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Mauslims Remember Rome!

—_— <o

A Plea For Abolition of Un-Islomic
Dowry System

By C. VAITYLINGHAM

[ Headmaster, Bukeyathul Hasanath Free English School and
Formerly Detective Inspector of Police, C.LD., Colombo].

[ THESE reflections are primarily the outcome of a tlfought-
provokingarticle by a “Female Readgyg’
“Un-Islamic Dowry System” published in the *“Star of

vfwle}tcd 18th November, 1939 |

Isla:

The most unique feature of Islam
from among its incomparable charac-
teris tics consisty  in its presontation
1o us  with a complete cole of Taws —
moral, social, and political.

The Holy Quran lays bure a detail-
ed and absolutely authentic account of
each, and every incident of -the
Prophet’s life in the Hadis.

The Holy Book retains its pristine
the slightest altera-
tion whatsoever to this day after the
lapse of over thirteen hundreds of
years,

There is no phase of human life, no
imaginable sphere of activity, ro walk
of life, no matter how complex or
bana!, important or common place,
big or small, in which the perfect code
of Islamic Laws cannot be depended
upon to furnish us with explicit di-
rections for its governance.

And everyone is doubtless aware of
how the laws made by human legis-
lators, even the most enlightened and
proficient ones, orthe fashions intro-
duced by adepts and experts in their
line, are found to be erroneous and
defective, und how if they have the
rare fortune to survive their own
times, they are invariably supplanted
by new ones at the hands of succeed-
ing generations.

But there isno such apprehension
of error or possibility of defect in the
Tmmutable Laws of the Quranic Shari-
yat for the simple reason that they are
not the outcome of any human brain,
but have been framed by the Almighty
Allah Himeelf, who is omniscient o
the past, the present and the future.

=

And that was the reason, history
tells us, that on account of their impli-
cit obedience to the Divine Laws, the
Arabs attained the pinnacle of practi-
cally every branch of human know-
ledge and rose to the very zenith of
civilisation from the lowest depths of
ignorance and human degradation.

But what do we find among the
Muslims of the twentieth century ?
They have lost all their pristine glory
of culture and learning, religious prin-

Why I Became A
Muslim

Islam’s Irresistible Appeal

By A. W. L. VAN KUYLENBURG

(Now known as M. A. RAHMAN)
- The purity and simplicity of the
Mohammadan religion, its freedom
from dogma and sacerdotalism, and
truth of it made a special
appeal to me. The honesty and the
sincerity of Mohammadans too are
greater, than any thing I have seen in
the Christians. The ordinary Christian
puts on religion on Sunday asa res-
]inctuhlu habit. When Sunday is over
his religion is discarded for the rest of
the week. With the Mohammadans
on the contrary there ix no distinction
ciples and have been enslaved ‘o the!brrwoeen Sunday and other days. He
snare end traps of wily prooereraft, 2 7 1y < thinking of what he can do
gross superstition, pagan . 'itionsd. N oy s

refzenerate  tendpneies and  pornicic g
Ccustoms,

obvious

o=

under the caption

s wervice,  *aother heanty  of
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and no other re

i The ftuith of Islam
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S'vay follow the only
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One such pernicicus custom i 10" ],zmn’
much vaunted “dowry system” w; BEAE T HA RS
has ruined many a domestic life wiil!

has stigmatised the ‘holy bonds

s in units

wople praying.

matrimony™. B
b cne Luam, when he bows™ down, they
R V' oxigr o
_Tlm.se endowed with foresight and alvn follow, and when ‘the Imam goes
wisdom are alarmed at the present

down to the ground, to kiss the dust of
the earth every one follows. That is
why I have embraced Islam. . One
Islam recognises no dis-

state of affairs for it is  obvious that if
this tide of growing laxity of all moral
principles is not effectively stemmed
in by the educated Muslims by means
of propaganda through - the Radic, the
press and platform, then the road will
be paved with the institution of trial
marriages, the cult of the nudists,
methods of birth control and an in-
evitable precipitation of moral, spiri-
tual, social and economic disaster,

thing more.
tinction of rank. Even a king prays

next to a fakir. Islam religion is

cleaned religion in the world because
Muslims have to wash the exposed
parts of the body five times a day which
is not found in any other religion but

Islam.

There is nothing so loathsome and
repellent, in these days of enlighten-

ment, as the solemnisation of holy e —————
matrimony for a consideration of .
perishable wealth implemented by BOARD OF KATHIS
notarial sanction. 3 3
Appeal Decided on December,
The harrowing tales of deserted

16, 1939.

wives, unclaimed children and appeals
for alimony that are told in Courts of
Kathees, or reported in the columns of
newspapers have indelibly tarnished
the pages of Muslim history both in
India and in Ceylon today.

In every young Muslim girls' or as
a matter of fact, in the mind of every
girl irrespective of nationality, is con-
ceuled an ideal picture "of the man
she wishes to marry. There is a natu-
ral impulse to confine her noble ucti-
vities to the managemen of domestic
problems in the peaceful atmosphere
of the “Home, Sweet Home" of which
she is the indisputable mistress.

And if in pursuance of the Principle
of Division and Labour of the Home,
and

Hambantota 43— Ummu Hajer Bee-
bee, daughter of Sheik Hussain vs.
Mohammado Cassim  Mohammado
Shihabudeen.—Appeal dismissed.

BOARD OF KATHIS

Appeal List—22nd December,
I

S53—Ummu
Huasheem vs,

Colonmbo (Maradana)
Saida daughter of A. K.
Thalip Crayin Ahlip.

Batticaloa  (Igavur  Koralai and
Bintenne) 797-—Umarukuththa Kalen-

s!\e is compelled to l)ring eold dar Beebee vs,  Aboobucker Lebbe
silver to the altar of matrimony, then Dawood Lecbbe
according to the working of the Natu- Batticufoa - ( Sammanturai and

ral Law of ‘Averages it is bound to|wewgam) 276—Pakkeerlebbe . Kalen-

Palestin_e Problems.

Negotiation Between Egyptian
and British Governments

Ali Maher Pasha, th. Prime
in interview with

Minis-
ter of Egypt, an
the fureign journalists in Cairo in cia-
nec'ion with the Palesiie problet
declared that the negotiation< between
the and the
British Governinent were goiug
on througt the Ambassador at Tondon

Egyptian Covernment
<til

ant Sir Miles Lampson, the British’
Ambassador at Cairo.

The Fgyptian Government had al-
ready agreed in certain points .but the
ques ion that a general amnesty should
be declared for.all Arab prisoners and
externees and politicians, their num-
ber ubout 20 thousand, was still under
{ tne consideration of both the Govern-'

In’(‘n:m

Igyptian  Government were

The
keeping in close touch with the Arab
diplomatic circles, said Ali  Maher

Pasha, in order to enlighten them with
the latest developments of the negotia-
tions and they would not leave un-
they = reached

turned any stone till

amicable settlement.

A Buddhi;t Priest
Embraces Islam

Reverend K. Sri Somananda Thero
was a Buddhist priest for over 20 years
in Ceylon, Burma, Siam, Indo-China
and Malaya. He is a Pali and Sinhalese
scholar having completed the course at
the Buddhist College. ‘“ The Viddy-
ananda Pirivena' and was ordained a
Priest at Ganihigama Sujanakanta
Rama, Ceylon, in 1918. He had been
in charge of several Buddhist temples
in all parts of the above-named
countries, and speaks English, Siamese,
Malay and Tamil in addition to Pali
and Sinhalese. Being dissatistied with
Buddhism, this research-scholar made
a study of comparative religion and
exanined the teachings of Christianity,
Hinduism, and After eight
years of strenuous study, he became
that Islam
He embraced

Islam.

convinced was the true

religirn. Islam on the
1st Junuary. 1939 at the Headguarters
of the All Malaya Muslim Missionary

Society, Singapore. His present Mus-

(Continued on page 8) der Lebbe vs. Segu Ismail Adambawa.
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lim name is Mochammad Sulaiman.
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Are Western Marriages Happier?

"Western

A Contrast Between The Eastern And

Systems

By Mrs. Hassana Kareem

TO a Westerner a marriage unprecedented by a period of court-

ship is ludicrous.

To an Easterner such a marriage isa

happy reality. The Orientals regard marriage in the first
instance as a mercenary transaction, the two individuals

really concerned having hardly

any voice in it whatever.

On the completion of the preliminary arrangements by the
elders, they meet for the first time on the wedding day, the
maiden coy and shy, the young man no less timid and bash-
ful. No romance has been theirs, no glamour of pre-marriage

courtship.
is their portion.

Marriage isin the nature of
business—a life-long partner-
ship between a manand woman.
The factor most productive of
its succths is a sound capital
consisting of cash assets and
certain intellectual, moral, and
physical qualities. ~An Eastern
marriage fulfils these require-
ments.

