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PREFACE

The first part of the edition of some Ceylon Tamil
Inscriptions was published by me in July 1971. This
publication which forms the second part consists of fourteen
articles on Ceylon Tamil Inscriptions. These fourteen articles

cover studies on about thirty inscriptions,

I would have very much liked te publish these
articles in ‘Epigraphia Zeylanica’ of the Archacological
Department. But the Archaeological Department finds it
difficult -to bring out this joarnal in time. Due to inordinats
delay at the Government Press, the Archaeological
Department which sent the material for Epigraphia
Zeylanica, Volume VI, Part I to the Press in Octeber
1969, has still not got the printing work completed.
Therefore, I decided to publish these articles on my own.

Dr. W. S. Karunaratne, Assistant Commissioner of
Archazology (Epigraphy) was kind enough te permit me
to examine the estampages of all the inscriptions, published
here.

It proved quite difficult to obtain photographs of
inscriptions this time. It is true that a publication in
epigraphy without plates is very incomplete. ‘But unfortunate-
ly, the Archaeological Departmet was unable to supply
me photographs of inscriptions because of the limited
allocation of photographic materials by the government,
Dr. R. H. de Silva, the Commissioner of Archaeology
suggested a way out by atking me to supply photographic
printing paper and photegraphic chemieals. I duly supplied
them to the Archaeological Department but could obtain
only a few photographs, The Commissioner had to interveae
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again to help me to obtain a few more photographs from
the Department. Anyhow, it is unfortunate that this publi-
cation could not include the photographs of some of the
important inscriptions edited here. I have to thank the
Archacological Commissioner for giving me permission to
publish the photographs in this book.

The Register of Inscriptions of the Archaeological
Department refers to a number of Tamil irscriptions which
are not covered in these two parts of this volume.
Numerically, they are enough to form the third part.
According to the Department, the estampages of those
inscriptions are damaged and hence they cannot be mads
use of. The Department has also not taken photographs
of these inscriptions. It is quite possible that if new
estampages are net taken to replace the damaged estampages
some of the inscriptions might be lost forever.

Two orthographic features, the absence of pullis in
consonants and the absence of differentiation between the
short-e- and the long-&- and between the short -o- and the
long —¢— are commeon to all the inscriptions edited here-
In order to avoid repetition of mention ef this fact in
the discussion on every inscription, these features are not
mentioned in the body of this publication.

When refeifing to the controversial interpretation of
Kotagama  inscription, a small error bad occurred.
Mr. M. H. Srisoma informs me that John Sriman de Zoysa,
in his article on the new interpretation of Kotagama ins-
cription published in Sahityaya, the Sahitya Number of
Kegalle District, attributed the recerd to Sapumal Kumaraya
who was well versed in Tamil and who conquered the
“Jaffna Kingdom on behalf of the ruler of Kotte. But
this information does not substantially affect the arguments
used in that article,
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Dr. S. Pathmanathan gave me a reprint of his
Tamil article on ‘Tamil Epigraphy and Research in Ceylon
History’. In that article, he had quoted a prasasti of the
mercantile corporation of Ticaiyayirattu Ainforravar from
a South Indian record. This prasasti also could have
bzen made use of in the study of the records of this
corporation in Ceylon. Unfortunately the relevant pages
in this publication were already printed by the time I
received the reprint,

Dept. of Tamil, A. VELUPPILLAI
Peradeniya Campus,

University of Ceylon,

Pcrad'cniya. (Ceylon)

1-10-72,
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SOME MORE INSCRIPTIONS FROM
NATANAR KOVIL

Two articles of the present Editor on inscriptions
from the above place have already appeared in his first
part of Ceylon Tamil Inscriptions. This article deals with
eight Tamil inscriptions not covered in that edition. Some
of these bave been recently edited by Dr. K. Indrapala
in his Journal, Epigraphia Tamilica, Volume 1, Part 1.
Natapar Kaovil alias Velgam vihare alias Réjaréppcrumpaui
is located in Periyakulam of Trincomalee District.

All the eight inscriptions edited here are fragments.
They are so small that very little can be made out. On
palacographical grounds, all,of them have to be dated
within the Cola period, i.e., the eleventh and the twelfth
centuries A. D,

INSCRIPTION 1
2234 of 1953

It is an one line fragment about 18§ long. The
difference between the letters ta and ka is not clear in
the record. The sign for r resembles the sign for the
medial long vowel & in vowel-consonmants,

Transliteration
Puttarkku JAyan konta

Translation

To Lord Buddha,...........who obtained victory.
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The record is in Tamil script except for the letter
JA. When writing Sanskrit loan words in Tamil inscriptions,
those words were Tamilicised in varying degrees. The Sanskrit
word jayah assumes the Tamil ending of am and becomes
jayam. The word can be Tamilicised as Cayam. But the
word in the record had been Tamilicised only balf way.
Therefore JA is written in Grantha Script.

The word Buddha becomes Puttar in Tamil, according
to the usual rules of Tamilicisation. The - ar ending of
Puttar is honorific singular.

INSCRIPTION 1II
2235 of 1953

It is also an one line fragment., It is 5 10 long.
The medial I of SVASTI isnotseen in the record. The
sign for the medial long vowel 3a has been begun to
be written separately as seen in many letters. The practice
has not been uniform as seen in ya of yantu where the
sign for the medial long vowe| a had not yet ben separated
from the sign for y. The sign for medial vowel e was
also not separated from the consonant v as seen in Ve.
The numeral eleven is written like a compound letter by
writing together the signs for ten and one. The vowel-
consonant tu was written thrice in the record The first
and the third letters are similar to one apother. The second
one looks more like na or ra.

Transliteration

SVASTI SRi yantu IT Ira JENDRA cinka valanittu
ABHAya SRiya valanattu

Translation

Hail prosperity......of Abhayasriya valanatu in
Irijéndracirikavalanatu

The record is written in Tamil and Grantha
letters.
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INSCRIPTION III
2232 of 1953

It is also an one line inscription. It is 2’ 5 long.
_As the sign for r and the sign for the medial long vowel
3 were the same in this period, an attempt is made in
this record to distinguish the two by writing the sign for
r bigger than the sign for the medial vowel a. This
can be seen in the letters for ra in the record.

Transliteration
Friiababny sl b

ppal velkam veram ana RaJAriJA

Translation
—

Velgam vihare alias Rijarija .....

In this record, JA is written in Grantha script
while the rest is in Tamil script.
INSCRIPTION 1V
2233 of 1953
It is also an one line inscription. It is about 3’ long.

The record is not very clear, especially in the middle
when mentioning the pname of valanatu

Transliteration
ikl

SVASTI SRi Vira Parak&cari valanittu velkam

Translation
el bl

Hail prosperity......Velgam of Viraparakécari valanittu

The words‘Svasti 4ri° are written in Grantha script.
Parakecari was a title assumed by Cola kings, alternatively
with the title Rajakécari,

INSCRIPTION V
2248 of 1953
This record is about 1’9" x 1'2”. 1 is worn out,
Very few letters can be tentatively made out. It looks

as il it was purposefully defaced. A sign like the letter
€ with an eclongated vertical line is found in many places,
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The following cap be made outi-

SRi RiacenDRAcola
paya SRA vava
perumpalli

INSCRIPTION VI
2230 of 1953

This record is also an one line inscription. But it
is about 10° 2 long. This record is interesting on
palacographical grounds. It retains the older form of ka.
But certain letters like ta, tu, mai, lai etc. are well
evolved. The sign for i is half evolved. the horizontal
line in the middle has not yet developed and the ending
of the letter has yet to attain its circular form. The sign
for medial vowel 3 was separate when writing ca but not
separate when writting ya. The loop in ca was still
hanging and it did not touch the other line yet. The
vertical line in pa, na and la was very long.

L]
Transliteration

(a) ficam pakkatiu pplicam pérra viyalakkilamai nantu itta
iru cape nal viral nilattu ttard nilai vilakku onru itu tiru
nonta villakkay ccantraittaval ninr-eriya nicatippati

Translation

On the fifth day of the.. fortnight which day was a
Thursday and (a day on which the naksatra was) plcam
a tara standing lamp, two spans and four fingers long,
was granted. Daily for this to burn asa sacred perpetual
lamp till the Moon and the Sun last.

The lunar asterism pacam was a loan-word derived
from Sanskrit pusyah. The word nanru is a dentalised
derivative from fianru ‘day’. The short medial i is written for
longmedial i in nilattu. The phrase tara vilakku means lamp
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made of an alloy of eight parts of copper and five parts
of tin. The word ninru adds force to the sense denoted
by cantratittaval. Though four numerals occur in this
inscription, all of them are written in letters. The numeral
aficam, formed by adding aorist adjective participle am to
the numerai aficn ‘five’ is an ordinal. The words iru
and nal are numeral adjectives proper. Numeral adjectives
proper and ordinal numeral formed by the addition of
am always precede nouns which they qualify. But the
cardinal numereals can either precede or follow nouns
which they qualify. But the cardinal onru cannot
precede that noun. Here also, it is vilakku onru., The
variant form nonta vilakku for nanti vilakku occurs in
inscriptional Tamil in South India also. The word nicati
or nicatam itself means daily. The addition of pati to
that word stresses the permanency of the offering.

The inscription is entirely in Tamil script.

INSCRIPTION VII
2249 of 1953

The record is about 1’11” x1'5”. The record is
worn out. The usual invodation ‘Svasti §ri” seems to
have been written at the beginning. The numeral 18 is
written in a peculiar way. The signs for ten and eight
are there. Something like an inverted trident is attached
like a tail to the sign for ten.

Transliteration

SVASTI SRi

SR: RAJENDRA Co-
varkku 12 avatu
Puttare iti......
ven......... ku

I ommsasainsens Y

(=)L ¥ I ERIOR -

Translation

I}ail Prosperity. In the twelfth year of
Sri Rijéndra Cola déva........,...
Lord Buddha..............

Digitized by Noolaham Foundation.
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6
The record is written in Tamil and Grantha scripts,

INSCRIPTION VIII
2247 of 1953

The inscription is about 2° x9”. The letter nd is
well evolved to its modern shape. Butletters, ka and ta
bave not evolved even to their standard eleventh century
shapes. There is a peculiarity in the writing of ni. But here,
the sign for the medial i was written over the consonant
pa. The third and fourth letters in the record can be
read as lanai or linai.

Tran slitel_'ation

1. luralanai mukkuruniyum kariyum aka pa (cu)
2. pey tayir unptikk-aka yita (r) kul-ali (vu) kkaka
3

4. pe (y) aru nali

Transktion
Six nali of curd...... ... for expenses for meals .-......eeees
of curd and ghee of cow......... curry and three kurunis.....

Wherever ghee is mentioned, alveolar nseems to be
written for dental n. The Tamil word kari which has
gone into international vocabulary as curry finds mention
in this record. The word tayir can be translated as curd.
But this word too is sometimes transliterated as tair
and used in Indian restaurants in London. The words
nali and kurupni denote measures. Eight measures of grain
make up a kuruni. One measure of grain is equivalent
to a nali.

Digitized by Noolaham Foundation.
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SOME MORE RECORDS OF TICAIYAIRATTU
AINNTRRUVAR

Three long records of this corporation, one each
from Vahalkada, Padaviya and Viharchinna, were edited
in the earlier Part I,

1. Fragmentary Inscription from Vahalkada

The long inscription of thirty six lines, discovered
at Vahalkada which was situated on the Yan Oya in the
Anuradhapura District and published by this editor in
Part I was an incomplete inscription. The fragment edited
here is mentioned as a separate inscription and referred
to as 2345 of 1956 in the Register of Inscriptions of (he
Archaeological Department. The length of the lines in
this fragment is short compared to the length of the lines
in that long incomplete record. The fragment seems to
be an inprovisation in haste and letters are relatively
more difficult to make out® when compared to that long
record. Some lines are worn out and unreadable. But
lines at the beginning and at the end can be made out.
These might account for the fact why these records were
considered two separate records. The present fragment
seemis to be a continuation of the long record. It is quite
possible that the subject matter of the inscription exceeded
the limits of the carefully prepared stone slab and it had
to be written continuously on another stone slab,

Transliteration

lum - ippattinattu

virakajala (n) en tapapa -
mum malka tankal uruva -
mayavat - akavum periya ka —
taiyam kollar (d) ka -

LT I T I
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10. ttaiyam ven -

11. tamai pitum ciru -

12, m - dyavum utaiya -

13. m pam pattfinamava -
14. t-aka ciramel - aka cey -
15, tu kallum palakai -

16. yum nattinom pati -

17. nen pumi virakoti -

18. yom ara maravarka.

The business community seems to have taken a
special interest in the maintenance of aram., The word
aram may mean virtue or charity. Most Tamil inscriptions
refer to charitable acts. But they didn’t make use of this
exhortation. This exhortation ‘not to forget aram’, seems
to occur only in the inscriptions of the mercantile
corporation. *

The dental n is written in a number of places for
alveolar n :- pattinattu (line 1); virakalanen (line 2); nattinom
(line 16) and patinen (line 17). The two letters t and ti
in the first line were written together like a compound
letter. Unlike Sanskrit, Tamil dosen’t make use of compound
letters. The word malka ‘to prosper’ is optative in signi-
ficance in the context. It is in the affirmative while
maravarka ‘not to forget’ is an optative verb in the
negative, The inscription is said to be the work of
virakoti of ecighteen lands. This organisation seems to
have founded a new virapattinam and planted stones and
slabs to mark the boundaries of the city

Some Sanskrit words were wused in their Tamilicised
forms. The word tapanam is derived from Sanskrit stipana
‘organisation’. The word uruvam is derived from Sanskrit
ripa ‘form'. The worg cir is derived from Sanskrit $ri.
The word ciram is derived from Sanskrit sras ‘head’.

Digitized by Noolaham Foundation.
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The phrase periya kataiyam occurs i lines 4, 5 of
the record. It occurs as a first person plural appellative
nominal, The word katai stands for the shop. It bas
become kade in Sinhalese. The phrase periya katai is used
now to mean the main street or the shopping centre of
the town. The word periya is derived from the root
morpheme per-u by the addition of - iya. The opposite
of this word should be ciriya. But cinpa is the colloquial
form for ciriyva. In the modern city of Jaffna, both
periya katai and cinpa kkatai are found.

As this fragment is taken to be a continuation of
another record of thirty six lines, this fragment begins
with the thirty seventh line and eands with the fifty
fourth line.

2. A Record from Polonnaruwa

This inscription was numbered 1280 of 1934 in the
Register of Inscriptions of Aschacological Department. The
record was found in the Siva Devale between the North
Gate of the city and the Rankot Vihdre at Polonnaruwa.
The record mentions a vihare. Most probably, the record
was brought to the Siva temple at later times by people
who could not read the Tamil record. They must have
thought that the Tamil record must have had something
to do with the Siva temple.

