOH fI'Om o e y 1t8 means one Of th b g avar
HA Bt oy e boatmen descend-
i‘:‘ili(ﬂ:‘l]zd ﬂ};e bottom, and had dils)covirz}(lioubbcadme up ; the man had
a’otaclr; };flether it was the Major’s or & to y, but was unable to
Slll‘fa,cel fto the rope, and with fast b not. We directed him to
met ou of the earth. Never shall I fomeaétmg hearts drew it to the
i Ma,'ro eyes in the rapidly-fading ﬁfhb the ghastly sight that
we coulldr% but it was only by the clothe ; the corpse was indeed
e e ‘thlfenmfy it ; scarcely anything (?E hand the top-boots that -
C, e face was swollen and cr = uman shape was left 1
ameron had ks 3 . Il Clushed ast e eft 1n
gled in th seen 1t m his vision : a,ud—-hp st all recognition, as
vl ? gope which had been so hurri glt‘rxb.le toiilat e e
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chaplain of the post, I noticed, though my friends did not, the irre-
pressible shudder with which Cameron took his hand, and I knew
that he had recognized the clergyman of his vision.

Such is my great-grandfather’s story. As for its occult rationale,
I presume Cameron’s vision to have been a pure case of second-
sight, and if so the fact that the two men who were evidently nearest
tohim (certainly one—probably both—actually touching him) partici-
pated in it to the limited extent of hearing the concluding volley,
while the others who were not so cloge did not, would show that the
intensity with which the vision impressed itself upon the seer occa-
sioned a disturbance in his aura which was communicated to that
of each person in contact with him, as in ordinary thought-transfer-
ence. The bell sounds seem to have been an exceedingly powerful
manifestation—probably produced by the elementary of the Major,
with or without the help of an elemental, as an attempt to apprise his
friends of the accident which had befallen him. From what we
hear of his extreme punctuality, it is probable that the idea of
reaching the boat at the time arranged would have been prominent
in his mind immediately before death, and that prominent idea
would account for the apparition ; while the fact that the officers all
saw 1t, and the boatmen did not, might be attributed to the intense
excitement under which the former were labouring, in addition to the
fact that they, as constant companions, would be much more en rap-
port with the deceased. The dog, as often happens, realized the cha-
racter of the appearance sooner than the men did; but perhaps the
most extraordinary point of the whole story is the discovery of its
body along with the Major’s. I can only -suppose that.in an
additional attempt to turn the attention of his friends in the right
direction, the Major’s elementary may have drawn it back to the
scene of the accident, though he could not draw them, and being
unable to check itself in its headlong rush, it met with its death as
he had done ; but I offer this only as a conjecture.

Cuaries WessTER, F. T. S.

EDUARD VON HARTMANN ON SPIRITUALISM.

(Continued from last number.)

N order to understand the hypothesis adopted by Hastern Oc-
I cultists to explain the rationale of spir;tuahsi_nc phenomena, we
must first note that the latter are manifestations ofa plane of
consciousness differing from that realised and maintained through

e ical man. :
thTEEyjsg?nary man may be said to possess the capacity of con-
sciousness on three planes, the material, the emotional :-._md' the
mental, corresponding respectively to the three lower prmciples.
The phenomena now under consideration are ma:nlfe‘st}a,tlons gf
a fourth plane of consciousness—the astral or intuitive. This
consciousness is realised and maintained by the_ astral man, 1ts
vehicle is what is known as the human aura and 1ts ﬁeld.o_f ac_inon
is the astral licht. By Indian occultists it 1s called .Anta,bl-Prag"na.

Perfect consciousness on this plane is accompanied for the time
being by the suppression of consciousness on the other lower
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lanes. This higher consciousness may be.induced, as in the Sl
of initiates, by the exercise of powers acquired through a cer ta.u;
method of life, or, as in the case of sensitives, by the operation o
outside influences. The main difference between thes_le two cases
is that in the former the manifestations of this consciousness are
under the control of the operator, while in the la,ttexj ﬁhe}y are con-
trolled by some power outside the range of the sensitive’s volition.

Subjective manifestations of this consciousness are fa,x-nih?,r n
presentiments, intuitions, and the like, while 1t is ob.]ectlvel_y
realized in the phenomena of spiritualism and magnetism. In
bhis round humanity will attain to a full possession of this
consciousness, as it hag already done of the other three kinds. There
are, beyond this Antahi-Pragna, three higher planes of conscious-
ness, but of these it is not our purpose to speak at present., -

We have said that the field of action of this Antahi-Pragna is the
astral light : the faithful record of every thought and action, reser-
voir of all the occult forces known to and used by black magicians,
abode of the elementals or blind nature forces, matter mid-way
between the intensely gross and the intensely subtle states. This
1s the all-pervading medium acted on by the strong will, by the
faith that moves mountains. Itis the realm of black magic, the
practices of which are but so many means of training and develop-
ing the physical will: on the higher planes the physical will
alone, unaccompanied by spiritual development, cannot act. The
human aura may be said to be a’ specialized form of this fourth
principle of the universe.*

This aura is not however a mere accretion of astrsl light ac-
companying a human organism, but rather a differentiated portion
of this fourth principle, possessing distinct characteristics impressed
upon it by its owner. It varies in colour and density in different
individuals and changes with their changes, both physical and
mental. - The factors in its) constitution are the thoughts, actions
and impressions of its owner; no one of these but has an influence
on thestructure of the aura both temporary and permanent. Thus
those who are able to see this aura and decipher its record are
able to read the past and sometimes the future history of the
individual to whom it belongs; moreover not only human organ-
1sms, but all other things have each their aura. Looked at ‘from

the plane of Antabi-Pragna, auras and not physical bodies are seen
and cognized,

_ On the other hand, if this aura can be acted on from without
instead of within, corresponding changes are produced on the
mind " and body of its owner. This fact it is which contains the
key to all mesmeric and spiritualistic phenomena, Persons whose
aura 13 thus acted on from without are called sensitives op mediums
though, as. there exist wills in the universe capable of overcoming:
any opposition we can conceive of, we ought rather to say that
mediums are persons the resisting power of whose auras is consider.-
ably below the average or whose fourth principle is defective,

¥ Bee Theosophust, Vol. VI, p. 129,
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The main characteristics of auras that are thus easily acted on
are : that they are not sufficiently specialized—they have not - suffi-
cient’ individuality—to resist encroachments from without, the out-
line is not clearly defined, the rays, (for to the eye of the seer the
aura appears to be composed of variously coloured streams of light)
are confused and flickering and the colours constantly chanoge,
whereas In positive persons the light is steady and the colour tends
to be constant.

Mediumship may be induced through a variety of causes. Tt may

or, on the other hand, the abnormal development may spring from
some weakness or defect in the physical body, for the nature of
& person’s aura depends partly upon the state or condition of the
fitth principle, and partly on the structural peculiarities of the
physical body, undergoing considerable changes when the health
of the latter varies. Persons given to daydreams and reveries are
more likely to become mediums than those constantly engaged
in active occupations. Thus the great danger of mediums is that
their fourth principle, originally weak and imperfect, may in time
become wholly destroyed, and the effect of such destruction is to
cut off the man from communication with his fifth principle and
consequently with all the higher ones, the fourth being the inter-
mediate link, as it were, between higher and lower principles.
Mediums are moreover in danger of falling victims to permanent
obsession,

This control from the outside, the principal characteristic of
mediumship, may be divided into four classes: control by another
human mind, control by elementals or nature forces, control by
elementaries or shells of dead human beings, and lastly, influence
of the impressions on the astral light.

All mesmeric phenomena are examples of control by another
human mind. Of these the most common are those of thought
transference, a matter of every-day occurrence with many persons.
Secondly, the phenomena of mesmeric sleep in which the aurs of the
subject and hence his whole mind and physical organism are under
the control of the magnetizer; and lastly, ecstasy or somnam-
bulism, in which the magnetizer still retains control and the
sensitive is brought into rapport with the impressions of the astral
ight.

: g’l‘he magnetizer by his will, using the astral light as a medinm
of communication, brings about certain changes ip the aura of his
subject and these produce corresponding physical results. By
this means the will of the magnetizer is substituted for that of the
sensitive ; his action on the aura is too strong to be resisted by its
owner’s will, hence that will becomes alogtether paralyzed and all
the actions of the sensitive are directed from the astral plane, and
thus the normal process is reversed : instead of action on the ordi-
nary plane producing changes .in the aura, change .of aura px_-oducgs
corresponding physical action, just as change of facial expression will
often produce change of emotion. It may help us to a clearer
comprehension of the rationale of these phenomena, if we bear in
mind that since all aura is but differentiated astral light, and since
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the astral light is all pervading, the former must, at the boundary
of each individualised aura, merge mto the universal medl_um; an‘d
1t is at the boundary surface that the influence from without is
applied. We may say in fact that the magnetiser sets up a certain
vibration in his own aura, that vibration is con._lmuqlcaped to the
astral light, and by the directing power of his will 1s brought
mto rapport with his subject’s aura, in‘ W}.chh 1t sets up a corres-
ponding vibration, and the result of this is the thought or action
required. This is also the explanation of induced hallucination,
but it must be remembered that the effect of this process upon
the subject is exactly the same as if the hallucination or trans-
ferred thought had originated in himself. It also explains how
thoughts may be put into our minds by more exalted beings with
whom we may have no conscious relations. The magnetiger cannot
in strictness be said to create; he can but stimulate or modify the
aura of his subject, though he can also transfer thither a portion
of his own anra ; from this his fatigue results, as well as from the
abnormal exertions he is forced to make in order to create in his
own aura vibrations sufficiently strong to be communicated to
others, thereby causing a reaction on his own physical body.

The manifestations of spiritualistic mediums belong to the last
three classes of control. Of them it may be said that they are not
only open to the influence of specialized human wills, but are liable
to be acted on by blind influences residing in the astral light
1tself,

Of elementals we are not able to say much. We are told that
they are blind naturalforces, some of them wielding enormous powers.
They seem to be force centres of astral light, to a limited extent
specialized. They appear to have an aflinity for, and to be able to
attach themselves to, forces generated and thrown off by the human
organism. For instance they may attach themselves to thought
or to the physical effluvia of a human being, and we may suppose
that the elementals met with at séances have been gradually
developed by human contact. They can be brought under human
control, as is done in black magic, but here it seems as if 4 human
being had the power, by means of a particular process, to clothe his
thought with force to enable it to bring about objective results, and
thus an elemental is produced ; but in order that such an elemental
may continue a persistent existence, it must have first employment
given to it, and secondly material supplied to it. This material
has to be supplied by the aura of the magician when other sources
fail ; hence his danger *

Most of these elementals may be said to be inimical to human
beings, because they delight in preying upon and consuming human
aura. They attach themselves to mediums, through whom they
work wonders, in order thus to gain control over them and be able
to prey on their aura. The phenomena in which the elemental takes
a leading part are those in which g large amount of force is required
either onthe physical or menta] plane. We frequently hear, for
1nstance, of very heavy tables or pianos being moved or even raised

e

* See Theosophist, Veol, VI, pp. 9, 233,
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from the ground. The elementa] is again employed when articlos are
brought from g distance, such as flowets gr fruit, &c.; d4s Von Hart-
mann remarks, the articles so brought are invariably of earthly
origin (this of course applies to those articles which remain after the
seance is ended and do not become disintegrated): The passing
of matter through matter is anothéer case of elemental working.
In the same Way are accounted for the dppearance of spiri lights
and the prodiction of fire, also stone-throwing and the levitdation
of the medium and others, wlien drawn up from their seats as if
by the band of an invisible human being: The spirit hands are
produced by this agency. Wlen a historical person is materialised,
his elementary has, generally speaking, nothing to do with the phe-
nomena. These are produced by elementals, as is also the case
with the materialised forms of persons of whom those present know
little or nothing.  Writing manifestations either direct, by slate
or otherwise, relating to matter absolutely tunknown to those
present, or in unknown languages, or foretelling future events, are
also to be attributed to elemental agency. | _
Spirit garments and flowers are formed out of the astral licht by
elementals, and it is they who play upon musical instraments, eithey
floating in the air or stationary, and they also produce pictures.
The questions must however naturally arise in the reader’s mind :
How do youknow that all these things are due to the agency of
elementals,and how do those elementals offect their objects ? Whenca
do they derive their intelligence ? | |
The reason for believing these phenomena fo be the work of
elementals, is that it is known that all of them can be produced by
this agency, and moreover itis a comparatively easy thing to be
brought into relations with an elemental ; if initiated by a competent;
person, 1t requires but the observance of certain rites lasting often
not more than a few hours altogether, to enter into a compact with
an elemental by which, in return for certain services, it will engage
to perform certain acts whenever requiréd. These may include
the gift of foreknowledge, defence of person or possessions from
damage, transport of articles from a distance, .command of fire, the
production of musical sounds ; these we mention as actually ex1st-
ent at the present day, there being instances of the same within
the knowledge of many of our readers ; but b'BS’IdE‘S t]?ese there are
none of the physical phenomena of the spiritualists which cannot be
produced through elementals. 1% 25, Gl o T A A
As regards the ideation involved in sp1r1tuahst1g manifestations,
Wwe may a:‘sa,y it is mainly determined through the brain or recollection
of the medium. To begin with, the nature of the phenomen&,.lE
already determined upon in the minds of medium and sitters, will
be carried out accordingly, either through the aura of the medium
and sitters or through an elemental who helps the idea objectively.
If there is no such idea in the minds of those present, the elemental
may seize upon some forgotten recollection.  We may say that the
elemental begins by feeling about for a phenomenon, or, to put
the same thing in other words, for an opportunity of action on the
astral plane—the . only plane it knows—in conjunction Wlf;h tha
mediul; ia order thuy to bring itself into such relations with the
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laiter as to be able to feed on human aura. Tt is not that 13113
elemental has an intelligence that enables 1t £0 plot aud plan an
design, but rather a sort of instinct, Whlch‘gU.ldeS it to the attain-
ment of its object along the line of least resistance. Of force 1t haS
enough and to spare, but it requires a mould, so to speak, to enable
the working of that force to be objectively perceived ; this mould
or form it finds in the thoughts of the medium and s1.tter'§, though 1n
some cases the images may be taken from the astral light, and 1t
must be noted that the conditions exercise an important influence
on the nature and strength of the phenomena. |

The information given through the medium by means of an
elemental is taken from the astral light. It 1s not necessary that the
elemental should be well acquainted with the subject of discourse ; all
it hasto do is to psychometrize the idea, and on this higher plane 1deas
can be psychometrized just as material objects on lower planes. One
consequence of this psychometry is that the elemental becomes for
the time being identified with the thing psychometrized, as is often
the case with the human possessors of this gift, and hence the wonder-
ful identities of appearance and sometimes the correctness of the
information given. It sometimes makes mistakes and gives wrong
answers however, and the general reason of this is that the mistakes
occur in the transfer of the information through the organism of the
medinm. Sometimes too the elemental may draw the wrong infor-
mation from the astral light, from inability to come into rapport
with the right currents ; this probably often occurs when the thought
fixed upon is but indistinctly defined in the mind of its proposer, or
is acted upon by the ideation of others.

e may also observe that there are some occasions when there
are sitters present whose aura is repellent to the medium or
elemental, and on such occasions the elemental is hable to become
mischievous if not dangerous.

After the two exhaustive articles on Kama Loca which appeared
in the Theosophist in February and March last, nothing need be
said here as to the nature of elementaries or astral souls. The
spiritualistic phenomena in which they take part are confined to
cases in which they take, asit were, possession of the medium, and
deliver addresses or answer questions through his organism. They
are also present in materialisations of persons well known to some
at least among the sitters, and in the allied phenomena of persona-
tion, in which the medium assumes the physical characteristics of
the person by whom he is controlled. We may however observe
that in cases in which an astral soulis the prime actor in the
manifestations, the intelligence displayed does not range beyond
that acquired in the person’s earth life. Suicides and persons who
have died a violent death are those which generally make thkeir
appearance in this way. In the case of persons very recently dead
who appear at séances, it is probable that their elementary has
been taken possession of by an elemental. This, it appears, ele-
mentals are always anxious to do whenever possible, 23 they thus
furnish themselves with a sort of body which enables them to give
more precision to their workings. It seems moreover that the

union between elemental and elementary is hrovght about more
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easily through the agency of a medium, and this is the explanation
of the bringing of new spirits to circles to be helped. Elementals
bring astral souls of dead persons to mediums in order, as it were,
to hatch thers. There are several classes of elementaries, some
fifteen or sixteen being enumerated. These may last a considerable
time in some cases, especially if the persons led very wicked lives
and died when comparatively young.

A last class of phenomena is that in which the principal factor is
the aura of the medium either alone or with others ; the only control
being that of the impressions already existing iu the astral light.
Such are simple clairvoyance, sometimes slatewriting, and material-
1sation, in which, as sometimes happens, the fourth principle of
the medium oozes out from his body and assumes an objective form.
To this class belongs also the production of the simpler phenomena,
such asraps, which are, as Von Hartmann rightly thinks, pheno-
mena analogous to the discharges of frictional electricity.

Trance mediumship may be due to the action of the combined
will of those present on the aura of the medium, or it may be due to
an elementary, but in the majority of cases it is brought about by
the ““ controls,” who are nearly always elementals.

In a few rare cases of elevated teaching, the control may be from g
sphere higher than the fourth and not inimical or harmful to man ; but
as arule the elementals alluded to, in order for to carry out their own
objects, assume an appearance in exact agreement with the tone of
the circle. They are as capable of masquerading as angels of lighs
as of personating the spirit of evil. Al
_ Thus while the Indian occultists agree with Von Hartmann that the
plane of consciousness of the mesmerized sommnambule is identical
with that of the spirit medium, they are necessarily at issue with the
great philosopher, inasmuch as they postulate the three factors of
astral light, elemental forces, and elementaries or astral souls, by
means of which, as they believe, it is alone possible to explain the
phenomena in question. How far the above explanations are
worthy of general acceptance must of course be left to the judgment;
of individual readers. Initiatesand adepts claim that they are able
to perceive the workings of the astral licht and the elemental
forces ; to those who do not possess these powers of perception the
above is offered as a working hypothesis—whether tenable or not

it 13 for each to decide for himself.
O. Peueringe, F. T, S.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



44 THE THEOSOPHIST. "OeTORER

SCIENTIFIC THEORIES.

EADING ¢ Isis Unveiled,” Vol. I, page 623, I was r?mmd:ed.of
two or three volumes written by Dr. Schoepfer 1n Leipzg,
which I read when a mere boy. Dr. Schoepfer is a man who manu(i
factures some medicine from the juice of some Javanese tree, an
who tries to make people believe that it 1s good for nearly an.Y(i‘
thing. It was about eight years ago when I lost 51g]:}t of_hlm; anG
of what science he is a professor in Berlin, I cannot imagine. His
antagonism to the so-called Copernican system 1is d}le to his beln_g a
good Christian, who believes that he is bound l':,te_?'&ZZy to believe
every word written in the Bible. He sticks to the six days of crea-
tion, and seems to think that a portion of the bliss of his future life
depends on the acceptance of the story of Joshua the brigand arrest-
ing sun and moon in order to slaughter some hundreds more of
innocent people, He is backed by certain theologians who ea,ge.rly
grasp at any straw that may save their edifice from crumbling
down. Dr. Schoepferis a man who avowedly does not know any of
the branches of higher mathematics; who either has not read or
does not understand the most elementary treatise on hydrostatics ;
who certainly cannot know as much of physics as is prescribed for
the F. A. course in Indian universities; and who nevertheless
tries to hold the immensity of the universe within his closed fist. The
only direct proof of the rotation of the Earth that Western science
knows of, Foucault’s pendulum experiment, which requires great
care n its performance, he calls a trick played by skilled experi-
meunters on the deluded public. T am far from thinking that criti-
cism applied now and then to different branches of science 1s not
very wholesome ; but the pruning should be done by people who
are not biassed by cherished hypotheses of their own, and not by
such people as Dr. Schoepfer, whose mind is a great blank with
respect to nearly everything against which he directs his fierce
onslaught. He is certaicly no ¢ scientist,” whatever else he may be,
Pruning is as necessary to science as to anything else ; for science
1s swarming with hypotheses, ingenious’ hypotheses, as they are
usually called. It is true that we must clearly distinguish between
mathematical and physical hypotheses, though this distinction is not
known to many people, The former are nothing but points of
application for our mathematical powers, mere conventions, withous
any physical meaning, but nevertheless of great use ; though mathe-
maticians should remember that the establishment of such theories
does not constitute them kings of science. Still even among the
physical theories there is g good deal of rubbish. It is often just
as an able critic once said about an ethnological theory based upon
the structure of the hair of different races ; ¢ the whole is suspended
by a hair,” One instance. The velocity of the onward motion of
solar cyclones was calculated from the displacement or distortion of
Frauenhofer’s lines, and several pages of Secchi’s otherwise excellent;
work €1l sole’ are dedicated to the subject ; but very recently
Mr. Vogel of Potsdam, one of the first spectroscopists of the day,

has shown that nearly the whole is based on a mistaken notion,
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It is a great pity that many elementary works on natural science
are so full of ingenious theories. Bus why feed on thistles, if we
have better things to live upon ? Whatever may have been known
to the ancients, much has been lost for ever, and we shall have to
labour hard either to find the ancient treasures where they are
buried, or to dig where our ancestors dug and rediscover the lost
treasures by our own exertions. We must be just both to ancient
and modern people ; we must not think ourselves the wisest of the
wise, nor must we always charge the modern men with plagiarism
where there has simply been a rediscovery. I have to saya few
words on this point to Indian students of Western Science.

Most of those who study science unfortunately do so only to pass
their examination. In this way they acquire a smattering of the
thing, and come to believe themselves very clever in every direction,
(forgetting that they kuow not even one thousandth part of Western
Science,) and indulge in bad jokes about the ignorance of their own
ancestors. Others again constantly harp upon the great wisdom of
their ancestors without knowing anything at all about them, Could
not some member of the Theosophical Society be persuaded to
translate a few of the old treatises on physics from Sanscrit into
English ? That would prevent many a one from using empty words
either way.

Young men, let us see what your ancestors knew; if we find
them our betters, let us bow down and become their pupils,
but not in the spirit in which young India often aPproaohes its
masters: thinking ¢ that the egg iscleverer than the hen.” Wiedemann
in his excellent treatise on electricity gives us a hint which we
should not let pass unnoticed ; he says: “I intended to render it
possible to physicists to get information about all we know
from different sources and to avoid spending time and strength
over investigations which have already been instituted.” You
complain that you have not the money to spend on books and
apparatus; never mind ; you have got some idea about science ;
instead of wasting your time with empty talk and worse pastimes
when you have become independent, use it in order to study your
ancient literature to find out “ what investigations have been
already instituted.” Having recovered as much as possible, let us
use that as a new base to build opon ; afterwards let us push on the
development of our race and let us work at the task of making
those that follow us giants, standing on the shoulders of giants,
though we ourselves may remain pigmies all our life long.

P. B,
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UNPUBLISHED WRITINGS OF ELIPHAS LEVI.
(Fourth Series.)
1

HE history of the fall of man recounted in Genesis is a purely
mystical conception. The progress of science shows that : (1)
man appeared on earth long before the date assigned in Genesis,
and (2) that man so far from falling or degenerating, has been
continually advancing towards perfection. It therefore .follows_: (1)
that the epoch referred to in Genesis isthat of the beginning of civili-
sation and the transmission of historical monuments. (2) That the
‘“ fall” is the old age of a race and ulways occurs when another race
18 about to succeed.

The earth is a fragment of sun which was for myriads of
years in an incandescent state; then a crust was formed on the
surface, and that erust, becoming thicker and gradually cooling,
became covered with water by the combination of oxygen and
hydrogen gas. The water filtering through the caverns of the
earth, has produced interior boilings and steam and these have in
some places raised the surface of the globe, forming continents and
mountains ; the moist earth, warmed by the interior heat and by
the sun, produced germs—at first molluses, then the larve of animals
invisible to the naked eye, such as infusoria. For centuries upon
centuries these larves went on reproducing themselves and growing
in size in proportion as the condition of the atmosphere and
earth became better adapted to their preservation and nourishment.
Through transformation after transformation these animated beings
gradually changed into reptiles, birds and mammifers. Among them
there was a being analogous to a monkey, but of a distinct and
progressive species which was, later on, to become man.

Geological discoveries already credit humanity with more than
fifty thousand years of existence. It has also been proved that the
mclination of the earth’s axis undergoes secular changes lasting
over periods of unknown length. Hence result changes of climate
which explain how it is that we find in polar countries products
analogous to those of the torrid zone, and how, during what is
called the glacial period, our hemisphere was entirely covered with
ice. Stillman was not destroyed at that epoch. It may have been
the melting of that ice which caused the deluge of which we
everywhere find traces, and itis probable that this event, occurring
at the same time as a sudden change in climate, may have caused
earthquakes which displaced continents and changed the position
of oceans. But if this deluge was universal in space, it was not so
in time, and men wére able to escape by successive migrations,
though most of the people and animals on the earth must have
perished. When, after the disappearance of the huge saurians and
other reptiles of the earlier periods, man felt himself master of the
earth, religious sentiment began to manifest itself. The multitudes
felt the need of leaders and humanity of a God. The idea of God,
at first vague and confused, multiplied as men began to discover
the divers forms of nature; all great influences, all the powers of
the infinite power became gods, and Moses himself calls Jehovah
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the unity of the Elohim, 4, ¢., the synthesis of the Gods. We now
arrive at the great Oriental civilisations of which Egypt soon
took the lead, and here commences the grand initiation.