“Love in a cottage
idle phrase,

" is an
hollow and unsub-
stantial, unless the requisite
¢ capital” is there. The quest
of a love, that goes through fire
and water, over brambles and
briars, and survives the clash of
temperaments and child pen-
ury, is certainly exhilarating.
But it belongs to the world of
fiction.

When the novelty of married-
life soon comes to an end—and
it does come to a speedy end—
happiness calls for not romance
but business methods and mate-
rials. Where these are want-
ing, love walks with but halting
steps and soon becomes insol-
vent.

Parents’ Choice

The wisdom that allots to the
parents the choice of a life-
partner for their child is only
too patent. With their mature
experience, with their know-
ledge of the ways of the world,
with their well-balanced mind,
the equilibrium of which is in
no danger of being upset by an
attractive face or figure, they
are amply qualified to chose a
husband or wife for their child.
And the result more than justi-
fies the choice. No necessity
arises for that outrageous thing
called * companiate marriages.”’

All this may sound plausible,
but what happiness can there
be without love ? a Westerner
may object. The element of
love does exist in an Eastern
marriage as much as in a
Western, with this difference.
In the latter love precedes
marriage, in the former it
follows. In the one case love is
the inevitable result of daily
association, compatibility - of
dlqpoutlon. and financial securi-
‘ty, Whth are the sequel to a
marriage not precipitated by
youthful impulsiveness but

Nevertheless a lmppy and contented wedded life
Wherein his the secret?

arranged by sober, practical,
wisdom. In the other case it
often comes as a flash of lightn-
ing when the eyes behold a
particular individual. This may
turn out to be a fleeting fancy
which marriage soon disillu-
sions.

The Ethical Aspect

The ethical aspect is not lost
sight of in an Eastern marriage.
Their customs, though unintelli-
gible to the superficial observer
have much moral and spiritual
value.  And wedlock they ap-
proach not in a spirit of adven-
ture but with the greavest
reverence and care. The nfgte-
rialistic West may delight in
(-\1)(A1|nwmm«' until the “ight
match is struck, but the mistic
East  will h:lve none of it
Matrimony is too sacred to
permit of experiment or adven-
turous exploration.

It must, however,be acknow-
ledged that Western education
has made the East ape the West
in many ways. There are
eastern girls who bob their
hair, drink the cock-tail, and
dance the fox-trot; there are
Romeos and Juliets whose num-
bers are on the increase. But
this is no  criterion of the
superiority of the Western
marriages. In fact, it convinces
the Oriental all the more that
the old order of things is still
the best.

The Katherine Mayo menta-
lity, looking through coloured
glasses and drawing conclusions
from false or incomplete pre-
mises, may find much to deride
in the East. They may also at
the same time point out to many
thingspraiseworthy isthe West.
But the truth emerges that
there is much that is plausible
both in the East and West, and
much that is undesirable. And
above all, those who have the
rare privilege of admission into
the privacy of an Eastern home
and are therefore able to see
the exquisite lpve, harmony,
and happiness that prevail
therein, cannot help but ques-
tion—*‘‘can western marriages

be happier” ?

This content downl

Children’s Corner

DEAR GIRLS AND BovYs,

I promised to tell you the story of
how Omar became a Muslim. He was
a distinguished member of the family
of Aadi ibn-Kaab, and the son of the
Khattab who was notorious for the
persecution of the Muslims He was
a violent opponent of Islam, and the
bitterest adversary of our Holy
Prophet. His conversion is said to
have been worked by the magic effect
on his mind of a chapter of the Koran
which he heard recited in his sister's
house where he had gone in a furious
rage and with murderous intent.

Professor Jamshid Ali Rathor in his
splendid little book ‘ Lay of the
Hedjaz " gives in the following verses
the translation of the Quranic passage
which Omar heard his sister reading:—

She now began to read before
Her brother dear this holy lore : —

“What'er is in the earth and sky
Prays for the sacred name

Of GGod who is the strong and Fiyh,
The wise of liviny fame.

His kingdom is of earth and sky,
He doth to life so call;

He maketh also each to die
He power hath o'er all.

He is the first, He i< the Last,
o' s soen awd cror Jonnd,

Yoras e hidden f@u the past,
He knoweth all around.

Created He the earth and skijes
Within six day= alone,

W1the glory, which for Fiom ae'er dies
Ascended //#en His throne.

What entereth rhe carth now liere.
He knoweth cocrgt g
What issuies forth, thongh jar Gud
near,
Ho knoweth how they spring.

What doth decend from the heaven
high,
He knoweth all iu all,
‘Whate'er doth go toward the shy,
He knoweth great or small.

O people wheresoe'er ye be,
He present is with you,

For God Yhe Merciful doth see
Whatever you may do

He hath the kingdom of this earth
And skies, full to the brim.

Fe ever brings all things 1o birth,
All things return to Him.

He maketh nor night to succeed
The day which man doth need ;
The might from day, how doth it

speed.
He all these minds doth read.

Believe in God the Ever High,
In His Apostle too—[Al Quran
——]l'on.f
When she did reach this holy verse.
To him it did appeal as terse.
So he in wonder gave a cry;
Its echo sounded to the sky:—

“God is but One,
bear;

I witness

Beside Him, there is none!
I myself this belief do share
Muhammad’s sent by One."”
Who went to kill that man-Behold!
He himself fell a victim bold.

Then with naked sword in his hand
with which he had meant to kill our
Holy Prophet, he went to him, kissed
the Prophet's hand, and requested to
be taken into the field of Islam.

Your friend,
THE EDITOR.
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How A Bitter Enemy Of Islam
' Became A Muslim

Simple Lessons In Islam

His Holiness Maulana Moha-
med Abdul Aleem Siddiqui

and
M 1. M. Haniffa, B A. (Lond.) Advocate.

-Performance of Prayer
(Answer to Question 2 in previous
issue continwed).

2. A. (10) If the prayer consists
of two ral’ats the
worshipper rises af-
ter the second swujood
and assumes a stand-
ing position for the
second ral’at which
is finished in the
same manner as the
first, but instead of
assuming a standing
posture after the se-
cond ral’at he sits in
a reverential position
(qu-oud) and recites
thashahlind  for the
glorification of
ALLAH and combines
with it salacat
(prayers) for the Holy
Prophet.

(11) It the worshipper
intends to say more
than two sal’ats he
stands at this stage
and continues as be-
fore, but if he has to
<ay, onlv two valats
he recitesalso salarats

for the family and
the followers of the
Holy Prophet and

Ju’a (prayers) for his
own celf and others.
(12) The worshipper then
turns his face first
to the right and then
to the left, saying
each time As-salamun-
alailum wa ralmatul-
lal ie. ‘Peace be
with you and may

ALLAH be merciful
10 you'.
This finishes the
Service.

3. Q. What are the Main Essen-
tials for the perfor-
mance of F'rayer?®

A. The Main Esseatials for
the perforniance of

in number:-

(1) Niyyat i.e. ‘inten-
tion’ while reciting
First Thalbir as to the
particular Prayer
which the worshipper
is about to offer.

(2) First Thalbir i.e.
the worshipper utters
Allah-w albar:

(3)Standing erect
(excepting) the Dis-
abled) i.e. the giyam
state.

(4) Recital of Swurat-al-
fathihal.

(5 & 6) Perfor.nanceo f
ruku’ and pausing in
that state.

(To be continued)

Prayers are nineteen .
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Letters To The Editor

The Editor,
“Star of Islam™,
Colombo. .

The Ultimate Réality and its
Reflection

Sir,—There were two letters appear-
ing in your issues of 2nd and 9th ins-
- tant respectively under the above cap-
tions. Your Correspondent, "S.0.S.”
dealing with the former, wants to
know whether the ‘“sages” are Mus-
lims and its Arabic equivalent. If he
had tuken little trouble to find this for
himself he would have saved my time
and valuable space in your Journal.
He would have also guined much more
knowledge.

However, the Sages referred to in
the article, indicate Mystics or Sufis—
Arifin—su¢h as Hazarath Hasanul
Busuri, I"azarath Abu 1Hasim, Haza-
rath  Abu Ishhak Ibrahim, Sultan
Ibrahim Bin Adham, Hazarath Dun-
nunul Misry, Hazarath Aba  Yas>cdul
Bistami, Lnam Junaidul Bagdadi and
many others, whose names to mention
here, these columns would not suffice.

Kurther, he wants a simplification
of:—"Even those, who attain absorp-
tion in the Divine, will not see or
know God as at that stage there will
be no duality to see and to be seen.”
This in itself is simple enough. Any
further explanation on that would
need a better understanding capacity
than that is necessary for the above
us it is,

May I ulso say that those, who can
--on the groand that attributes of
Dhatullah are Jent to muan—realize
that they have no power of their own
selves and praciise such exercises as
to attain absorption (Fana) und when

. they have known that the stage of
“Buaqa" is dawned to them, shall
understand “Fark” and “Jam-u".