The record can be dated in the eleventh century
on palaeographical grounds. The letter ¢i occurs in three
places in the record. The first ¢i is somewhat peculiar,
It differs considerably in shape from the other two «ci
letters. The record has an oil lamp ($$s «ewés) on
one side.

The record mentions a palli. The word palli denotes
places of worship of the Buddhists and the Jains in the
old Tamil and mosque in the Modern period. In the

Digitized by Noolaham Foundation.
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context of time and place in reference to Ceylon of the
eleventh century, the word could have denoted only a Buddhist
shrine. Though Jainism was quite popular with the mer-
cantile community and though it was in a flourishing state
in the Karnataka areas where this merchant community had
its headquarters, there was no evidence that it had any hold
in Polonnaruwa at that time. The Vihare is said to be
the palli of ticai d@yiravar aififiurruvar pati. The usual
nominal phrase for the mercantile corporation was ticai
ayirattu aiffurruvar., The phrase ‘ayiravar aifRurruvar’
consists of two appellative nouns of the third person
epicene plural and means thousand persons and five
hundred persons. There can be no doubt that the same
corporation is referred to. The word pati means city.
The vihare is said to belong to the city of the thousand
persons and five hundred persons of all directions,

This record has some historical significance. In the
present editor’s Part [ of this series, the phrase, ticai
ayirattu aifinurruvar, had been translated as ‘the five
hundred of the thousand directions.” The title of the
article itself was given as ‘Three Tamil Inscriptions of
the Five Hundred of the Thousand Directions’. The
Editor followed Professor K. A. Nilakanta Sastri who

wrote, ‘““Nanadésa - Tisaiyayirattu Ainndrruvar formed the
most celebrated of these guilds. This long name is
susceptible of two interpretations; the Five Hundred of
the thousand directions in all countries, or the One
Thousand and Five Hundred from all countries and directions.
Seeing, however, that the guild is deseribed sometimes by
the terms nanadésis or aiffurruvar, the first interpretation
seems to be the correct one.””* But this record shows the
second interpretation to be the correct one. The terms,
ninadesis and aifnarruvar, could have been the shortened
forms, in general usage of the long title.

1, K. A. Nilakanta Sastri - The Colas (Second Edition, 1955)-
pPp. 595-6.
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The mercantile corporation obtained charters from
reigning monarchs and managed its affairs in cities called
Virapattanas in places where it established itself. Most
probably, a part of Polonnaruwa constituted a Virapattanam,

The reference in the record to the 'mercantile
corporation was qualified by ‘ticai vilankum' which can
be translated as ‘shining in all directions’. The Sanskrit
word disa becomes ticai in Tamil. The word teci refers
to cettis. The mercantile corporation was said to be working
in eighteen lands. The number eighteen was one of the
conventional numbers in Indian tradition. Theréfore, it
is doubtful whether this corporation spread its ‘activities
in exactly eighteen lands. In this contextit is interesting
to note that Nappil, the Tamil grammar of the twelfth
century, also refers to eighteen lands®. The context of
the reference shows that Tamilnad was one of the eighteen
lands. The other seventeen lands® were enumerated in an
old Tamil verse which was «quoted in the commentary of
Nannul, Of the seventeen lands, twelve were located in
the Indian sub-continent. Tt is interesting that Cinkalam
(Sinhala) heads the list of the seventeen lands. Cinam
refers to China. Copakam should be referring to Arabia.
Cavakam and Katiram should be located in Malaysia and
Indonesia.

The mercantile corporation might have maintained
this vihare for the people of the area. It is also quite
possible that the corporation had Buddhists among its
members. If it was a Jaina palli, it must have been méant

2. Nappul Cattiram 273 - onpatir riragtinir Ramdl oli
nilattipum.

3. Cinkalam, Conakam, Cavakam, Tulu, Kutakam,
Konkapam, Kangatam, Kollam, Telinkam, Kalifikam,
Vankam, Kankam, Makatam, Kataram, Kavutam and
Kucalam,
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exclusively for the Jaina members of the corporation. The
palli in the first line was qualified by two words., The

significance of these two words are not clear. The word
immediately preceding palli might denote the name of the

palli and the word preceding that might denote'the location
of the palli. The post-position - il gives locative significance
in Medieval and Modern Tamil.

The record consists of two lines. It is in Tamil
and Grantha scripts. The predicate 3akum is understood
in the sentence ‘palli.........palli akum.” The sentence

consists of two noun phrases only.

Transliteration

1. SVASTI $Rt BHAHI Cintayil BHOLAppalli SR

patinen pu-

2. mi tleci tticai vilankum ticai ayiravar aifurruvar
pati palli

Translation

Hail Prosperity. The Bhola palli of Bahicintay was the
palli of the city of thousand and five hundred cettis
shining in all directions of the prosperous eighteen lands.
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3. AN INSCRIPTION OF THE ViRAKOTI FROM
GALTENPITIYA

This was numbered 1980 of 1940 in the Register of
Inscriptions of the Archaeological Department. Galtenpitiya

is located in Mahanameriya of Egoda Korale in Kurunegala
District. The record was found on a slab. The record
is worn out and only few letters can be made out. The
Register of Inscriptions has this remaik to make of this
inscription, ‘“‘considerably worn. Only the last few lines
could be read”.

This record may be assigned to about the thirteenth
century on palaecographical grounds. Unlike the records
of the Céla period, not much care was taken in the
engraving of the record. Most of the records of the Cala
period have neatly written letters between well drawn lincs.
The records of the mercantile corporation of the ticai
ayirattu aiffidrruvar were no exceptions. This record
betrays the character of later records in this respect.
Inscriptions of later records with more evolved letters
should have been easy to decipher. But it was not the
case with later Tamil inscriptions as relatively insufficient
attention was paid to the engraving of the record.

This inscription is not the only record which mentions
Virakoti, the name of the mercantile corporation with Tamil
connections. This word incidentally brings to mind, the
personal name Weerakody of the Sinhalese. Other Tamil
inscriptions which refer to Virakoti also refer to ticai
ayirattu aififidrruvar, But in the readable part of this
inscription, the reference to ticai Aayirattu aifflrruvar
cannot be made out. But it should be noted that only
very little of this record could be read by now.

The inscription consists of seventeen lines. The
record uses both Tamil and Grantha scripts.
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1. SRIMAT SANASRAYA PA-

2. ..TA Vi. LAKSM: BAxKUTA
3. .. ta.nkapa

4. . pam

5. palar .. ka

6.

7. oUT

3. WORN

9.

10. kam ka yamiyanar.... ka

I o pETOMZ oo ovi v v % 5 6

12. ttu vitu vittamaiyilum elarai

13. palay-inpakkatamiyil pana

14. Janta virantume .. kacum . .takka
15 kolvaraka smaintaminom pati -
16. nenpimi virakotiyom pitufi cirumay vantataka ara

maravar -
17. ka Virakan Akkan..SRi SVASTI >< //.

The beginning of the record closely resembles the
beginning of the Vahalkada inscription, published in Part I
and the end of the record also resembles the end of the
fragmentary vahalkada inscription published in this article.
Both records mention Virakoti. Both records might be the
work of the same group in the corporation.

The invocation ‘hail prosperity’ occurs at the end
of the record in its inverted form ‘prosperity hail’. Virakan
Akkan which occurs in the last line must be the name of the
person who inscribed the record on stone. Here too,
Akkap must be the name of engraver. Virakan must be
the name of bis father.
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Some grammatical forms in this record can be noted.
The infinitive form aka, formed from the base aku, was
used as an optative in line 16. In the preceding line, it
functions as a particle connecting two clauses. The form
inakkatamaiyil is a causal in the negative. The negative
verbal noun ipakkatamai was formed from the base inakku.
The addition of — il makes it causal. The form vittamaiyil
is a causal in the affirmative, formed in the same pattern
by the creation of a verbal noun and the addition later
of -il. In Medieval and Modern Tamil this-il takes the
place of -in in Ancient Tamil. The form vittamaiyilum
is an example for concessive mood. The dental n was
written for alveolar nin amaintaminom and patinen. In
sandhi, the kurriyalukaram or the shortened -u at the
end of a word disappears when followed by a word
with a vowel as the initial letier. For example kicum,
kdc-u+ um behaves in the pmoper way. But in the example
elarai in line 12, the-u should not have disappeared
according to the above rule. Eut probably through anology,
such disappearance occurs.

4. AN INSCRIPTION NEAR THE DAGOBA AT
DETIYAMULLA

This was numbered 2200 of 1951 in the Register of
Inscriptions of the Archaeological Department. Detiyamulla
is a village in Giratalana Korale, Devamadi Hatpattu
of Kurunegala District. The record was found on the base
of a door frame. The Dagcba was sitwated only three
miles south of Panduwasnuwara, a capital city of Ceylon
for & short time. The record might have belonged to
the city or its suburb. This record also might belong to
the thirteenth century.

The Register of Inscriptions remarks ‘badly worn’
refervitng to this record. This inscription isa long record
of twenty eight lines and it is unfortunate that it is so
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worn out. The letters were crowded together and were
not very clear. The present editor gives here his tentative
readings only when letters seem to comstitute words or
portions of words.

The beginning and the end of the record, as well
as references to mapatéci in line 14 and cetti in lines 15
and 26 show that the record belonged to the mercantile
corporation.

Transliteration

1. SVASTI sRi SANASRAYA PANCA,
2. SATA VIRA SASANA . ...

3. Aomm Parameévarikku makkal
4. (&) kiva-- - -~ valatiil ku-

5, m= == === 1vara kali kalain-

6, —=-====~ natattukira ki-

7. ri veyyvanakara purantara teciyappattana p

8. patine [npumi] valattem [peta] yakkantinaka tiru
9. cel tammai - — - katiy - elamaka

10. tte pukum ma viloBHAR ceylay-

11. kira pattikapattavar cayar pani ceyyita

12. yarum - - - kittar avamaka

13. [nir] puranto valatta ... .teyum

14. kava ppa---- mi napateci ma-
15. ntukamacettiy . ... . pulattukka
16. rarai kolvar..... peruman ka-

17. ttuvippat-aka kaluv—erruvatuvum palaiyir
18. paya aparatam-aka erruvittamaiyalum alai
19. ka matu ela narakam irukka - - - - — - -
20. yakaramay aluntuvar-aki ppa - ----
21. viyav-arui cirappu teci patinen BHumip-
22. pattina ppatai aram-anri elukai - -~

23. kontoruma vattiy-ivar [k] key-ittu ne-
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24. ypavarukku kattu pagpamum vetfum tamamum nu-
25. ru varakan-itu pagamaile oruvar vettinat- - -

26. LOGAminca cettiyarku tiruvillamana ka-

27. .. arvattukku ttot...., vum ca-

28. [ndraditya]Jvar yam ara maravalrka]

Some of the forms in this record can be noted.
Line 7 seems to refer toa city of the cettis but it is not
possible to identify it. Pattanam is a Sanskrit word meaning
city. The word ellam is a collective noun, common to
both rational and non rational objects. According to
Caldwell, this word was formed from the base el, the root of
the word ellai, boundary. The meaning of pattikapattavar is
not clear. The word cayar means collector of dues. The
word ceyyata is negative adejective participle and it qualifies
yar. an interrogative pronoun. The expression yarum
gives the sense ‘anyone’. The Sanskrit loan avam means
base, low, etc. The expression, ..pulattukkirarai® in lines
15-16 is inferesting grammatically,. The suffix-kirar is
derived from the Sanskrit base kr ‘to do’. The Tamil
suffix denotes the doer. In Modern Tamil,-karan, as
wasculine singular suffix, kiri as feminine singular suffix
and karar as epicene plural suffix, a large number of
words are formed and they are in common use. Forms of
this pattern begin to appear in South Indiam Tamil Ins-
criptions of the Later Pandyas of about the same period®.
The form kattuvippatu is double causal formed from the
causal base kattu which was formed from the simple base
kan. The expression kalu-v- errvatu which means impaling
can be taken as one word, fomlcd by adding the con-
jugated auxiliary base éru to the noun kalu ‘stake’ to give
it verbal significance. The word aparitam in line 18 was

4. nivantakkarar in South Indian Ianscriptions, Volume v,
p. 151, 11, 13-14. veftaikkarar in S.I.I. Vol, VIII,
p. 137, 1. 13.
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derived from Sanskrit aparadhah ‘crime, fault, etc’. The
expression grruvittamaiyalum occurs in the same line.
It is concessive., The simple base eru becomes @rru. a
causal base. The addition of -vi makes it double causal.
The form &rruvitta is double causal adjective participle.
The addition of mai makes it a verbal noun. The sufiix
_3] is causative in significance. Further addition of the
particle -um makes it concessive. In Medieval and Modern
Tamil, the suffix -al has almost replaced the suffix —an
of the Ancient period of Tamil. The postposition -an
signified instrumental case in Ancient Tamil, The form
il, as a postposition of the same significance, began o
appear in Medieval Tamil. The postposition al and the
causative suffix @l are obviously one and the same thing,
but applied to different sets of nouns. The disappearance
of -m in sandhi is observed in @€ldm nparakam= ¢@la
parakam in line 19. The expression neypavarukku occurs
in lines 23-24. The word neypavar means weaver as mney
means weave. The aorist tense sign -p— follows the root
morpheme. The suffix avar is remote demonsirative pronoun
third person epicene plural. The word tapam is a Sanskrit
derivative from dhana ‘money’. The word panam in the
same line also means money. It is generally considered
good style to change the word when the same meaning has
to be expressed many times, one after the other. The
use of these two words in the same line in the same
sense can only be accounted in that way. The coin of
of varikan (the Tamil derivative word from Sanskrit
varaha) is mentioned in line 25.

Some orthographical errors can be noted. The short
u was written for long @ in nura (nfru) in line 24. The
writing of i for u was seen in tiruvillam (tiruvullam)in
line 26.
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5. AN INSCRIPTION FROM PADAVIYA

This was numbered 2241 of 19353 in the Register
of Inscriptions of the Archaeological Department. The
record was written on a slab 5 x 1’ 8, Padaviya is the
name of a tank. It lies at the meeting point of Vavuniya,
Trincomallee and Anuradhapura Districts. Another record
of this corporation had already been published by the
present editor in Part I. This inscription might belong
to the twelfth or thirteenth centuries.

The Register of Inscriptions has the comment ‘badly
worn’ in its reference to this record. This record presents
the same difficulties of decipherment as the previeus record.
The present editor has attempted a reading which is given
below in transliteration.

