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A NEW BOOK ON TAMILIANA

“Nature in Ancient Tamil Poetry
Concept and Interpretation.”

BY
DR. XAVIER S. THANI NAYAGAM

« Much scholarship has gone into the making of
this book. The author has done a distinet service to

ancient Tamil literature.”
; Hiustrated Weekly of India

For the non-Tamil speaking reader, this book
will be a guide to the world of Tamil literature. For
the Tamil-speaking reader, this book will probably be
the first appraisal of Tamil literature on the lines of

western literary criticism.”
Times of Ceylon

Obtainable at :—
The Tamil Literature Society,

International Book Centre,
52, New Colony,
Tuticorin, South India.
and
The Colombo Book Centre,
20, Parsons Road,
Colombo - 1

Price Rupecs Five—postage extra
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most ambitious production

AVVAIYAR

with the leading songstress of South India

K. B. SUNDARAMBAL

Supported: M. K. RADHA
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Readers” Forum

FROM GERMANY

I have received two issues of “Tamil Culture” Nos. 1 and 2
and have read the contents with a great deal of interest. For a self-
exiled Tamilian the information contained in some of the articles is a
source of pride and pleasure. I do hope that you will continue to fulfil
the mission of carrying Tamil Culture, through the medium of English,
for the benefit of the non-Tamil world,

During the course of my stay in Europe, I have often found that
ancient Indian liternture means to many only Sangkrit, Pali or Prakrit
literature. Very few in Europe have had the opportunity of knowing
the ancient Tamil language or the great treasures of its literature. I
am sure therefore that your labour of love will bring forth fruits which
we all desire,

May I also rc—:duest you to send a copy of your future issues to the
following : —

Prof. Dr. Heine-Geldern, Prof. of Anthropology
Imstitut fur Volkerkunde
Vienna I, Neue Hofburg.

Prof. Heine-Geldern is a very famous anthropologist of this coun-
try and has a deep knowledge of Indian eulture. He will be Very
grateful if you will kindly send him your periodical in return for which
the publications of the Institute of Volkerkunde will be sent to you.

Dr. K. V. RAMASAMY.

36 Hasenauerstrasse,
Vienna XIX.

LADIES HOME JOURNAL

“A young woman from Madras wrote the Ladies Home Journal
Magazine praising their information ete., ete., and she told how she
translated it all to her friends in Tamil, her spoken tongue. I can
honestly say there wasn’t one college student here who knew Tamil
existed.”

Glendale, California, ANnNE E, FIgLp,



READERS’ FORUM 217

CULTURAL LIBERALITY

I feel that your periodical should be brought to the notice of not
only as many Tamil lovers as possible but also to non-Tamil speaking
persons amd institutions who are in a position to influence public
opinion in our country at the moment. I send herewith a cheque for
Rs. 100 which please freat as my anonymous contribution towards
Annual Subseription for 19853 for 20 such persons whom Yyou may
choose. You may include the following persons if they are not already
on your list of subscribers. ........

BAND OF WRITERS

I was very glad to get the second number of your paper. It con-
taing a good many wvery useful articles. I greatly enjoyed reading
them. The articles on Kamban and on Mohenjo-Daro, and on the
Tamil script were very good. I also enjoyed the article on Barathi.
It is a good magazine and one that should have wide circulation in the
Tamilnad and also all over India. You have got together a band of
good contributors.

“ Sunbeam ', H. C. PoPLEY.
Coonoor, Nilgris,

RESEARCH IN THE GOLDEN STATE

It has been a great pleasure to hear that the journal Tamil Culture
has been started to publish scholarly studies in the things concerning
Tamilnad. I have read through the issue that you sent me, Vol. 1, Nos.
2 and 4; and am greatly impressed by the quality of the articles that
it eontains. The university library has or will subscribe to this new
journal.

I am flattered also to he invited to coniribute an article to the
journal, but regret that at the moment I have so many commitments
for schelarly work that it is impossible to meet your request. The
chief work on which I am at present engaged is a collaborative work
with Profescor T. Burrow of Oxford University, a dictionary of all
Dravidian etymologies that we can identify from the published gram-
mars and dictionaries of the dozen or so languages involved. This
work has beea carried on a small way and will undoubfedly require
another four or five years to complete. It engages most of my energies
at the moment. : :

E. W. Tuttle, who was interested in Dravidian languages, died at
least fifteen years ago.
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I send all best wishes for the future of your valuable journal and
hope that it will provide a stimulus to learned studies in South India.

University of California,
Berkeley 4, Calif.

M. B. EMENEAU,
Professor of Sanskrit and
General Linguistics,

GOOD IMPRESSION

English is still the most effective medium of intercourse as between
the linguistic areas. To acquaini India, therefore, not to speak of the
wider world, with Tamil thought, history and achievements, an Eng-
lish journal is appropriate. Tamil Culture, now in its fourth issue, has
this object, ......

The subjects discussed are distributed among archaeology, history,
anthropology, philology, literary ecriticism, and philosophy. The de-
fensive or apologetic note is not too obtrusive. The papers are not
severely learned, but are appropriately serious and in almost all cases
informative, ..... :

Tamil Culture makes a good impression. It will spread abroad
valuable knowledge about this most interesting people, and it ought to
stimulate Tamilians to look into their philological, literary, archaeolo-
gical, epigraphical and historical records for more material wherewith
to enlighten the foreigner, and perhaps themselhves too.

Mysindia, Bangalore.

INTRINSIC GREATNESS

This is a quarterly which is well-written, finely printed and at-
tractively got-up. The publishers and contributors are convinced that
enough justice has hot been done to the undoubted greatness of Tamil
Culture. The editor in this issue, Volume II, Number one, is full of this
sense of injustice and warns against “linguistic chauvinism or regional
pairiotism or a mythical Aryan superiorily”. The Editors and pub-
lishers, too, would do well to bear in mind that Tamil greatness needs
no chauvinism or regional patriotism to bolster it up. Its greatness is
intrinsic and will secure recognition by sheer merit. Nor will good be
done to the country and the nation by emphasising cultural diversities
rather than cultural unity.
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Sir Mortimer Wheeler's description of Mohenjo-daro is included
in this issue., P. Minakshisundaram writes about Tamil Seript reforms
and A. A, Varagunapan on Tamil music, F. Morais, s.3., P. Lourdu-
swami, S. Gunanaprakasar and E. T. REajeswari are among the other
contributors. Some of the points raised by the contributors offer room
for discussion and debate. But all through, this guarterly is always
stimulating.

The Hindu, Madras.

SAD NEGLECT

In view of the lead that you have given to the revival of the Tamil
Language and Culture, I thought I would write to you about two things,
the importance of which the Tainil public have, so far, failed 1o realise.
I am referring to the late Father Gnanaprakaser’s Eiymological and
Comparative Lexicon of the Tamil Language and the late Rev. Father
Clossett’s Dravidian Origin and FPhilosophy of Human Speech. Al-
though to our great misfortune, and to the misiortune of the literary
world, they are both dead and gone, their unpublished works are still
available in some form or other. From enquiries I am told that prac-
tically the whole of the remaining portion of the Lexicon is in manus=-
cript form and could be published if finances are available and pro-
vided a suitable editor could be found. Out of the original 20 sections
intended for publication, only 7 scctions have been published,

As regards Father Clossett, what has yet to be published is Part 11
of his work, which I read in the papers as having been completed just be-
fore his death at Kegalle in July 1949, If this work could also be pub-
lished, along with Father Gnanaprakaser’s remaining portion ot the
Lexicon, both of them will, I am sure, revolutionise the existing theory
of the science of linguistics and would give Tamil a pre-eminent posi-
tion among the languages of the world.

Colombo 8. M, S. SEEVARATNAM.

SUGGESTIONS

I have great pleasure in expressing my appreciation of your efiforts
in publishing a Quarterly which is very much interesling and instruc-
tive. Students and well-wishers of Tamil are obliged to you for your
noble undertaking. I am very much impressed by your Quarterly re-
view and I admire your attempt to draw the attention of Westerners to
the study of Tamil and the Tamils.

May I put forth some suggestions.

Fest. A comprehensive treatise on the Geography of Tamiliana
be published in your Quarterly. The treatise on Geography should in-
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clude portions of Ceylon, Burma, Malaya, South Africa, Fiji Islands,
Singapore, Indo-China, efc., where Tamils are in (1) majority (it)
minority. The completion of such a volume may reguire the services
oif many scholars but such a publication is a long-felt wamnt.

Seconp, A fiuent rendering of modern Tamil Literature into
English be undertaken. The novels and short stories of eminent mo-
dern writers like Kalki (otherwise known as R. Krishnamoorthy), and
Mayavi (toraral), (e.g., Sivakamiyin Sabalham— Hasridhfa =usk)
Parthipan Kanavu — urgfusy  sarm)  ( Kathaiyum Karpanaiyum —
(semgujp spulareio) the series of books by K. V. Jegannathan serving
as an exposition {o Sangam Closgsics; the literary works of Dr. M.
Varadarajan and the poetical works of Namakkal Ramalingam Pillai,
Kavimani Thesikavinayakampillai, Yogi Shudhananda Bharathiar and
Bharitidasan are worth translation,

Lasr. Lessons on Tamil in English be published in your quarterly
enabling Western students and other non-Tamil students to learn Tamil
easily,

Also T humbly and earnesily ask you to publish in your Quarterly
Review one request :—

The Universily of London has not approved Tamil as a Classical
Language for purposes of exzamination. It is unfortunate that the
scholars and well-wishers of Tamil do not take interest in this s import-

ant prob]em I, therefore, reguest the scholars and well-wishers of
Tamil to answer the challenge to our Classical Language.

Point Pedro, Ceylen. V. K. SIVAPRARASAM.

WHERE READERS DISAGREE
Your latest number (Vol. II No. 2) is the most interesting issue
¥ou have so far published. .....,
S. R.

Your latest issue (Vol. II No. 2) did not have as much matter as
Your previous issues.

S, J.

NOSTALGIA

You cannot imagine how much I long for the arts of India, and
would give anything to have a glimpse of a Pallava sculpture or a
Chola bronze,

Toronto, Canada, Kay AMEBROSE,
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THE EDITOR

HIS vrAr we have had oceasion to remember two great

personalities who were the embodiments of Tamil Cul-

ture. One died in South India four months ago at the age of

sixty -one leaving behind a sense of loss and regret that will

take many vears to diminigh. The other died in Ceylon —

twenty years ago, and the Tamils in Ceylon are not yet re-
conciled to the loss they have sustained in his death.

The late Sir R. K. Shanmukham Chettiar, and the late
Sir Ponnambalam Arunachalam the centenary of whose birth
a grateful people eclebrate this year, were both statesmen -
scholars, both parliamentarians, both patriots and the finest
fruits of the ever ancient and ever new culture that is the
most precious heritage of the Tamil speaking peoples. Both
had by birth, by education, and by ecircumstance abundant
opportunity to serve the cause of the Tamils and to promote
their learning and their cultural heritage, and both used their
opportunities so well that today they deserve to be the lu-
minous examples that will alter the attitudes of this lethargic
and unimpressionable generation, Both considered the causes
they represented greater than their own personal interests.
Both played their parts in a world context not usually the
privilege of those who speak the Tamil tongue. And their
understanding of the fundamentals of Tamil Culture was such
‘that both of them, far from being communal, offered their very
best to the country and to the eommon national cause.
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The late Dr. R. K. Shanmukham 'Chetty, or R. K. S. as
he was so affectionately referred to by high and low in the
Tamil country, devoted himself unstintedly to the cause of
Tamil Culture. Tamil Nad has cause to remember him for
many brilliant achievements and for a life dedicated to causes
dear to his people. As member of the Madras Legislative
Council, as a member of the Central Legi:lative Assembly, as
Secretary of the Swarajya party, as Dewan of Cochin, ag first
Fmance Minister of the Republic of India, he so distinguished
himself by his ability as a parliamentarian, speaker and de-
bater that he was the pride of the Tamil South. In his visits
to the United Kingdom, the United States, Canada, Australia
and other countries as member of India’s special delegations
and missions, he was at the same time an ambassador of Tamil
Culture. He gave such leadership and he was so synonymous
with everything Tamil that the news of his death threw
every lover of Tamil Culture into consternnation, for the
south had lost its most powerful representative.

There was no branch of Tamil learning or no aspect of
the life of the Tamil peoples in which he was not interested.
He sought to encourage Tamil studies not only in the univer-
sities of the South, but also in the traditional Tamil manner
by a patronage of individual poets, writers and journalists.
Even during his last days, he was engaged in a prayerful study
of the Periyapuranam in the company of the veteran scholar
and commentator, C. K. Subramaniya Mudaliyar.

He was aware that the Tamil Revival required a renais-
sance in creative writing, in sound scholarship and in the Fine
Arts if it was to be of lasting benefit to the inheritors of
Tamil Culture, He was not only a patron of literary enter-
prise but himself showed the way of a new, easy and fresh
interpretation to the classics with his annotated edition of
the Silappadikaram. One of his greatest desires towards the
fulfilment of which he took steps as soon ag he accepted the
Vice-Chancellorship of the Annamalai University was to see
a critical edition of Kamba Ramayanam. He identified himself
with the Tamil Isai Movement from its very inception, and
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his pa,trdii_aféé ‘of the Tamil Arts inspired enthusiasm and co-
operation among all sections and communities.

He was a great lover of his native eity, renowned in Tamil
history and Tamil literature, Coimbatore, the present status
and dignity of which are not a little due to his civic sense and
his local patriotism. Above all as a man, he was known for
his interest in all communities and persons of every caste and
creed, for his fairness, for his tolerance, and for the serene and
unrufed equanimity he brought to bear on all controversial
questions. Tamil Nad has bred few men in our generation that
deserved the praise and tribute of our people as Dr. Shan-
mukham Chetty. It has been said that he was the only
minister, who like the ideal ministers outlined in our gnomic
verses, could stand up to, advise or admonish the unerowned
king that is the present Prime Minister of India. It cannot
be regretted enough that men and man-made circumstances
did not permit him to serve longer in the interests of the
Republic of India. He was the one who with the advent of a
Tamil State would have been its undisputed leader, His pre-
mature demise is tragie for Tamil Nad.

#* * *

Sir Ponnambalam Arunachalam was one of those few
refined scholars of this century to whom it has been given to
sound the depths of Tamil wisdom and enjoy the heights of
beauty attained by Tamil literature and the Tamil Fine Arts.
With the backeround of his Western education and with the
aid of his knowledge of Greek, Latin, and Sanskrit, not to
mention English and French, Sir Arunachalam had the en-
viable advantage of appraising the value and place of Tamil
Culture in the context of ‘World Culture.

His Tamil learning was not in a little measure responsible
for the deep-seated love he had for the progress and prosperity
of Ceylon and the Tamil speaking peoples of Ceylon. While
his brilliant career as a statesman and patriot is familiar to
the people of Ceylon, they are not so familiar with the aspect
of his life that represents his scholarship and his devotion to
Tamil studies. Many of his speeches reveal a mind steeped
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in the traditional Tamil lore, and the classicism of his lang-
uage and the brevity, precision and unection characteristic of
his style, were not a little due to his familiarity with Tamil
poets. As President of the Royal Asiatic Society (Ceylon
Branch) and as President of the Ceylon University Associa-
tion, ke contributed greatly to the eultural life of the island
and to creating interest in Tamiliana.

There is no better evidence of his scholarship, of his
vast erudition and of his interest in his mother tongue than
the volume from his pen modestly entitled * Studies and
Translations, Philosophical and Religious”, (The Colombo
Apothecaries Co. Ltd. 1937). The studies unfold a variety of
topies but in each one of them the reader will note a thorough
and critical examination of the subject matter. Whether he
speaks of Eastern ideals in education or finds Hellenic me-
mories in the purity of line and the perfection of proportion
in the Siva temple of Polonaruwa or traces the history of the
worship of Muruka in Ceylon, Sir. P. Arunachalam is endowed
with an erudition and poise that even professional scholars
may envy. His translations of poems from the Purananury,
of Nakkirar, of Manikka Vachakar, T ayumanavar, are classi-
cal renderings of poems that influenced his life and fired his
imagination,

For the benefit of readers who may not have an oceasion
to read Sir P. Arunachalam’s book, we give below a few para-
graphs of his commentary on the second poem of Purananuru,
while apologising on behalf of our printers who regret that
just now they are unable to reproduce passages in the original
Greek, The poem is a panegyric addressed to the munificent
Cera king, Utiyancheralatan who is said to have fed the
armies of the Pandavas and Kauravas of the Mahabharatha
war. : :

“ It is interesting to compare the poem says Sir Aruna-
chalam, “with similar odes of a nearly contemporary Latin
poet, Horace, who, in the opinion of Quintilian, “ almost alone
of lyrists is worthy to be read ”, and whose odes, more than
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any other of his writings, display, as a later critic has said,
the charm of “exquisite aptness of language and a style per-
feet for fulness of suggestion, combined with brevity and
grace.” Take, e.g., the panegyrics addressed to the Emperor
Augustus (Odes 14 and 15 of Book TV). Compare :-

plensp Opps @rdp Cuui gifer

Qavaire Gvis vyesrilss @ &L D (GefisEb

wrenri epauid ersiren QL Quirgss

“ Warrior-king of the good land of wealth ever new in
whose western sea of the white-headed ocean the sun born
in thy sea laves,” with

Latinum nomen et Italae

Crevere vires famaque et imperi
Porrecta majestas ad ortus

Solis ab Hesperio cubili,

“The glory of Latinum and the might of Italy grew and
the renown and majesty of the empire was extended to the
rising of the sun from his chamber in the west.”

“ Wealth ever new,” an allusion to the wealth yielded by
the sea (pearls, fish, salt, &c.) and by commerce with foreign
nations whose vessels frequented the king’s ports.

“The ‘white’ headed ocean” flaghes on the mind some
such scene as described in the Iliad (IV, 422 et seq.).

“ As when on the echoing beach the sea-wave lifteth up
itself in close array before the driving of the west wind, out
on the deep does it first raise its head, and then breaketh upon
the land and belloweth loud and goeth with arching crest
about the promontories and speweth the foaming brine
-afar.”

“ yoomgdrs yref ewalrr@ §&w@.” “ Wroth with the Five
(heroes) of the horses of tossing mane ”, suggests horsemen
in battle with a vividness combining that of Homer’s —
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“Speedeth at the gallop across the plain exulting, and
holdeth his head on high and his mane is tossed about
his shoulders” (Iliad VI, 510), with Horace’s

Impiger hostium
Vexare turmas et frementem
Mittere equum medios per ignes,

“Swift to overthrow the enemy’s squadrons and drive the
neighing charger through the midst of the fires.”

The “large-eyed does” with their “wee-headed fawns”
slumbering peacefully on the mountains by the light and
warmth of the hermit’s fires — exquisitely beautiful as a
picture — are suggestive of the confidence and security with
which the king’s subjects live under hig rule.

The Tamil poet, moreover, strikes a higher spiritual note
than Horace. While the Roman dwells on the glories of
Augustus gained in the battle field and by the extension of
his empire, and on his achievements as civil administrator and
guardian of the publie peace and morals, the other poet, touch-
ing on these, passes on to nobler graces of character, forgiveness
of injuries and steadfastness in the pursuit of high ideals.”

* #* * *

Every commemoration of such illustrious embodiments
of Tamil Culture eannot but remind us of the pitiful state of
Tamil leadership of lack of leadership that we experience to-
day. Though students and scholars ought to develop an attitude
of disinterestedness in politics yet the course of culture is so
bound up with political conditions and trends that even a quar-
terly journal guch as ours cannot but regret the poorleadership
that is so marked in Tamildom, In the political, educational,
economic and social fields, the Tamils seem to show a remark-
able aptitude to be camp-followers and opportunists, Our stu-
dents show a painful disregard for excelling in studies ; and ex-
hibit a want of initiative and courage, two compelling qualitieg
necessary for progress. Statesmanship and scholarship that
formed a delightful combination in the two distinguished
Tamils about whom we have written seem conspicuously ab-
sent in most of those who aspire to leadership among the
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Tamils, Our leaders should be endowed with the vision that
is the result of travel and a study of history, with the ex-
perience that is the gift of a knowledge of men and books,
with the outlook that is the result of learning and wisdom.
Leadership and mediocrity seem to have joined hands to the
great detriment of Tamil culture,

It i1s necessary at this juncture of our history that our
statesmen be scholars as well for it is then that they
wil] realise the greatness of their calling and the role they are
expected to play in passing on to the next generation the ac-
cumulation of our past cultural achievements. The world of
the present does go on changing, the culture of our
time progresses ; yet the role played in this evolution by
what was accomplished through generations which have gone
before, is severely under-estimated. Unless our [leadérs are
aware of the heritage that is theirs and the heritage of
which they are the custodians, they will hardly play fair by
the people they represent. In Sir Shanmukam Chetty and in
Sir Ponnambalam Arunachalam they have inspiring examples.

May we continue to have such statesmen-scholars, Ezoriare
aliquas. '
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Froym vHE 167H 1o THE 1878 CENTURY
Rr. Rev. Dr. EDMUND PEIRIS, o.Mm.1.

N 1505, eight years after Vasco da Gama had doubled the
Cape of Good Hope, a Portuguese fleet under a young
nobleman, called Lourenco de Almeida, the son of the first
Vieeroy of India, east anchor in the roadstead of Colombo.
With the permission of the King of Kotte, then the Western
Kingdom of Cevlon, he built near the harbour a trading place
or factory and, leaving a few soldiers there, departed to India.
In 1518, the Portuguese returned to Colombo, and, this time,
they erected a fortress. A Franciscan Friar looked after the
spiritual interests of this little colony. Six years later they
abandoned the fort, on account of the opposition of the in-
habitants; some soldiers however went with their chaplain to
live with the friendly king of Kotte. This Friar and a priest,
sent by the king of Portugal to minister to the Portuguese
who still lived in Colombo, began to speak to the people
about Christianity and made the first converts. But organized
missionary work did not start until 1543, when four Fran-
ciseans under Friar Joao de Villa de Conde came to Ceylon,
on the invitation of the Sinhalese King. Such were the be-
ginnings of Christianity on the western coast of Ceylon,
where the Sinhalese predominate.

There is, however, evidence to show that Franciscan
missionaries had carried the Gospel message to the northern
districts of the Island as early as 1520. Here again, the mass
movement towards Christianity did not begin till 1543. The

The Rt. Rev. Dr. Edmund Peiris, oatr, literary critie and historian,
ig Bishop of Chilaw, Ceylon.
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people of the island of Mannar embraced Christianity under
the influence of St. Franeis Xavier and proved their constancy
by laying down their lives for the Faith. Their blood spoke
and the inhabitants of the Jaffna peninsula listened to the
message of Christ. The people of the North of Ceylon are
Tamils and belong, both racially and culturally, to the great
Dravidian block of South India. Christianity found them
adherents of an ancient religious gystem, sprung from the soil,
and deeply rooted in the allegiance of millions, enriched with
a literature venerable and vast and well developed, observed
in g minute daily ritual and hallowed by every form of art.

he missionary, who came among such a people had to
know their language not only to converse with them but also
to announce and explain and defend the doetrines of Christi-
anity, It is easy enough nowadays for a new comer to learn
the lenguages of a missionary country ; but in those pioneer
days there were no books and he had to learn by the slow and
painful direct method. He had also to discover or invent
suitable terms to express accurately the ideas, often intricate,
-of Christian philogophy and theology. Then, there was the
problem of harnessing for the service of the Church all that
was best and noblest in the existing culture. Among the
missionaries, however, there were not a few whose culture
and spirit of critical study and scientific research, enabled
them to master the vernaculars.

The first European missionary in Ceylon to grasp the
intrieacies of Tamil grammar was Fr. Anrrique Anrriques, $.J.,
sometimes called Henry Henriquez. He was born in 1520,
entered the Society of Jesus on the 8th of October 1545 and
set out for India in 1546. He began the study of Tamil on the
recommendation of St. Francis Xavier and the encourage-
ment of St. Ignatius Loyola. From 1561 to 1564, he was in
‘Mannar, and, in 1566 became the head of the Tamil Univer-
‘sity set up at Punnaikayal, where he had as assistant Brother
Pero Luis, a Brahmin convert of his, the first Indian to be
received into the Society of Jesus. This Brother had been
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with him for a time at Mannar, helping him in his literary
work. In the midst of his missionary labours, Fr. Anrriquez
wrote a Tamil Grammar and Vocabulary for the use of Mis-
sionaries and translated into Tamil a Method for Confession,
a Life of Saints and the Christian Doctrine of Marcos Jorge
adding to it a method of instruction by question and answer.
A copy in Tamil of his “ Vitae Christi Domini, Beatissimae
Virginis et aliorum Sanetorum ”, sent to Rome in 1602, is now
in the Bibliotheea Vaticana. (rf. The Jesuits in Ceylon by
Fr. 8. G. Perera, s.7., pp. 18, 19, 156, 157 ; Bulletin of the School
of Oriental Studies, London, Vol. 3, Pt. I, p. 144). To print
his works, a Spanish Jesuit Lay Brother, called Joao Gon-
salves, set up at Cochin in 1577 a printing press, which was
later perfected by Fr. Joao de Faria, a distinguished name in
Indo-Portuguese architecture. (rf. Missionary Pioneers and
Indian Languages by Dahlmann, S.J., p. 7).

In a letter written from Mannar on the 19th of December
1561, Fr. Anrriquez speaks of an attempt made by him to
provide his converts with canticles, composed by a Tamil
Chrigtian in Colombo under the inspiration of Friar Joao de
Villa de Conde. “In Ceylon,” he says, “there is a Malabar
(i.e., Tamil) singer, a Christian, with whom a Franciscan
Frlar named Friar Joao de Vila de Conde, has some dealings
with regard to a prose catechism in the manner of canticles,
which they are wont to learn in schools, and also other Can-
ticles, in praise of GOD and of the Blessed Virgin Mary,
which they are accustomed to sing like what our orphans
sing, It is some time since this singer had composed them,
and knowing that Pearl Fishery is taking place here, he sent
to the Pattangatins and the chief men what he had composed
and for which he had already been rewarded by the said Friar
Joao. The Christians were very pleased to hear of such a
Catechism and Canticles, which are now being sung through-
out this place; and they fixed 50 eruzados (gold coins). More-
over, some young ten with good voices, who learnt these
canticles sing them in certain parts where the Christians
asserible . . , The gaid Friar Joao himself wrote to me to see



232 TAMIL CULTURE

whether there were errors and whether they could be printed,
for which reason, I think there are errors in the canticles which
I cannot find, because of the obscure Malabar, which I do not
understand nor is commonly spoken ; and, as there was with
the said Friar Joao a Priest of the country who knew Latin
well and something of the making of cantieles, I wrote to ask
him to come here, so that we might amend them together.
The Malabar Father wrote to me that, if T sent him a mes-
sage to this effect, he would see about the Catechism and that,
after the corrcetions, it would be excellent and should be
printed.” But there is no further information available on
this interesting work,

. We are, however, more fortunate with regard to two
other Tamil poetical works of the Portuguese period ; one is
the Gnanap-Pallu (wpreviiusren) and the other Santidgu
Maior Ammanai (&5 5Cuwir T Quiri ybsréor). They are
in print, although the copies are somewhat rare.

The Santibgu Maior Ammanai is perhaps the oldest
Catholie vernacular literary work extant in Ceylon. It was
composed in 1647 by “the learned Pedro of the race of the
Aryas”, who had been converted to Christianity by Fr. Joao
Carvalho, S.J., and baptised in the Church of Sts. Peter and
Paul at Tellipalai, in the Jaffna peninsula. The purpose of
the poem is to celebrate the famous shrine of St. James the
Great at Kilali. All this is stated in the Preface to the poem,
written by a pupil of the author. In the body of the poem the
author gives his sources and a glimpse of the fame of the
shrine in his time. The relevant passage is worth reproducing
here, especially as a specimen of the poet’s craft.

urenriy & sorugels uraiser CsrsBrsCarit
Coair( #55C1re ses Aums st ureri o TG ST
Coumuh Baraer 4 Corar@id QuACuri ser

& Byt Qg ss @ rer arfusrser

QG sHOTE DT Fg ypu L SECLTrQast
grer Bl diésem s 1 H &G per Carliqmofi,
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errtbufiCid arpf) whows & atonflfm
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Qariburgrw Cos Coaé oL g5 gyerererser
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FI05E slflon m Qainu g sonfl 5C &Car oytbiprer.

The translation : “Gentle readers, the descendants of the
Parathar living in Pandik-karai have composed the story of
the worshipful Santiago in the viruttam metre. And many
other learned people have also written important notices on
the same subject. Having made a study of all these works, I
am relating this sfory for the sake of the public at large in a
manner that will be easily understood. Santiago who mount-
ed on a bounding steed and wearing a glorious coat of armour,
protects us his worshippers, works indeed innumerable mira-
cles for the comfort of all those who go to honour him in the
excellent church reverently built for him by the faith of the
members of the  Companha de Jesus’ at Kilali in the Pachi-
laipaly Pattu of illustrious Jaffna. Crores of people are
coming here on acéount of the wonders wrought in this place.
I have endeavoured to recount this choice story to satisfy the
desire of those who hopefully flock to this place.” (rf. Ceylon
Antiquary and Literary Register, vol, 3, pt. #i, pp. 187-192).

The work is divided into 55 sections each headed by one
or more viruttam, a species of quatrain in various forms. The
work was in manuseript until 1894, when it was printed for
the first time at the “ Atchuveli Gnana-prakasa Press”, Jaffna.
The text, without any comment or critical notes, was printed
again in 1930,
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The Gnanap-pally belongs to the same period. Rev. Fr.
S. Gnana Prakasar, o1, gives the following description of
this poem. “The author’s name is not known. The date of
the composition, however, is made out to be between 1644 and
1650 or a little later. For the author says he composed the
poem with the help and at the instance of the Jesuit Father
Sebastiao Fonseca, who is known from other sources to have
been in Ceylon between 1644 and 1650. (rf, Catalogus Ope-
rariorum S. J. Qui in Ceylana . .. by Fr. L. Besse, 8.J., p. 21).
Pally. or Ulatipaddu (2 12 50r @) is one of the 96 conven-
tional kinds of literary composition in Tamil called Piraban-
dam. It is a specics of pastoral in two sorts of verse, the
cintu or lyric songs and viruttam (eflasssik) or quatrains. It
has to comprise some 40 items which are detailed in Beschi’s
Tonnul i1, 283. In Gnanap-pallu or ‘spiritual pastoral’ we
have (1) Invocation to GOD, (2) Enter Pallan, representing
Jesus Christ, and the older and young_ei* Pallis, representing
Jerusalem and Rome respectively, (3) Eulogy of Jerusalem
and of Rome, (4) Fertility of the two lands eulogised, (5) the
praises of the Triune GOD and of the Incarnate Word, (6)
Prayer for rain, (7) Dcscription of clouds and of ram . . .
(8) The song of the kol or Indian cuckoo, (9) Enter the Pro-
prietor of the fields — GOD, the Tather, (10) The Proprietor
finds fault with the Pallis, (11) Enter the Pallan, (12) In-
quiry into the cultivation and ecalling to aceount, (13) The
older Palli complaing, (14) The Pallan replies, (15) The Pallan
aceuses the older Palli, (16) She is put in stocks, (17) Her
lament, (18) She is liberated, (19) The ploughing of the field,
(20) The oxen fall on the Pallan and bruise him, (21) He is
helped to arige by the Pa'lis, who lament him over his suffer-
ings, (22) The planting of paddy, (23) The harvesting, (24)
Heaping up the sheaves, (25) Dispute between the two Pallis
finally settled by the Proprietor. The poem ig brimful of in-
terest to the lover of Tamil, as it is couched in elegant clas-
zical language and abounds in poetical fancies. The only
printed edition is of 1904, but full of errors and misprints.
16 mo, pp. 50.”
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This work may be considered the earliest specimen of
Tamil Catholic dramatic poetry we possess, although there
is a record of a Catholic drama in Tamil acted at Kammala in
1612, the subject of which was the Creation of the World and
the Incarnation of Christ. (Lelter of Eman. Barradas, 8.J.,
15 Dec. 1613). . .

In spite of the wars and strifes that agitated the Jafina
peninsula during the days of the Portuguese and notwith-
standing the meagre information available at present about
the literary activities of fhose pioneering days, it is clear that
an effort was made by clergymen and laymen alike to pro-
duce a Tamil Catholic literature. In India, it was the period
when Fr. Robert de Nobili and his brother Jesuits, Frs. Em-
manuel Martinez and Anthony de Proenza wrote Catholic
works in elezant Tamil and even had them printed. Their
noble example had its followers in Ceylon, and would per-
haps have had its rivals too, but for the abrupt ending of all
missionary work on the conquest of Jaffna by the Dutch In
1658. That same year on the 19th September, the new rulers
issued a proclamation forbidding, on pain of death, the har-
bouring or concealing of Catholic priests : all acts of Catholic
worship were declared to be crimes ; Catholics were compelled
to baptize, marry and bury, according to the rites of the
Dutch Reformed Church and to send their children to the
proselytizing schools set up by the Duteh. The Catholics
were thus deprived of their priests and all spiritual aid. This
state of affairs lasted about four decades when GOD inspired
a holy Priest, the Vencrable Father Joseph Vaz, to come of
his own aceord to the rescue of the Catholies of Ceylon. He
arrived in Jaffna in 1687 and worked alone for nine years,
when the Congregation of the Oratory of Goa, which he had
himself founded, sent him fellow workers. Their combined
effort saved the Church in Ceylon from utter destruction.

= At the time Father Vaz arrived m Ceylon all ‘traces of
works written in Tamil by the Portuguese missionaries had
almost vanished ; there were no books giving a settled form
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of prayers or catechism, while such books were badly needed,
as the Priests were not able to stay long enough in any single
place to give adequate instruction. Fr. Vaz had, therefore,
himself eomposed in Tamil with great labour a catechism of
the Christian doctrine, a manual of prayers and litanies, and
translated the meditations of the Way of the Cross, first writ-
ten by him in Konkani at Goa. They were afterwards re-
vised by Fr. Gonsalvez, whom Fr. Vaz had commissioned to
provide the Catholics in Ceylon with books of instruetion and
edification. (Oratorian Misston p. 74 ; Vida by Do Rego, 2nd.
edit. V, 57, n. 14).