“If they see the Glery (Jalal) of
Dhutullah, through fear they shall be
intoxicated; and if they see His
Beauty (Jamal) they shall become
absorbed in ‘Wahadat'."—Sufi  Husa-
nul Basari. ‘

H. M. SALEEM
% Sacretary,
The Sufi Movement of Ceylon
Kandy, 12-12-39. - a

The Jawatta Burial Ground
And The Mosques of Slave
Island

Sir,,-- The Muslims of Slave
will he interested to know its ancient
hixtory as recorded in the Title Deeds.

The Wekande Mosque and Burial
Ground (Deed of Gift) Translation
from the Duteh Record in the Govern-
ment  Archives.—I, the undersigned
Pandan Buali, frce Java, an inhabitant
of this place acknowledge and declare
hereby that 1 have given away out of
frec will to an universal church yard
or burial place and mosque of the
Mohametans my garden lying to the
west of Slave Island of the lake and
the chart marked with La. F. No. 34
surveved containing 'in extent one
morojen 38,5 square rood and 48 square
feet the which T uniler the date of the
27th  July, 1786 purchased from the
Moor, Jayenadeen Marikar Sinne
Kassim  for Rs. 120 anl hitherto
possessed  with express dosire that
from the date hereof noboly whoever
fie may be shall or may sustain any
pretence whatever against this liboral
enjoyment and by this benevolent gift
nobody shall be disadvantaged and
according to our religion each one to
the welfare of his  soul's security.
This done to show all such benevolence
requests over such the protection of
the law of this land to the free use of
this liberal enjoyment. Whereupon |
enforce this with my signure in-the
presence of the witnes - Signature :
PANDAN B.LI Witness M. Fer-
nando.  Malay Priest. Sabo  Latiff’
accepted this gift on Do::nber, 23,

Island |

trustees of the Pensioners and General
Fund for building a Mohammedan
mosque to be called Masjidul Jamiah
have offered to purchase the property
for Rs. 2,500 and whereas we, Meydeen
Nachia and Neyna Marikar relinquish-
ing a part of the purchase money as a
contribution to the building fund of
this mosque. (Trustees — Katib Abdul
Bahar (Baro), Subedar Adjutant Jumat,
*aba Deen Borham, Baba Oonoos
Saldin and Abhmat Sabar together with
Subedar Adjutant Sumoon Miskin
Soonoe, Subedar Oosman Oodin).

The Jawatta Burial Ground (Title
Deed). - On the 1ith December, 1876 it
was agreed that Coomaragey Siyan
Appu to sell and convey to Subedar
Amit Veera a part of the garden called
consideration of Rs.

Jawawatta in

2,500. The said Subdar Amit Veera
being one of the trustees of the
Pensioners and General Fund for,

building a Mohammedan mosque.

The Kew Road Mosque.-—From the
Portuguese period (1505) this was the
only mosque of the Muslims of Slave
Island. The Buddhist Ashrama (rest)
now built side by side with the mosque.
The mosque is the sealed Ti le Deed o
Priest M. U. Raheem, as a private
property.

The Masjidul Akbar.—It was in 1860
there was a dispute between the
Wekande and the Kew road mosque

congregation and- Mr. Talep Akbar by
public subscription bought the Akbar
mosque premises and built the mosque.
In the Title Deed it is stated that
there 'should* be five trustees and one
among the, Akbar family. This Title
Deed is a s2aled document and not
published to the M slims. |

The general burial ground for the
Muslims was the Wekunde mosque
premises and when it was closad for
burial the Maradana premises now
occupied by the Zahira College was
used and when it was closed the
Jawatta Burial Ground northern
portion was bought by the.Wekande,
Akbar, and Indian Muslim Congrega-
tions and the southern portion by the
Masjidul Jamiah Congregation for
Rs. 2,500 on June 3, 1876. .

The Masjidul Akbar (Title Deed).—
Mr. Talep Akbar of revered memory in
the year 1859 or 80 years ago gifted the
land in extent nearly three quarter
acre for the purpose of erecting a
mosque by public subseription and for
a burial ground for the use of: the
Muhammedan community of Slave
Island. The trustees cteated by that
deed were: Messrs. Talep Akbar, M.
M. Gunawijaya, M. R. Muthalip,
Mayon Pallie, and Noorie Tamby. In
the year 1923 or 16 years agoa Com-
mittee of Management was appointed

Mass Thajudeen, O. L. Ibmhim,.\{!l
Sabir Kitchilan, N. Adam Saib
Jemidar Shaik Cassim, H. A. Kareer. -
M. Warish, T. Y. Amit, N. Seyadd
Mohammado, Jalal Noorie, S - Mo\
Katchie, A. A. Deane, C.B. Meedin,
M. A. R. Doray, Rahman Allie, T. U.
Bawa, S. M. Johar, M.D. Hanngn, O.
L. 3bdul Hameed, M P, Miskin. H. M.
Bawa and Mr. T. A. As-Ruheem
(Secretary). This meeting was followed -
by two other meetings and ceased to
function as they have no status in law.
For the last 35 years Mr. Akbar is
managing the arfairs of the mosque.

The Title Deed stipulate * That when
and as often as any of the said trustees
shall die or desire to be discharged
from the said trust or be permanently
absent from Colombo or become other-
wise incapable of acting in the said
trust it shall be lawful for the remain-
ing trustees by a writing under their
hand to nominate and appoint another
or others in the place of the Trustees
so dying desiring to be discharged or
being absent or becoming incapable as
aforesaid so as that the number of the
trustees shall always be five and such
sucoeeding trustee and trustees shall
hold the said premises subject to the
same trusts and conditions herecin
contained.”

Comment is superiluous.

ve

consisting of Messrs. Aziz A. Haniff,

C14-1° A MALAY.
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'Thel’? is never the slfghtest y _
variation in the well known quality of
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1786.
The Masjilul Jamiah (Title Deed).—
On the 3rd day of Juno, 1874, the
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ALTHOUGH ONE OF THESE ELEPHANTS
APPEARS LARGER THAN THE OTHER
THEY ARE EXACTLY THE SAME SIZE
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nite Mercy .and Grace)]. Our

ﬂﬂ;e sfaf Uf Eﬂﬁl“m Holy Prophet (may Allah and
/ His angels shower their bless-

A CULTURAL WEEKLY tings on Him for all eternity)

— [wias never tired of saying that
139 ithe whole world was asleep, and
that he alone was awake.
L4 According to Islam Jesus Christ
(O. W. B. P.)) was one of the
greatest Prophets of Allah and
in spite of the fact that modern
biblical criticism has clearly
demonstrated that the Bible has
been written at different
periods, contradicts itself and
bears marks of interpolations
and additions, there are indica-
tions that Jesus Christ himself
tried to emphasize the serious-
ness of life and the exclusive-
ness and difficulty of **Salva-
tion. ”

Professor Ouspensky in his
latest hook (A New Model of the
Universe) after quoting from
Matthew 3, 10 and 12 writes as
ollows:—

“*The idea of the exclusive-
news and difficulty of *“salva-
i< w0 definite and so often
ernspnosised in the Gospels, that
all the tics and hypocrisy of
modern Christianity are indeed
necessary in order to forget it
and to attribute to Christ the
sentimental  idea of  general
salvation. These ideas are as

COLOMBO, DRCEMBY L 23
.

The Fear of God or Thakva

The calamity which zeems to
have gripped the whole world
at the present moment is due to
the fact that—barring a very
few—the modern civilized man
and woman have completely
failed to realise the sublimity
and Power of God and that each

wrson‘is responsible and must
weourt fay cwe=y oma of “his

tions,  however  smail  and
tvial they may be. Moderng
science, although it points
dimly to the existence of a
Stupendous Ultimate  Reality,
refuses to enter into the ques-
tion of the purpose of life, espe-

on

The Cultivation of Science By
Muslims

Text of A Lecture Delivered at the Karuizawa
Session of the Oriental Culture Summer
College of Tokyo, Japan

By His Holiness Moulana Muhammad Abdul Aleem
< Siddiqui

WHILE speaking before the Royal Asiatic Society of Shanghai
1 expounded the view that to regard science and religion as
opposed to each other was based on a misconception of facts
and it gave me great pleasure to note that my view was
highly appreciated. In fact, those who hold the view of
conflict between religion and science labour under a wrong
notion of-religion. Those notions and ideas to which they
give the name of religion are not really religion bt mytho-
logy and superstition. The fact is that religion is itself a
science. It carries itsinvestiggtign into the realms of
spiritual and moral values while Piysical science concerns
itself with material entities. The main difference lies in
the methods employed in physical science and the science of
religion. The criterion of reason, however, works in the
domain of religion as much as in the field of physical science.