Traopsliteration

l. = e === —— - - - - pa varkattirkul

2. manai nilattil mapaikkararom-ippavala

3. meni vannakki palamaiyam-a - - - -

4, — - m - s - e me e oo parom - -

5. - - pukum - atapai vitan matil - - -

6. aya---=-=—~-= pay-ugum man

7. iru muraiyum -i nakaram irantim mittu-
8. ru kapa pataiyarun -------_-

9. tannaiyum - = - - = — = - - kali kagam

10. . akam kavarnta teyvam-umpar—anai — —

11. y-atiyum muntakilam kankar tunkar kulakar tu-

12. - -~ pum ayarvar maranta nin nalum
13 ---kové papiy-aravum -- - - — -~
14, ——=-—-—-—--- racan-ana nanateciya

15. kkotaikkutpatan Célan-ana valankai
16. . puyai coll-arun Cinkan itil - -
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17. ntipum utan - irunta patinen pami- — —

18. marukdrumpar tter aivar - aliya - - -

161 2L apaikkari - - - -

20. vitankardkkn (ta) lai catai tiruvinai ciilum pati -
2]1. nen piimi tticaiy - Ayirattafiniruvar—antatavi

22. cetti itta kaiyyo - - —— - - — - —— —

23, ——---- patinep pumi viratty - - - -

24, - - kutiy i ttamiluyd - - - —

25. . m@ntu patiysrum-ayampolil pattinattu

26. ti (c) ai vikkirama kkatikai ttaru valam ullittu
27. i ppatinattu vaykka perum panamum pinna

28. tiyum - - — marru pati- - - — - — -
29. - - - - patutte vituttatu alukiravan
30, ---mel - --—-—— - \uﬁu

31. nkokku mutta — - - - — — — - — — — — —
32, yakav-aintu marru nilkal torru ko

33. 1llatam alave - - - - - tu vantu pu -

34. tit-arru virar mupai — - pai caka kittum —
35. kice---—-—-——-——

36. ppati nam vaitta - - — - —— - — — - ~ —

37. pentu — — — ——— — — —

38. manam pay pipam dvatuvum — - - — - — —

39. tuttavar nirkka — - - - - —-—-—- - ——

40. - - vikkirakaf ceytu kututtom - - — -

41. virakotiyom ara maravarka - - - — - ya —

42, tanay-arati-ati anantan arav-akanma - -ci -

43, ra mevu patiy ciraku patiydrum mi (kko) rum-at
44. tiral Vikko mel virakan Akkan na(tattu) vitt —
45. an kalantu.

Some orthographical peculiarities can be noted. The
dental n was written for alveolar n in the following
words:~ nan (line 12); ana (line 14); Colan (line 15);
Cinkan (line 16); utan (line 17); patinen (lines 21-23);
alukiravan (line 29); Akkan (line 44) and nataituvittin
(line 45). But there is one example only in this record
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for the writing of alveolar n instead of dental n in
pal in line 12. Pattinam was written as patinam in
line 27.

It looks as if the whole record is in vcrse, Tt is
very unfortunate that the verse could not be resovered by a
more satisfactory decipherment. The record seems to deal
with the gifts of the mercantile corporation to a Siva
temple in Padaviva. The nsme Virakoti is found in line
41. The usual exhoratation not to forget Dharma is also
found in the same line. The preceding line is very clear
to read and it says that ‘icons were made and endowed
by vs’. The word ati in line 42 was derived from
Sanskrit adi ‘first’. The phrase aratt-iti in the context
means Lord of Dharma. The word anantan is dervied
from Sanskirt anantatah ‘Infinite one’. In this record, it
should be refering to Lord Siva. Virakan Akkan apparently
organised the gitt.

Some expressions can be observed here. The form
manaikkararom is first person plural appellative noun.
The form mapaikkarar was formed on the same pattern
as pulattukkarar in the inscription from Detiyamulla, The
phrase ‘pavala meéni vannakki’ may be refering to Lord
Siva. The colour of the body of Siva was ofien compared
to coral. Saint Appar, for example, says, in one stanza,
vaierdGumredy  Guelluler  umaQevewsnfmb, The word
vannam is a loan word from Prakrit which derived this
form from Sanskrit vargah ‘colour’. The form nalkal is pre-
served in line 32. This word is current today in two
forms:- nalkal and natkal. The form natkal is an example
for internal sandhi. But this form also gives the sense
of ‘toddy of the day’. But the form muntakilam is a rare
from peculiar to Medieval Tamil. It should have been
muntukilam. It should be analysed as muntu-k-il-am, i, e.
verbal base + present tense sign + negative suffix + first
person plurel pronominal termination. Aihole, the head
quarters of this mercantile corporation had been Tamilicised
into Ayampolil. Lord Siva seems to have been called
kankar, tunkar, kolakar (all in line 11) and vitaikar
(line 20). One can frequently come across these descriptions
in the faivite devotional soags of the Pallava Period.
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It is difficult to make out the sense of the record.
The grant seems to have been made by manaikki;nm‘m? ‘we,
the owners of house-site.” Some gift was made on manai
nilattil ‘at the house-site.” (Line 2). This city and its
friendly group of forces were mentioned. (Line 7-8).
Worshippers of Kali were referred to, (Line 9). When
referring to various names of a cetti, the right hand caste
was referred to (Line 15). Line 27 mentions money
collected in the city. Line 38 has some reference to the
stinking smell of the carcase of the dog. According to
line ‘!’_0, ‘we had endowed icons.’
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FIVE MORE INSCRIPTIONS FROM PADAVIYA

The article deals with five Tamil Inscriptions which
hed not been edited in Part Iand in the preceding article.
Of these five, four had been discovered in Siva Devale
No. 1 of Padaviva and one had been discovered in Siva
Devale No. 3 of Padaviya. Altogether, five short Tamil
Inscriptions had been discoverd in Padaviya. The fifth
inscription of three lines had already been published as
onc of the frgamentary inscriptions in Part 1. That
inscription was numbered 2439 of 1961. The four ins-
criptions edited here, were also discovered in the same
year. The records were not moved out of the place.

b
1. Four Inscriptions from,Siva Devale No. 1 of Padaviya

2435 of 1961

This record was discovered in the south foundation
of the temple. The record is -an one line inscription
running to 3 5.

Transliteration
1. Niarayanan Tirucirrampalamutaiyan-itta kallu +

Translation

1. Stone, laid by Nardyanan Tirucirrampalamutaiyang
2436 of 1961

This record was discovered on the west side of the
upper moulding. The record consists of two lines. The
first line measures 1* 10°" but the second line measures 4’ 4°.

Transliteration

1. SVASTI SRi i kkallu Varutan

2. Tirumdl + ittutu + i kkellu Alakap VattarmaraSVAyan
ittutu
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Translation

1 & 2 Hail prosperity. This stone was laid by Varatan
Tirumal. This stone was laid by AJakan Vattamarasvayan,

2437 of 1961

This record was also discovered on the west side
of the upper moulding. The record consists of two lines
and measures 3’ 2 X1,5".

Transliteration
1. SVASTI SRi ikkallu Alakan Vattaman-ana Teci-
2, yyayattugaiccetti ittutu
Translation

1 & 2. Hail prosperity. This stone was laid by Alakan
Vattuman alias Teciyyayaccetti

2438 of 1961

This record was also discovered on the west side
of the upper moulding. The record is an one line
inscription and runs to 3. This record is considerably
worn and difficult to make out.

Transliteration
1. SVASTISR1i kkallu (Patiyil) vanikan Tani (Appan ittutu)
Translation

1. Hail prosperity, This stone was laid by merchant
Tani Appan in Padaviya.

The inscriptions were written in Tamil script except
for Svasti Sri at the beginning of the last three records.
This phrase as well as the compound letter sva in the
second record were written in Grantha script. The dental
n was written for alveolar nin Nardyapan (Nariyanan) and
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Tiruccirrampalamutaiyin (Tiruccirrampalamutaiyan) in the
first record and Tani (Tani) and Appan (Appan) in the
last record.

The spoken form kallu instead of the classical form
kal occurs in all the four records. Words ending in
consonants have some times an -u suffixed to them. This
is very common in the Dravidian languages, especially
Telugu and Kannada. This feature is called paragoge in
linguistic terminology. The form ittutu instead of ittatu
occurs in a number of places. This change should have
occurred due to harmonic sequence of vowels. The harmonic
sequence of vowels was a common feature in the Telegu
language, a sister language of Tamil.

Most of the donors were explicitly mentioned as
traders, The words vattaman, teci, cetti and vanikap
refer to traders. The word vattaman was derived from
varttakap through the intermediary vattakan. The Sanskrit
word vartah means livelihood but in Tamil, the derivative
word varttakan has the specialissd meaning of trader,
The Tamil word vanikan was derived from Sanskrit
vanijah ‘trader’. In the Medieval period, public works
like temple building were done by kings and their officers
or traders. Padaviya was mever a capital city and the
kings probably never took any special interest in temple
building in that city. The kings of Ceylon were mostly
Buddhists and they could not be expected to put up Siva
temples. There is evidence that South Indian traders had
the tradition of carrying Indian culture to various parts
of South and South East Asia. They built Hindu temples
in Indonesia and Indo-China. Two inscriptions of the
mercantile corporation of ‘tical ayirattu aifificruvar’ had
been discovered in Padaviva. The merchants of this
corporation probably took a special interest. They were
probably responsible for the temple building activity in
Padaviya. Till very recently, the cettis were playing a
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very special role in the restoration and maintenence of
ancient Hindu temples and the building and endowing of
new Hindu temples in South India and Ceylon. A portion
of Ramand District and of Trichi District in Tamilnad
1s known as Chettindd or the land of the Cettiyars. Most
of the cettis today claim to have hailed from Cettinad.
It is not possible now to say whether all the cettis, who
were members of the mercantile corporation in the Medieval
Period, hailed from Cettinad. When the Hindu rule declined
and fell, it was the cettis, who provided the necessary
backing to the Hindu Institutions. The Siva Devdle No 1
of Padaviya might be one of the early temples to be
patronised by the Cettis.

It is interesting to study the personal names of the
donors. The Hindus in South India belong to various
sects, such as the Saivites, the Vaisnavites and the
Smartas. In Ceylon, Hinduism and Saivism were almost
synonymous as only the Saivite sect exists in Ceylon. The
Saivites and the Vaisnavites in India were sectarian and
they worship Lord Siva only or Lord Visnu only. In
South Indian situation, personal names connected with
the favourite deities generally betray the religious sect
of the people. Bat in Ceylon where there was no religious
rivalry between the Saivites and the Vaisnavites, a number
of Vaispava names are current among the Saivites. Some
of the donors in the records had Vaisnava names:—
Narayanan, Varatan, Tirumal and Alakan. Though Appan
could refer to any male deity, Lord Visnpu of Tiruppati had
been referred to as Appan in inscriptions.! Therefore it
is not clear whether the Vaisnava traders patronmised the
Siva temple or the Saiva traders had Vaispava names,
as in Ceylon today.

1. South Indian Inscriptions, Vol. V p. 320.
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The name of donor in the first record is specially
interesting as Vaispava and Saiva names were stringed
together, Narayanpan, the Vaisnava name must have belonged
to the donor’'s father., The personal pame of the donor
must have been Tiruccigrampalamutaiyan. Tiruccirrampalam
means Citamparam, the Temple par excellence of the Tamil
Saivites. The word utaiyan means the Lord. This person
had been named after the Lord Natarajah of Citamparam
by a father with a Vaisnava name. Did the father and
the son belong to seperate religious sects? It is not possible
to answer this question.

These four inscriptions contain five sentences. The
structure of the sentence in the first record differs from
the structure of the other four sentences though all the

five sentence give expression to the same idea. The first
sentence is a noun phrase. The noun kallu is qualified

by the past adjective participle itta. The preceding noun
defines the action signified by the past adjective participle.
The subject itu is understooed. The other four sentences
present the same structure. Each of these sentences can
be analysed as the object, the actor and the action., The
action comes at the Jast as in the wusual word order
today. The object comes at the beginning and serves as
subject. The actor becomes an instrument. Thus the
sentences assume the character of passive construction.
But the Dravidian Languages have no passive voice. At
the most, verbs formed on the pattern of ceyyappatu
can be called passive in Tamil. But such verbs are very
sparingly used in Tamil. The verb in these four sentences
i. e. ittatu, was not formed on the pattern of ceyyappattatu,
It was formed on the pattern of ceytatu. Instrumental
case signs were conspicuous by their absence. Even when
the object becomes the subject, it is the tradition of Tamil
language to give expression as if the object were the actor-
Tolkappiyam and Nappil refer to this tradition and both
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of them do not mention passivé voice. The authors of
these grammatical works must have sentences of this
pattern in mind when they referred to this tradition.

The last inscription seems to mention ‘patiyil’ which
may be translated as “in the city’. But recently, the
the Archaeclogical Department had discovered an ancient
seal which mentions Sri Pati Grama as the ancient nawe
of Padaviya. Therefore it is quite possible that Pati
refers to Padaviya.

INSCRIPTION FROM SIVA DEVALE NO. 3
of PADAVIYA

This inscription was numbered 2434 of 1961 in the
Register of Inscriptions of the Archaeological Department.
The record is about 3’ 8” X 1/, The record runs to sixteen
lines. Except for the invocation svasti éri, which was
written in Grantha script, the rest was written entirelyin
Tamil seript. The record can be dated in about the
twelfth century A. D.

Transliteration

SVASTI SRi
Uttamar ta-

n koyil Va-
lakali—enalum
pitta niyamam
neri valar ci-
. ttamutan cir-i-
lamai cérn-

ta patiyil vi-
laiy-arampa
pér-ilamaiya—
.. r ttukal pd
t-av-ayiran ko-
nt-uraippar tiru
clttam-aka muyan
16, ran muyanra tiru.

e
AR WRNEO VN aWnR N~
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Translation

Lines 1 to 16. Hail prosperity. ~ As soon as one
says Valakali, the temple of the Supreme Spirit, (he attains)
the wealth of one who with daily religious austerities and
with his thought directed to salvation, chants (the name
of God) with the offering of thousand flowers at the dust
(of the feet) of the Ever Young One who was the beginning
of the origin (of everything) in Padaviya which is young
and prosperous. (That wealth is equivalent to) the wealth
of the accumulator who accumulated justly.

Lines 2 to 16 constitute a verse. In verse form, it
can be re-constructed as follows:-

Uttamar tan koyil valakali epalum

nitta niyamam neri valar

Cittamutan cir-ilamai cérnta

patiyil vilaiy-arampa per-ilamaiyar ttukal
pot-av-aviran kont-uraippar tiru
cuttam-aka muyanran muyanri tiru

This poem is probably she carliest poem about Saiva worship
to be discovered in Ceylon so far. Saint Tirufanacampantar
and Saint Cuntaramurti of South Iundia had sung, a few
centuries ago, devotional songs on the Siva temples of
Tirukketiviaram of Mannar and Kénesvaram of Trincomalee.
These songs were collected in Saiva anthologies called
Tirumurai in the eleventh century A.D. But the present
verse might have been composed in Ceylon by a Ceylonese
poet. It is found preserved only in this record. The
metre seems to be igai kkural aciriyappa.