When the Bishop of Cochin, under whose jurisdietion
Ceylon then was, came to hear that a new Tamil version of
such common prayers ag the Our Father, the Angelical Salu-
tation and the Creed, wag in use among the Catholies, he dis-
approved it on the score that his sanetion had not been ob-
tained previously and that it was improper to discard the ver-
sion which already prevailed in South India. Fr. Gonsalvez’
defence was that the Indian version was defective. But his
Ordinary was not satisfied with this explanation. Therefore,
on the 12th of February 1735, Fr. Gonsalvez wrote to his
Bishop, in all humility and submission, begging pardon for
hig fault and requesting him to impose on the offender “a
rigorous penance ”, The people, however, persisted in using
the new version. The whole episode is found in a number of
letters, now in the State archives of Goa. (1f. Ven. Fr. Joseph
Vaz, Vol. I, Series 3, July 1942, pp. 11-15). In view of the
revision of these prayers recently undertaken by a board of
Catholic writers in the Tamil Nad, Fr. Gonsalvez’ version of
the Hail Mary, will be of much interest. It is taken from a
manuscript of his Christiyani Alayam.

Coo girgeir whisars
: vaserd wiCu 9y Srerg pyrefCu &issr
eLvareCu  wffisele yPieBssi_aer
BCr, 210 BaeysrsHer LueeBu Cueeyb @i

w@BG S I _eurrCis.
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rrFos whGu CaairsrCa Lrdlaserrer eri
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The Priest, whose writings had the profoundest influence
on the Catholics of Ceylon, was Fr. Jacome Gonsalvez. Like
Fr. Joseph Vaz, he was a Konkani Brahmin of Goa and a
member of the Oratory of the Holy Cross of Miracles. After
& brilliant career in the Jesuit College of Goa and the Aca-
demy of St. Thomas Aquinas, he entered the Oratory in 1700,
and left for the Ceylon missions in 1705, He had to wait
three months on the southern coast of India to get a boat to
cross over to Ceylon. This period he turned into good account
by studying Tamil. Fr. Vaz, aware of the intellectual abili-
ties of the new missionary, set him apart to study Sinhalese
and Tamil and produce the books necegsary for the instrue-
tion and edification of the Catholies ; and, nobly did he rise
to the occasion not only by supplying the pressing need of the
time but also by composing a large number of elegant works
in the two languages spoken in the country. A list of his
Tamil books is given below, with their descriptions culled
mostly from the writings of the late Fr. Gnana Prakasar, o.M.1.
of Nallur, Jafina.

Christiyani Alayam (thé Chrigtian’s treasure-house) is,
perhaps, his earliest work in Tamil. The sub-titles are:
“What a Christian ought to believe ; how he should worship
and what he ought to practise ”. It gives the common prayers,
a short Catechism of Christian doctrine, an examination of
conscience, a method of reciting the rosary, with brief medi-
tations, which are very popular to this day, the Litany of
Loretto, meditations for Mass, explanation of the ceremonies
of baptism, counsels and prayers for the sick, the ceremonies
of Christian burial and translations of some of the prayers of
the Roman Ritual to ward off the influence of evil spirits and
various other calamities and sicknesses. It is the oldest prayer
book in Tamil now extant, and, although it has never been

printed, a good part of i1t has found its way into printed
books.
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Deéva Arulveda Puranam (1725) is in two parts, Puran-
tima Kandam and Paccima Kandam, 1.e., the Old and the New
Testament. This is a compendium of sacred history, from
the book of Genesis to the Apoealypse, interspersed with dis-
sertations on Christian doetrine and refutation of heresy and
paganism. The two parts were printed separately in 1886,
the first part consisting of 197 pages and the second 130 pages.

Sattiya Vedagama Senshépam {1736) is more or less a
summary of the Parana, in catechetical form. It is divided
into eight eras or yugamns, a yugam being subdivided into
sections ; the last yugam iz that of Christ and is given in 21
sections. The work was printed in Madras in 1875.

Suvisésha Viritturai (1728) is an explanation of the Gos-
pels of Sundays and Feast days and is yet very popular in
Ceylon. In a letter to the Bishop of Cochin, ¥Fr, Gongalvez
informs him how the work eame to be written. “ There was
in uge here (Ceylon) a version of the Gospels which the
Father Censor says was done by a Father of the Society (of
Jesus), who first showed the people the way to love the Gos-
pels in the Malabar tongue, which work not being fruitful
to the people, because it had no explanations and contained
80 many errors that it was not possible to correet them (a thing
which I eannot aseribe to the author but to the copyists), I
was forced by the people’s request to do this with its expla-
nation and doctrine.” (rf. Ven. Fr. Joseph Vaz, loc. cit. p. 15).
It was first printed in 1848. Although its style is rich in its
Sangkrit turn of sentences, similar to the mani-pravila of the
Jains, there is a charm in its majestic diction which captivates
the reader.

Viyakula Pirasangam (1730) consists of nine gsermons on
the Passion of Our Lord. It is the most popular and soul-
stirring of Fr. Gonsalvez’ works, These sermons are always
chanted to a mournful tune and are still used in msny a
Catholic home during Lent and at Passion plays in Holy
Week. 1t was printed in Colombo in 1844, Fr. Gonsalvez
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wrote Passion chants or Oppari to supplement the sermons.
He says in the letter quoted above, “ There existed here some
ancient hymns of sorrow about Christ, which the women sing-
ing over the dead, the heretics began to speak ill ; for this
reason, the people asked me to compose for them others suit-
able for oceazions of mourning.” The sermons as well as the
chantz bear witness to the author’s tender devotion to the
Passion of Christ. They have a pathos seldom met with in
prose or verse in any language.

In order to acquaint Catholies with the life and virtues
of the Saints, he composed the Tarma Uttiyanam (Garden of
Virtues), where he deals with the lives of 30 Saints. It was
written in 1726 but was never printed. Atputa Varaldru
(Miraculous Legends) is attributed to Fr. Gonsalvez, for very
good reasons, although it is not found in the list given in the
Oratorian records. (vf. Oratorian Mission, pp. 251-2). The
purpose of this work is given in its sub-title : ““to confirm the
Taith and enforce pious conduct.” It contains 53 legends on
the Commandments of GOD and of the Church, 23 on the
devotion to the Blessed Virgin Mary and a few on the souls
in Purgatory. A part of it was printed in 1918, the rest of it
is still in manuseript. It is not unlikely that Fr. Gonsalvez
used two works, well known at the time, in the composition
of the two books just mentioned : the Flos Sanctorum, a
Tamil transiation of which was printed about the year 1580,
and the “ Tratado dos Milagres 7, printed at Rachol in 1655.
(vf. Queyroz, p. 688 ; Miss. Pioneers and Ind. Languages, p. 7 ;
Bulletin of the Sch. of Oriental Studies, loc. cit. p. 142),

The Gnana Unartchy (Spiritual Ezhortation) and the
Sukirta Tarpanem (Mirror of Virtues), were designed by the
author, to assist Catholies in making their Spiritual Exercises.
The narlchy was written in 1734 and the Terpanam n the
following vear. The former contains 14 vigorous exhorta-
tions. dealinz with the soul, the end of man, malice of sin,
vanity of life, death, judgement, hell and heaven ; the latter,
in 15 chapters, leads the repentant seul if the path of virtue.
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For wealth of illustration, graphic details and directness of
appeal, these two works are hard to beat. They were printed,
one in 1844, the other in 1914. Some writers have attributed
the Unartchy to Fr. Constantine Beschi, 8.J., but, as Fr. Gnana
Prakasar has shown, it is clearly the work of Fr. Gonsalvez.

Among the controversial works of Fr. Gonsalvez, Vatti-
yarum Kudiyanavanum Tarkittukonda Tarkam, in defence of
Catholic doctrines which are generally attacked by Protest-
ants, was written in 1715 and printed in 1923. Four other
works, Nava Tarkam (1732), a comparison between the Catho-
lic Church and the Reformed Churches, Musalman Védam
(1734), on the origin and errors of Mohammedanism, Kadavul
Nirnayam (1720) a refutation of paganism, and Nalu Védam
(1738), the four religions, i.e., Hinduism, Buddhism, Moham-
medanism ‘and Calvinism, are listed in Oratorian records,
but nothing more is known about them (Orat. Mission,
p. 252),

From the time of their conquest of Jaffna, the Dutch set
up an organization for the propagation of the Reformed reli-
gion. In 1690, they opened a Seminary at Jaffna for higher
education, all clergymen were instructed by Government to
learn the vernaculars and, from 1737, Tamil religious works
were printed and ecirculated among the people. A Catechism,
the Gospels and a set of sermons were brought out between
1739 and 1746 ; and in later years Philip de Mello, Native
proponent and scholar, wrote in elegant Tamil several works
against the Catholic Church. Under such circumstances, it
was essential that the Catholies should be well instructed in
their own Faith and equipped to meet the arguments of their
adversaries. The service, which ¥r. Gonsalvez rendered to
the Catholies of his time, was, indeed, incaleulable.

Five years before the arrival of Tr. Gonsalvez, a Catholie
layman, named, Arulappa Poologasingha Mudaliyar, of Telli-
palal, wrote a poem, known as Tiruchchelvar Kaviyam, em-
bodying the story of Barlaam and Josaphat, It has 1946
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viruttams, divided into 23 padalams, beginning with Naddu-
padalam, as required by the conventionalism of an epie, Simon
Casie Chitty speaks also of a Catholie scholar, called Lorenzo
Pulaver, born of a Catholic family, who traced their Faith to
the time of the introduction of Christianity to Mannar in the
days of St. Francis Xavier. He was a native of Pasikulam, in
Mantotte, and is said to have flourished about the middle of
the 18th century. Many excellent hymns in honour of Our
Lord and His Blessed Mother are attributed to him, (rf.
Tamil Plutarch, pp.57, 58).

The Oratorian contribution to Tamil Catholic literature did
not end with Fr. Jacome Gonsalvez, for, about 36 years after
him, there came to Cieylon another Goan Oratorian, who trod in
hig footsteps, both as a scholar and a missionary. (Letter of
Antonio Ribeiro, 3 May 1779). *“Father Master Gabriel
Pacheco ” says an Oratorian Report, “ who went to the island
of Ceylon with great eagerness and applied himself to the
study of the languages with great diligence, is now so profi-
cient that he has already composed a vocabulary of the Tamil
language. He had also written seven meditations on the
Seven Dolours of Our Lady, the origin of the Religious Order
of the Servites, a method of saying the Rosary of the Dolours
and a Catalogue of the obligations of thoge who have received
the Scapular of the Seven Dolours. He has also written in
Tamil a Catechism of Christian doctrine approved by the
Bishop of Cochin. TFather Superior writes that this catechism
hag done much good, that women and children of Colombo
and Negombo know it by heart and that the children discuss
the truths taught in it. He is also fairly well versed in the
Hollander language and now preaches publicly in that lan-
guage in Colombo to the great admiration of the people and
even of the Reformados, many of whom come to hear his
germons. As the learned Reformados are now with their
Bibles in their hands to confute Catholie truth, the Father
has asked me for a work of Natal Alexander and another of
Calmet and one of Pedro Anat, as Father Pacheco desires to
translate them into Tamil, I have already sent IT volumes
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of Calmmet and his dictionary, nine volumes of Natal Alexan-
der and two of Pedro Anat, by a vessel that set sail from
Cochin. I hope they have reached him safe.” (Report by
Sebastian Mascarenhas, 20 Jan. 1787).

The magnum opus of Tr. Pacheco is Teévappirasaiyn
Tirukkatei (Cawi@resdsr Bméasems) or the history of the
pecple of GOD : & history of Isracl and of the Catholic Church.,
It was printed for the first time in 1880 at St. Joseph’s Con-
vent Press, Mannanam, by Fr. Cyriacus a 3. Eliseo, T.0.C.D.,
after it had been “ecorrected ¥ by one J. A, Vyakappapillai,
The work ran into five velumes, each volume eentaining, on
an gverage, about 500 pages. Copies of this work are now
very rare,

¥r. Pacheeo also translated into Tamil the Life of Ven.
Fr, Joseph Vaz, written by Fr. Sebastian do Rego in 1742, Tt
~was abridged and published by the late Fr. 8. Gnana Prakasar,
o1, of Jaffna. The popular catechism mentioned in the
above report is Gnane-appam (@revdus) or Spiritual Bread,
written about the year 1785, It was later translated into Sin-
halese by another Oratorian Priest. Fr. Pacheco’s tender de-
votion towards Our Lady shows itself in Alukaiykkuravai
(srpemasigrenar) meditations on her Seven Dolours, composed
in 1787 and Novena of Meditations and Prayers on the Holy
Rozary, called Sebamalai Madavin Navanal (Qeuwrl wr sreller
morprer),  Both works were published in Jaffna, under the
ditorship of I'r. Gnana Prakasar. Tiviya Palanin Nava Tina
Urtcavam (Seasily vreafsr poufer e.peand) nine days’ prepa-
ration for Christmas, and Tanitte Vattrumakkaludaiye salla-
pavakanin Nibandanam (seoflss ewpgnerésenen w sFderu-
azaflar Aupsers) or ““clevations on the Mysteries of religion
are also from the pen of Ir. Pacheco. Of these two, the first
has besn published and is very popular ; but the second is
vet in manuserint.  Simon Casie Chitty attributes the follow-
ing works to Fr. Pacheco : A life of St. Francis Xavier and
a book on the Six Divine Attributes (Journal of the Royal
Asiatic Society (C.B.), No. 4, p. 80 : No, 5, p. 185).
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The example of Fr. Pacheco ingpired ancther Oratorian,
Fr. Sebastian Perecira, to devote himgelf to the aposiolate of
the pen. He translated, among other works, the Imitation
of Christ. DBut as he arrived in Ceylon only in 1818, his lite-
rary activities do not belong to the period under review.
There is an Ammanai in honour of St. Nichelas, said to have
been eomposed in “ the days of Pedro Santo, a Goan Priest ” ;
but of him we have no information at all. It was, however,
printed in Jaffna about 45 years ago. In 1757, one Franeis
Pillai Pulaver wrote a set of verses, which, Fr. Gnana Praka-
sar, hag deseribed as “a conventional poem celebrating the
different stages of the Infaney of Our Saviour.” This, too,
was printed in Jaffua in 1904,

Tamil Catholie hiterature in Ceylon, from its inception
came under the influence of such eminent scholars as Frs.
Robert de Nobili and Constantine Beschi, of the Society of
Jesus. During the Dutch persecution, the two literary men,
who dominated in the Ceylon missions, were Frs. Gonsalvez
and Pacheco. They wrote not only doctrinal and devotional
books, but also controversial tracts and treatises. Such works
were very necessary at the time, because of the determined
effort of the Proteslants to discredit the doctrines of the
Chureh, with a view to arresting its steady progress. For
istance, in 1753, the Dutch Government Press in Colombo
issued a work known as Sattiyattin Jeyam, (the Triumph of
Truth) by Philip de Melle, scholar and preacher. It was a
bitter attack on Catholic doctrine, served up in very good
Tamil, The Catholie reply was a book ealled Satliya Viroda
Sankaram (the Annihilation of the fnemies of Truth), attri-
buted to Fr. Pacheco by Simon Casie Chitty. (op. cit. No. 5,
p. 185). As the Catholies of those days had not the luxury
of a printing press, they circulated handwritten copies of it.
The literary activity of the Clergy was encouraged and shared
by the laity as well. The 16th, 17th and 18th centuries were
a period of literary pioncers, novices and consummate erafts-
men, No study of Tamil Catholic literature can be complete
without a correct appreciation of their literary productions.
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But — tell it not in Gath ! — much of their labour of love
is yet in manuseript or in incunabula ; and, even of that, a
good part would have perished but for the enterprise
of the late Fr. Gnana Prakasar. It is fervently hoped
that the literary movement of which Tamil Culture is the
sign and symbol, will bend its energies to edit and publish
the Catholic Tamil works of the pioneers, at least as a token
of appreciation of the services of the greatest Tamil Catholic
scholar of our age.
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A NEGLECTED PERIOD OF SOUTH INDIAN HISTORY
P. J. THOMAS, a. 4., B.LIty., D.PHIL. (0XON.)

T IS generally admitted that there was in the south of
India a flourishing Dravidian civilisation before Aryans ;
or their pastoral culture came into the north, When, early in
this ecentury, Professor P. Sundram Pillai, claimed that the
beginnings of Indian History have to be traced on the banks
of the Vaigai and the Caveri, it received almost unanimous
support from historians., But polities can dominate every-
thing else ; great empires rose in the north, and largely be-
cause of geographical position, dominated the south also.
This tradition which started with the Maurayas in the third -
century B. C., and which has continued to our own days, had
however some forcible interruptions, although brief, during
which the South, largely by its econoinic strength, eonsolidated
itself under Dravidian Rulers, and carried its political in-
fluence into the north, as far as the Himalayas. This paper
deals with one such interruption, which oceurred during the
first two centuries of the Christian Era.

It was South India, south of Tirupati, then called Tami-
lagam, that came into great prominence, 1700 years
ago.(') In Tamilagam were three chief kingdoms (Muvara-
ser), Chera, Chola and Pandya. Xach of these attained
suzerainty over the other two (Mummudi) at various times,
but during the period under notice, it was the turn of the
“Cheras, who had their capital at Musiri (Muziris of the

Dr. P. J. Thomas, formerly of the Universities of Ceylon and
MMadras was till recenily Feonomie Adviser to the Government of India.

1 The rige of the Andhras about this time is also in point.
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Romans), also called Vanchi and Karur. That was India’s
principal port then, and here was centred India’s foreign
trade. Two of the Chera kings of the time, namely Imaya-
varamban-Cheraladan, and Chenkuttavan, are reported to
have invaded the Gangetic plain and defeated Aryan kings
and Yavana settlers. The former assumed his ambitious title
by dominafing the country as far as the H malayas (i.e. made
the Himalayas his boundary). Abundant archaelogical data
are yet lacking in support of this claim. But, the fact of these
invasions is, perhaps better attested than the reputed con-
quests of Samudragupta, the so-called Indian Napoleon, in the
4th century A. D. Yet the exploits of South India have not
been incorporated in the history of India. Perhaps this is
due to the lethargy of the southerners, but the prejudice of
the northerners has also played some part in this.

Historical Sources

It may be that the sources for the history of the south
are scrappy, but this period (1st to 3rd century, A, D.) is
illuminated by many contemporary Tamil and Greek sources
of rare value, In Pliny’s Natural History (e. 50 A.D.), Periplus
Maris Aerithrae (c. 70 AD.), and in Ptolemy’s Geography
(e. 150 A. D.), we have detailed accounts of the Tamil king-
doms, and we know from these works that Rome’s Eastern
trade was centred in Chera, Chola and Pandya ports, because
most of the goods required came from that part of the country.
But these Greek writings throw little light on the political
condition of the country. This void, however, is filled by
important Tamil works of the time, which were written in
or around Kerela, which was then at the helm of Tamilakam.
Padittuppathu, Chilappadilaram, Manimekalai, Akananuru,
Purananury — these classical Tamil works are not now fami-
liar to Kerala people, but three of them were written by
leading poets of Kerala, when Tamil was its language, and
they deal largely with the exploits of the Cheraman kings of
the time. The first work above named eulogises ten leading
Chera kings. Chilappadikaram was written by the scholarly
brother (Ilango-Adigal) of the greatest Chera king of the
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age, Chenkuttavan, who also held hegemony over all Tamila-
kam, as is generally admitted. Thus, what may be called the
Augustan Age of Tamil Literature synchronised with the
period during which the Tamils dominated the political life
as well as the trade of the country.

Although such important historical sources, internal and
external, are available for this early period of South Indian
history, those have not becn properly worked out, and this
magnificent period of South Indian history still remains
obgeure. For one thing, the great epic Chilappadikaram,
although available in English in the excellent work
by Professor V. R. R. Dikshitar, has not been given
its due place in Indian History. A reconstruction of the
history of this period on proper lines is a great need. In the
present paper, it is proposed to deal chiefly with trade and
navigation, and also with the state of religion and culture.

Early Trade

From very ancient times, South India had trade with
China and Indonesia in the cast, and Arabia, Abyssinia, Egypt,
Greece and Rome in the west. Spices, precious stones, ivory
and sandalwood were much in demand in those countries.
This trade gocg back to the Chaldaeans (3000 B.C.) and
Phoenicians (1000 B.C.). Later, Arabs, Jews and Somalis took
active part in this trade, Eventually it fell into the hands of
Romans, and under them it flourished most.

This trade with the West formerly went on, partly by the
Persian Gulf and the Euphrates valley, and partly by the Red
Sea route. The latter ultimately became the principal route.
Sailing ships took this cargo from Muziris or from Barygaza
(Broach), to Myos Hormus on the Red Sea, and from there
caravans took it to Alexandria on the Mediterranean Sea.
Early Roman emperors, especially Augustus, valued this frade
very much, and gave it every encouragement,
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Discovery of Monsoon Winds

About the year 45 A.D., the trade through this route was
revolutionized, as it were, by the discovery of the monsoon
- winds, by a navigator called Hippalus. This discovery made
it possible for sailing vessels to cut across the Arabian Sea
straight from Red Sea mouth to Muziris on the Malabar Coast.
Thus was avoided the perilous eoastal journey by the Arabian
and the Persian coasts, which mariners dreaded. Perhaps the
Phoenician and Arab mariners had known and used this route,
but it was kept a closed secret by them,

The result of this discovery was to make Kerala, thel west-
ern Tamil kingdom, the greatest centre of trade, not only of
India, but of the whole eastern world. Muziris thus became
a port of enviable position in all India, in all the world. The
supremacy of Muziris was due, not only to the advantage
of the Monsoon winds, but also to the fact that the articles of
largest demand in the Roman Empire and China were the
produce of Kerala or nearby. Not only beryl from Coimbatore
but spikenard from Ganges, and Dacea muslins seem to have
come to West Coast ports, mostly borne by bullocks or buf-
faloes through the overland routes. In other words, a large
entrepot trade was carried on in these days at Muziris. In the
matter of trade, at any rate, all roads then led to Muziris,

Pepper Fleets from Malabar

The chief article which brought Roman traders to Kerala
was pepper. Fashionable Rome after her triumph over enemies,
wanted all kinds of oriental luxuries—muslins, pearls and
spices. And after the conquest of Carthage and other rich lands,
there was plenty of gold in Rome to pay for these. The article
that loomed largest in bulk and value was pepper ; this was
the staple commodity of Roman trade, and formed the great
bulk of the cargo of Roman ships. Further, all the pepper
available to world trade at the time came from Malabar.

Pepper was from ancient times an important culinary
spice in Europe and was used o season food and preserve
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meat, It was also an unavoidable ingredient of medicines, and
was preseribed by Hippoerates (who ecalls it the * Indian
remedy”’) and by Galen, Pliny, Celgus and other Greek writers
who deal with medicine. In Rome, the use of pepper seems
to have become very popular from the time of Augustus, and
according to Pliny (XII, 14), its price was as high as 15
denarii (about Rs. 7) per pound. Even higher prices were
quoted. The prices in India must have been much lower and
the profits realized were as high as 100 per cent according to
Pliny. After the discovery of the monsoons and the conse-
quent facilitation of transport the price of pepper fell but
this made its demand elastic and such vast quantities had to
be imported that about the year 192 A.D., special warehouses
called horrea piperatoria had to be ereeted near the Saera-Via,
It was ground in pepper mills (molae piperatoria), or mortars,
and sold in paper packets in Campus Martius and other
market places. The pots or dishes (often of silver) in which
pepper was brought to the table were called ¢ piperatoria.’

Many Roman writers, especially Pliny, attacked the at-
rocious tastes of those who needed pepper to whet their appe-
tite, “It is quite surprising,” wrote Pliny, “that the use pepper
has come so much into fashion, seeing that it is sometimes
their substance and sometimes their appearance that has at-
tracted our notice ; whereas pepper has nothing in it that
can plead as a recommendation to either fruit or berry, its
only desirable quality being a certain pungency ; and yet it
is for this that we import it all the way from India. Who was
the first to make trial of it as an article of food  And who,
I wonder, was the man who was not content to prepare for
himself by hunger only or satisfying of a greedy appetite.”
(XII, 14.)

In spite of such strictures, the import trade in pepper
grew immensely, and Roman merchants made vast profits, at
the cost of the poor pepper growers here. It may be that gold
and specie, worth over 1-5 crores annually, was sent to India
and China. But, Rome got in return a commodity of several
times that value in world trade. The importance of pepper
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as a trade staple then can be seen from the fact that in 408
A. D., when Alaric the Goth laid siege to Rome, the terms he
offered for raising the siege included the immediate payment
of 8000 pounds of pepper along with other similar valuables.

Muziris and Barake

The chief centre of this trade was Muziris. In the first
century A.D., this port grew to great dimensions. Its glory is
recounted in Tamil as well as Roman writings of the time.
Pliny calls it “ primum emporium Indoi,” the first port of
India. According to contemporary Tamil works mentioned
above, Mugziris was an extremely busy place with a harbour
erowded with ships and craft of all kinds, with large warehouses,
and bazaars adjoining it, and with stately palaces and places
of worship in the interior.

Cudlwrpm Qauevremienr sams
woueT i Gp5 NGTILT CITETHMLD
QurerGlen® aps &mCurG Guii b
cuen Qs p&Fh -
(Ahananuru, 149.)

The great bulk of the ecargo taken from there was pepper ;
einnamon leaf, beryl, pearls, ivory, silk-cloth, diamonds and
tortoise-shell make up the rest. Imports were mostly gold
and silver coin ; some wine, glass, metals like copper, tin and
lead, were also imported. Not least important among the
imports were singing boys and pretty maidens for the harem
of the kings here. To guard this valuable trade, two Roman
cohorts are said to have heen stationed at Muziris.

Another important port, especially for pepper trade, was :
Barake (Purakad), which was at the mouth of river Baris
(Pampayar). It was nearer to, and more accessible from, the
chief pepper growing area in the interior, namely the forests
at the upper reaches of Pampa river. Pepper from that area
was taken by country boats to Neleynda (Nakkida near
Neranom), and from there it was taken in large boats to
Barake. When Pliny wrote, Neleynda and Barake had ap-
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parently a large share in pepper trade, chiefly because the
coastal area north of Muziris was invested by pirates. But
in Ptolemy (e. 150 A.D.), we find Muziris in full control of
pepper trade, evidently because piracy had been suppressed
in the mean time ; we are also told that Neleynda and Barake
had ceased to be legal marts, and Muziris was the only
authorised mart, According to the earliar writers, Neleynda
and Barake were in the Pandya Kingdom, but these had ceased
to be the case, apparently because the Chera kings had got
back the southern territory from Pandyas. This agrees re-
markably with the narative of Chera history in the 1st and
2nd centuries, A. D., as found in the Tamil works quoted above.

On the East Coast also there were several ports. Next only
to Muziris was Pubhar (Kauveri-pum-pattinam), the Chola
metropolis. Korkai (Tirunelvely) was also an important port
in the Pandya territory. And there were others like Poduea
{Puducherry) and Kayal.

A Great Age of Navigation

The commerce of South Indian ‘ports with Alexandria
reached great heights, especially during the years 45—160 A, D.
With growing prosperity in Rome, the demand for not only
pepper but other spices and luxury goods rose to unknown
proportions. To satisfy the craving of Roman women, Indian
peacocks, parrots, monkeys and other pets were also taken,
and Indian elephants were required for royal processions in
Rome. The size of ships and their number had to be increased,
to meet such growing needs, As such large imports had to be
paid for in gold or speecie, authorities in Rome had to face
serious currency problems. After 218 A.D., copper coins had
to be used to pay for imports.

With the increase in goods traflic, ships had also to carry
numerous passengers to India. Some ships were equipped for
carrying hundreds of passengers. Not all of them were mer-
chants ; there were also builders and architects needed by
South Indian kings. There came also women ; a first century
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Greek letter of a woman called ‘ Indika ’ is preserved in papy-
rus. According to Warmington she was either the Indian wife
of a Greek merchant resident in India, or daughter born to an
Egyptian Greek while resident here. (Commerce between
Roman Empire and India, pp. 67-8.) There arc algo references,
in Tamil books, to Yavana men and women resident in India.
Some of them were in the employ of kings to guard their
palaces or grace their courts. Such large numbers of people
from the Red Sea had never come to India before ; nor after
200 A.D., till about the middle of the 19th century. The con-
temporary work, Periplus, it is said, was written as a guide-
book to help these numerous foreigners in South India.

A Glorious Period of South Indian History

The importance in South Indian history of the period
under review can only be realized when we remember that
from the very beginning of history down to 1869 A. D., when
the Suez Canal was opened, communication from the Mediter-
ranean shores to India had never been so easy nor quick, as
during this period. The Red Sea route was known and used
before 45 A. D., but most ships pursued-the perilous and pro-
longed coastal route touching Makran, as few except Somalis
and Arabs had known the secret of the Mosnoon winds.
Therefore the traffic was meagre. Nor did the colossal trade
and navigation activity sketched above last long. The decline
started in the reign of Marcus Aurelius (161-80 A.D.) was
hastened by the cruel massacre carried out by Caracalla in
Alexandria (212 A.D.), The demand for oriental luxuries
gradually declined in Rome, and the traffic in these articles
passed from Egyptian Greeks to Arabs and Axumites. Finally
with the Islamie expansion into Egypt, Palestine, and Syria,
about the middle of the seventh century, the access of the
Mediterranean peoples to the Arabian Sea was blocked for a
long time, i.e. until Suez Canal was opened (1868). In the
result, the Portuguese, Duteh, British and other traders had
to sail by the prolonged route round Afrieca to reach
India. Clive and Warren Hastings had to take this route.
This protracted journey took over twelve months, as against
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the three months involved in the journey from Alexandria
through Red Sea in Roman times. The Arabian Sea was
crossed in 40 days, after 45 A. D, Thus the period 45 to 212
A. D, is really unique in the long hisfory of navigation, as
also in South Indian history as a whole. It was a period when
the Tamil kingdoms figured most prominently in Indian and
World history.
A Flourishing Civilization

Judging from Chilappadikaram and other contemporary
Tamil Works, South India was then a most prosperous part
of India, of the world, and its eivilization was of a high order.
Particularly noteworthy is the state of the fine arts like
dancing, then widely practised by men as well as women in
South India . In fact, this was unique in all India. City life
had advanced to magnificent proportions. Cities like Muziris
and Puhar (Caveri-pum-pattinam) were in a most flourishing
state, with magnificent thoroughfares and busy bazzars and
with separate quarters set apart for different sections of people,
Many merchants had amassed wealth and they lived in large
houses, some of which were seven storeys high. For their en-
joyment there were theatres and dancing-halls. The evening
gatherings of pleasure-seckers at the seaside in Puhar, des-
eribed in Chilappadikaram, remind one of Lido in V. enice,
rather than of anything elsewhere in Tndia. There wore schools,
and learning was greatly valued. Even women became famous
as poets, Women oceupied a high place in society and did not
at all form an inferior sex; they moved about frecly. There
were different castes, but hardly any caste exclusiveness. Var-
nasrama had not become as hard as it later became, especially
in Kerala. Nor are these descriptions too fanciful ; they are
confirmed by independent sources and by fOlClgll accounts,
It does not appear that any other part of India, of Asia, was
in such prosperous condition at that time. Only Rome and
Alexandria had anything better to show, then, in the whole
world.

State of Religion -

The Tamil works referred to above disclose a commend-
able state of religious toleration prevailing in the Tamil

6
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kingdoms at the time, Vedic Hinduism had come with the
Brahmins who apparently had already settled here, but their
influence was very limited at the time. The common people
worshipped Kali and Murugan, following the Dravidian tradi-
tion. But Buddhism and Jainism were becoming popular with
the intellectual classes, even in high society. And there were
all over the country Buddhist viharas =nd Jain chaityas,
frequented by devotees of both sexes. Ilengo-Adigal, brother
of king Chenkuttavan, was a devout Buddhist, while the king
himself practised Hinduism. The court-poet, Chathanar, was
also a Buddhist. Nevertheless, all the three worked harmo-
niously. With the rise of Saiva Siddhanda zealots, like
Manikkavacagar, Hinduism took a rather militant turn, and
caste exclusiveness began to lift its head, This led to the
deeline of Buddhism and Jainism. Nor was the environment
sketched above unfavourable for the influx of foreign religions
like Christianity. The success of the Apostle Thomas in South
India must be partly due to this unique situation.

Conclusion

It is a great pity that the world knows so little of this
magnificent South Indian civilization, and of the masterly
epics and other unique writings which give such beautiful
aceounts of it. It is clear that South Indian universities and
scholars have a bounden duty in this matter, and there is
urgent need for making a thorough study of the literature
and art of the age, and for making them widely known here
and eutside. The people that built magnificent temples like
Madura and wrote such splendid epics like Chilappadikaram
deserve to be ever honoured, and everywhere.
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> VER sivce the great English savant Dr. G, U. Pope
revealed to the western world the treasures of Thiruk-
kural through his epoch-making translation, a number of
critical studies have been attempted, relating the teachings of
Thiruvalluvar to those of the Buddha, the Christ and other
seers and prophets of immortal fame. Yet in a sense the work
of Thiruvalluvar is different from them all. With them how
they lived as well as what they taught made up the sum total
of their bequest to humanity. Their actions were as important
in influencing the lives and destinies of nations as their say-
ings and preachings. About Valluvar we have no such authen-
tic record of life. Such biography as has come down to
us is the “ concoction of some fertile Pandit-brain,” as the late
Mr. M. 8. Purnalingam Pillai pointed out, probably helped
by some Vakisar’s account written about three centuries ago,
but published for the first time in 1904. There is, thercfore,
nothing to show conclusively that Valluvar either dazed the
contemporary generation or defleeted the course of lives of
their progeny by any aect of arresting attention. He perform-
ed no miracles. Even the extant imaginative biography has
not anything to mention approaching to a Royal Renunciation,
or a Supreme Crucifixion. Nor does Valluvar appear to have
been a preacher of note, or a philosopher of metaphysical and
subtle arcumentation. He built no school, gathered no dis-
ciples. Hig life appears to have run its even tenor, absorbed
in scholarly pursuits of encyclopaedic dimensions, alternating
with quiet discharge of daily domestic duties.