. The great Hebrew doctor Rabb; Maimonides gives for the
terpretation of the hieratic, 4. e., sacred books, a fixed rule which
should never be forgotten by commentators. He says, ¢ Kvery
time you find in our books a tale the reality of which seems im-
Possible, a story which is repugnant both to reason and common
sense, then be assured that tale contains a profound allegory veiling
a deeply mysterions truth. And the greater the absurdity of the
letter the deeper the wisdom of the spirit.” This is the key to both
Talmud and Bible,

Is 1t materially possible that God should have taken a mass of
clay and formed a statue therewith, which statue he afterwards
animated by breathing on its face ? Can this be anything but a
table similar to that of Prometheus ? Has nob this sculptor-God
made himself in the image of man ? and is not this statue changed
into man worthy of the most extravagant fairy tales ? But even if
all this be answered in the affirmative, must we therefore conclude
that the account given by Moses is nothing but a ridiculous fable ?
Evidently not ; there must be some allegory and some mystery in
it. It is the same with the sleeping man from whom, during his
sleep, God takes a rib out of which to make the first woman ; with
the tree of the knowledge of good and evil and its fruit which
opens the eyes of the ignorant, but also causes their death ; with
the God who walks in the garden in the cool of the day; and
the seducing serpent who is condemned to eat the dust which
natural serpents have never eaten, and to crawl on its belly, as if
serpents had ever had feet. It is true that they are so represented
in Hgyptian hieroglyphics, and I possess a copy of an old papyrus
in which there is the figure of a serpent which stands upright and
walks om two legs. A knowledge of Egyptian hieroglyphics
18 of great assistance in the interpretation of the figures of the
Bible, because Moses, who is the author of part of it, was an
Egyptian initiate. But what shall we say of priests anq doctors
who take all these things literally ? Count Joseph de Maistre was
right when he said :—One day they will talk of our stupidity, as
we now talk of the barbarism of the Middle Ages. :

The book of Genesis is not an account of a creation accomplish-
ed some six thousand years ago, but it explains the laws of the
eternal creation. Adam, taken from the clay of the earth and
slowly fashioned by the hand of God, is humanity which began its
being under the form of larve, and went on growing through
centuries without number. His state of innocence was the un-
conscious life in the mnatural habits of animalism. Later it succes~
sively comprised love, death, good and evil—then the successive
civilisations commenced. We are near the end of one of the periods of
adolescent lifs, We are still little more than children ; the complete
men will come after us. _ i ;

This is why the genius of science, or the divine spirit mani-
fested in superior men, has enveloped the teachings of the h¥gpesﬁ
philosophy in fables and marvellous tales, This is why religions.



43 THE THEOSOPHIST. [Oc¢ropts

utter threats and promises, as if evil were not itself 4 'punishmenf;,
and good, a recompense ; or as if the supreme intelligence could
become irritated and pardon. But the absolute truths of reason
and faith are beyond the comprehension of children. We are still
merely scholars, almost 4ll devoid of intelligence ; some swearing
foolishly by the word of the master whom they are incapable of
understanding, and believing that all is finished when they are
told about the tree of knowledge and the talking serpent ; others
playing the truant and declaring that the books tell them nothing,
because they themselves do not know how to read-—that allis
matter, even spirit, that nature is blind and fatal, that annihilation
is the end of existence—as if annihilation, which is nothing, could
be either the end or the beginning of anything. In a word, on
one side we see only the fever of fanaticism and on the other the
paralysis of incredulity ; and thus it will ever be until a stronger
and more intelligent reason shall have replaced this sickly infancy.

We who know and believe are the first-born of the future.
Thus we are isolated in this present world, and whenever two of us
meet we ought to unite in an invincible friendship like two travel-
lets meeting in the desert.

The seven days of Genesis represent seven lights interpreting
the creative law. Seven, because the number seven, composed of
the ternary and the quaternary, represents thought and form, the
cosmic triangle and square.

The first day represents the universal cosmic substance, which
is one under two forms, The Hebrew text calls it Aour, and this
is translated by light. Itis active under the name of Od and
passive under that of Ob. The Od is the perceptible radiant light,
the O is absorbing and latent light. This latent light is admitted
by modern physicists. If all light were included in that which
strikes our eyes, being set in motion by the rotation of our suns,
infinite space would be darkness, and this is not so. Space is
inundated with light, but it is a light invisible to our material eyes.
The sacred book first shows us, in the unity of the first day, the
existence of this light, daughter of the divine equilibrium. The
harmony of powers uttered the words :—Let there be light! And
there was light.

And Jahveh equilibrated the light by darkness (radiant by
latent light) ; thus were determined the morning and evening, and it
was one day.

'J_‘his t};en 18 jshe first light thrown by Moses on the mystery of
creation ; the unity of the first substance, with its double power
which will soon reveal the second splendour.

This first day_ and its works are represented by the Hehrew
letter Aleph, of which the central stroke represents the Aour and the
two analogous but opposite segments of a circle, disposed on either
side, stand for 15]:}'9 Od and Ob. The small horizontal stroke which
terminates the right hand segment, typifies the manifestation of
visible things by the active light., The Kabalists, in order to
explain by this letter the first day of Genesis, often represent it
with a crown, twisted like the serpents of the Caduceus, to express
at once the unity of God and the duality of the Elohim, = This sion,
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changed by the Samaritans into a human figure, gives the first
symbol of the Tarot, called the Conjuror.

Were it not an ingenious allegory the story of the ereation
would be the most ridiculous imaginable. The history of this clay
statue made in the image of God means that man is as a God on
earth, but he is a God of clay ; he is an abridged synthesis of all the
thought of the creator, he 1s like a compendium of the world, and
as such, becomes the sole visible image of Him who is without
form.

God does not wish him to remain in isolation of heart. He
has given him breath, but not the true life which is love. Man is
surprised by a sort of sleep which is to give him the most
divine of all dreams. Some of his strength abandons him; a
breach is made in the ramparts surrounding his heart. His own
weakness forms the strength of the object of his love ; it seems
that she has proceeded from his own breast, so eagerly does his
heart go out to make her his own again—what a picture is this of
love! The ancient sages never wrote about these mysteries of the
soul save in wise allegories.

The first word of the book of Genesis in the original Hebrew is
Bereschith, and the following is its explanation, according to the
letters of which it is composed :—

Beth., The Binary, the wisdom of God, the Verb manifested by
action, the feminine letter.

Resch- The verb and life. Number twenty. The decade multi-
plied by two. ,

Aleph. The unitary spiritual principle. Being personified.” The
masculine letter.

Arrange these first three lettersin a triangle with the Beth at
the apex, and you will have :—From the Verb of God, or Wisdom
manifested, proceed in perfect equilibrium life and being, the
perpetual motion of individualised being; the two principles
being joined by a line equal and proportional to the two other lines
which represent their expansive movement.

God, the supreme principle, is the absolute unity that creates
man, but is without number. His first manifestation is two, -and
these two united by the harmony resulting from the analogy of
contraries, together make but one. This is why Moses gave God
the plural name of Elohim. Suppose then two analogous points
endowed with movement, and you obtain two parallel lines ; but
at the place where the two lines stop two new points are determined
and it 1s thus that the Elohim create in their image and likeness.
Let the two lower points remain fixed and move the two upper ones
towards one another till they coincide, and you will then have an
angle like a head supported by two legs, or the representation of a
pair of compasses. But just as the two first lines implied two others,
jomng the separate points horizontally, so a transverse line 18 formed
of 1tself, as it were, between the two points of the compasses. Thus
you have, first, four lines ; then two; then three. You may also
arrange your first two lines so as to form a cross. This will equally
give you four points which, turning about thejy centre, will describe
a circle; thisis called the quadrature of the circle,

7
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This also is the geometrical solution of the er;l}??dhgf lelll;’:
Sphynx :—What is the animal (or animated being) thae g
legs in the morning, two in the afternoon, and three_lill i

The three remaining letters of the word Bgreschﬂ;h ar S

Schin. The great agent of life and motion. The as ghat,
which is triple, Od, Ob, and Aour. :

Jod. The active generating principle. .

Thaw. The univg'sality ofg brc)-:in gs. I;Tuni.be;" twenty-one, which
1s three times seven. The sign of eternal salva 0m. |

We may here note that ig ancient Hebrew writings the Thau
was formed like a St. Andrew’s cross. _

Now unite these letters in a triangle with its apex 1‘evgrsed, the
Shin and Jod being the letters at the base, and you will have a
figure that may be explained thus —Light, or the first substance
10 motion, uniting with the active generating principle, produced
the universality of things. e

Now unite the two triangles in the form of Solomon’s seal, and
you will have the whole Theogony and Cosmogony nf the Efebrews,
the laws of universal equilibrium, the key of the pantacle of Solomon
and the six days of creation. ' :

In order to do this, you must study the relations off harmony and
equilibrium existing between the letters, each of which expresses a
number and signifies an absolute idea.

The sum of the numbers corresponding to the letters of the word
Bereschith is fifty-four. Fifty is the number of the gates of the
universal science, four is that of the sacred name of Jehovah—
JHVH. s

By adding the numbers five and four together, you obtam nine ;
this is the number of three triangles, which, arranged in the -iqrm
of a star with nine points, express all the numbers of dn.rlmty.
Thus in a single word are contained all the principles of the hlghest
seience and a complete treatise of divinity and nature. Such is the
power of this method which attaches absolute ideas to numbers

and numbers to letters. This method is the only key to the Bible,
which is a closed book without it.

THE NADIGRANTHAMS.

THE article by T. Subba Row Garu in the July Theosophist

will be read with great interest by all Theosophists, not only
because it is from his pen, but also because of the article previously
written on the same subject by Col. Olcott, and called * Indian
Oybilline Books.” The difference between the two 1s, that Col.
Olcott gave some extremely interesting details of a particular
séance he had with a certain holder of nadigranthams. It is
not stated whether the latter was the same person with whom
Mr. Subba Row made his investigations in Black Town, Madras.
[* I have found the name of the visitor who was with our

* 1 give here, not to be printed, the name of hig friend.
Xditor will say if I am correct'al foot of this note,
given tho name correctly,—Ed, -

It was Tht;J
(J.)  Qur Correspondent bag
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celebrated brother by the aid of a certain kind of nadi I-mykelf

possess.] The matters gone into in the J u]y"pgper ‘only Tel#te to
the investigation, and while they are clearly giveny aird seem to
show conclusively that the Black Town gentleman is imposing on
‘his public, yet they dispose only of that particular set of Nadis.
It is by no means proved that no nadi is trustworthy and that at
no time could they be relied on. 'I insist that the only conclusion
to be drawn from Brother Subba Row’s paper is that the Mint
Street Operator has been effectually disposed of.

Now if we have any confidence in Col. Olcott, as certainly we
have, then we know that in the instance given by him in the
‘““ Sybilline Books” he got hold of a genuine nadi. But even if he
had in fact been imposed upon by one who previous to the appoint-
ment procured all needed facts, even that does not go any further
than that particular instance. It still remains to be proved that
the thing which the man in Black Town pretended to do could
never be done.

Can, then, books or leaves be made or procured which may be
used in the way pretended ? 1 say that they can, and that there
are two or more modes of doing it.

In the first place when Col. Olcott saw his man, if the latter had
the faculty of prevision or the proper amount of clairvoyance, he
could have given all the details related quite easily with the aid of
a few figures, letters, or verses.

But, far better still, it is possible to cast up certain astrological
figures to be used in certain days and hours, and for certain classes
of questions, from which a large number of replies and predictions
can be given that would startle the average hearer, and be true
not only to the past but also to the future. And it isnot an art
that is so very difficult that it would take a man a very long time
to learn it in order to be able to answer questions.

A large number of leaves could be prepared which would enable
one to make replies to any kind of question at once. Of course
by saying at once, I mean at that particular sitting when the
guestion was asked. They might be made ready fqr one week, or
a month, or a year, or even a series of years; and it is very easy
to understand why after say five years they must be changed, and
also 'why after a whole precession of the equmoxes they would
require further change—or become altogether useless.

The mode of preparing them, even if I could speak authoritatively
upon 1it, is altogether too long to be gone mto here, tu_rther- than to
say that it would be in accordance with certain astrological methods.
Certain ““ houses of the heavens” must be arranged and filled in
the proper way, and any one who has studied astrology will know
that at the end of a solar year another set of prepared leaves would
have to be used.. It would be merely the using of well known
astrological rules, and instead of waiting for each question to be
asked, to have ready set the houses of the heavens for a great
number of hours in the day. If I had fixed upon the hour of
5 a. M. for rising, and knew my breakfast hour and the hour on
which I commenced to hear questions, it would be easy enough ta
have ready all the astrological figures needed,
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That by means of these figures predictions can be made t-hler'e kﬁi
no doubt. I can prove it by hundreds of instances. I will take
two of a recent date. ,

When I was in Adyar in 1884 the question arose whether Mr.
Damodar would go away at a certain time stated. Some thoqght
he would and others that he would not. A figure for this question
was erected and showed that he would not go at the time supposed,
and for a certain reason. As for the reason we must leave that to
him. But the fact was, that he did not go away for months after
the time which had been fixed by some for his departure.

The other instance was in Paris in 1884, when a figure upon
similar rules was set up regarding some letters just received from
the now notorious Coulomb family. Plainly the figure said that
there was a conspiracy going on in that charming circle ; that
it would all be suddenly discovered, and that it would come to
nothing. Everything came out as predicted, notwithsta_mdmg that
several Theosophists will differ from me on the latter point. .

In the use of nadigranthams each sitting begins at a certain
moment in time and continues a certain number of hours. Were
I the reader, or nadigrantham maker, I should make say one set
for the year 1885 to be used only at particular hours. Of course,
then, I ‘would never give an audience except near those bhours.
But if I thought it likely that I would want a greater quantity or
it I wished to be ready more quickly, then I would prepare sets
fit to be used every fifteen minutes. Or, in other words, I would
have ready set for use the horary astrological figures for every
change of the celestial houses.

If in addition to this I knew certain mantrams, those could also
be used, and thus I should have a complete and fairly reliable set
of nadis.

Now then, and further, I maintain that anciently Indian astrolo-
gers had a vast quantity of astrological books and charts, and
could predict the future and detail the past much better than we
can. Why is it so strange that they might have devoted some time
to the preparation of sets of nadigranthams on a far more elaborate
and scientific plan than has been outlined ? ' |

In this uwtilitarian age the question is always asked, ¢ what is
the use” of anything that does not increase our wealth or add to
the material comfort of the race ? But considerations such as
these do not, and never should, deter a philosopher from using no
matter how much time in the pursuit of what seems to be a portion
of truth. The ancient Indians did not hesitate because the prepara-
tion of elaborate systems apparently was not of much use or
consumed much time. And I maintain, believing there are many
who will support me, that the astrologers of those times knew
far more than we do about these subjects, and could predict the
events of a certain day or number of days with certainty. If this
could be done for one day, there exists no reason why it should not
be done for days to come in periods of time centuries in the future.

As to the use of the nadigranthams prepared by such astrologers
only in and for certain definite districts, there can be found 2

perfect consonance with rules, It is well settled that parallels of
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latitude are subject each to different influences, and a nadigrantham
set up for the city of Calcutta would not do for the city of Madrag.
In that case therefore there is nothing superstitious in the state-
ment that such and such nadis must only be used in certain districts
and in no others.

I cannot find in all this any strain upon faith or reason, and I
maintain that real nadigranthams exist in India, and perhaps in
other parts of the world  Quite likely some spurious®ones are used
by charlatans, who trust to luck and knowledge of human nature
to enable them to earn their fees. But who has the custody of the
real ones ? |

Wirniay Q. Jupaz.

LIGHT ON THE PATH.

Wgeirten down by M. C., Fellow of the Theosophical Society,
London, 1885 ; and annotated by P. Sreenevas Row, Fellow of the
Theosophical Society, Madras, 1885. ol

Section III,
KARMA.

ROM the Rules laid down in the 1st and 2nd Sections of this
Treatise * for the information and guidance of the disciple
during his pilgrimage on the Path, he will have perceived that his
success 1n this great undertaking depends upon himself. As em.
phatically observed by Sri Krishna, “ Self is the friend of Self ; and
Selt likewise is his own enemy.” ““(Bhagavat-gita VI.5). But in
order to arrive at a satisfactory solution of this great problem of
life and to fully realize this grand idea the disciple must have™~
some knowledge of the fundamental principles upon which this
doctrine of KARMA rests; that is, in other words, he must clearly
understand how his actions, including the words he utters and
even the thoughts that he evolves, are capable of swaying his des-
tiny both in this life and in the future ; especially as the results so
obtained are certain and unfailing; and are ecalculated to render
him happy or miserable, according to their peculiar tendencies, and
this in his temporal as well as in his spiritual concerns.
The text therefore devotes a separate section to this subject ; and
I trust I shall be pardoned for introducing at some length certain
preliminary observations, in order to enable the reader to compre-
hend the teachings of the Text more easily and more accurately.
Further, the reader must understand that the doctrine of Karma,
including the theory of the transmigrations of the soul, is not
an mnovation recently engrafted upon the ancient Aryan religious
system. 'The law of Karma is one of the essential laws of nature—
the law of retributive justice ; and as such is eternal. This is
proclaimed in the Veda, and in all other ancient Aryan works ;
and from the quotations made in the course of the following
observations and annotations, the reader will perceive that the Rig

¥ See Theosophist) Yol, Yis
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Veda,—so far from being silent on this subject, as some seem to
suppose,—furnishes authorita.tive statements upon _a-lmosb every
proposition connected with Karma and metempsychosis.

Section IL1. (Introductory.)

The human being is called “ Purusha ;”” and is of a two-fold
nature ; one Martya, mortal, and the other Amartya, immortal,
(Rig Veda I. 164—38). The Mortal Purushais also called Ks}fm*a,
destructible, (Bhagavatgita XV. 16 ;; Chandogya Upanishat
VIII. XII—1.) and constitutes the body of the human being ; that
18, the resting place of the immortal Purusha, which is called
Akshara, indestructible (Bhagavatgita XV. 16); and which is
not born, and does not die ; nor can it be slain although the body
in which 1t dwells is slain. (Katha Upanishat. IT. 18). This double
Purusha is pervaded,—as every thing else is,—by the third and
the highest Purusha, entitled Purushottama, (Bhagavatgita
XV. 17.), who is the unborn and Eternal One. (Rig Veda VL.
9—5 ; 1V. 27—2; X. 81—3 ; X. 164—3.) Hence the human body
is dignified by the title of Bramha-pura, the habitation of Bramha
(Chandogya Upanishat VIII. I. I). -

Here a word of explanation is necessary respecting the mortal
Purusha above spoken of. This mortal Purusha (7. e., the human
body) is composed of what is called Prakriti (matter). This
Prakriti 1s the primordial substance forming the material canse
for the evolution of the Universe ; and by its union with Purushot-
tama, everything, animate or inanimate, was produced, as well
before as after the Pralaya or dissolution. (Swetasvatara, Upanishat
1. 8.) Vishnu Purana I. 1L 21, &c. Bhagavatgita. IX. 10.) Hence
Prakriti is figuratively called the mother of the world, 4. e., the -
passive principle—( Vishnu Purana I. II. 21, &c) ; while Purushot-
tama is called the Father, i. e., the active principle. (Rig Veda X.
82—3). Indeed, Prakritt derives its name from its function as
the material cause of the first evolution of the universe in each
cycle ; for this word is a compound of Prathamamn (first), and
Kryti Kriye (action) ; or it may be said to be a compound of two
other roots,—Pra, to manifest and Krit7, to make ; meaning that
which caused the universe to manifest itself. (Devi Bhagavata IX,
1.8, &c.) The body thus formed by means of Prakrits, is called
Purq (town or habitation); and the soul that snimates and inha-
bits it (séyata,) is called Purusha (Puri-séyata ats purushah).

So that Prakriti is co-eternal with Purushottama. The Rig
Veda speaks of the original existence of Tat and Tama. (K
129, 283‘); the former representing Purushottama (Bhagavatgita
XVII, 28;) and the latter, Prakriti. (Manu I. 5; Devi Bhagavata,
XII. .\TIIL 69) ; and to show how these two have always been
associated together, the Rig Veda declares that;— “The first gerin
was i the Waters. That One rested on the lap of this was Aia
(unborn) ¢ (X, 82—5); the first germ and the One being tﬂe
Purushottama, the supreme, (Brihad-aranyaka Upanishat T1T. IgX 0
Bhagavatgita VII. 10 & IX. 18) ; and the waters, called Aja (121;’@;
unborn) and elsewhere called Salila and Apas, being no other than
Lrakriti itself (Rig Veda X.129—3 & VIT. 8422, Taitereva
Aranyaka I, 23, 1. Vide algo Bhagavatgita XIII, 2.0).’ i
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Hence this Prakriti (Matter) and Purushottama (Universal Soul),
together with Purusha (Individual Soul) constitute the Triple-Aja
(2. e., the triad of unborn ones), mentioned in the Sruitis (Swétas-
vatara, Upanishat IV. 5. Nirayana. Shashta prasna I1I. 12, &c.)
Of these three unborn ones, the Universal Soul and the individual
Soul are unchangeable, while Matter is changeable, and is capable
of being moulded into different forms and shapes. = It, matter, is
therefore said to be two-fold ; being first, Awvyakte, its unmani-
fested and undifferentiated condition, technically called Milaprakriti,
root-matter or principle ; (Devbhigavata 1X. 68, 69) and its
particles in the latent germ known as Tanmatras have had no
beginning. and will have noend ; they are eternal as above explained ;
and secondly, it is Vyakta, the manifested and differentiated
condition, which is not eternal, since its manifestation has had
a beginning and will have an end. (Swetasvatara Upanishat 1. 8.
Devi Bhagavata 1X. 1—6). It is in this second condition that
Prakriti forms the material cause of the universe and man. ¢ The
water was the Mila (root or cause), and the world the Ttla (shoot or
effect),” says the Aiteraya Aranyaka (II. I. 8). When the universe
18 destroyed or when the man dies, the shapes formed by means of
the particles of matter are destroyed, and the particles themselves
return to their original source, the root principle above mentioned.
(Bhagavagita VIIL. 18 and 19, XIII. 6, Manu I—18 and 19.)
The shape or form, of which the destruction takes place in this
manner is called the mortal portion of man (Martya or Kshara).
So that birth and death are predicated of the body so formed and
thus liable to destruction, and not of particles of matter, which
constituted its component parts, nor of the Soul which dwelt in it,—
both of which are eternal, unborn and indestructible—(Bhagavat-
gita II. 13.) Understanding in this sense what has been stated in
the commencement of this Section as to the mortal and immortal
portions of man, let us proceed to describe the mortal portion
more fully, as man’s success in reaching the final goal depends
absolutely upon his shaking off this mortal coil.

The primary and eternal particles of Prakriti, the rudiments,
called the Tanmatras above referred to, are the subtle elements,
(Manu I. 27), From them proceed five gross elements, called the
Pancha-Maha-Bhutas (Manu I. 19) ; namely, Prithvi (earth), Appa
(water) ; Tejas (light or heat), Vayw (air) and Akas (ether,) which is
wrongly supposed to mean a vacuity or nullity, but which in
reality is a substance of the subtlest nature). The aggregation
of these five elements forms the Brahmanda (the Macrocosm—
universe) ; as well as Pindanda (the microcosm=man). The heat
in man is Tejas ; the apertures of the senses are Akas ;blood
mucus and seed are Appa ; the body is Prithvi; and breath is
Vayu (Aitersya Aranyaka II. 11 3). ,

Man so formed is five-fold ; that is, he is enveloped in five
vestures (Kosas). His first or most outward covering, is called the
Annamaya Kosa, i. e., the cover made of and supported by 4nna
(food), composed of the above mentioned gross elements. Within
this 1s the second covering called the Pranamaya Kosa, -composed
of prana (Vital airs), Within this is the third covering called
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the Manamaya Kosa, composed of Manas (mind or will), which
gives the Soul its power of thought and judgment, and controls
the vital airs. Within this is the fourth covering called the Vigyana-
maya Kosa composed of buddhi (intellection) giving the conception
of personality. And within this is the fifth covering, called
Anandamaya Kosa composed of pure bliss (ananda) (Taitereya
Upanishat, Bhrigu Valli, 8rd Anuvaka and Paingalopanishat Ch.
I1). These five coverings, together with the Soul which is therein
enveloped, and the Supreme Soul which pervades them and every
thing else, constitute the seven great principles forming the whole
man. It must be understood that all these seven priuciples are
not always patent in man ; the germs are there ; but they require to
be developed in a systematic manner.