Some forms in this record are worth noting. In
sandhi, the words ko *‘God’ and il ‘house’ become kiyil
or kovil in Tamil. The form kovil is generally considered
more elegant, But the form koyil occurs in classical and
devotional literature. Here too, the form koyil is found.
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The word tam was used asa reflexive pronoun to refer to
uttamar. As the primary noun uttamar has the honorific
plural termination, the form of the reflexive pronoun
corresponds to it as tam. The form epalum, formed by
the verbal base ep+terminal of verbal noun al+ particle
um. is an example for concessive mood The verbal base
valar functions as an adjective by qualifying cittam. The
case sign utap was used as a conjuntive. The word cuttam
becomes cuttam to fulfil the requirements of the meétres
The predicate is understood. The phrase ‘nitta niyamam
neri valar cittamutan’ should be read with ‘uraippar’
in line 14. The dental y was written for alveolar n in
muvanran in line 15.

Some Tamilicised, Sanskrit words were used in the
verse. The word uttamar was derived from Sanskrit uttama,
‘Supreme Spirit’. The word nivamam was derived from
Sanskrit niyamah, ‘religious austerities’. The word cittam
was a derivative from Sanskrit citta ‘thought’. These words
are examples for tad-sama where Tamilicisation didn’t involve
any change in pronurciation except for changes in termi-
nations. The word nittam was derived from Sanskrit nitya
‘perpetual’. The Tamil word cuttam was derived from
Sanskrit Suddam ‘stainless cffort’. These are examples for
tad-bhava where Sanskrit pronunciation was wmodified to
accord with Tamil phonemic pattern. Dr. Caldwell derived
the word ayiram from Sanskrit sahasra,

There is no reference to the composer of the song
or to the context it was composed. But one thing is
clear-this verse was composed for a merchant community.
It mentions the acquisition of wealth, It extols the
acquisition of wealth, accumulated in a spotless manner.
To this wealth is equated the wealth of grace acquired by
worshipping, with thousand flowers, the dust of the fect
of the perpetually young who was the origin of the very
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being. The word pati inay be a shortened form of Sri
Pati Grima. The temple had the name Valakali. The
word valam may mean, among other things, the right
side. The word kali means marshy land. As there were
many Siva temples in the city of Padaviya, each must

have had its own name.

The verse had the element of muran or contrast,
God is said to be perpetually young. He is also said to be
at the origin of the very being, That means, the God
was very old. The phrase cir-ilamai of the city sounds
like cir-ilamai and contrasts with p&r-ilamai of God. The
word tukal has become tal in modern usage. Worship
of idols in temples seems to be a later development. The
worship of the sacred feet was very popular at one time.
Tiruvalluvar, the post-Saangam Tamil Poet, refers to that
worship. There were Tamil dévotional songs of the Pallava
period extolling the worship of the sacred feet. The worship
of the foot-mark at Adam’s Peik in Ceylon, even, today,
probably derived from that age. This verse refers to the

L
worship of the foot-mark in the Sivatemple of Padaviya.
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TWO FURTHER TAMIL RECORDS FROM
POLONNARUWA

1. Fragmentary Inscription from Rankot Vihare.

This fragment was numbered 1283 of 1934 in the
Register of Inscriptions of the Archaeological Department,
The fragment is almost a square and measures I X1r,
The record was neatly engraved. It is unfortunate that
only a bare fragment, of the record which can be deciphered.
s available now. The fragment contains few letters in
four lines, The record may be placed in the eleventh

ceatury on palacographical grounds. All the letters in the
fragment are in the Tamil script.

Transliteration

1. patinne -
2. ta lanka -
3. cevaka vi -
4. llaiyar

The first line scems to mention the year. From the
letters available in the record, it can be surmised that
the year could be only seventeen or eighteen. The second
line might have referred to Lankatipan, i. e., king of Lanka.
The word cevaka was derived from Sanskrit sevakah ‘a
scrvant, a dependant.” The word pillaiyar. which gencrally
denotes Lord Ganésa of the Sziva pantheon, might be
denoted by the letters — llaiyar.

2. Imscription from Ahanlundiwa Junction

The record was numbered 2408 of 1960 in the

Register of Inscriptions of the Archacological Department.
It was said to be found on one side of the stone pillar

in Ahanlundawa Junction between Polonnaruwa circuis
Bungalow and Ahanlundiwa Road. The record is partly
worn out.
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The record is about 8'X8”. Unfortunately, letters
are not very clear. There is a possibility of variant
readings. It is quite possible that the record was inscribed
by one who was not familiar with writing of Tamil letters.
The inscription may belong to the twelfth century,

The inscription runs to thirty seven lines and still
remains incomplete,

Transliteration
1. SVASTI $R1
2. konkama
3. Civaa ;
4. ... YARA
5. peruman-ana
6. - . maka
7. tevarkk-ut -
8. pata(ppata)
0. oavar i
10. atu .
11. yaka - - -
12: s
) [ R —
14, .. ...
15. vantakkarar
16. paiyyirinuku
17. m colava-
18. lanattu SRi
19. urkat patta
20. wvarainmi
21. maHZA iSVARA
22. kum i ppacu
23. 12 kku oru
24, pakal vila-
25. kku vilakku-
26. nukku vai (p)-
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27. pir pacu §

28, paiyum cinai
29. ppacu 6 lu-
30. m aka 12 pacu
31. avumm-i-

32. v appaci

33. 1 onrina-

34. 1 nipru patimup-
35. palam tara

36. pakal vilak-
37. ku o. eri.

The inscription seems to be recording the gifts of
cows and bull for the provision of lampin a Siva temple.
The inscription begins with the wusual invocation ‘hail
prosperity’. The third line suggests that the inscription
mentions something in connection with a Siva temple. A
number of Siva temples were built in Polonnaruwa during
the Cola occupation and this inscription seems to be
referring to a gift to one of these temples. The fifth
line is clear and it means ‘Lord alias’. The wordes¢gman
is derived from Céramakan. The word perumal is also
found in Tamil. On anpalogy, it should be derived from
perumakal. But in that case, perumal should be feminine.
As Lord Siva is generally referred to as Civaperuman,
Lord Visnu is generally referred to as Perumal. According
to a Puranic story, Lord Siva was the father and Lord
Visnu, as mohini, was the mother of Aiyanar, a popular
god of South Indian masses. Otherwise, Lord Vispu is
always considered masculine. The Tamil word al, ‘person’
does not distinguish between genders., Therefore, the word
perumal can be taken to have been made up of Perum-al
‘great person’,

Lines 6 to 8 mean ‘to Mahadeva, including’. Lines
15 to 22 seem to refer to two temples. Maha Isvara
denotes Siva. This idol of Lord Siva is said to belong
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to a place in the Cola country, Though Tamilnad is the
land of temples in India, the territory, covered by the
former Colamantalm, is the land of temples within Tamilnad.
Though Sri Rangam, the temple par excellence of the
Vaisnavites, is found in anisland formed by two branches
of Kaveri, the basin was a rich cradle of Saivaism. The
Colas were almost all Saivites and Saivism received great
patronage in the Cola Empire. Therefore, the particular
. Siva idol was most probably brought to Ceylon from that
place. Further it should be remembered that the art of the
sculptor attained great heights of eminence during the
Cola Period. Some of the sculptures of that period, like
that of Natarajab for example, still excite the admiration
of art critics throughout the world. Their artistic excellence
too, could have been the reason for the import of the
idol.

Lines Z2 to 36 are fairly clear. Twelve cows for
one day lamp (22 to 25). Twelve cows consisting of six
pregnant cows and six cows making up twelve cows and
one bull (25 to 31). From the first of Aippaci, to burn
day lamp of thirteen palam weight, made of an alloy of
copper and tin (31-36). The subject matter of a large
number of Tamil inscriptions of South India, especially
of the period before the rise of the Cola Empire,
was the provision of llamps for the templel!. Till that
time, temple building activity was limited, Temples also
were very small in size. In that period the most important
activity connected with the temple was the provision of
lamps. Even today, in villages, burning lamp was the only
activity for village deities. The endowment of cows for
lamps was also mentioned in wany Tamil inscriptions in
South India. Unlike Ceylon, Tamilnad had and still has

1. For a discussion of this aspect refer to
A. Veluppillai - Cacanamum Tamilum-Tamilar Panpatu.
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very limited coconut plantations. Coconut oil is always
very expensive in Tamilpad. The ghee, obtained from
cows’ milk, was usually made use of to burn lamps. It
should also be remembered that the cow is a sacred animal
of the Hindus. The product of the cows are also con-
sidered sacred. In fact, the sacred pafica—gavyam consists
of five products of the cows, such as milk, curd, ghee,
urine and cow dung. This inscription from Polonnaruwa
mentions the endowment of one who either followed the
pattern of endowment in South India or who preferred the
sacred ghee to coconut oil. Bull was also endowed so
that it could be useful in impregnating cows. Six cows
were given as pregnant cows and six other cows were
given in normal condition, so that six cows could be
milked at one time and when they ceased to give milk,
the other six cows impregnated in the meantime by the
bull, could be milked and thus a cycle could be maintained
without interruption. Pious donors always wished the cycle
to be maintained without interruption and that was the
reason why they specified their endowment, in similar
circumstances, as cava muava pper atu, ‘cows that neither
di2 nor grow old nor remain young’.

Lord éiva was described as Mahadéva and Maha
isvara in the record. Numeral figures one, twelve and six
occeur in this inscription. When the date was mentioned.
numeral figure one was written. Numeral adjective
‘patimu’ occurs for thirteen. Due to regressive assimilation.
n had disappeard in ‘patimu’. For the Tamil month of
Aippaci, the short a was written as initial instead of the
dipthong ai. The expression onrinal, in this inscription,
as in many South Indian Tamil Inscriptions, means ‘from
the first’. But in ordinary usage it means ‘by ome’ or
‘with one’” of the instrumental case. The dental n is
written for alveolar n in lines 5, 16 and 33. Aippaci
coincides, more or less, with the later half of October and
the earlier half of November,
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TWO INSCRIPTIONS FROM KANTALAI

Kantalai is a town in Trincomalee District of the
Eastern Province. There is a big tank ofthe same name
by the side of the town. The tank is fed from the
Mahaveli Ganga. A colonisation scheme was started in
this area in the fifties and Kantalai is now a developing
town.

1. Inscription of Gajabahu II on a boundary stone

The record was numbered 2291 of 1954 in the
Register of Inscriptions of the Archaeological Departmeant.
It was found on a stone boundary mark ofa brahmadeya.
The pillar with the record is now preserved in the
Archacological Museum of Anuradhapura.

The record was written in Tamil and Grantha scripts ,
The record runs to ten lines. The record mentions the
ruler Gajabahu. There were only two rulers of Ceylon
with the name of Gajabahu. Gajabahu I ruled in the
second century while Gajabahu Il ruled from 1132 to 1153
A.D. The ruler mentioned in the record could be only
Gajabahu II. There is other evidence that Gajabahu II
had very close connections with Kantalai. Palacographically
too, the record coald be dated only about that time.

Transliteration

1. SVASTI SR1 (LAg-
2. KES) VARAN GA-
3. JABAHU DEVAr
4, kantalay BRA-
5. HMADEYAM piti
6. natanta BHU-
7. MI Itaiyar

8. kallil @-

9. r tikku nitii
0. na ellai kkal
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Translation

Lines 1 to 10. Hail prosperity. The boundary stone
planted, by Gajabihu Deva, king of Ceylon, in the direction
of the village Itaiyarkal to mark the land where female
clepbant circumambulated the Brahmin village of Kantalai.

The word Lanke$varan, ‘king of Lanka’, is not clear
from the record. But - varan appears clearly in the record.
This word is restored in the reading here by refererce
to another Tamil Inscription of the ruler in South Indian
Inscriptions, Volume IV, No. 1397.

Gajabahu Il patronised Hinduism. He also lived in
Kantalai for sometime. The land around Kantalai tank is
very fertile. Gajabahu Il scems to have made the village
of that name, a brahmadeya. Brahmadeya is an exclusive
Brabmin village. Only Brahmins resided in such viilages
and Hindus of other castes too, were excluced from such
villages in South India.

Gajabahu II was called here, a Deva, ‘a celestial being’.
The kings inthe Medieval period were considered to have
- divine conpections. This king might have been honoured
by being called a Deva becasuse of his attachment to
Hinduism. The epicene plural ending — r was added here
to make it honorific plural. The Sanskrit word disa becomes
tikku in Tamil. The phrase ‘piti natanta pumi’ indicates
that the boundary of the Brahmin village was demarcated
after a ceremony in which a female elephant was led
along the boundary. This custom was stated in many
South Indian Tamil records, as for example, in the
Tiruvalankatu copper plates of Rajendra I.

2. Inscription on a Gal Asana near Dagoba, Kantalai.

The record is 527X3. It is numbered 2028 of-
1947. The only clue for dating the record is palacography.
The inscription can be dated in the eleventh or the
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twlefth century. This gal dsana must have been used
by kings when they undertook tours round the country.
This gal asana with the Tamil record must have been used
by the kings for long periods. Unfortunately the record
is badly worn out. The middle portion is the most
affected. The letters were neatly inscribed between lines,
as in the case of the most of the records of the Cala Period.
The letters are quite small in size but there is not much
difficulty in deciphering them. The record runs to fifty
eight lines,

Transliteration

1. .itmu.. kkamuyirum . .ka var..ka.. makilappattu

KRAVISA.
2. . avan anpaiyu(m) (ku) tiraiyum terum atipaiyan.kara.
nne maHAJAnti . . virriran. .

3. .1.SAma . . . vi . . pakamumm..aramum,.

4. tivilakkum ., . .vyapa . . . yu . . . maka
5. mpiyya [ . . a . - . kkaka
6. puram, pe 5 i i 5 3 . Yana
7. mar panpu " ’ : : . . pira

&, teta ya(ru)m : : : . 5 s virru
9. . ka itattu s . 2 : vavyi
10. virar uyar ’ : ; . ivva
11. ti . ; . ; . : nan
12. mpa. . . : - ; kiran
13, ka 3 . . . " . kali malai
14. 5 : : 7 . afc(a)ta

15. ra . ; y . ‘ . tatairku

16. ita . . : . 5 . Vava maya
17. va . . . 4 . tari

18. kiuppittu 7 . . . maya avir
19. grivar ; i = . SAmaka

20. fcuvan ; . . . kku vatakku
21, tapai . . . . afcata
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22,
23.
24,
25.
26.
27;
28.

29,
30.
31

32.

33,
34,

35,
36.

37.
38.