Dr, B, Natarajan is Economic Adviser to the Government of Madras,
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Perhaps the duties were not so very domestic and quiet
as are traditionally associated with a literary savant of his
type. There is evidence to believe that the sage was in all
probability eaught for a time in the whirlpool and tumult of
active polities and trying palace intrigues of the Pandyan
Kingdom. That must have been in the active years of his
Iife ; and then in retirement, like a later day literary lumi-
nary, — Seikizhar of Periya Puranam fame, — must have
sat down to collect the mellowed thoughts and ripe experien-
ces of a stormy life to write an immortal classic—a classic not
of adventure, romanece, heroism or divinity such as was at-
tempted by a Homer, a Milton, a Kamban or a Shakespeare
— but a classic of the art of living (porul) through giving
(Aram) and loving (Inbam).

A daring venture indeed, to cssay a classic on the art of
living-through-giving-and-loving; and that in pellucid poetry;
and ever more the wonder grows when we see the poet. choos-
ing the short unvaried metrical couplet for the exposition of
& vast range and an infinite variety of life’s truths and experi-
ences. It was a deliberate choice, a self-impoged handlcap
a wholly unnecessary piece of creative sadism, as it were —
this choice of a rigid austere metrical form for a theme which
calls for the most diverse and deft manipulation of all forms
available in the repertory of poetical composition., The
seers and the prophets have had to use the compa-
ratively native technique of the parable and the fable,
to succeed ; while, the poets always stretched their canvas
wide and long to permit of an interminable combination of
effects. But here comes a Tamilian who offers to hold up a
tiny little mirror to life and reflect on it all that it contained,
and nay more, all that it should contain too. He succeeds,
and succeeds most amazingly. The reflection he catches is no
pale shadow, but a rich techni-coloured reproduction of rap-
ture and delight. Could it be that the econtemporaneous
scholars confended that it is form that sets the tone to poetry
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and that Valluvar like a Walt Whitman disproved them all
by showing that a good vintage can taste just as sweets,
whatever the cup you put it in ? In any case, the experiment
and the success are unique ; they have few parallels in the
world of letters,

Perhaps it had no concern with the little triumphs of
poetasters forms. Obviously there was more in the choice of
form than meets the eye of poetical convenience. The poet
was creating a work of art ; but that work was to be a unique
work of art ; art that was purposive and beautiful, didaectic
and creative at once ; art that should have the universality
of appeal to the elect and the masses alike ; that combined
the delicacy of life and strength of eternity. And such in fact
is Thirukkural ; poetry in ethics and ethies in poetry.

Perhaps there was even a greater consideration. ' Vishnu-
varman, the author of the Panchatantra said :—
Sinee verbal science has no final end
Since life is short, and obstacles impend,
Let central facts be picked and firmly fixed
As swans extract the milk with water mixed.

But the author of Panchatantra only said it : he did not
wholly succeed in it. He had to spin such a maze of fables
with all the denizens of the Zoo into it, that the longer he
spun, the more obscure became central facts; rather than
extract the milk, often the young mind seemed too retain the
water. The form was over-wrought, and the purpose often
misearried. If life is short and verbal science has no end, then
picked truth is to be told in simple but elegant words, direct
yet pleasing diction, and in a form which helps truth get
“firmly fixed” ; in other words, in a form which permits of
easy memorisation, essential to a pre-Caxton world that de-
pended largely on word of mouth for transmission of know-
ledge. This appears to have been an all-important considera-
tion with Valluvar, and presumably accounts also for the
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mechanical assignment of ten couplets for every chapter, and
the seeming repetition of ideas within the same chapter. But
there certainly is no repetition of words ; if anything, there
are skilful echoes : and in the sphere of ideas, the discerning
eritic can well defeat the nuances, and shades of thought.

When I began the study of Thirukkural years ago, I
used to wonder at what appeared then as a strange piece of
inconsistency in the poet’s handling of themes. For instance,
if he wag discussing Destiny, he would say Destiny was all-
powerful and naught availeth against it.

“What ig there that is mightier than Destiny ? Plan we
might, however well, it will ever forestall us.”

But when he comes to diseuss the virtues of exertion or
effort he would say,

“Strive strenuously, strive strenuously
And you can snap your fingers at Destiny.”

Students of the Kural well know that this trick of the poet
is being repeated in chapter after chapter. Does he expect
us not to have read the earlier chapters, or not to read the
later ones ? However, I had to wait for a good many years
until I could find an answer to this poet’s riddle, That hap-
pened when I was reading Thoreau’s essay on Carlyle.

Then I landed on a passage which seemed to give me the
answer to the doubts embedded in my mind regarding what
I considered as Valluvar’s inconsistency.

Says Thoreau, “ No truth, we think, was ever expressed
but with this sort of emphasis, that for the time there seemed
to be no other.” Yes; to Valluvar for the time he wrote his
particular chapter of truth, there seemed to be no other. That
is but as it should be ; for if truth is one and indivisible,
there eannot be degrees and shades in it. Every facet has to
be true, if the whole is to be true,
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Choice of Theme

So much for Valluvar’s choice of technique. I shall close
this, with a short examination of the poet’s choice of theme.
Why did the poet, of all the themes on heaven, earth and
hell too (some poets have revelled and excelled in themes of
hell), pitech on the theme of the art of living-through-loving-
and-giving ? 1 shall turn to a rhetorical passage in the book
of a contemporary historian for a clue. In his book on “The
Use of History,” Prof. A. L. Rowse says :

“ Underlying all the flux and change of history, the mu-
twally contradictory claims of the religious, the parochial
squabbles of the sects for our allegiance or our cash, the in-
disputable tendency of individual egoisms to assert itself as
universal-underneath all change of circumstance and condi-
tion there is a continuum to whieh all standards may be re-
lated for their validity ; the nature of man qua man. It gives
substances a real basis to our moral judgments, however
conditioned by time, so that we may as historians condemn
Nero for a bad man and acelaim Jesus Christ as a good man.”

It is this “ continuum to which all standards may be
related for their validity  that Thiruvalluvar was seeking to
discover and lay down in his Kural, Such a continuum, a
valid standard of standards, has to transcend caste and creed,
times and elimes. 1t has to be universal and immutable. True,
it would require to be interpreted for every period and
rethought out for every generation, as all ethical values
emerge from and rest upon the positive experience of
man. No wonder, therefore, that Valluvar did not at-
tempt to build a theory of morals from metaphysics as
was then the faghion in India and continued to be so cen-
turies after, He would have been wrong to have deduced a
theory of morals from metaphysics. As Prof. Stebbings says
in the book “ Ideals and Illusions,” “It is an illusion to find
the value of our lives here and now in a life to come; it
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is an illusion to suppose that nothing is worthwhile for me
unless I live for ever ; it is an illusion to suppose that there
18 no uncompensated loss, no sacrifice that is without requital,
no grief that is unassuaged. But it is also no illusion but an
uncontested fact that here and now we know that hatred,
cruelty, intolerance and indifference to human misery are
evil ; that love kindliness, tolerance, forgiveness and truth are
good ; so unquestionably good that we do not need God or
Heaven to assure us of their worth.”

Valluvar did believe in a God and in a Heaven, but he
did not require them for props to his ethical system. That
has an existence all of its own — as the valid standard of
continuum, mounted on the positive experience of man in
history.
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. H. A. POPLEY

I N the present phase of India’s development as a free
nation great emphasis is being rightly placed upon
‘Social Ethics’ and upon the need for the application to
present-day conditions of the ethical values and principles
found in ancient Indian polity, The conception of ¢ Dharma,’
which is the fundamental truth of Indian Ethies, is concerned
not merely with the ethical prineiples of the individual in his
personal life, but also with the whole range of ethical theory

for the eitizen in his 1ela,t10nsh1ps with the State and with
society. :

The same thing is true of the idea of ‘ Aram,’ the Tamil
equivalent of the Sanskrit ‘ Dharma.’ This is clearly shown
in the ‘Tirukkural’ the ethical source book of the Tamil
peaples, and the second secticn of this work, called ¢ Porutpal’
deals very thoroughly with the principles of Social Ethics.
Says Sri C. Rajagopalachariar in his introduction to his
translation of this section, “ These seventy chapters (i.e. chs,
39-108) lay down, with characteristic terseness, the prineiples
that should govern the conduct of wise and good men in the
affairs of the world.” So it behoves us to study them in these
days in order to see what this Tamil sage has to tell us of the
principles that should find expression in the life of our State
and the society of our people in these days when the govern-
ment and work of the State is entirely in our own hands.

The first section of the ‘Tirukkural,” which is called
‘Illaraviyal,’ (chs 5-38) and may be translated ‘ Ethies of the

Rev. H. A, Popley is well-known as a translator and interpreter of the
Kural,

7
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Domestic State’ deals especially with the principles that
should govern the life and conduct of the individuals in their
personal lives and in their families, though there is in this
section also much which has application to the ethics of the
citizen of a State. In this article, however, we shall deal es-
pecially with social ethics as they are set forth in the second
section of the ‘ Tirukkural.’

Like the ethical teaching of the Bible and other such
great books of ‘dharma,’ the ethical teaching of the  Tiruk-
kural’ is applicable to present-day conditions and it is sur-
prising to find how relevant much of it is with the needs of
citizenship in free India today,

This is partly due to the fact that Tiruvalluvar was no
sectarian in religion but was one who had taken the best from
the various religions which he had come into contact with and
had woven them all into a beautiful and many-coloured fabric
of ethical teaching, in the same way that he wove yarns of
different colour into the saris and dhotis that he made. ;

Most commentators consider that he had some know-
ledge of the Artha Sastra of Chanakya (Kautilya) and this
is possible as Kanchi, the capital of the Pallava kingdom
from the second to the fourth century, was the birthplace of
Chanakya and he was the chief minister of Chandragupta,
the Maurya Emperor, from 321 B. C. It is not likely that
Tiruvalluvar knew Sanskrit, and one must therefore believe
that a Brahmin of Kanchi who knew the Artha Sastra had
explained a great deal of it to the poet. There are two matters
in which the ‘ Kural’ definitely departs from the Artha Sastra.
One of these is that the end justifies the means. The ‘ Kural’
never gives and support to this Nazi thesis. The Artha Sastra,
however, justifies crooked politics for the good of the king-
dom. Further, the Artha Sastra also regards the king as
divine and as wielding divine power.. The furthest that the
TIRUKKURAL goes is to say that the ‘ king who rules justly
and guards his realm shall be considered as a god to men.’
(39 :8) So the divine name is given to a king because of his
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qualities and not because of his position. Sri Rajagopal-
achariar in his translation of the verse above gives the fol-
lowing :

“Tt is only if the king acts according to the law and
protects his people that he will be regarded truly as the
Lord’s deputy.”

Parimelalagar in his “urai” gives the following as the meaning
of this stanza. ‘though he was born as a man, by his deeds
he is considered as a god to men.’

We have to remember that Tiruvalluvar did not know the
democratic state as it exists today. While there is ample
evidence that in the Tamil kingdoms there were truly self-
governing villages with a real democratic constitution, the
over-all state was not democratic and the head of the state
was a king who was a real ruler, assisted by his counsellors.
But even though this was true we can understand from
Tiruvalluvar’s teaching much about the duties and qualities
of leadership in a democratic state, and also learn a good deal
about the citizen and his responsibilities. Thus, in studying
the teaching of the TIRUKKURAL on Social Ethics we shall
consider the stanzas on kingship as applicable to the ideal of
leadership in modern days in a democratic state. In some
cases the stanza refers to the state as such rather than to the
individual leader.

First of all we shall consider the teaching of chapter 39,
the first chapter of this section on the State. This chapter is
called @ pwr’ @ in Tamil, which is usually translated as
‘kingly excellence,” but which Sri Rajagopalachariar takes to
mean ‘ the prosperous state’, thus emphasising the totality of
its rulers and citizens, rather than the one person set at the
head of the state. The first stanza of this chapter gives the
six essentials for a prosperous state, according to the trans-
lation of Sri Rajagopalachariar, as follows: ‘an adequate
army, an industrious people, ample food resources, wise and
alert ministers of state, alliance with foreign powers and de-
pendable fortifications.” This is a free translation of a terse
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and succinet verse and is quite justified if we think of the
atate rather than of the ruler of the state. The stanza is as
follows :

LI (Glg. Gnld SEDIDEF & [BLLITGTH)DID
£ DL ILITGI )T & (HOT GF 01 (39:1)

The next two stanzas give the qualities of leadership that
are necessary if the state is to be rightly guided. The first of
these i as follows :

BJEEF TN, FenE, o flaydath, B)5ETETELW
eresarenin Coufhsp@Euwrer (39 £ 2)

Courage, charity, wit and grit — these four unfailing,
the kingly nature make.

STEIETEN H06f SienhajL e, — GUbeLpesT pith
Brsr glovar syeriio pes. (39:38)

¢ Alertness, wisdom and decisiveness — these three
should ne’er be lacking in rulers of the world.’

These are all qualities which we expect from our leaders
in a democratic state, and unless men and women of such
qualities come to leadership in the Indian states our country
eannot be expected to progress. It is clear from these two
- stanzas how modern Tiruvalluvar is in his conception of
leadership in a well-organised state. The next stanza sums
all these up in a clear and convinecing fashion :

Sy e GpsaETsNwea S3E), wper GlepssT
LD GO (LPERLLI &I 1 &. (39 : 4)

‘ From Dharma’s path ne’er gwerving, adharma to remove,
With courage sure, to keep one’s honour bright is
kingship true.

Then Tiruvalluvar goes on to speak of the duties and res-
ponsibilities of leadership.

QuIdp b L L @Nih STSS5PD &I S5

WSS SDID NN TG (39 : 5)
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‘ He is a king, who is able to arrange for the production
of wealth, the conservation of resources, the defence
of the state and the right distribution of wealth.’

These are the aims of our leaders in the state today and
the leader who is able to effect these is sure to win the support
of the people.

Further in a democratic regime, the leader must be one
who is easily accessible to all the citizens and who is not
given to harsh language.

srifé Qsafwer, sQes Qe roweraoaGeard _
i&a p weirerafiovib (39 : 6)

A country which has such leaders will be acclaimed by all
other countries as a great country. A leader must also be
able to give with kindliness and to protect those who follow
him, Such a leader will be able to gain a wide influence and
that not only in his own country. Then follows the stanza which
compares the king who acts justly to a god. From this it is
clear that the leader of the state must act according to the
law and see that the people are protected from the various
ills that may come upon them.

The next stanza is rather a striking one and shows the
range of the vision of Tiruvalluvar. It says that the leader of
the state who is able to listen calmly to the criticisms of his
ministers and people will become more than a state leader, he
will become a world leader. Gandhiji well illustrated this
truth.

Qeafenstiug Qere Qarpus@th usiryent Golpser

sl Bips SEIGHD 2.0, (39 :9)
Rajaji translates this as follows :

‘The world will rest under the umbrella of the king who

has the quality of listening to the bitter advice of his
ministers,’

The last stanza of this chapter sums up the whole matter
and says that four things are required in the supreme leader,
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Csren gyofl QaiCsrey @iy Curbud, — preirEb
2 enLwireyd Ceupsis Qsraf (39 : 10)

‘ He ig the light of kings who has these four things
Beneficence, benevolence, rectitude and care for his
people.’

Thus in this chapter we have clearly brought to our
minds the qualities and capacities that should go with leader-
ship in a state, These are especially necessary in a modern
democratic state and it is the duty of the citizens to see that
they elect to Parliament only those who possess these qualities
and capacities and so will be able to guide the state aright.

In the next place we have to find out what Tiruvalluvar
has to say about the qualities of citizenship and how far they
are applicable to the needs of this day.

It is remarkable that immediately after this chapter on
the ideal leader or ‘the progressive state’ as Rajaji calls it,
there should come a chapter which emphasises the value of
education in a state. This chapter and the next on ‘Ignorance’
show how greatly in those early days in the Tamil Nad,
education was valued and how necessary this humble weaver
considered it to be for all the citizens of a state if the state
was to progress.

The responsibility of those who are educated to pass on
to -others the education they have received is clearly brought
out by the metaphor of the well :

Osrit Grgarm wewmp Caenfl, wrbsisse
& Pl .51 pitb — oy floy (40 : 6}
‘Water will flow from a well in the sand in proportion

to the depth it is dug, and knowledge will similarly flow
- from a man in proportion to his learning.’

In another stanza he shows the value of education es-
pecially for those who travel, incidentally making it clear that
in those days the Tamils were great travellers,



SOCIAL ETHICS IN THE TIRUKKURAL 267

WTSTEY BILTIDTG SXTTIONG, GTET G(HAIEH
&I f St SNOTES QT ) (40 : 7)
¢ All lands to learned men belong, all towns are home ;

How then can men remain unlearned till their dying day?’
He values learning even more than wealth and says :

Cayd oflups Qeaaih anell grmeHE,

IDTL-6V6) LDDHENDUIGHAL. (40 : 10)

‘ Learning is the true imperishable riches for anyone ;
All other things are not true wealth.’

. In the next chapter on ‘Ignorance’ he shows the use-
lessness of those who will not learn. They are not only poor
in themselves, but they do not produce anything of value to
the state. )

2 oTi GTGTAN (DT SGEDTWTNOT, LweITE

ST TG SHT ST, (41 : 8)

‘The ignorant are like useless brackish land ;

They are — and that is all that ean be said.’
Though Tiruvalluvar does not actually apply these stanzas to
state policy it is clear enough that he expects the Ieaders of
the state to foster and extend education.

_There is a chapter on ‘The Correction of faults’ which
shows up clearly the evils which can ruin good government
and indeed the whole state. Three great faults of those in
high position are mentioned, namely : greed, improper pride,
and sensual pleasures ; and Tiruvalluvar states that these
faults in the leaders will produce trouble in the state, and
indeed are ‘ a deadly enemy.’

Qaupgy wremSp5ES TeT(Lp OTET)

LS o Sib GENPEE. ' (44:2)
@opCw srés, Quirmarras, &ppGw

PP SeHL-LD LICHS. (44 : 4)
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‘ Avarice, improper pride and sensual pleasure
Are serious faults in a king.

‘ Guard against such faults as a great matter ;
For such faults are a deadly enemy.’

The TIRUKKURAL teaches that leaders should act with
energy if the state is to flourish and the people also should
copy this and show the same energy. This is shown very
clearly in chapter 60. We are reminded of the emphasis that
the Union and State ministers are placing today on the need
for hard work by all the people if the state is to go forward.

2 enLwii erer Lo gnssth, gjdoFNevri
2Rl W gL WGy wpHa (60 : 1)

‘Tis energy alone makes wealth worthwhile ;
Who lack it own not even what they have.’
DSED BpSG T GTET HOOTUTT ; PTG EHLD

QOBUBFD wESZILITE, (60 : 8)
‘ They who have not enduring energy will never trouble
themselves, saying “'We have lost our wealth,”’

The ills that follow idleness both in the family and in
the state are clearly shown in grim pictures.

Gl LSS GHpb QUGS by Y. 55

IDTERTL. 24650 gloveu & (61 : 4)
‘Famil:_y greatness will be destroyed and faults will in-
erease in those who give way to laziness and who do not
labour with dignity.

Q=@ Fi wpsd) iy sude BT @t

Q&6 Srri srissmsr (61 : 5)

‘ Tardiness, forgetfulness, sloth and sleep —
These four are pleasure boats of ruin grim,’

"l‘here 1s an important chapter on * Righteous rule,’ called
(E?ar.rm@emfwamm (cb. 55) and in the first stanza of this chapter
- the four important factors that go to make up such a righteous
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rule are set forth. They are said to be first], the careful exami-
nation of all erimes against the state ; then second, the show-
ing of no undue favour to any ; third, acting impartially at
all times; and fourth, the awarding of punishment in ac-
cord with justice, Again and again the need of acting with
full justice is stressed.

HYBgenri BrHGh YpS5HEh HSwuri

BeTpgl weraraer Gsre, (55:3)

‘ The authority of the state lies in the firm support

of the laws of the wise and of the virtuous life.

Quaryolls Carlords mererae

Quuwgys eilleruyentd QpreE (55:5)
‘Even the elements will give their blessing

to a state where justice rules.’

Coueverrgr Qousirsf] soweu s, weirerasr

Carogrs b Cari_rOsafer. (55 : 6)
‘ A state does not win victory through military might,
But through righteousness.’

The negative side of this truth is put before us in the
next chapter on ‘ Unjust rule.’

pemp Cary. wararousr Qe dnler, o anrGary.

DVTSI uTeTLd G (56:9)
“If the king acts unjustly rain will be unseasonable,
And the heavens will withhold their showers.’

There is a separate chapter on the State itsclf, which
Tiruvalluvar calls ‘ 57® ’ (ch. 74.), As Sri Rajagopalachariar
says in his book, “This is something more than the land. It
mncludes the inhabitants of the land and its resources. The
requisites for a good state are industrious producers, good
and learned men to form the intellectual class and high-
minded men of wealth. Thus labour, knowledge and wealth
are the elements that make a prosperous state.”

sarerr ddruyens sserah Srpdors :
Qevaumd Cxiargy prd. (74:1)
8
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Parimelalagar makes the second of thege ‘the virtuous’
instead of ‘the intellectuals’ and that is probably the correct
interpretation. So the three essential elements of a good State
will be: produetion by labour, virtuous leaders, and mer-
chants who produce wealth.

The following stanza reminds us of the ideal of the welfare
state to which we are aiming today.

2 o UFujib eyaurts Genlluys OF pruensuD
CerrBudar g srd. (74:4)

‘ The ideal statc is one in which there is no unappeased
hunger, no incurable diseases, no destructive enemies.’

Thus freedom from hunger, freedom from disease, and
freedom from external aggression are the marks of the ideal
state, There are also three other freedoms essential to an
ideal state. 1t must be free from petty divisions, from internal
evils and from destructive savages (74 :5).

The ornameits of a good state are said to be the following
five : freedom from digease, economie security, good produce,
general happiness and peace.

Qenfluferan, Gadveub, afidrsalleriih, arivih
SyenilQuisiris ity H@euenou s 51 (74:8)

These are very modern and presuppose a foundation of
education as was emphagised in a previous chapter.

Jn a later chapter on the importance of wealth to the
state 1t is clearly stated that unless guch wealth is acquired
by right means it is not to be desired,

SfHGlarr Qs syerQur@in eurares Quirmarrésin
LRI LjFeTeiL o (76:5)

‘Let kings avoid the seeking of wealth which
. has not come with grace and love.
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The chapter on ‘Citizenship’ or @y Qrwdasng as it
is ealled by Tiruvalluvar, (ch. 103) is a very Important one
for the right conception of the duty of the citizens. As Rajajl
says it means ‘how to develop the community.” The very first
stanza of this chapter shows the need for every individual in
the state to render service to the community.

SHLDEG QW HIGT NS STCAUGT GTas gD

Quignemular 15 @eow Gl (108 : 1)

“There is no higher greatness for the individual
than being ever ready to render gervice to the comunity.’

This is amplified in the next stanza.
DTN D 465 B I Ployth T (§)T Ty GiT
. Borel&mure Sone @y (103:2)
‘The community prospers through the untiring effort
of those with industry and ripe knowledge.’

Even God Himself will come to the aid of those who
endeavour to help the community. Tiruvalluvar clothes this
ides in a picturesque simile.

@4y Qdioud ereirgpith QFMPEGS CGuiaith

Wiy BSOS STET (PSS D (103: 3)
‘ God Himself will gird up His loing and go before

to help one who is determined to help the community.’

Such a selfless worker for the community will be welcomed
as a friend by the whole world.

@& o plloeyis @y QFdig aumrpourdesF

FOOITEF FHOID 2 60E. {103:5)

“The world will befriend and gather round the man

Who lives a blameless life of service to his people.”
There are heroes of peace as well as of war, who have to take
up the burdens of the community.

DYIBTE S &1 UG GEAMERTHIGLITO G HLOTSE FID
%ﬁgfﬁuﬁn" Gmg}@p @un’m{m ; (103:7)
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‘ Like heroes in the battlefield, the burden of service
Falls upon those who are capable in the community.’

For the servants of the community there is no convenience of
time. They must always be ready to serve.

&1y Qeuianr i &&0&%y Lignautd, 1otg Qs gy

LT GET LD BG5S GsEib, (103:8)

“There is no special season for the servants of the
community ;
If they think of laziness or false dignity all is lost.’

To the man who serves the community his body will be like
a pot full of troubles.

BBen1ECs Qarerswn QaraCor, @GRibudmss
GOp EPLILITGT 2 L 1bLf. (103:9)

‘ His body is a pot of troubles,
Who seeks to save the people from all ills.’

Rajaji has the following comment on this : “ All reform is
built on the consecrated suffering of reformers. That sorrow
is the only immediate reward of public service.” No community
can stand unless it has such selfless workers, This is brought
out in the next stanza.

Qbssair sre Qararfl. of apib, 965 grerpid

BRXTAT QTS (519 (103 :10)

‘If there are none to support it,

The community will fall at the stroke of the axe of
misfortune.’

The next chapter of the KURAL deals with agrieulture.
So our weaver-poet recognised the important place of agri-
culture in the economy of the state and knew that the pros-
perity of a state depends on the farmer and his ability to
produce. The very first stanza of this chapter makes this
clear.

& LLGT MULD GTIT LIS 6T T SV LD, I BE)S
2 ppgnb 2 pCar Hv. (104:1)
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‘Roam where you will, the world must go behind the
plough ;

Farming, though toilsome, is man’s supreme employ.
The world lives at the grass roots and it is only as the farmer
produces that the rest of men can prosper. This truth was
clear in the days of Tiruvalluvar even as it is today.

2PN 2 &S STTSSTEwN, oSoHT M50

ST(IpeuTenT TV b Gl w1 & . (104:2)

‘The linchpins of society the farmers are ;
supporting other foilers all who do not plough.’

L

The tillers of the soil are the only ones who live in the full
sense of the world. Others merely exist.

2. g1 @ arpanGr aurgpourt, 1o HOpNTLD
QsrupgueaG Dear Qxduur, (104:3)

‘They only live who plough and eat :
The rest, as followers, just serve and eat.’

Even the ascetics will not be able to get on unless the tiller
of the soil does his part well.

2 pefleni ensir_mGsr Gady, aflentpey gre th

Qe 1hy ereir L e B, (104 : 6)
“If the farmer’s hands go slack,

Even those who have left all will fail.’

Tiruvalluvar knows also the need for continuous work on tha
land, The fields eannot be left to look after themselves.
Geaewrear &ipevar Brpofar, fleovb Lye b5
Qoverreflsr serg ad@ib (104:9)
‘If farmers quiet sit and go not to their land,
"Twill sulk and take the huff, like sulking wife.’

Rajaji in his remarks on this stanza says: Sellan (Qesvavrsr)
denotes the need of daily personal attention ; irumbin
(@@bSsr) denotes the need for unceasing activity ; kizha-
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van (&ypaer) denotes that the duties of attention and care
cannot be delecated ; The need for making use of all the land
available in emphasised in the last stanza.

@b erergy @ WELLTeTd STeer
Blevih GTETERILD FATET [H(5LD. (104:10)

“That kindly dame called Earth doth laugh
When she sees idlers sitting still and saying
‘We have nought’’

Thus we find in the gtanzas of this humble weaver-poet
of the second century A. D. a great deal of helpful teaching
on Social Ethics as can be applied to the conditions of the
people in this technological age of the twentieth century.
This teaching i expressed in unforgettable stanzas of un-
exampled terseness and erystal clarity.

Tiruvalluvar did not set out to write a text book on
Social Ethies but he was concerned with the needs and life
of the common man and with the welfare of the state in his
day. In his reflections upon these subjects he has given to
us this timeless teaching on the life of a good citizen in a
welfare state. He does not give us a picture far removed from
the actual conditions of life in his day, but reveals to us in
simple and striking language how we can overcome the
perennial difficulties that face man in his upward path. He
has made it clear that faith in Ged is part of the make-up of
the good citizen. This is shown again and again by the re-
ferences to Divine help that occur incidentally in many of
these stanzas. It comes out very clearly in the first chapter
of the KURAL. Here are two stanzas from that chapter :

9 paur1fl oy semen Srer G BHTiTSSVTE

Gparf) Bz oflg. : {1:8)
“Tis hard to swim this world’s wide sea,

Unless we cling to Him who is ocean of grace and good.
Qweilts Qummasr Bhgmeui, Bisri

Qewpovar g CFmm i, (1:10)
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‘Who then can swim this mighty sea of births ?
Not they who eling not to our Lord’s feet.

In these stanzas on the State and ifs citizens we have some
simple practical precepts of a good state and a good citizen,
which we shall do well to study carefully and to follow more
closely these days,



Quofaé/e Quofed on the
Sindbarat

IKE THE BUDDHA and the Bhagavad-Gita, the Kural

desires inner freedom from the world and a mind free

from hatred. Like them it stands for the commandment

not to kill and not to damage. It has appropriated all the

valuable ethical results of the thought of world and life ne-

gation. But in addition to this ethics of inwardness there
appears in the Kural the living ethic of love.

With sure strokes the Kural draws the ideal of simple
ethical humanity. On the most varied questions concerning
the conduct of man to himself and to the world its utterances
are characterigsed by nobility and good sense. * There hardly
exists in the literature of the world a collection of maxims
in awhich we find so much lofty wisdom.”

Albert Schweitzer in “Indian thought and its develop-
ment,” ; :

“The compositions that are universally admitted to be
the finest in the (Tamil) language, viz., the Kural and the
Chintamani, are perfectly independent of Sanserit and origi-
nal in design as well as in execution.”

—Robert Caldwell

“The Kural is the master-piece of Tamil literature —
one of the highest and purest expressions of human thought.”

“That which, above all, is wonderful in the Kural is the
fact that its author addresses himself, without regard to
castes, peoples or beliefs, to the whole community of the
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mankind ; the fact that he formulates sovereign morality
and absolute reason ; that he proclaims in their very essence,
in their eternal abstractedness, virtue and truth ; that he
presents, as it were, in one group the highest laws of domestic
and social life ; that he is equally perfeect in thought, in
language and in poetry, in the austere metaphysical contem-
plation of the great mysteries of their Divine Nature, as in
the easy and graceful analysis of the tenderest emotions of
the heart.”
— M. Ariel.

“No translation can convey an idea of its charming
effect. It is truly apple of gold in a net-work of silver.”
— Dr. Graul.

“The weaver of Mylapore was undoubtedly one of the
great geniuses of the world, Complete in itself, the scle work
of its author (The Kural) has come down the stream of
ages absolutely uninjured, hardly a single various reading of
any importance being found.”

“In value it (Kural) outweighs the whole of the re-
maining Tamil Literature and is one of the select number of
great works which have entered into the very soul of a whole
people and which can never die.”

‘Sir A. Grant says, “ Humility, Charity, and Forgiveness
of injuries are not deseribed by Aristotle. Now these three
are everywhere foreibly inculeated by this Tamil Moralist.”

“The Kural owes much of its popularity to its exquisite
poetic form. The brevity rendered necessary by the form
gives an oracular effect to the utterances of the great Tamil
“ Master of Sentences.” They are the choicest of moral epi-
grams, Their resemblance to gnomic poetry of Greece is
remarkable as o their subjects, their sentiments and the state
of society when they were uttered. Something of the same

: 9
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kind i¢ found in Greek epigrams, in Martial and the Latin
elegiac verse. There is a beauty in the periodic character of
the Tamil construction in many of these verses that reminds
the reader of the happiest efforts of Propertius.”

— Dr. G. U. Pope.

“The Kural is that admirable collection of stanzas in
the Tamil language which is instinet with the purest and
most clevated religious emotion.” ;

“ What philosophy he teaches seems to be of the eclectic
school as represented by the Bhagavat Geeta.”

. — Dr. Barth.

“There are two books in India which have taken entire
possession of the hearts and minds of the people ; the first
of these is the Ramayana of Tulasidas which is known to
every peer and peasant in Northern India and the other is
the Kural of Tiruvalluvar which is equally well-known
throughout the South of the Indian Peninsula. It is the pride
of beth poets that their works are absolutely pure, Of
the two, the Kural is much the the older ...... There is
no doubt that no one can pretend to scholarship in Tamil
unless he reads and understands this masterpiece of Tamil
literature.”

— Frederic Pincott.

“Will be read with pleasure as affording proof of the
existence of the loftiest sentiments, the purest moral rules
and equal power of conception and expression. Nothing cer-
tainly in the whole compass of human language can equal
- the foree and terseness of the sententious distichs in which
the author conveys the lesson of wisdom he utters.”

— Rev. Percival.
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“ Tiruvalluvars Kural, the 1330 short sentences on the
three aims of life — Dharma, Artha Kama, is one of the
gems of world literature. DBuddhists, Jains, Vaishnavas and
Saivas, have claimed the Pariah sage and:poet of the Tamil
land as their own. But he belongs to none of them or rather
to all of them, For he stands above all races, castes and sects,
and what he teaches is a general human morality and wisdom,
No wonder that the Kural has not only been much read,
studied and highly prized in the land of its origin for centuries,
but has also found many admirers in the west, ever since it
has become known. Already about 1730, Books I and 11 were
translated by Father C. Joseph Beschi, into Latin, French,
Gierman and English translations followed one after another.
A German translation from the Tamil by A. F. Cammerer
appeared already in 1803. Better known is the German trans-
lation by Karl Graul 1856, A few couplets were also trans-
lated by the German poet and master-translator Friedrich
Ruckert in 1847. The finest English rendering of Tiruvallu-
var's verses known to me ig that of G. U. Pope, who was not
only a great Tamil scholar, but also a true lover of the Tamil
people among whom he has lived for very many years.

Sage Tiruvalluvar should not be styled the unknown
sage of Mylapore, for he has long been known far beyond
the borders of his mother country.”

— Prof. M. Winternitz.

“Tt was one of the couplets in this part of the poem
referring to the two looks of a maid — the one which kills

and the other which cures the looker that led Dr. Graul to
admire Tamil poetry and study the Kural.”

“The Kural is composed in the purest Tamil. In about
12.000 words which the Poet has employed to convey his
thoughts there are scarcely fifty of Sanskrit origin, He throws
the purity of Bunyan’s English completely into the share.
No known Tamil work can even approach the purity of
Kural, It is a standing rebuke to the modern Tamil, Tiru-
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valluvar has clearly proved the richness, melody and power
of his mother-tongue.”

“The Kural cannot be improved nor its plan made more
perfect. It is a perfect mosaic in itgelf. The slightest change
in the size, shape or colour of a single stone would mar the
beauty of the whole,”

“It iz refreshing to think that a nation which has pro-
duced so great a man and so unique a work cannot be a
hopeless despicable race. The morality he preached could not
have grown except on an essentially moral soil. To those,
therefore, who labour for the salvation of the Tamil people,
the Kural must be a work of peculiar nay, intense interest.”