The first of the said vestures, that is, the most outward covering,
constitutes the corporeal body of man, technically called Sthula
Sarira (the gross body), because it is composed of the gross ele-
ments. What is popularly known as Death occurs in respect of this
Sthula Sarira. Atdeath,the Soul leaves the Sthula Sariraand issues
forth with its other vestures, which constitute its Swukshma Sarira
(subtle body),and which are composed of the subtle particles of mat-
ter. But the component parts of this (Sukshma Sarira) are so minute
in their dimensions and so subtle in their texture, that it (Sukshma
Sarira) 1s imperceptible to ordinary people when it departs from the
Sthula Sartra. On its departure, its former abode the Sthula Sarira
which was hitherto warm owing to the warmth of the inherent
properties of the Sukshma Sarira, becomes cold ; a decomposition
takes place, and the elementary particles which had composed it
return to their respective sources;—while the soul,—enveloped
in the Sukshma Sarira, which is also called the Linga Sarira, and
which resembles the shape of the Sthula Sarira (Taiterya Upanishat,
Bramhanda Valli 1I. Anavaka), passes through all its transmigra-
tions in this world, and through all its sojournings in the higher and
lower regions,—never becoming separated from those vestures till
its final emancipation is effected. This final separation, be it
remembered, does not take place at once, Hach of these vestures
has in turn to survive the preceding and more dense one, and then
die; except the sixth principle (the individual soul), which joing
the seventh principle (universal soul) ; and this is Moksha, the final
emancipation (Tatereya upa: Brh. Valli V). This theory of the
double body of man (the gross and the subtle), is recognised by the
Rig Veda (I. 164—4), which symbolically refers to Bhumi (earth),
asw (breath), asrij (blood) ; and atma (soul) ; the earth represent-
ing the gross body ; the breath, the subtle body ; the blood, the
aggregate elements of which the body is formed;and the soul,
the animating and conscious principle connected with the oross
and subtle body. And there are innumerable instances of tangible
illustration of this theory recorded in the Aryan ancient sacred
works, amply corroborated by modern tradition and by the ex-
periences of numerous sages who are still livin o, There gre even
mstances of ordinary men (who of course must have sufficiently
developed their higher nature during their prior existences), experi-
encing the constitution of such double body, (gross and subtle) ;



1885.] THE THEOSOPHIST: . 5%

and in support of my statement, I will cite the testimony of a
Western philosopher in preference to that of an Oriental, for reasons
which need not be mentioned. Professor Edwin D. Babbit of New
York; in his famous and learned book on the principles of light and
colour, after numerous statements and arguments, observes as fol-
lows :— ’

““ Have we not seen that there is a grander nniverse within the
universe ; and has not St. Paul spoken of ¢ a natural body’ and ¢ a
spiritual body ©  And have not many persons been conscious of a
second self, which at times could look down upon their outward
body ? Varley, the eminent English electrician, once did this ; and
the doctrine of ¢ the double,” so well known in Germany under the
name of © Doppelganger’ argues in this direction. In my own
experience 1 have met with several who at times have been able to
look upon their bodies which were lying near them, and occasionally
have found difficulty in re-entering them. These would be connect-
ed by shining life-cords withtheir own bodies, and sometimes would
see the indescribable radiance of the inner world, Dr. Cleaveland,
of Providence, in the translation of Deleuze, (p. 367) speaks of g
carpenter who fell from the staging of a building to the ground.
“As 1 struck the ground,” said he, ‘I suddenly bounded up,
seeming to have a new body, and to be standing among the
spectators, looking at my old one. I saw them trying to bring it
to. I made several fruitless efforts to re-enter my body, and
finally succeeded.” Then, the learned Professor goes on to ask,—
“Is not this a most cheering thought, giving tokens of the immortal
life and of a more beautiful existence to those who have become
nnately beautiful ? Our outward flesh easily becomes corrupt or
worm-eaten and at death is disintegrated. But this inner body is
finer than light itself or any known ethers, and having no elements
of decay it must continue to live. The materialists say that
thought and mentality are absolutely impossible without a physical
brain to think with. Well, I am not denying their proposition.
Here is not only a brain but a whole body which is material in
1ts nature, although of a very refined materiality ; but still back
of this' must be the animating spirit itself.”  (pp. 509, 510,
Edition 1878).

And the reason why the modern Scientists do not, as a rule,
(subject fortunately to numerous exceptions) recognise this theor:y
of ““ double man,” is simply because they do not extend their
attention and researches in the direction of psychological matters,
as is well explained by one of themselves, namely, the learned
Professor Babbit, in his above mentioned work, in these words :—

““Many of our scientists, with a singular perversity of mind,
grasp, with all their souls after the grosser elements of nature,
writing long treatises on a beetle, a worm, a mineral, or a skeleton ;
but when marvellous facts are revealed with regard to these more
beautiful essences of being, these lightnings of power, without
which the whole universe would be but a formless and lifeless mass
of débris, they utterly fail to receive the glad tidings with philoso+
phieal candour ; commence persecuting the discoverer as though he
were an enemy ; and return to the corpses and bones of the

8



28 THE THEOSOPHIST. [Ocroeer

dissecting room in preference to the radiant forms of the world of
life.  We build an exact science and deal with tangible‘reahths,’
is their watchword ; and so they go right off in a carriage with
one wheel into the path-ways which lead to all confusion and
inexactness of knowledge’” (p. 451, Edition of 1878). .

Baut it is highly gratifying to find that of late the scientists have
been gradually awakening to the real importance of the study and
investigation of psychology in several of its departments. Numerous
societies, composed of hundreds of members, have sprung up for
this purpose ; and one of the great philosophers of the present day,
Professor Tyndall, has these hopeful words in his Fragments of
Science” -—To whom has the arm of the Lord been revealed ?
Let us lower our heads and acknowledge our ignorance, priest, phi-
losopher, one and all——perhaps the mystery may resolve itself into
knowledge at some future day. The process of things upon this
earth has been one of amelioration.”

Wishing the philosophers every success in their honest endeavours
to discover the truth, let us proceed with our work. I have
incidentally referred above to transmigrations of the soul.

'This means that the soul, after leaving the gross body at death,
proceeds, clothed with the subtle body, to different, regions higher
or lower ; and there enjoys or suffers, for a certain time, according
to the merits or demerits, 7. e., Karma, contracted during its pre-
vious association with the gross body (Rig Veda I, 125-5 and 6 ;
1. 164-38; IV. 5-5; and VIL. 104-3, &c. Chandogya Upanishat V. X,
1 to 5 ; Brihad-Aranyaka Upanishat IV.IIIL. 9; Manu XIL, 3. &c.)
And %hen it returns to this world, again enters a gross body formed
in the womb of the mother ; again dies, and is again born (Rig Veda
1. 164-32 ; Chandogya Upanishat V. X, 7 to 9. Aitereya Upanishat
1I. IV. 2 to 6 ; Swetaswatara Upanishat V. 7 : Bhagavatgita 1I. 13
and 22 ; Manu I. 28 and the whole of Chapter XII). This condi-
tion of the soul is summarily described in one verse in the Rig
Veda, where the survivors of a deceased person are represented
as addressing the soul of the latter in these words :—‘ Meet
with the Pitris (progenitors who residein the Loka or regions
specially allotted for them); meet with Yama (God of death, 1. e.,
the God of retributive justice) ; and meet with the recompense of
the sacrifices thou hast offered, (4. e., the meritorious actions done)
in the highest heaven. And then, throwing off all imperfection;
go again to thy home (the womb), and become united toa body,
clothed in a shining form.” (Rig Veda X. 14-8.)

This process of birth and death, and of sojournings in different
regions, continues until such time as the soul becomes capable of
divesting itself of its subtle body (Sukshma Sarira), just as it
formerly threw away its gross form (Sthula Sarira) ; and then the
soul acquires its natural purity, and attains the supreme. Rishi
Vamadeva speaks of this final process, from his own personal
experiences, in_the Rig Veda in these words :—‘ Being still
in the womb, I have known all the births of these divinities
in their order. A hundred (7.e., numerous) bodies, hard as
iron, confined me, but as a hawk 1 came forth with speed”
(Rig Veda 1V. 27-1), This verseis quoted in the text of the Aitereya
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Aranyaka (II. V.I) and Aitereya Upanishad (IL. IV, 5}, as an
authority for the theory of repeated births and deaths in this
world ; and this has been explained to mean that the said Rishi was
subjected to repeated births so long as he did not comprehend the
difference between body and soul; but when, by the power of
Yoga, he acquired divine knowledge, he burst through his bonds
with the force and celerity of a hawk from 1its cage. |

1t is broadly hinted that the Rishi Vamadeva, who is thus stated
to have burst through his bonds, is a mere personification of the
individual soul which has arrived at that final and blisstul stage
when it can say, in the words of the Rig Veda, *“ Place me in the -
undecaying, unchanging region, where perpetual light and glory
abide,” and so on (Rig Veda, IX. 113-7). It is at this time that
the soul, which had become mortal as it were, becomes Immortal ;
and thenceforth there is no birth nor death for it, as it has reached
the final goal. {(Swetasvatara Upanishad IV. 17 and V. 14.)

In the meantime, while the soul continues its journey in this
or other worlds, a certain refined machinery of thought still adheres
to it, for although the organs of gross sensation are destroyed at
death, yet something of the subtle nature, which is less destructible,
remains, namely, that which results from the influence of man’s
action,—by deed, word, or thought,—committed during his former
existence. True,the action ceases at the moment of its completion ;
but its spiritual operation, its consequence, the merit or demerit
arising from the inexorable retributive efficacy of prior acts,
continues clinging to the soul; and this 1s felt, remembered, and
even seen in a peculiar manner (to be hereafter explained) by
certain people. No doubt this is not the case with many, indeed
the vast majority, of people; but nevertheless the fact 1s that
such result does remain efficacious, and conneets the consequences
of the past and remote causes with current events, and brings about
the relative effects, either immediately or prospectively ; for it
must be remembered that the Aura (Tejas), which an mdivi-
dual exhales whenever he aects, speaks or thinks, is NoT lifeless
and effectless ; but that on the contrary it is a material ema;natipnj
whose particles, though forming the minutest effluvia, are yet flowing
out like living sparks or electric wires in the Ether (Akas) with which
the whole universe abounds ; and this electric influence, thlS‘ nervo-
vital force, is so powerful as to affect the physical, chemieal and
vital powers of all that comes into contact with 1t ; and then to affect
the very individual from whom it has issued, under the well known
law of action and reaction ; as will be fully explained hereafter.

This influence, or force, or result, or whatever it may be called,
of the antecedent actions of man, forms as it were a seed, from which
germinates the plant, yielding good or bad fruit, to be eaten by
him during his subsequent existence. (Vishnn Purana F. XIX. 9).
This seed is technically called the Kirana Sarira, the causal body
(Paingala Upanishad II), as it is the cause of man’s enjoyment or
suffering. This Kdrana Sarira is eomposed of the fitth Koésa
(Anandamaye) of man and adheres to the soul so long as the soul
remains enveloped in the gross or subtle bedy (Sthula or Sukshma
Sarira) ; and vanishes entirely when the soul extricates itselt
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from the trammels of the said two bodies; for then, the SO“%
attains its primeval purity, and burns up as 1t were every trac.e L

1t3 combination with the body, including this causal body (Ka,r_ana.
Sarira). This happens when the soul is prepared for final emancipa-
tion, Moksha. Till then, of course, the Karana Sarira, the seed, the
result of prior actions, remains effective, and assérts a strong con-
trolling influence over man’s actious.

This process is technically known by tghe name of KArmA.
Literally Karma means an action, but practically 1t 18 understood
as including both action and fruition, as will be eyldent from the
foregoing observations. Karma, therefore, is nothing bus the law
of cause and effect, in virtue of which man’s condition in the future
1s regulated by the result of the tendencies encouraged and con-
tracted by him in the past and the present. Indeed Karma 13 justice,
which deals out to man exactly what is due according to his own
conduct, good or bad ; and it must be noticed that Yama, who is
popularly called the Lord of the dead, is called Yama becaunse he
regulates the actions of mankind (Yamayata-iti-Yamah). He 1s
also called Samavarti, the one who deals with all equally without
bias; and lastly he is known as Dharmaraja, the Lord of justice.

Hence the Law of Karma explains away all questions in respect
of the inequalities of fortune and diversities of character amon
mankind in the world ; enjoyments or sufferings of all kinds
being simply the consequences of acts done by each soul of his own
free will during prior existences, and which exert upon him an
irresistible power, most significantly called the Adrishta, the
unseen ; because it is not seen but felt. It is remarkable that the
Hermetic term equivalent to Karma is almost the same, viz., Adraste,
which meant a goddess to whom the administration of justice
was committed, in the same way as Yama is said to be the Lord
of justice in the Aryan books, Further, what is popularly under-
stood by such words as destiny, fate and doom, is nothing else but
Karma ; the words corresponding to them in Sanserit being, Dish-
tam (that which is enjoined) ;5 Bhigadhayam or Bhagyam (that
which gives fortune), Niyat; (that which is pre-ordained), and Vidha
(that which is pre-appointed) vide Amaro Cosa; for whenever a man
performs an action, he, by virtue of the very same action, deter-
mines and destines that his future condition shall be so and S0,
1. €., good or bad, according to the nature of action thus performed.
In@eed, whatever man does now forms the seed for his future action,
which may consequently be properly said to have been predestined
by that action. It must be remembered that in every action of
man the influence of his prior action(Karma) constitutes an Important
element. For the accomplishment of every action, says Sri Krishna,
we need five  essentials ;» 1, the actor ; 2, the determined wil] . 3
1mplements for committing the act, such as hands, tongue, et’c. :
4, the exercise of those implements ; and lastly 5, the influence
of antecedent_ conduct. The work which a man does with hig body
speecilall, ]01' m;ndg whether it be just or unjust, has these ﬁw;
essentials oriactors engaged in the performance. (Bha avatoita
X.V:III. 13, 14 and 15).  These five essentials o(f Kfrma gare
divided into two groups in the Mahﬁbhﬁrata,——namely: 1, man’s
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present action (including the first four of the said essentials) and
2, the result of his past action (which forms the fifth essential).
(Maha-bhérata, Anvpusasana Parva, Chapter VI). And the same
1dea 1s conveyed in the Matsya Purana, (Chapter 219, in the Madras
Edition), with a very clear exposition of the Law of Karma. This
law seems to have been recognised by most of the ancient nations.
The greatest philosophers in Greece and Rome adopted it ; and the
Jews knew it well, as we find from the Bible, (John IX. 2) where
a passage occurs in these words:—‘“ Master ! who did sin, this man
or his parents, that he was born blind?” This idea of a person
suffering for the sins not only of himself but of his parents is
perfectly consistent with the teachings of the Aryans. The Rig
Veda (VIL. 86—5), and Manu (IV. 173) are explicit authorities
on this point. -

Here it 1s to be particularly noticed that the law of Karma
which I have thus tried to explain atcording to the best available
aunthorities necessarily implies that man is free to act as he chooses 3
as otherwise he will not be accountable for his action, and no result of
his action would affect him. To be sure, man is free to act, within
the circle of physical, intellectual and moral laws. He does not
act independently of motive and reason; but he possesses the
power of choice ; he can never be made to will what he does not
himself desire to will; and he can originate action within the said
limitations. It is well that he is invested with such power of
freedom ; for it makes him feel that his happiness or misery is within
his own power, giving rise to new springs of action, and fresh
inducements for the due exercise of his rational faculties. Indeed,
if I judge human nature aright it seems to me that man has a
conviction—not acquired, but from his own natural constitution,
that he has in himself an active power enabling him to do or not
to do a certain thing just as he chooses ; and this notion of liberty
makes him feel the force of his moral obligation to do what is
right and refrain from what is wrong.

““ Man,”” says the Chandogya Upanishat, “ is a creature of will.
According to what his will is in this life, so he will be in the next.
Let him therefore keep this will and belief pure’” (II1. xiv—i). The
Vishnu Purana likewise dwells on the freedom of man’s will, and
shows how man is capable of being led away, for good or evil, by
the mind. “Mind of man” this Purana says, ‘“is the cause both
of his bondage and his liberation. Its attachment to the objects
of sense 13 the reason of his bondage, and its separation from the
objects of sense is the means of his freedom. He who is capable
of discriminating knowledge should therefore restrain his mind
from all objects cof sense.”’” (Vishuu Purana, VI. vii, 22 and 30).

So that man’s struggle against his passions depends for its
success upon the mind itself. ‘ Give me that resolute mind in
the conflict,” says a Rishi in the Rig Veda (VIII. xix, 20.)

If this is so, how, it may be asked, are we to account for the
popular notion that every act of man, indeed his every movement,
is commanded by God, and that man has no liberty of choice to do
or not to do anything, however small and insignificant? It 1s
very difficult to trace the origin of popular notions; but 1o this
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instance, I may say that the three following causes,—amoug
others, it may be,—seem to have fostered this idea.

The first and foremost appears to be the over zealousness of cer-
tain classes of men, who consider it a great merit to acknowledge
their absolute dependence on God, and to den_y to themselves the
least liberty of will, even so much as to raise a little ﬁpger or draw
a breath, without the command of God expressly given for that
purpose and on that occasion. But these persons do not for a
moment pause to consider how great is the mischief their theory 1s
calculated to produce. 1t ascribes arbitrary will to God, and
reduces Man, an intellectual, rational being, to something worse
than a machine ; cancelling every inducement to virtue, and even
promoting unmitigated evil. - To avoid this incongruous result, the
followers of this theory say that the ordination by God of any
particular act to be done or avoided by man, is not simply because
God willed 1t ; but that God’s will has had reference to the merits
or demerits of man acquired during his past life. But this
explanation does not solve the difficulty, and leaves open the
question:—‘ What was it that induced the meritorious or other act
in the past life; in the life before that; in the one before that
again, and so on indefinitely ?”’ '

The second ground of the theory of Divine intervention in every
act of man is to be found in the fact that one of the words used to
represent the result of past action (i.e., Karma) in the Sanscrit
books, and notably in the Bhagavatgita (XVIII. 13, &c.) and
Mahabharata (Anusasana, Chapter VI), quoted above, is Daivam.
Thisword taken literally does certainly mean Divine (that which
relates to Deva=God, is Dasvam). But this is a technieal word ;
and, like all other technical words, has a special significance attached
toit. The Amara Kosa, the universally recognised Sanscrit Lexicon,
classes Daivam synonymously with five other words representing the
result of past action (Karma). The Matsya Purana, which
devotes one entire chapter (the 219th in the Madras Edition and
195th 1n the Calcutta Edition) to the elucidation of this subject,
defines in the clearest possible language the word Daivam to be
“ the result, impression, or effect of one’s own actions commitied
during his prior existence;” and this definition receives a very
strong support from a series of slokas in the 8th chapter of the
Vayu Purana. 1ln numerous other Sanscrit works also, although ne
specific definition of the word is given, there is sufficient to esta.
blish the fact that what is meant by Daivam is Karma, and not a
Iivine command; e. g., the Mahabharata, Anusasana Parva, Chapter
VL. It must further be noticed that the Aryan books are full of
passages like this :—“ The man who ‘abandons all desires of flesh
obtains bliss :” Again, “ the man who transcends the qualities
of the body, becomes immortal,”” and so on (Bhagavatgita, I1, 71
and XIV. 20). TIf the bonds in which the soul 1s entangled
were laid by God on purpose, it is utterly impossible that man
could extricate himself therefrom ; whereas expressions like these
are perfectly consistent with the hypothesis that it was mwan
who entang]ed hl:mself in the web, and therefore it is man thag
should extricate himself from it, In g word, each man js his own
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preserver or destroyer according as he follows good o '
reason why Daivam happens to be one of the techgnical vfros(‘irizlzzhongg
to represent Karma, seems to be to attach the greatest importance
to Karma, showing that it is not merely a human artificial institu.
tion; but that 1t is one of the Divine Laws which are eternal, and
that its influence in ruling the destinies of man is supreme, ’

And the third ground for the popular belief in the Divine inter.
position appears to be based on passages like this :— All are
dependent on God.” (Bhagavatgita IX. 4). It is clear that such
passages are intended to proclaim the Divine Supremacy, but cer-
tainly not to declare that man,—endowed with organs of sense and
action together with a rational faculty, is nothing but a toy
incapable of moving a finger or drawing a breath without the special
command of God for that purpose. In order to maintain my posi-
tion in holding this view, I quote the following verses from the
Bhagavatgita: “Every oneis urged to act by the qualities of
Prakriti, which are inherent in him’” (III. 5). “The Lord creates
neither the power (Kartutva) nor the deeds (K4rya) of mankind,
nor the application of the fruits of action. All this happens in
due course of mnature” (V. 14). ¢ Mankind are led astray by their
reason being obscured by ignorance, but when that ignorance is
destroyed by the force of reason, their Divine wisdom shines forth
with the glory of the Sun.” (V. 15 and 16). So that ‘“man should
raise himself by himself” (VI. 5); and he should “ ponder well
and act as he chooses” (XVIIL. 63). Surely, if these passages
(and there are volumes of others like these) do not prove the
liberty of human will, I do not understand what else they mean.

* And lastly, I would quote the following hymn of the Rig Veda,
which is ‘very widely known to Aryan Pandits :— Two birds,
associated together as friends, dwell onthe same tree. One of
them eats the sweet fig, while the other, abstaining from it, merely
looks on—"" (Rig Veda I. 164—20). Here, the tree represents the
body ; and the fig means the fruit or result of actions. The bird
that consumes the fruit is the individual soul, and the bird that
is merely looking on is a symbolical manifestation of the supreme
soul—surely a looker-on is not an actor.

In making these observations, I must not for a moment be under-
stood as ignoring the divine supremacy. Far fromit. If I hold that
man is subject to the law of Karma, I hold also (in the words of
Akshyopanishat) that both man and Karmic law, as well as every
thing else, are subject to the Divine law, which i1s emphatically
called the rita in the Veda, as representing the law as well as the
source of the Law. (I. 123-8, 9; V. 45-7. Vide also Taitereya
Upanishat, Sikshavalli XII—and Maha-Bharata, Anusasana Parva,
Ch. 47. v. 86.) The enjoyer and the objects of enjoyment are all
in the Supreme; and the Supreme is in them all. (Swetaswatara
Upanishat I. 7. Bhagavatgita VI. 29.)

In conclusion, I would cite the following hymn from the Rig
Veda, which sets forth the origin and growth of sin in a way which
clearly confirms the above view that man’s lot depends on his
own conduct ;~“The cause of sin (Anrita) is not ourselves, but our
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It is that which is intoxication, .wr'atth, kga;r];n.

h is a senior in the proximiby ol the
e n.” (Rig Veda VII. 86-6).

fully. IRita means law,

condition (Dhriti).
bling, and 1gnorance. : :
sunior. Even a dream is provocative to si

Let us try to understand this hymn carefu .
righteousness, justice. It is asked, what is the caase of the soul

oting in a wav contrary to this, . e., Anrita. The soul answers
:ﬁzt fhis causg 18 not iytrzself (Nasaswo daksho); for soul of its own
nature is pure ; —Nirvana-maya—(Vishou Parana VI 4,) and that
the cause is nothing else but the condition, Dhriti, of the soul ; 2. e,
the condition of its being connected with the body ; for Dhrite
means holding, having, or bearing. The encasement of the soul
in a body with various senses creates affections and dislikes,
(Bhagavatgita IIL. 34); and these, in theiwr turn, give rise to
two natures, the higher (spiritual) and the lower (animal), which
the foregoing hymn represents as the senior and junior living
together in proximity, and each inclining man towards itself,
‘“ He who attends to the inclinations of his lower or animal nature
has a concern ; from concern proceeds a passion; from passion
anger, and from anger is produced folly ; from folly arises the
loss of memory ; from loss of memory, the loss of reason; and
from loss of reason, the loss of all I” (Bhagavatgita II. 62, &c.)
Hence the Vedic hymn just quoted cautions a maan to be careful
even in the smallest matters, as “even a dream is provocative
to sin.”

~ This is the Law of Karma. It is eternal in this that it, Karma,
does not vanish except by its enjoyment by the individual concerned,
now “or hereafter, and it is inevitable nasmuch as no one, not
even the greatest of men, can escape from its influences— (Maha-
Bharata, Anusasana Parva, Ch, VI; Devi Bhagavat IX. 40, 73 ;
Vishnu Purana I. XVIII. 3 Manu IX. 10),

Such is the force of Karma ; and from this point our Text starts
and proceeds to explain how Karma is eternal and infinite, when
1t 1s viewed in the abstract, with reference to the whole universe and
the great body of mankind generically, and how it is finite, when
viewed with reference to men, wndividually ; how the threads
coustituting the Karma are so many living particles, as it were,
affecting not only the party immediately concerned but others also ;
how the effects of Karma can be washed out by individuals, and
8o on. I shall divide this Section III into several clauses for the

sake of convenience, and discuss the topic embraced by each clause
separately.

(70 be continued.)
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THE CREST-JEWEL OF WISDOM.
Being a translation of Sankaracharya’s Viveka Chudaman,

I PROSTRATE myself before the true teacher—before Him who
is revealed by the conclusions of all systems of Vedantic
philosophy, but is Himself unknown, Govinda the supreme bliss,

2. Among sentient creatures birth as a man is difficult of gt-
tainment, among human beings manhood, among men to be a
Brabmin, among Brahmins desire to follow the path of Vedic
dharmma, and among those learning. But the spiritual knowledge
which discriminates between spirit and non-spirit, the practical
- realisation of the merging of oneself in Brahma-atma and final
emancipation from the bonds of matter are unattainable except by
the good karma of hundreds of crores of incarnations. |

3. These three, so difficult of attainment, are acquired only by
the favor of the Gods* :— humanity, desire for emancipation, and
the favour of (spiritually) great' men.