39.
40,

41.
42.
43,
44,
45,
46.
47.
48,
49,
50.
51.
52.
53.
54,
55.
56.
57.
58.

kika k
yokakka .
nalu ka .
tirnta

ira

nanta
puncey

n IraJA

pa .
ka kku. .,
m ve

m ketara
(ywm nal
voru

celva
etuppit
(tiyva SAm .
mpum katu .
lanvaya

m pakku

m ilaf

. le tana
kkun kut

. onir p
akipa

lum iti

ntafi ceya
ettaik .
naikku ney ,
aka ippati
m kuiicappa
paHAva

m viva
vapaye ‘

mpa

1 pin
yu.vatu,
rkam ippa
m pupaikkul
m cunnampu
navirai 12
pam kalam i
kukkavum

yar payak

pu .
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kal cama
alapiya
ya ari

1 vay

ana pacu
m aka ta
vapama
ratta,
ttava(r)
nkamai ve-
mpanta
uyyilu
patta irai
venta

1 varu(m)
varuma
ta pira-
ku SVA-
kkuva

curul 3
kku SVA
ppa
vilakku ti
nalan

kkua

aka niva-
nanku nila-
ka yaka e-
karavaku pa-
katta . .
ntetd
ttaruma
tta.varam
ippati ma
ippati va
yar vi

kafl ceyal,
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Not much sense could be mede of this long record
inspite of the attempt to make out words as far as possible,
The following words may give some clue to the purpose
of the record:~ ney, ‘ghee (line 5C) vilakku, ‘lamp’ (lines 4,44);
pakku, ‘arecanut’ (line 41); cunpampu, ‘burnt lime’ (line 41);
puneey, ‘dry cultivation’ (line 28);i rai ‘tax’ (line 34); nivantam,
‘endowment’ (line 47-48); nanta- ‘perpetual’ (line 27) and
pacu, ‘cows’ (line 26).

Linc 2 seems to be mentioning elephants, horses
and chariots. Most probably, these had something to do
with the king. Most probably a ruler made an endowment
and had it engraved on this stone. Numeral figures 3
and 12 occur in lines 41 and 42. The last word of the
record ‘ceyal’, a derivative noun form the verbal base
‘cey’. means ‘act’. The word ippati ‘thus’ occurs in a
number of lines, such as 51, 55 and 56. Some other
words that can be clearly made out are pikam, ‘portion’
(line 3); aram, ‘garland’ (line 3); puram, ‘city’ (line 6);
virru, ‘having sold” (line 8); itattu, ‘of the place’ (line 9);
vavvi, ‘baving taken by force’ (line 9): virar, ‘warriors’
(line 10); uyar, ‘to be high’ (line 10): kali, ‘kaliyuga’ (line 13);
ancata, ‘who is not afraid of’ (line 14); kippiit,~‘having
invited’, (line 18); vatakku, ‘north’ (line 20) tarai, ‘land’
(line 21); pantam, ‘thing’ (line 32); pirampu, ‘separate’
(line 33-39); curul, ‘coli’ (iine 41} and kalam, 2 measure
(line 43).
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INSCRIPTION FROM TIRUKKETISVARAM
OF MATOTTAM

The restoration of the ancient temp!e of Tiruké&ti§varam
in Matottam of Mannar District is being carried on now
and this temple is much in the news today. Matottam
was a very ancient pcrt in the Medieval period. The
port and the temple grew in importance during the Céla
and the Pandya occupation of Ceylon. Matéttam attained
importance also because of the pearl fishery in the sea
between Manpar District and the Pandya territory. On
palacographical. grcunds, the record can be dated in the
eleventh century. This record mentions Rajarajapuram
as another name for Matottam. Matdttam must have been
given this new name after Rajaraja the Great who conquered
the northern rart of Ceylon. This name could not have
survived the end of the Codla occupation of Ceylon. This
argument supprorts the date, arrived at, on palaeographical
grounds.

A reading of this inscription was published by
H. Krishna Sastri in the fourth volume of Scuth Indian
Inscriptions.! The inscription was discovered on a pillar.
All the four sides of the pillar were inscribed. As
Krishna Sastri comments, ‘at the beginning and at the end of
cach of the faces of the pillar, some lines appear to have
peen lost’. Each side of the inscribed pillar is about
4'5”X8”. On examining the estampage of the inscription,
the editor finds that his reading differs in a few places
from the text published in South Indian Inscriptions. As
that journal published only the Tamil text, the editor
shall proceed to give the transliteration, the translation
and the comments.

1. South Indian Inscriptions: Volume IV, No: [4]2.
p. 495.
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10.
I.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21,

[
)

L]
.

Transliteration of the

Improvements of ihe

published reading Editor

Colaman—
talattu KSA-
TRIYA Slkama-

ni valapat-

Side A

fu velar na-

ttu cciruki~

rranallur kila-

van Tali

Ku-

maran ilam-a(a)-

na mummati mummuti

Colaman-

talattu Ma-

tottam-ana
RAJARAjApura-
tte etuppi
tta RAJARAJA
ISVArattu MA-
HADEVArkku
CANDRADITTAva-
(Dnirka RaJAra

JA purattu naka-

fiaikkoti na
{-3na Arumoli-
teva valanaitu
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kku icankum pa- -
taikalal nica-
tam iraptu vitta

mu(m)pitilikai va
riyum__::_nﬂa « 5

lluvat-akavem i

raiyvum ittn

tarikalal kuti-
na mutalum vat—
tattal kiti-

na mutalum pa-
tai itankald

1 kGtina muta-
lun kontu

tiru KRDDH(YA)MAMAM
Vaiyyaci Vica-
kam eju nalum
vilav-etuttu
tirttam at—
tuvippataka

vum aya

vitanka

Yot smasele

Side C

vanai perun
kolal ain
kol-ulpata va-
takkum mel pa-
rk-ellai RAJARA
JA pperunteru-
vukku kkijakkum
vata park-ellai

va(tta)

ivane me-
I-iruvat-akavum

viril neyyum

patavukala

utpata
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kammanaceri-
kku tterkum i-
vv-icaitta pe—
ru nank-ellai-
kkul akappatta

nilattil iv-
v-ur-kkuti Kupra-
n Kaman irun- Taman

ta malikaiyu
m vitum tot-
tamum ninkala-
kavum i nppatu
vupatta ittanai
vom 1 ttevar-
kku iraiili t-
evatapam-ava-

Side D
onrum para- pa-
tam arulal tai patavukalal

akkam onru

m ivv-ar ney-

yum tarikalil tarikalal
tariyal tinka-

1 araikkal ak-

kamum iruppana-

varril kutuppo-

nnitai tiruvia- *  kacipva

yoru vattamum
kolvanitai o-
ru vattamum ko-
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14, lvat-akavum-
15, 3ika ippati ko-
16. ntu polutu

17. iru naliy-aka

18. mnicatam aru na-
19. i arici tiruvami-
20. rtum a(tuvik)ku- aricci(kku)-
2], m mani irantu-
22. kku nicatam nel
23. l-engaliyum

24. matapati oruva-

Translation

_S_ide A. Tali Kumaran, a land owner of Cirukirranallir

of Velarnatu of Ksatriyasikamanivalanatu in Colamantalam
- - — to the Lord of the temple of Rajaraja I¢varam which
was caused to beerected in Rajarajapuram alias Matottam

in Muommuti Colamantalam alias ilam - - - to last till the
Moon and the Sun last - - - the people of the city of
Rajarajapuram ~ - - - .

Side B. Let him pay the revenue from patalikai
and from double commission on transport through paths
going to Arumolitevavalanatu alias . . . naikkotinatu. With
income collected from weaving looms in this city, collected
from commissions and collected from transport through
paths, Vedic ritual should be performed in the temple.
Festival should be organised for seven days during Vaikaci
Vicakam and water-cutting ceremony should be caused to
be performed - - -,

Side C Including five rods which had been measured

by big firm rod . . to the north. The western boundary
lies to the east of Rajarajapperunteru. In the land included
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within the four large boundaries, exception had to be
made to the gardens, house and the bungalow of Kugran
Taman, an inhabitant of this village (or city}?. All the
land within - - - as tax free dévadana to this Lord.

‘_S_:_c‘imc“mD Ope - - - and one akkam for transport
through paths and one—cighth of an skkam per loom per
month for weaving looms in this city, The tax puver should
pay commission and the tax coilector should pay a
commission. Tlese should be collected. Having collected
these - - - {should supply) at the rate of two nalis of
rice per time, six nalis of rice per day: eight nalis of
paddy for two Brabmins who ofiiciate at the puja; - - -
for the head of the muit.

Most of the letlers were neatly engraved as typical
of most records of the Cola Peried. The lctters mu and
luo were written alike. They are diuffereatly read to suit
different contexts, The letter va was written only in its
tripartite form. There was no dilference between the sign

for the consonant ra and the sign for the medial vowel i
long.

A number of orthographical peculiarities can also
be noted. An additional sign for medial & long was found
in A-9. The medial vowel short i was written for the
medial vowel long I in tirttam (tirttam) B-22; vitu (vitu)
C-18 and ninkal (ninkaly C-18. The dentzi n for alveolar
n is found in onrwu, D-3 and kelvan, D-12. Two vowels
were written contiquousiy without the ‘%jatus consconant
in iraiili, C-23.  The rveading. given in South Imdian
Inscriptiems, has icaitta in C-11. This form occurs in a
large number of Tamil inscriptions in Scueth India.®? But
the form found in this inscription should be read as
iyaitta. There is no diffcrence in meaning between the
two forms. The change of the phoneme ¢ into y occurs in
words like nicati which changes into niyati.

2. S.I.L Yeol. XIII, p. 157, p. 173; 8. 1. 1. Vol. V, p. 288,
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The donor mentioned in the record was Tali
Kumaran, A-8/9, from the Cila country. Kumaran should
have been the personal name of the donor and Tali,
the name of his father. The word Tali is a Tamil word.
Kumaran is Sanskrit derivative. The word Kumaran is
still in popular use while the word Tali is not. The
Sanskrit Kumirah refers to the always young God
Karttikeyva., To it is added the Tamil masculine singular
suffix. There is also another proper name in the record
Kunran Kamapn, C-15/16. Here too, the name Kunran is
a Tamil word while the word Kaman is a Sanskrit
derivative. The Sanskrit word Kamah refers to the God
of Love. Here too, the Tamil masculine singular termi-
nation is added. The variant reading Taman is similar
and refers to the Sun, the possessor of light. These
examples show how personal names were changing in the
Mediaeval Period. Jn the Ancient period, as for example
in the Sangam period, Tamils had mostly Tamil names.
In the Mediaeval period, due to influence of North Indian
religions, the names of people began to be derived from
Sanskrit and Prakrit. Fathers who had Tamil names were
giving their children Sanskrit derived names. This is also
an index of the changes taking place in the language and
culture of the Tamils during the Mediaeval Period.

Tali Kumaran is referred to as kilavan of Ciru-
kiirranallir. Cirukorranallur, as' the termination clearly
implies, was the name of a village. The word kilavan
is an appellative masculine singular noun, derived from
kilamai ‘ownership’. He must have been the land-owier
of the village. The village formed part eof Velarnatu.
Velarnatu formed part of Ksatriyasikamanivalanatu. This
valandtu formed part of Colamantalam. Colamantalam was
the heart of the Cdéla Empire, The reference to Lord
Siva in the Tirukketisvaram temple resembles the reference
to Tali Kumaran in the record. The word, which was
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celebrated in devotional hymns of the Pallava Period by
Saint Tirunapacampantar and Saint Cuntarar, was ignored.
The new name of the temple was RAjaraja isvaram. The
tempie was named after Rajarija the Great. In this
connection, it is worth noting that Velgam vihkire in
Trincomallec was renamed Rajarajapperumpalli. Not only
the temple of Matdttam but also the city of Matottam
was renamed after Rajaraja the Great. The city became
Rajarajapuram. As this record refers to Rajarajapurattu
ctuppitta Rajaraja lévarattu, it could be surmised that the
temple had been rendvated and enlarged, as it was in the case
of Rajarajapperumpalli. The renaming of places in the Cola
Period can be illustrated by two examples in this record:-ilam
ana Mummufi Cdilamantalattu and Matdttam ana Rajaraja-
purattu, both in Side A. The latter names were given to places
with the earlier names. The name Matdatram occurs in Tamil
for the first time in the devotional hymns of the Pallava
Period. The name Iilam for Ceylon occurs in Pagtigappalai
of the Sangam Literature. The Sanskrit word isvara refers
to Lord Siva. The temple dedicated to him is called
Jsvaram. The second letter mu seems to have been read
as ma in Mummuti in the reading published in Souzk
Indian Inscriptions. The letter mu is fairly clear in the
estampage. Professor K. A. Nilakanta Sastri also says
that Ceylon, as a province of the Céla Empire, was known
as Mummuti Colamantalam.

Side B refers to Arumolitevavalanitu. Arumolitteévan
was the name of the prince who was later crowned Rajarija
and who still later became Rajaraja the Great. Therefore
this valanatu also must have been named after the great
monarch. As this was the new name of the place, current
for only sometime during the Céja period, it is now
difficult to identify the place. The older name of the
place is unfortunately not fully preserved in the existing
part of the record. There was a valanatu of that name
in Scuth India but it is not clear whether this record
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refers to that area. Soms revenue is indicated by the
phrase ‘Arumolitévalanattukku icankum pataikaldl nicatam
irantu vattam’. The word icanku means ‘to go’. The
phoneme y had changed into c in this example. This word
is usuvally found in the form of iyankv. The word
pataikalal means through paths. The word vittam, which
occurs in the reading published in South Indian Inscriptions,
means tax. If the word is taken as vattam as it appears
in the estampage, it means ‘money-changers’ commission;
trade discount’.® This revenue may refer to commission
tolls which businessmen had to pay on crossing the frontiers
of localities. This was an important source of revenue
in those days. The commission might have been doubled
to serve this sacred purpose. In the phrase pitalikai vari,
the word vari may mean revenue. The word pitalikai was
derived from the word patalikai by the change of the
phoneme a into i. The word patalikai was derived from
the Sanskrit word patalikd, ‘name of a measure of a
quantity’.* Besides these, three other sources of revenue
were mentioned.

Income collected from looms in the city, income
collected from commissions and income collected from
transport through paths were mentioned. It is worth
noting that an important source of income was money
derived from weaving in the city of Matottam. Weaving
must have been a popular industry in the city. As the
record is not continuous it is not beyond doubt whether
these revenues were to be collected from Matsttam. But
if it was not Matottam, it should be referring to South
India. It is difficult to believe that money was collected
there for a temple here. The word vattam occurs at this
point in the record. There was no consistency in the

3. D.C. Sircar—Epigraphical Glossary—p. 426.
4, D.C, Sircar—Epigraphical Glossary-p. 224. .
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reading published in South Indian Inscriptions. The same
word was read as vittam in one place and as vattam in
another place. The same criticism can be made in reference
to the reading of patai patavukalal. This was read as
patai itankalal, B-15 and paratam arulal, D-1/2. The word
mutal is used in the record to mean rcvenue. There are
South TIndian Tamil Inscriptions which specified that mutal
(capital) should not be used up but interest only should
be used up. This kind of provision was made by the
donor who invested the mutal and who wished that the
charity should be continued in perpetuity. But here, in
this inscription, as the revenues were expected to be
collected perpetually, it was decreed that mutal could be
used for expenses connected with the temple.