— Rev, Dr. J. Lazarus,

“ Called the first of works from which whether for thought
or language there is no appeal, the Kural has a strong claim
upon our attention as a part of the literature of the country
and as a work of intrinsic excellence. The author passing
over what is peculiar to particular classes of society and in-
troducing such ideas only ag are common to all, has avoided
the uninteresting details of observances found in Manu and
the other shastras and thus in general maintains a dignified
style.”

— W. H. Drew.

“To those who know the Iliad, the AEnid, the Divine
Comedy, Paradise Lost and the Nibelungen Leid as the epics
of the great nations, it seems incredible that thirty millions of
people should eling to a series of moral essays as their typical
and honoured book. There is no doubt of the fact that the
Kural is as essentially the literary treasure, the poetic mouth-
picce, the highest type of verbal and moral excellence among
the Tamil people as ever Homer was among the Greeks, We
can only explain it by the principle that the whole aspect of
the Dravidian mind is turned towards moral duty. May we



QUOTABLE QUOTES ON THE TIRUKKURAL 281

not imagine that it was this moral tendeney of the masses,
which prepared the way for and maintained the existence of
Buddhism ? The Brahmans frequently explain the fone of
Tiruvalluvar, Sivavakyar, Cabilar, Ouvay, and the other early
Dravidian poets by asserting that they were Jains. There
is no proof of this; but it can hardly be doubted that
both Buddhism and Jainism reflected the same popular
tendency that we see in the early poets. The Brahmans
extirpated Buddhism in India by fire, sword, and relent-
less persecution. They could not touch the fons et origo
from which the rival religion derived its life. By careful
avoidanee of theological digeuszion, Tiruvalluvar saved his
work from the flood that destroyed every avowed obstacle
in its grievous course. The Brahmans could find no ground for
persecution. No priest can openly condemn the poet who
called upon wives to love their husbands, upon men to be
truthful, benevolent and peaceful, who enjoined mildness
and wisdom on those who governed and justice and obedience
and willing aid on those who were ruled. ..., . Its (Kural(s)
sentences are counted as binding as the Ten Commandments
on the Jews. Its very language has hecome the test of literary
excellence. It is no exaggeration to say that it is as important
in Tamil literature, as influential on the Tamil mind, as
Dante’s great work on the language and thought of Ltaly.”

— Charles E. Gover.
in “Folk Songs of Southern India.”

“Mr. Gover may be right in saying that Valluvar uses
no word against a priest. He certainly does not directly oppose
the sacerdotal orderg, but in such a work silence is significant.
Brahmans are not necessarily priests, they are rather the
patrons and employers of priests. A title of Brahman is
Anthanar and the poet insinuates that they do not deserve
to be so called. The epithet beautiful or cool-minded belongs
to the self-controlled and unworldly. “ The virtuous are truly
called Anthanar, because in their conduct towards all creatures
they are clothed in kindness.” The whole work amounts to a
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protest against religious pretence, imposition and oppression.

There is a vein of Satire in it against the CGods of the
Brahmans.”

— . J. Robinson.

in “ Tales and Poems of South India.”

THE TIRUKKURAL IN TRANSLATION
sens@ateow Wawrgrear menCadbsrid soarear
LoGT & &l Lo M) 1) GVl S,

Non adhaeseris pedibus illius, qui sibi
Similem non habet, difficile erit animi
anxietatem sedare

Beschi (7))

555 QuerQaurer i perCm L@ Bwrp
urpr’. Gmrepsts G pler.

That virtue which in all relations holds
Unchangeably its nature, that alone
Deserves the name of Justice
Ellis  (111)
FAPBSTISES Sjrey Covsvmrsy. 1om 55T GETEHT

L DEDRM WoHT % L_auth,

Die Andern, den Andern Beizuspringen willens,
hahen wohl der Busse vergessen.

Graul (263)
&1y Csred Quaw Qs Opy srés

Brisrenn Casral) Lok,

Poursuivez rudement et frappez mollement, si vous |
désirez l'interruption d’une longue prospérité

M. Ariel (562)
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G. VANMIKANATHAN.

[ When the writer of this article was introduced to Rumi
last year, he found an amazing similarity of experience and
expression between the Tiruvacagem of Manickavacager and
Rumi’s poems. The eternal verities of a Muystic’s lifz stood
revealed with a clearness which the separate the study of
either the Tiruvacegam or Rumi cculd not produce. Rumi
eleborated and clucidated and authoritetively confirmed nu-
merous pascages in the Tiruvacagam in o 'manner which the
various available commentaries in Tamil on our Saints work
had not dane — at last, to the writer of this article,

When the editor of “ Tamil Culture” asked the writer
for an article, he eagerly gresped the chance to share with a
large group of rcaders the joy and enlightment he had gained
by his comparative study of the fwo mystics.]

OVERS OF THE TIRUVARAGAM have always yearn-
L ed for an elaborate and comprehensive commentary
or Bashyam on the work. They point to the voluminous
and learned commentaries on the Nelaira-p-Prabandam
and grieve that the guardians of the Shaivite religion
have not done similar service to the Tiruvacagam.
When the writer of this article received six yéars
ago a copy of a commentary on a hundred _vers;eﬁ of
the Tiruvacagam, he was told a story by the friend who sent
him the book as a gift. The friend wrote that nearly twenty-
five years ago he was present in Karaikal at a lecture arranged
in connection with the Mambala-t-tirunal. The author

G. Vanmikanathan is Under-Secrefary to the Government of India
and a keen student of Tirusacagam.
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(fwenty-five years later) of the ecommentary was a speaker
at the meeting ; the president was a learned Swamigal. Our
author had quoted in the course of his leeture certain verses
from the Tiruvacagam, and had explained their meaning to
the audience. The president referred in his closing speech
to the explanations given by the speaker and, declared that
they were utterly incorrect. The speaker was and is held
in high esteem by Tamil scholars and common people. The
audience was, therefore, deeply hurt and demanded that, if
it were so, the Swamigal, should himself explain the verses
and show how the speaker was wrong, The Swamigal, 1t is
sald, swept a disdainful eye over the audience and declared
that none among themn was fit to receive the secrets of the
verses.

The Swamigal was probably right, but he stated only
half the side of the matter. It is also not everyone who can
reveal the mysteries of the Tiruvacagam. Till the second
quarter of this century, none dared to write a commentary
thereto. The late Dr. Swaminatha Iyer has related how the
greal Tamil scholar Thiagaraja Chettiar of Woriur threatened
on one oceasion to jump into the Cauvery if a friend who
had been pressing him to write a commentary to the Thiru-
vacagam would not cease his importunities.

The Swamigal was right and Chettiar was also right.
For, Rumi® says,

“Nay, I will not tell, for thow art still unripe: thou
are tn thy springtime, theu has not seen the swmmer.

JALALUL-DIN RUMI, the greatest mystical poet of Persia, was
born in Khorasan in 1207. When he was twelve years old his family
had to flee before the acdvancing Mongol hordes and settled in
Turkey. After his marriage and the death of his father, said to be
an eminent theologian and a great teacher and preacher, he took to
the mystical life, to which the remainder of hig days were devoted.
He died in 1273, His literary output was large. All the guotations
from Rumi in this article are taken from * Rumi—Poet And Muystic,
Seleclions from his writings translated from the Persian with Tn.
troduction and Notes by Reynold A, Nicholson ” published by George
Allen & Unwin Ltd., London. Price 8 sh. 6 d. We are indebted to
the publishers for their gracious permission to quote from the bagk,
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“This world is as the tree: we are like the half-
ripened fruit upon it. :

“The unripe fruils cling fast to the bough, because
they are not fit for the palace ;*

* * *

“ Better that the secret of the Friend should be dis-
guised : do thou harken to it as tmplied in the contents
of the tale.

“ Better that the lovers’ secret should be told (alle-
gorically) in the talk of others.®

* +* *

“ But when they have ripened and become sweet and
delicrous _ '

= the Holy Sperit wnll tell these with-
out me as the medium,

“Nay, thou wnlt tell it to thy own ear — neither I
nor another, O thou who art one with me —

“Just as, when thou fallest asleep, thou goest from
the presence of thyself into the presence of thyself.

“ And hearest from thyself that which is told thee
secretly by someone in a dream.’

“Even to the elect, the mysteries of gnosis can only be
communicated . . , . through a sereen of symbolism ”, says
Prof. Nicholson in a foot note. Mere learning, on the other
hand, however vast and deep, will not by itself make a Pundit
a gpiritual Guru, — an interpreter of the mysteries of gnosis.

Of what avail, indeed, 1s knowledge,

If thay (the scholars) adore not the blest feet of the Pure
Knower ?

= Prof, Nicholson has given titles of great insight to the several poems,
just as some unknown ancient editor has done for the Tiruvacagam.
This extract is from * Ripeness is all.”

4 from RUMI — THE DOCTRINE OF RESERVE.
¢ from RUMI — RIPENESS IS ALL,
10
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sald Tiruvalluvar. Manickavacagar had such feam;ng in his
mind when he sang,

“I survived the mulliple sea called learning.”
swall Cuergas LMSL& Henipd b

Rumi confirms the inadequacy of mere learning in words re-
miniseent of Tiruvalluvar and Manickavacagar. He sings,

“ The spiritual man’s knowledge bears him aloft ;' . .
the sensual man’s knowledge is o burden.

“God hath said, Like an ass laden with books:
heavy s the knowledge that is not inspired by Him.*

and exhorts the aspirant in these ringing words :—

13

g0, seek the thing named.

The moon is in the sky, not in the water.

“Would you rise beyond name and letter
make yourself pure,

“And behold in your own heart all the knowledge
of the prophets,

wilhout book, without learning, without preceptor

THE SEEKER BECOMES THE SOUGHT

“ Never, in sooth, does the lover seel mthout
being sought by h@s bebaved

“ When the lightning of love had shot into this heart
Know that there is love in that heart.

7 The writer of this article has preferred to iranslate in his own words,
the several passages of the Tiruvacagam guoted in this article. He
is fully conscious of his temerity and does so with {repidation,
Where the quotations are from Rev. G U. Pope’s translatlon, _due
acknowledgement is made. _

& from RUMI—-IMMEDIATE ENOWLEDGE,
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“When love of God wazes in thy heart,
beyond any doubt God hath love for thee.””

Rumi avers in these words that Manickavacagar had re-
peatedly declared several centuries earlier. Thus and thus
Manickavacagar bears testimony to this reversal of roles, the
Sought becoming the pursuing Seeker.

“ Have I indeed performed ascetic deeds,
Ci-va-ya-ng-ma gained to chaunt |

Civan, the mighty Lord, as koney and as

- rare ambrosia sweet,

Himself He came, enlered my soul —
to me His Slave gave grace.®

prlanQuir souss O« uiG gar, Rasrwpw erariQupG per !
Coens Gerenpsrils 5555@e5 PauGumoret

rGer ﬁup QBesT MATSTLD 15 p 51O D& S (HET
Qs u1gment.

That Thou, indeed, are the four-fold Vedas' Lord,
I realise, and I, the lowliest of all,

A very cur, this too I see ; yet
Lord, since I say, ‘to Thee a lover

Pve become’, therefore, Thou took’st me for Thine own.
Devotees, are there not, besides me,

A Vile wretch 2 Isn’t this verily Thy grace ?

| Quiprer wenpuaigd BCu wim e
| YA pSureT wirouilem HenL @)
‘rﬁwuﬂ@mw Sy slouph Cpre@s sam(
i pr&Car proyensCami oeirieT eTeTG LG
il e D4 FOTE peonnp) Qasmesremit
DYt LI T ST LD @5’\1&.\3@-&: yer(®) Qerevre muy
CuwCensir, G asrer Aar@uamenn weGmp?

Seekers such as I.t-'hese are called the Mystics. Rumi calls
them the Pirs. “The Pirs” says Rumi,

T from RUMI—UNIVERSAL LOVE,
& TIRU—Pope's translation,
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{13

are they whose spirits were in the
Sea of Divine Munificence before the world existed,

“They lived ages before the creatéon of the body ;
they harvested the wheat before it was sown,

“Before the form was moulded, they had received the
spirit ;
before the sea was made, they had strung the pearl,
“The spirit has beheld the wine in the grape,
the spirit has beheld entity in non-entity —

“The finite was infinite, the minted gold be’fore the
existence of the mine.”’

THE MYSTIC IS A TRI-KALA-GNANI

The Mystie, — the Pir is a tri-kala gnani. As the
organs of Divine osnsciousness,” says Prof. Nicholson, quot-
ing from Jili in a foot note, “ He knows the entire content of
past, present and future existence, how, everything cameé to be
and ts now coming and shall al last come to be: all this he
knows bolh synthetically and analytically.”

Manickavacagar bears testimony to this when he sings,

“ Grass was I, shrub was I, worm, iree,

Full many a kind of beast, bird, snake,

Stone, man and demon. ’Mids¢ Thy hosts I served.

The form of mighty Asuras, ascetics, gods I bore.

Within these immobile and mobile forms of life

In every species born, weary FPve grown, great Lord !

Truly, seeing Thy golden feet this day, I 've gained
 release 1

yRWTEl i yepeurt wrisr

e oflmEwrSl LpenanuTii Urhurgs

serus welgsrmity Cruirdt sewormiserTil

o yrerr& peiorrriis Csarriis

® from RUMI—THE SAINT’S VISION OF ETERNITY.
10 TIRU—Fope’s tranclation.
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Nearly seven centuries later, and from a country hun-
dreds of miles away, and in a foreign tongue, Rumi confirms
this declaration of Manickavacagar in more than one poem.
One, which Praof, Nicholson calls, THE ASCENDING SOUL,
amazes the reader with its verbatim similarity to Manicka-
vacagar’s song. ‘Let Rumi speak :

“I died as mineral and became a plant,

I died as plant and rose to animal,

I died as animal and I was Man.

Why should I fear ? TWhen was I less by dying ?
Yet once more I' shall die as Man, to soar

With angels blest ; but even frem angelhood

I must pass on : all except God shall perish.
When I have sacrificed my angel-soul,

I shall become what no mind &’er conceived.

Oh, let me not exist ! for Non-existence
Proclaims in organ tones, “ T him we shall return.”

The reader of perception would not fail to see the one-
ness of meaning (notwithstanding difference in modes and
moods of expresgion) between Manickavacagar’s ringing affir-
mation — thus,

“Yerily, Thy golden feet I saw today, and release
gained ”
and Rumi’s
“ Oh, let me not exist ! for nom-existence
Proclaims in organ tones, “ To him we shall return.”

THE SEEKER’S PERILOUS PATH

The path of the Sceker is beset with many dangers.

“When in my heart, thought of the Lord was born,

And, of that Being, (who is) free from hate, contem-
plation set in,”

11 from RUMI—The Ascending soul.
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says Manickavaeagar, a host of dangers swooped down upon
him and surrounded him.,

“ Delusive powers in ever-changing millions
Began beguwling varied play.

*  Friends, neighbours, came arownd,
‘With fluent longue Lhey urged their ‘ atheisin.

*  Relations, the ancestral herd of eatlle,

*  Seiz’d me, called me, and became impatient.
By and large,

*  Penance itself, as supreme, Brahmins

*  Swore and many Vedic texts produced.
Sectarian disputants complacently
Discordant tenels shouted loud and fought.”**

S Cawmig. wranr & & GFaT

Covnr Cargusin wrenwser OSrim&Eler.
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The truth of these exporiences of Manickavacagar are

borne witness to by Rumi in these words :—

“These two-and-seventy sects will remain till the Re-
surrection ! the heretics lalk and arguments will not

fail.

“The number of locks upon ¢ treasure are the proof of
its high value.

“The long windings of the way, its mountain passes,
and the brigands infesting it, announce the greatness
of the traveller’s goal.

12 TIRU—FPope's translation except lines marked with an asterisk,
which are in part of full aliered,
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“ Every false doctrine resembles @ mountain-pass, ¢ pre-
cipice, and a brigand.

“Phe blind religious are in a dilemma, for the champions
on either side stand firm :
each parly is delighted with ils own pathi.

22 13

THE MYSTIC'S TALISMAN

The peril is great, but the novitiate has an infallible talis-
man againgt all dangers.

“Love alone,” declares Rumi, “can ¢nd their quarrel,
Love alone comes to the rescue when you cry for
help against their arguments.”

Our earlier Pilgrim on the perilous highway escaped the
‘brigands’ with the aid of the same Talisman. In words which
read Iike a perfect * Grammar’ of Love, Manickavacagar re-
lales what true dauntless Pilegrims, the galaxy of Lovers of
God, do in such a peril.

sourGw srb 199 s adllunr
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13 from RUMI—RELIGIOUS CONTROVERSY.



202 TAMIL CULTURE

They swerved not, but unflaggingly held on

As wax before the fire,

Adoring with melting soul, wept, with body a-trembling.

Dancing, shouting, singing, praying,

............ never intermitting in their Love,

................ the aimed-at

Goal alone as the Supreme Unseen ;

Other God (s), even wn dream, never thinking of,

Their very bones softening and melting, and
wilting wilting with yearning :

The river Love overflowing its banks,

The goodly senses coalescing and deliriously
hailing the Lord,

Speech stumbling and hairs on end,

The blossoming (spen) hands in adoration closed
as buds, whale the heart blossoms out,

The eyes, in mounting joy, glisten with dew-drops.

Thus, unswerving Love (they) eternally cherish.

DO NOT TRAVEL ALONE

Even with such a powerful talisman, the Pilgrim should
not travel alone. Sfeherme seofl anflCw CursCalsmrrs — Do
not, fearlessly, travel alone — is one of the ‘ don’ts’ of Auvai-
yar. Like all the Tamil Proverbs, this also has its worldly as
well ag spiritual meaning. The spuwri s — the Caravan
of Devotees — is therefore a source of strength and inspiration
to the seeker of the Lord,

Therefore, Manickavasagar’s petition in the first verse of
the ‘Ten’ ' called — KOIL MOOTHA-THIRUPPADIKAM
—, which is esteemed as the heart of the Tiruvacagam is

................ “to me, Thy bondsman,
grant the grace amidst thy devotees by abide.”

The poem reveals how much importance Manickavacagar at-
tached to this petition.

14 “The tiruvasagam is divided into ‘patigams’, literally fTens’,
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“She, my Lady dwells within Thy core ; in my Lody's
heart you dwell :

If Thee both do (indeed) dwell within this slave, to me,
Thy bsndsman,

Grant the grace amidst Thy devotees
T e sy b ey 5

That my heart’s intent be fulfilled.”

2wl wrer aergenr pRallhe@m, e wrar pEaer £
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Sat-sang, the company of the Good Companions is a vital
need of the Mystic. For, “ the Way to Good ”, as Rumi says,
“is full of trouble and bale.” **

“On this road men’s souls are tried by terror,
as a steve s used for sifting bran.

“If you go by yourself, I grant that you may
manage to escape the wolf ; but you will
feel no spiritual alacrity.

“The ass, notwithstanding its grossness,
ts encouraged and strengthened,
O Dervish, by comrades of its wwn kind.
“How many moare goadings and cudgellings
does it suffer awhen &t crosses the
desert without company !

Don’t travel alone unless you are an ass !’

LOVE IN ABSENCE

An overwhelming consciousness of unworthiness and a
sinking dread of being forsaken mingle with a lament at being
separated from the Lord and a yearning heart-ache for union

15 from RUMI—Do not iravel alone.
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with the Beloved, and form the warp and woof of the tapes-
try of the Tiruvacagam. They are the strands of the web of

life of a Mystic.

A whole series of fifty poems of the Tiruvacagam entreat
the Lord in heart-wringing words, ‘ Forsake me Not’.

o9& areir Guir gyeniwiri 19 pi T ?
o oL wirer oy prCw g
| 8w oot urapn Gfla g
_ ‘@@rxjg;prsﬁ (951_'_1?_@6'06\;?, S&EEG pe ;
@?ﬂrwm u;rgpaf oo A5 i}
'@@ggj r{b’FGﬂT @L_Lg.esﬂsu‘r g&m@@ pm,
@&rwer urals Wgpiby s
warey Gaeld uarar OgerpfCuCer !

What other sinners are there like to me ?

this lowly cur, by even a whit
To forsake, is not the Lord’s sacred will : nath’ less
From the Primal One’s feet-blossom having parted
My head I smash not or split.

My soul is iron, stone my mind,

my ear 18, I know not what !

100y & Barer wireysr oo Surrenwulle ererwanfiGus !
Qou gy SO 5% B a1y OF seabremil.
Through ignorance, I have Thy Grace
refused, my Jewel
Loathing me, Lo Forsake Me Not . .....

pSsr eerger upaGaural Cprés (ppae pens srent

YSaT, Fre) yeweLiul Cr e swwLri sjbiorGar!

Wearied am I, @ cur: I cannot 'd.-ny longer abide here

O Fetter-free ! Thy face’s lustre to gaze at and
smile’s gleam to see,

O Sire, behold, I eagerly yearned.
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Rumi reveals to us the esoteric meaning of this eternal
lanient which pervades the Tiruvacagam.

Rumi sings :—
“How should not I mourn, like night, without His day
and the favour of His day-illuming counlénance ?

“ I am in love with grief and pain for the sake of pleasing
my peerless King. .

“I complain of the Soul of my soul, but in truth I am
not complaining : I am only telling.

“ My heart says it is tormented by Him, and I have long

been laughing at its poor pretence.” ™

THE BODY THAT LEADS TO RUIN AND
THE BODY THAT LEADS TO BLISS

Poor pretence it may be, when the heart says it 1s tor-
mented by Him, but it does not seem to be so when Manicka-
vacagar reviles his body. ‘When he bemoans like this, — “ En-
dure. I cannot, this bodily existence ” ( sf4@C0war s aurpbams)
or “this body that would not be uprooted, I have not
felled 7 (nfwr 216 ger@ns OappCmer) or thus. “ I eannot bear
thig, but no way of ridding this body do I see ” (G ps@Casr,
o d Surda@ed  siCewer) or merely thus, “I die not”
(@pé8Caar) he seems earnestness itself.

While the uninitiated reader grows sorely perplexed at
this suicidal longing, Manickavacagar confounds him with a
strange paradoxical utterance. He says :

“Hedl to the Resplendent Being that did away with the
body which spells ruin,
Hail to Him that created the body which yields ecstacy.”

b smi gysems aiffus QFdg oem Quirmer
Syeflgmn gdens QdiCgrar Cumrpd.

16 from RUMI—Love in Absence.
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Rumi comes to our help and enlightens us thus :—
“The spiritual way ruins the body and, having ruined ét,
restores it to prosperity :
“ Rutned the house for the sake of the golden treasure,
and with that same lreasure builds it better than
befare ¢

“Cut off the water and cleansed the river-bed, then caused
drinking water to flow in it ;

“Cleft the skin and drew out the barb, then made fresh
skan grow over the wound :

“Razed the fortress and took it from the infidel, then
reared thereon a hundred towers and ramparts.

“Sometimes the action of God appears Iike this, some-
times the contrary: (true) religion és nothing but
bewilderment,””

SPIRITUAL CHURNING

The ‘ruin’ and ‘ restoration’ are achieved by a spiritual
churning of the body which is plagued by the five senses.
Manickavacagar refers to this when he sings :(—

“By five-fold evil I' whirl like curd by assailing churn”
wmSSTE Srh & o sl Qurms wsepCar
“ Like churned cool curd, with sense vomitting fire, (I am)

stirred.”
wsg1m Samsuinp Yo BEssios sem)

If there is a churn, there should be a Churner. He is Him,
whom Manickavacagar sings in these words :

The Ancient One, transcending speech,—

I'n soul’s apprehension, not to be contained,

By eye or olher sense-organs not perceivable,—

He, who, the ether and all elements, in their order, caused
to be born,

17 from RUMI—The Ladder to Heaven.
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...................................

Today, to me, in condescending grace came —
Resplendent Being that made this body of destruction
fall away

And ecstacy ielding body fashioned. Hail o Him !
QErpusn &g Qsre Garer,
2oron g guemmFAulp Qerererayd LIL.Teir
SET(PSHH LoE)H ST Fuph GevGevresr
aflewrpsm Lyoih Quafitiue. aiw S0 srer,

............................................................ e

Qe Qpena Qsofl aup e,
s ysms pflud Qrits qar Qurper
syflgm ysms QeuiCsrar Gurpl.

In amazingly identical coneept and expression Rumi ex-
pounds the game mystic truth thus :—

“Thy truth is concealed in falsehood, like the taste of
butter in buttermilk,

“Thy falsehood is this perishable body ; thy truth s the

tordly spirit.

“ During many years the buttermilk remains in view,
while the butter has vanished as if nought,

“Till God send a Messenger, a Chosen Servant, to shake
the buttermilk in the churn —

“To shake it with method and skill, and teach me that
my true self was hidden.

“ The buttermill; is old : Keep it, do not let it go till you
extract the butler from it,

“Turn 1t deftly to and fro, that it may give up its
secret.” 1*

This spiritual churning turns the body which spells ruin
into a body which melts in ecstacy. In this state,

18 from RUMI—Spiritual Churning.
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The body prickles and quivers, its hands clasped over the
head and adsre
Thy fragrance-laden Feet, tears well up, the heart melts,
and
The unreal 1s spurned.
Quuigrer ol oI 5T S, 2ar
aflenr oy @wp Qsar
O ST 6T g&\)ﬁf)m{g;g&;. STt HFIbid
. Glow g11o19 2. ewremtd,
QUITUS STGT HONT [5G <-vwmeemmemeeimeennenns

Spurning the unreal, Thee I praise, and never shall I falter
or cease with repeated songs of victory to Hail Thee !
Quiris sreir g@ﬂ:r.mgﬂ o GrlariG LT l, e
; Curhhl QueTeonn
s girer QpEp aIGL G, oo iniinieeanana

FEELING AND THINKING

In thig state, the Mystic has no patience with ordinary
talk. If ever he speaks. it would only be to repeatedly pro-
nounce thusg :—
“0 Lord, Father, Sire, My Supreme Master 1

CuBpupd walor orfET) o Homes

QuenerGer erarQmerCp CuP Cus

If, perchance, the Mystics are ever inveigled into an idle
argument, they realise their lapse almost instantly and resume
their sole pursuit — the praise of the Lord. Manickavacagar
declares this allegorically through a conversation between
certain girls who go about collecting their friends on their way
to the tradit’onal early morning bath in the month of Margazi
{Dccember-January) and a friend still tarrving in her bed.

Tue Grrs :— .
“ 0 thou of radiant pearl-like smile, is’t not now dawn 2

Tuae Lazy ONE :—

“Have all the sweet-voiced come, like parrots many-
hed 27
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Tae GIRLs :—

“We shall count, and true tally, report (fo youw), mean-
while in sleep close not thine eye ; let not thy time
in vain be sept.”

Tre GIRLS CONTINTUING AFTER REALISING THEIR LAPSE !
“ Heaven's Unique Eliz'r, Vedd's Quintessence, Eyes
Delight, We'd rather sing of Him, our hearts melting
away in ecstacy ! We shall therefore not count!
Come and count for yourself, and if the tally is short,
go back to steep.” \
@ BE Bopens wril @erarin Lo b Sl m
auamams Defl Quorfur Gadermn epsrGrr
erovrenia Qer Geraraur QFregy Carib yaraareys
sendor s snlsrpaCn sreogemsts CurésrGs
dlemgmid Qsrm wmpens Coarg ofups Quirmdors
SonTgmids Deflwnrlars) LTS SE5seTeTD
e arQps@ Serss wrwr Corn F0w oup
Csemanils @Henpullsr suilCalmr GQriuramri.

Rumi relates an aneedote which quaintly underscores this
same one-pointedness of the Mystic.
“ Someone struck Zayd ¢ hard Glow from behind. He
was aboul to retaliate,
“When his assailant cried, * Let me ask you ¢ question
first, answer it, then strike me.
“[ struck the nape of your neck, and there was the sound
of a slap. Now I ask you in @ friendly way —
“Was the sound caused by my hand or by your neck, O
pride of the woble 2’

“ Zayd said, ‘ The pamm I am suflering leaves me no time
to reflect on this problem. e

“ Ponder it yourself : ke who feels the pain cannot think
of things like this,” **

19 from RUMI—Feeling and Thinkilzg.



300 TAMIL CULTURE

TIIE MYSTIC'S HIGHWAY — THE SPEEDIEST
Many are the pilgrims to God and diverse are the routes
that they take, but the Mystic's highway is the speediest and
the surest one. His goal rushes forward to him more speedily
than lightning. “The Lord ”, sings Manickavacagar, “ eludes
many earnest seekers, who strive to reach him through rites,
or Vedic lore, or Yogic contemplation, and

“even those (ascetics) who bidding their senses five de-
part to regions far, seek unknown mountain heights,
and with body stripped of all but the bare breath
perform rare austerities.”

But “to me” he sings in ecstacy,

“ Today, right now, in condescending grace
He delivered Himself.”

.................................................... Coremr auullewr
goyeer CQreelbsea symamr Qzrpn Curiss
SIppenes FIpps Copodli DY EEE

SA@pEui ST Suer Smps golss

“The Mystic”, Rumi declares, ““ascends to the Throne
in a moment ; the ascetic needs a month for one
day’s journey.

“ Although. for the ascetic, one day is of great value, yet

low should this one day be equal to fifty thousand
years ?

“In the life of the adept, every day és fifty thousand of
the years of this world.

“Love hath five hundred wings, and every wing reaches
from the empyrean to beneath the earth.

“ The timorous ascelic runs on foot, the lovers of God fly
more quickly than lightning.”
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I AM GOD

In that moment, when the Lord, in condescending grace
delivers Himself to the Mgystie, he is filled with God — he s
God.

That rare moment is for ever captured in the outburst of
Rapture with which Manickavacagar coneludes the Tiru-anda-

p-paguthi.

“I know not what io say. Blessed be Thou !
Is this proper ?
Ah me ! a mere cur, I cannot sustain this,
What Thee to me has done,
I cannot comprehend. Ah! I am dead. To me,
Thy slave,
What Thou in grace hast bestowed, I know not ;
with mere slipping, am not satiate,
(Greedily) swallowgng, I connot take it in.
The rich cool sea of milk in flowing billows swells
Like the new-moon mid-ocean tide and fills my soul
to overflowing.
It beggars description — in each hair-root of my body,
Nectar sweet, to collect, He ordained. Taking abode
w this my frame, ;
Each fibre of this wretch’s fleshy body,
Through honey-filled wondrous ambrasial channels
He irrigated right to the very cavities of the bones.
As if with (my) melting heart he fashioned a form,
An ecstacy bubbling body He created for me.
(Thus) when in me, Mercy's pure honey he mizved,
-He made me, in His grace, surpassing Nectar sweet.

i

Cervgiar sHCwar, aurifl 1 upenpQuir !
sfCwer prGuwer, srlenlms Qwiisg
QsACwer. syour | O 5C sair | oy Cuip
smeflu &BCuwer, Lm@y wrGrer,
ellp@uyh pooBe Gever,
C whgeon LUTHELS Havryenreis
JIVUTESL@ BOTOGET  2.670TE 55 FILDLI,
12
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aursEms sapsw willtssred Csrppb
Cosbl e Qedigemen. QasryCuer euersenp
@aen Corand prujl o556 s

@Tanu Qsranr 19awCger Lriiss plrmdur
DY SLICT JY(pF STERISET

TS guten QErmih of HPleret. 2 mEGa
Sworonrsr QaranGLri ems Qeurgrm Goew
ST @OG(PEENS ULIGHLD B SGTGH --

snten aurer Ggar sads
SYBRoTr@ LrTeuy SréEare.

““I am God’) says Rumi, “is an expression of great
humility. The man who says, * I am the slave of God’, affirms
two existences, his own and God’s, but he that says ‘I am God’,
has made himself non-existent and has given himself up and
says ‘T am God’ i.e., ‘T am naught, e és all, there is no being
but God’s. THIS IS THE EXTREME OF HUMILITY
AND SELF ABASEMENT.”*

20 from RUMI—Deification,
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SWAMI S, GNANA PRAKASAR, o.M.L

T T is an anachronism to call the North Ceylen of the
Tamil period by the name of Jaffna. Nor ig it correct
to say that any Ruler of the North of the Island was king of
Jaffna. The name Jaffna, now designating the entire Penin-
sula, was first given to the new town in Nallur in the 17th
century, The kings, whose brief history is to be related in the
following pages, reigned first. at Sinkai Nagar, a town situated
probably on the sea-shore near Point Pedro and then at Nal-
lur, till their downfall. Their kingdom was known in their
own days as that of Ilam, a name given also to the whole
Island of Ceylon. As this old name is no more in use, and as
“Jaffna” has to come to indicate the northern kingdom, we
conform to modern usage in ecalling our ancient rulers the
kings of Jaffna. -

On the higtory of Jaffna there have been quite a number
of Tamil works published rceently. They have drawn invari-
ably from a Tamil Prose work ealled Yalppana-Vaipava-Malas
by one Mylvakanapulavar of Jaffna. This was translated into
Englich by late Mr. Advoeate C. Brito (1879). Mudaliar C.
Rasanayagam who wrote his “ Ancient Jaffna” in English

“was himself laid much store by this uneritical work of recent
times. For, it was written according to the author’s own
. statement as late as the year 1736 or thereabouts ; for Mae-
cara, at whose instance it was undertaken, was Governor of
. the Duteh pogsessions in Ceylon at that time. We have,
~ therefore, to take it for what it is worth, and this can be deter-
mined only by a critical examination of the.sources utilized

This is a chapter from an unpublished manuscript,
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by the author, The following is a summary of an article con-
tributed by the present writer to the “ Ceylon Antiquary and
Literary Register.” !

SOURCES OF THE YALPPANA-VATPAVA-MALAI

The “Special Preface” which is wverse tells us that
Mayilvakana-pulavar drew from the following older writ-
ings : (1) Kaylaya-malai (2) Vaiya-padal (3) Para-
rasasekaran-ulea and (4) Irasa-murai. These works deal
with the period of native kings alone. We may well imagine
that no records of the troublous times of the Portuguese con-
quest of Jaffna, followed by days little congenial to the pro-
duction of Tamil literature, were left in the native tongue for
our author ti6 consult. For the history of these times he had
to fall back upon oral traditions. Of the little he says of the
Dutch period we can attribute only a small fraction to him,
As Mr, Brito remarks: “The bold language in which the
policy of the Dutch is deseribed and the prophecies which the
work contains relating to the English, must be regarded as
interpolation of a later date,”?