Islam has been defined by its holy
book, the Quran, as a code of the laws
of nature. Concerning the relation of
man with the rest of the universe,—
spiritual and  material :—A. perfect
union in the actions of man and the
actions of nature. Now just as in the
case of investigation of the ™ phy~ical

tion of
Quran
to open

learning and that the Holy
was revealed by the aAlmighty
the gates of Knowledge tor
mankind and guide them towards
scientitic rescarch. The Holy Quran
does not only propound laws relating
to worship and religious ceremonios;
its broader mission and main thesis is

dally | lif Relisions o far trom true Christianity as{laws" there have been men in all agestro teach us Tiws perraining to cvery
cially human life. chigionsofl 1,0 1ole  of social  reformer, [Wwho have devoted their lives to the walk of life and to act as o perfect
the type of Hinduism and Bud-lwhich also is scometimes attri- -"l"“.\ of m.m\'rl U |‘u-4|1(-~ an l"‘,!:l)‘?“ﬂ\' ;.'mlvh- !”‘i humanity. ;
R : X ; et St 1o phenomena, there have similarly heen Just listen 1o what certain non-
dhism, whilst they too point to buted to Christ, is from Christ. persons whose lives were devoted to| Muslims have to say regarding the
R T Rl‘.‘»“l_\'. prusnli e e Fronea Coprrst ~ of I"\‘il;.'ll'»l). who knocked ()|1r<\|1 and \4\‘]),\1 ('m}whhinn.\ they have
1d 3 8 T itily te ot coes ciimion of = of religious  knowlidige tarrived at after casting only a cursory
Jldout retivth as the penali o de g ol ekl eceived it delivered it toluglance at its teachings:
- - H NANE taaa . & v ~ H L . oy = ’ .
Gran unmorador unethical ! e of CLi earnsn g eied ros TFit is not pae write John-
M p : - 11 Weldqd Sl Lt Messengers ' in Lsjami- ~on. Tand itis band to say whether
nd tefuse to regard all life, lonlar hind woo  have at ont| terminology. . ) it be or not-—it *ix  more than
including human life, as any-|time or another appeared in all| It will be a long digression from my poetry. It is not history, nor
hi B h ¢ naEas '.l branches ,of Christ i:llli(_\', but >uh,|4:'vt it l_enn.-r into a theological dis- biography [t is not  anthology
thing more than an accidenta most of afl in Protestantism, * |cussion of the ways and means for
s F: st sm.

by-product of Nature. It is
only in the theistic religions, in
varying degrees, that God is
regarded as a personal, living
God, and man, as having been
created by God for a definite
purpose. It is only in these
religions—Judaism, Christia-
nity and Islam—that God is
recognised as having the power
to punish and reward man, for
a breach or observance of His
laws respectively.

But it is only in Islam that
both the Transcendent Power
and His Infigite Grace are
stressed with equal emphasis—
see almost every line of the
Holy Quran. In one place it is
stated that there nothing
even like a likeness of Him and
in another that God does what-
ever He pleases and that He
can never be questioned on any
point. On the other hand man
is accountable for even an
atom’s weight of his actions.
That is the reason why a Mus-
lim is expected to live a life

the sublime words of verse 67 o
the Sura Zumar withont break
ing down completely :—

Allah with the honour thati
due to Him: and the whole eart}
rolled up in His right hand

be exalted above what they as
sociate with Him.”

Transcendent Unbounded Omni

know the true

meaning o
Thalva or piety.

is every breath? .

for man
thought and remembrance o

mutilate man in wan:

balanced by the fear of God|hopeless misery and untold
(owing to His Power) and the|suffering confronting man-
love of God (owing to His Infi-'kind ?

Our Holy Prophet never read

‘“ And they have not honoured

shall be in his grip on the day
of resurrection and the heavens

glory be to Him, and may He

* Shaikh al-Arabi stated that
only those who recognize the

potence and Power of Allah

How many of us fear God as
He deserves to be? How many
of us yearn for His mercy, love
and grace as we ought to, with

Each new invention of science
is being used to increase the
sources of obtaining pleasure
and to distract his
mind more and more from the

God, and also to destroy and
This
being the predicament in which
the world finds itself now, is it
surprising to find nothing but

obtaining a right knowledge of religious
verities whichithe prophets employ.
f| At the present moment I have only to
ammad- (peace and blessings of Allah
be upon him) isa most important figure
amongst this class of men and the
philosophy of life which he gave to
the world is termed as the Religion of
Islam.

The basic principle of Islam, or in
othsr words, the goal of a Muslim is
the gnosis of the Creator of the uni-
verse. The philosophical speculation
and the principles of harmony and
design working in nature plainly point
to the fact that there is a Creator of the
universe and that this whole universe
is His creation and a manifestation of
His attributes, Guided by this belief,
a Muslim ponders over every pheno-
menon which he comes across and
strives to attain to its reality, so that
he may be able to arrive at a knowledge
of the Absolute Reality and that the
study of the manifestations of the
Creator's atiributes may lead him to
the knowledge of the Creator Himself.

A Muslim consequently probes int0
the realm of physical science with the
aim of grasping the reality and does
not stop at the surface view of things.

In the Holy Quran the mission of
the Holy Prophet Muhammad (peace be
upon him) has been described in these
words: 3

* He (i.e., Allah) it is Who hath sent
among the unlettered ones a messenger
of their own, to recite unto them His
revelations and to purify them, and to
teach the Book and the Wisdom though
heretofore they were indeed in error
manifest.” —(Al-Quran, LXII: 2).

It is evident from the above state-
ment that it was the Holy Prophet
Muhammad's mission to awaken huma-
nity to the importance of the cultiva-

S
1
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point out that the Holy.Prophet Muh-

like the Sermon on the Mount, nor
metaphysical dialecties like the
Budhist Sutras; nor =ublime homi-
letics - like  Plato’s conference of
wise and foolish teachers. Itisa
Prophet’s ery Semitic to the core
yet of a meaning so universal and
<0 timely that all the voices of the
age take it up willing or unwilling
and it echoes over palaces and
deserts, over cities and empires,
first kindling its chosen hearts to
world’s conquest, -then gathering
itself up into a reconstructive force
that all the creative light of Greece
and Asia might penetrate the
heavy gloom of Christian Europe
when Christianity was but the
queen of night.”

Emmanuel Deutsch, another eminent

European orientalist, remarks : :

*“A book by the aid of which the
Arabs conquered a world greater
than that of Alexander the Great,
greater than that of Rome and in
as many tens of years as the latter
had wanted hundreds to accom-
plish her conquests; by the aid of
which they alone of all the Semites
came to Europe as kings whither
the Pheenicians had come as trades-
men and the Jews as fugitives or
captives,—came to Europe to h Id
up together with these fugitives
the light to humanity : they alone
while darkness lay around to raise
up the wistom und knowledge of
Hellas from the deal, to teach
Philosopby, Medicine, Astronomy
and the golden art of song to the

* East as to the West, to stand at
the cradle of modern science and
to cause us late epigoni for ever to
weep over the day when Grenada
fell.” !

It requires a lengthy discourse to

discuss in detail how beautifully the

tContinued on qage 6)
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Professor Ahmad continues as follows :— . !

il PROBABLY all these developments of -the’ theory were not
y anticipated by writérs like Ibun’I-’Arabi, otherwise they

. would have shrunk from it in great horror.

probability they intenled

‘In all]
to make it only a working

. hypothesis for the solution of éosmogoniéal and cosmological

problems.

The problems which it purported to solve were
borrowed from Greek philosophers on the one hand and

from Indian systems of philosophy on the other. °

Unity of Existence’

* The Greeks conceived the question
~ purely from the point of view ' of
; 'smentlﬁc interest and stated it thus,
*: " How was the world created? Of
& what stuff was it made? How was it

:sustained and whither was it going?”

Such cosmological problems were the

Airst to engage the attention of the

i anclent Greek philosophers.
* After sometime we find that the
i+ ourrent of Greek thought was turned
- sinwards. With the advent of Sophists
,,and after them with Socrates and
. Plato, man became the chief object of
:philosophic enquiry. Henceforward
among the Greeks, the philosophic
:problems circle round humanity and
; human activity rather than round the
'world and its creation. Man became
the measure of everything.

“It was at this stage that Islum
took up the problem. It had raised
humanity above the rest of the crea-
tion. It hud announced that Gol had
" screated the rest of the creatures to
‘t:gerve human beings, who were the
‘“vicars of God of earth. Therefore, the
xquestion before the Muslims was:
I “What is the relation between God, the
‘Creator and man, the creature ? Hallaj
' had cried out that he was the Truth,
‘"meaning thereby that a human bemg
;' -could advance to such an extent that
<:there remained no difference between
.+God and man, that one became in-
: sepambly intermingled with the other.