The word krddhyamam is not clear. This should
be compared to the Sanskrit term krddhimam, ‘Vedic
ritual’. The word tiru, qualifying krddhyamam stands for
the meaning ‘sacred’. The occasion chosen for the festival
was Vaiyvaci Vicakam. The word Vaivyaci > Vaikaci
denotes the Tamil wmonth covering May-June. The word
Vicakam stands for the naksatra wvisakha. The word
Vaikiaci itself is said to be a derivative of Visikha. The
full moon in the month of Vaikaci falls about the
naksatra Vicakam. The Vicakam occupies an important
place in Hindu and Buddhist calendar. This naksatra is
closely associated with Lord Muruga and he is some
times referred to by the name Vicakap. The Vaikaci
Vicakam is also closely associated with Pattini worship.
The worship of Pattini or Kangaki occupies an important
place among Ceylon Tamil Hindus. The Kangaki worship
is usually celebrated for a week. Itis curious that this
inscription alsd refers to a festival for seven days. The
festival of Hindu deities usually comes to an end with
water-cutting ceremony. Here also, the water-cutting
ceremony is referred to as tirttam. The day of Vesak,

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



52

the Thrice Blessed day of Lord Buddha, mostly fulls on
the day of Vaikaei Vicakem. Thus, Vaikiaci Vicdikam
denoted a period of festivities among both the Buddhists
and the Hindus of Ceylon. This might be the reason
why this period was chosen for the festival of the Siva
temple. The Hindu temples generally have their period of
festivals between April and September. This period must
have been chosen in the interests of the farmers. During
this hot season, farming, as for 'example, paddy cultivation,
comes to a standstill except in a few places where
irrigation facilities may be available. An example for
double caesal form is found in attuvippatu. The simple
verb atu becomes causal attu. The causal attu becomes
double causal attuvi. Viracolivam, the Medieval Tamil
grammar, refers to this grammatical category as Kkari-
takkaritam.

Side C refers to four great boundaries of a piece
of land. The phrase, ‘peru nank-ellai’ was a conventional
one, occuring in a large number of South Indian Tamil
inscriptions. But only the portion mentioning two boundaries
is preserved in this record. The portion mentioning the
other two boundaries must be missing. The beginning of
the preserved part of the record mentions ‘including five
rods (of land measured) by firm big rod’. The western
boundary was said to be the ecast of Rajarajapperunteru.
Even the main street in Matottam seems to have been
named after Rajaraja the Great. The word pal used to
mean °‘side’ was in accordance with the usage in Medieval
South Indian Tamil inscriptions. This word is not commonly
used now; the word pakkam is used in that sense now.
The northern boundary is said to be the south of
Kammanacceri. The word kammalar, which had become
kammanar through nasalisation to accord with harmonic
sequence, means artisans. The word céri, a derivative
poun from the verbal base cér ‘to join’ may mean a street
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or settlement. These words should have become Kam-
manacceri in sandhi by the disappearance of r ending of
the first word and the doubling of the initial plosive of
the second word. In this example, the first part of the
sandhi occurred but the second part did not. Such pecu-
liarities are noticeable in inscriptional Tamil.

The word kuti in line 15 seems to suggest an in-
habitant of a subject. Exception was made to the
properties of Kunran Timap in the land included within
the four boundaries. The exceptions were his house,
garden and bungalow, designated as vitu, tottam and
malikai. It is interesting that malikai and house were
listed separately. He had probably two establishments for
his residence. The Sanskrit word maliki also means a
a palace. It is not known whether Kunran Kamap had
any royal connection. The land was given as devadina
or gift to God. Even temple Jands had to pay some
taxcs in the Cola Empire. Therefore it was further specified
as igaiili ‘tax free land’. The word ittapai is a compound
of itu and apai. The word anai gives a sense of totality
to the word itu, a neuter singular demonstrative pronoun
denoting proximity. Otherwise, the word itianai should
be considered a derivative of ittunai, ‘this much, this
extent, this number’. There were three forms formed by
adding the auxiliary patu to nouns in Side C:- ufpatta,
akappatta, and natuvuppatta. The auxiliary patu givesa
verbal force to the nouns. All these three expressions denote
more or less the same meaning.

Side D mentions the revenue at the beginning and
the expenditure at the end. The commission from
transport through paths was one akkam. Akkam was a
small coin in those days. The commission from weaving
looms in the city was said to one-cighth of an akkamn
per loom per month. The tax payer had to pay a
commission for every kacu paid astax. The word vay is
a locative case sign and the phrase kacinviay occurs in
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Tamil inscriptions of the Cola period. The tax collector
also had to pay a commission. The forms of expenditure
were than listed. At the rate of two nalis of rice per
time, six nalis of rice were to be provided for sacred
offering. For two Brahmins who worship, eight nalis of
rice were to be supplied daily. There was some provision
for the head of the mutt also but the relevant portion is
missing in the record.

The word mini stands for a Brahmin. In Kannada
language, the word mani stands for a waiter. As sacred
meal was mentioned just before the reference to mani, the
reference was read as atuvikkum mani ‘the waiter who cooks’
in the reading published in Sowth Indian Inscriptions. An
attempt was made in that reading to fit in a preconceived
idea to suit the context. The knowledge of the Kannada
usage must have led to the error in reading. On examining
the estampage, the present editor finds that the reference
should be read as ariccikkum mani, ‘the Brahmins who
worship’. The word mani seems to have denoted a
Brahmin first and then only, a waiter. What Dr. M.
Chidananda Murthy says of Kannada® shou'd explain the
gituation in reference to this word im Tamil also. He
says, “The word mani in South Canara means ‘a young
Brahmin boy’. The enterprising South Canara Brahmins
who control most of the hotel business of South India
brought young boys of their area fo serve in their
restaurants as waiters. The boys were addressed as mani!
(you, young boy!). The Mysore dialect has no word ‘magi’

and the people who speak this dialect heard the word

5. In footnote (1) of his paper on ‘Semantic changes In
Sanskrit Loan words in Cultivated Dravidian with
Special reference to Kannada’ read at the Seminar of
Dravidian Linguistics - I in  Annamalai Uaiversity
in November 1969.
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only in the hotel sitvation. This is how the word has
come to mean ‘a waiter’ and the meaning is getting
currency in all other dialects”. The word mani was derived
frcm Saunskrit mapava ‘a youth, a student’. Rajaraja
the Great annexed South Capara to the Cola Empire. It
may be that Brahmins from that area brought usage of
the word mani, ‘a Brahmin' to Ceylon,

The record was written in Tamil script. But Grantha
script was used to write Sanskrit words. Some Sanskrit
words were written partly in Tamil script and pariy in
Grantha script, In such words, Sanskrit sounds which would
be difficult to represent in Tamil script, were represented
in Grantha script. The Emperors throne name of Rajaraja
was always writtten in Grantha even when it formed part
of the compound with a Tamil word:- Rajaraja-purattu
and Raijaraja - pperunteru. Krdhyamam was written in
Grantha though it formed part of the compound with a
Tamil word:- tiru Krddhyimam. In the word i§varattu,
only the compound letter $va was writien in Grantha,
The words Mahiddeéva (in Mahadévarkku) and Candraditya
(in Candradityaval), both of which occur in Side A. were
written in Grantha, In the word Ksatriyksikamanivalanattu,
ksaatriyasi- was written in Grantha while the rest was in
Tamil.
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The Naimmana Inscription of Parakramabahu

This inscription was 598 of 1930 in the Register of
Inscriptions of the Archaeological Department. It was
found in an upright slab in a land called Hingangodawatte
in Naimmana, Matara District. The location was about
two miles north of Matara. The slab is now preserved
in the Colombo Museum. This inscription was edited by
Professor S. Paranavitane.! The ipscription was engraved
on {wo sides of the slab. Side A measures 279X 11",
Side B measures 3'17)(1'1".

The inscription is in Tamil and Grantha scripts.
The inscription ends with two Sanskrit verses, written in
Grantha. The script can be dated in the fourteenth or
the fifteenth centuries. Professor. Paranavitane identifies
the ruler mentioned in the record with Parakramabahu VI
(1410-1467). But it is better to identify him with the scholar
king Pandit Parakramabahu 11T who ruled from Dambadeniya.
Pandit Parakramababu had a court poet Pandit Pocaracan.
He was the author of the first known Tamil book written
in Ceylon, i,e. Caracoti Malai-a work on astrology.
This work mentions 1232 of $aka era as the date
of completion of the work. That date is equivalent
te 1316 A. D.in the Christian era. Palaeographically too,
the inscription could be said to belong to this date. The
author of the astrological work was referred to as
Tenuvaraipperamal (Visnu of Denuwara), From internal
evidence, it is clear that the author was a Vaispavite
Brahmin. According to Professor Paranavitane, the ancient
shrine of Upulvan began to be considered a Vispu temple
from about that period, due to South Indian influence.

1. The Shrine of Upulvan at Devundara, Memoirs of the
Archaeological Survey of Ceylon, Volume VI-p, 73.
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It is quite possible that the grant mentioned in the record
was made by the king under the influence of this poet.
The letters were clumsily written in different sizes. The
object of the record was the grant of the village of
Naymapai and other lands to the cattiram of Devaraija.

Professor Paranavitane had published a good edition
of this record. The present editor can offer only minor
variations in the reading of the record. The editor will
make some additional comments on the language of the
Tamil section of the record. Differences in the interpretation
of the record will also be referred to.

Professor Paranavitane’s Differences, according to
reading?® this editor
Side A

1. Ciri Parakkirama- Ciri Parakkirama-—

2. vaku tevarku ya-

3. gptu 20 avatuk-

4. ku etiravatu Vai-

5. kaci mu5l maHA

6. __iljécﬁva_g tiru iracavip tiru

7. cecattira ttokku tey-

8. li__iriic_arkkﬁl_ ti—-_ ti iracakkal ti-

9. ru ccannatiyil

10. ni(catam) natakkira

11. cattirattukku tiru

12, wvullam parrina

13, tr Naymanai

14, Curnkankola Pa- Cunkankola Pa-

15. kala Karamullai

16. Vertuvai uj- Vertuvai ul-

17. patta téttam

18. wvayalkal (1%) ivai

19. SATRAntiratitia kku cantiratitta

2. The system of transliteration adopted by him was changed
here to bring it into line with the transliteration system
in this book.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



58
Side B

20. varaikku natak

21. kum pati ariyava-
22, m (1*) itukku akitam
23. nipaittavar un-

24. takil pacuvaiyum

25. piramananaiyum

26. Kenkaiyil vati

27. tta pavattil pd tta pavattil pera
28. ka kkatavar akavum (1*)itu . k

29. nilai itfu kkututta-

30. var SVARGGA MOKSAM

31. peravum, DHARMMA-STHI-

32. TYAI DVADASA BRAHMA-

33. NANAN NITYAM SRiMA-

34. D DEVA RAJASYA SA (T)-

35. TRE(1*) GRAMAM PRADA-

36, N=NAYMMANE NAMA RAMYAM
>7. LAMKADHISA (H) SR1 PARA

38. KRANTI BAHU(H) (II*) KALE

39. KALE PALANAM

40, YETU KURYUS=TE

41. SAM VRDDHI (R)-D-DEVARAJA
42, PRASADAT(1*) YE VA-

43, LOBHAL-LAMGHAYE-

44. RA(M) L=LAGHISTHAS=TEPU-
45. NYA-SRi-KIRTTIBHIR=VANCI
46. TA(S*)=SYU(H*) (II*)

Though the record was written both in Tamil and
Grantha scripts, the Tamil portion of the record was
written cntirely in Tamil script except for ha in maha
(line 5) and svargga moksam (line 30). This also reflects
the trend in early Ceylon Tamil Literature, quite distinct
from the trend in South Indian Tamil Literature of the
period. The South Indian Tamil Literature of that period,
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to mention only typical examples of Arunekirinitar and
Villiputturar and Vaisnavite commentaries in Manipravala
style for the Nalayira Tivya Prabandham, is noted for the
large admixture of Sanskrit words, not assimilated to the
Tamil phonemic pattern. But Caracdti Mailai was written
in Classical Tamil. Loanwords from Sanskrit were always
Tamilicised. A number of Tamil literary works were
produced in Jaffna Kingdom from about the fourteenth
century. The Jaflna Kings established an Acadamy for
the development of Tamil Studies. The tradition set up
by Pandit Pocaracan was followed by the literary works
of the period in the style of composition. Cekaracacekara
Malai, an astrological work by Comacanmai; Pararécacékaram,
a medical work by twelve physicians from South India:
Irakavamicam, a translation from Sanskrit Raghuvamsa
of Kalidasa by Aracakécari and Takkina Kailaca Purinam
on the Siva temple of Trincomalee by Pagtitardcar are
examples for the distinct style of composition of Ceylon
Tamil poets of that period. But the Sanskrit scholarship
of the authors cannot be doubted. Most of these works
were either translations or adaptations of Sanskrit works.
Most probably this inscription was also composed by
Pandit Pocarican, the author of Caracéti Malai.

The phrase svargga moksam occurs at the end of
the Tamil portion. The word svargga refers to heaven or
land of the Devas where souls enjoy to the maximum,
The word moksam refers to final liberation. Souls can
attain these states only if they perform exceptionally good
meritorious deeds. The primitive Vedic religion stressed
svargga as the final goal of life. Buddhism and Jainism
stressed moksa as the final goal of life. Later Hinduism
accepted moksa or complete liberation as the final goal
of life. Hinduism didn’t renounce the earlier goal.
Therefore both of them remain the goals to which Hinduism
inspire the people. Moksa will inspire the other wordly
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type of people while svargga will inspire the this wordly
type of people. In this way, the charity was expected to
be maintained by all people.

The Sanskrit word &éri was Tamilicised as Ciri. In
medieval and modern Tamil, the word tiru generally takes
its place. The Sanskrit word Parikramabahu was Tamilicised
a8 Parikkiramavaku. There is no trilled sound, r in
Sanskrit. Therefore, the usual Tamil rendering of these
words should be ciri Parakkiramapaku. The Sanskrit
word Brahmin was Tamilicised as pirdmagan-ai in line 23.
Here also the trilled r was used. This usage which can
be counted as an orthographical error, may be illustrating a
mannerism of the scribe as it was found in a number
of places in similar context.

There was close resemblance between ti and ku in
this record. The letter ti in this record looks exactly
like the modern ku. It differs from ku of that period
only by lengthening its tail to form about three fourths
of a circle round ta. The form ulpatta (lines-16-17)
occurs usually in the assimilated form of utpatta. If the
word tévarku is split as tévan and ku, there is no
orthographical error. The usage of the masculine singular
termination began to denote persons of inferior status
after the Sangam period. Therefore it is difficuit to believe
that a donor king of the fourteenth century was referred
to with a masculine singular termination instead of an
honorific plural suffiix. From this premise, the word should
be split as tévar and ku. Then the psoper sandhi form
should be tevarkku. But the difference in pronunciation
between the words teévarkku and tévatku is slight. The
usage of onc form instead of the other was also found
in South Indian Tamil Inscriptions®. In the fifth line,

3. payapirku in S. I L Vol. VIII, p. 82; tévarku in S. L I
Vol. VIII, p. 76; urku in S.LI. Vol. V. p. 118, nacciyarku
in 8. 1. 1. Vol. IV. p. 133.
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the letter mu stands as a shortened form for mun pakkam
‘first fortnight’. The Sanskrit word rija assumes a
prothetic i and occurs as iracd ‘king’. Though the
classical Tamil word mannan and the Tamilicised loan-word
aracap were preferred in written Tamil, the form irica
is the most common spoken form. The Tamil script has
no compound letters. But some compound letiers occur
rately in iaoscriptiopal Tamil. In the word téttam in
line 17, tta occurs as a compound letter.