4. One who, having with difficulty acquired a human incarnation
and in that manhood a knowledge of the scriptures, through
delusions does not labour for emancipation, is a suicide destroying
himself in trying to attain illusive objects.

5. 'Whois there on this earth with soul more dead than he who,
having obtained a human incarnation and a male body, madly
strives for the attainment of selfish objects ?

6. He may study the seriptures, propitiate the gods (by sacri-
fices), perform religious ceremonies or offer devotion to the gods, yet
he will not attain salvation even during the succession of a hundred
Brahma-yugas except by the knowledge of union with the spirit.

7. The immortality attained through the acquisition of any
objective condition (such as that of a god) is liable to end, as it is’
distinctly stated in the scriptures (Sruti) that karma is never the
cause of emancipation.

8. Therefore the wise man strives for his salvation, having
renounced his desire for the enjoyment of external objects, and
betakes himself to a true teacher and accepts his teachings with an
unshaken soul.

9. And by the practice of right discrimination attained by the
path of Yoga he rescues the soul—the soul drowned in the sea of
conditioned existence. |

10. After giving up all karma for the purpose of removing the-
bonds of conditioned existence, those wise men with resolute minds'
should endeavour to gain a knowledge of their own atma.

- 11. Actions are for the purification of the heart, not for the
attainment of the real substance. The substance can be attained:
by right discrimination, but not by any amount of karma.

* Favor of the Gods is the previous karma of an individual.

9
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12. A perception of the fact that the object seen is a rope will
remove the fear and sorrow which result from the illusive 1dea that
it is a serpent.

13. The knowledge of an object is only gained ‘by perpeptlon,_
by 1vestigation, or by instrqction, but not by bathing or giving of
alms, or by a hundred retentions of the bregth.

14. The attainment of the object principally. _clfapends upon the
qualifications of him who desires to atta,i.n ; all artifices and the 00111-
tingencies arising from circamstances of time and space are merely
accessories.

15. Therefore he who desires to know the nature of his own
atma, after having reached a guru who has got Brahmagnygm and
18 of a kindly disposition, should proceed with his investigation.

16. One who has a strong intellect, who is a learned man and
who has powers of comprehension, is a man qualified for such an
mvestigation.

17. He only is considered worthy to enquire into spirit who is
without attachment, without desire, having Sama and the other
qualifications and is desirous of obtaining emancipation,

18. For this purpose there exist four kinds of preparatory
training, so say the wise ; with them the attempt will be success-
ful ; without them unsuccessful.

19.  The first is reckoned to be the diserimination of the eternal
and the transitory ; then follows renunciation of the desire to eujoy
the fruits of action here and hereafter.

20. Thirdly, the six possessions beginning with Sama ; and
fourthly, aspiration for emancipation. Brahma, is true, the transi-
tery world is a delusion ; such is the form of the final conclusion

which is said to be the discrimination between the transitory and
the eternal.

21. Renunciation of desire consists in giving up the pleasures of
sight, hearing, ete.

22.  Also in giving up all pleasures derivable from all transitor
objects of enjoyment from the physical body up to Brahma the
creator, after repeatedly pondering over their defects and short-
comings ; the undisturbed concentration of mind upon the object of
perception is called Sama.

23. Dama is said to be the confinement to their own proper
sphere of organs of action and of sensual perceptions, after having
turned them back from their natural course.

24. A condition not related to or depending on the external
world 1s true Uparati.

25: .The epdurance_ of.all pain and sorrow without thought of
retaliation, without dejection and without lamentation, is said to be
Titiksha,

2]? g‘ilgetd megitation upon the teachings of Shastra and Guru
with a belief 1n the same, by means of which the ob; -
is realised, is described as Sraddha. b

27. Constant fixing of the mind on the irit i

_ . : pure spirit 1is ecalled
Samadhana. Butnot amusing the mind by delusive worldly objects,
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28. Mumukshatva is the aspiration to be liberated by knowing
one’s true self from all created bonds, beginning with the feeling
of personality and ending with the identification’ of oneself with the
physical body by ignorance.

29. Even should the qualifications enumerated be possessed in
a low or moderate degree, still these qualifications will be strength-
ened and improved by absence of desire, by Sama and the other
qualities and the kindness of the teacher, and will bear fruit.

30. In one in whom absence of desire and aspiration for emanci-
pation are promment, Sama and the other qualifications will be
productive of great results. |

3l. When absence of desire and aspiration for emancipation
are feeble, there will be but indications of Sama and the other quali-
ties, as of water in a mirage.

52. Among the instruments of emancipation the supreme is
devotion. Meditation upon the true form of the real self is said to
be devotion.

33, Some say devotion is meditation on the nature of one’s
atma. He who possesses all these qualifications is one who is fit to
know the true nature of atma.

84. Such a person must approach the gurn through whom
freedom from bondage is attainable ; one who is wise, well versed in
the scriptures, sinless, free from desire, knowing the nature of
Brahmham.

35. One who has attained rest in the spirit, like the flame which
has obtained rest when the fuel is consumed, and one whose
kindness is not actuated by personal considerations, and wlko is
anxious to befriend those that seek for help. |

36, Having obtained the favour of such a preceptor through
obedience, the object of one’s inquiry is to be addressed to him
when he 1s not otherwise engaged.

37. ¢ Salutation to thee, O Lord, O friend of those who bend
before thee. I have fallen into the ocean of birth and rebirth.
Rescue me by thy never failing glanee which rains the ambrosia
of sincerity and mercy.” .

38. ¢ Protect from death him who is heated by the roaring wild
fire of changing life so difficult to extinguish, him who is oppressed
and buffeted by the blasts of misfortune, since no other refuge do
I know.”’

39. The great and peaceful ones live regenerating the world like
the coming of spring, and after having themselves erossed the ocean
of embodied existence, help those who try to do the same thing,
without personal motives. :

40. This desire is spontaneous, since the natural tendency of
great souls is to remove the suffering of others just as the ambrosia-
rayed (moon) of itself cools the earth heated by the harsh rays of
the sun.

41, «O Lord, sprivkle me, heated as T am by the forest fire of
birth and re-birth, gratify the ear with ambrosial words as they
flow from the vessel of thy voice mingled with the essence of thy
experience, of the pleasure afforded by Brahmagnyan, sacred and
cooling, |
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42. “How shall I cross this ocean of birth and re-birth 7 What
is my destiny, what means exist, O Lord, I know mnot. O Lord
kindly protect me, lighten the sorrows arising from birth and
re-birth.”’ ‘ _

43. The great soul, beholding with eyes moistened with mercy
the refuge-seeker who, heated by the forest fire of birth and
re-birth, calls upon him thus, instantly bids him fear not.

44. That wise one mercifully instructs in truth the pupil who
comes to him desirous of emancipation, and practising the right
means for its attainment, tranquil minded and possessed of Sama.

45. ¢ Fear not, wise man, there is no danger for thee ; there exists
a means for crossing the ocean of birth and re-birth—that by which
Yogis have crossed. I shall point it out to thee.

46. 'There is an effectual means for the destruction of birth and
re-birth by which, crossing the ocean of changing life, thou wilt
attain to supreme bliss.”’

47. By a proper comprehension of the purport of the Vedanta
is produced the excellent knowledge ; by that the great misery of
birth and re-birth is terminated.

48. 1t 1s directly pointed out by the sayings of the Scriptures
that Sraddha, Bhakti, Dhyan and Yoga, are the causes which bring
about emancipation. Whoever abides by these, attains emancipation
from the bondage of incarnated existence.

49. By reason of ignorance a connection between you who are
Paramatma and that which is not Atma is brought about and hence
this wheel of embodied existence. By the fire of wisdom arising
from, this discrimination the growth of ignorance is burnt up to its
very roots,

Monmint M. CHATIERIT,

ZOROASTRIANISM.

| HE following is a continuation of my letter on Zoroastrianism
published in the Theosophist for September last.

Mithra and Ramkhshathra (etherand air) represent Ahurmazd and
Vohumwano, who are analogous to the seventh and the sixth principles
of esoteric Buddhism, viz.,, the Divine Spirit and the Spiritual
Wisdom or the Logos. ' _

Adar, that is, the principle of fire, represents Ashavahista and
Kshthravairya, who are analogous to the fifth and fourth principles
of esoteric Buddhism and also to the iutellect (or universal soul)
and the sounl (the lower nature of intellect) of the Platonists.

Abau or the principle of water represents Spenta-Arenati-Haur-
vatat and Amertat of the Avesta, and is equivalent to the body,
which comprises the third, the second, and the first principles of
esoteric Buddhism ; and nature, forms, and matter of the Platonists.

Thus Mithra is the Divine Spirit, Fire is the soul, and Water is the
body, and they are the three principles of the Avesta. Ahurmazd
analogous to the ether, is the Father, fire is the son, and water (the’a

symbol of the body) is analogous to Armaiti, who is the daughter of
Ahurmazd,
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. The three prayers in the Khardeh-Avesta intended for Mithra,
Fl}“? and Water, are for the Divine Spirit, soul, and body respectively.
. Themoon in the Khardeh-A vestg is representative of the Bull, who
18 the soul descended into matter or, as expressed in the Avesta, the
descent, of the Farvashis into this world, .

“He (Ahurmazd) deliberated with the consciousness (bod) and
guardian spirits (Fravahar) of men, and the Omniscient wisdom
brought forward among men spoke thus : ¢ which seems to you the
more advantageous, when I shall present you to the world ? That
you shall contend in a bodily form with the fiend(drug), and the
fiend shall perish, and in the end I shall have you prepared again
perfect and immortal, and in the end give you back to the world,
and you will be wholly immortal, undecaying and undisturbed ; or
that it be always necessary to provide you protection from the des-
troyer ’* Thereupon the guardian spirits of men became of the same
opinion with the Omniscient wisdom about going to the world, on
account of the evil that comes upon them in the world from the
fiend Ahriman and their becoming, at last no longer persecuted
by the adversary, perfect and immortal in the future existence, for
ever, and everlasting.”—(Vide the Bundaish). .

The sun in the Khardeh-Avesta represents the regenerate soul,
and may hence also be regarded as the Divine Spirit in man.

‘“The first ten nights, Tystrya the shining, majestic, unites him-
self with a body, going forth in the bright space, with the body of
a youth of fifteen years, a shining one, with bright eyes, large,
arrived ab his strength, powerful and nimble.

“The second ten nights, Tystrya the shining, majestic, unites
himself with a body, proceeding along the clear space, with the body
of a bull with golden hoofs.

““ The third ten nights, Tystrya unites himself with the body of a
horse, a shining, beautiful one, with yellow ears, with a golden
housing.”—(Vide the Thistara Yasht).

The first descent in the above refers to the golden age, the
second to the epoch of Ahriman, to which the bull belongs. The
third refers to the regenerate epoch, the epoch of Soshios, and the
regenerate soul, represented by the sun, belongs to this epoch.
The ten nights, or rather the nine, refer to the zodiac, the seven
planets, and the elementary sphere, through which the soul is
supposed to descend. These are the days which the Parsees observe
as Mookhad days. The ceremonies mystically indicate how the
soul descends into the elementary sphere. This belongs to the
Lesser Mysteries. The five Gathas indicate the five grades of the
Greater Mysteries through which one has to pass before reaching
the last or the highest grade, that of becoming a Supreme Zaratust.
These five processes show how the soul can ascend, and how it can
best do so by strictly adhering to the requirements of the mysteries
or to the dictates of the Gathas. The Haoma juice in the ceremo-
nies represents  the divine spirit or the wine which converts the
soul into the divine spirit. The water, or what is called the Zaothra,
symbolizes the body or matter. The Barsour twig represents tth
descent or the projection of the soul. The Varas or the hair o

the bull symbolizes the bull of which I have spoken above. The
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nine marks on the Daroon have reference to the nine spheres,
through which the soul has descepded into the l?ody or matter. L

The Mihir Nyasa and the Mihir Yasht, as will be HEGH from the
above, have reference to the Divine Spirit. ‘The Mithra liars often
Spoken of in them are th(lse who do not f()llOW (0} S&tiSfy thB DlVlIle
Spirit.
bpThe horses and the cattle offered to water in the Abar Yz?sht
mean the surrender of animal principles. The water or the AI‘dV_IE.‘allI'
is said to purify things. This means that the soul is pul‘-lfled
by means of the body or rather by bringing the bodﬂy_p-rm(:lp].es
under subjection and making them harmonize with the Divine Will.

Armaiti is always spoken of as bringing purity. This, too,.has
reference to the subjection of the bodily principles and thus bring-
ing the soul into harmony with the Divine Will.

Ahunavairya and the Ashavahista (or Ashem Vohu) are the two
principal Manthras of the Avasta.

Ahunavairya runs as follows :(— -

1. As is the will of the Lord, so (is He) the Ruler out of purity.

2. From Vohumano (shall we receive) gifts for the works (which
we do) in the world for Mazda.

3. And the kingdom (we give) to Ahura when we offer succour
to the poor.

Ahunavairya 1s composed of twenty-one words, and has reference
to the Divine Logos or Vohumano and thus denotes the irradiation
of the sevenfold Divine Spirit into three stages, namely, the Spirit,
Soul and Body, or the HEther, Fire and Water, or the Empyreum,
the Hthereum, and the Elementary. A true scholar of the Zend
ought to be able to trace out that the composition of this Man-
thra 1s based upon the seven divine notes or their seven primitive
vowels.

The following is the Ashavahista (or Ashem Vohu) :

1. Purity is the best goal.

2. Happimess, happiness is to him :

3. Namely, to the best, pure in purity.

Ashavahista has reference to the Ameshaspenta Ashavahista, who
1s the universal Intellect or Soul, and thus denotes the eonversion of
the soul into the divine spirit. It is equivalent to the word Amen
of the Kabbalists. < Ashemvohu is not often used independently
of Ahunavairya, and always follows it. They both represent
irradiation and return, and how the return can be best attained
and what rewards result therefrom. £ 2hiaszok _

A  critical examination of my views ‘on Zoroastrianism is
earnestly solicited from these who, after having understood Hindu,
Buddhist, and Platonic and Hermetic philosophies in their true light,
have devoted themselves to the study of the esoteric philosophy
- of the Avesta.  None others need enter the field. The object of

inviting criticism 18 to enable me'to see wherein I may be mistaken.

JAMSETJEE MEDHORA,
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| HUNTING SHADOWS.
B ] ANKIND thirst after pleasure ; from childhood till death it is

the object of our pursuit. Every act of an ordinary man, every
motion of his limbs, if analysed, will be found to originate inthe desire
of being happy. Our very lives are sacrificed on the altar of happi- ,
ness ; nothing is spared to draw down upon us the blessings of this
goddess, and we cheerfully go through any labour, however
“tremendous, if it is only enlivened with the hope of propitiating her.
But is our unflinching loyalty ever rewarded ? Does her votary ever
obtain a smile from her—a sincere, honest smile ? Alag, never !
Her smile is like that of a strampet who siniles but to ensnare and
captivate—the ghastly smile of a ghoul demanding fresh sacrifice.
fiver alluring her devotee by pretended favours but ever eluding
his grasp, she leads him on through the thorny paths and wild
mazes of earthly life till his strength fails him and he sinks down,
breathless and wearied, into the grave. Poor mortal! Attracted by
the false graces of a treacherous mistress whom thou servedst so
faithfully, thou hast fallen a victim in the attempt to win her. At
last thou hast found some rest. Sleep on, dear Brother ! for thy
sleep too will not be everlasting. As rest has succeeded the labour,
5o labour must again follow the rest. But enjoy a profound and
quiet sleep till the morning eock’s shrill clarion shall sound in
thy ears crying :=—‘ Awake, O traveller ! Thy sleep must end hiow.
Life’s hard journey must be recommenced.”

In this way every human being passes on from one objective life
into another—now in one human shape, then in another—now
perhaps in ““ regal purple” ruling the destinies of mighty nations,
—then in a beggar’s nakedness, shivering with cold and eraving
charity with extended palm,—aye, even from the meanest. At every
incarnation he simply developes tendencies which bind him the
more strongly to the world of matter. Every time he is pre-
sented with an opportunity of rising in the scale, but losing
sight of his true goal and attracted by the spurious dazzle of
sensnal objects, he rushes, like the unfortunate moth, into the
flame of materiality, but to bring ruin upon himself. True
1t 18, at intervals, he is relieved by periods of rest—the sub-
jective sleeps in Devachan—which indeed refresh him a little
and prepare him for a fresh bout ; but unmindful of his past experi-
ences, having drunk of the water of the fabnlous Lethe, he
passionately runs after veritable Shadf}WS, ever deluded by
receding phantoms. The giant wheel of birth and death moves on
heedless of the cery raised by suffering humanity. Once_ a splrltuac}
entity is caught in this fearful eddy, it is piteously whirled round
and round, and escape from it is a Herculean tasl.z. T}:us 18 what lﬁt
called the descent of spirit into matter and is ty p]ﬁed in almost a
the religions of the world—in different ages and climes—by dlfferqH§
allegoriesand fables. This is what the fall of Adam from Paradise
into a world of cares represents, The Greek poets sang the same
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song in melliflmous strains. Proserpine, daughter of Ceres, 1’9713}‘_8‘1
by Pluto, the king of Hell, while gathering flowers—a story which
formed the subject of the Hleusinian mysteries—-—beautifully embodies
the same truth. The charming little book. called  The Idyll of
the White Lotus,” where the boy forgets his beloved Queen of the
White Lotus—his true inspirer—by falling a victim to the treachery
of the Queen of Desires and her several attendants, presents the
same fact in a new and attractive garb. And finally, coming
nearer home, Sita—the affectionate wife of Sri Ramachandra—the
virtuous chaste Sita—the paragon of beanty and of all excellence—
abducted by Ravana the rapacious and wily king of the Rakshashas
(monsters)—whose story forms the theme of the sacred and ancient
epic poem of the Hindus—the Ramayana—points to the same eternal
verity. All these myths (some of them partly based on historical
facts) figure the truth that our higher self, which 1s a direct
emanation of the Divine principle, attracted by our lower
nature, falls a prey to it. The ancients thought correctly thab
this material body is a prison wherein our souls are confined—a
orave in which we lie buried. Well may we cry with the poet
Empedocles :—-
« For this I weep, for this indulge my love,
That e’er my soul such novel realms should know.”

Is there then no hope for man’s higher self—so fallen and 80
changed ? Can it be that it is doomed to eternal perdition ? The
well-balanced laws of mature do not warrant such an absurd con-
clusion. In nature, we see everywhere the tide of evolution
sweeping on—a motion of upward continuous progress. Why
then should’st thou despair, O fallen angel? There 1s hope for
thee too, as indeed for the smallest worm that crawls on the earth.
Thy birthright of being nearest to the throne of God can yet be
reclaimed. Did not Ceres, of the Greek fable, regain her lost
Proserpine ? Was not Sita restored to ber noble lord after a hard
ficht with the Rakshashas ? The boy Sensa too after overcoming
the supremacy of those “who desired only for themselves,” once
more became loyal to his favourite Queen and regained her affec-
tion. Why then should not man too be reinstated in his blissful
abode in the heavens? Since it is possible for him to burst open
the doors of his prison and to escape from the crushing wheel of birth
and d?ath, what are the means by which he may attain this end ? The
question has been answered more or less satistactorily in all the reli-
gions of the world. Why did that divine star of Kapilavastu leave his
princely pglajce, abounding in all the luxuries art and nature could
supply—his sweet, dear Yasodhara—the handsome maid whose
melodl.ous song' dispelled the tedium of every gloomy moment ? why!
forsaking all that men call pleasure, did he depart alone unfri‘éndeg,
into the dre::],ry solitudes, living upon what the people f;rt)un a a,v”
out of charity to the begging prince? Was it not to ()bta% 7
solution te this problem ? The inimitable life of this great saint L
to afford us a suffici i S sl R ought

a sufficient clue. The only method of arriving at the
means of avoiding misery is to try to discover its source, as g | _
ful physicians, before prescribing a medicine for the p: b"f" S iEn s
to hit upon: the source of the disease. ' Eritire e tent, attempt

. tirely forgetting our
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spiritual origin and high descent, we are forcibly attracted towards
objects of sense, we pursue them rigorously and lie wallowing in the
mire of matter. This creates an affinity between ourselves and
matter, which, after we have “ shuffled off this mortal coil,”’ sooner or
later, becomes an active force in bringing our: Egos down  into a
new house of clay. At each re-birth, we forge fresh links in the
chain of material attractions which binds us down to all our works.
The “ quietns” canindéed be made, but not with “ a bare bodkin.”
That will merely be suspending the aetion of an energy which
has been transmuted into a higher form in which it cannot be
affected by material means. The only way, therefore, of attaining
freedom 1s not to engender such an oppressive energy, not to give
rise to a force which holds us so powerfully in captivity. In other
words, we should cease to expect to derive pleasure:from, and
to have a eraving for, sensual 'objects—i. e., we should cultivate
vairaga. But, as is  well-known, this accomplishment ' comes
second in order among the qualifications prescribed for a béginner
In works on Vedantism—the first being that of which it is an im=
mediate and necessary cousequence. 'Therefore, in order to have
veveka vairaga we must try to have viveka or the discrimination of
the real from the unreal. So long asour inner faculties are blinded
by ignorance, we take all the objects about wus for realities: from:
which we may gain comfort and delight, and hence run after them,
as a child does after a snake, ignorant of the consequences. | But
when we have once realised that the objects we so fondly pursuée:
instead of ministering to our comfort are fruitful sources of misery
to us; when we have known that under the lovely rose sits
the snake—venomous and black—then indeed are we on the way to,
vairaga, which has justly been called the stepping-stone to all true
yoga. -And indeed what is, this pleasure which has so completely:
hoodwinked all the world and which we pursue so madly though:
. not knowing where to find: it? Has the pleasure we are sup-
posed to find 4n objects of sense any actual existence? Ah mo !/
All who have ever put the question seriously to themselves must!
bave answered it in the mnegative with a deep sigh.' 'The mosb:
superficial observer must have noticed that the same material objects
often give rise to pleasurable feelings in  some and pain in others.:
On the | other hand  what sothé  people congider pain is borne by,
others with ; the greatest’ pleasure. ' Did not: the Norse hero—the

valorous - follower (of Odin—when he! became old, go out in a
vessel into the; sea and set fire to it; so as to throw a glamour over

his end by the semblance of ja chivalrous death ? The strong

idea of valour nerved him  to méet even Death face to face and

shake hands with him in . this terrific way—always considering

it to' be a happy lot.. And'if anothel instance were wanting, we

find ifi/strikingly in the system of Sati, practised here within fifty
years of the present, day. = Qverflowing with the deep-set stream.
of affeotion—urged on by an incomparable; sense of loyalty, the
wife,—a wedk, delicate, nervous ' Hindu wowan—ascends, with

calin and dignified steps, the ‘funeral pile’, of her beloved husband,
to share cheerfully the fate of her deceased lord. The grim

monarch of Death theu"scares Ler not! TLe dreadful flames curl.

10
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round her crimson body, but with a feeling of self-complacency
and an expression of self-satisfaction hardly to be believed,
she courageously meets her awful end.x What a wondertul
phenomenon it is, worthy of the study of all psychologists and
philosophers. ~ So pleasure and pain do not originate in material
objects where we seek to find them, but they lie ehiefly 1n
our own ideas. They are created by us in our 1magination and
are “‘such stuff as dreams are made of’’ It is a patent fact
that the peasant who works through the whole of a burning
summer’s day and yet gets but just enough to keep body and soul
together, is not less happy than the millionaire, covered from top to
toe with silk and living a life of indolent luxury., Happiness, then,
does not depend so much upon how much one has as upon how much
one has a craving for. The prime object thenis tolimit the extent
of one’s desire, or as the prophet of Chelsea significantly remarked,
““The fraction of life can be increased in value not so much by
mcreasing your numerator as by lessening your denominator. Nay,
unless my Algebra deceive me, unity itself divided by Zero will
give infinity. Make thy claim a Zero; then, thou hast the world
under thy feet.”