Confining our attention, therefore, to the earlier portion
of the Vaipava-malai, we find that this can be divided into
three distinet sections :

1. The legendary section closing with the story of
the yalppadi : (pp. 1-13).

2. The colonisation of Jaffna under Xoolankaie-Chak-
karavartti (pp. 13-18).

3. List of kings down to Pararasa-sekaran- (pp. 18-
26).

Of these, section 1 is in all probability based on the Vaiya-
padal Section 2 on the Kailaya-malai, and Section 3 on the Ira-
saparamparat and Pararasa - sekaran - ula. The last two re-
cords supplying, apparently, the data for the most historical

1. wvip. 125 & seq.
2. The Y. V. M. Translator’s preface,
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portion of the work is lost, a truly unfortunate thing. The
Kailaya-malas has been recovered and printed® A good por-
tion of the Vaiya-padal has been recently discovered.* There
exists also an old prose rendering of it, complete, which will
help us to supply the lacunae of the incomplete original.

Leaving out, therefore, seetion 3, on which we ean pass no
judgment before its sources are, if ever, possibly brought to
light, let us proceed to tackle Sections 1 and 2 of the work
which now oceupies our attention,

The Vaiya-padal opens with an episode from the Rama-
yanam, according to which Vipishanan had been made king
of Ceylon in the room of his brother Ravanan by no less a
personage than Tasarata Raman himself, A Yalppadi (lutist),
who was serving at the court of Vipishanan, clears the jungle
of the Northern peningula, then known as “ Manaltidal,”
plants gardens and groves, and, after bringing down a thousand
Indian families to people the new land, crosses over to North
Madura and obtains from king Kulaketu, the maitunan of
Tasarata, one of his sons to become the ruler of this colony,
This prince had one hand shorter than the other and was
therefore known as Vijaya-Koolankaie-Chakkaravartti, This
was in Kali-yuga 3000 or B. C, 101,

Mayilvakana-pulavar has embodied this account in his
book. But Vipishnan was a misty character of the remote
past and the events connected with the Sinhalese history,

3. By Mr. T. Kayilasapillai of Jaffna in 1905. See also Brito op.
cit. pp. xliv-xlvi.

4, By Mr. Arudpiragasam of the Central College, Jaffna. The
prose version was edited by me from MSS with notes in 1921.
Mr, Brito translates the greater portion of this opuscule in his Y. V. M.
pp. xxx-xxxiv) and remarks: “the above is a2 work of no authority.
It is & confusion of persons, places dates and events.” Still I hold that
it is out of this confusion that the author of the ¥. V. M. has endea-
voured to build up, the first section of his work. How far he has
succeeded in accomplishing this rare task will be seen in the text.
The prose Vaiya has been also quoted by Mr. J. P. Lewis in the first
chapter of his Manual of the Vanni buf under the rame of Kalveddu,
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which the pulavar had without doubt, known through the
Mahavanso tradition, had to be reckoned with, So he dexter-
ously sandwiches these events between the reign of that puranic
celebrity (p. 1) and the so-called colonisation under the Yalp-
padi (p. 13). Again, the Pulavar had no doubt that Vijaya
was a Saivite. For, when that adventurer left India, Bud-
dhism was not a full fledged faith. It was an easy task for
him, therefore, to conneet the more ancient Saivite temples
of Ceylon with its famous conquerer (p. 3). Likewise, the
coming out of the oldest families of Brahmans was naturally
bracketed with the origin of these temples (p. 1-2). Again,
it was too notorious a fact to be ignored, that the old inhabi-
tants of Ilam with their speech shaded off into Sinhalese had
held Jaffna before the modern Tamil settlers ever set their
foot here, and there seems to have been an idea that the former
had come from Siam. So, the pulavar adds that Vijaya had
brought the Buddhist settlers from “Siam and other parts of
‘Burma and placed them in different parts of the country.”
(p. 2). And when the Yalppadi brought his Tamil settlers he
is made to rule over ” the new ccloniste and the Singhalese
natives whom he treated alike.* (p. 13.)'
Cheesg i

The Vaiya-padal places the story of Marutap-piravika-
valli after the colonisations by Yalppadi and follows it up with
the arrival of sixty Vannias in connection with the marriage
of Vararasa-sinkan, the man-lion son of Ukkiraginkan by that
Chola prineess. One of the Vannias, afterwards, stays with
Vararasa-sinkan at Kandy, while the rest conquer Adanka-
pattu and rule it under the overlordship of Jaffna; they
invite the various Indian castes and clans, which we now find
settled in Jaffna and the Vanni, including Tampalakamam
and Koddiaram. Eventually, fifty-four of the Vannias are
slain in a battle with the Parankis(?) and the remaining five
~ returned to India but are drowned on their way thither, In
the meantime, the wives of all the sixty Vanniag, with their
swordsman and other attendants, leave India in order to meet

5. We learn this from De Queyroz, Conquista Tomporal espiri-
tual de Ceylao, p. 4. e couples Bengal with Siam,
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their husbands in Ceylon. Hearing, on the way, of the death
of the fifty-four, an equal number of the Vannichis mount
the funeral pyre, one goes to Kandy to find her lord, and the
remaining five cach the Vanni unaware of the tragic end of
their husbands, and subsequently become Vannipam (rulers
of the Vanni), their new husbands being known as Ayutanti.®
Into this story is woven an episode of two pirate chiefs Vedi-
arasan and Meera, They are defeated by Meeka-man a fisher
chief, who was sent to Ceylon, from Madura to obtain Naga-
rubies for the anklet of Kannakai (7) and from the Mukkuwa
colony of Batticaloa and the Moorish one of Vidattaltivu.

~ Thus far the Vaiya-padal. The writer of that opuscule
has put the different legends of his day pell-mell, without any
regard to chronology. Mayilvakana-pulavar, on the other
hand, had to fit them with the statements of another docu-
ment which doubtless he had before his eyes. This was
Konesar-Kalveddu,” or at any rate the tradition derived from
it. Thus we find himn following this document with regard to
the Vannias who, according to it, were brought down in con-
nection with the Konesar temple by Kulak-kodden, another
nebulous hero about whom more in the sequel. But before
bringing Kulak-koddan and his temple to the notice of his
readers, he takes care to safe-guard what to him appears the
greater antiguity of the Nakulesar temple by throwing in a
word on Kiri-malai and on the legend of a mongoose-faced
sage which has grown round that temple. Then, harmonising
the Valya's statement and that of the Kalveddu with regard

6. Portuguese: ajudénte, adjutant,

7. Printed with the Takshina-Kayilasa-puranam, about which
see nole 11. The prose portion of the Kalveddu looks older on the
whole than the werse, It is atiributed to a certain Kavirasar who
appears to contribute a “ Special preface” to the Takshina-Kayilasa-
puranam. If so, it is as old as this work. Mr. Brilo who gives a good
summary, of the Kalveddu in his Y. V. M, (pp. xxxix-xliv), says that
it is unquestionably a work of great antiquity, but it bears evident
marks of having received additions from time to time up to every
recent dales.” Before Mr. Brito Mr, Casie Chitiy had given a summary
of the Kalveddu in the Government Gazette of 1831. See this re-
produced in the Ceylon Literary Register 1-63.
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to the Vannias, our author declares that the Vannias invited
by Kulak -koddan also received “an accession of fifty-nine ”
new families from Pandi”. (p. 7).

This number “fifty nine” is unquestionably from the
Vaiya-padal as the story of Kulak-koddan bringing the Van-
nias is from the Kalveddu. He then takes up the episode of the
pirate chiefs, now metamorphosed into usuman and Sentan
(probably to account for the two village names: Usuman-
turai and Sentan-kalam), and succeeds in tracing out a cause
for chiefs afterwards migrating to Batticaloa and to “the
sea-coast far removed from Kiri-malai” (p. 5.) The circum-
stances of five Vannias being drowned, sixty Vannichis coming
out to mecet their husbands with their swordsmen &e., and
fifty-four of them committing suicide, reappear in the reign
of Sankily transformed into the following : Forty-nine Van-
nias come out to join their caste in Ceylon. They are all lost
at sea except one Karaippiddy Vannian who reaches Jaffna ;
he is stabbed to death and his Vannichi commits suicide : the
sixty swordsmen in their pay are degraded into Nalavas
(pp. 34-35). The transmutation of numbers in the two
stories, which nevertheless present the same chief events faith-
fully, is interesting,

As for Marutap-piravika-valli herself, the Vaiya-padal
tells us that she was the daughter of Tisai-ukkira-cholan,
father-in-law or uncle of Koolankaic-chakkaravartti, She and
her brother, Sinka-ketu visited Ceylon for the purpose of
bathing in the sacred spring of Kiri-malai, Here she was
cured of a deformity in the face which had resembled that
of a horse. From this marvel the country came to be known
as Mavidda-puram. They travelled on to Katir-kamam and
on their return journey Marutap-pravika-valli had, by Uk-
i{'irasinka,n, a son born with a tail, who resembled a man
ion. - -

‘ This is wl_lat the Vadya-padal has. The Katlaya-malai
introduces a slight change. According to it, the daughter of
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a Cholan apparently named Rasa Rasan bathed in the sea-
tirttam of Ceylon to obtain a cure and was encamped with
her attendants and a large army. The lion-faced king of
Katirai-malai (Katirkamam) stealthily carried her away to
his hill capital and made her his queen, She gave birth to a
beautiful son called Varasinka - maharasa Narasinka -
rasan. The queen next gave birth to a daughter. When the
children grew up they were married to each other.

The' Vaipavae-malai version is much more developed.
Ukkira-sinkan appears here with a fuller previous history.
He is “a prince of the dynasty founded by king Vijaya's
brother.” (p.8) He makes a descent on Ceylon with a numer-
ous force, conquers one half of it and reigns from Katirai-
malai, He has the face of a lion and makes a pilgrimage to
Kiri-malai where he encamps in Valvar-kon-pallam, “so
named from Valavan (Chola-rasan) who had formerly en-
camped on the same spot.” (p. 8) At this stage comes the
meident of Tondaiman (no doubt invented by folk-lore etymo-
logists to account for Tondamanaru) who pays him a visit.
On this returning to Katirai-malai he passed through the
Vanni, receiving the voluntary submission of the Vannias and
imposing on them a tribute “which he enjoined should be
paid to the temple of Konesar.” (p. 9.) Then comes Marutap-
piravika-valli ; she encamps at Kumaratti-pallam, bathes in
the holy spring under the direction of Nakula-muni, and her
cure gives Ma-vidda-puram its name. She builds the Kanda-
swami temple, for which her father Tasai-ukkira-cholan sends
the men and the materials,

There is then introduced a detailed story about the Brah-
man, Perlamanat-tullar, who is miraculously sent from the

8. Mr. Brito translates: “a son of great personal beauty but
having a tail” “¥. V. M. P. xlv. The text does not justify this.
ceyya-adi-val-olky means “the great beauty of the rosy feet.” The
Vaiya-padal is solely responsible for the prince’s cumbersome appur-
fenance.

13
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opposite shore to officiate in the new temple. This furnishes
the author with another opportunity for propounding the
popular etymology of Kankesan-turai and for appending some
traditicns concerning the origin of “ the Kashi and Tillai races
of priesthood” (p. 12). Again, Ukkira-sinkan visits Kiri-
malai once morc presumably hearing of the temple being
built by a Chola princess and a circum::iancial account is
given of how he possessed himself of Marutap- pzrawka—va,lh
and how, in deference to her wisheg, he tarried at Manaltidal
until she had completed the sacred edifice. (p. 11) Subse-
quently he takes her to Katirai-malai and there celebrates the
nuptial ceremonies. Soon afterwards he abandons this city
and makes Senkadanakari his capital. Here the queen brings
forth a son and a daughter. The son who was born with a
tail, was named Narasinka-rasa and the daughter Senpaka-
vati. Their parents unite them in marriage and crown the
son sub-king under the title of Vala sinka-rasa ; but on his
“father’s death he ascended the throne with the name of Jaya-
vararasa sinkan. (pp. 12-13.)

Thus we find that the original story as found in the
Vaiya-padel and the little more expanded version of Kayilaya-
malai have undergone a great many developments in the
Vaipava-malai, What are the sources of these developments ?
It is, again, the Kalveddu in combination with folk-lore-
etymology and the popular evolution of ideas which have
given the Pulavar his data. The ground-work of the story of
the miraculous cure of an Indian princess and the building
of a temple by her is found ready-made in the account of
Kulak-koddan and the temple of Konesar.

A Chola prinece called Kulak-koddan (the name simply
means one connected with tank and temple) comes to worship
at Tiri-Kayilai, i.e. the shrine at Trincomalie. Here another
Cholan, Vararama Tevan, has worshipped before him, He
builds the temple and its towers, makes the sin-dispelling well,
‘and appoints a line of Vannias to see to the maintenance of
the temple and its worghip. He invites Brahmans from India
to officiate in it, Now there comes another character on the
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sage, Adaka-savuntary® was a Kalinga princess born with a
deformity and on that account committed to the waves en-
closed in an ark. The ark was wafted on Ceylon shores and
picked up by the king of Unnasakiri. The child was adopted
by the kind and in course of time succeeded him as ruler of
Ceylon. It was during her reign that Kulak-koddan was
busying himself with the pious work of restoring the temple.
The report of his activities reaches her ears and forthwith she
despatches an army to drive him out of the island ; but this
only results in a friendly understanding and Kulak-koddan
marries her at Unnasakiri. They both retire to Tiri-kayilai
where 2 son named Sinka-kumaran is born. Afterwards they
return to Unnasa-kiri and made him king.

Now it will appear at a glance that the two accounts are
not independent of cach other. Both are, in fact, substantially
the same, if we make allowance for a confusion of names and
places. In the one case it is a Chola princess who builds a
Ceylon temple' and espouses a prince of the Kalinga family.
In the other it is a Chola prince who builds a Ceylon temple
and espouses a princess of the Kalinga family, In both the
cases the princess is sent to Ceylon on account of a personal
deformity. But what is a conclusive argument for the identity
of both the storieg is that both point to the head of a new
dynasty in Ceylon practically with the same name, 7.e. Vala-
sinkan and Sinka-kumaran.

On the other hand, there can be no doubt that the story
of Kulak-koddan and Adaka-savuntary is earlier than that of

9. The name, the deformity in gquestion, and some other details
disclose the fact that this legend has much in common with those of
Tacakal in the Ramaovanam and Tasatakaip-piraddy in the Tirvilai-
yadatpuranam. The author of the ¥. V. M. makes Adaka-Savuntary
the queen of Pandu. (p. §) See how this eguation enables him to fix
some dates : Pp. 7 and 9, This is clearly a device to make a distinet
personage of Marutappiravikavalli whereas she is actually identical
with Adaka-savuntary.

10. Kulak-koddan repaired the temple of Tambalakamam and
the old temple of Hirimalsi is called by the Y. V. M, Tiruttampala-
Isuran-koil. (p. 3) There is surely some identity behind this resems=
blance of names,



312 TAMIL CULTURE

Ukkira-sinkan and Marutap-piravika-valli, just as the shrine
of Konesar is older than that of Nakulesar. We know that the
former temple was of equal celebrity with Tirukketicchuram
as early as the seventh century A. D.; for Tiru-Gnana-Sam-
bantar has sung them both in his Tevaram hymns. But we
hear nothing of Kiri-malai till such comparatively recent times
as the Vaiya-padal and the Kayilaya-malai represent. As for
Marutap - pitavika-valli the Takshina - kayilasa-puranam?!?
makes no mention of her, not even in the incoherent episode!®
of the Kantaruvan or lutist connected with the Ravanan
myth, in which Kiri-malai figures as an ordinary tirtam, The
Tiruk-konasala-puranam does indeed represent her as visiting
Kiri-malai in the course of her peregrinations through the
many sacred places of Ceylon. But this work is of our own
days' and the story is again different in details from that of
the Vaipava-malai. Certain it is that both these works have
each spun its own yarn from the legend handed down by that
most uncritical document ever put on paper — the Vaiya-
padal.

In all probability the legend of Marutap-piravika-valli
originated as folk-lore in connection with a noted shrine of old
days. We have a parallel to this in all the ruins of old build-
ings in Jaffna being popularly attributed to some princess or
other. Compare the legend concerning Alli-arasany and

- 11, First edition printed at Madras, 1887. A second edition which
seems to follow older MSS, was printed at Jaffna, 1914, Internal evi-
dence shows that this work could not have been written after the
period of the native kings, i.e., after 1620. Its “Special preface” is
attributed in the first edition to Arasa-Kesari and in the second to
Kavi-virarakavan. If the latter is the blind poet who visited Pararasa-
sekaran’s court, his time should probably be placed before 1591. This
is the Pararasa-sekaran nicknamed Rei torto who was a friend of
letters and who could have composed the verses attributed to the Jaffna
king in Kavi-virarakavan’s life. See infra chapter xii. A certain
Kavirasar too contributes a “ Special preface * to the Takshing-Kayilds-
puranam. If he is identical with tha author of the Konesar Kalveddu
(as the editor of the former work thinks) then both the works belong
to the same period.

12. It is clearly an interpolation as the editor remarks see page
13. “Its author DMpr., Masilamany Muttukumaru, is a native of
Trincomalie where he still lives,” Mr, Brito in his Y. V. M. page xxviii.
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Kumaratty. The circumstance of Marutap-piravika-valli’s
miraculous cure is probably to be traced to the influence of
the legend of Adaka-gavuntary, which itself owned its origin
to some ancient floating myth, while her equine face would
be naturally suggested by the place name Ma-vidda-puram.**
But folk-lore went a step further, It would eonneet this beau-
tiful legend with another not less beautiful — that of Yalp-
padi. And nothing was easicr. The Kulak-koddan tradition
was there, ready to furnish all the misging links. That cele-
brated Chola prince who married a princess of his own coun-
try miraculously brought to Unnasa-kiri was no other — it
was discovered -— than the lion-faced Ukkira-sinkan who
married Marutap-piravika-valli at Katira-malai® and reign-
ing as the sole monarch of Ceylon bestowed the Northern
peninsula on the Yalppadi !

But who was this Yalppadi ? T find it a clumsy attempt
to derive Yalppanam from Yalppadi. If there wag a question
of Yalppanan as the coloniser of our peninsula all would be
well. Yal-panan is a classica! word meaning one whose oceu-
pation and caste-duty iz to play on the lute. And a country
connected with a Yalppanan ean very correctly be called Yalp-
panam.'®, Again, it ig contrary to fact to say that Jaffna was

14, T venture to think that “puram” in this name actually re-
present “wveram® (for wvihare) as in Suddi-puram, Suli-puram and
Tol-puram. See this discuszed by me in the Ceylon Antiguary, II, 292.
“Mavidda ” stands perhaps for Moha-wata or sacred Wata-tree as
suggested by Mr. S. W. Coomaraswamy in his Some place-ndmes in the
Northern Province (Tamil. p, 132.), There are many pulams or arable
lands in Jaffna known as Mavatlai and it is guite conceivable that a
Mavattal pulam came to be called Mavattai-puram which would have
given a chance to popular etymologists to, connect a horse with if.
I notice a Vadda-Kallady in Poiyddi (or Bositiya) near Achchelu.
Poyiddi itzeld is known az Seedi-puram (for wveram) no doubt with
reference to a Vihara which stood on the sitiya.

15. A plausible sugzestion has been made by Mr. E. W. Codring-
ton C. C. 8. in his leclure before the Jaffna Historical Society (cn 12th
Feb. 1920) to the effect that Ukkira-sinkan and Jayatunkan might be
identified with Magha and Jayabahu (1215-1238). But see Brito'’s
view in chapter iii infra.

16. See this discussed at length by Mr. Coomaraswamy in opus
cit pp. 128-30.
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made habitable and colonised only so late as the epoch assign-
ed to Koolanic-chakravarti. Mayilvakana-pulavar correets
the Vaiya-padal with regard to the previous inhabitants of
Jaffna, but adheres to the legend of the Yalppadi as all native
writers have ever since done. He ventures even further in
search of the antecedents of his hero and commits an anachro-
nism by identifying him with the blind poet, Vira-rakavan,
who indeed seems to have actually visited the court of a Cey-
lon king but as late as the sixteenth or the seventeenth een-
tury.r?

The mention of the Yalppadi, however, is met, for the
first time in native writings, only in the Vaiya-padal.l® The
original Takshina-Kayilasa-puranam has no reference to it.
There seems, therefore, to be no doubt that the entire legend
was conjured up as an explanation for the place name Yalppa-
nam. But unfortunately for the etymologists who built up
such a romantic story on a name Yalppanam is probably in
no way conneeted with either yal'® or panan. Learned opinion
18 now in favour of a Sinhalese origin to the name of the
Portuguese town of the 17th century.?® Yapa-ne is a good

17. See note 11 supra.

18. It would seem that the Vaiya was composed during the times
of the last Jaffna kings. See the traditions about the writer of this
work in Mr. Mootootamby Pillai’s Jaffna History 2nd edition p. 49.
The Portuguese knew the story of the Yalpanan. For De Queyroz

(p. 37), speaks of “the colony of the lord Jaffna which is the name
of the first ccloniser.”

19, The author of Ancient Jaffna would see the kingdom of Jaffna
in a reference to the Veenai flag in Kalingatfupparani (1, 8.) But
there is no evidence for the lute having ever been on the standard of
the kings of Jafina. MMr. Brito says somewhere that the sign gemini
was the emblem for Jaffna. How he made that out is not clear. The
Sarasothi-malai, a work of the 13th century, gives the yal as the
auspicious sign of Tundi and makes no mention of Jaffna at all. On
the other hand we know from Sekarasa-sekara-malai and other sources
that the Bull and Setu were on the Jaffna flag, and the Jaffna coinage
bore the same emblem.

20. Bee the Ceylon Antiquary II 58, 173, Also Mr. Coomaraswamy
op. cit. p. 130, ; . :
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Sinhalese equivalent for Nallur: “Yapa” means good
and “ne” is a common Sinhalese ending for village names.
The earliest mention of the name is, in fact, in the Sinhalese.*
Tamil works of the period of Jaffna kings always speak of
Sinkai-nakar as the capital of the North, while later ones call
it Nallur. All this shows that the story of the Yalppadi is to
be abandoned root and branch.

The real historical portion of the Vaipava-malai begins
with Koolankaic-chakkaravartti. On the alleged colonisation
of Jaffna onee more under him (pp. 14-18) little need be said
here. The author has closely followed the Kailaya-mala:
which represents the local traditions of each village with re-
gard to its reputable or perhaps reputed ancestors.

There follows then (pp. 18-27) a list of kings (is it com-
plete 7) with brief chronicles on the reign of each and this
looks firmer ground to tread. The author has, in all probabi-
lity, bodily *“lifted” the [rasamurai into his work, slightly
abridging it, perhaps, as he has done in the case of the Katfi-
laya-malai. But from Pararasa-sekaran® onwards he seems
to have entirely depended, as already stated, on oral tradition
for his information hence his glaring inaccuracies with regard
to the kings of the Portuguese period of Ceylon history.

The greater portion of the “prophecy” of Supatidda-
muni ig from Vaiye-padel which aseribes it to the time of
Kanakachakkaravarti son of Koolankaic-chakkaravarti !
Additions to the “prophecy ” have been made from time fo
time down to the coming of our present rulers and we are
bidden by the latest interpolator, to look forward to the ap-
pearance of king Vala-sinkan, to whom the Piranchu (French}

21. The Selalihint Senaesaye (stanza 28). Also the Koila Sande-
saye of the same period (stanza 9.). There is no instance of Yalppa-
nam earlier than the 17th century.

22 The author of the Jaffna history says that “the Irasamurai
was compiled a little before the Portuguese conguest of Jaffna.” (p. 7).
But he does not give his authority for it.
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and TUlantesu (Dutch) kings will deliver the kingdom of
Lanka which they will have wrested from the Intiresu
({(English) man !

Having clearad the ground, so to say, of the unhistorical
fancies of a work so long believed by every Tamil writer as
authoritative, we shall now prove to compile a history of the
kings of Jaffna from more reliable sources,* '

* Articles on the same subject will follow—Ed.
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V. KANDASWAMY MUDALIYAR

ARCHITECTURE has a history as old as man’s; the first
cave-men lived 100,000 or 100,000,000 years ago, as
variously commented by anthropologists, carved on bones
figures of the reindeer and the four-tusked elephants, which
are a marvel to modern draftsmen ; and besides covered the
-walls of their cave-dwellings with colourful paintings. There-
fore artistic expressions were inherent in men who first came
to live on earth.

Then follows a long gap of years until we come to a
period when men came to live in different regions following
different oceupations, and began to build tenaments suited for
their lives. The hunters lived in caves, the shepherds who mov-
cd from place to place to find new pastures for their sheep
and cattle learnt to make portable huts, and the agriculturists,
who lived in and about their lands, built mud houses thatched
with leaves; these three correspond to the three Tamilian
divisions, Kurunchi, Mullai, and Marutham (the hill-land,
pasture-land, and agricultural land). When men learnt to
bake bricks in the sun or fire, struetural brick buildings ap-
peared. This corresponds with the deseriptions of tenaments
given in the Tamil Classies Pathu-pattu (then ten songs) of
of about 200 B. C. or 500 A. D, There is no external evidence
by way of remains of the Tamils of the prehistoric or of
historie times earlier than 600 A. D,

The excavations carried out by Sir John Marshall in the
year 1921 at Mohenjo-Daro in Sindh and Harappa in the
Punjab show a well-defined civilization. Prehistoric India

14
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also knew of the megalithic period, and dolmens, menhirs '
and cromlects are found throughout the Indian Peninsula ;
there is one such dolmen group near about Palani. No definite
conclusions have been reached about the origin of this eivili-
zation as evidenced by thesc architectural and other remains.
They are pre-Aryan ; they may be of Dravidian or of Sumerian
origin or a blending of both, which goe: back to 2800 B. C.
After that, till we come to the Magado period in the North
and to the Pallavas in the South there is a long gap.

As there are no architectural relics of the Tamils prior
to the Pallava period we have to fall back upon the internal
evidence of the Tamil Classics, A few of the following ex-
cerpts (English translation of relevant lines from the Tamil
Pathu-pattw) will bear cut the advanced stage of the Tamil
architecture as carly as the second century B.C. or the second
century A. D.

Consulting the deities of the quarters, builders
Learned in their lore plotted with line a fair site

For a palace suited to the King’s royally,

When the two mark pegs cast no shadow, when the sun
Spreading its radiant rays careered lo the west

In its ordained path and siood at its zenith high.

Lo Glwib
oSfsSi urnfu eflwdemds ety e
BrGars @HlHe awssra GLsCst
CurrGpes &rrr auews BT ol S Sl
sre s yeeur siewrenflGn wulfiGs
Coorm Qaran( Opiia Cpra@iLs
Qupih Quiwi weTerié Qamii 1l oISl

(@p@ W 72-78)

And with doors, steel-clenched and pointed in vermeil red,
Fitted the doorway gleaming in the sculptured beauty
O] Gajalachmi on the lintel-uttaram

And the yawning goteway, high absve the far reach

Of wvictory flag-clephants, and gleaming foir
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In its mustard-mantled and oil-daubed doors strong knit
Of bolts and close-fitting panels by craftsmen

Cunning of art, rose in majestic proportions

Of tower and dome like rock-cut stately temple-art.
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Soaring in mountain majesty gleamed the palace, stoutly
guarded, with colourful flags and festoons like towering peaks
of hills spanned by ‘a rainbow.

Girdled by corridors borne on awell-turned pillars,
Adamantine and gleaming n sapphire-blue sheen,
Rese the central hall of the fair stately mansion,
Famed from the very day of its firm foundation.

Its walls, to half the height, were stuccoed silver white,
And frescoed with a matchless border of the creeper
Of water-lily with flowers varied in bloom ;

The lower half was richly sculptured and gleamed

As a high-relief bronze-work in its chiselled beauty.
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This was the state of architeeture (Pillars, halls, panels,
pylens, high relief, and stuceo and fresco works) during the
pre-Pallava period. In the Pallava relics themselves there are
indications of an architecture prior to 600 A. D, That Pallava
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art was influenced by the Buddhist is shown by the presence
of round pillars and rock-cut temples ; and structural build-
ings appear only in the Kailasanathar, Vaikunda Perumal
Mukteswarar and Matangeswarar temples at Kanchi.
Even in these temples the presence of round pillars
of round and bell-shaped crowns along with rectangular pil-
lars (s sme_saranr) of bracket-crowns indicates an assimi-
lation of the Northern Buddhist art. In spite of this architee-
tural invasion of the North the pre-Pallava art of the Tamils
clung to its own mode of expression until the tine eame when
the round pillars of elaborate crowns gave place to the square
pillars of bracket crowns.

11

Incidentally we may mention that the whole of Indis
did not come under the sway of Asoka the Great, for the three
Tamil Kingdoms (Chera, Chola, and Pandia) were indepen-
dent as V. Smith says. And the Pandian and the Chola Kings
through a spirit of tolerance allowed Jaino-Buddhist monks
to build mutts on the banks of the Vaigai and the Kaviri.
The Jaino-Buddhist immigrants must have earried with them
their architectural traditions, and must have built their mutts
after the fashion of the cave temples of the North. This view
i8 confirmed by the descriptions of Jaino-Buddhist mutts des-
cribed in the Song of Madura (Mathurai Kanchi) and the
Song of Kaviri-pattinam (Pathnapalai) of Pathu-pattu. ‘We
cannot say that the North was not influenced by the Tamils,
for Cheran Senguttuvan who invaded the North and esta-
blished his rule there must have carried the South Indian
architectural traditions ; the presence of a few square pillars
with bracket erowns in Ajanta, Ellora and Elephanta caves
lends support. As after the inrush of the Northern culture,
Tamil Literature came to be influenced by it without com-
pletely surrendering itself, so also Tamil architecture held its
own against the alien influence. The square pillars with
bracket-crowns are purely Tamilian ; the four sided pillars
with the march of time became six-sided and eight-sided,
which almost look like the Buddhist round and fluted pillars;
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their severe and graceful shafts came to be broken up by
Cubes whose faces were sculptured ; and floral and serpent
bands were added ; similarly the plain bracket-crown came
to have floral and bud decorationg, and sometimes the brackets
regted on round or bell shaped abacuses. The Pandian archi-
tecture developed buttressed pillars of rampant horses or
griffing resting their fore-legs on human figures, dwarfs and
animals ; and to their eapital human figures and clephants
came to be added and the pillars became flamboyant., So the
pillars from the pre-Pallava simplicity evolved, step by step,
into flamboyant art. The exigtence of the different types of
pillars in the temples of South India tells the story of such an
evolution and assgimilation of the North.

We cannot assert that the sculptures of man and beast
were mostly conventional ; in the Kanchi Kailasanathar and
Mamallapuram temples there are sculptures of elephants, deer
and bulb which are true replicas of natural objeets : but
later they became highly conventionalised and of recent times
there is an example of a lioness on the right side of the Gopu-
ram of Ashtabujam at Kanehi which is reminiscent of the
Agsyrian masterpiece of a wounded lioness. The original
purity of female ficures of rhythmie curves and =oft supple
undulationsg (of which a preeminent example is of a seated
Saraswathi in the temple at (zangaikonda Cholapuram) in
later times grew to be erotic. The seeing eye will probably
see many such gems of sculpture scattered in the remote
villages of South India.

111

Next we come to the towers or gopurams of the Tamil
architecture. There are three digtinet and eclearly marked
types. The towers sometimes rise above the sanetum where
the deity is templed, ag in the case of the Siva temples of
Tanjore and Gangai-Konda-Cholapuram and they have bud-
crowns (Guri @ gpig ) ; more commonly the tower rises like
a pylon at the entrance of a temple with waggon crowns
(on® cpin - orebrg.gs B apg ) and instead of one tower at the
entrance, which mostly faces east, there are at the mest three
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others rising from the middle of the rampart walls, but they
are of a lesser height. They are pyramidal in shape, either
like the one at Tanjore or like that of the one at Madura.
The towers are richly sculptured and in later times they had
lost their naturalness and purity of style ; the third type of
an umbrella-crown (@en_ ¢ 1p-) which we find in the shore
temple of Mamallapuram and other smaller Pallava sanc-
tuaries of the period were not copied out by the Cholas or -
the Pandyas. All erown end in one or more urnfinnials ac-
cording as<the tower is bud-crowned or waggon-crowned,

In the group of shrines at Mamallapuram we have
examples of waggon and umbrella-crowns. The architeets
deliberately have given these two types and have also traced
the evolution of towers from huts by the representation of
Draupadi’s sanctuary after the fashion of a hut. Huts in
early times were either pyramidal or waggon-shapped with
one or many pots on the top or tops of one or two props bearing
up the hut ; it supplied the motif for the bud-crowned and
waggon-crowned towers,

Lesser shrines have a cupola with sepals-bound buds,
(all smaller shrines are of this type) which grew into tall
bud-crowned towers. Thus we can trace the evolution of
towers from the small beginning of a hut.

Some of the larger temples have a double row of high
and formidable rampart walls one within another or a single
row on which eannons were mounted, probably for defence
against marauding enemies. One such eannon is even now to
be found on the rampart of Tanjore temple and in Gangai-
konda-cholapuram we have the cannon-mound (Pr55
@reant—) without a cannon,

The ground plan of a temple is more less the same even
to-day. There is the sanetum with a circum-ambulatory
passage ; the deity mostly faces east ; In front of the sanctum
Is the pillared hall for the worshippers, which is flanked by
pillared verandahs whose walls-are.eovered with seulptured
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panels or by paintings ; most of the paintings have dis-
appeared through white-washing. The bulb is near the edge
of the steps of the pillared hall or sometimes within it, and
faces the deity ; behind it towers the flag-staff, and behind
it is the sacrificial altar, a reminiscence of the animal offerings
of an early worship.

And besides there may be other shrines round about for
Clanesa and Skanda ; the Parvathi’s shrine is close to the
sanctum. There are also buttressed-shrines (g uiris %.G)
for the apostles (aygunriser). The tank and the Vagana-
mandam may be within or without the temple preeincts.