Professor Paranavitane, in his introduction to the
inscription, says that it was issued in the tenth year of
the king. But in the reading of the record as well as
in his translation, he mentions the twentieth vear of the

king. Though the numeral symbol is a little peculiar, the
intended number is more probably twenty.

The present editor finds it difficult to agree with
Prof. Paranavitane’s interpretation of the phrase catti-
rattukku tiruvullem partipa’ in lines 11-12, This can be
translated as ‘which he kindly thought for alms-hall’
The phrase preceding this portion ‘iracakkal tiruccannatiyil
ni (catam) natakkira® has to be translated as ‘which goes
on daily in the sacred presence of the king’. This
interpretation applies equally to the royal umbrella and
to the alms-hall. Considering the grant of lands, the
donation can be taken to apply to the alms-hall.

The last linc of Side A was read by Professor
Paranavitane as ‘satrantiraditta’ and translated as ‘as long as
the royal umbrella last’. But the present editor has shown
that it can be read differently. The latter reading derives
further support from the outline drawings of the sun and
the moon in Side A. The usual phrase in such transactions
*till the moon and the sun last’, should have been
intended.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



The grant was made to Devaraja ‘king of Gods’.
It is not clear whom the word represents. According to
Paranavitane, the word refers to Upulvan of Devundara.
This place has another name Devinuwara. The word
Ténuvarai i.e., Denuvara, also obviously referred to this
place. The city around the temple was associated with
god. Probably Devardja-nuvara was the original name
which assumed different shapes in course of time. The
deity of Devinuvara is now considered Visnpu. Whatever
the deity might have been originally, it seems that in
the period of the récord, it must have been considered
Visnu. The outline drawings of satmkha and the cakra
(the conch aod the disc) in Side B are emblems of
Visnu.

The alms-hall was granted for the bencfit of the
Brahmins. The king must have been pursuaded that
maintaining Brahmins was one of the greatest meritorious
deeds. The killing of a Brahmin must have been con-
sidered a heinous sin. That must have been the reason
why the record says that people who obstruct | this
charity shall suffer the sin of killing cows and Brahmins
on the banks of the Ganges. The Ganges 1is the most
sacred river of the Hindus. The gravity of the crime
increased when it was committed in a sacred place. Cow
is a sacred animal for the Hindus. Cow is worshipped
in certain rural areas in India. The ritual slaughter of
cows for food by Muslim is said to be the occasion for
Hindu-Muslim riots in certain rural areas of North India.
A few years ago, there was a movement of orthodox and
conservative Hindus in India to ban the slaughter of cows
completely throughout India. In South India, too, Brahmine
received grants of lands. They propagated similar ideas
there also. They encouraged rulers and landowners to
part with their lands to the Brahmins and thercby earn
merit. When they became owners of vast areas of land
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including the major portion of the Kaveri delta in the
Tanjore District, the most fertile part of Tamilnadu,
those families abandoned their priestly and scholarly
functions and became hereditary feudal lords.

The Senskrit word ahitam ‘damage’ was Tamilicised
as akitam. The Sanskrit loan Gangid becomes Kenkai in
Tamil. The Sanskrit verbal base vadh (vadhati) ‘to kill’,
gives rise to vatitta, past adjectival participle in Tamil,
Loan-words coming into a language are generally nominals.
Only when the contact between two languages is very
intimate, verbal forms, etc., come in. There are a few
examples for verbal forms, thus derived from Sanskrit,
being used in Tamil, especially inscriptional Tamil, even in
earlier periods?. This record provides an additional
example.

The Tamilicised loan cattiram answers to two Sanskrit
words: chattra ‘umbrella’ and sattra ‘alms-hall’. This
record uses cattiram in both senses. As the Tamil alphabet
doesn’'t have many sounds pecaliar to Sanskrit and as
large numbers of Sanskrit words were Tamilcised by the
rule of substituting the nearest equivalent sound in Tamil
for peculiar sounds of Sanskrit, pun making was one of
the important characteristics of literary productions.

The word teyti ‘date’ is synonymous with tikati,
and téti. The Sanskrit word samnidhi ‘presence’ becomes
cappati in Tamil. This word also occurs as canniti and
cannati in Tamil. But cannati is the most popular form
in current usage. The temple of Lord Subrahmagya at
Tondamannar in Point Pedro is generally referred to as
cannati by pious devotees, living even many miles away
because they feel that God manifests himself there.

4. Cammatittu, S.I.I. Vol. VII, p. 9; anupavittu, S. I. I,
Vol. VIII, p. 107; nmirceyitta, S. I. I. Vol. VIII, p. 87;
pucikkum, S.LI. Veol. V, p. 380; aratittu, S.L I.
Vol. III, p. 93.
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Some other Tamil forms can be noted here. The
form untakil *if there were’ is in conditional mood. In
the form ninaittavar, the sign of past tense is the long
consonant —it-. There are a number of Tamil verbal
forms of the past tense where this long consonant -tt-
aliernates with the nasalised consonant -nt-. The diflerence
in the sign of tense denotes some difference in meaning.
But the form ninaittavar does not denote any different
meaning from its alternate form nipaintavar. The form
katavar (iine 28) generally has optative significance. Arumuka
Nivalar mentions this usage in his work Ilakkanaccurukkam.
The form kututtavar, instead of the classical Tamil form,
kotuttavar oeccurs in this record. This kutu form, which
1s also the spoken Tamil form, is found in inscriptional
Tamil from very ancient times. The form nilai ittu kkufuttavar
answers {0 ‘those who maintained’. The auxiliary ittu gives the
noun nilai, verbal force. The word kutu is an auxiliary
which gives a sense of finality. The form nilai ittu is
past adjectival participle. The following plosive -k becomes
long consonant -kk-. In sandhi, the plosive following a
past adverbial participle doubles only when the past tense
sign -t~ becomes a long consonant -tt— in those participle
forms. There is no sandhi change when the tense sign
—t— remains a simple -t- or a nasalised -nt-, The phrase
tottam vaylkal is an ummaitiokai or dvandva like compound
in Tamil. The neuter plural termination -kal wasadded
to vayal but not to tdttam. Such usageis in accordance
with Tamil grammar and the compound means “gardens
and fields’. The form natakkum pati is an adverbial
participle formed by the addition of the noun pati to the
adjectival participle natakkum.

Some comments can be made about use of post-
positions in relation to nouns. First, reference could
be made to the absence of postpositions in a number of
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places. The Tamil language doesn’t make much use of
case signs. In verses, their usage is rare. In prose, they
are more frequently used to give clarity to expressions.
The nouns etiravatu in line 4 and teyti in line 8 have
locative signification but they have no case signs of location.
The form etiravatu is peculiar. It really stands for etir
antu avatu. The nouns akitam and svargga moksam were
used as objects but there were no accusative case markers.
The form iracavin consists of the noun irici and the
inflexional increment —in. Tt gives possessive significance.
Second, reference could be made to the use of inflexional
increment between noun and case marker:~ cattiram + ku
becomes cattiram + ttu +ku i.e. cattirattukku in line11;
pavam + il becomes pavam + ttu + il i.e. pavattil in line 27,
There are many examples where no inflexional increment
occursi- pacuvai; piramananai; tévarku; avarukku: kenkaiyil;
ivaikku and itukku Though the last two forms are used
in spoken Tamil, written Tamil, in accordance with
grammatical tradition prefers ivai+ rru+kku, i.e. ivarrukku
and itu+an+ukky, i. e., itanukku. Third, reference could
be made to wrong usage of postpositions, i. e. usage of one
postposition instead of the other. The form ivaikku in line 19
is nominative. Hence the postposition -ku is unnecessary.
The form pavattil in line 27 is accusative. Hence ai-
should be used instead of-il.

The inscription consists of four Tamil sentences in
31 lines. The first onc is a long seatence of about 18
lines. The third sentence consists of about seven lines.
The other two sentences are short sentences. Thus ins—
criptions have long sentences as well as short sentences.
The short sentences are so short that they consist of only
about four words each. The last Tamil sentence has the
patiern = subject -object-predicate= which is the most
commop pattern in present day Tamil. The second and
the third sentences don’t have their subjects. The subjects
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are understood. The subject of ariyavum in the second
sentence may be the Tamil word for “all’ or ‘everyone’. The
subject of pokakkatavar akavum in the third sentence
should be avar ‘they’. In these sentences, the predicates
come at the ends and the objects precede them. The third
sentence is more complex. The subject and the predicate
consists of many words and therefore those units have to be
analysed further. But the main sentence pattern remains
the same. The subject itukku akitam ninaittavar can be
analysed as dative-accusative—predicate. The predicate
‘Kenkaiyil vatitta pavattil perakkatavar akavum’ can be
split as two sub-units ‘Kenkaiyil vatitta pavattil’ occurring
as an object to the predicate ‘perakkatavar akavum’.

The first sentence is relativelv long because it des-
cribes the occasion cf the gift in 8 lines and the details
of the gift in 6 lines. Paragraph system and tabulation
procedures were unknown in those days and hence the
writing of long sentences. The first sentence has no
predicate. The predicate is understood. The past adjectival
participle parrina is the main verb of the sentence. The

list of donations follows that participle. The sentence
ends there.

Translation

(With some changes of Prof. Paranavitane’s) Lines
(I1-31) On the fifth of the first fortnight of Vaikaci
in the year opposite the 20th year of Sri Parakramabahudévar
the anniversary of the raising of the glorious umbreila by
the great king. To the alms-hall which carries on daily
in the sacred presence of the king (i.e., the officers of
the king) the village of Naymapai and the gardens and
fields including Sungankola, Pagala karamullai and Vérduvai
(were given). Be it known that these are to last as long
as the Moon and the Sun last. Should there be any
person who have thought of anything detrimental to this
they would suffer the consequences of the sin of having
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slain cows and Brahmins on (the banks of) the Ganges.

Those, who shall cause the maintenanse of this, will obtain
heaven and final liberation.

(Lines 31-46) For the maintenance permanently of charity
towards twelve Brahmins at the alms-hall of the illus-
" trious king of Gods, Sri Parakaramabshu, the sovereign
lord of Lanka, granted the pleasant village called Naymanne,
Should there be any, who from time to time, cause the
maintenance (of this grant), to them shall there be
prosperity through the favour of the Gods. Should there
be, on the other hand, any who would abstract it through
greed, they, the meanest (among men) shall be deprived
of merit, affluence and fame.
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Some comments on the Tamil Inscription
from Lankatilaka Vihare

This Tamil Inscription was numbered 1629 in the
Repister of Inscriptions of the Archaeological Department.
It was discovered on a rock to the south of the Buddhist
Vihare in the village of Rabbegomuwa in Madapata Korale, -
Udunwara of Kandy District. Tt was written below a Sinhalese
inscription, The Sinhalesz inscription consists of two parts,
i.e. one part, a record of Bhuvanekabahu IV of Gampola and
the other part, a record of his successor Vikramabihu ITI.
The writing in the lower stretch measuring 21’ by 16’ 117
is in Tamil and runs into 46 lines. Professor S. Parnavitane
had already published a good edition of this inscription.
The present editor finds that he can offer slight improvements
in the text of the inscription as well as some comments
on the language of the record,

The present editor has to acknowledge that the
proposed improvements in the reading of the textdo not
make any substantial change in thsz meaning of record
which Professor Paranavitane gives in his transliteration.
Still, the present editor feels that it is better to put the
record straight, In line 2, Professor Paranavitane
reads colluvaiyale. The proper Tamil word should be
collukaiyale. On examining the record, the present editor
finds that due to the weathering of the rock, the particular
Jetter in that word is difficult to be made out with certainty.
Therefore, the proper Tamil word could be preferred. In
line 7, Prof. Paranavitane reads ifuvitt-ar. But it should
be read as ituvittat-uor. In inscriptional Tamil, the short
u is sometimes written for long ©. That usage is found

1. Lankatilaka Inscriptions—-University of Ceylon Review
Vol., XVIII, No. I and II. January 1960, The Tamil
inscription was No. 45 in the list of Tamil Inscriptions
in H. C. P. Bell’s Annual Report of the Archaeological
Survey of Ceylon for 1911-12,
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in line 2 in two places where Prof. Paranavitane had
transcribed as long 4. In line 8, Prof Paranavitane had
Divapa. It should be read as Divagar. The vowel-
consonant pa should have been written as @y. Butin this
inscription, ewrm was written. As the record has no pullis
to mark off pure consonants, ewrm should be read as e,
Prof. Paranavitane bad given the alveolar n for dental n
in the word mantri sresthan in line 42. This inscription
does not clearly distinguish between ka and ta. Prof.
Paranavitane confuses ka and ta in a number of places:-
Delkotfaiyil (for Deltottaiyil) in line 9; ceyvikkamiyir (for
ceyvittamaiyir) in line 17; tarana (for kdna) in line 29;
kataikkapati (for kataittapati) in line 26. In line 12, he
reads ivaiyirrila. It should be read as ivaiyirril. Prof.
Paranavitane reads ivaiirrukkum in two places in line 18,
But the record clearly has ivaiyirrukkum. The short
medial i, for long medial i, is found in line 19 in vittal
where Paravitane had given vittdl. Prof. Paranavitane had
read mantzli-carakkukku for mantala-ccarakkukku in line
22. The word vigipankalal was read as vaniyarikalal in
line 22. The word oru in 27 was read as otu. The word
ventu in line 29 was marked as véntu. The word kuvikkap-
patta in line 43 was read as kuvintappatta. The word
rajakkalai was recad as rajarkkalai in line 44. The word
vattikkira was read as vattikkira in lines 44 and 45. Some
of the other improvements are the following:-manattal (for
manattal) in line 28; nuru (for niru) in line 32; kuti colli
(kuti ccelli) in line 20; napuru-rivam (for panlr-uruvam)
in line 16.