But supposing that a sensual object is really capable of affording
us any pleasure, even for a moment, it becomes, in its turn, an
earnest of future pain. Nothing in the universe, the existence of
which we can cognize by our senses, is permanent. Everything
about and around us is constantly changing—change, ever-active
change, is the order of nature. The greater the delight we experi-
ence irom a particular object, the greater will be the pain we shall
endure when deprived of it. 1f a man can sufficiently realize that
everything around him is, by an inflexible destiny, subject to death
and decay, if he can once penetrate the veil of futurity and see the
mistress, whose lode-star eyes he worships like an idol, bent down
with the heavy load of age, haggard and phantom-like, moving on
with faltering step to her grave, and his own fate no better—if
he could get a glimpse of his princely palace, decorated with all the
laxuries and beauties of a material civilisation, metamorphosed by the
mere action of time into a desolate ruin with no other tenant than
the ¢ weeping owl’ making the place doubly dreary by her hollow
cries—then indeed his delusion would be over and he would find out
the nature of the pleasure to which he is aslave. What a mysterious
wonder-worker this delusive idea of Time is ! We are perhaps more
sure ' of our deaths and the destruction of the objects that attract us,
than of any other fact in our life ; yet only because such diretul
events are separated from us by a brief interval of Time, a magie spell
15 cast overus, and we enjoy as if our enjoyment would beundistarbed
by a painful break, Who would be so blind as to find delight in thin gs
of matter if he were, by some means, enabled to know that he was
to die this evening? Yet for aught we know the ephemeral fly
enjoys his life as much as any living thing on earth. And what is
man bgt an ephemera in the unfathomable ocean of Eternity ? To
one given to serious thinking what a flaring beacon is a thing

* 1 must not be supposed fo advocats the system. I mention it as a mere
jostanee.—G. N, €. | ' ' |
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of antiquity—burning with the record of ages-—a sad relic of
by-gone days! Once I found an old coin, and strange was the
train of ideas called forth in my mind. How many young and old
folks now lying safely in their graves or burnt into ashes, must have
handled it with a passionate love ! How many must have struggled
hard in this world of strife to become possessed of it! Once
having got it, a momentary glee passed across their hearbs—
aye, even for making them more miserable. Vainly they called it
theirs, carefully locked it in an iron safe. Butalas! Fond ho pe! How
were they deceived ! where are they now ? How much their hearts
must have bled when parting with 1t, and that in proportion to their
feeling of mastery over it. The tables are now turned. Mammon,
instead of proving their slave as they had, in their proud ignorance,
imagined, enslaved them in the end. Those not yet completely
eusnared ought to take a lesson ; the world’s history repeats itself.
The facts are too glaring to escape the notice of anyone, even the
most unattentive. Ouly do not shut your eyes.

“ Learn from our example and our fate. Learn wisdom and re-
pentance ere too late”. This is the counsel that thunders forth from
the graves of the dead. The voice is echoed unceasingly from the
grottoes of an endless Past. Let those who have ears, hear ! Hence
1t was that Bhagavan Sri Krishna said to Arjun : “ The wise man
who 1s acquainted with the beginning and the end of things delight-
eth not in the enjoyments which proceed from the feelings.”” Indeed
man sinneth through ignorance,—mnot possessed of the spiritual
insight by means of which alone he can pierce through the hard
coating to see the heart of pature and commune with the soul of
souls ; we worship the outer forms—fleeting and shadowy—shifting
like the glittering patterns of a kaleidoscope.

The charge of pessimism is often brought by certain ignoramuses
against such a view of nature. If telling the truth honestly and
leading persons on to reality by warning them against shadows
means pessimism, we have no objection to the word, and all logo-
machy should be avoided as far as possible. Nay, it is I think
essential in order to feel the unreality of all sensual pleasures that
we shounld have a certain amount of disgust for them. Periods of
adversity are therefore best fitted for these stern realities being
instilled into one’s mind. 'Then it is that one learns partly by
bitter experience what shadows he has been hunting. Who can
say how much the gifted poet meant when he said :—

¢ Sweet are the uses of adversity, which like the toad, ugly and
venomous, wears yet a precious jewel in his head.”

Side by side with it we have the saying of the ¢ Lamp of Nazareth’
that it is easier for a camel to pass through the eye of a needle than
for a rich man to enter the Kingdom of Heaven. For every desire
for material enjoyment is like the nettle which you may crush if
you are only determined and bold, but which pricks and stings if
you give it the slightest play. The aim of every man trying to free
himself from the trammels of matter should therefore be to live in
constant realisation of the truth that the world which he sees and
feels is a deluding ignis fatuus—that it is only the visible
garment in which the Invisible, Unutterable and Incomprehensiblg
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Infiniby is clothed. Mere worldly goody-goodiness will not secure
immortality to an aspirant. '(tHe: should not, indeed; shirk his
worldly .duties and retire to a jungle where at the lowest stages
of development he can' do little good. He should bravely and
conscientiously perform his duties, but should ever be on' the
watch ‘that nothing which is “out of the eternal’ may bind him
down to matter. Though engaged apparently in the aﬁalrs of
the world, his sole aim should be to find out the only reality of all
existence-—to peep through the windows of matter into the shoreless
abyss of the Immeasurable underneath, and then though he were
the greatest of offenders, he shall be able te cross the gulf of sin
with the bark of wisdom.”
N. CHAKRAVARTI.,

‘ RACIAL DEVELOPMENT.
\HERE appeared in the  Spectator’’ some little while back &
very able and thoughtful article called the ¢ March of the
White man.”” It stated that in 1680, the total white population
did not number a tenth of the whole population of the globe, that
in 1780 they had increased but to one-seventh, while in 1880 they
were quite one-third of the entire population of the globe. This, if
pondered over, will appear one of the most startling facts in the
history of the world. It would appear as if the world were to be
given as a heritage to the White man ; for in 1980 the White races
will number one thousand millions, of which six hundred millions
will be Teuton and three hundred millions Slav. = All this is strict-
ly in harmony with the teachings of Esoteric Buddhism and other
Theosophical publications. In “Man: fragments of forgotten his-
tory,” at page 90 it says, ¢ the fifth race has already evolved five
sub-races, the first being the Indian Aryans and the last the prineipal
Buropean peoples. The fifth race will, before its course is run,
show a positive advance of mankind, by uniting spiritual and mate-
rial excellence toa very remarkable degree.’”” In Esoteric Buddhism,
page o8, it says, ““the highest race (physical intellectuality) is the
last sub-race of the fifth-—yourselves, the white conquerors.” At
page 60 your sub-races are now running toward the apex of their
respective cyeles.” - It ‘may be |permitted to enquire here if the
fourth root race had seven sub-races, why the fifth root race should
only have five; or does it mean, that besides the present, there are
to be two moresub-races of # white conguerors.”” ? This can scarcely
be, for Mr. Subba Row in the. Pheosophist foriNovember, 1883, at
age 43, says, «“Wearelat the'end of a cycle; geological and other—
and at the beginning of another~—cataclysm is to' follow cataclysm ;
the pent up foreesare bursting out in many quarters. . And not only
willmen be swallowed up and slain by thousands, newlaud appearand

old subside, volcanic eruptions and tidal wvaves. appal ; but secrets of
an unsuspected past willbe uncovered to the dismay: of Western theo-
vists, and thé humiliation of an imiperious sciencd. . This drifting
ship; if watched, may be seen to ground upon the upheaved vestis
gos:ob ancient civilizations and then fall to pisees. We are not emu-
~ lous of the prophet’s honors § but still let this stand as'a prophecy.’?
o ‘elucidate still further the ¢ march of the White man,” 1 now
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proceed to quote more fully from the article in the Spectator, “The
century, however, ending 1884, has been marked by an advanes so
rapid and so unbroken'as to be ét’:“a,rcely"" credible, and to present
one of the most startling facts in history. The white races in and
out of Kurope, under the influence of some still mysterious call
upon their emergies, have multiplied nearly threefold, and are
today, as Mr. R. Giffen has shown in his recent address to the Statis-
teal Society, 420 millions. As there is no evidence of any corres-
ponding increase in the dark races, and as, indeed, such increase
has been, outside of India, nearly impossible, the white men are now
by the best calculations, one-third of the entire population of the
world, instead of being, as they were only two centuries ago, a little
more than ten per cent. They have, moreover, if anything, in-
creased in physical strength, and have so developed in brain, and
consequent power of organisation, that it may be doubted if the
whole remainder of maunkind, even if all were reduced to equal
weapons, could seriously injure the white third ; which again, if it
chose to act together, and employ without pity the weapons its
mtelligence has enabled it to construet, could in afew years reduce
the remainder of the world to an uninhabited desert. * *
Nor is there much reason to believe that the process will soon be
checked, for the white men are urged forward by an irresistible
spur over which they have no control. The increase of the yellow
race, which must once have been so incredibly fast, has stopped, and
that of the dark races of India, which for a century has been amazing,
is being checked by recurrent famines ; but that of the white peoples
goes on so Tast that the transport of a huge army every year across
the Atlantic makes no impression on their numbers; and at their
present rate of increase, they will in 1984 be a thousand millions, or
much more than half of the then existing mankind. The Chinese
have recently shown some resisting power, but the general move-
ment sweeps ever forward, and within the century it seems more
than probable that every corner of the earth will be ruled by white
men and that the “ Audax Japetigenus,”” as Horace perceived them
to be, will be the only independent race within the planet, which
their tireless enterprise will' then have rendered quite wvisible
and very small. *° * % The ultimate law-giver, who scatters
the nations, ‘and who has taken off the ban of ' sterility * from the
Aryan to inflict it on the Turanian, scems to be stronger than he
(Bismarck). The world is the heritage of the White man—that 1s the
first lesson of Mr, Giffen’s figures; but there 1s  another, also,
which Englishmen will do well to think over patiently, and if they
can  without hatred jin their hearts. . They have no right to be
apgry with  the visible will of God.” It seems to :me that, as the
advent of the sixth race may soon be expected, (vide some remarks
in the Theosophist, -January ' 1884, about: phenomenal . children)
the white men, the last sub-race of the fifth race, have a mission 'to
erform in crowding out and o' causing to dis out the remnants of
the third and fourth races, as the natives of America have already
nearly all passed from view. The year 2000 will probably see th.e
Auryan race-sole, possessors, of this world, the older races 11.%LV1118’
died out from want of stamina, | A. Baxoy, F. T, 5.
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Gonespondenye,

[ Correspondents are requested to be as brief as possible. ]

ESOTERIC BUDDHISM.

Mr. Ragoonath Row writes to the effect that the note appended to
his letter last month does not afford him a satisfactory solution of his
difficulty ; be says :—

« Pardon me when I tell you that you were incorrect in saying that
I leaped ‘ to hasty conclusions about the matters under consideration.”
Please read what I said in my letter. I say “my idea is.” Can an idea
be a conclusion ? All my inferences were conditional , that is, if I was
“¢ correct” in some opinion of mine. If that opinion is wrong, it is the
duty of my enlightener to tell me what is the correct thing. I do not
think you have done this in your notes.

T have read the Karika of Gondapatha and fancy that I know what
he has written. What I wanted to learn was whether “ Esoteric
Buddhism” admits that there is one conscious Being who is himself or
itself not created or is mnot evolved from anything else, but who 1is
eternally existent, and is the creator, preserver and destroyer of this
world. I therefore beg your permission to repeat this question to you
for somebody’s solution.”

We have received the following other communications on the same
subject. The first is from R. P., who writes :—

‘“ Mr. Raghunath Row’s conclusion that Esoteric Buddhism teaches that
“all things have evolved from an wnconscious thing,” even if suggested
perhaps by Mr. Sinnett’s having occasionally designated the Absolute
by the epithet “ unconscious,” 1s evidently hasty in the light of the
oft-repeated assertions of Mr. Sinnett that the higher states of con-
sciousness are to be regarded as ‘‘ unconscious” only in the sense that
they transcend all such modes of consciousness as are 'conceivable nnder
the conditions to which a human being in the ordinary physical plane of
existence is subject. It is rather the sum-total of all consciousness, in
comparison with which the normal human consciousness, limited by the five
seuses, 1s ‘‘ unconscious,” that the teaching conveyedin Mr. Sinnett’s book
seems to regard as that from which the Universe has eyolved. Perhaps
Mr. Raghunath Row’s definition may tally with the ordinary notions of
Buddhism current among Hindus at the present day, but at all events
the “ Esoteric Buddhism” of Mr. Sinnett seems to be entirely distinct
from the materialistic, or rather nihilistic, dogmas with which Buddhism
seems to be associated in the popular Hindu mnotions of the subject.
It seems to have greater affinity and resemblance to the Advaita
Philosophy of Sri Sankaracharya, and that in more than one point of view:;
In the first place it resembles Advaitism in its regarding Nirvana 01.-
Moksha as a state in which the individual soul totally merges into the
All-Spirit, becoming one with it and having no separate existence apart
from it; and secondly both Advaitism and Esoteric Buddhism agree in
denying any attribute to the Supreme Spirit ; the former especila,lly denies

omniscience and omnipotence (H& 9 and €9 ﬂf%ﬁ) to the Para-
brahmam and postulates these attributes only of a certain phase of the
Absclute entity; i ¢, when it is conjoined with Avidya and becomes
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known as Isvara. Again, this is essentially distinct from the teachin
of the author of ““ Isis Unveiled” in which (1) the individual soul is
viewed as maintaining its own distinct individuality even after attaining
to the condition of eternal beatitude by its absorption into the supreme
Brahma, and (2) the attributes of omniscience and omnipetence
are predicated of the Father Spirit and of the individunal spirit, of course
after its final liberation from the shackles of matter, as may be observed
from the following passages quoted verbatim from the original :—
“...To reach the Nirvana meansabsorption into the great universal
soul, the latter representing a sfate, not an individual being or an
anthropomorphic god, as some understand the great EXISTENCE.
-oed spirit reaching such o state becomes a part of the integral whole, but
never loses its individuelity forall that. Henceforth, the spirit lives
spiritnally, without any fear of further modifications of form ; for form
pertains to matter, and the state of Nirvana implies a complete
purification or a final riddance from even the most sublimated particle
of matter.” Vol. ii, pages 116-117.
... Each immortal spirit that sheds its radiance upon a human being
18 a god—the Microcosmos of the Macrocosmos, part and parcel of the
Unknown God, the First Cause of which it is a direet emanation. It 73
possessed of all the attributes of its parent sources.® Among these attributes
are omniscience and omnipotence.”
_ Endowed with these, but yet unable to fully manifest them while in
the body, during which time they are obscured, veiled, limited by the
capabilities of pbysical nature, the thus divinely-inhabited man may
tower far above his kind, evince a Godlike wisdom, and display deific
powers ; for while the rest of the mortals around him are but over-
shadowed by their Divine SELF, with every chance given to them to
become immortal hereafter, but no other security than their persoaal
efforts to win the kingdom of heaven, the so-chosen man has already
become . an immortal while yet on earth. His prize is secured.
Henceforth he will live for ever in eternal life. Not only he may have
dominion over all the works of creation by employing the * excellence’
of the NAME (the ineffable one) but be higher in this life, not, as Paul
is made to say, ‘“a little lower than the angels.”—Vol. ii. p. 153. See also
preface to the 1lst Volume, page 2.

This doctrine seems to be identical with Visishtadvaitism, which re-
cognises precisely the same relation as that shadowed forth in the passage
last quoted, as subsisting between the individual soul and the supreme
spirit after the former has merged itself into the latter, 7. e., after
Moksha. Of course these three systems, Advaitism, Visishtadvaitism
and KEsoteric Buddhism all recognise but one road to perfection,
namely, that of interior self-development and the cultivation of the
inner self through the subjugation of the outer man, and differ only in
their theoretical notions regarding the relation of the Individual soul
to the Father spirit, after the final absorption of the one into the other.

The second letter, from R. B,, is as follows :— -

‘¢ As far as my poor knowledge could permit, I understand the Esoteric
Doctrine, that is I mean Vedantism, does mnot teach any atheism or
materialism, and this Esoteric Doctrine and Theosophy must be identical,
as it 18 the essence of every religion in the world, Although no personal
god is sanctioned in this doctrine, yet it is tanght in it that the students
of occultism must meditate upon Parabrahmam, the Supreme God, for
the attainment of eternal happiness. This Brahmam then becomes
personal for them and speaks with them (but'not as we do) and clears

# The italics are mine,
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off (Angnariam) ignorance ; ocenlt students must therefore worship this
Great God not with the hand but with the spiritual soul, because this
soul only can see and speak with it. - Without the ' Thirnarul of this
Brahmam it is said no one can enter Moksham, the eternal Bliss.

After the attainment of this Moksham a man becomes in this world
omniseient and omnipresent, as he is one with Brabmam.

Some misunderstand that Parabrahimam has no knowledge and con-
sciousness. A pot or inkstand may be said to be unconscious s.md sense-
less, but not Parabrahmam, because Parabrahmam itself is Wisdom and
Intelligence. |

When it is said nature or the universe is God, many who are nob
acquainted with occultism understand that God is visible in material
Nature only, and they do not understand that invisible Nature forms a
part of it. This invisible nature is called eternal and unchangeable
universal spirit or Parabrahmam. -

DOUBTS ON VEDANTIC PHILOSOPHY. ;
The doubt propounded by Brother Piari Lall in the September issue
is the great doubt which repels the men of modern science. It ce_mnot
in my opinion be solved or explained in words. Mdya and her higher
forms Avidy4 and Mula-Prakriti proceed from the Will or the word of
Parabrahm, Sheis His dynamic form. He moves in her, and she rests
in him. - We are all merely restless forms, and when we rest we are He.
He s ¢ Sat Chit Ananda” because he is not * Asat Jud and Dukh.” He
confrasts himself with himself in his appearance which he is not and
which is not. ' And all progress in occultism 'is the resolution of our
fictitious selves and surroundings into the only reality. ' The familiar
Sanserit verse says that when we see him then we are freefrom the
affections of the heart, the doubts of the mind and ' the effects of
Karma :—* Bhidyate Hridaya-Grandhi, Schindyante Sarva-Samsayah ;
Kshiyante Kosya-Karmane, Tasmin drishte Paravare.” God enjoyin
himself by contrast is the beginningless beginning of creation and o
Karma. My solution or explanation of the doubt is that the doubt
will disappear only with the Maya about which the doabt is raised, and
that indeed ' the doubt itself is ‘the counterpart of the doubters’ certainty
in the Maya-fiction. The Novice will begin by doubting: what' seems to
him now to be real, and discovering it to be unreal, will doubt again
what seems then to be real ; and thus marching from doubt to doubt will
rest in God Absolute as the Only Truth. . The Ramayanam is mothing
more nor less than the account of the progress of a man wha has aghieved
the highest'adeptship. ' All the places and persons and actions described in
that sacred book are confinedtothe constittition of Raméa himself. He
had no Ten-chariot father outside of himself, nor a Ten-headed foe and
monkey allies outside of himself. ' The test of all sacred Literature—
whether the Vedas or the Ashtadasa Purana or the Itibasas, of iwhich
the Ramayanam and the Mahabharata are the most ‘comprehensive—ig
that the snbject is man-aeting on ‘his' own donstitution, [Initiation or
Oopandayanam amongst! the Hindus ' has: reference. : to this, iesoteric
stndy, and the Initiated :male or Brahmatchari associates the female
with himself by aceremonidl: process called Vizdhani. Then in the
third asram he commences  the salvation iwar against the apparent
realities and seductive influences of earthly life, and after a most exciting,
deadly and renewed struggle becomes! the master of the Maya alidas § aeta
‘whom he had adored before.. She is in Love with hericonquerot, though
‘she flirts to the ruin of all who love her. ' I trast this rambling letter may
help toremove the doubts on Vedantic Philosophy and warm the pseudo
pandits, 4 | TREEES D A, SANKARIAW, ¥ T, 8,



1885.] THE THEOSOPHIST. 81

CHROMOPATHY.

The science of Chromopathy (or treatment of disease by means of
colours) needs a fuller investigation than it has as yet received. Two
very remarkable cures have just taken place in this station through the
instrumentality of our President Baboo Jwala Prasad. Case number one
was that of a young man suffering from chronic head-ache of three years’
standing, which defied every sort of treatment, native or Kuropean.
At last he was brought to our President, who advised him to paint the
whole of his sitting room blue, to drink water out of blue bottles, and as
far as possible to surround himself with blue colonr. This treatment
was suggested by a perusal of Babbit’s health manual. The effect of
this treatment was instantaneous and most wonderful. The young man
is almost perfectly cured ; instead of being daily attacked by head-ache
it now only comes once in every three months or so, and it is hoped that
by persevering in the treatment a final cure may be effected. The second,
a still more remarkable case, is that of a woman suffering from
puerperal mania accompanied by thirst. She was recommended, on the
third day, to look through a blue glass, and the result was that she at
once recovered her senses and was cured of the thirst. Though she is still
suffering from other complaints, these two no longer exist. It would
appear from the above that blue light has a cooling effect on the brain.

Sris CEANDRA Bosk, F.T.s.,
Meerut.

YOGA.

A Brahman r. T. 8. asks :—

1. What is the exact relation between Bhakti Yoga and Raj Yoga ?
While the one requires as its rigid and inflexible condition the purifi-
cation of the imagination and a graduated extinction of the emotional
faculties ; the progressive development of the other will be found to
foster their potency by all possible means both direct and indirect.

The Esoteric Buddhism, ou page 153, says:—‘ They (the Vishishta
Adwaitis) do not regard Yoga...... as the proper avenue to spiritual
achievement, but conceive this to be possible chiefly by means of Bhakti
or devoutness.” Further on, on page 168 the following statement will
be feund :—*“ This is the mistake...... which Buddha as Sankaracharya
set himself especially to combat, viz., the early Hindu belief that moksha
can be obtained irrespective of gnyanam..... and goodness alone.....
cannot conduct a man to more than Devachanic periods of devout but
unintelligent rapture, and in the end, if similar conditions are repro-
duced through many existences, to some painless extinction of individu-
ality at the great crisis.”

I am anxious to know whether the peril embodied in the above
quotation 1is, in reality, a cosmic law and-, in the case of the Bhakti
Yogis, prospectively operative. If however it were simply a logically
warranted deduction from a reference to the nature of devountness ov
goodness (the European garb of Bhakti) ; iif might be argued with at
least a rational plausibility that Bhakti effectively provides against such
a sad and unfortunate catastrophe. Devoutness or goodness can
never amount to Bhakti; in ordinary Huropean parlance devoutness
does not reproduce the specific conditions and entire excellence of Hindu
Bhakti. As understood and practised by the Hindu, Bhakti is a gradu-
ated attempt at concentration ; and ultimately a progressive eventuation
into the nature of the deity worshipped. There can be no difliculty or

11
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ion 1 standing my position ; the very familiar illustration
confusion in understanding my p jto e

of the cockroach and the beetle will recur ;

the effect of an intense fright transforms into a beetle what was
specifically a cockroach, the converse method of intense love or affection
might be found to be equally tenable.

9 The essence. of Bhakti being then an intense concentration, and

concentration being the special injunction of Raj Yoga, Bhakti would

appear to gain a relatively important position. I am mnot however
content to believe in my own deductions. I would therefore anmous.l%
ask (a) whether an aspirant for Raj Yoga may practise Bhakti ¢
Question (a) being supposed to be answered in the afﬁ.rma,twe, I_Would
next ask (b) to what extent and (c) in what way may it be practised ?

ENGLISH TRANSLATIONS OF SANSKRIT BOOKS.

U. B. writes as follows :—

There is much truth in the saying that ¢ the wish 1s father to the
thought.” Tt is still more true that one believes very readily what one
desires to believe. As an instance of this, as also of the distortion to
which the Huropeans in their zeal for Christianity subject our holy

seriptures, I quote the following :—
There is a couplet in the Mahdbharata running as follows :—

fS1a-d gUSURIE A7ET [F9E |

AAETEY ST AETIRT AN |

John Davies in the Appendix to his translation of the Bhogavai-gita
renders it thus : “ Thou art victorious, O lotus-eyed one. Hail to thee
O Creator of the Universe ! Hail to thee the eldest son of the Supreme
foul®™” and proceeds to infer therefrom that the Brahmanas of yore were
devoted worshippers of Jesus Christ. What a strange idea ! But let us
examine the source of this error. _

The epithets ¢ Mahdpurusha’ and piérvvajo in the above Sloka meaning
respectively the ¢ Supreme Soul’ and the ‘ First Cause’ have been twisted
into a compound word and thus translated into “ the eldest son of the
Supreme Soul,” which necessarily signifies to the Christian thinker
nothing but * Jesus Christ.”

Now any man who has the slightest pretension to a knowledge of the
Sanscrit language ought to know that the word pédrvvaja is never used
in the sense of  the first born.” It literally means ¢ the progenitor’ or
‘ the ancestor,” and hence has here the signification of ¢ the First Cause.’

Instances of this kind are not at all rare ; and yet these writers boast
of their eritical acumen !

It is really a pity that men should allow themselves to be so far blinded
by religious prejudice, and thus lay themselves open to a charge of
garlging the religion of a great people which they are unable to under-
stand.

This opportunity should not be passed over without an impassioned
appeal to all lovers of India and of Indian philosophy, literature and
science for the cultivation of the Devabhdshd itself, for a repudiation of
all those English translations—hideous transformations rather—which
are doing immense mischief to our sacred lore, and for a vindication of
its real wealth.

Note.—The view taken by Mr. Davies depends for its support on the
date he assigns to the Bhagavat-gita. It wounld be a good thing if some
learned l?rother would publish such evidence as exists for the aceurate fix-
ing of this date, the European computation of which is about 600 A, D. The
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cause of ancient learning would, however, be promoted if some competent
Indian gentlemen would criticise the existing translations in detail or
publish more correct ones. Asg long as these translations are left to

Huropeans ignorant of Eastern traditions, accuracy in philosophical
matters cannot be expected.— Hd. '

AUDIPHONES.

C_. i M._, F. T. S., writes to the effect that he is unable to procure
audiphones in India and begs to make an earnest appeal to American
and Huropean Theosophists to recommend cheap and durable audiphones

suitable to this country. We trust we shall have speedy replies to this
request.

A LITTLE MORE OF THE LAST OF THE ALCHEMISTS.

The article referred to below gives an account of Kellermann’s life
in ingland, where he lived at Lilley, near Luton in Bedfordshire. This
letter supplies some interesting additional links in Kellermann’s life
after leaving England, not given by the writer in the June Theosop hist—

Sir,—Having leisure I recently looked up the ZTheosophists of some
time past, and in the June Number of 1884, came upon your remarks on
the last of the Alchemists, Jacob Kellermann.