The ancient temples were the repositories of the different
arts that flourished at the times. Besides the builder and the
seulptor who embellished the temples there were also painters;
but Tamil painting of the realistic school and of exquisite
colouring and rhythmie lines disappeared with Saraboji of
Tanjore. The brazier fashioned brass lamps and utensils used
in worghip ; the metal caster made bronze deities and statue
lamps ; the wood-carver fashioned the mounts (Vahanas)
and richly carved the temple car ; the jeweller did the jewel-
lery and the embroiderer did the colourfully appliqued saddle-
cloths and face-masks of the temple bull and elephant, and the
banners, flags and festoons. Even culinary artists prepared
delicious food-offerings,

It cannot be gainsaid by a study of South Indian archi-
tecture that the Buddhist art of Elephants, Ellora and Ajanta
and earlicr Magada art continued to influence the architecture
of the Tamils , but pre-Pallava and post-Pallava art of the
Tamils did not completely surrender itself to the alien in-
fluence ; and the pre-Pallava tradition was carried out by
the Cholas and the Pandians, though with fresh embellish-
ment. The Chola art reached its zenith in the reign of Raja-
Raja Chola and his successor, and the temple at Tanjore and
Gangai-konda-cholapuram are supreme examples of the Tami-
lian art.
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The Swnificance and Conception of Education
(copyright reserved)

HE ancient Tamils attached great value to the acquisi-
T tion of learning. In almost all the Tamil works that
deal with ‘aram’™ and ‘porul ™ certain chapters are entirely
devoted to the discussing of the importance and significance
of education. Of the four sources of pride, education was
given the first and the foremost place in Thelkappiyam.?
“Number and letters are the eyes of human beings” * says
‘Thiruvalluvar. He also asserts that only the educated have
true eye sight and the eyes on the face of the uneducated are
nothing but sores.” The ancient Tamils held the view that edu-
cation imparts the neeessary insight and broadens the outlook
of human beings so as to enable them to have a sense of
values, which is necessary for a successful life in this world,
“Thercfore they eompared cducation with the eves of the
human beings.

Edueation was also considered a means of intellectyal
enlightenment. Tt is an ever burning light that saves men
from the darkness of ignorance’® It gives the necessary
knowledge to understand the problems of the world in their

1. Virtue.
. Wealth,
3. Tholkappiyam—meyppaddiyal 9,
4, Thirukkural 392 ¢f. Chintamani 1602 and Vinayagapuranam 119,
9. Ibid. 383, 5 A. Nanmanikkadikai 103 and Aranerichcharam 194,
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true perspective. The author of Nesthinerivilakkam observes
‘as the educated have learning as their ornament, no other
ornament is necessary for them.”® Nallathanar, goes a step
further and says that “education is an ornament of the next
birth teo.”* Thiruvalluvar urged the Tamils to acquire
learning, by telling them that education acquired in one
birth will be useful in all the seven births.?

The ancient Tamils were lovers of beauty. Their love of
beauty resulted in developing the fine arts. They realised
fully the value of literature, music, dancing and drama. They
believed in the harmonious development of mind, body and
soul. In order to effect this development they felt that the
study and the appreciation of these fine arts were indispens-
able for a human being. .So they combined these ihree fine
arts in their language itself and called it Muththamil? This
combination is peculiar only to the Tamil Language. Hence
there is no novelty in their concept of education as a thing
of beauty. *Beauty of locks, beauty of circling garments
beauty of saffron tint — these don’t make for true beauty.”
This is the view expressed in Naladiyar® FElathi, one of the
lesser classics says “ Beauty is not in waist, nor in arm, nor in
deportment, nor in modesty, nor in a shapely neck, numbers
and letters are beauty.”’* The author of Sirupanchamoolam
also subscribes to this view.!?

One venba in Nealediyar” declares that a medicine like
education is not found in any world. “Since in this world it
ylelds fruit ; since given it grows not less: since it makes
men illustrious ; since it perishes not as long as its possessors
themselves exist ; in any world we see not any medicine that,
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like learning, removes the delusions of sense.” Education was
also considered as the best of all wealth which could not be
destroyed.®®* 2 The wealth of worldly possessions is not real
and good as learning. Naladiyar describes the qualities of
this wealth and concludes that it is the proper legacy that a
man can provide for his children. “It cannot be taken from
its place of deposit ; it does not perish anywhere by fire ; if
Kings of surpassing grandeur, are angry they cannot take
in away. (And therefore) What any man should provide for
his children as a legacy, is learning ; other things are not
real wealth.” **

Learning gives wisdom, tcaches discrimination, helps mn
the practice of virtue, the acquisition of wealth the enjoy-
ment of domestic life, the attainment of heaven. Hence it is
praised as a help-mate.*#* Educationists and poets went to
the extent of calling it the chaste wife as it gives pleasure and
comfort.® Manimekalai compares it with a boat.’® As the
boat helps us to cross the sea, learning helps us to cross safely
the rough and uncharted sea of life.

The encomiums bestowed on the learned by Tamil poets
also throw some light on the significance and conception of
education of the ancient Tamils. The learned were considered
the ornaments of society, The kings honoured them and
treated them with respect and equality. They invited the
Jearned men irrespective of caste and creed, appointed them
as members of the council of state.’” They thought the contact
with learned men was nothing but a boon for them.*

Tamil society neglected the elders of a family and honour-
ed the educated youngsters that belonged to it.®# Educated
people were esteemed as the elders of a family irres-

13 A. Kural 400, Cinthamany 1602,
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pective of their age. They were more illustrious than the
Kings, for the kings commanded respect only in their own
countries, but the educated are honoured wherever they go.
Learned men belonged to the high caste by virtue of their
education even if they were the members of a lower caste.
“The excellent regard the salt produced in brackish ground
choicer than paddy from fertile soil. It is fitting to place in
. the first rank the learned — wise though sprung from the
lowest origin,” ** says Naladiyar.

Acquisition of learning had such a power even to change
the mind of a mother in making her to love her learned son
more than the other sons2® The difference between literate
and illiterate men is so great as to be compared with that of
a human being and a beast.”® TIf the worship of learned men
were preferred to learning itself,?* nothing need be said about
the reputation and popularity of the learned men of the
Tamil Land.

Public opinion with regard to the necessity of learning
as perhaps the only means to prosperous and happy life, was
so strong in ancient Thamilakam that the uneducated were
held in low esteem. The illiterate were called trees,* dogs*
dolls,® brackish land®® and chaff*” on account of their igno-
rance and failure to acquire wisdom. They were condemned
as blind men who could not get the benefits of this beautiful
world.2® They were not allowed to sit in the assemblies with
the learned, nor were they permitted to talk with them.
Their talks were compared to the barkings of dogs.®® “ When
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a man who has grown up without learning enters the gociety
of the wise, if he sits still, it is as if a dog sat there, and if
he rises to speak, it is as though a dog barked,” says Naladi-
yar. ‘The trees in the forest are not trees, but those who
cannot read a paper when asked to do so in an asgembly are
the real trees.’ ' These are the words of Auvayar. She also
blames the mothers who give birth to men who are unable
even to copy a manuseript.** Such persons, not only bring
shame to their parents, but also to their caste and race.

- The Tamil sage Thirumoolar, the famous author of
Thirwmanthirom advises the people not to look at the un-
educated man, whose words are also not worth hearing.?
The wise men did not take seriously the counsel of the un-
educated even if they were good® Fven wealth in the
possession of an illiterate man will land him into trouble ®
“The wretehed person who knows nothing though born among
men is not a man ” is the opinion of the author of Thirikadu-
kam. Even the body of an illiterate has no use for him.2¢
An uneducated cannot realise the existence of God who is
always found in the mind of the learned.®” All these go a
long way to convinee us that education was considered
dindispensable for a human being to live a full life in this
world,

CHAPTER 1V

AIMS AND IDEALS OF EDUCATION

In the previous chapter we have seen how greatly educa-
tion was valued and in what high honour the educated were
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held in aneient Tamil countries. We will now make a study
of the aims and ideals of that education which was conceived
of as the most fundamental activity of the national life by the
ancient Tamils.

All theories of education are ultimately an expression of
social philosophy in action. Spenser said, “true education is
practicable only to a true philosopher.”!' “ The art of educa-
tion” sgays Fitche, “will never attain complete clearness in
itself without philosophy.”? Dewey has perhaps given the
most penetrating definitions of philosophy by saying it is
the theory of education in its gencral phases.? Ancient Tamil
eduecation was a reflection of the Tamil outlook on life in this
world and the next, It was an expression of its culture and
ideals. A eivilization stretching throughout the centuries,
touched life at many points. Poetry was the mother of philo-
gophy in India as in Greece, and the Tamil poets played the
rell of philosopher cum educator and formulated aims and
ideals of edueation. According to their views education had
not only a cultural and utilitarian end, but also a spiritual
end.*

Thiruvalluvar, the eminent poet and seer of Tamila-
kam says, “of what avail is learning if he who has it, does not
worship the feet of the all-knowing one.”” How similar is
Froebel’s “the purpose of education was to expand the life
of the individual until it should comprehend its existence
through participation in all pervading spiritual activity.”®
Thiruvalluvar is also of the opinion that those who received
the right type of eduecation and realized the external truth
will end their evele of birth for ever.” This, of course, reminds
1. Education.

2, Sixth address. :
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5
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us of Milton and Loyola® who had their eyes on Heaven and
God in describing the aims of education.

Herbert Spenser’s assertion, that the aim of education is
complete living was preached by Thiruvalluvar and the other
Tamil poets long ago. The Tamil philosophers and poets,
even though they believed in rebirth and salvation, never
advoeated the renunciation of the pleasures of this world
entirely. Wealth nor women was to be despised aceording to
the Tamil way of thinking and living. It is the Aryans and
especially the Buddhists and Jains who introduced the idea
of total renunciation into the thoughts and actions of the
Tamils. The Tamils, according to Tholkappiyanar,” recom-
mended renunciation after enjoying the full joys and pleasures
of life. Hence the aim of complete living is not incomplete
with the Tamils. One stanza in Nanmanikadikai attracts us
by its vivid description of the aim of education. It says,
“Fducation removes ignorance, as a result of which illusions
are shattered and true knowledge is gained. This knowledge
leads the human beings along the path of truth and enables
them to get reputation in this world and salvation in the

next.” 1°

Acquiring knowledge was undoubtedly one of the aims
of education in Thamilakam. This knowledge is not potted
information. It is the knowledge of the eternal truth.** It
enables the people who have acquired it, to have apprehen-
sions of values, which is the important quality that differen-
tiates human beings from beasts* Many a Tamil poet called
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this kind of knowledge as “virtue” itself as Socrates did.
“ Acquire wealth in order to give ; learn great works that you
may walk in the way of virtue; speak every word with
gracious purposes. These are the paths that conduct not to the
world of darkness” says Thirikadukam.”®

The Tamils also had ideas of “ Nurture and discipline” in
education. Thiruvalluvar emphasizes the importance of sub-
ject matter and also of training and discipline** “If men,
leaving works of wisdom, that contain well-weighted instruc-
tion, unstudied, devote themselyes to the recitation of mere
worldly literature, they will acquire a store of empty high
sounding words but not that wisdom by means of which
mental confusion (that treats unreal things as real) is re-
moved.” '

Education and knowledge are deemed useless if they do
not modify the natural development and mould the character
of the individual.'* Education imparts knowledge, and this
knowledge should check the mind from going astray, and lead
it along the virtuous path.'” In other words, education should
develop character and personality. Thus character training
was the supreme aim of education. It was even compared to
the mahout'® and the horseman.” As the mahout trains and
controls the elephant, education oives the necessary training
for the moulding of good character, which was considered
more precious than life itself2* In order to have a strong
and sustained character religious piety was instilled into the
minds of the youngsters® Education should,” says Sir
Henry Watton, “embrace the timely instilling of conscious
principles and seeds of religion.” This dictum was an ac-
complished thing in the Tamil land. Not only was morality
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15. Naladiyar 140.
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the aim of education, but also a good portion of the contents
of the texts used in the Tamil countries had a high moral
end, and they were full of injunctions to moral rectitude.

“To live for a time close to great minds is the best
edueation ” says John Bunchan. “Though themselves un-
learned, if men live in asgociation with the learned, they ad-
vance daily in excellent knowledge. The new vessel, by
contact with the Padri-flower of old renown and lustre im-
parts fragrance to the cold water it contains,” 22 ig the opinion
of the Tamils expressed in Naladiyar. The Kurukula gystem
of education strengthened the character of the student by
making him live with his teachers., The student watehed not
only the teacher’s intellectual process, but algo their moral
behaviour. He lived in an atmosphere of learning and wisdom
and righteousness. The heroes of great authors too were held
up as ideals to be followed in life. The dangers and pit-falls
and temptations of life were to be watched for and avoided.

The student by following his teacher’s ways of thought
shared in the teacher’s achievements, and his mind was form-
ed by contact with theirs, The teachers of the Tamil land
appear to be men of admirable personality. The students were
dravn to them and they helped to create ideals for the
student. These ideals in their turn inspired the student and
developed his self discipline which was the foundation of
character.®

The idea of a liberal edueation was also not new to the
Thamilakam. The educational get up of the Tamils enabled
“men and women to understand the world in which they
live and to contribute to the understanding of its prob-
lems.*

The education imparted in the Tamil countries was not
mere dynamic instructions® as certain people think. It aimed

22. Naladiyar 139.

23. Nannool 46.

24. Kural 140 Nanmanikkadikai 28.
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at the full development of * valuable personality and spiritual
individuality.”*® The aim of social efficiency was, however,
not neglected. The history of education of some other coun-
tries show a tendency to emphasize either the development
of personality or social efficieney at different periods of their
history, But the Tamils throughout their long history, con-
sidered these two aspects as having equal value, There was
no conflict between these aims. Teaching itself was praised
as one of the supreme social services.?” The educated people
were appointed to key positions in the government. They also
served society and contributed immensely to its advancement.
The hall mark of an educated person was his readiness to
serve others and soeiety.”® The characteristics of the socially
efficient individual are enumerated by Professor Bagley as
(1) Economic efficiency (2) Negative morality (3) Positive
morality. There are innumerable references in the Tamil
works®? to those characteristics which are alsg the characteris-
ties of an educated man, The ideals of education and life
were not separate or antithetical as far as Tamils were con-
cerited. On the other hand a synthesis of these two ideals were
conceived by them, They called it self-realization.” Self-
realization was the goal of education and of life too3® All
the efforts of the Tamils in the field of Education were
directed to this supreme goal. All the ancient educators of
Tamil land treated this topic exhaustively and urged the
people to strive for it. “ The persons who achieve self-realiza-
tion will become the object of prayers of others” was the
verdict of Tiruvalluvar.* To reach this goal the one and only
means preached in Thirukkural and other works® on morals
is social service,
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T HE PLACE of origin of the Dravidians, who fill so large

a place in the history of South India, is yet one of the
unexplained fundamentals of South Indian History. So many
are the theories concerning this subject that the question has
really now become a problem of the history of this land tract.
Sir Edward Risley once grouped the Dravidian type with the
Australian one ; while Prof. William Crooke grouped it with
the 8. African type. Dr. Richard Hall, the great Archaeologist
of the Middle East, allied the Dravidians to the Sumerians ;
while Mr. Edgar Thurston allied them to the mediterranean
type. The newest light thrown on this problem is from the pen
of Dr. Christoph von Furer-Haimendorf, Professor of Asian
Anthropology in the University of London, who speaking at
the International Congress of Anthropology and Ethnology
held at Vienna in the September of last year (1952) opined
that the Dravidians were a race of people closely conneected
with the Mediterranean peoples who had entered into South
India either from the N.W. of India along the West coast or
possibly by sea from the West coast of the Peninsula in com-
paratively recent times as late as the rmddle of the I mille-
nium B.C.

The April number of the Tamil Culture bears a summary
of the paper read by the Professor at the Conference above
referred to and there is reason, I dare say, for looking into it
more closely than we usually do with articles appearing in
Journals however learned they may be. I begin with What

Dr. M. Arckiaswami is Lecturer in Inchan History and Archaeology,
Unjversity of Madras.
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Dr. Haimendorf concludes : “I am not competent to voice an
opinion on linguistic matters of a technical nature, but it ap-
pears to me that the close integration and compactness of the
Dravidian language group fits the assumption of a compara-
tively recent Dravidian expansion.” The crux of the antiquity
usually attached to Dravidians in South India lies in fact here.
The argument of the antiquity of Tamil literature is precisely
what gives proof of the antiquity of the people who spoke it.
It is true the learned doctor says that * protagonists of the
great antiquity of Dravidian speech and culture on Indian soil
have based their argument on what they consider the inter-
nal evidence of ancient Tamil literature, * implying thereby
that such antiquity cannot be established by such evidence.
And yet it ought to be obvious for anyone who deals with lite-
rary evidence in support of chronology that, the only argu-
ment that can be drawn is from internal evidence of the works
themselves ; and only too often they give unerring evidence
indeed, evidence that is more dependable in fact than what is
drawn from ethnological or geological data.

The great antiquity of Tamil is for example drawn from
what its early grammar Tolkappiyam contains. In the whole
range of grammatical literature it is hard to find a book to beat
this in exactness and literary punctiliousness; and yet the
matter it contains is strangely archaie, if the word may be used
for want of a better one. One has only to look into the five-
fold classification of land as is given in this work — the palai
(desert), mullai (the pastoral), marudam (the arable), neithal
(the littoral) and kurinji (the hilly tract) — to see what an
ancient condition of things the work depicts in its pages.
Then again one has to turn one’s attention to the citations and
the various references to learned works which the author of
this grammar makes. These references are in many cases to
works that are not extant to-day like the grammar Aindram,
which is said to date earlier than the work of Panini for Sans-
krit. It is notewothy that even the work of this Sanskrit
grammarian is not mentioned in this grammar of the Tamil
sage, Tolkappiyanar. Then there is the evidence of learned
writers of ancient times who attest to the antiquity of this
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Tamil grammar. I may mention in passing one among them
— the commentator of the very early work Irayanar Ahaporul
- in which reference is made to Tolkappiyam as a work of
the second sangham. There is further the evidence of the writer
of the Payiram (introduction) of Tolkappiyam itself, the lear-
ned writer Panamparanar, who refers to the time when Tol-
kappiyam was released to the learned world as an aceeptable
work as the period of the Pandyan King, Nilatharuthiruvir-
pandyan, to whom the commentator of Silappadikaram refers
as the king of the period of an early deluge, when a great tract
of territory in the south of Peninsular India was swallowed up
by the sea.

Writers of modern times generally make Tolkappiyar and
the Sanskrit grammarian Panini contemporaries,® which would
posit the VIII century B.C, roughly as the date of this Tamil
grammarian, There may not necessarily be any unanimity
on this point in the fixation of an exact period for Tolkappi-
yam ; but there eannot be any reasonable doubt as to the an-
tiquity of this work. Savants in Tamil literature, it must be
noted, carry the antiquity of Tamil still earlier since they posit
a still earlier sangham of Tamil poets, the first sangham as they
call’it, in which works like Paripadal (not of the period of the
III sangham), mudunarai, mudukurugu, and Kalriyavirai
were written.?2 Tt is not for us to discuss hera the problem of
of these colleges of poets, usually designated as the ‘ sangham’.
Suffice it to say that at least for a thousand years before Christ
the Tamil tongue, the language of the Dravidian, was fully
developed and in full swing. If the period of Tolkappiyam
is rougly fixed round 700 B.C., then the age of the mudunara:
and the mudulkurugu, evidently works on musie, must date

1 See Goldstucker referred to by Prof. V. R. R. Dikshitar in his * Pre-
historiec South India” (Sir Wm. Meyer Lectures, Madras, 1951-52)
p. 213. The same idea is expressed by wvarious Tamil savanis as
well. See, for example, Sivagnanamunivar in his famous lines be-
ginning as “vadamoliyai Paninikkn vagutharuli atharkinaiai thodar=-
pudaya thenmoliyai ulagamelim tholuthéthum kudamunikku wvali-
yuruthir kollétrupakar”. — Commentary of Ydpparungala Viruthi.

2 Commentary of Irayanar Ahaporul.
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at least 1000 B.C. If such works could be composed in a lan-
guage so early as that, then evidently the people who spoks
it must be a very early people indeed on the soil of South
India.

Now, Dr. Haimendorf when he dates the influx of the
Dravidian into South India as being not earlier than 500 B.C.
- bases himself on the evidence furnished by the finds digcover-
ed at Brahmapuri (Mysore), which the Archaeologist Siy
Mortimer Wheeler, dates round 200 B.C. The argument of
Haimendorf is as follows : The Brahmapuri finds indicate a
sudden layer of megalithic and iron age coming upon the re-
lics of a neolithic age, which would imply the sudden incursion
of a new and highly developed race coming upon the natives
of the soil round 200 B.C., to which date the archaeologist, as
has been mentioned above, assigns these megalithic finds. It
is just possible, Dr, Haimendorf concludes, that this new race
of people are the mysterious Dravidians, who must have en-
tered South India at that time. In support of his contention
he of course brings in the peculiar customs of the Dekkan
belt, where even now many aborigines abound :

“The racial map of India still reflects this process.
There are two great areas of progressive mediterranoid
populations. One covers the whole of Northern India,
while the other extends over Western India and parts of
the Decean. In between these two areas there is broad
belt of more primitive populations, in whose racial make-
up a Veddoid element predominates. The southern pro-
gressive block would seem to represent the Dravidian ex-
pansion, and the northern block the Aryan invasions and
other racial influences from the Northwest.”

The late data assigned here to the Dravidian appearance in
Peninsular India need not detain us. Apart from what has
been said above, it is to be remembered that the fixing of the
date is highly arbitrary. While the archaeologist fixes it as
late as 200 B.C., Dr. Haimendorf carries the date earlier by
300 years in view of the well accredited culture of the Dravi-



338 TAMIL CULTURE

dians in South India in 200 B.C. The chronological datum
here furnished is not unassailable from any point of view.
But what about the other views here expressed by the learned
anthropologist ? He makes out at least three assumptions of
great significance, viz., that the sudden appearance of the iron
age relies indicates the Dravidian incursion, that the North
of India was generally a terra incognite for the Dravidian
and thirdly the customs and manners of the Dececan belt of
people like the Marathas indicates the Aryan-Dravidian in-
fluence and the existence of numerous aborigines in this region
even to this day indicates that neither the Dravidian nor the
Aryan ever fully reached this area. Whatever may be one’s
difference of opinion with regard to the authors of the finds of
Mohenjo-Daro and Harappa, it is at least accepted now by
the generality of scholars that the civilisation of these two
places was the civilisation of the Aryans and the Dravidians
working in combination ; while experts like Sir John Marshall,
the great excavator of these finds, and savants like Rev. H.
Heras strongly opine that this was a pure Dravidian civilisa-
tion. Thre is no doubt whatsoever that the Dravidians had
frequently crossed over the Vindhyas in very early times to
the north of India and even beyond to the middle east and
Sumeria and even as far as Babylon and Egypt.

The sudden appearance of the iron age finds in Mysore
need not also detain us. Such finds have been seen much ear-
lier through the efforts of archaeologists like Bruce Foote in
many other places in South India as also outside India in
Crete, Greece and many other Western countries, It is just
possible that the neolithic man in his search for better facili-
lities suddenly came upon iron and its uses ;* and be it noted
the age of iron in South India is placed in the IV millenium
B.C.* No one denies the fact that the Deccan belt was the
frequent meeting place of the Aryan and the Dravidian, so

. that one finds in that area an intermingling of cultures ; but .

8 See Dr. Guha, The Census of India, 1931, Vol. I, Pt. iii. Also see
Mr, P. T. Srinivasa Iyengar, Stone age in India, p. 48.
"4 Dikshitar ; Origin and Spread of the Tamils, p. 19,
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the exisitence of numerous aboriginal tribes here cannot be
pressed too far. Many early tribes like the Kurumbar, Irular
and the Todas inhabit parts of South India just as, for ex-
ample, the Kolams of Hyderabad inhabit the Deccan belt.

What is the conclusion to which all this must lead 7 In
the answer to this question lies the resolution of the great
problem of Dravidian origing. The view that the Dravidians
once oceupied the north of India, whence they were driven out
and down into the south by the invading Aryan must now be
abandoned. There is no definite evidence of such a migration.
On the other hand, to say, as Ir. Haimendorf does, that the
Dravidian never saw the north as such in early times is equally
untenable. Did he come into the south from the North West
or by sea through the West coast is a question born out of
imagination. It ig unthinkable that South India was uncivi-
lised and unpopulated save for a few nomads and aborigines
till the first half of the first millenium B.C. or much worse till
200 B.C., as the archaeological finds drawn in support of the
Professor’s viewpoint would suggest. According to accredited
geologists the antiquity of South India goes back to the ear-
liest geological times, this land tract having been united in
the continent called Gondwana extending from Australia
through Peninsular India to S. Africa on to 8. America, from
which the various continents as they are known today became
separated owing to the sinking of land tracts in the sea — a
belief that is popularly reflected in the story of the deluge that
is mentioned in the legends of Babylonia and other countries.
In India this is reiterated in the Vedie, Epic and Puranic works
and the Bagavatha Purand in particular gpeaks of a part of
Dravidadésa as having survived the deluge — a belief that is
also referred to in the commentary of Adiyarkkunallar to the
Silappadikiram already mentioned. It seems right to say that
the Dravidians were the natives of South India from the ear-
Jiest of times and that from this home of theirs they may have
gone out into other regions where their influence can be seen
to this day, whether it be the port-hole burial monuments
which remind one of the mediterranean peoples or the Tamil
affinity seen in Brahui in the North West frontier of Pakistan.

Sty
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T AMIL POETRY, as in all other languages had its origin

in the basic human tendencies to love and fieht. These
tendencies have remained the same from time immemorial
except for the ways in which they are exhibited, in accordance
with the environment of the different epochs. From very an-
cient times themes of war and love were composed by poets
and some literary conventions that are to be followed in ex-
pounding these themes have been crystallised, classified and
arranged in their natural concomitants in the earliest extant
Tamil grammar, Tolkappiyam. Centuries of literary growth
should have taken place before these literary conventions
evolved and found place as standard ones in grammars. If
some of the literary conventions of these themes of love and
war — of Akam and Puram as they are styled in Tamil gram-
mar, the poetry of within (subjective) and the poetry of with-
out (objective) patterns of poetry -— are standardised even
at so early an age as a number of centuries before the Chris-
tian Era, it can then very easily be imagined that much of
the poetry of these themes should have been composed at
least a number of centuries before that work, so that there
should have been sufficient passage of time before certain
standard theories and conversations could have been evolved.

Much Poetry should have been formed a part of Tamil
Literature before rigid conventions could have been evolved.
As for instance, before the rigid conventions of the fiive

S. Arumugha Mudaliyar is Professor of Tamil in the Madras Educa-
tional Service (on leave) and Research Fellow in Tamil, University
of Madras.
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Tinais or divisions of the course of love erystallised in Tolkap-
piyam, a large volume of literary activity ought to have been
in existence in the Tamil country at least in 1000 B. C. if not
earlier, But as ill-luck would have it all the poetry of the
first millinium B.C.! including those, on which Tolkappiyam
and his teacher Agathiyar based their grammars has perished.
Luckily, Tolkappiyam has survived the ravages of time, pest
ang fire and is available to us. The five divisions of the course
of love (Akam) ecalled “ Kurinei” involving ‘punareei’ or
union, ‘palai’ involving ‘pirital’ or separation, ‘mullai’ in-
volving ‘Iruttal’ (patience in separation), ‘neithal’ involv-
ing ‘irankal’ (wailing) and ‘marQtham’ involving ‘ udal” or
sulking with all its minutiae have come to be conventionally
associated with the five-fold® physiographical regions of the
world namaly mountains, deserts, jungles, littoral regions and
fields respectively.,

Of the three ancient dynasties of Tamil kings that ruled
the ancient Tamilakam, namely the Ceras, Colas and Pandi-
yas, the Pandiyas ruled in the very heart of the Tamil coun-
try, that part of country which contained within itself all the
above five natural regions of the world and consequently all
the five tinais (divisions) of the Tamil poems where all the
five kinds of love poetry and kinds of war poetry could have
been composed with naturalness and ease. It is no wonder
then that Maturai, the Pandiyan capital, was the centre of
the growth and cradle of Tamil Literature. It is no wonder
again that the ‘Sentamil’ the right (idiomatic) Tamil, the
counter part of the “Queen’s English ” was forged out and
formed here. These five classes of love poems, war poems and
other poems, must have been composed each in its appropriate
region and in its own place ; where life was fully developed,
but before migration of man from one region to another be-
gan to obliterate the special features and characteristics of
each tribe and brought about the deadly monotony of the so-
called eivilised life.

1 History of the Tamile. P. T. Srinivasa Ivengar - chapters V and XII.
2 Tolkappiyam Poruladikaram i. Ahatfinai Iyal 5, ii. Ahattinai Iyal 14,

7
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- All this must have started in very ancient days, but all
that poetry unfortunately is lost to us. But yet, we have
these poetic conventions recorded in the ancient extant Tamil
grammar Tolkappiyam, a study of which will open the eyes
of the eritics and the Scholars as to the antiquity of the lan-
guage itself.

'An earnest attempt may be made in this paper to assess
the antiquity of this grammatical treatise with a view to de-
termine through it the antiquity of the language itself. This
attempt of fixing the age of this grammar, roughly, and as far
as possible by a careful conmideration of the available external
and internal evidence, will, it is hoped, be a clear milestone in
proving the antiquity of the Tamil language. While we at-
tempt to fix the age of this work, or for that matter any classi-
cal work in Tamil, we should bear in mind the following two
prineiples :—(1) The age of any work in Tamil may be judg-
ed from its dietion, subject matter and the imagery contained
in it. (2) The age of any work in Tamil may also be fixed by
the appearance or otherwise of Aryan, puranic and mythologi-
cal-1deas, superstitions and poetic imagery of a hyperbolic
nature. If these features are abundantly found in any work,
it may be comparatively later in time. If on the other hand
they arc absent, or at least used less, then the work must have
been composed comparatively early.

Among the various sources, which throw. light on the
linguistie, political and soeial conditions of the ancient '13,1’]11,1
people Tolkappiyam will easily hold the most important
place ; and it is therefore regrettable, that considerable neglect
should have fallen upon the great mass of early Dravidian,
especially Tamil literature. Buropean and American scholars
attached greater importance to the study of Sanskrit, closely
allied to their languages, so that the Tamil Ianguage and its
Literature were kept very much in the back ground and they
did not have a chance of arresting the attention of the wes-
tern savants, which they so richly deserve. It would be a task
worthy of the scholars to raise this Language and its Litera-
ture in the estimation of the public in and outside India and:
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‘ghow' their greatness. These western scholars who were not
-in direct touch with the trends of Tamil Literature and who
were not, therefore able to go into the original texts and docu-
-ments for assessing the evidence and forming a judgement
-about the value and chronology of any work, are sceptical
~about the antiquity of the Tamil language once flourishing in
-the greater Tamilakam even beyond the geas, and now flour-
‘ishing in the modern Tamilakam in the southernmost corner
.of India. Their scepticism becomes all the more foreible in
their minds especially when they see the absence of the
name of the Tamil Language in the list of the classical langu-
‘ages like Sanskrit, Hebrew, Latin, Greek and Arabic. But
the great wonder about the Tamil Language is the fact, that,
in spite of its being a modern live and spoken language of
‘India, of the ancient Dravidian family of languages, it is also
as ancient (if not more ancient )as any of the classical lan-
guages of the world. If any credence is to be given to the tra-
‘ditional accounts of the three Tamil academies, that are said
‘to have flourished in the distant past, they will not only take
us to the misty past bevond human memory to pre-historic
times, but also open our eyes to the often misunderstood fact
‘of not merely the antiquity of the Tamil language and its
Literature, but also to its vastness and its richness.

Before attempting to go into the details of the evidence
‘both external and internal, for assessing the antiquity of
‘Tolkappiyam, it will not be out of place to give a short sketch
of thie contents of the work, so that even a reader unacquaint-
ed with the work may have just an idea of what it deals with.
It treats with the grammar of the Tamil Language (Iyal
‘Tamil) literary language (as against the grammar of Musie
and musieal compositions (Isai Tamil) and the grammar of
drama (Nadaka Tamil) in three parts namely Eluttati-karam
—chapter of eluttu, sounds or letters (orthography), collati-
karam, chapter on words (Etymology), and Porul atikaram —
:chapter on matter dealing mainly with the original themes of
love and war and standardising their literary conventions.
The third chapter included in itself yappu, (prosody) and ani

(Rhetoric) also, which in later days came to be treated each
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separately and elaborately and formed the fourth and fifth
divisions of Tamil grammar, Each chapter contains nine sub-
divigions. It is significant that in the Tamil Language alone
the grammarians include the third division of Porul or mat-
ter, as part of grammar, while the grammars of other langu-
ages stop with orthography, etymology, syntax, prosody, rhe-
toric, ete. The subjeet matter of this ancient work is still a
sealed book to many Tamil scholars themselves ; and it is in-
deed very difficult, with its subject matter couched in terse,
and pithy epigrams or sutras, to interpret, understand and
apply these grammatical rules without the commentaries.
There are a number of commentators for this work, Ilam-
puranar is the earliest of the commentators, and Senavarayar,
Nachinarkkiniyar and Parasiriyar followed him. Kalladar’s
commentary has not attracted much attention and Deivacei-
laiyar also commented on a portion of the work. All these
flourished in the mediaeval period of Tamil Literature and
among the modern commentators of the 20th century may be
mentioned Professor S. S. Barathi, Dr. P, 8. S. Sastri and
Venkatarajulu Reddiyar. :

The traditional accounts of the first three Tamil acade-
mies and their relation to the age of Tolkappiyam may now
be given and an attempt made to sift the available evidence
from a historical and chronological point of view. Aceording
to the commentary on Iraiyanar Kalaviyel® (which is a gram-
mar book on the love portion (Akam) of porul (matter) of
the 2nd century A.D.) the first academy (Talaiccangam) was
composed of 549 poets, including Agathiya, Siva, described as
the god of the matted hair who burnt the Tiripura Demons
(8PysQuflss s g aw_cafe?r)’ and Muruga the young war-
rior son of the former who pierced the Krounea mountain
(@o@pdis qrapaCaar) and others and lasted for 4440 years.
Some of the poems composed by the poets of the academy,
which sat in Madurai the ancient sea-sunk capital of the Pan-
diyan kingdom, namely Mutu Narai Mutu kuruku, Kalariya

3 Irayanar Kalaviyal. Bavanandam Pillai 1916, Sutram 1. commentary.
Page. 6. ; 4
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viral, Paripadal ete., are known to us only by their names.
The academy lasted during the reigns of 89 kings from king
Kaicinavaludi to king Kadunkon. Exeluding the 549 pro-
bable resident members, the rest of the totgl number of 4449
poets were possibly associate members distributed all over the
country. All these took part in the activities of the academy.
Of the patron kings seven were themselves poets. The stan-
dard grammar for this academy was Akattiyam.