It was in this sense that many after
“".him understood the phrase.Merger in
God or Fana-fi'llah, or the Hulul as it
“ ijs more technically called by Sufis.

- But ag it was completely against the
E. “ spjrit of Islam, Hallaj was decreed to
.- death by the orthodox theologians.

Islam had " given a sort of dualistic
. explanation of the problem of creation.
>~ It had laid down that no creature,
. ~however high it might rise in progress,
7. could ever become at one with the
“-Creator. According to Islam the
‘“«Creator and the creatures: remained
= “eternally different realities. Even the
“ apostles, though the most perfect of
v creqtures. ever remained humble slaves
- to the .Creator, content with the
- . humble dignity of prophethood.

* But this dualistic hypothesis about

« the cosmological problem, did not very
. much appeal to the theoretical tenden-
~cies. of the Aryans, though it had
~worked tolérably well with the Arabs.
'~ ‘The gap was there, and the weakness
".of the explanation evident. If there be
“iwo realities, eternally different from
.. each other, the question as to how.the
+ -existence of the world in_ general and
‘that of humanity in'particular is to be
“.-connected with the more original and
more fundamental reahty. that of God.
‘;. remains unanswered.” How and why
‘God - created the world is briefly the
« " crucial objection against this dualistic
. view. Either a dead matter should be
- “posed as eternally no-existing side by
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“side with God 'r1imseif, waich explana-
tion was given by V :lanta philosophy

£ skt R

in India and the Peripatetic school in
Greece. or the world was an emanation
from God. The later alternative was
accepted by Ibnu'l-’Arabi and others
of his cast of mind, since the solution
given by Vedanta philosophy placed
the Unity of God in a doubtful
position. ~ For if matter existed
eternally side by side with God then
it must be deified as well, inasmuch as
it possessed the attribute of eternity,
an essential distinguishing charac-
teristic of Divinity.

“The Sufis had learnt from Islam
that there was:no" God, but one, a:d
therefore®ithe only way to explain the
diversity-of existence consistently with
this Unity was to conceive the diver-
sity as so many different forms of
existence of one reality called God.
They quote in support of their hypo=

thesis & well-known verse of thws
Quran. ‘ Every moment He is in =
(djfterent) state (of glory)™ This

solution of the cosmological problem
saved them from falling into Poly-
theism while it satisfizd the difficulties
of the problem.

‘It is not, therafore, quite correct to
say that the principle of * Unity of
Existence” or pantheism leads its
believers to polytheism as it was
really conceived to save the believers
from this very pitfall. This doctrine
claims to satisfy and make awort of
compromise between two diverse, and
to some extent inconsistent, views that
the existence of reality is really one
or many. Whether the reality is one
or more than one was the question
whose definite solution finally decided
either for or against the theory of the
Uni y of Existence. Islam had not
passed any conclusive judgment upon
the subject, and it was right in‘doing
so0, since any definite expression of
opinion with regard to its solution,
might have made it unacceptable for
the believers in . the opposite view.

Islam had refrained from passing any |

definite judgment upon astronomical,
cosmological and strictly philosophical
controversies, that did not fall .within
the province of its moral, spiritual and
social reformation. ' It was for a
similar reason that Islam had not
discussed the question of creation
elaborately. It was this question which
the theory of the Umty of Existence
purported to answer.

On the theory of the Unity of Re-
flection Professor . Ahmad wrote as
follows — .

Ahmad Slrhmdl

“It is ewdent., _therefore, that this
hypothesis was ~ beset . with certain
weaknesses which couid not be defend-
ed on any grounds. With* a view to
avoid them Mujaddid Ahmad Sirhindi
advocated ‘'and  expounded another
principle wmch he called the “Unity
of - Reflection.” . This ,principle . was
more Islamic, more spiritual ‘and in-
deed was less  objactionmable on. the’

grounds of the furidamental tenets o}
Islam.

“This theory like that of the ‘‘Unity
of Existence” was intended to solve
the cosmological problem of . creation
ard of the relationship of the creator
and creatures. . Briefly stated the
theory was this, that - the creator and
the created were both real .though
different in ~their essence. One was
real in its essence while the - other was

-{real as the reflection of the other. The

created things were real so far as they

|reflected the reality of the Infinite.

They were real more or.less in propor-

“|tion to the clearness of the reflection

of the reality of their creator, Thus
reality itself was classified. ‘The
measure and grade of the reflestion
determined the reality of each 'created
thing. The diversity existed and
played an important part’ in the uni-
verse, but all the created things had a
uniform nature so far as_they all re-
flected the same ultimute reality of
the Creator. -

“When crmcally examined this
theory appears to be more satisfactory
for an orthodox Islamic mind , than,
that of the Unity of Existence. It
should be remembered that among the
Muslim Sufis there werea numbez sof }°
persons of extremely orthodox view.
Islam, as I have pointed out abave,
never concewed the idea of raising the
creatures to the level.of the Creatar
under any circumstances. -‘I'his theory
never thought of filling the chasm that
Islam had created between. God and
human beings. Human soul might
progress even so far as ‘' to talk with
its Creator, but it ever remained a dis-
tinct entity. The vague notions of
the merger of human soul into that of
God  that were borrowed  from the
Aryans, specially of the Indian stock,
were totally unknown - to lhe founder
of Islam or to the early Muslims.
This theory distinguished the Creator
from creatures still more sharply. -The
réfleetion-of the reality, was real, since
L\ 2was associated with retﬂny, but it
wris-not a part of the Creator as one
~ubstance is a part another substance,
i he relation between the reflection and
the real thing may be that of depen-
dence of the one upon the other, but it
was not the same relationship as bet-
ween the part and whole in any sense.

“Apart from the fact that this
theory was more satisfactory than
that of Ibnu'l-’Arabi on orthodox
grounds, it was more sound even
philosophically. It satisfied the de-
mands of both kinds of our experiences,
of unity as well as of diversity, while
the other theory sacrificed diversity in
order to satisfy the demands of unity.
This hypothesis, therefore, was more
scientific, and of wider application.
The supporters of the former theory
had to explain certain phenomena on
the basis of analogy, while this theory
dispensed with such explanation, by
giving a real character both to. the
Crea.tor and the creatures.

“This theory was also more satis-
factory. from the cosmological stand-
point. It gave an explanation for
both. the sides of the problem. It
established a relationship between two
real things. The former theory had
lost sight of one side of the question
while giving undue importancs at least
in name to the'other. But this theory
gave a relation between two realities,
while in-the case of the. other, there
arose no question of relationship, since
but of the two concepts involved, one
was_arbitrarily taken- as non-real.
When we ask how the universe: is
created by God, it-implies one fac: very
clearly that at least for the time being
the Creatorsani the creatures exist as
two different things. This theory paid
due consideration to both the sides,
while he other considered facts related
on one side alone as real.

““Moreover, this -theory left the
fundamental distinction between gool
and - evil: quite intact. The good was
an attribute of the real. - It belonged
1o the creatures so far as they were
images of the real. In shoft, accord-
ipg to this theory, good proceeded from

Giod, and evil from the creatures, so
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far as they were different from}M’
sources of all good, the highest
realities. Evil was dme to the hmitk
tions of our-nature,-
“This theory alsa he!ped t6 explai
a ‘principle of ort'wdox Islam - that +
creatures were goul in proportion ta~
the depth of relationship wlm‘h axisted:’
between'them and their Creator. The™
better a creature represented .and
reflected the reality. the more of good k.
it possessed. The . Quran had laid
down that -belief was. the essential of -
being able ‘to perform good deeds.
According to- it, the deeds of those:
who performed them without * bemg
believers.-were like sowing 'seeds in".
the scanty soil of rock, which was in -
danger of being swept off by a slight
shower of rain (2-264). Belief was’
the necessary foundation on which®
character could be built, and belief
alone could clean the hears of a man
an | prepare it to receive the light or
revelation of God. In this way this
theory explained those verses that
en-joined the believers to approach tod
with a clean and upright heart {26-89 ..
and 37-84). Rumi meant_this when he*
said, “ Even if thy heart is opague lika -
iron, (the only way.to purlty it is te) -
cleanse'it over’ tind over.again
- s-Unity of Refiection -
. 1 have given these long  extracts
from* the. Professor’s book to induce
my readers to read the hook for them-*
selves, for in my opinion it is the best
exposition of these theories that I have
found so far. The Professor is the
Proféssor of ‘Logic and Philosophy at
the Ismail College, Andheri (Bombay)"
and was a lecturer at Aligarh, Islamia-
College, Calcutta and Bombay Umver«?_
sity.
Professor Ahmad ends his dlscusulon o
on these theories as follows :—
“The Logos or Kalimah of_ Islani*
has empha.sused this attribute of Allah',
because -it is ‘through this u.ttrtbuba‘
(Ilah), that a relationship can’ be
established -hetween [Tim  and  His'
CTeatures, particularly human beings.
The Quran says " And 1 hLauve not
created the jinn and the 1ien except
they should worship Me." The ques-
tion may still be asked about the
reality and nature of God as a person.
The two theories of the Unity of
Existence and Unity of Reflection,
which we have discussed above, parti-
cularly the first, purport to give an,
answer .to this question by proposing.
to establish a Unity in the nature of
God. In this Unity they include the
whole diversity of the visible and
perceptible -world.. Maulane-Jami in
the introduction to his famous book
Nafahatu’-Uns .has - mentioned four
kinds of Unity : the unity of faith, the
unity of knowledge, the  unity of
Ecstasy and the unity of His Existence, .
By the first he means that unity which;
is the essential foundation of faith, that®
is unity of God, as the .only object of
worship, which I have shown above is-,
implied in the Muslim Logos and is thel
only kind of-. unity conceived and
established by Islam. By the second he.
understands that kind of belief in the.
mind of the believer by which he
should fee' and regard. Allah alone as;
the real and "absolut cause of all”