He was known to Mary Ann Austin, who married his son Thomas
Penny Kellermann in October 1826, at Philadelphia, and on the death of
her husband in 1835 came here with her daughters, one of whom I
married.

After Jacob Kellermann left England he settled at Bloxburgh Plan-
tation in the Parish of Port Royal in this Island. He was very eccextric,
a recluse, German by birth, caring little for the society of men and
less for that of women, or for family ties; and in his latter days devoted
all his time to Alchemic research and the philosopher’s stone, which he
averred he had discovered ; hence he coveted an introduction to the King,
which being denied, he returned to Jamaica.

He died at Bloxburgh Coffee Plantation and was there buried. I have
seen his tomb between the great house and the Coffee Store.

He was brother to Field Marshal Kellermann, Duke of Valmy, Peer
of France.

KinesToN, JAMAICA, T. N. Cripes.
24th July 1885. }

Reviews,

PsYCHOMETRY.*

THE friends of Professor Buchanan have been waiting now thirty years
for him to make a proper public presentation gf hi_s greatest discovery,
Psychomet-ry—-& discovery which the future historian must place among
the mnoblest and greatest of this great epoch of humz}n thoug‘ht. But,
whether owing to indifference to fame, absor:ptmn n legs 1mp_0rtanb
matters, or a propensity to have too many intellectual irons n th?['
fire at once, he has neglected Psychometry all throngh th? prime o
his life, and only mnow, at the age of over seventy, compiled 1ts his-
tory and collated his experience. Meanwhile the field has been more or

* A Manual of Psychometry, by Joseph.Rodes Buchanan, M, D, Boston, published
by the Author, pp, 496, 800,
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less gl eaned by the Dentons and less able experimentalists:, and the name
of Buchanan, instead of having been written beside that of Harvey in the
Academies of Science, hasbeen chiefly honoured and treasured by a handful
of his personal friends and disciples, like the present writer. Even now
that we have the long-expected book, it is not what he might have made
it. His very first line in the preface confesses that “ this volume has been
somewhat hastily prepared,” and as “a work to introduce the subject to
the general reader, not an elaborate memoir for scientists, which n.eed
not be offered until it is called for !’ If great discoverers had always waited
until an ignorant generation ¢¢ called for’”’ their books, we should ].ZIFLVG
been a sorry set of intellectual beggars. It is rather late to complain to
Dr. Buchanan, but since he writes as though he had still sap enough
in him for twenty years more of life, we may beg of him to give us in the
second editiona still worthier monument than the first of his grand infel-
lectual ability. Not that we would imply that the book is not the best yeb
written npon the subject—taking it all iz all ; nor that it shounld not be
immediately added to the library of every society and person engaged In
psychical research ; but that this author could have done still better by
his own discovery. The word Psychometry, coined by him in the year
1842, derives from the Greek words Psyche, the soul, and Metron, a mea-
sure ; hence means soul-measure—a scientific method for ascertaining the
psychic qualities of persons and gualities of things. The Dentons gave
an admirable name to this innate divine principle throughout nature—
the “ Soul of things,” and Buchanan is justified in saying that Psycho-
metry is “ not merely the instrumentality for measuring soul-powers [in
persons] but a comprehensive agency like mathematics for the evolution
of many departments of science. As a science and philosophy, it shows
the nature, the scope, and the modus operands of those divine powers in
mans and the anatomical mechanism through which they are mani-
fested ; while as an art it shows the method of utilizing these psychic
faculties in the investigation of character, disease, physiology, biogra-
phy, history, paleeontology, philosophy, anthropology, medicine, geology,
astronomy, theology and supreme life and destiny.” This is a large
claim, yet it is impossible for any one, even at this early stage
of the science, to flatly deny it. What gives Psychometry its greatest
value in Oriental eyes 1is, that it comes as new evidence to sup-
port the teachings of Aryan sages. This alleged limitless capacity to
penetrate the arcana of nature squares exactly with the Sutras of
Patanjali, the Sive Sanhita, the Gdthas of Buddhistic Iddhi, and the
maxims of esoteric lore as found in all the old Eastern religions. Bucha-
nan says he writes for his “friends of the twentieth century,” not
knowing that what he is writing is what was known twenty centuries
ago, and is part of the occult training of every Asiatic chela. Huoman
thought moves in cycles and, as the true Hindu would say, ‘‘ the San-
chita (potential Karma) of the Aryan sages is now becoming Prdrdbdha
an active, manifesting force.” Some would go to the length of assert-
ing that the very personality now called Buchanan was aforetime a fre-
quenter of an Aryan Ashram, if not a sage himself.

The Psychometric faculty is exercised apparently throngh the nerves.
A large number of persons in every hnman group are able to receive
impressions of the hidden characters of individuals, their state of health,
their past history, and often their probable future, and also to trace
throngh the Akdsa the psychauric trail of specimens of inert matter,
manufactured or erude. Hven the history of our globe as a whole or
in any part may be psychometrically traced. Still mere wonderful,
this divine faculty enables one to follow back any individual or national
line of thought. This much Prof. Denton’s book had taught us, but
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when one fully conceives what this tremendons ides, involves, i
without saying that we have not as yet had given us even the one grain
of sand that the Grecian sage said he had picked up on the shore of the
Ocean of Knowledge. Christians talk of God’s Book of Judgment ;
Isla,n:{ says that each man carries his book at his neck throuchont his 1ifé
for hig deeds to be written in by his attendant angels ; the Hindu has
Personified his Chittragupta, the Record-keeper of the Akésa : well, here
we have the means shown us by Buchanan by which we may read
these records at our ease without waiting for a Dies Ire, or the time when
we must cross the Chinvat Bridge of the Zoroastrians, The psychometric
faculty is, according to our author, so common that out of some ninety
subjects in one of his medical classes, forty-three were able to perceive
the character of medicinal substances from their several auras and with-
out contact. One thus gifted can, by laying a hand upon another’s
head, read his whole character, and by passing it over the body detect
the seat and nature of any local ailment. The location and value of mine-
ral lodes, the quality of foods, the genuineness of bank-notes, coins, and
writings, in short, every secret of nature, may be laid bare to the
persistent experimentalist, Dr. Buchanan’s book records a great number
of highly interesting psychometrical readings by his present wife, a
gifted and excellent lady, whose sympathetic face graces the frontispiece
of the volume. KEvery branch of the Theosophical Society should have
a copy and study the book carefully. R

Esoreric BupprisMm. By A. P. Sixnerr. Fifth edition, annotated
and enlarged by the Author,

IN this edition the original text of Mr, Sinnett's well known book has
been preserved intact, the annotations, the t'f:sult of hisfurther sioaudy, being
appended at the end of the chapters to which they refer. This arrange-
ment will recommend itself to all readers of this work as much more con-
venient than an embodiment of the new matterin the bcidy. of the original
work or the introduction of a number of foot-notes. T'his latter cf;;_lrse
was moreover rendered unnecessary from the fact that theda.nnofta 1qn§
do not alter anything that washsaid befolr;e, but ag-ii t1{.j111:(e-,1ruile to furnis

1 me of the more obscure p :

fu%%eegfi%;?){;fzzggt:gion is a long and exhaustiye essay on Eiﬁat];;gﬁ,

‘hi 1 and most interesting and suggestive, carrying 3
?ntlrl(;hnvgﬁligb:ufl?ject several points in 'adva,n.ce. There is also a vbalu?li)k
note on  The Planetary Chain,” dealing with the commence?legmtzence

1Vi ] d showing that this differentiation does no c :
dlvtl'?iihty’ pa,n A note on “ Esoteric
until the ap

e animal kingdom. om
PinoRors” Wil‘i’aﬁjﬁ)cgo gfe;faway some of the erroneous 0p1n1§1:‘1§iﬁ¢£$3{2
. ber of persons as to what the Mahatmas really are, an > eri
?b mJ}le for ] t'p 1 of correct conceptions of these exalted beings. 1 t.’p s
in ga er orﬂ?n‘io the often forgotten fact of the fams:tence o;rf1 a dua gf&ulilrder—
tolllle ﬁa{;al,)tma zmd thus removes many dlfﬁcultzeshm thento & d?ﬁg b that the
UPBE their fumti‘on(; i ezttrézuzi%elyw ieagv?ay Theosophists and
ition will, as 1t deserves, 1
E:l:zrzdizt%reg;ed in the doctrines therem expounded.
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Tae Purposk or Tarosopny. By Mgs. A. P. SINNETT.

Tra1s little book is intended to afford a plain explanation to enquirers of
what Theosophy really means, and will supply a much felt want. It sets
forth the elementary truths of evolution and the law of Karma 1in a
comprehensive manner calculated to enlighten those unagquamted with
these subjects. It further gives a brief outline of occult history, showing
the antiquity and universality of the Esoteric doctrine. A chapter 18
devoted towards clearing away the various Western misconceptions of
Bastern philosophy, and a short account is given of man’s septenary con-
stitution and the forces of the unseen universe. The writer has also en-
deavoured to give some idea of the powers of the adepts and other nitia-
tes.. A final chapter contains instructions for students who may wish
to make further progress. It will thus be seen that the volume touches
upon nearly all the points included in the term Theosophy, and that in an
easy, attractive manner well calculated to induce readers to prosecute
deeper and more serious studies in the more elaborate works already
published. The book before us is a most useful contribution to the litera-
ture of Theosophy, for it has hitherto been a matter of some difficulty
to Theosophists, when asked to recommend some easy book on Theosophy,
to know what to select, and indeed there was nothing that would quite
answer the requirement ; this blank has now been filled by Mrs. Sinnett,
and we beg to congratulate her on the excellent manner in which she
has acquitted herself of her task.

Parmistry AND CHIrRogNOMANCY. By RosAa BAavugHAN.

TaE practice of judging the character and forecasting future events
from indications furnished by the examination of the hand is very ancient,
and several books have been written on the subject. The standard work
is undoubtedly that of Desbarolles, published in Paris in two parts, but
this great work, exhaustive as it is, loses some of its value from the
awkward way in which part of it is arranged, and besides this, it is
written in French and no complete English translation is available.
The two small works under review, published by Mr. Redway, give an
excellent practical idea of what is known on these subjects, and contain
sufficient information to enable a student to recognize the characters of
the persons he meets, as far as these are shown by their hands. The
book on palmistry, as its name implies, deals with the signs to be found
in the palm of the hand. These consist of lines and other marks, which
bear different significations according to their shape and position,
Persons unaccystomed to such investigations will b8 surprised to see
how much. variety there isin these signs in the hands of different per-
sons. Chirognomancy explains the indications to be derived from
an exa}mm&.tion of the outside of the hand. These are furnished by the
d#fferences in the shape and length of the fingers, so that, without seeing

a person’s palm, it 1s often possible to obtain a fair general idea of hig
character and pursuits,

-

Tre HANDBOOK oF Pmvsioavomy. By Rosa BaugHaN,

TaE art of interpreting the character by the - ;
somewhat more difﬁcultg:)f attainment thgn thefi(ijzsdr?erdplgizmgfn oglly T
try treated by the same author in the book noticed above i %E-
handbook before us is however well adapted to give the student‘a e
tical acquaintance with the methods employed. No words are pr?c(i
in long and tedious disquisitions, but each feature of the face i;"as o
dered in order and the indications furnished by its varieties are c?g;ﬁ;
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explained, so that with a little practice any one may arrive at a fair
knowledge of physiognomy by the aid of this book. To become a good
physiognomist a fair share of intuition will be found very neces-
sary, in order to be able to seize at once on the most important
points, and also to make proper allowance for the way in which the
different indications modify one another. A knowledge of the art will
however be found useful to many, as it will not only enable them to
form a rough judgment of the character of the persons they meet, but
will also help them to cultivate and increase their powers of observa-
tion. When this bock has been gone through, the reader may, if he
wishes for more detailed information, consult a larger volume, such as
that of S. R. Wells, but Miss Baughan’s work seems better adapted to
the study of a beginner than any we have yet seen, and contains enough
for all practical purposes,and as such we have no hesitation in recom-
mending it to any of onr readers who may be interested in the subject.

Trr Secrer oF DEATH, AND OTHER Porms. By Epwin Arnownp.

ALL those who have read Mr. Arnold’s beautiful work ¢ The Light
of Asia,” will welcome a fresh volume of poems from his graceful pen.
¢ The Secret of Death’ is a translation of the first three Vallis of the Katha
Upanishad, and will thus have a special claim on the attention of Indian
readers. Mr. Arnold has written his poem in the form of a dialogue
between an English “Saheb” and a Brahman priest who read the
Upanishad together, the priest supplying the meaning where the Euro-
pean’s knowledge fails, thus indicating the only way in which Westerns
are likely to study ancient Aryan literature with much real profit. In
this Upanishad Nachiketas is given by his father to Yama, God of death.
When the youth arrives at the abode of death Yama offers him three
boons ; for the first he asks “ that his father 5

“ Be comforted and restful in his mind.
Thinking fair thoughts of me who die for him.”

This being granted the next request is that, avoiding hell, he may
come to “ Swarga’s peace.” The third boon asked is an answer to the
question :— -

¢« Tell me, great Yama! what the true word is
In this which men inquire, the very truth
Of this chief question of the life to come,
If there be life ? if the soul’s self lives on !”

After trying to induce the boy to make some other choice, Yama at
last grants this boon also. His answeris too long for quotation; the
following, a portion of it, is a description of the sacred syllable :—

¢ This word, so rightly breathed, signifieth Brahm,
And signifieth Brahma, Gop withdrawn,
And Gop made manifest. Who knows this word,
With all its purports, what his heart would have
His heart possesseth. This of spoken speech
Is wisest, deepest, best, supremest ! He
That speaketh it, and wotteth what he speaks,
Ts worshipped in the place of Brabm with Brahm!
Algo, the soul which knoweth thus itself,
It is not born. It doth not die. It sprang
From none, and it begetteth none ! Unmade,
Immortal, changeless, primal,—I can break
The body, but that soul I cannot harm !

“The Rajpoot’s Wife” and “The Rajah’s Ride” aretwo other poems on

I‘ndi_an themes in this volume, as arealso “ A Bihari Mill-song,”
“ Hindoo Funeral Song” and the  Song of the Serpent-charmera.”,
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The rest of the book is composed of poems written on various subjects,
of which “ Hero and Leander” is perhaps the best, but all are Ipa,rked
by the refined diction and melodious verse which always characterize Mr.

Arnold’s productions.

BioGEN, A SPECULATION ON THE ORIGIN AND NATURE OF LiIFE.

By Proressor Ernniorr Cougs.

This thoughtful essay by an eminent Americ:&n scientist is well worthy
of the attention of our readers, as the conclusions therein arrived at are
analogons to, if not identical with, the theories put forward in this
journal and other Theosophic_::a,l publications respe:cting th_e One Life.
The writer begins by showing that the chemico-physical theory,
according to which life is ‘“ the result of the aggregation of matter,”
contains a fallacy inasmuch as it can give no logical proof ¢ that the
result of the process by which matter is fitted to receive life is the
cause of the vitality it manifests,” as there is nothing to show that
vitality and protoplasm are more than concomitant, and this theory is thus
merely a restatement of the doctrine of spontaneous generation.” He
then goes on to point out that there is no chemical test by which the
difference between a live cell and a dead one can be determined. The
difference lies in a something which eludes our subtlest analysis ; and
this, he says, is the vital force to which he has given the name of Biogen.
As far as scientific records go, life has never been produced in the
laboratory, though compounds have been made containing exactly the
same constituents as those of living organisms ; on the other hand, life
18 not inseparable from organized matter, as a corpse remains after
a man i8 dead. The writer therefore feels driven to adopt the
hypethesis that *‘life is an entity, a reality, apart from any known
forms of matter.” Defining spirit as * unconscions force” and as such
illimitable in time and space,” and, in its totality, “identical with that
Universal Mind or Supreme Intelligence which we mean when we speak
or think of God,” his view of soul is that it is * the quantity of spirit
which any living being may or does possess at any time,”  while  a
living body results from the action of spirit on matter, and that
life subsists on the union of the two,” and “mind resides at the
melting point, so to speak, of matter in spirit.” He says fuarther :
“ Biogen itself, of course, is alive ; it s life ; and Biogen may be defined
as spirit in combination with the minimum of matter necessary to its
manifestation. Biogen is simply soul-stuff, as contradistinguished from
ordinary matter ; it is the substance which composes that thing which
a well-known and very frequently quoted writer calls * the spiritual
body,” thus arriving at a re-statement of the old theory of the anima
mundi or soul of the world. Of this latter he says :—“ To my mind
the antma mundi belief, as I restate it in terms of the biogen theory
acquires colour from the consideration that it is exactly the complement’
and perhaps the natural antinomy, of generally received views re3pecting’
the evolation of chemical elements and chemical compounds from indif-
ferent states of nebulous matters ; and not unlikely to be quite ag true.”

We must refer our readers to the book itself for the admirable chain
of reasoning by which the Professor arrives at the results we have
briefly indicated, and close our review with a question which concludes
the paper (originally read before the Philosophical Society of Washing-
ton), 8 What is the principal difference between a living human beir?g
and his dead body, if it be not the presence or absenos of the soul ?
and if it be nothing like this, what, then, is it mo;g like §” :

—
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MADAME BLAVATSKY.

Larest advices from Europe report a change for the better in Madame
Blavatsky’s health, though it had previously given her friends much
uneasiness. She is now going through a course of mineral waters, and is
receiving the visits of a number of leading European Theosophists.

AMERICA.

Tee American Board of Control has passed a resolution requesting Professor
Elliott Coues to review and criticize, on behalf of the Theosophical Society,
the proceedings and transactions of the American Society for Psychical
Research, and recommending him ¢ when any fact in Psychic Science shall
have been satisfactorily established by the American Society for Psychical
Reseurch, to explain such fact to the said Society according to the doctrines
and upon the priuciples of Psychic Science, of which the Theosophical Society
is the custodian in the United States,” The annual Meeting was held at
Cincinnati at the house of Prof. J. D. Buck, and very important business
transacted. TFor the coming year Prof. E. Coues was elected President and
Mr. Elliott B. Page, of St. Louis, Secretary.

CEYLON,

Tae Buddhist Branch of the Theosophical Society at Colombo has removed
its headquarters to the premises lately purchased, at a cost of Rs. 6,000 ;
ancient Sinhalese castoms being observed on the oceasion.

The first sermon was preached on the 24th August by the Right Reverend
H. Sumangala, High Priest.

We have received the following newspaper cutting from Ceylon : —

« Tpe SiamesE Privces IN CeyroN.—The P, & O. s. s. ©* Ancona’ arrived
here on Thursday with four Princes, sons of His Majesty the King of Siam,
and their suite, en route to England. Mr. Psya Chaisrunder, an officer in the
service of the Siamese Government and a near relative of His Majesty, goes
with the Princes as their guardian. "They are very young. the eldest being
11 years old ; and it is their intention to stay in England for some time to
obtain an English education, The members of the Colombo Theosophical
Society having been apprized of the Princes’ departure from Singapore
about a fortnight ago, made every preparation to give them a fitting reception
on Friday morning. On Thursday morning the S, 8. “ Ancona” arrived here
with the Royal varty, who were received on board by Messrs. W. De Abrew,
Don Carolis, H, A. Fernando, Dharma Gunawardenaand U. De S. Gunesekera,
prominent members of the Buddhist Branch. They, on behalf (_)f the
Society, inivited the Princes to be the guests of the Society _unt;l ffhe
departure of the steamer which takes them to Europe. The inyitation
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being accepted, the Princes came on shore accompanied by MI‘ De
Abrew, (Junior) in the * Royal Barge,” which was placed ab Lhe_dlbpl(’_%l
of the party, through the courtesy of Capt. Donnan. On larl':dm_u','tbey
were received by the members of the Theosophical Society. I(he Pr'm_ces.
then drove to the bungalow prepared for their reception. The bulld:
ing belongs to a member and had reached its completion a couple of
days ago, and is to receive the name of the eldest Prince, 1618 1.‘um01_11:ec11.
On their way, they visited the Temples of M, Gunananda, Priest a-n_d High
Priest. At the latter place, the Princes went through some ceremonies, !%ﬂd
at their conclusion the priests reecited the “ Mangala” Pint. T-he evening
was spent in receiving visitors, of whom the majority were Buddhists. After
dinner native dances by nautch girls, a puppet show, &c., were carried on
till the small hours of the morning, before a respectable audience, among
whom we observed Mrs. Pompeius, the Misses Stewart, Mrs. Krieckenbeck,
Mr. Anthonisz, Dr. Eliatamby, Mr. Xavier (a passenger per 8. S. ¢ Ancona”)
Mr. Keyt, Mr. Stewart, &e. The Royal party thanked the members of the
Theosophical Society and expressed their deep sense of gratitude to them for
the kindness shown by them during their brief stay in Colombo, and left
Ceylon very much pleased, yesterday afternoon for Europe.”

A set of Theosophical works, including Col. Olcott’s Buddhist Catechism,
was handed to Mr. Psya Chaisrunder for presentation to the King of Siam
iu the name of the Colombo Buddhist Theosophical Society.

COLONEL OLCOTT.

CoroNEL OLncorT arrived on the 1st instant at Madras, where he was received
ab the station by members of the I'heosophical Society and other gentlemen.
His long tour in Bengal, Behar and N. W. P., C. P,, and the Deccan has
been thorougbly successful and the manner in which he was received at every
stage of his journey has been most encouraging, showing as it does the
inherent vitality and growing influence of the Society in this country, and its
wosk as a living power for good. The subjoined reports, taken from various
sources, but imperfectly show how genuine a suceess this tour of over 6,000
wiles, performed in the hottest and rainiest months of the year, has been.

Six new branches have been formed by Col. Olcott during his tours, and
considerable additions have been made to the membership of most of the
older ones, And lastly, thanks to his robust constitution, the President has
enjoyed perfect health throughout.

To THE EbpITOR oF THE THEOSOPHIST.

Sir,—Now that, under medical advice, I find my visit to England may be
more protracted than 1 had anticipated when leaving India, 1 beg you will
permit me, through your columns, to say a few words of thanks and good
wishes to my brother Theosophists in India, with many of whom I bad the
pleasure of becoming personally acquainted at the anniversary last December.
1 have not now the strength to write to many individually, but I ghould like
to convey to them my deep and heartfelt appreciation of the kindness with
which I was received on my arrival in India. 1 especially wish to thank my
friend, our President, and my brothers at Head.quarters, who showed me
unvarying kindness, courtesy, and sympathy during my illness. '

My thanks are particularly due to the President of the Gorakhpore Branch
for the prompt way in which he came forward to take up a work which 1s all
important to the nation, and endeavoured to form a * Social Furity Alliance ;"
it 18 my earnest hope that his example may be followed by other members of
our Society. s

Finally let me say, be brave and true under whatever storms
the Theosophical Society. 1 have found among the true Theosrgg}{i:itlsa?s
England staunch and thorough fidelity to the cause, and they have not wavered
in their iriendship for Madame Blavatsky during this lone time of trial and
difficulty. ' 2 -y

I beg to apologise for taking up your space with a personal letter, but I
must repeat that I have largely increased my circle of iriends, and when at
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some future time T am allowed to return to India, it will not be with a feeling
of coming to a strange land.

With hearty greetings to all who, remembering me, may see these few
words. '

Taeg Patace Horer, Yours fraternally,
SOUTHPORT, % IsaBEL Coorer-OAKLEY,
Srd September 1885, : R K ]

[ Note.—The good and loyal feeling which Mrs, Cooper-Oakley evinces is
reciprocated by every one of the members of our Society with whom she
came in contact. Bverywhere thronghout my tour just completed she was
enquired after with affectionate solicitude, and the deepest regret was
expressed that the perilous illness which attacked her soon after the last
anniversary, and which confined her to her counch for many weeks, should
have finally forced her to return to England to try and recuperate her
strength, Her return to India will be most welcome to us all, H, S.
Oxcozr, P, T. S,]

ALLAHABAD.

CovoxEL Owncort arrived here on the morning of the 19th August, and nof-
withstanding the heavy rain, there were many present at the platform to give
him a hearty reception. During his-short stay of four days in Allababad,
where he stayed at the house of B. Janki Nath Ghoshal, he addressed the
public twice, spending the rest of his time in receiving visitors,

His first public speech was at a meeting presided over by Pandit
Bishmambhar Nath, a distinguished member of the local bar, in the Kayasth
Patshala Hall at 4-30 p. M. on the 20th August. The subject of the lecture
was ‘“ Karma and Free will.” On the following day at the same place and
hour, Pandit Lakshmi Narayan Viyas being in the chair, the Colonel received
an address from the students of Muir Central College, and the impressive
and instructive reply to it formed his second public speech. In this reply
he cave some excellent advice to young men, particularly recommending the
formation of a League of Honor and the study of Sanskrit,

At the conclusion of the meeting flowers, which had served as ornaments
to the table, were showered upon the speaker.

FYZABAD.