A resume of this account is also given by Adiyarkku
nallar* commentator of Silappadikaram a work of the second
eentury A.D. in his commentary on the lines “@pyCurer
e paped, Qarn Cuirgr Gueraugph, &Bip artbumss gomyarapri@.”
and in gome other places, After the country was engulfed by
the sea, including the capital, the Pandiyan king shifted his
capital to the eity of Kapatapuram further north, which was
also in turn, submerged by a second deluge later.

The Second academy® (Idaiccankam) was started here
with a strength of 59 residential members including Akattiyar
and Tolkappiyar out of the total strength of 3,700 members.
The sangam flourished under the patronage of 59 kings from
king Vender-Celiyan to king Mudattirumaran of whom five
were poets themselves ; and lasted for 3,700 years. The stan-
dard grammars for this academy were Akattiyam, Tolkappi-
yam, Mapuranam, Puta puranam and Isai nunukkam. .Some
of the works of this Sangam like Kali, Kuruku, vendali, viyala
malai, Akaval ete., are but mere names now. After the sub-
mergence of the Pandiyan kingdom a second time by another
deluge, the capital wag again shifted to modern Maturai called
then uttara Maturai (north Maturai) as it was located to the
north of the old Maturai in the South which was once destroy-
ed by sea, The kadaiccankam® or the third Academy was
founded here with 49 residential members including Nallantu-

4 §, Silappadikaram venirkadai lines — 1-2 Commentary of Adiyark-
kunallar, ii, Ibid. Kadukankadai L. L. 18-20 iii. Ibid. = snriiure@rih.
P, 7. Dr. Swaminatha Iver's 3rd Edition.
3 Irayanar Kalaviyal. Sutram 1. Page 7. Bavanandam Pillaj 1916,
8 Irayanar Kalaviyal. Sutram 1. Page 7. Bavanandam Pillai 1916,
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vanar and Nakkirar and the rest of a total of 1850 members
were like the members of the previous sangams probably as-
- gociates 49 kings patronized this academy from king Mudat-
tirumaran to king Ukkirapperuvaluti. This is said to have
lasted for 1850 years. Almost all the works of this period like
- Neduntokai, Kuruntokai Narrinaj 150 kali, 70 paripadal ete.,
-are fortunately extant and they are codified under the heads
Pattuppattu, Ettuttokai and Padinenkilkkanakku. Three
among the patron kings were poets themselves,

Thus the three academies lasted according to these ac-
counts altogether 9990 years, (with of course intervals the
duration of each of which interval is not indicated) with
8598 poets including a few gods of the Saiva pantheon and 197
- Pandiyan kings as their patrons. Because of this ineredibly
long duration of these academies and the large number of
poets including the supernatural patrons, historians are re-
luctant to give credence to these accounts and consequently
to the prehistorie antiquity of the Tamil language. The age
of the third academy, the works of which are all extant, has
-been fixed by most scholars and historians” with the second
century A D. ag its Iower limit,.

Owing to the fictitious and very long durations given in
the traditional accounts of the first two academies, scholars
“and historians are sceptical about their alleged antiquity and

7 i, Kanakasabai Pillai — Tamil 1800 years ago
it. K. A Nilakanta Sastri—Pandyan kingdom Ch. I & P. 17 F.N. 1.
iti, V. R. Ramachandra Dekshitar — Studies in Tamil Literature and
History. Ch, I PP, 1-45 _ .
iv. M, Srinivasa Ivengar — Tamil Studies. PP, 230-63 _
v. P. T. Srinivasa Iyengar — History of the Tamils. Ch. XVI.
Refer : Y _
vi. Pandit N. M. Venkatasami nattar — Kabilar Ch, 1.
wvii, K. Subramaniya Pillai — Tamil IIlakkiva varalaru 31d cdltwn
Ch. I1. P. 28-40.
viii. M. Purna lingam Pillai — Tamil Literature. PP, 14 et seq.
ir. T. G, Aravamudham -— The Kaveri, Mukharis and the Sangam
Age P. 56 et seq. :
2. V. G. Suriya Narayana Sastri — Hlstory of the Tamll Language
Ch. VIIT,
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even their very existence. Professor M, Seshagiri Sastri in
his Essay on Tamil Literature says about the first two
academies that they are “too mythical and fabulous to be
entitled to any eredit.” But this Professor’s criticism is oc-
caslona]ly perverse according to Professor K. A. N. Sastry®
who dlsmlsses it with the remark that, “we have here the
same tendencies at work’ which made a number of Buddhas
and Jainas out of one historical proto-type and spread them
over ages. Some of the names of Pandiyan Kings and poets
mentioned in this account are found in epigraphs and authen-
ti¢ records. This shows mixing up of facts and fictions. But
the existence of an association of poets modelled on the Bud-
dhist Sanga for the promotions of Tamil Literature can be
easily understood if its referred to an age of strong Buddhist
influence.” Some apparent mythological persons and ana-
chronisms as are given below make crities reluctant to accept
thelr veracity. Gods of the Saiva Pantheon like Siva and
Muruka as well as Kubera are mentioned as Members of the
Sangam being associated with human _poets and poetesses
without distinetion. One and the same member iz assigned
to different Sangams. For example, Akattiyanar is mentioned
as a member of both the first and the second Sangams. Either
this must be a wrong information or as is possible in these
cases, Akattiyanar of the 2nd sangam may have been a mem-
ber of the same family or got and not necessarily the same
person. Again thought the last patron of the second sangam,
Mudathirumaran is said to be the patron of the third sangam,
it is not unlikely in the ‘'sense that he would have become
disabled and lame in the course of his changing his capital
from Kapata puram, when it was engulfed by the sea, to
uttara maturai, that he was Tirumaran and not lame (@)
before the deluge and that he was called lame (@pr_) Tiru-
maran after the deluge.’ He must have given a new life to
this royal academy in the name of Kadaiccangam (senr &~
a@sw) third or last Sangam, Yet another instance for this
may be cited. Though the occurrence of the poems of Van-

8 Yide ii above,
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mikiyar,” Kotamanar and Mudinagarayar in the Purananuru®®
of Ettuttohal, (supposed to have been codified in the third
academy,) while they were members of the first academy,
appears to be an apparent anachromism, it is not altogether
unreasonable to justify the occurrence. It may be pointed out,
in justification of this, that all the songs in toto that were
collected and codified under various collections in the days
of the third sangam and especially under Purananuru were
not composed during the days of the third sangam itself.
Some stray songs, which had survived the deluges and the
ravages of time, pests and fire were handed over to the third
sangam days and were included in this collectoin and some
songs of the poets in question have thus come to be codified
in Puranenuru.

However, the abnormally lengthy duration of these two
sangams with of course the intervals, the duration of which
is not at all indicated, make us suspect the veraecity of these
accounts. If we give credence to these accounts, then, the
commencement of these academies is to be placed some
where in 9000 B. C. Though there is a possibility of carrying
the heydays of Dravidian culture to the fourth and fifth mil-
lentum B, C. by the archaeological discoveries in Mohend-
jadaro and Harappa, still it is in no way easy to establish a
connection between the Punjab and the South and still more
difficult to go to the extent of 9000 B. C. as it is far too an
ancient date for academic and university 1ifé, To add to this,
one is struck by the artificiality of the number of years during
which each of these sangams is said to have flourished and
the number of poets and residential members (1st sangam :-
4440 years, 4449 poets, residential members 549, patron kings
89. 2nd sangam :- 3700 years, 3700 poets, 59 residential mem-
bers, patron kings 59. 3rd sangam :- 1850 years, 449 poets,
49 residential members and 49 patron kings). The artificiality

¥ Vide Purananuru stanzss i- 358, 366, & 2.

19 Purananuru is the anthelogy of 400 songs composed by members

of the 3rd academy and some earlier poets; and forms one of the

eight works of the ¢ Ettuttokai ” collections,
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consists in its symimetry, and the number of years of the
duration of each sangam is a multiple of 37 (37X120=4440 ;
37X100=3700 ; 37x50=1850). Again, while the acecount
mentions only 3 pandiyan king-poets of the last sangam, we
find nine pandiyan king poets (Royal poets) besides six Cola
princes in the third sangam works.

But because of the abnormal durations of these academies
with uncertain intervals between each we cannot summarily
dismiss the existence of these Sangams themselves as imagi-
nary and unreal, Though the years of duration may be too
long and fabulous, there is no doubt of the existence of these
first two Sangams, as we have (1) the whole of Tolkappiyam,
a work of the second academy today with us (2) fragments of
Agattiyam,* a work of the first academy preserved in com-
mentaries like yapparunkale virutéi and (3) stray poems of
the members of the first academy preserved in Purananuru**
of the third academy in which the king Utiyan Ceralathan who
fed the armies that fought in the Mahabaratha war (1400
B.C.) and the rivers that existed in the land submerged by the
first and second deluges in the days of the first two academies
are mentioned. We find the tradition of feeding the armies
of the Mahabaratha war by Utiyan Ceralatan, current even
in the days of Silappadiliaram™ (2nd century A. D.) (4) we
have also the works of the 3rd academy with us fortunately,
now,

In these circumstances we will have, therefore, to go into
the question of the age of Tolkappivar a member of the

* Agathiya sutrams guoted by Sankaranemaccivayar in Nannul
viruti in Sutrams 260, 297 and 227, in Tolkappiya cilladikaram by
Senavarayar *n Sutram 74, Verrumai Iyal. and in Nannul commen-
tary by Mayilai Nathar in Suwams, :- 130, 23§, 259, 272, 250, 294,
299, 323, 326, 332, 3389, 341, 254, 377, 381 and 384,

¥ Puarnanuru (i) stanza 2 of Mudi Nagarayar (it) stanza 366 of
Kotamanar (iii) stanza 358 of Vanmikiyar (iv) stanza 9.

B amwra, mmrs ufsnni et aQpepis Curflp OuareCera Gursp
e srevehss Crrear Qurmpusr wihwusr — RaluBerro 29-b
ST 50 'ib“.
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second academy, for the present, by a careful study of the
available evidence.

(1) First of all there is the unbroken ftradition that
cannot be easily brushed aside, that Tolkappiyam was written
at the end of the first sangam and was one of the standard
authorities on grammar for the Second s:1d Third Sangams,
If the fact of its being the standard grammar for the Second
Sangamn also then we must look for a time long anterior to
the 2nd century A. D, a time when Mathurai (South Mathu-
rai) and the Kapatapuram the seats of the first and second
academies were not destroyed by diluvian catastrophies. Some
eenturies must have elapsed between Mudattirumaran forming
the third sangam and Telkappiyar composing his grammar
for the Tamil language in the end of the first or beginning of
the second sangam.

(2) Now, it is a fact well known to Sanskrit scholars and
Indologists that Valmiki, the author of the Ramayana, the
Adikavya of Sanskrit was a contemporary of Rama himself
whose sons Lava and Kusa he taught and who also arranged
for Rama’s hearing thé recital of Ramayana by his own sons.
Valmiki makes sugriva the mouth piece of a few slokas, which
contain the Royal Command for the quest of Sita.

In the course of this occurs the mention of the three
Tamil kingdoms and the lost city of Kapatapuram 4as the
fortified seat of the Pandiyan court south of the Tambra-
parani which Hanuman might come across in his southward
Journey. He might meet the Tamil grammarian Agattiya
too. Now, if the tradition, that Tolkappiyam was presented
in the court of Nilamtaru Tiruvir Pandiyan,®® then it must
be before it moved to Kapatapuram. Then we will have to
take the age of Tolkappiyam to a time earlier than the kapa-
tapuram episode of submergence in the sea, If this Kapata-
puram is mentioned in Ramayana, it must be somewhere at

12 Walmiki Ramayana. Ké_skiﬁda kanda contos 41-2; 42; 42-13..
18 Tollappivam — Payiram (preface) L. 9, .
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least at the time of Ramayana iteelf. Valmiki'* is belielved
to have composed his epic between the 11th and 5th centuries
B.S.

(3) Tolkappiyar was one of the 12 pupils of Agattiyar
and he is said to be a member of the 2nd sangam along with
his master and Panamparanar, one of his classmates wrote
the preface to T'olkappiyam. In this preface, the Southern Ku-
mari (the river kumari) and not the present lands-end named
Kumari (the Cape Comorin) in the southern most corner of
the Travancore-Cochin state is given as the Southern boun-
dary." This Kumari is evidently the river Kumari that flowed
before the deluge and engulfed the Tamil country (known as
kumari andam ; and it is clear that Tolkappiyam was written
before the Tamil land was engulfed by sea a second time.
The Mahavamsa mentions that the second deluge was sup-
posed to have taken place in 504 B. C., as a result of which
Singalam perhaps beeame separated from the mainland, Be-
fore this deluge, Kapatapuram the capital city with that part
of the country was in existence. Extant Tamil classies too
allude to this deluge. For instance Ilangovadigal in his silap-
padikaram refers to it in unmistakable terms.'® Again when
the same author!” gives the northern and southern boundaries
of Tamilakam as they were in his days, he refers to the kumari
sea and not the kumari river as the southern boundary, the
commentator Adiyarkku-nallar while eommenting on the
term “ @zry Curar@uorais ™ (the sea of the lady wearing brace-
let) namely kumari sea, pertinently draws our attention to
the term OGuorans, sea, as the southern boundary and not

1% 4. C. V. Vaidyva — The riddle of the Ramayana P. 20-51,
il. A, B. Keith, The age of the Ramayana J.R. A. S. 1915 - p. 218-228
i1, Schlegal-German Oriental Journal part Il P. 379/,
iv, Monier Williams — Indian Epic poetry Loendon 1863 page 3.
v. A, A Maedonald. — Sanskrit Literature London 1928 page. 207.

13 Tolkappiya payiram — “ Vadavenkadarm Ten Iumari Ayidai Tamil
kuru Nallulakam.” LI. 1-3.

16 (1) Silappadikaram, -— Venir kadai L. 1-2. (i) IbidKadu-kam
Kadai LL. 18-20, (i#) (IMullai) Kalithokai 104.

17 (i) Silappadikaram, — Venir kadai LL, 1-2. (ii) Adiyarkku nallar’s
commentary on the above,
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Ggry Surar river in the southern country because by this time
kumarj river was already engulfed in the sea by the deluge, in
support of which he quotes' the two lines of Ilangovadigal him-
gelf. In the course of his commentary, it is interesting and ins-
tructive too, that, the commentator actually gives the names of
the 49 Tamil provineces destroyed by the inundation. Another
commentator Perasiriyar who wrote commentaries on portions
of porulatikaram of Tolkappiyam says in his commentary that
Panamparanar the class mate of Tolkappiyar mentioned Ku-
mari river ag the southern houndary of Tamilakam in his
preface to Tolkappiyam because he wrote it hefore the river
and ite adjoining territories were still existing before the
deluge. Kalittokai,™ Irayavar Kalaviyal urai,® Naceinark-
kiniyar and Ilampuranar,®* all with one voice refer to this
subsidence.

However it is agreed on all hands that Tolkappiyam was
presented in the court of Nilamtaru Tiruvir Pandiyan (other
wise known as Jayamakirti) of the end of the first academy
who was one of its seven partron-kings. In these circums-
tances Tolkappiyam must have been written long before the
2nd eentury A. D, which has been fixed as the last days of
the 3rd academy.

(4) While commenting on the third sutram of Karpiyal
in Porulatikaram ;* the commentator, Naecinarkkiniyar says
that in conformity with the other authors of the first academy
in its last stages, Tolkappiyar too made, in his work, married

18 Silappadikaram Venirkatai LI. 1-2. commentary.

19 Kalithokai — Mullai — * el Qenr wyi psger toewrae Gaeracier’
— 104,

20 @ewpuseni sorelnid) oenr © ydare s as QU GND LITETR L BT e &
&gy Garamwe g 7.

2! Qzran, Gl gner G sm T in ax_susrégﬁn_': i B @mlﬁwrr,gu t“ u%ar.x:sn'l.'_
G @ G‘a@a}gﬁi@ aper .

2 “si o Qarer agar gpory 9p prn esrenaisy Qsp@n T
Foprin’e g’

2 Qare, ' Qurgrar : spifue mTHLr 3

Guirdiuph aapeyts Cararsu Gerari
BQUIT WIT G HaTH FTERTLE eTer  — commentary.
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wedlock sueceed necessarily furtive love and he insisted on
the eeremonial marriage, because steadfastness and loyalty in
marrying the one loved glowly diminished owing to infidelity
and desertions. The end of the first sangam evidently means
at least some eenturies before the last days of the 3rd sangam
which are fixed for the middle of the 2nd eentury A. D.

(5) Naceinarkkiniyar has again in his commentary®* on
the preface of the book stated that Tolkappiyar wrote this
book even before Vyasa codifided the vedas into the existing
four. Before they were codified into these four (Rig, yapu,
sama and Atharva) they were called Daitriya, Poudiya, Tala-
vakara and sama. Veda Vyvasa lived probably between 1500-
1000 B. C.

(6) Another piece of external evidence to fix the age of
this work at least some centuries earlier to the last days of
the 8rd academy is available in the Payiram again, given by
the author’s classmate Panamparanar®® who says that Tol-
kappivar was versed in Aindram the grammar of India which
is supposed to have preceded Pandnis vyakarnna and held
the field then, The grammar of India is said to be anterior
to Panini and there are, it is said, fundamental differences
between the two. If Aindram, the grammar of Indra was
holding away before Panini’s grammar and if Tolkappiyar, as
he is reported, was versed in Aindram school of grammar
and evidently not the Panini School of grammar, then Tol-
kappiyar must have lived at a date earlier than Panini him-
self. If he had been acquainted with Panini’s grammar his
classmate would have mentioned it, and not Aindram for pur-
poses of comparative study with the Tamil grammar. Paninis
age has been fixed from 5th to the 7th cent. B. C. Professor
Dikshitar®® following Goldstucker opines that Panini must have
lived in the 7th or 8th eent. B. C. If Tolkappiyar preceded
Panini we have to look for a period anterior to the 7th century
B. C. or somewhere near about, it. The grammar of Indra finds

24 Thol. urlrs peBEpisBelui ; eemr
2 Thol. urifr “ gpfre feopss Gsrasrinuer .
26 V. R. R, Dikshitar — Pre Histeric India Page 213,

£
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also reference ocecasionally in Tamil classical works as for
instance in a stray sutram®” attributed to Tolkappiyar’s master
Agattiyar, quoted by Senavarayar in his commentary on Tol-
kappiyam in connection with the vocative case. Tlangovadigal
(2nd century A, D.) also in unmistakable terms refers to the
existence of this old grammar of Indra in Sidappatikaram.®®

Tolkappiyar has not deseribed the Etymology of words
and has dismissed that line of enquiry summarily stating that
the apt reason for the meaning of words will not be apparent
from a casual reading of the same (Guor A Quirp. srrarih
aflofliis s Coreray) and this reason alone must lead us to
place this grammarian before Panini who has given ‘us the
notes of words.

(7) Now, this Panini is said to have been the disciple
of Varsa who along with Upa Varsa was the court poet of
the famous Chandragupta Maurya (400-300) B. C. and ac-
cording to the traditional account, Panini, one of the many
pupils of Varsa who lagged behind in his studies, as he could
not keep pace with his classmates was given by his teachers
wife menial dutieg to perform. Unable to reconcile himself to
his lot, Panini is said to have resorted to the Himalayas and
offered penance to Lord Siva, who, pleased with the devotee
appeared before him and taught him the principles of Sans-
krit grammar which collected and codified in his famous
grammar book. Giving credence to the learning of sanskrit
grammar at the feet of Lord Siva, Tamil poets of later days
began to attribute the same kind of story. . . . of learning gram-
mar®® at the feet of Siva, — to the earliest Tamil grammarian

27 i«

Tiflue e pus oBigps Capments, CaGlper dleribuirer Quurgs
darsQueern, oBu yowuanh e ersr PEMSLITD, @bETrer 6Tt rib
Carpmienin erer pasrar .

2 (f) « Lesrenflus raicnrih Qure w5 el i uer

Herenranr Qarirsr dAlpore eligmart ¥ — (fa. : szl
Srenr : 98 : 99).
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Qe g wipovs oferinss STE@NE Ibid, L. 25¢—55,
#9-(a) Tolkappiyam Cilladikariam Sutram 204,
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Agattiyanar who was Tolkappiyar’s master, since in their
opinions such tutorship would confer equal status and dig-
nity on the Tamil language as it did on Sanskrit.

(8) We may indirectly find a clue to fix Tolkappiyar’s
age by reference to the Vartika and the Maha Bashya on
Paninis grammar. Vararuchi or Katyayana (4th enntury B.
C.) wrote his vartika (succinet commentary with) emenda-
tions and Patanjali (3rd century B. (.) his Mahabashya (ela-
borate commentary) on Panini’s grammmar. These two were
followers of Panini and must have written their commentar-
ies on his grammar, at least some centuries after Panini. Tol-
kappiyar, if he lived before Panini, preceded all these peopile,
and must be placed at a period above 500 B. C.

(9) Another piece of indirect evidence is also available
through Kautliya, the famous Minister of Chandra Gupta
Maurya who in his Artha sastra® mentions “ Pandya Kapa-
taka.” We may take it to mean pearl from Kapata (z.e.)
Kapatapuram the seat of the second academy. Kapatapuram
therefore as a place of pearl fisheries must have existed bé-
fore 3rd century B. C, as a flourishing sea-port and capital and
it was in this place that Tolkappiyar was supposed to have
composed his grammar. On the other hand, Dr. Shama Sastri
interprets it as ‘that which is obtained in Pandyakavata, a
mountain known as Malayakoti in the Pandiyan country; as
well as Ganapatti Sastri.

(10) Apart from these oft quoted allusions in the sans-
krit works, there are less doubted and more authentic ma-
terial of Asoka’s inseriptions and Megasthenes’ writings of
the 3rd and 4th century B. C. which refer in unmistakable

M A1) oy msgsusr urellefls Qadsars Cugger ete.
LrEeET & apeflar Saelidrure o LTTenrth.
(i)  eur Quorifanuicy urrsavﬁar’?é;@ @J@;‘.&;ﬁ@ﬂﬂ_ = ‘Q@aﬁ?&‘frun__.é yrm
LD,
(ill) BorGurflésh seraysart (LFH Grer — STEHAL LyTTeRrid,
80 4. Kautilya - Arthagastra Dr. Shama Sastry Book II. Chap. 11.
examinatich of gems that are to be entered in the treasury P. 83,
i, Arthasastra V. Ganapaihi Sasiry P. 1739,
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terms to the Pandiyan capital and the Tamil citizens in eulo-
gistic language, which exactly fit in with the traditions of
the Pandiyan culture and civilisation. The Ceylon chronicle
Mahavamsa also tellg us that the Magadha Aeneas® (a) who
led the first Aryan colony into Ceylon and founded the Lanka
dynasty sought the hands of a Pandiya Prineess in the 6th
eentury B, C. as worthy of being his bride.

Let us now focuss our attention for a while on gome pieces
of internal evidence as for instance on the words, style and
forms of expression in the work itself. (1) First of all Toi-
kappiyam undoubtedly shows a fusion of the Dravidian and
Aryan institutions and a distinet trace of the influence of
Aryan immigrants and it would naturally lead us to think
that it must have been composed at a time when the Aryans
had already come to south India and had even introduced
their eeremonials and institutions. In fact Tolkappiyar him-
self ig supposed to have been one among them aceording to
legend. Without going into his origin, it is possible to say
that the colonisation of the South by the Aryans, as it is
held, commenced about the 10th century B. C.* and it would
be reasonable to regard Tolkappiyam as a work composed
after two or three centuries of fusion of these two cultures.

2. We find, again, that fewer Sanskrit words are to be
found in it than even in the extant third sangam works,
Though in his age, Tamil writers were sufficiently conversant
with Sanskrit and though Tolkappiyar is said to be a great
scholar in Tamil and Sanskrit, yet at the time of his writing
the grammar, not many Sanskrit words were used in gpoken
Tamil, a few were used in literary works and fewer still in
standard grammar works and this fact of the absence of many
Sanskrit words in the work itself iz considered to be proof of
its antiquity — its being too far removed in age from the 3rd

sangam works for which it was the acknowledged standard
grammar,

31 (a) Fillp @eva@enh Sangakalam by, @gpr. #r. Senrerl) Seardor 1823,
31 Dravidian India. T. R. Sesha Iyengar. P, 156 & 170.
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3. It is possible in this connection to offer a definite
picce of internal evidence to prove the antiquity of this work
and to state that at least some centuries must have elapsed
before the extant Tamil classical works of the third sangam
were written, collected and codified. The third sangam had
its paimy days long before Christ was born and its evening
was in the days of the 2nd century A. D. The works now
generally called ‘Sangam works’ were not all written in a
particular period but ranged between some centuries, and
- they were carefully collected and codified into the existing
anthologies. In these anthologies one comes across a host of
words which may be considered serious violations of the rules
laid down by Tolkappiyar. If Tolkappiyam had been written
at a time nearer to these works, then the rules might have
been strictly observed in the use of these words and Tolkap-
piyar himself woud not have made rules outcasting these
words enshrined in them. As he should have deduced his
principles from the standard literary works held in esteem
in his times, he should have made provisions for them in his
grammar in accordance with the literary tendencies of the
times and not traversed the sanction of the great authors of
the times,

So in all probability Tolkappiyar made these rules at a
time far anterior to the third sangam days and a number of
centuries should have passed by before these preseribed words
crept slowly and stealthily in the third sangam works, after
having lingered long in the background before they were
actually introduced in literary works. For, after all, words
are not smuggled into a language in waggon loads and in the
teeth of its grammar in a single season. **Such rules of 7'ol-
kappiyam may be mentioned here, which prescribe the res-
trictions for the occurrence of the letters #, w5 and w, (e, n
and y) in the beginning of words. The letter C*(#) would
not combine with the vowels a, ai, and aw, the letter n*(ws)

32 sars@ordiuyn oepCuprpCp, oy, @, aorCaguh apsrpemsent Ce—
O grev—or (g Gi—Gwr i wry—29.
:i &, T, @5 Qa.r,@u.b ey @5 5rrﬂrri$'gaﬁlu, Ibid. — 31,
& Carcowgm wer apgerg Ibid. 32, ;
1
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will combine only with the vowels a, e and o and the letter
y(uw) will combine only with a and with nothing else, when
they initiate words. If these rules were made about the time
of the third sangam works, they should have been strictly
observed in them. But we find quite the opposite. The pro-
hibited words oceur in plenty that is, these letters combine
with some of the prohibited vowels at the “eginning of words.
For instance (1) the letter C (though prohibited) combines
with a in the beginning of words like Camaittu (¢owss) in
Silappadikaram, sevy (canpu) in Maturaikanei (1. 172) soud
{calam) in Maturaikkanei (1 112) Patirrupattu (84) in Sliap-
padikaram (l. #erh yorit Gerarenss saF) in Tirukkural (sew
upd§ sreda Qediwri), «iz (cantu) in Malaipadu kandam
(1. 393). sasst (catukkam) in Tirummurukarruppadai (1L
225) =55 (canti) in the same, #wé (eamam) in the same and
in Tirukkural ete (2) The letter (&) n though prohibited,
occurs in words like @teef n Purananuru 74 and Pattinappalai
in 140. @ras in Patiruppattu 30 and Tirumurkarruppadai
120, @eonm Purananuru 6, 8, in @fa in Puram 93, and (3)
ya and yu though prohibited occur in wseri (yavanar) in
patiruppattu 2nd Padigam, Nedunal-vadai 101 and Mullaip-
pattu 61 and yupam in Purananuru 15 and 224 Pattirruppattu
67, Maturaikkanei 27 and yukam in Tirumurukarruppadai
302 respectively. Even among these violations they are less
frequent in Purananuru and Ainkurunuru, Patiruppattu ete.
than in the comparatively later works like Manimekalai and
silappadikaram.

Commenting on this violation, Nacecinarkkiniyar,® the
commentator says that (though at the time of the composition
of the grammar the trend was like that) the rule was violated,
in later times and brands them as bad usuage (8faws®) and
Sanskrit corruptions, while Tlampuranar®® also betrays his in-
ability to appreciate these changes which time had brought
slowly into Tamil Litcrature. In his attempts to reconcile
these rules with the usages in later works, he was foiled by
the refusal of some recalcitrant words to be forced into har-

35 & 36 Vige their commentaries on Sutrams 29, 31 and 32 of Moli-
marapu of Eluttatikaram of Tolkappiyam respectively.
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mony, and he brands them straight way with all the foree
of his orthodox faith in the inviolability of Tolkappiyam
rules, could summon to his aid, as of ungrammatical and bad
usage and as Sanskrit corruptions. Though he felt satisfied
that he had disposed of all the usages which had crept in
third sangam works in this way, the inadequacy of the easy
explanation will be patent if we look into some other rules
which Tolkappiyar himself has introduced deliberately wel-
coming possible aceretions to the Tamil voeabulary. He has
provided for the inclusion of Sanskrit words and idioms chang-
ing their form of letters to suit Tamil Phonology sq that they
might not militate against the genius of the Tamil language,
even though the Sanskrit forms may appear multilated. So
the commentator could not take shelter under his condemning
those changes as mere corruption of Aryan forms and could
not pretend that Tolkappiyar did not contemplate the assimi-
lation of Sanskrit words like waerd into Tamil literature. But
he could not avoid the difficulty by merely saying that his
rules were meant only for pure Tamil words and would not
militate against the use of Aryan words in the Tamil Ianguage.
Tolkappiyar himself has used Sanskrit words though stint-
ingly in his work and has made provision, for bringing®’
Sansgkrit words into the Tamil language as far as his times
called for. A number of non-Sanskrit new words are also
found in later Sangam works which also do not square with
particular rules of Tolkappiyam. Neither could Tlampuranar
pluck up courage enough to repudiate these usageg in later
poems that did not accord with Tolkappiyam rules and to
brush them aside as ungrammatical usage.

So the simple truth is that Tolkappiyam was written
long prior to the third sangam works, and the later usages
that grew up since the days of Tolkappiyam could not be
condemned for want of harmony with his archaisms, Language
R Dow il NS
T (1) e Qerp@erdd e QaugpsQsrif®

TapsCsr® yewips Qaraer@Enbio,
(ii) Bovsp seraflas @eusser ewamrwursd, Tolkappiyam. colladi-
karam, eccaviyal. 5-8,
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like man is organic and grows, and as long as it preserves its
vitality it must continue to grow and change in its incessant
growth ; for is not change the essence of language as it is of
life ? The cradle of the child should not ecramp the growing
limbs of the bahy.

4. Another such instance comes to our notice in Tol-
kappiyam which might enable us to assign if a much earlier
date than the third sangams works. At the time of Tolkappi-
var,®® syllables like lya, lya ; nya, nya; mya, vya, and mva,
could oceur in the middle of words. This principle of syllaba-
tion is not traceble in any of the works assigned to the third
sangam and this rule has become obsolete already at this time
and evidently some centuries ought to have gone between
these third sangam works and Tolkappiyam. In the Tiruk-
kural supposed to be a work of the 1st century A. D. these
are not found. The period when such syllables were in vogue
ought to be therefore some centuries before the Christian
era.

5. One more interna] evidence may be offered in sup-
port of the antiquity of the work. Tolkappiyar treats pro-
sody as a minor section of Porulatikaram dealing with matter,
whereas by the third sangam prosody has claimed enough
importance as not to be incorporated in Porulatikaram itself,
but to be treated as a separate division of grammar, and
separate treatises like Kakaipadiniyam were written on
prosody.

6. Finally it may be pointed out Tolkappiyar directly
supports the tradition that there had been numerous literary
writings and more than one treatise on grammar before his
days. The significant portion of Seyyuliyal’s® opening sutram

38 (1) o, erdesrar gparer weieyFGsrer s, Tol — EluttTudikaram
(1) @, p w, o, erergub yerefgperari, uSardr Bppe Qud Qup
perGp — Ibid. 27,
(i) iedarer yerelaper, seeys Careraus Ibid, 28,
Ul e Al . e e s s
35 . povellenait Ljevent Gleujar o miuiGliter
el G0 sl wgsmmrssmGr” — R
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may be given as a typical evidence for this view. In it the
author stresses that “poets of good fame have stated the
foregoing as elements of a poem emphatically and in an analy-
tical way.” There are innumerable places in the whole range
of Tolkappiyam, whercin Tolkappiyvar refers to numerous
authors and grammatical works in a general way that have
preceded him and that have undoubtedly served as models for
him, For instance the author has used the terms ‘srarisend
y=vaut’ (the poets say) in about 56 places, Guerifu (they state)
in about 45 places. «rsre, (they say) in about 24 places, erards
v (has been gaid) in about 6 places. Goraseubufte (has
been mentioned also) w689Ce7 2w (the learned know)
wrisug yevewi Gerfu (those versed in prosody call) srovdle
ywait srasrpeapsgserGr, (Those who have studied grammar
declare emphatically) Qerieflari yeei (The poets have told
us) wrggeri yaoeii  (The poets have composed) mewrig
Cuerfis ywed Gurifs, (The keen philologists state) ewr
Quor Ay ieveui Qm-ﬁréﬁ'u, {The great phﬂologists state) Quoyeris
Cgrir GQuriflu, (Those who know the nature of language state)
yaver peraseni e taenwGurt, (The poets keen in intellect) evenr
writ, (They don’t exelude) &orawrd, (They don’t say) ete.

These innumerable examples detailed above predicate
the existence of a number of Tamil grammatical works fur-
nishing him with the materials for several parts of his gram-
mar. Sivagna munivar® in his ‘ payira virutti’ says that Tol-
kappiyar followed the trends of the vast number of works that
preceded him in formulating his grammatical theories, The
Tamils should have therefore made considerable literary prog-
ress long before the 7th century B. C. to develop a civilisation
and culture reflected in works like Tolkappiyam. Theories of
grammar arc based on the mass of litearture available before
a treatise of grammar is written and centuries of eulture and
civilisation should have gone in turn before they are embedded
in the mass of Literature that followed. A great antiquity
should therefore characterise a grammatical treatise reflecting
this eulture and civilisation.