movements, changes, actions ani.
existences. The third kind indicates
that the believer should begin ta

realise within .him the presenze of"
the light whose source he should regard
to be. Allah only, even as the moon
and the stars are deemed to reflect
the light of the sun, the only source of
visible light. At this stage the believer
begins not only to have f.ith .s in tha
first stage, and not only  knowledge .s.
in the second st.ge, but also to feel
within himself the light and the re:
flection of - the attributes of Allah.
I'his form represents the theory of
Unity es presented by Mujaddid Ahm d
Sirhindi which we hve already dis~,
cussed in detail, Finilly comes the
true unity of nature and . person of
Allah, the Unity of Existence as pre-
sented by Ibnu'l-Ar.bi and others.
Tais also we have discussed above in

delml and found i¢ wunting in many
(Conlmued on page 6) *
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Quran has hinted at and described
important problems of various sciences
in its own inimitable style and how
wisely it infused the spirit of learning
in a race which besides being illiterate
and steeped in ignorance went so far

in its indifference to learning as to
despise even theart of reading and
writing,

The stress which the Holy Quran
has luid on the scientific study of the
universe isa phenomenon unique in
the religious literature of the world.
Repoatedly it calls our attention to the
multifarious  phenogena of nature
occurring erognd us.  Repeatedly it
exhorts the Muslims that the pursuit
of scientific knowledge is one of their
religious duties. Repeatedly it empha-
sizes the great truth unknown to the
prc-Quranic world that everything in
nature is for the vervice of man and
suznld be harnessed by hiim for his use.
It exhorts ux to stuldy the structure
and functions of human organism, the
structure, functions and distribution of;
animals, the form, structure, functions,
classification and distribution of plants,
and these are the problems of modern
Biddegy. It exhorts us to study the
order of nature and the general proper-
ties of matter as effected by energy,
which is the problem of modern
Physics. Tt exhorts us to study the
properties of substances both elemen-
tarv and compound and the laws of
their combination and action one upon
another. which is the problem of
modern  Chemistry. It exhorts us to
study the structure and mineral con-
stitution of the globe, the ditterent
strata of which it ix composed, the
changes that take place in its organic

“and inorganic matter, ete, cte., which
‘ure the problems of modern Geology. 1t
exhorts us to study the general deszrip-
tion of the earth, its physical divisions
into seas, rivers, mountains, plaing,
ete., and the minerals, plants and
animals in each, and its p«)htlcul divi-
sions, which are the problems of
modérn Geography. It exhorts us to
study the causes which bring about the
alternation of day and night and the
vari.tion of seasons, the movements-of
the plunets and other celestial pheno-
mena, which are the problems of
modern Astronomy. .

[t exhorts us to study the movements
of winds, the formation and evolution
of rlouds and the production of rain,
and other similar phenomena, which
are the problems of modern Meteoro-
logy. B

Allow me now to quote a few verses
fros the Holy Quran which explain
wisdom as synonymous with science
und which refer to the whole universe
as the field for scientific enquiry and
investigation, thus making a compre-
hensive appeal for the cultivation of
evcry conceivable branch of science.
The foly book says:

* Lo! in the creation of the heavens
und *he carth, and the slternation of
nig.t and day, and the :hips which run
upon the scu with that which is of use
to r:en, and water which Allah (. e.,
God) sendeth down from the sky, there-
by reviving the carth ‘after its death,

and dispersing all kinds of beasts
therein, and (in) the ordinance of the
winis, and the clouds obedient between
heaven and earth: are signs for people
who have sense.”—(Chap. [I: Verse,
164).

Lo! in the creation of the heavens .
ant the earth and (in) the ditference
of night and day are signs for the
<= (Chap. 1I1: Verse, 190).
“Lo!in the difterence of day and

ni; . cand ull that Allah hath created
ir !> heavens and the earth are por-
te \cnlv fnr people who ward off
e ."—(X

" And in tl\o “carth are portents for

“ Will they not regard the camels,
how they are created ?

“And the heawn, how it is reared
aloft?

And the mountains how they are set
9

*And the earth, how itis madea
vast expanse ?” — (LXXXVIIL: 17-20).

As regards the formation of the uni-
verse with all the multifarious forms of
life existing in it, the Quran clearly
teaches the process of evolution. The
very first attribute of Allah given in
the first chapter- of the Quran is
Rabbul-Alameen, i. e., one who has
created the universe by a process of
evolution, which process is still in
progress in various forms.

Now listen to the beautiful scientific
passages of the Quran relating to
human organism and life:

“What aileth you that ye hope not
toward Allah for dignity.

“When he created you by (divers)
stuges? L—(LXXI: 13-14).

‘Verily We created man from a
product of wet-eurth : then placed him
as a drop (of seed) in a safe lodging;
then fashioned We the drop a clot;
then fashioned We the clot a little
lump; then fashioned We the little
lump bones; than clothed the bones
with flesh : and then produced it as
another creation. So blessed be Alluh
th;e best of ereators.”—(XXIIT: 12-13-

1

u

“He created you in the wombs of
your mothers, ereation after creation,
in a threefold  gioom, " —(NXNXXIN: 6).
aAx regards the physical ol
human organisni, the Quran refers to
natural products as the runul\ in such
pregnant words us the
“and thy Lord m~'\1ro\ the bee <ay
ing : choose thou. habitations in the i
hills and in the trees and in that which
they thatch; then eat of all fruits, and
follow the ways of thy TLord, made
smooth (for thee).  There cometh forth
from their bellies w drink diverse of
hues, wherein is healing for mankind.
Lo! herein i< indeed a porteat for
people who reflect. "—(XVI: 68-69).
Now let me quote a few verses relat-
ing to the scientific study of plant life.
How irresistible is the appeal contained
in these words:

“He (/. c., Allah) it is who sendeth
down water from the sky, and there-
with We (/. ¢., Allah) bring forth buds
of every kind; We bring forth the
green blade from which We bring forth
the thick-lustered grain; and from the
date-palm, from the pollen thereof,
spring pendent bunches; and (We
bring forth) gardens of grapes and the
olive, and the pomegranate, alike and
unlike. Look upon the fruit thereof,
when they bear fruit, and upon its
ripening. Lo! herein verily are signs
for a people who believe.” —(VI: 100).
The animal world is no less impor-
tant according to the teachings of ihe
Quran. It says:

*“And lo! in the I cattle there isa
lesson for you. We give you to drink
of that which is in their bellies, from
betwixt the refuse and the blood, pure
milk palatable to the drinkers."
(XVI: 66).

‘““And Allah hath created every
animal of water. Of them there is (a
kind) that goeth upon its belly and (a
kind) that goeth upon two legs and
(a kind) that goeth upon four. Allah
createth what He will. TLo! Allah is
uhlo to do all things. '

. Verily We lm\e rovenled clear
Communications............ ... " (XXIV:
45-46).

But the Quran does not stop at
merely calling our attention to the
study of the worlds of minerals, plants
and animals. It teaches some great
fundamental truths unknown before
and of which modern scientists have
only recently caught but a faint
glimpse.

wilin

whose faith is sure).”— LI: 20).