CoroNeL Owncorr arrived here on the 27th instant by the up mail train
from Benares. He was received at the Railway station by the members of
the local Branch Society, accompanied by a few non-Theosophists. T'he
same evening he delivered a lecture on “ Theosophy : What it is” at the
Municipal Hall. Although it was raining, still the hall (by no means a
small one) was full. Aimost all the Civil and Military officers were present.
(Colonel TForbes, the Commissioner of the Division; Mr. Robinson, the
Deputy Commissioner; Mr, Hales, the Assistant Commissioner; Colonel
Bartleman, the Commanding Officer; Colonel Woodcock, the District Super-
intendent of Police, were among the prominent personages.

The President-Founder in his usnal bold and firm manner called the
attention of the audience to the fact that the reason why Theosophy was the
subject of his lecture, was that there were some misconceptions about it,
and it was with thé intention of explaining them that he appeared befora
them that evening. He said that Theosophy was not a sectarian movement ;
it had nothing to do with the creed, color, nationality, or religions feeling
of any individual. Its principles were most catholic, and its views most
cosmopolitan. The Theosophical Society was, so to speak, a religio-seientific
body. He then one after another mentioned the several objects of the Society,
dilating vpon them in a masterly manner. He further said that the
Society was no Utopia, as the results it had already achieved would
prove. There were branches almost’all over the world, and the Society
counted members whose very name carries weight even with the most
sceptical. Speaking of the Aryan literature, he said that there were truths
io 1t which the Western philosophers and scientists had never thought ok,
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and which had only of late begun to arrest the attention of the sawants. He
spoke depreciatingly of the present system of education w_hlch develpped only
one side of the man, and even that in anything but a satisfactory way. The
present colleges and schools, instead of sending forth good, honest and true
men, annually turned out a number of young men saturated with the most
materialistic ideas and often devoid of high moral feelings and suscepblbl_htles.
The lecture was well appreciated, and closely attended to by the audience.
It was translated into Urdu by Pundit Pran Nath, a fellow of the Liucknow
Branch.

The lecture produced a most salutary effect on the minds of. the peop]e,
as the very next day the most influential members of the Hindn society
waited upon the President-Founder with an address on behalf of the com-
munity which they represented, welcoming him in handsome terms o the
historic city of Ayodhya. They expressed their heartfelt gratitude to the
man who, having relinquished every worldly advantage, had undertaken
the cause of the decaying Shastras of India, and of its degenerating people.
They appreciated and sympathized with hislabors in connection with the move-
ment. They thanked him for his strenuous exertions for the revival of
Sanscrit literature, The Colonel replied in a snitable manner. He exhorted
them to take up the long neglected Aryan Shastras, as they, and they only,
if rightly interpreted, contained the solution of the mysteries of life and of
* the unseen universe.

The Colonel left early next morning, 1.e., 29th, for Gorakhpur,—Indian
Mirror.

GORAKHPORE.

Conoxer, HexrY S. Oncorr, the President-Founder of the Theosophical
Society, visited the Sarv Hitkari Branch, Gorakhpore. Accompanied by
Pundit Bhawani Shankar Ganesh, he arrived here by the evening train on
the 29th July from Fyzabad. The President of the Branch, Thakur Ganesh
Singh, with nearly all the brothers in the station and some eminent persons
(of Hindu, Mahomedan, and Christian persnasions) of the town went to re-
ceive and welcome the Colonel on the railway platform. The Colonel was
accommodated in the bungalow of Babu Durga Prasad, Honorary Magistrate,
and a wealthy landlord of this place, who paid every attention to our
distinguished guest. A short address of welcome was read by the Joint
Secretary of the Society. The Colonel made a suitable reply. Next morning,
the 30th, many native gentlemen of every rank and profession came to see
bim. In the evening a lecture on “The Aims of Theosophy’ was delivered by
the Colonel in the station Club room. More than a dozen Europeans of both
sexes of high rank and official position attended the meeting. The lecture-
room was overcrowded. We are sorry to say that thereis not a single hall
for public receptions in this town. T'he people were so desirous of hearing
the world-renowned Colonel, that all the doorways of the room were ﬁlleci
and the verandahs occupied. If the hall had been five times as large it would
have still been overcrowded. Hundreds of people went away for want of
room. The lecture occupied more than an hour, after which a short abstract
_of it in Hindustani was ably given by Babu Ram Dhon Mukerji, B. A., B. L.

at the request of the Chairman. The meeting was then dissolved at abOut;
8-30 2. . The following day, the 3lst July, Colonel Olcott was visited by
European and Native gentlemen. His whole day was employed in talking
with persons on different subjects, too numerous to detail. At 5 ». M. a meet-
ing was held at Lala Sukh Nidhan Singh Vakil’s house. In opening the
meeting, the President, Thakur Ganesh Singh, gave a short account of the
Hinda Sunday School and its vicissitudes since its foundation in July 1883 by
the local Branch. Then a number of Sunday School pupils recited verses in
Sanskrit (Raghulvansha), Nagri, Persian, Urdu, Bengali and English with
great fluency. The audience were highly gratified and there was loud ap-
plause. After t‘he chaunting of slokas, Colonel Olcott rose and delivered a
very sympathetic speechon ‘ The Duties of Parents,” which was received
with loud and continued applause. He explained the advisability of opening
Sunday Schools, and at the same time gave a brief history of the oricin of

ML 9 2 i y e origin of
Christian “Sunday Schools” in America, where they were originated by a
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Negro slave woman. The idea first entered this good old wornan’s brain, and
gradually developed all over the world, The Colonel’s speeches need not
be commented upon. Hvery one who has heard him or knows him can
imagine what a success they must have been. All English-speaking persons
unanimounsly declare that they were the best lectures they ever heard. An
abtract of the last speech was also very ably given by Babu Ram Dhone
Mukerji in Hindustani., The Chairman’s remarks closed the meeting. This
time the hearers were more numerous than before. At the end, sweetmeats
were distributed to the Sunday School students and others. The following
morning the President-Founder with his Private Secretary, Pundit Bhawani
Shankar, left by rail for Bara Banki, giving hearty embrace (after the
native fashion) to each and all of the brothers present on the station
platform.—Indiar Mirror.

LUCKNOW.

YestErRDAY Colonel Olcott delivered a lecture on * Islam” before an in-
telligent and appreciative audience of from 700 to 800 gentlemen.  The elite
of the community were present, and their name is legion. On the motion of
Pundit Prannath, the President of the ‘Satyamarga Theosophical Society,’
seconded by Mahomed Sajjad Hossein Khan, Editor of the Oudh Akhbar,
Nawab Raza Hossein Khan, Talukdar, took the chair. 'I'he President then
called upon the lecturer, Colonel Oleott, who, on rising, was vociferously
cheered, to deliver his speech, of which the following is the substance:—
The very fact that he was there that evening to lecture on ‘¢ Islam” shounld
be the most conclusive proof that, in spite of the assertions to the con-
trary, the Theosophical Society, of which he was the President Founder, did
not represent any particular creed or religion, but was a common platform
where men of different religious beliefs could take their stand. No doubt
he might be represented to be a Mussulman for lecturing on ‘““Islam,” just as
he was on a former occasion called a Parsi for lecturing to the Parsis at
Bombay on their religion (Laughter). He said he was born a Christian,
When he attained the age at which he could choose a religion for himself,
he questioned the truth of that of his forefathers, or found at least that it
did not suit his purpose. So for some time he remained withcut any religion.
But again his religious fervour kindled in him, and since then for the last
ten or eleven years, he bad made religion his sole study. Many Mahomedans
were at this time in the same position as he had been, born in a certain
faith but lacking the inward religious belief in it. '['o give an impartial and
faithful description of the religion of the Prophet, he would imagine him-
self to be a born Mahomedan, educated after the modern fashion, but
be would not represent any particular sect, Shiah or Sunni. In this age
of shams, he continued, the tendency of education was materialistic.
Education was sapping the foundation of faith., T'he Western savants could
not reconcile theology with science. This materialistic tendency was fast
growing, owing chiefly to the education the Mahomedan and Hindu boys
were receiving from the Christian Missionaries, who were naturally apt
o fill the minds of the young with prejudiced thonghts of their own religion.
He further observed that although, like the Hindus and the Buddhists, the
Mahomedans had, up to the present date, kept to the outward religious obser-
vances, they lacked their fornier strong faith ; and without faith, they could
not attain to Heaven. Although every Mahomedan in Lucknow, he conti-
nued, knew that the gratification of sensual pleasures, lying, thieving,
cheating, dealing dishonestly, were sins against God, yet in all Lucknow
there will be found few, indeed very few, Moslems free from these vices,
He further observed that to promulgate religion or morale, or new doec-
trines, prophets were needed. No age, in fact, had been without its
prophets, the only difference being that some ages had been more fortu-
nate than others in being more prolific as to prophets.. For instance,
Buddha was, according to the Hindu Seriptures, not the first but the ninth
avatar or incarnation of Vishnu, and that God will once more come down on
earth in the mname of Kallki Avatar. He found other examples of this
expectancy in the Koran and the Parsi and Buddhistic Seriptures. “Islam”
meant resignation to the will of God. It had one hundred and four revelations
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in different times. The Vedanta and the Koran bore a certain similarity
to each other. Both of them propounded almost the same views 11 different
langnages. HEven the present age was not without its prophets. He said
that forty crores or one-third of the whole human race professed Islam even
at that date, and so it must have grand and sublime features. He obsr_erved
that Europe owed much to Mahomedanism for its mathematics, chemistry,
science, and philosophy. Darwin’s evolution theory, he cor_lbmued, was
known to the Mahomedans long before it was introduced 1into Europe.
What the Christians could not do in one thousand years, the Mahomedans
effected in less than three hundred years. He wound up his interesting
speech with a clear and able exposition of the views on ** Isla‘m,” by extracts
and qnotations from Christian and Moslem writers, in which the Prophet
was represented as being the embodiment of the highest virtues, and
concluded by saying that every man should examine the truths of his own
religion, and in doir{g g0, must compare it with other relicions of the world,
and notice its excellent points. This will serve to strengthen his faith and
consolidate his religious beliefs. :

For the benefit of the audience that conld not understand English, at the
request of Colonel Olcott Pundit Prannath interpreted the lecture in_Urdu.
Pundit Prannath then proposed a vote of thanks to the chair, and Puandit
Sham Narayan, Editor of the Mirat-ul-Hindi, to the speaker., The meeting
then dispersed at about 8-45 p, M. In spite of the excessively hot and
close weather, Colonel Oleott was, for more than an hour, listened to with
rapt attention.—Indian Murror.

BAREILLY.

CoroNEeL Oncorr, the President- Founder of the Theosophical Society, arrived
at Bareilly from Lucknow on the morning of the 8th instant. In spite of the
inconvenient hour of his arrival at 3-34 p.M., and notwithstanding heavy rains,
most of the members of the local Branch wete waiting at the station to give
a hearty and cordial welcome to the “ grand old man.” The Colonel drove down
witl® Rai Peari Lial, Munsiff, President of the local Branch, to his residence,
dnd was his guest during his brief stay in this city.

The same evening at 7 ?. M. Colonel Olcott delivered a lecture in the local
Town Hall. Although the weather was very unfavorable, it having been
raining during the whole day and for several days previously, still theré
were about two hundred persons present. Almost all the native gentry of the
town were there to hear Colonel Olcott’s address. The subject, chosen for
the evening’s discourse, was “‘The Regeneration of India.” On entering
the Hall, the Colonel was loudly cheered by the whole andience, Munshi
Gunga Pershad, a retired Deputy Collector and a leading Hindu of the city,
was voted to the chair, After the usual introduction by the Chairman,
the Colonel spoke for about an hour in brilliant style. He commenced
by reminding his hearers that as President of the Theosophical Society
he had nothing todo with politics. In fact, his 8pinion was that it was impos-
sible to regenerate a nation through political training alone. Sohe maintained
that, in order to regenerate India, the people must advance intellectually,
morally, and spiritually, and in order to attain this object, great efforts
should be made to revive Sanskrit learning. The people of India must also
know what their forefathers did, and what progress they had made in sciences
and other cognate subjects. According to the present University training,
the Hindu youths have been receiving a purely Western education with-
out any corresponding knowledge of the teachings of their Aryan forefathers,
and are thus naturally led to form a contemptuous opinion of ancient Aryan
teachings ; whereas, if they only study Aryan literature, they will find
what intellectual giants their forefathers were, and what real progress they
bad made in the domain of philosophy and science. The learned lecturer
then said that he was, however, glad to find that the Hindu youths are being
roused to a proper sense of vheir duty. Much still remained to be done. He
stron gIY. impressed on the audience the necessity of giving a greater stimu-
lus to this noble undertaking and of working steadily to bring it to a successful
termination. He also appealed to the Mahomedans not to neglect their
ancient books. The Colonel was repeatedly cheered as he spoke. An epitome
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of the lecture was given in Urdu by a Bengali gentleman, a Pleader of the .
local Bar, and this brought the proceedings of the evening to a close.

Next morning (Sunday) at the invitation of the Vidiyaprakshili Sabha—
a Society formed here more than a year ago for the promotion of
Sanskric learning—the Colonel visited the Sanskrit school established by
the Sabha. There the Sabha presented him with two addresses, one in
Hindi and the other in Sanskrit verses, composed for the occasion by one of
the learned Pundits of the city. The Colonel, in a few well-chosen words,
replied to the addresses, thanking the members of the Sabha for the honor
they had done to him and praising them for the noble work they had
undertaken. He particularly appreciated one of the Sanskrit verses in the
address which said that such efforts for the revival of our literature as we
now witnessed must be due to the fact that the accumulated potential karma of
our ancestors was just beginning to be Prarabdha or dynamic. He remarked
that this idea was as novel as it was true. He then enquired as to the sources of
income and the management of the school, and made some practical sugges-
tions about increasing the income and making it permanent. He also
inspected someof the classes, aud Rajah Madhava Rao Vinayak Peishwa, F.T.S.,
examined a few boys in his presence, Sweetmeats were then distributed
to the boys, and the Colonel left the school amidst the acclamations of
the crowds around him. Thence he drove to the other Sanskrit School here
which, in its commencement, was the individual effort of a patriotic Hindu
of this place, butis now largely helped with money and otherwise by the
members of the local Branch Theosophical Society and other residents
of the town. There also Colonel Olcott inspected the classes, as also the addi-
tion newly made to the school building for opening classes in English. The
Colonel felt satisfied with the gradual and steady progress the school was
making, and here, too, sweetmeats were distributed to the boys in his honor.

On the evening of the 10th instant (Monday), Colonel Olcott delivered
another lecture at the local Town Hall. There was a large audience,
amongst whom were noticed almost all the elife of the native community
of the city. Munshi Damodar Dass, one of the richest Bankers and -
Zemindars of this district, and also an Honorary Magistrate and ~Mn-
nicipal Commissioner, occupied the chair, The subject of this evening’s
lecture was *“ I'he leachings of the Aryan Rishis,” The learned lecturer
began by saying that, at the present time, when efforts are being made
to revive an interest in Hindu religion, we must know what has been
left to us by Aryan Itishis. Much of what the Rishis taught was a
sealed book to the Anglo-Indians and also to that section of the people of
India who were educated in the Indian Universities, till some efforts
to open this book were made by that great man, Sir William Jones. The
Asiatic Society did much in this respect. The Hindus owe a deep debt of
gratitude to Sir William Jones and to the Asiatic Society for unravelling
many a mystery of the Hindu religion, and rescuing from threatened
oblivion a literature hoary with age. He highly admired the codes of
morality laid down in the books of the Aryan Rishis, and said that they
would stand comparison with the codes of morality of the most civilized
nations of the west, and, perhaps, in some respects be found superior to them.
The moral laws laid down by the ancient Aryans are based on the laws of
Nature, with which they were thoroughly conversant. He then observed
that in ancient times the laws of caste were not so tighteced, and he
cited some ingtances in which persons of inferior castes were admitted

to the pale of Brahminism. He then went on to say that the Rishis were
- masters of the higher sciences, and the theory of evolution which is paraded
by the Western writers as the crowning glory of modern science was
more fully and clearly known to them. He begged the Hindu youths
to study the ancient literature of their country, and he assured them
that they would find in that literature almost all that is taught to them
in the books of Huxley, Spencer and other Western scientists.

The lecture was then briefly explained in Urdu as on Saturday evening.

The Colonel left us on Tuesday morning for Moradabad. .

The presence of Colonel Olcott here has demonstrated that the recent
attacks on Theosophy have not been able to shake the Society in any way.
On the contrary, I must say that it is securing more public sympatby
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and support than before. A distinct impression is gaining in the public
mind that the Theosophical Society, instead of beiag a society for mere

henomenalism, is doing and is destined to do much real and lasting good to
India, and, through it, to the world at large.—Indian Mirror.

CAWNPORE.

PuncTuAL to the hour, Colonel Oleott arrived at the Cawnpore Station
of the East Indian Railway at 10-51 a. M. on Sunday, the 16th instant,
where the President of the local Branch, Babu Hari Har Chatterji, was
awaiting his arrival. They then drove to the temporary residence 1n
the cantonment, which was exclusively set apart by the Thesophists for
the use of their guest during his sojourn. I would here beg leave to state that
such was the enthusiasm that members from Lucknow and Furruckabad

athered together to enjoy the society of their venerable President-Founder,
and, for the time being, Theosophists, irrespective of color, forgot their own
selves, and lent the right hand of brotherhood to each other. On the evening
of the second day, pursuant to advertisement, Colonel Olcott delivered a
Jecture on “ The Religion of the Future” in the spacious hall of the station
theatre. The chair was occupied by Mr. T. Herbert Wright, C. E., a
Theosophist by belief, who came from Furruckabad to enjoy the pleasaut
occasion. Amongst other things, the lecturer explained that the word
* futurity’” had no distinet meaning, when taken along with the cosmic
time which is one aud eternal. He further said that sectarianism in religion
is the reflection of man’s own selfishness. So long as he is not unselfish, he
will continue to create sectarian religions of diverse descriptions. To be
unselfish should, therefore, be the be-all and end-all of man, He next dwelt
at great length on the signs and symbols of Aryan occult science, and
explained what “ Swastika” is. In conclusion, what the lecturer expressed
as his sincere wish was that there should be a revival of Aryan religion
not only in all India, but in all parts of the known world.

On the third day, Colonel Olcott paid a visit to the Sanskrit School, main-
tained by the local Theosophical Society. Here he was much pleased
witle what he saw and heard. He spoke to the teachers many a kind
word, and in his address encouraged the pupils to be worthy of their Aryan
forefathers in their duty to their parents and superiors. The duty of
explaining the address to the teachers and pupiis of the institution devolved
on the talented Secretary of the school—Babu Hari Har Chatterji—who
did his part excellently. After the august visitor left the premises
of the school, the boys were treated to a sumptuous luncheon in right
Hindu fashion in honor of the visit of the President-Founder. A little before
evening, a meeting of the Theosophical Society was convened at the house
of Babu Hari Har Chatterji. Doubts and difficulties were explained by the
President to those who sought his assistance.

After dark Colonel Olcott drove to the Station Theatre in the company
of the Theosophists, where the educated gentlemen of the place gathered
together, in spite of the inclement weather of that evening, to hear his
lecture on “ Aryan Morals and their Influnence on the present Generation.”
In a few glowing words, the President of the local Branch introduced to
the meeting Colonel Olcott—the great observed of all observers. The
lecturer was listened to with great attention by the old and young alike, as
he showed with great force to those present how the present generation
lack the virtues of their Aryan forefathers. As the lecture of the preceding
night was abstruse and metaphysical, the lecture of the second or the last
night was easy and heart-stirring. Amongst other things the lecturer
observed that it must be understood that he did not flatter the present
generation of the Hindus. No, no. Far from it. If he ever flattered any
body, it was the Aryan forefathers of those who were that evening sitting
before him. He not only, said he, flattered but adored them, for, was
there any nation in the world who outbid the Hindus in their filial piety and
sense of obligation and duty to society P The lecture was, to say the least,
an admirable one.  Xven the confirmed enemy of Theosophy returned home
with a cart-load of precepts which he could not forget. Instead of deriding
the grand and noble cause of Theosophy, he has learnt to appreciate its
teachings. Such was the effect of the lecture., The venerable old man lefs
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for Allahabad, escorted by the Secretary of the Society, Dr, M, N, Ganguli,—
Indian Mirror. i

BOMBAY.

CoroNeL OLC(‘)TT gave a lecture at the Framjee Cowasjee Institute on Satur-
day evening on ‘ Man, Karma, and Fate.’ There was a large audience present
consisting of Parsees and Hindus, with a few Europeans. The lecturer was
introduced by Mr, N. D. thndalawalla; Colonel Olcott prefaced his lecture
with a few "remarks expressing the pleasure he always felt in coming, LO
Bombay. There was, he said, a great religious agitation going on at the
present moment in the West and the outeome of it would be a very wide and
deep study of Oriental philosophy. There was an eagerness on all sides to
get at the truth, and in a very short time there would be an intense study of
the old Aryan ideas by the leading thinkers of the West. Out of all the
mass of intellectual research of the last fifty years one great fact had loomed
up—a fact which was destined to swallow up all other theories. This was the
theory of Evolution. No one who had been educated in and inherited Eastern
ideas could form the smallest conception of what a revolution this theory
brought about, To abandon at once the theory of creation and of miracles,
and to substitute for it the development of evolution was like going from the
north pole to the south pole. But the ground had been prepared by Darwin.
Kastern philosophy was based upon the doctrine of evolution, and not one of
the six schools of philosophy, however much they differed in opinion about
the divine principle and matter and the relation of matter to that divine princi-
ple, was based upon the scientific heresy that something can be made out of
nothing. Sanskrit, the lecturer said, enabled us to make a more extended
development of the theory of the evolution of humanity. ‘The revival of
Sangkrit was most important to the Hindoo and the Parsee, for it would
decide the question whether their ancient religions should live or die.
It contained the ideas and teachings, and the very soul of their religion.
I1f the Theosophical Society did nothing else, in reviving this ancient language,
it would be entitled to the support of every man who had Eastern blood
in hig veins, In coming to the second point of his lecture, Colonel Olcott
said Karma, as contained in Hindoo philosophy, was a doctrine that as
soon as moral responsibility had developed itself in humanity it acted as
the moral forces. Karma also explained why so much apparent injustice
existed in the world. Fate or Kismet was the third subject dwelt on by the
lecturer. After reading many passages from the writings of many aushors
on the Moslem’s belief in XKismet, Colonel Oleott compared it in several
points to the Hindu’s Karma. In conclusion he bid farewell to Bombay, es
he was, he said, going away again on his tour. Ho urged upan the Parsees,
who were so well known for their magnificent charities, to do something
usefal towards restoring to India that ancient language, Sanskrit. Charity
began at home, and the finest charity would be to do something for that
Janguage. (Applause.) He hoped that when was away they would bear him
in their thoughts. A good thought sent to him would push him on, and
become a power to him in his work. (Loud applause.) -

Mr. Khandalawalla, in proposing a vote of thanks to the lecturer, said that
the views expressed must not be taken as the views of the Theosophical
Society, but only those of Colonel Olcott, who was one of the workers iu the
field. The vote was carried with acclamation.—Bombay Gazette.

[The above is, we learn, a very meagre and imperfect report of what was
one of Col. Olcott’s best efforts—Ed. Th.]

JUBBULPORE.

Cor. OLcorr arrived here on the 23rd August. He received a cordial
and fraternal welcome on the platform of the station. After following
the usual custom of paying reverence to venerated personages, the members
of the Bhrugu Kshetra Theosophical Society conducted the Colonel to
Mr. Bose’s bungalow, where an address was presentedto him in the follow-
ing terms :—

““ DEAR SIR AND BROTHER,—We, the undersigned members of the Bhrugu
Kshetra Theosophical Sogiety, consider it a source of happiness that we

2
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have been afforded’ this opportunity of expressing to you the sincere
pleasure we feel in giving you a cordial and fraternal welcome to our city,

We do not find words to express to you our gratitude for having aroused us
from the intellectual and spiritual lethargy into which we had fallen, and
made us sensible of the ignorance, folly and moral decrepitude that have been
for ages eating into the very vitals of our Society. Never to our knowledge
has man worked so hard and with such unselfish and earnest dev:::?mn as you
have done, for the regeneration of India—your adopted country. The Hercu-
lean task that you have imposed upon yourself—to inspire our souls with the
holy enthusiasm of devoting head and heart to the cause of our once
glorious country—and the wonderful success you have achieved in your noble
object, have filled our hearts with admiration and respect for your person and
character as a devoted patriot and philanthropist. The amazing progress
which Theosophy has made during the short period of its existence is ag
much due to its divine principles as to the unwearied perseverance and
persistent efforts with which you have preached its claims from one end of
the country to the other. We owe to your noble exertions the establishment
of many Sanscrit schools in India ; and now the Sanscrit language, the ncble
record of the intellectual achievements of our ancestors, has found a home in
every patriotic heart after lying in obscurity and neglect for centuries ;
the spirit of enquiry into Aryan philosophy and science (which have solved the
great problem of life beyond the grave,) that is abroad is the result of your
labour of love and the self-sacrifice that you have undergone for the sake of
humanity ; and the broad sympathy created between the various races of
men inhabiting the globe by the holy influence of Theosophy, marks this
age as most memorablein the history of mankind. That the great Mahatmas,
under whose guidance and instruction you have so successfully commenced
your plan of reforming. the world, may spare you long to accomplish the
grand object you have inview, is the fervent prayer of us all.”’