40 Sjvagnana munivar the all round poet, critic, grammarian, logician,
and philosopher and the author of a number of works varied has
written an elaborate commentary in the preface of Tolkappiyam
called Payira virutti, He belonged to the 18th century. A, D,




TAMILIANA-NEWS & NOTES

INDIAN LANGUAGES DEVELOPMENT CONFERENCE
AT POONA

(Report by Mr. V. I. Subrahmaniam, Delegate of the
Tamil Literary Society, Tuticorin, & The South Zone
College Tamil Teachers’ Associgtion, Tirunelveli)

“Tamil Literature is as ancient as any of the other Indian
Languages including Sanskrit. Their Thirukkural and Kamba
Ramayanam are unique examples. So let not the protago-
nists of Hindi forget the claims of the Regional Languages,”
declared His Excellency Sir Girija Shankar Bajpai, the Gover-
nor of Bombay, in the coneluding session of the Indian Lan-
guages Development Conference convened in Poona, by the
Poona University on the 23rd, 24th and 25th of May 1953,

The 5. P. College on the northern part of this historie
city was the venue of the conference which considered the
building up of technical vocabulary, development of the offi-
cial language of union and the development of the regional
languages of India. The inaugural and concluding sessions of
the conference were conducted in the gaily decorated Lady
Rama Bai Hall. Nearly five hundred delegates attended. The
Honourable- Minister for Education, Mr. M, V. Krishna Rao
represented the Madras State, Prof. R. P. Sethu Pillai the
Madras University and Sri V. I. Subrahmaniam the Tamil
Literary Society, Tuticorin, and the South Zone College Tamil
Teachers’ Association, Tirunelveli, The Rt. Hon M. R. Jaya-
kar, the Vice-Chancellor of the Poona University, after stress-
ing the importance of the conference drew attention to the in-
terest shown by the Central and State Governments; the In-
dian Universities and Cultural Associations by delegating men
of great talent to participate in the conference. A warm wel-
come was accorded to the Delegates. Then he requested
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Mahamahopadyaya P. V. Kane, the former Vice-Chancellor
of the Bombay University to preside over the sessions. The
reputed Sanskrit scholar P. V. Kane, discussed in detail the
articles of our Constitution regarding languages and brought
to light the predominant position oceupied by English over
the Union Languages. Ile requested the Delegates to serious-
ly consider the recommendation of Sir S, Radhakrishnan in the
Report of Education. Finally he appealed for a dispassion-
ate consideration of all the proposals. ‘The great ideal, that
we have to place before us,” he observed, ‘is how to reconcile
the claims of National Unity with the diversity of Regional
languages and how to successfully evolve a uniformity in the
use of Scientific and technical words throughout the length
and breadth of this vast continent.” With this the morning
session concluded at 11 a.m. to resume in the same place at
3 p.am,

To facilitate effective discussion the conference branched
off into three sections each under a president, The first sec-
tion dealing about Technical vocabulary, was presided over by
Dr. Suniti Kumar Chatterji. In his address he pleaded for a
‘go slow poliey’ in the attempt to Sanskritise completely, the
technical terminology urged by Dr, Reguvira and requested to
adopt the suggestions of the late R. L. Mitra of Bengal. “In-
dian Science has the base in Modern Europe and naturally
with its Laboratory and all the various aparatus, its technical
yoeabulary also has come to stay at least to a certain extent.
We should try to Indianise by, first, making science an integral
part of the mental make up of the Indian citizen. With that
if we have both the English terms and the Indian equivalents,
and if we take sufficient care for the study of the mother
tongue through its literature, the fullest Indianisation of our
scientific and technical vocabulary will come in as a matter of
course” was his concluding remarks in his lengthy address.

This was followed by the humorous speech of Masthi
Venkatesa Iyengar, the president of the second section toleon-
sider the development of Hindi. “ Since Hindi is' the National
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language the other languages spoken are not less national.
Equally with Hindi, they are National languages. Hindi is
not to replace English. The Regional language will be used in
all offices and courts in each region. Hindi will be used only
for inter-provinecial and eentre Vs : provincial eommunica-
tions. Persons whose mother tongue is Hindi should select a
South Indian Language as a subject for the competitive Exa-
mination.” Dr. Ragu Vira, the President of the third section
dealing about the development of the Reglonal languages,
spoke in Hindi. From the high piteh of his voice and emo-
tional gestures he appeared to have violently refuted Dr. 8. K,
Chatter]i's suggestion ‘ to go slow’. In the second half of his
address, he mainly dealt with the methods of familiarising one
language by the other to preserve the national unity. “There
should be no mutual jealousies. These will benefit no one but
the foreigner. Hindi should not encroach on the sphere of
the regional languages. As long as English dominates no In-
dian language can develop. It will continue withering. Hindi
must be taught as an optional language to all school going
children. No student should be compelled for the study of
Hindi as for any foreign tongue. Mono-lingual states will be
helpful in the development of the Regional languages, The
lurking idea which finds expression in private conversation,
that English will remain for ever must be definitely abandon-
ed. Emphasis on English must be replaced by emphasis on
the mother-tongue, Very little is known in North India about
Tamil literature. The Tamil Universities and the Ministry
of Education in Tamil Nad or the Tamil Academies should
undertake the translations of the Tamil classies into North
Indian Languages and from other Indian languages into
Tamil.” These are the other important points of his address.
With an invitation from the Viee-Chancellor of the Poona
University to tea, in the beautiful lawns of the University
Gardens the evening session concluded.

Next day the sectional meetings were conduected in the
Lecture Halls of th 8. P. College. Discussions were very lively.
Rapporteurs were appointed to take note of the discussions
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and to report to the President of the Conference. Twenty-
seven papers were submitted for the first section which in-
cluded those of Prof. C. R. Sankaran and R, P. Sethu Pillai.
The representative of the Central Government Dr. Humayun
Kabir, took keen intercst in this section. After two sittings
four recommendations were made to the president (which are
attached below). The second section under Sri M. Venka-
tesa Iyengar earnestly considered th suggestions for the Dell-
gates. Hon. Minister M. V. Krishna Rao remained through-
out in this section and represented the views of the Madras
State. Six papers were received. Sri C. J. Joshl of Dharwar,
pleaded for the utilisation of the Dravidic stems along with
Sanskrit ones, in building up the technical vocabulary. The
third section considered the development of the Regional lan-
guage. It was active under the chairmanship of Dr. Ragu
Vira. Fourteen written contributions were received which
included the one from the Delegate of the Tamil Literary
Society. It was very refreshing to hear a good many Dele-
gates, particularly those from Bengal speaking high of the
cultural antiquity of Tamil Literature, Nine recommenda-
tions were made by this section.

On Monday the 25th of May the concluding session of the
conference was conducted again in the Rama Bai Hall, Iis
Excellency Sir Girija Shankar Bajpai was expected to say a
few words in this session. Due to an urgent call from the
Prime Minister he left for Delhi on the previous day and came
late to the conference. 1n his shrill but commanding tone he
stressed the need for viewing things in the light of world de-
velopments, ‘To isolate English from the curriculum is to
isolate Indians from the world. Should we do it ? Those who
desire Hindi do not realize the others point of view, There are
languages more cultured and more ancient than Hindt. Tamil
literature is as ancient as any other Indian languages includ-
ing Sanskrit, Thelr Thirukkural and Kambae Ramayanam are
unique examples. So let not the protogonist of Hindi, forget
the claims of the Regional language. In view of all these diffi-
culties let me ask you to proceed slowly and cautiously. We

20
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shall not be ghy of English ” concluded the Governor of Bom-
bay and left immediately the conference Hall. Before his
arrival the conference unanimously passed the following reso-

lutions.
SECTION A

(1) All technical terms for all Seiences should bt’-‘ drawn
as far as possible from Sangkrit sources.

(2) All international Symbols, gigns and formulae should
be retained for use as they are in use at present.

(3) International Scientific terms and expressions should
be retained if suitable Indian Equivalents cannot be found.

(4) Scientific and technical terms should be uniform
throughout the union as far as possible.

SECTION B
(1) One of the existing obstacles to a ready spread of
the official language of the Union is the apprehension that it
will encroach on the gphere of regional languages. It should
therefore be made clear that the regional languages should

each in its area be the language in which all the affairs of the
area are conducted and all instruction is imparted,

(2) Hindi having been chosen as the official language
of the Union, the States in which the other languages of the
country are spoken should take steps to spread a knowledge
of the official language of the Union among their population.

(3) The development of the official language of the
Union mn aceordance with the directives of the Constitution is
the common coneern of the speakers of all Indian languages.
This conference called upon the universities Language and
Literary Associations, Academic Institutions and State Gov-
ernments to take up immediately the study of concrete action
on lines indicated by Section 351 of the Constitution. It is
hoped and expected that the official language of the Union
that will develop as a result of these efforts will conform to
the genius of the parent stock and, therefore, will be easily and
naturally acceptable to those whose mother tongue is Hindi,
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SECTION C

(1) That the Regional Language or the mother-tongue
be the first langnage of our school going children.

(2) 'That provision be made for the teaching of Hindi
at Secondary Schools,

(3) That provision be made, wherever possible for the
teaching of another Indian Language at Secondary Schools.

(4) That advanced eourses and regearch in Indian Lan-
guages and literature be instituted at all our Universities.

(5) That Bureau for translation of literary and seien-
tific works from one Indian Language into another be insti-
tuted at State Education Ministries, Universities and Lan-
guage Societies.

(6) That as the first step, grammars, conversation books
and bilingual dictionaries of Indian languages be prepared.

(7) That every regional language should have one (all
literature) Magazine, in which the users of that language
should find information about currents in other Indian Lite-
ratures. - S

(8) That the Central and State Governments should
establich Indian Languages Teachers Training centres to serve
the needs of schools.

(9) That the Central and State Governments should
institute prizes, scholarships, grants and funds to encourage
writers, societies and universities to take up and accomplish
the items detailed above.

The President P. V. Kane insisted that the representa-
tives of the various Governments should try to carry out the
recommendations of this conference. With a vote of thanks
proposed by Prof. D. V. Potdar, the chairman of the organiz-
ing committee the conference was dissolved. One notable
feature of the confercnee was the sincerity shown by all the
Delegates in finding an acceptable solution to the language
problem and to put into practice what was arrived at. Many
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of the delegates left Poona on that day itself. Those who
were linguisticians remained to attend anothr conference on
26th of May convened by the Deccan College with the aid of
the Ford Foundation to give a fillip to linguistic studies in
India,

SCIENTIFIC TERMINOLOGY
S Poona, May 24.

Sri Suniti Kumar Chatterjee, Chairman, West Bengal
Legislative Council, today said in the matter of scientific
and technical terminology, India, at least for the present,
ought to have a bilingual vocabulary both in English and the
mother tongue,

Indian science has had its bagis modern Europe, and,
naturally, with its laboratory and apparatus, its technieal
vocabulary also has come to stay — at least to a certain ex-
tent,” he added.

Sri Chatterjee, who was presiding over a sectional meet-
ing of the Indian Languages Development Conference dealing
with “the vocabulary of technical terms,” added that English
had become a unique vehicle of world Culture at the present
day. Indians could always acquire it with greater facility than
any other European language.

KEEP WAY TO ENGLISH OPEN

“Since in India’s higher scientific life, and interna-
tional relations English will retain a place which cannot, with-
in a reasonably near future, be replaced by any Indian lan-
guage, we should keep the way to English open by making
the study of the sciences through English optional,
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He referred to the poliey of Nagpur University, which has
adopted a number of text-books in Marathi and Hindi on
Physics, Chemistry, Biology, and Botany in which totally new
Devanagiri symbols and symbolic representations have been
introduced, and said that if such a course was followed in the
different language areas in India, it would effectively isolate
India’s science not only in Hindi, but also in other regional
languages.

“ This kind of isolationism, he soid, “would be disastrous
to Indian science.

“For whatever we might say and do, in India scientific
knowledge is not so well spread among the people, and it is
not very much advanced either.

“ For years and years , before an adequate scientific educa-
tion can spread among the masses, we shall have to link up
ourselves with the scientific world of other advanced countries
in order to ensure our own progress and for this a common
set of symbols is one of the primary necessities,” he added.

Sri Chatterjee posed the question — should we try to
create and impose upon all our Indian languages a common
scientific vocabulary ? If so, to what extent will that be pos-
sible or, should we, he asked, have the principle of *laissez-
faire” for each language, allowing its own writers, who are
its true custodians, to follow the native trend in this matter
and create for each language its own vocabulary inde-
pendently ?

He pointed out that it had been generally admitted that
for the greater part of India a cultural vocabulary derived
from Sanskrit would be a most potent bond of unity, and for
this reason a very widespread “Sanskritisation” of Hindi
was sought to be effected within a decade, or even less than
a decade. The use of the mother tongue as the medium of
instruetion in sehool and college to the fullest extent possible
had also been accepted as a great principle. The conilict bet-
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ween Hindi as the Pan-Indian, inter-State language, and
the official language of the Union, and the regional languages
as had been sought to be mitigated by fostering the greatest
amount of unity possibly between Hindi, on the one hand,
and the various regional languages, on the other.

Such unity could only be achieved through a common
scientific and cultural vocabulary, as nearly as possible, for
all the langudages of the Indian Union, a vocabulary of words
derived from Sanskrit. ;

CULTURE INDIVISIBLE

“We should, however, consider the great faet,” he added,
“that human culture at the present day is one and indivisible,
and there has been, ever since man began his quest/ for the
discovery of the unseen, co-operation among different groups
of peoples of diverse races and languages. We have also to
remember that the present day physical science is a creation
of modern Europe, and its greatest exponentb are the European
peoples, particularly the English-speaking peoples.

“It should not be in any way derogatory to our national
self respedl to have berrowed, along withi European science,
some of its words — particularly its English words.”

Presiding over the section which deals with “ the develop-
ment of Hindi as the common language of India,” Sri M.
Venkatesa Ayyangar said Hindi should be called the “ Federal
language,” and not “national language,” as the other languages
spoken in India were equally “national languages.”

While agreeing with the decision of the Government in
choosing Hindi to serve as the common language for communi-
cation between State and State and the States and the Union,
he said there, however, had been much misunderstanding in
the country of the implications of this choice, One mis-
apprehension among large sections of the population was the
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idea that in calling it the “national language,” a higher status
had been given to it than regional languages.

A second misapprehension was that Hindi had been
selected to take the place that English had under British rule.
While this was partly true, Hindi, he said, was not intended
to displace English, Just as all living Indian languages were
national languages, so Hindi was a regional language.

A third migapprehension which should be cleared was
that people speaking one of the other regional languages should
in future use only Hindi to get into touch with people living
in other language areas.

A fourth misapprehension was the belief of some Hindi
propagandists that Ilindi was understood by very nearly all
the population of India.

STUDY OF HISTORY OF LANGUAGES
Poowa, May 29.

A conference of prominent educationists held under
the auspices of the Deccan College Post-Graduate and
Research Institute, Poona, to-day expressed the opinion
that it was necessary that a knowledge of the history of a
language should form an integral part of the study pertaining
to that language. A resolution passed at the conference re-
commended that universities should include the scientific
study of languages in their eurricula for the Bachelor of Arts
and Master of Arts degrees and provide for this teaching by
the creating of departments of linguistics.

The conference, which concluded its four-day delibera-
tions to-day, was called for the purpose of planning ‘of a pro
jeet for a scientific study of Indian languages and with a view
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to preparing basic vocabularies as a possible solution of the
problem of inter-communication among the different regions
of India. The conference which was inaugurated by Sir Ralph
Turner, Director of the School of Oriental and African studies,
London, was attended among others by Dr. 8. K. Chatterji,
President of the West Bengal Legislative Council, Dr. Raghu-
vira of the International -Academy of Indian Culture, Nagpur,
Dr. Baburam Saksena, Dr. Vishwanath Prasad, Dr. Murray
Fowler and representatives of various universities in India.

The conference further recommended that the following
fundamental tasks in connection with the immediate needs of
Indian linguistics be undertaken : (1) a new linguistic survey
of India on a comprehensive and modern lines on an all-India
level ; (2) establishment of a bibliography service for linguis-
tics—specially Indian ; (3) eritical editions of important texts
in the principal Indian languages; and (4) translation into
principal Indian languages of the most important standard
books on general and Indian linguisties written in foreign
languages. :

Discussing the subject, ““ the project for ecommon vocabu-
laries of the principal Indian languages ”, the conference was
of the opinion that the project submitted by the Deccan
College was one of great significance to the seientific study of
Indian linguisties as well as to its application to praectical
problems. It, therefore, recommended that the project should
be undertaken as early as possible with the co-operation of
scholarg from all parts of the country.

A standing committee consisting of Sir Ralph Turner
(Chairman), Dr. Suniti Kumar Chatterjee, Prof. Baburam
Saksena, Prof. D, N, Shri Kanthayya and Dr. S. M. Katre
(Convener) was constituted to advise the Director of the
Decean College on matters of organisation and direction of
work on the project. Among the works that will be under-
taken by the college will be the preparation of descriptive
grammars and bilingual dictionarics of regional Janguages on
‘8 uniform basis following scientific methods of phonemic and
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morphenic analysis and the study of the common voeabulary
between Ilindi and the rcgional languages as also of the
semantic changes of loan words (from BSanskrit and other
sources) in regional centres.

The conference also requested the authorities of the
Decean College to extend the training facilities designed for
the special staff to be recruited for the projeet to other scholars
interested in Indian linguistics and recommended that a
summer training school be inaugurated at the college pre-
mises in which Indian and foreign experts could give intensive
training m principles and methodology of modern linguistics
as applied to Indian languages.

BOOKS IN INDIAN LANGUAGES
BipLioGRAPH Y T0 BE PUBLISHED
Mapras, June 17.

A national bibliceraphy of books, published so far in all
Indian languages, on the lines of the British National Biblio-
graphy, is to be compiled at the National Library of India,
Caleutia, according to Sri B, 8. Kesavan, President, Indian
Library Association, and Chief Librarian of the National
Library.

~ ©ori Kesavan, who is touring South India to see that a
copy cf cach book published in the four principal South In-
dian languages, Tamil, Telugu, Malayalam and Kannada, is
automatically sent to the National Library soon after publi-
cation, conferred with officials of the Madras, and Travancore-
Cochin Governments in Madras today. He will leave for
Bangalore on Thursday.

In an mnterview, Sri Kesavan pointed out that during the
last seven years, the Government had made no provision to
21
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ensure that publications in various languages in the States
automatically accrued to the Central Library. Before that
the British Museum in London, and the India Office were
given this privilege of selecting whatever books they liked
from the publications in the several States as gazetted perio-
dicals. With the new realignment of States in India the
Registration Act of 1867 was to be revised, so that publica-
tiong could automatically be sent first to the State Library,
then to the Parliamentary Library, and finally to the National
Library. R
Sri Kesavan praised the Madras Government for its co-
operation in regard to the carrying out of the provisions of
the Act of 1867. :

%
&

MALAYALAM TYPEWRITER
CALCUTTA, JUNE 18.

A typewriter in Malayalam will be on sale in India short-
ly, and its component parts are now on the way from the
United States, for assembly in a Calcutta factory.

This Malayalam typewriter represents the successful eul-
mination of 20 years of efforts to design a satisfactory key
board in this language. The major technical difficulty of typ-
ing vowel signs immediately above and below the characters
was resolved with the use of dead and offset keys thus elimi-
nating tedious back-spacing.

The typefaces for a prototype Malayalam typewriter were
etched by hand in Calcutta. When the prototype proved
practical, an art drawing of the characters was made for the
final die-making and type-ecasting in New York.

Typewriters are at present available in Tamil, Hindi,
Marathi, Gujerati, Bengali, Gurmukhi, Urudu, and Sinhalese.

Development work on Canarese, Oriya and Telugu type-
writers is at present in progress.
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TAMIL FESTIVAL IN DELHI
New Drrmr, Aug, 29.

President Rajendra Prasad today expressed the hope that
“the different languages of the country will grow and enrich
the rich culture of India as a whole.”

e

" The President gave an assurance that “there is no at-
tempt on the part of anybody to impose Hindi on the south
or to suppress any of the other languages of India.” “On the
other hand,” the President said, “ we wish them all prosperity
and we wish them to grow and enrich the rich culture of the
country as a whole.”

The President was inaugurating the three-day sixth Tamil
festival here this morning. The Vice-President, Dr. 8. Radha-
krishnan presided.

For a brief moment the Regal Theatre in Connaught
Place where the function was held breathed the South Indian
atmosphere. 'While on the one hand the nagaswaram was
being played, priests on the other with “ Poorna Kumbham”
in their hands chanted the Upanishads in a loud voice ready
to receive the President. These were features in the Capital
unknown to the common folk of the North and naturally at-
tracted a great deal of visitors. Earlier, there was a proces-
sion from the South Indian School to the Regal Theatre with
Vidwan R, Subramaniam and party playing the nagaswaram,

The President, on arrival, was welecomed by Dr. K. S.
Krishnan, Chairman, Mr, O. V. Alagesan and other members
of the Reception Committee.

PrESIDENT’S APPEAL

Dr. Rajendra Prasad, while emphagising the need for a
common language which would bind the people from all parts
of the country together, was sceptical of the success of the
movement to have a National Hindi different from the Hindi
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they all knew. What was really necessary, the President
was that the various languages of the country should make
their contribution to the Hindi of the present day and should
enrich the language whiech would ultimately not be a Hindi
of the Northerners alone but one ereated, fostered and nurtur-
ed by all Indians.

The Central Ministers, Mr. T. T. Krishnamachari, Mr.
K. C. Reddy, and Mr. Jagjiwan Ram, and Ceylon’s High
Commissioner, Mr. C. Coomaraswami, were among the dis-
tinguished guests present. A large number of delegates from
different parts of India attended the festival. &

Dr. K. S. Krishnan, on behalf of the Reception Commit-
tee, welcoming the guests, said, “I have much pleasure in
extending to all the distinguished delegates and the partici-
pants in this festival a very warm welcome. We have heen
particularly fortunate in having with us at the inauguration
ceremony our revered President, Dr, Rajendra Prasad, our
great philosopher-statesman, Dr. Radhakrichnan, Viee-Presi-
dent of the Republic of India, and His Excellency Mr. Cooma-
raswami, High Commisgioner for Ceylon in India, who is a
great lover of Tamil. I am sure that the festival inaugurated
under such distinguished auspices, along with so many great
poets and scholars participating, will be a great success. We
are indeed very grateful to the many distinguished delegates
who have come from different parts of India and Ceylon.

“ Festivals {like the one we are inaugurating today, will,
T am sure, greatly help not only in developing the languages,
but what will be of lasting benefit, in developing in us a pro-
per gense of values.”

Dr. Prasap’s ADDRERS

Dr. Rajendra Prasad in his speech said : “I think it will
be best for me to begin with a ¢onfession and an apology. The
confession ig that I am completely and utterly ignorant of
Tami] and the apology is that I have not been able to learn it.



TAMILIANA — NEWS & NOTES 377

That apology is not only on my behalf, but I think I can offer
it on behalf of all Northerners of this country, We have been
thinking of having a ecommon language for our country, a
language which will be used for our national purposes. We
are expectng and hoping that our brothers and sisters in
the South will learn that language. Unfortunately I have not
noticed any movement in the North for acqguainting ourselyves
with the languages of the South, The lozers are not the people
of the South but the people of the North, and I only hope that
they will soon realise the great loss which they are sustaining
on aeccount of their not being sequainted with the big litera-
ture that is enshrined in the languages of the South.

CoNTRIBUTION TO RENAISSANCE

Dr. S. Radhakrishnan, who presided, hoped that the deli-
berations of the Sixth Tamil Festival would give a great im-
petus to the work of Tamil scientists, schelars and artists, and
others and thus contribute also to the renaissance through
which our country is passing,

“The great charm of our country,” Dr. Radhakrishnan
said, “is its diversity. It is also its main problem. From the
beginning of our history cur thinkers have tried to adjust and
harmonise the dfferent traditiens which arose from the many
different peoples of our country and make them blend into a
happy harmony. Through interchange of men and ideals we
were abtle to achieve a cultural solidarity which transcends the
digtinetions of languages and races. If you look at the hig-
tory of Tamil literature, of Tamil archaeology, Tamil art, you
will dizeover precicus tokens of past ages, great memorials of
the mareh of the human mind in this country, It reflects, so
to say, the progress of the resurgent India. The earliest work
of the Tamils, as Mr. Avinashilingam said, is the Tholkappi-
yam of the fifth century. Tt refers to Vedic codes which are
identified with local deities. You find in the rock edicts of
Ascka that he sent Buddhist missions not only to Hellenie
potentates but also to the Tamil Powers. Early works like
Thirukkurel and others showed the enormoug inflyence of Jain
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and Buddhist thought on Tamil works. The Chinese travel-
lers referred to Buddhist shrines and Buddhist stupas. They
point out how some of the great works on Buddhism hail from
South India. Bodhi Dharma came from Kancheepuram.
Buddha Ghosha and Dharmapala were people from the South,
from Tamil Nad, Later on great Acharyas, Saints—Saivaites
and Vaishnavites—these have made a profound contribution
to the growth, of Indian literature. Their names are well-
known throughout this country and even outside. ‘We cannot
say that Islam and Christianity have not left their mark in
South India. In other words, the history of Tamils is a re-
fleetion of the history of the rest of India passed through
different phases, Vedie, Jain. Buddhist, Hindu revival and
Islam and Christianity ”,

FuxnpaMmeENTAL TRUTHS

Continuing, Dr. Radhakrishnan said : “Let us not think
that the Tamils are living merely on past inheritance. They
have great things of which they ean be proud even today.
The contribution which they make to politics and administra-
tion, to science and art, these are very impressive and I will
only say that the Tamil Academy will do better by publish-
ing biographies of eminent Tamilians and also bringing out
short series like the Lexicon series which the Oxford Press is
bringing out. The Tamil Academy is giving a great encour-
agement to artistes, scholars and others who are interested in
the revival of our culture. It is well known that the artistes
are the unconseious legislators of mankind. A They are the
people who help considerably in bringing about a different
climate of opinion which is fostered through democracy and
which will enable us to live up to the great idealg which are
embodied in our Constitution. We cannot help saying that
throughout this country while ideals are proeclaimed in our
seriptures, and are embodied in our Constitution—they are
great—we do not actually live up to them. The South Indian
teachers have emphasised the truth of democraey in the Upa-
nishad ag “ Thathwamasi ”, It does not mean that men are
equal in their physical form or psychological attitude, It
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affirms the claim to equality of every human individual. Deep
down in the human soul there must be a road open to all in-
dividuals to rise to their highest stature. It is that kind of
spiritual equality which the Upanishadic statement affirms.
You find a great Tamil work saying “ One God and one human
community”, the community of mankind. Similarly another
great South Indian teacher, Sri Vedantadesikar, has stated
that the only test of civilisation is either you believe in God
or you believe in human equality ; if you believe in these two
things, you are civilised whatever may be the caste to which
you belong. If you do not believe in them, then to whatever
caste you belong, you are not civilised. These are the great
ideals of human equality and brotherhood affirmed by the
Upanishads and by great South Indian teachers. If today
social relations are somewhat spoiled in South India, it is due
to a lack of appreciation and lack of implementation of these
fundamental concepts, which are handed down to us. It is
possible, therefore, for our artistes, for our literary men, to
produce a different atmosphere altogether and to see to it
that the sense of equality is implemented to a greater extent
in South India.
ViraLrry oF TAaMmIL

Mr. C. Coomaraswamy, High Commissioner for Ceylon
in India, who spoke next, said : “It is a great and opportune
idea on the part of the Tamil Academy of Madras to hold a
Tamil Festival annually for the promotion of Tamil scholar-
ship and literature ineluding music and fine arts and to hold
these festivals in different places. Two years ago this festival
was held in my own country and in my homeland of Jafina,
while I was here in Dethi. I think we should congratulate the
Delhi Tamil Sangam for arranging to hold the Festival this
time in the metropolis of India and bring home to the people
of Northern India the richness and beauty of our language.
The Tamil language is said to be one of the oldest in the world
and some even go to the extent of saying that it is the oldest
and sweetest in the world. The fact that it has stood the on-
slaughts of time and survived, retaining its purity, shows that
it has a vitality of its own which cannot be subdued. But it
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has had its own bad time. In common with other indigenous
languages in India and in my country, it had suffered a set-
back on account of the domination of these countries by
foreign Powers. The damage done in my own couniry may
be said to be even greater than in India. Being a small coun-
try, the foreign influence was able to extend deeper into the
life of the people there than here. 1 still remember in my
school days the ery was for English and more English, The
result was that our national languages were badly negleeted
and did not receive the attention they deserved. But with the
attainment of independence we may look forward to a bright
future for our mother tengus. In my own country Sinhalese
and Tamil bave been made eompulsory in sehools for children
of the respective races and efforts are heing made to impart
¢ven university education in their languages. I will not take
upon myself to say anything on the possibility of complete
elimimation of Fnglish in higher educsation. . But under the
present policy, there is no need to fear that there will be any
more difficulty in the promotion and progress of our national
languages.”

Trisute To THE Tamins or CryLON

~ “Tortunately, in India the establishment of the Madras
University had an encouraging effect on the study of Tamil
and candidates from my own country used to go there for their
studies and algo acquived great proficiency in the Tamil lan-
grage itself. It may be of interest to know that the first gra-
duates of the Madras University are said to be Jaffna Tamils
from Ceylon. We, the Tamils of Ceylon, regard the Tamil
culture in the South of India as the fountainhead of our lan-
guage since the greatest Tamil classic came from there, We
still look to the great poets and writers of modern times to
lead and lo give inspiration in literary activities in the Tamil
language. Iiven before we attained independence we have
from time to time invited leading scholars and exponents of
aris and musie to visit our country and to give us the benefit
of their achievements in their various subjects.

] : : I have no
doubt that this will be continued in the future,
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“1 may emphasise the fact that the people of Ceylon,
though belonging to the two major communitics, Sinhalese
and Tamil, are of the same stock as the people of India. The
Sinhalese are descendants of the people in India who went
from Northern India and although their language is now
spoken only in Ceylon, there can be no doubt that it was origi-
nally of Indian origin. They received the greatest gift, the
Buddhist religion, from the great Buddhist Emperor, Asoka.
The Tamily of Ceylon, on the other hand, came from South
India and have always maintained the cultural and religious
connection with the Tamils of South India. It may briefly be
said that the Tamils of Ceylon form a permanent and indis-
soluble and living link between India and Ceylon. In this
connection, I may be pardoned if I refer to certan differences
that have been arisen between the two countrics over the at-
tainment of independence. I can assure you that these are
only a passing phase. There is the underlying unity of inte-
rests between the two countries which will always bind them
together. These differences were magnified and adversely
commented upon due to misunderstandings and at the instance
of vested interests for their own purposes. DBut your great
Prime Minister and our own Prime Minister are very anxious
to see that these differences are settled soon. It is fortunate
that by their rceent talk they have understood each other’s
position and appreciate the difficulties. I have no doubt that
at no distant date, they will arrive at a settlement satisfactory
to all eoncerned and the two countries together, hand in hand
with a common culture and identity of interest will work for
the eommon good.

“I hope the Tamil Festival will be held in different places
in rotation and there will be many oceasions when it will be
held in different parts of Ceylon, and it will no doubt have a
beneficent effect in bringing the two countries together.”

VerY AxcieNtT CULTURE
Earlier, Mr. T. S. Avinashilingam Chettiar, President of
the Tamil Academy, welcoming the guests, said : “ Our great
22
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Tudian civilisation is a mighty river formed by the confluence
of many streams. Ttg rige ig almost coeval with the birth of
man. The earliest stream that could be traced back as near
to the source of the river as possible at the present state of
knowledge is the Tamil eivilisation. Tamil literature reflects
this eulture and ecivilisation of the Tamilg through these thou-
sands of years, Among the spoken languages of the world,
Tamil is perhaps the most ancient.

“The relationship of the Tamil language with the other
languages of the world has not yet been fully studied, That
it belongs to the group of languages called the Dravidian lan-
guages and that it ig the oldest, richest and most highly or-
canised of them is adinitted on all hands. Researches have
shown that the Tamil group of languages had once spread all
over India. The language of the mountaineers in Rajmahal
abounds in terms identified with Tamil. What is still more
surprising is that names by which ivory, apes, peacocks, ete.,
are known in the FHebrew Bible are the same as gtill used in
Tamil, Teak from the Tamil land has been found tg be used
in Ur of the Chaldees about 3000 B.C., and there seemg to
have been commercial intercourses between the Tamils and
Mesopotamia about 4000 B.C, Tamil, congequently, has also
a very ancient literature,

“"The earliest literature now available is Thollkappiyam,
about 600 B.C., the earlier books referred to in it and other
books having been lost. Belonging to about the same age is
the Thirukkural, about 200 B.C. which is famous for the very
great truths it inculeates and so has been translated into almost
all the great languages of the world, The Saivite and Vaighna-
vite saints and the great hymng they sang belong to a later
age, namely, from about the Seventh Century A.D.; while the
great Kamba Eamayang belongs to the Eleventh eentury.
Then ecame the age of the commentators and latter day poets
and writers, until in the modern age, we have Subramania
Bharati, the great poet of modern Tamil renaissance.
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“ But mere wealth of ancient literature will not give a
great place to a language in modern times. Language 1s a
living embodiment of the needs and aspirations of the people,
while in a large measure it also reflects the progress of the
people. And so as a living language, it is essential that Tamil
should be enriched with modern knowledge, in addition to
our great ancient literature. It must have within itgelf the
scope, ability and capaeity for self-expression of the people
in various ways ; it should also provide aspects of knowledge
including the highest sciences. The national movement and
the freedom struggle have given an impetus to the develop-
ment of our languages and the achievement of freedom has
given the fundamental background necessary for their growth.
It iz with this great objective in view that the Tamil Academy
was founded on the eve of independence in 1947.”

Mr. Avinashilingam Chettiar mentioned that the Tamil
Academy was now engaged in the preparation of an encyelo-
paedia in Tamil and that it had been proposed to bring it out
m ten volumes of about 750 pages each at a cost of about nine
inkhs of rupees, After seven years of very hard and eontinu-
ous effort, the first volume had gone to the Press and was ex-
peeted to be published soon.

Speaking next, Dr. S. R. Ranganathan deseribed the
Tamil Academy as a multi-purpose organization and said that
the Academy had a duty to render to the Tamils seattered all
aver the world who were very anxioug to get into touch with
their motherland. Tndia, he said, had got to solve the pro-
blem of integrating the various cultures of the country while
preserving the individuality of each unit.
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