Musmgs of A Pensloner-XX

(Continued from page 5)

ways both from the philosophical and
theological points of view. Jami seems
td have thought that these are the
different stages of belief in Unity
through whicha seeker has to pass
during his progress. According to
this order, the Unity of God as an
object of worship is the lowest stage
and is just the starting threshold of
spiritual progress; while as already
pointed out, Islam really established
and emphasised only the first kind of
Unity and discussed the second -only
as far as it was necessary to prove
and establish the first, The third
kind may be %aid 10 be not quite sub-
versive of the fundamental Islamic
principles, so far as it can be inferred
and deduced from the first two. Islam
is quite silent about the fourth kind
and there is no indication or sign in
the Quran or genuine traditions which
may sugges: that it was ever con
ceived muchk less preached by the
founder of Islam. This kind of
theory, therefore, was a pure innova-
tionand, asI have suggested above,
was the result of Persian, Indian, and

I think these quotations ought to
convince any person that my views
are not original, but have been based
on the writings of famous Muslim
scholarsand saints, who, alarmed at
the extreme length to which the théory
of the TUnity of existence had
been pushed, began to study the
question a fresh from the point of
view of the Quran. Thus there
is no reason why, as I have heard,
some educated Muslims in Ceylon
should abuse and criticlse me, just
as if T had originated these views for
the first time. 1 wish to disclaim any
credit, for Tam not the possessor of
such original ingenuity. But two
things are clear, the colossal ignorance
of these critics of the elements of
Islamic philosophy and the inveterate
bigotry and foolish envy which one
always associates with blind ignorance

-and superstition,
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Chilaw No. 1. Mosque
Dispute

Mr. M. T. AKBAR’S AWARD

In accordance with the order of re-
ference to arbitration dated 6th May-
1939 as amended later by orders of
Court and consented to by the parties,
to the action and in pursuance of the
powers vested in me by such orders to
amend and alter till the end of Decem-
ber, 1939, my award dated 3rd April,
1939 filed und approved by this Court
T make my further award as follows:—

1. As the Chief Priest K. Moham-
mado Neina Lebbe has repeatedly
broken the conditions of service im-
posed on him by my award and as he
himself expressed at one time a desire
to retire from his post of Priest (which
I at the time refused to accept) and as
his continued residence in Keeriyan-
kalliya Durgha causes considerable in-
convenience to the Trustees and con-
I direct that he cease to
officiate as priest of this Mosque and
that the appointment of another priest
to act in his stead should be left to the
Trustees and congregation, but the
Rs. 5- per month atvarded by me un-
2 (a) of my award of
3rd April, 1939 will be paid to him up
till the end of December, 1939 only by
the Trustees and he will not be en.
titled after this award to take any
part in any religious rervice, connect-
ed with the Mosque or the members of
the congregation or be entitled to any
payments in respect
the Trustees or the

thereof, either by
members  of  the
congregation.

2. 1 confirm my Mus-
officiate as
Priest of this Mosque or to conduct

any religious service in

order that

thaffu Lebbe shall cease to

respect of the
Mosque or the members of the congre-
gation or to receive any payment in
respect thereof. I repcat this part of
the order as I have failed to effect re-
conciliation between him and the great
majority of the congregation.

3. Theappointment of priests to
the Mosque will therefore be left to the
Trustees and the congregation and the
filed
case and approved by Court
amended as follows:—

scheme of management in this

will be

{as approved bv the
congregation)

majority of the

(1) By the addition of the following
new rules.

(a) That the two Lebbes appointed
as Priests in the Mosque shall perform
their duties equally without one priest
having to do more than the other.

()" That a dismissed priest shall
not be appointed as a priest,

(¢) That the Board of Trustees
shall have power to reprimand, fine
and dismiss a priest in office, provided
that the Board has obtained the prior
consent of the majority of the congre-
gation with regard to only the dis-
missal of the priest.

(d) That the chief Trustee shall

duly notify the District Court every

appointment and dismissal of the
priest within sevendays from the date
of such appointment and dismissal.

(e) That the Board of Trusteees
shall have power to appoint a priest or
priests should such vacancies occur
provided that the Board has obtained
the prior consent of the majority of
the congregation.

(f) That the appointment, control
and dismissal of Muezzin shall be in
the hands of the Board of Trustees.

(g) That the Secretary-Treasurer
shall be possessed of properties worth
not less than Rs. 500 -, °

(h) That the
shall

Secretary-Treasurer
not spend any sum exceeding
Rs. 5 - without the approval of the
Board of Trustees.

(i) That in the event of a member
of the congregation getting an  outside
priest to perform his religious services
instead of the duly appointed priest
of the Mosque the Chief Trustee shall
claim damages from such member of
the congregation and the outside
priest in question by taking action
against them in the District Court.

92

2. By the substitution of ithe fol-
lowing rule 17 for 17 of the scheme of
management,.

(17) (1) A register of voters shall be

compiled by the Board of Trustees
once in three years and filed in the
District Court at least 3 calendar
months prior to the triennial election
of the Trustees and the Mudaliyar
shall make use of this register for the
election of Trustees.

() Any porson’

Ly the
name in
register may apply to the Board
inclusion and if

his

non-inclusion  of the
for
the Board refuses to
include his name he
right to appeal to the
and the District Court shall refer the
question for final decision by the
Mudaliyar conditional on the person
aggrieved depositing in the District,
Court Rs. 10/~ to cover the expenses
incurred by the Mudaliyar.

shall have the
District Court

ARAB COUNTRIES AND
INDIA

Since Sepbémber last India has a
good chance to export to Arabia a large
quantity of ccmmodities and Indian
aricles. The exports of foodstuffs and
other commodities from Bombay and
Karachi to Hedjaz during the last
three months have been remarkably
greater than the annual exports from
these ports to Hedjaz during any of the
past ten years.

Syria, Iraq, Transjordan, Kowait,
Bahrein, Muscat and other Arabian
States at Persian Gulf and Yemen,
Aden Hazramouth have been
keeping in good contact since British
Government declared war against
Germany, with the Indiap. merchan's

and

in order to comply with whatever they
need, specially articles made in India.
The Iraq Government, it is under-
stood, have imported from Bombay
during the past few weeks a conslder-
able quantity of paper.

EGYPT

New Press Censor

Azmy, Director of the

ship’ Department, in
Mohamed Sheir Bey.

succession t

ed by journalism making free lanc
contributions to - newspapers
magazines. z G

ed to be the best written Arabic daily.
His Parliamentary reports and charac-
ter sketches made him very popular.

When the then Wafdist review Rose
Al Yoyssef issued a daily newspaper
having the same name. Dr. Azmy was
appointed  Editor-in-Chief, but he
incurred the displeasure of certain
Wafdist leaders, and resigned his post.

Two years ago he was appointed by
the Iraqi Government as Dean of the
Faculty of Law at Baghdad, and as will
be recalled, was the victim of an
attempt on his lifeon June 20, 1938,
his assailant, a failed student, shooting
Professor Seif dead and then committ-
ing suicide.

When the Revenue Department was
formed this year. he was chosen to fill
the important post of Director of the
Legislative department where he has
done valuable work.

In his new capacity, he will certain-
ly be the right man in the right place,
as he combines perfect knowledge of
newspaper work with tact and great
personal charm, which will help him
in the difficult task which he is about
to perform.

Dismissal Of A Senator From

3 party
Mr. Lunl\ a member of the
Jenate.

The decision is understood to be the
sequel to the telegram, Senator Fanous
recently sent to Aly Maher Pasha.in
which he =aid that he supported the
national programme of the Premier.

When it was pointed out to him that
such a message would be tantamount
to resignation from the political party
to which he belonged, he stated that
while a member of a certain political
body, he was entitled to express his
personal approval of a policy which he
considered to be in'the best interests of
the country. He further contended
that as the Wafd had not taken any
resolution against the present Premier;
he was entitled to congratulate him by
wire of his national programme.

Mr. Fanous has been a member of
the Wafd Party since it was formed.
He is a fluent speaker on all subjects.

A New Minister To Kabul

Fanous,

Following the decision to raise the
Egyptian Leganon at Ankara toan
Embassy it is reported that the Afghan
Government is anxious to see an
Egyptian Minister in residence at
Kabul.

Seyed Mohammed Sadekel Mogadedi,
the Afghan Minister in Egypt, called
on the Prime Minister, Aiy Maher
Pasha, and, it is believed, discussed the
matter with him. Egypt is represented
in Afghanistan by the Egyptian Minis-
ter for Irag and the Hedjaz Abdur
Rahman Hakki Bey, who resides at

S| Baghdad.

It is further reported that the Egyp-
tian Legation at Bucarest will be in
charge of a Minister Plenipotentiary
in future, as the Rumanian Govern-
ment have appointed a Minister in

Egypt to succeed the former Charga a’
Affaires.
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By Ministerial Order, Dr. Mahmoud
Legislative
»[Section at the Revenue Department,
took over the duties of Director of the
Publicity Section of the Press Censor-

Dr. Azmy started his career as a
Barrister-at-law but'was early attract-

and

He later became a reporter on A/
Syassa which was at that time consider-
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- doubting if women were human beings

Muslims Remember Rome!