TheColonel then responded to the address in a short speech, On the same day
the prize distribution of the Sanscrit school, which owes its existence to the
Colonel’s earnest appeal to the educated classes of this place, came off at 3 p. m,
Cok. Olcott presided on the ocecasion. The report of the school wasread by
our energetic President, Mr. Kalicharan Bose. The Colonel, after distributing
the prizes, rose from his chair to instruct the people assembled, upon the
necessity of cultivating the Sanscrit langage, the only key to the Aryan
Occult Philosophy. Next day was celebrated the anniversary of the local
Branch. The place was crowded with men of all creeds and colours. After the
reportwas read Col. Olcottlectured upon Theosophy and Mesmerism. On the
third day alecture was delivered on Hindu Philosophy and Idolatry. Col. Olcott
expounded the tenets of the six schools of Hindu philosophy and clearly showed
its perfection in comparison to the Western Materialism which ends at the
stage where the Oriental Psychology begins. Then he elucidated the prin-
ciple of “ Pran Pratishtha’” prevalent in. times of yore among the Hindus, and
thus brought to light the mystery of Idol-worship. This was the most
impressive lecture that Col, Olcott has ever delivered at J ubbulpore, He
left the station on the 26th August by mail for Hoshangabad. May the
blessings of our most revered Masters spare him long to achieve the grand
and noble object to which he has devoted himself.

G. L. Suarikaavpg, F. T. S,
Blirugw Kshetra, Theosophical Society.

HOSHANGABAD.

Cor. Orcorr, the President-Founder of the Theosophical Society, arrived
here on the evening of the 26th instant. Three members of the local society
weredeputed to go and receive him at Itarsi, At the Hoshangabad Railway Sta-
tion he was received by a large gathering, consisting of officials, pleaders,
bankers, &e.. He was conducted to the Dak Bungalow, which is surrounded
hy a fivre garden. The range of high hills, the green fields, the
murmuring Nerbudda and the solitude of the site, all combined to lead
him to remark that it was one of the finest places that he had seen in his
tour, On the same night the native residents of the town presented to
him an address of welcome in the Zilla School Hall
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On the following evening Col. Olcott delivered a lecture on * Theosophy
and the Theosophical Society” in the Zilla School Hall. Chairs and benches
were removed, and the lecturer and the audience sat on carpets. The lecture
lasted for about an hour, It was translated into Hindi by Mr. Krishna Rao
for the benefit of those of the audience who could not speak English. The next
day, at the same place and hour as before, another lecture was given on “ The
Rishis and Aryan Philosophy.” It must be noted that this time the lecturer
appeared in native dress; and with the long anga with broad sleeves ag
White as snow, and a small black cap, he looked just like a Punjabi Brah-
min, if not & Mohamedan Moulvi with his long thick beard. The audience
was greater on this occasion than on the previous night. Some European
officials also attended the lecture. The learned lecturer began with an
cxplanation of the term “ Rishi” and proceded to expound the tenets of the six
principal schools of Aryan Philosophy propounded by the Rishis, adding at
the same time that nothing like it had been produced by the wise men of the
West, and that the Aryan writers said nothing which did not stand to reason
and bear the test of modern scientific discoveries. He went the length of
saying that the Darwinian theory of evolution and natural selection was not
unknown to the Aryan sages who had gone deeply into the subject and had
solved the problem of life. The lecturer appealed in strong terms to the des-
cendants of these Aryan sages before him to spare nothing in their power for
reclaiming the long lost glory of their dear Aryavarta by the revival of Sanserit
literature, the adoption of Aryan morals and precepts and by disavowal of the
current vices of the day, The whole lecture was very impressive. Mr. Krisha
Rao gave the purport of it in Hindi. The usual process of distributing
garlands was gone through. On both the occasions no particular class was
“ conspicuous by its absence.” During his stay here Col. Olcott was inter-
viewed by the native gentlemen, including some high salaried officials. The
Colonel left this place for Nagpur on the 29th, and thence he goes to Bombay.
The services of a press reporter were urgently needed to take down both the
lectures word by word. Letler to Nyaga Sudh.

HYDERABAD. .

Con. Orcorr’s second lecture at the Mahboob College was given Jast
Thursday evening, with Mr. Doraswamy Pillai B. A., in the chair. The Hall
and lobbies were crowded, and the elosest attention was paid to the speaker
throughout. The Chairman prefaced his introduction of Col. Olcott with a
compact and excellent synthesis of the points involved in the tripartite
subject given to the lecturer for discnssion—* Who am I? Whence come I?
Whither shall I go?” His remarks were deservedly applauded. ]

When the applause which greeted the rising of Col., Olcott had subsided,
that gentleman proceeded® with his arguaments as follows. He said that in
deference to the fixed rule of the College which forbids religious discussions,.
he should treat his subject strictly as a scientific one. In this age, in fact,
that is the only way in which religions questions can be profitably argued.

This is no time to ask an educated public to take dogmas upon faith: if
any theology is found to conflict with known laws of nature 1t must inevitably
die out and became obsolete. For twenty-five years we have been testing
the theory of Evolation and Natural Selection, and finding it more and more
reasonable as the number of scientfic observers has increased and their
researches have been pushed towards the extreme corners of the manifested
universe. Should we desire it ever so much, we could not force back the
giant genius of modern thought into the dogmatic box in which it was for-
merly packed by the theologians. For those ol us who believed in Religion
and wished to save it from extinction there was but one course, We muss
make a comparative study of the world’s creeds, and analyze them by the
methods of science. He himself had been dealing thus with the ancient
Asiatic faiths for a number of years, and had become convinced that they
would stand this test. Unmistakably they agreed with the theory of
Evolation, and were the very perfection of that theory. A learned disciple
of Darwin, Professor Elliott Coues, had described Darwinism as a rope
suspended in the air without beginning or end; the esoteric ancient
doctrine—the common basis of all the old Eastern philosophies—furnished
that beginuing and end and so completed a reasonable hnd easily com-
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Thus, however doubtingly our modern
« Who am 1”7 the response
e human family would

prehensible theory of evolution. '
scientists might as yet answer the guestion
of esoteric teachers of the several major races of th ik t: i
be unequivocal and unanimous. They would say that ** 17 1s nof,as the
materialists aver, an intelligent automaton whose consciousness 1S INSSpa-
rable from an organism, but a complex being in whom are united Egrtoui
principles, which at the zero point relate him to granite, ab the 'hig es
point to “God” or the Infinite, Xternal, Divine Prmmple-'ﬂas you ma.jfr
please to defineit. There are two ways by which one may acquire 8ome proo
of this complex nature of man, and hence of the u_nsc;enuﬁc character of - the
materialistic hypothesis: Yoga, or Patanjali’s f‘,c:enmﬁ.c system of self ewolfF
lution of psychic powers; and mesmeric experimentation. The followers o
Bhakti Marga would doubtless add & third—that by Wk_nch a person of_ exci-
table nervous temperament and enthusiastic religious faith can throw himself
into a state of exstasis or trance, and at a bound soar to a transcendental
consciousness of divine things. He should not discuss that point, however, at
the present time. Few persons can practice Yoga with advantage unless
they begin in childhood and are in a great measure free from worldly ties,
but it is in every intelligent man’s power to get very substantial proof of the
inner and higher self, by practical mesmeric experiments upon sensitive
“ subjects.” One may without very great trouble find subjects, particularly
among children not arrived at puberty, who can be made clairvoyant, that 1s,
able to see and hearwith awakened psychic senses—and to be used as observers
to tell us what is going on behind the veil of physical nature. Clairvoyance
is the natural antithesis of materialism and the bulwark of religion, for
it proves beyond dispute that consciousness is possible outside the physical
body, and that we may see without the eye, hear without the ear, and taste
without using the tongue, and feel without using the fingers. Colonel Olcott
then related the historical instance, attested by Sir Claude Wade, late
Resident at the Court of Runjit Singh, and Dr., MacGregor, his Residency
Surgeon, of the burial for forty days of a certain fakir, his resusci-
tation at the expiration of that period, and his testimony to his con-
sciolis existence in a spiritual state all the time that his body had been like a
dried corpse, without animal heat, without pulse, without conscious-
ness. The lecturer also read some extracts from the recent ' impor-
taut scientifie work of M. D’Assier, a French Positivist of the school
of Comte, called I’ Humanité Posthuwme, in which that author most
ably proves not only the existence for a time of man, as a posthumous
phantoro, endowed with a part of his former consciousness, but also that of a
phantom, or double, which the living man can at will project to a distance
from the body, and in it act as a conscious and intelligent being. The
materialist may now, therefore, be left to settle accbunts with the Positivist,
and the friends of Religion profit by the help thus given them from this most
unexpected guarter. :

'The second and third questions of the evening, Whence came I ? and
Whither shall T go ? so hinge upon the first that in solving the latter we lay
the foundation for the determination of the others. If the theory of evolution

- be true, and the ancient philosophical doctrine also, then we must accept the
idea that man’s complex nature has been developed under the same law
on eac}} of its several planes. The body, the double, the soul, the mind,.
the spiritual intelligence must each have been brought to its present state
])y evolution out of anterior states ; effect strietly following cause in every
Instance. And to crown and perfect their philosophy, the ancient masters
of the esoteric doctrine taught that moral canses must also work out their
moral effects. This law they called Karma. Whatever objections may be
made to it by theologians, disinterested observers are eompelled to admit
that here we have a theory to account for those puzzles of life,

: thg apparent, injustice and unmerited sufferings and egqually undeserved
enjoyment around us, Upon the hypothesis that what we suffer or enjoy

is the fruit of actions in antecedent births, all becomes plain, and we can
realize the sublime fact that harmony and justice are inherent in the economy
of the universe. Applying this doetrine of Karma to our own cases, We

deduce the c.onclusm\n that our fl?ture, like our present, rests with ourselves 3

buk that while we have perfect liberty of action as regards the aberrations of
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our individual paths around the cosmic eycle through which humanity evol-
ves, the ultimate destiny before us is the gradunal disentanglement of our
spirit from 1ts NOW clogging matter, and union with the Universal Principle.
" Phe lecturer was applauded throughout, and at the close, after the adop-
tion of a vote of thanks to him and to the chair, the large meeting quietly

dispersed.—Deccan Temes-

JAMALPUR.

Tge members of this Branch have been vigited, by invitation, by Pundit
Bhawani Shankar Ganesh, F. 7. 8., who, during a stay of rather more than a
week, held daily private meetings for the explanation of the * Elixir of Life,”
Hatta Yog and Raja Yog, Evolution, Karma, Elementals, Elementaries and
kindred subjects. His visit has been productive of much benefit to the
Branch, both in the way of instruction and encouragement to future work.

POONA.

CoLoNeL OLCOTT reached Poona on the 7th by the Mail train from Bombay,
and as hisiother engagements would not allow him to make a prolonged stay,
arrangements were made by the Poona branch of the Society for him to
deliver an address to Hindu students at the Joshi Hall at o p. M. on the 8th,
on “The necessity of imparting moral education to Indian youths.”” Rao
Bahadoor Mahadeve Govind Ranaday was voted to the chair.

Colonel Olcott in introducing his subject stated that the regeneration of a
nation depended on the importance given by the people to the moral education
of its youth. There is, in man, he said, the spiritual basis of life which
can guide the moral or the sentient nature and affect his weal or woe through-
out his earthly career. The necessity of recognising this fact is made
apparent by the moral intuitions he possesses, which enable him to distin-
guish right from wrong, and from the fear which, in his primitive state, he
evinces towards those elemental powers of nature which bring about rain on
earth, produce thunder and lightning, &c. The Aryans, he said, had proceeded
from this primitive mental state to the higher and rational stage of recog-
nising the presence of o transcendant and eternal creative and destroying
power in the constitution of the elewents, and in deducing from observation
the presence of a power in ourselves called the ¢ Will,” which is subordirate
to the Higher Will of the First Cause which guides the progress and evolution
of the elements. In other words, the Aryans had reached to the conception of
the One, Absolute Cause, beyond which there could be no other. It was they
who first recognised the existence of a living soul in man, the ever present
and all intelligent witness which constantly guides his actions and admo-
nishes him whenever he errs against physical or pnatural laws. The
antakharam or a knowledge of this conscience of man was first developed
in this land of the Aryas, and rules of moral conduct in its relation to the
duties of one man to another were impressed upon all those who wished to
secure earthly happiness by the. Rishis of India, whose teachings have been
sadly neglected by the present generation of their descendants.

The teaching influence of some of the moral precepts found scattered in the
Mahabarata, the Meenava Smritee and the Bhagavad-gita 1s great, and some
of them are even superior in their lessons to the teachings of the Bible
and the Koran. The lives of the Rishis were pure and simple, and their
systems of moral training afford the brightest examples of that purifying
and hallowing influence which good and glorious men have exercised and
will always exercise on the destiny of humanity.

He produced a small hand-book containing extracts from the Mahabharab
and other Sanscrit works, the purpose of which was to inculcate the propa-
eation of those precepts which prevent the deterioration of the sparitual
man and encoutage the development of the physical and intellectual
basis of humanity. The institution of the religious investiture of a Hindu
with the ‘sacred thread’ and the accompaniying initiation invo the esoteric
formula of ¢ Gayatri® were tramed for this purpose, but the modern Hindu,
who has entirely neglected them and failed to understand and apprecias
the significance of duties impoeqd.on him by his spiritual teachers in the
Gayatri formerly, is oradually drifting into the pitfalls of materialism.
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Saﬁscriitl%gzitggc;héiu%ed educz‘z‘tgzd. young men of Indi.a,, who know the
ekl o o considerable service to their countrymen if
y b ated the precepts mentioned above into the diff 7 '
AR T et into the differen vernaculars
S : , placing copies within the reach of young

ying at schools and colleges. He strongly deprecated the
waste of money which the princes of India indulged i le
Rt R ce : ged in on useless nautches
£ i ands,fin exd ogte the rising generation to cease from using spirituous
SBiTitaal nature?m ebauchery, which only sapped the foundation of the
1'he Honor: *
49 earngsonmaillgrg[sg‘, I;z:.lrziadgxig::‘(zzsréc&se to E’hE‘nk the lecturer for his touching
appreciation of the Colonel’s remarks onthe alf Of' g au.dlenc_e B piagers
sor o e Ee MR R AR 8 9T, Gp Recossity 0 infnping Arong e
st purit; Oantd eﬂimdu and other indigenous population, the value
charity, and brotherly love. %sr;;?g tol{;aghbeheaciilgse Hpue i bene_volence,_
the inner life of European nations, and his com ara?’rer a‘ab v(?sb T
Indian races, made him a sufficient authorit p t[llve study of the modern
of luxvry and moral vice, and he hoped t‘yl; ct:nh' R
growing symptoms of moral decadence I:;nd s i?itu ;St i T
a vylder recognition than had hitherto been e TS e wguld b
ety accorded to the warnings of this
On the morning of the 10th '
the new English school in Gad?gson%agxlcobibe 2gd‘res§e_d the students of
Bahadoor Gopalrao Hari Deshmookh. Th’ere wa 7 lemg g
school-boys, teachers, and other representatives of &c;i g K g o
in the course of his address, said that the Hindu be uca.gnon. eleriel il
tion have become addicted to the practice of ilg-‘_’? of the present genera-
customs of the peoplo of Western Europe ’l‘kla'aml?g the manners and
hindrance to their advancement and g ri)n. s 1s,The said, is a great
tan 1s quite different from that of European c !?" Sy ol -
the Hindus of the customs and manners fotllhn A RS iy b 4
mJI‘HEd rather than improved their conditiog s oL (hase GonNtsias
no%ﬁ?;zlplcotb said that the present system of educating a Hindu lad i
df 16 ought to be. Sanscrit literature should be revi g('i o
anAb 2ggdatéonfofhthededu religion should be tanght b‘{llevrfl e
end of the address, Mr. M: h y
of the Poona High School, rose to tga]f:geggel\lde%r:fhwar Kunte, Head-master
sentiments of their well-wisher, referred t‘ }:II'BP, S A
which the Shrutees or the recitation of the %bde many-sided instruction
:Va'yhafforded In past times to the dwija or fﬁn asth i
eachers Sa60ALST 6 Foioe mrd sccent of . ik eb vélce-born Hindu, The
grammar, logic, the rules of prosody, and gave };3_ student, and tanght him
fsm schools of Philosophy. The . A F . 'Ilm an insight also into the
v:g;rclhnhe household, and the pupil was br%u?rlh?;gue \?;'zs el of separation
s I};repe.:.r'ed him to brave the viscissitudes of c]illri::abe‘rjlla.m(;mphmt}'r Siekiln
gt enjoined celibacy, and when the master consid l]d vl?m o nMs
i e once the battle of life, or unfit to profit by the i erec alm either fit
l\}?sﬁgbutmzd to his household. 7 auagtior P rbed,
- Bunte deprecated the tenden

ileaalf;leg prgfessmns, such as law a.ngy m(:afi?cliln: OI;E%.E 5t: de]nts bo follow the
stockedna;de ldll‘awbacks‘and AEER Wf oot p:ol}esz? culating before-
Hirg v bhgi:-lifgl:gig}g l?l?g:l:;ld I}I:engﬁ)w?ir the tone of th%?s’ingeh;:ndoevﬂe: ¥
crowded, or aspire to appDintmen’tw‘- en the field for their occupation i e
e 07 85 ! ST RG dhdtes 18 over-
%faﬁggéfré e?f' VECf,W§O{31% Wl}fh a desire to g:débul?)lbzgisl'g:; %e&hdgp&rtfinents
. _ would be, he added, lly h - ebs and Rao

tions which require physieal 1o equally honorable to undertake ocen
country at present neoded la.a or and mechanical skill, and he felt th pl?-
PR SRRl o et e i) ;:;qe numbers of educated and skill at the
| ( dustries and : 1-'ed laborers
ﬁggﬁ?:gmfgul? '_510 well if they resolved to t-ft;?]dalrtghOf thfe' Sanesakitd
ARG uro'sgn f?ll";;?::tanéls of labourers were alWaj;s r:qu?ggéli] 1icalbha?% 13(;] g
Wt inth'ESbing }ect‘?resgt:e of.the leading Hindu gent] o
: : s delivered emen of Poona,
of the same day at the Bioksbas Touh lgulljiy Colonel Olcott on the evening
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The subject chosen—a somewhat novel one—was Karma and Kismet.
The lecturer commenced by referring to the much debated guestion of the
possibility of a postmortem life of the individual, The various systems of
religion which have held sway over the masses of mankind in Europe and
Asia for nearly two thousand years have more or less alluded to the cun.
tinuance of the soul or the sentient principle in man some time after death.
The Hindus at this day perform ceremonies after the death of an individual
to expiate his crime:s or evil deeds for twelve days, and implore the mercy of
Chitragupta or the 1nvisible recorder of the deeds of mankind to intercede
on his behalf, al}d to save his soul from an infliction of the terrible punish-
ments that await his approach at the Judgment seat of Yama; and they
continue the same in another form up to the end of a year. The Parsees
and the Mahomedans have similar beliefs, which all tend to show thst the
soul of man is eternal in its nature and existence, and that it is capable of
taking on new sheaths or forms until the desires get extinguished and it
is absorbed in the universal spirit or the Parabramha. This latter state has
l;;aen_ accomplished (in the case of general humanity) only in the state of a

ogi.

Now this belief in the continuance of a spiritual life without its mortal and
perishable envelope, the Colonel argued, presupposes some evidence or
evidences of something which has been admitted in all ages and cannot merely
be a superstition. The appearance of apparitions to those, the evidence of
whose senses can be believed in, and the occnrrence of strange phenomena
under the closest observation and scrutiny of intelligent and capable witnes-
ses, such as the falling of stones or a pelting of stones against glass windows,
&c., are facts which strengthen this assumption, and, though by them-
selves not perhaps of much practical importance to the daily life of indivi-
duals, they yet tend to moderate the moral delinquencies of man and teach
him to curb his brutal propensities.

This theory of the continuance of the spiritual nature in man, although dis-
puted for several years, now finds its advocates among the foremost intellects of
the day, and the Psychical Research Society of Great Britain is now engag-
ed in collecting evidence of spiritual messages conveyed by apparitions and
“ mediums,” or those specifie human organisms which become entranced
under certain emotions or become affected by the influence of magnetic
passes by strong-willed and pure-minded operators.

That man possesses a ‘“spiritual” life or nature along with his physical
body is now.an undisputed fact, and if science has proved that all organisation
is gradual and undergoes development through a process of evolution, it
seems but a necessary corollary that the spiritual nature of man, which is dis-
tributed in varying degrees in humanity, must also undergo a l_:nigher and
higher development, as his knowledge of right and wrong actions or his
conscience advanaces from the primitive state of a savage o the highest
intuitions of a thoroughly pure man or a Yogi.

The moral acts of man, in short, are guided by a law the operation of
which must be as imperative and unflinching as the law of gravitation or of
attraction, Theinfraction of that law must be attended with painful results,
the intensity of which is regulated, perhaps, according to the degree in
which the will for good is followed or permitted to be overrun by the
desires and passions of an individual. This law was described as the law
of “ Karma,” and it is evident that it is in the power of each iundividual
to modify his karma in the future lives. The process of self-evolution
must therefore necessarily be extended over a series of years, and as the
duration of the life of a human being is short, barred by physical conditions,
and undergoing development according to certain proved or established
laws, so must his spiritual nature also have time to be perfected, whether
in a single life or a series of lives.

ANANTAPUR.

Ox Colonel Olecott’s visit to this place the town was gaily decked with
flags and the Colonel was welcomed with a band of musicians, and at a mile
from the town a tent was pitched when breakfast and bath were awaiting
him on his arrival. An address of welcome was read in a spacious school
building in the presence of a great crowd, The afternoon was spent 1o
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discussions with wisitors. At 6-30 p. M. the Colonel deliv’ered a long and
interesting lecture on ¢ Modern Scepticism and ‘l‘heos_ophy tc a very lz’n\-ge
audience that must have included most of the population of the place. The
Chairman enlichtened the greater part of the audience by translating the
lecture into Telugu. The next day was set apart for further discussion till
6-30 p. M., when a Branch of the Theosophical Society was forfr‘led in this
place, with most of the principal native officials as members. I'he Colonel
left this for Gooty at 8-30 p. M. His visit has created a greal sensation

here, and gave full work for the Jast two days to the interested.

The following appeal has been made to us :— _
Actuated by a sincere desire to advance the cause of Aryan morality and

religion in every way, I beg leave to bring before the kind notice of all
who are interested in Hindu moral and religious progress the fact that the
undermentioned Rooks on Aryan Morality and Religion are almost ready for
the Press, but that ] am unfortunately unable to bear all the expenses
connected with their print and publication. I shall, however, undertake
to publish them if I can get sufficient pecuniary, aid. As pecuniary gain is
not one of my chief considerations in compiling these books, I am even
prepared to hand over my manuscripts for publication to any distinguished
and charitable gentleman, whether a native or a foreigner, who will make
good use of them. Here are the names, and brief descriptions of the contents
of the Books :—

1. Arya niti mata bodhini. Instructor of Aryan Morality and Religion, or
The First Book of Aryan Morality and Religion. 'This contains moral and
religious truths from great Sanskrit authors, with T'amil and English mean-
ings and paraphrases.

2-  Arya niti mata dipika. The lamp-light of Aryan Morality and Religion,
or The Second Book of Aryan Morality and Religion. This is divided into
nine sections treating of the following subjects, each section containing excel-
lent Sanskrit Stanzas with Telugu and English translations and explana-
tions :—(1) The excellence of family life. (2) The essential qualifications of
& Brahmana. (3) The paramount importance of good character. (4) The
necessity of protecting the body, (5) The importance of intellectual education.,
(6) The essential characteristics of preceptors and pupils. (7) The essential
characteristics of well-wishers and friends. (8) The essential characteristics
of good men. (9) The essential characteristics of bad men.

3. Arya piti mata chandrikd. The Moonlight of Aryan Morality and Reli-
- gion, or the Third Book of Aryan Morality and Religion. This is divided
into nine sections treating of the following subjects, each section containing
excellent Sanskrit Stanzas with Telugu and English translations and explana-
tions :—(1) A detailed exposition of good qualities. (2) The necessity of
human effort. (3) The nature of wealth. (4) The paramount importance of
good works. (5) The nature of virtue. (6) The mutual duties of parents
and sons. (7) The mutual duties of parents and daughters. (8) The duties
of ‘Ivonjfn. (9) The duties of men.

. Arya niti mata prabhatdm. The Day-light of Aryan Morality and
Religion, or The Fourth Book of Aryan M%ra%?lty ‘énd yReZigion. '.lg{]is ii
dmdgd.mto five sections treating of the following subjects, each section
containing excellent Sanskrit Stanzas with Telugu and English translations
and explanations :—(1) The aim of human life. (2) The transient nature of
worldly pleasures. (3) The paramount importance of spiritual education.
(4) The nature of the Supreme Spirit. (5) The essential characteristios of
salvation. | -

I trust that all Tovers and well-wishers of India will come f
patronize The Hindu BExcelsior Series, which aims at no less an gg;eaézd t?:r;g
the moral and spiritual regeneration of this ancient land of the Aryans.

Mapras, ’l R. SIVASANKARA PANDIAH, B. 4.,

" CASTLE oF Divicence ; s : .
il s Ovtolior 1885_ ’ Editor Of the Hw_ld?,f EwCBZS’LO'}' Series.
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