Continued from page 1)

bri
WIs

tiin o an other-

The Liaw of Natural Selection pre-

supposes a discernment that leads a
man through the mazes of women, to
the one woman in particular—to the
woman who has been waiting for him
and who recognises him when he
comes. This was exactly what the
Holy Prophet meant when he said
“Woman is the Queen of her home.”

At atime when the westerners were

ut all, the Christian Conference that
met in 586 A.D. at NICE came to the
conclusion that an woman was not
only a human being bhut also she was
man's  servant, Shame! And she
was treated as such.

But with Islam came her rescue.
1t has raised woman ¢t - the pedestal of
a Queen from the position of a mere
chattel and had given her privileges
which she does not possess under any
other religious or social system even
on this present century.

In Islam Muslim women have
most excellent examples for their
guidance in the exalting lives of the
wives-of the Prophet and Muslim men
have in the personality of our Holy
Prophet (May His Soul rest in Peace)
t1e best model to emulate.

the

Being a novitiate in
md principles of Tslam, I have not
ome anywhere “in the Holy Quran

the teaching

will note that sacred golden thread of
matrimony that runs in the verses of

.|the Holy Quran thus:

“0, ye wives of the Prophet! Ye
are not like any other women. 1If you
keep your duty (to Allah) then be not
soft of specch, lest he in whose heart
is a disease aspire (to you) but utter
customary speech. And stay in your
houses. Bedizen not yourselves with
the bedizenment of the Time of Ignor-
ance. Be regularin prayers, and pay
the poor due and obey Allah and His
Messenger. Allah’s *wish is but to
remove uncleanness far from you, O
Folk of the Houschold, and cleanse
you with a thorough cleaning”—
Ch xxxiii, 32:33.

These were not words, idle words—
easily spoken and soon forgotten. But
words that impel deeds to spring up
voluntarily to pleasc the loved ones,
They are irrefutable evidence of the
existence of tender passion.

Wealth
The devil

can never produce love.
that haunts marriage is
MONEY. It is wedlock’s yellow
sickness. It - whispers  separation
every minute. History reveals that
battles have been fought, that rulers
have been dethroned, that the fate of
empires has been thwarted that sacred
justice has been miscarried-——yea, all
at the dictates of money.

Tifty years ago an unmarried wo-
man was regarded with certain con-

vh 2 sacred sanction is given to the
mdownient of dowry prior to marriage
e even after

L ove, hirth, death. These  com-
s m icdger of life, and to many,
nmoney extracted ag an exclusive con-
iition of matrimony from the bride
constitutes the Alpha and Omega  of
existence in this Solar System. But to
some the snatching of an hour or two
from the worship of the Great God of
the moderns—BUSINESS—is the he-
all and end-all of existence to enjoy
the tender touch of a loved hand.

And Love has a liquid, labial sound
vibrating along the dreary pathway of
life, and like ripples vanish out of
sight.

Love is the primeval light and shine
of life that makes more history than

HATE that is produced out of love for
riches.

Happy is the woman whose ears
ring with the sounds “I love you still”
but Hell knows no fury like an wo-
man's who is scorned by her husband
because he could not get his promised
dowry.

All the world loves
there is nothing more
the sight of two lovers.” Even old
hearts re-kindle at the sight” of the
happy pair and they wait hand in hand
to meet the young couple at the
church door. Distan *> lends enchant-

a lover and
inspiring than

- ment; absence makes the hearts grow

denial of these -an
obsession that produces emotion past
all explanation.

is

But n’ that love is not rouprmz\tod
then “‘it's a different story™. Tt is the
story of that DOWRY that is legalised
in principle by man-made legislation
that acts as a concer in- the social
scheme of a Muslim’'s life ensnared by
bonds of hereditary  tradition; by
bonds of cannibalistic custom; by
bonds of cancerous convention; and
above all by bonds of priestly priest-
craft,

If any Muslim who has an iota of
Love for that Holy Prophet (May His
Soul Rest in Peace) of thirteen hund-

tempt that drove every yonng woman
into matrimony.

And in the West then, ‘¢
bility ef an income fu \
rare unless. there wasa oriy in
come or a latent talcu: o <=
making or school teac'iu

fat cheque from the Dride’-
abled the couple to start
clean sheet.

lite

Among tho Orientals ulmul
same period clnld marriage’ lgld the
prospects of & “good dowry” facili-
tated a couple to run a home.

But today in Europe.iin the Conti
nent and in other countries where
modern civilisation had penetrated.
the chances of earning a livelihood
are many for both -sexes that they
don't care to marry.

In the FEastern Countries
similar conditions girls are not anx-
ious to matty for the simple reason
that theéy cannot afford to present
with a “good dowry” to  men
who cannot earn a good living or to
men who have a swell bank balance
and who refuse to marry unless “that
property at Wellawatte is brought
and endowed’’ by the bride’s father or
mother.

And in both ‘these instances the
girls grow to middle age. Then a
great wave of passion sweeps over
them with a devastating force. They
begin to think of a companion for
their declining days. They unexpec-
tedly run on the broader road built by
the affection of a MAN of middle age.
Here they make or mar a home.

under

And of the unhappy marriages that
mar a home, ninety-nine out of a hun-
dred would have been happier, had the
husband brought into the marriage
contract as pure a sennment and as
high a moral code as were broughr by
the woman.

As a Corollary it follows that it
is of the utmost -importance to
bear in mind the hideous wrong which
a Divorce Court proceedings would in-
evitably inflict upon the child born to
these married coup!es. %

ved years ago and for His Holy Book

(To be continued.)
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Notice to Readers

“The Star of Islam™ has firmly es-

Journalism in an incredibly short time.
Its rapidly increasing popularity in
and outside Ceylon bears eloquent tes-
timony to its high literary quality
and the wealth of useful knowledge
it contains, _ Therefore join the large
circle of its readers comprising a great
Intellectual and Spiritual Brotherhood
by sending the followiug form, duly
filled, together witha P.O. for Rs. 3 -
to the Manager.

ENROLMENT FORM.

The Manager,
* The Star of Islam,”
39 & 41, Glennie St.,
Slave Island.

Dear Sir,

Please enroll me as -a subseriber to
The Star of Islam.”  Ienclosea P.O,
for Rs. 3'- the annual subscription for

Name....

AdAressiiismasassniamasibion wpvsissiisssis i

o]
thu

tablished its position in the field of

Specifics

According to the Formula of the lafe :-

DR. E. ROBERTS

For
MALARIA, RHEUMATISM,
NEURASTHENIA, DIABETES,
BLAIN FAG, ASTHMA, CATARRH,
WHOOPING COUGH, ECZEMA
WHITE LEPRO3Y Etc.
TONSILITIS WITHOUT OPERATION.
Stockisla:—
The Citv Dispensary, Pettab.
Royal Medical Stores, P« ttah,
Imperial Medical Stores, Pettah,
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M P Gomez & Co., Pettah.
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* Apothecaries Hall, Galle,
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Central Medical Hall, Kalutara.

THE ORIENTAL DRUG STORES,
331, COLPETTY.

LAY OF THE HEDJAZ

Is a rare workin the History of Islam. It i
the Life of the Holy Prophet (the choi-est
blessings of Allah be upon him!)
in English verse
BY
Prof. Muhammad Jamshid Ali Rathor, M.4.,00.0.%.,
A tri-coloured frontispiece illuminates ite o
Bound Copy. PriceRe. 1 Inland; 1s.6d.F
Postage Ectra
Correspondence in English.

Address istinet
MUHAMMAD TAJAMMUL ALI RATHORK.
Kashmiri 8t. Sialkot City,s Punjab (Intie)

A BOON TO HOUSE WIVES

Call For Champions

Curry Stuffs In

Registered

SAVE
LABOUR

ARE GROUND
Ground Powders Stocked

Remember!

AVAILABLE IN TRIAL PACKETS AND UPWARDS.
ALL COOKING DONE AT SHORT TIME
Chillie, Coriander, Pepper, and other Curry Ingredientr, Wheat, Ricc
Barley, Grams, urakkan, Coffee Etc.,

AT MODERATE

All Stocks are Produced from Best Quality out of Their
Respective Kinds Prepared Clean & Untouched By Hand

TRY US ONCE FOR FCONOMY & SATISFACTION

The Champlon Flour Grinding Mill,
HIGH GRADE FLOUR & CURRY POWDER MILLERS,
347 & 349, Old Moor Street,

Powder Form

TradeMak
Nu. 7295

SAVE
TIME

CHARGES
for Immediate Delivery

Remember!
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