Some orthographical peculiarities of the record
should be noted. The vowel consonant ti closely resembeles
ma, especially in lines 3 and 15, The word kataitta in lins
26 stands for the word kitaitta in the context. Similarly,
pakarntu in line 24 stands for pakirntu. This word may
be the transcription of the prounciation of this word in
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2 Tamil dialect of South India as the present editor has
come across this change in pronunciation among some up-
country Tamils in Ceylon. The word matinen in line 23
is not clear. Prof. Paranavitane also confesses that he
could not satisfactorily explain it. The letter ma is
probably a mistake for the letter pa. In that case, it
will mean eighteen and it will refer to the ecighteen lands
already referred to in the preceding line of the record.
The alveolar n was written for the dental n in the
following words:- purrumuppattaru in line 29 and gpim in
line 20. The dental n was written from alveolar n in
potiyinai in line 39, In the word itta, tta were written
like one compound letter in line 16. The dipthong ai is
sometimes shortened as a in pronunciation. This feature,
which is a distinguishing trait in the evolution of
Malayzlam language, is sometimes seen in Tamil also.
It is recognised in Tamil grammatical tradition, Two words
in this record can be cited as examples:- palaya (for
palaiya) in line 7 and tepna maram (for tepnai maram)
in line 13. It is worh noting here that in. South India,
coconut ftrees in large numbers were found only in Kerala,
the Malayalam speaking area.

This inscription reflects the style of Tamil, prevalent
in Tamilnadu in the same period. There was a large ad-
mixture of Sanskrit words. A considerable number of
Sanskrit words were not Tamilicised. Grantha letters occur
freely throughout the record in writing Sanskrit words.
The literary style associated with this style of language
was commonly referred to as Magipravalam in South
India. Just as a jewel was made of alternanting precious
stones and pearls, this style was said to be formed by
alternately writing Tamil words and Sanskrit words.
Though the Jaina authors started this style in the Pallava
period, it was continued in the period of this inscription
by Vaisnava Acaryas who wrote elaborate commentaries
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to Vaispava devotional songs of the Pallava Period. The
excessive influence of Sanskrit on Tamil was also seen in
poetry of about the same period in Saint Arugakirinatar
and Villiputtarar.

Prof. Paranavitane had split the compound yalattarai,
occurring in a pumber of lines in the beginning of the
mscription as yalatt-arai. The word yila was a loan-
word from Sinhalese and denoted sowing extent. The word
vala could not have assumed -tt- for Tamilicisation. The
long consonant -tt- could not have come in sandhi if
the word was not something like yilam. Some Sauskrit
loan words, of course, assumeé -m ending for Tamilicisation.
But such a possibility need not be postulated here. The
compound could be split as yala-ttarai. The word tarai,
a variation of tarai ‘land’, is found in spoken Tamil.
Spoken Tamil of South India frequently confuses ra and
ra sounds. Spoken Tumil of Jaffna very rearely confuses
these two sounds. Yet the form tarai is found in spoken
Tamil of Jaffna. The word tarai/tarai is a derivative
from Sanskrit dhara, ‘the earth’.

This inscription has many examples for Tamilicisation
of Sinhalese words. The laws of Tamilicisation of Sinhalese
words do not differ from the laws of Tamilicisation of
Sanskrit words. But still, it is worth being illustrated by
examples. A number of Sinhalese words in the Sinhalese
ingcription of the same place were Tamilicised in this
Tamil inscription. Some words were partly translated and
partly Tamilicised. Examples: pita madigha of Sinhalese,
becomes pura matikai in Tamil; atula madigha in Sinhalese
becomes ul matikai in Tamil. A considerable number of
Sinhalese place names were Tamilicised: Sifguruvina
(Cinkuruvanai) Kirivavula  (Kirivavulai); Badalagoda
(Vatalakotai); Gonvanika {Kopvanikkai) Sitdavulla (Citta-
vullai); Yakalla (Yakallai;) Kasambiliyagoda (KaSAmpiliya-
kotai); Naramgoda (Narankotai) and Godavela (Kotavelai).
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Some place names were not completely Tamilicised as in
Deltota (DEltottai). There were some personal names
which were partly Tamilicised:~ Satruvan Patiraja (Satruvan
Patirayar); Jayasinha Patirdja (JAycitikappatirdyar) and
Divana (Divanar).

This inscription has many forms to express honorific
plurals. In Early Old Tamil, there were only singulars
and plurals. Even god and king were addressed in the
singular. The plural form always denoted plural number.
But in Medieval Tamil, there was a change. The plural
forms began to be used for single persons if that person
had a higher status. The words mantirikal in this line 1,
Senalankatikarikal in line 2 and Vecitikarikal in line 7
are plurals in form but singular in meaning because the
persons referred to were men of high status. The kal
termination which was restricted to neuter plurals in
Early Old Tamil began to be used for honorific and
epicene plurals also in the Medieval period. All these
three are examples for that usage. Personal pronouns
were also used as honorific plurals in this record. The
first person nam in line 2 and the third person tam in
line 13 were plural in form but singular in significance.
When taking case-markers, the long vowels of these forms
become shortened and these forms assume the forms of nam
and tem. These forms, by themselves, are capable of being
used as genitives or possessives. But the postposition utaiya
is sometimes used to reinforce the possessive significance
as in pammutaiya in line 1 and tammutaiya in line 14.

This record has many forms to express causative
sense. A number of forms with the termination-vi appear.
Most of them are causative forms formed from the verbal
base itu ‘to endow’. The form ituvitta, past adjectival
participle, occurs a number of times in the record. The
form ituvittu, past adverbial participle, occurs in line 7.
The form ituvikka, infinitive, occurs in the very first line.
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The finite neuter singular form of ituvittatu is found in
line 7. The finite first person plural form ituvittdm occurs
m'line 27. The past adverbial forms kalluvittu, in line 4,
from the verbal base kal, ‘to dig’ and elutuvittu, in line
27, from the verbal base elutu ‘to write, were also found-

A pumber of present tense forms occur in this
inscription. One finite verb is found in kuta niprar in line 40.
The present tense suffix here, according to Napnil is
anipru. This can be further split as a-ninru. The form
nipru is clearly a past tense form, formed. from
the; base nil ‘to stay’. The word i is equivaleat to ‘to
be’. This present tense sign, formed from these elements,
therefore denotes an incomplete action. - The action has
begun but it is not yet complete. This is the origin of
this present tense sign. Even in Medieval Tamil, this
form was rarely used. It hasgone out of use now. Nannal
also mentions kipru and kiru. The form kiru is a
variation of kinru. In modern usage, kiru is more popular
but kintu is considered more elegant. All the examples
found in this record are present adjectival participles of
kiru form:- enkira (line 6) eluntaruliyirukkira (line 16),
ceyvittuppotukira (line 26), tonrukira (line 44), untakira
(line 45), varukita (line 45) and irukkira (line 46).

There are many optative forms in this inscription,
The ka termination gives optative significance when added
to verbal bases. The form aka, an optative, is formed by
the addition of ka to the verbal base 4 ‘to be’. The
form aka is added to the finite form to give it optative
significahcc as in apuopavipparkal-ika in line 30. The
word mattu is an auxiliary verb that gives a negative
significance. This auxiliary verb was added to the main

verb which was in infinitive form and from that addition,
a finite form was formed. Tothat formation was added this
aka as in kanamattarkalaka, as in line 32. The addition
of um reinforces the optative significance as in kipamattir-
kalakavum, as in line 33. Optative forms formed by
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adding 3ka to finite forms formed from the verbal base
& are added to nominal forms as 1in antyar-avarkal-aka
and katai-avarkal-aka, both forms in line 31. The finite
verb peruvarkal in line 36 is optative in significance in
the context in which it is found. Verbal forms of the
pattern katavan, kataval ete., also give optative significance.
They are usvally added to infinitive forms. This record
has kutukka kkatavarkal in line 20 and kolla kkatavatu
in line 21. The existence of double plural forms in most
of these optatives should be noted. As the plural forms
began to denote honorific plurals, the necessity for double
plurals arose to distinguish the proper plurals. The forms
anupavipparkal, antyaravarkal, kataiavarkal, kanamattarkal,
peruverkal and kutukkakkatavarkal are double plural
forms denoting plurals proper. All 1the double plural
forms here are formed by adding kal termination to the
carlier epicene plural forms. The earlier epicene plural
forms should have been so much identified wih honorific
singulars that thcy must have been felt by the composer
of this record to be incapable of expressing plurals
proper. This development marks an important stage in
the development of the Tamil language. Later, these
double plurals mlso begin to denote honorific plurals. At
present, in ordinary Tamil usage, double plurals are
frequently used when referring to equals and masculine
singular and feminine singular are used when referring
to inferiors or youngsters. There are double plurals even
in neuter forms. They must hazve been formed on the
analogy of rational forms as there is no mnecessity to
attach homour to neuter forms.

This record has a considerable number of verbal
forms with Sanskrit bases. Languages in contact generally
use loan words in the sphere of nominals, This observation
was already made by Cénavaraiyar, the great commentator
of Tolkiappiyam, when he was discussing word classification
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in Tamil?. There were rare examples of Tamil verbal
' forms with Sanskrit bases in inscriptional Tamil even
\‘xqfore his age of the thirtecnth century. In this record
of the next century, many forms are found. The Sanskrit
base raksi, ‘to protect’, took many forms:- raksittu, past
adverbial participle, in line 25, raksitta, past adjectival
participle, in line 34, raksikkirin, masculine singular
present finite verb, in line 38 and raksikkaiyir, verbal
noun, io liue 36. From the Sanskrit anubhavah was
formed the verbal base apupavi. This gives rise to
apupavipparkal, epicene plural finite verb, in line 30. The
Tamil auxiliaries patu and pannu were used to give verbal
force to Sanskrit nouns:- patu in priyappattu, past adverbial
participle in line 27 and cakdyappattu, also past adverbial
participle, in line 33; pagnu in Accipaippanninom, first
person honorific plural past finite verb, in line 21 and
aradhanam pannipar, third person honorific plural past
finite verb, in line 37. The Sanskrit word ajia, ‘order’
become accinai here. Both patu and pannu are still used
to give verbal force to loan word nouns from English
and other languages.

Some more forms in this record can also be noticed.
The term koyil generally refers to a Hindu temple. The
usual Tamil term for the Buddhist temple is palli. Bat
the Tamilcised Pali word for Buddhist temple is vikaram.
In this inscription, the terms vikiram and koyil were
used to denote the Buddhist vihiare. The variant form
of the classical word peyar ‘name’ is pér. The word
pér is the modern spoken form. In this inscription, the
word per occurs in line 46. In the first line itself, the
form vepum occurs. It is also the modern spoken form,
softened from the classical form of veatum. The word
toppu, ‘cellection of trees’ derived from tokuppu, occurs
in line 5. Its plural form toppukkal occurs in line 13.

2. Tolkappiyam Collatikiram - Eccaviyal - First satra.
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This word also occurs in Tecavalamai which was a codi-
fication of the then laws and customs of Jaffra in the -
Dutch period. Sometimes, this word is wrongly altribut}fi
to the Dutch Janguage by people who were not familiar
with its earlier usage, as for example, in this inscription.
The Sanskrit derivative kalliyinam was used in the sense
of marriage in line 24. There is a peculiarity in the
addition of inflectional increment to proximate neuter
plural demonstrative pronoun, ivai. The forms ivaiy-irr-il
(line 12) and ivaiy-irru-kku (line 11) are found in this
record, According to Tolkippiyam and according to
general usage, these forms should be iv-arr-il and iv-arru-
kku. The form ippati occurs in line 11 and 23. This
form is a commen usage in inscriptional Tamil. The
form that is usually preferred in written Tamil is infiapam,
Nanntl refers to this form when it refers to words with
n as initial letter. The word innanam is popular in
Malayalam-speaking area. It is now assumed to be a
nasalised form of inkapam, i.e.. inku+an+am, a change

that can be explained in terms of Tamil and Malayalam
phonology.

Honorific particles also occur in this record. The
word éri occurs as an honorific particle when referring
to the vihare as in $ri maha vihdram in line 1 and §ri
viharam in line 16. The Tamil word tiru, considered by
some to be the Tamil derivative of sri occurs when
referring to things connected with the vihare as tiru
vilakku in line 10, tiru ppallittamam in Jine 17, tiruppani
in line 17 and tirupparivattam in lice 18.

The transliteration of the text, where simple letters
denote the Tamil script and the capital letters denote
Grantha script, will show to some extent the preponderant
influence of Sanskrit language on the Tamil language of
that period. The system of transliteration had been changed
from that of Professor Paranavitane to bring it into line
with the system, followed in this book.
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Transliteration

SVAST: $R: (*) Inta SRi maHA viHAram mel
varuttanaiyir poruttu itukku PRATISTHAIy-ituvikka
vépum-¢nru nammutaiya man irikal-a-

na SEnad Lankitikarikal namakku ccollukaiyalé ndm-
i-kkoyilukku ituvitta RAKSAly-avatu (1*) Cinkuru-
vanainattil

Kirivavulaiy-enkira ur oru yala-ttaraiyum (nim-um
mutalikal) um nattavarum kiati pputit-aka dvapamum
ataittu vaykkalun ka-

lluvitt-ituvitta Putiya Vatalakotaiyil aru yala-ttaraiyum
Palaiya Vatalakotaiyil aficu yala-ttaraiyum-aka-ppa-

ppirantu  yala-ttaraiyum-aka (ivvu) rkalil n&l-ellaikk-
utpatta katum ma ppuliy-ullitta toppum Ur ,nattamum

SENA Larnkatikarikal tammutaiya parampariyam-apa
ural-ituvitta Cittavullai Konvanikkaiy-enkira iran-

t-urdl oru yala-ttaraiyum vecatikarikal - ituvittat—ur
Palaya Vatalakotaiyil Yakallaiy-epkira vayalal yala-
ttaraiyum

SATRUvan patirayar ituvitta kaSAmpiliyakotaiy-
enkira ur oru yala-ttaraiyum DIVAnar utaiyar-ituvitta
Naran-

kotai oru yala-ttarsiyum JAycinkappatiriyar-ituvitta

DEltottaiyil pannirant-amana-ttaraiyum Can(ﬁga afa-

viyile tiru vilakk-enpaikk-aka ifuvitta (vitiyela) m-
aka kdtum Cinkuruvanai naftavar kiti avanam-um(m)
ataittu va-

ykkdlun kalliy-ituvitta Kotavelai (oru)yila-ttaraiyum

dkay-ippati i-kkdyilukku pamum mutalikalum natta-

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



78

12.

13.

14.

15,

l6.

17.

18.

19.

20.

2l

22.

23:

24,

varum-aka kkatiy-ituvitta KSETRAm patinelu yalattu
ppap_girag‘_s-nmagautta;aiyum—ivaiyig;il nal-ellaikk-
Futatta ka-

A

tu tegga.maram (cappu) ma ppuliy-ullitta toppukkalum
ir nattankalum-ituvittu SENA Lankatikarikal taw-i-
kko-

yilukk-ituvitta pon velli vepkalam-irumpu mutal ana
puJABHANTAnkalum ivar tammutaiya kalliyana-ari-

maiyiyum kac-iftm kkontu ituvitta ap—atimai pen-
atimaiyal irunfr-atimaiyum pacu erumaiy-ul-

litta matu kanru kaliyal napir-uruvam ippati ifta inta
SR: viHArattil eluntaruliyirukkira SARVAJNArkal

DEVASTHA (nan)ksl ivarkalukku ceyvitta (maiyir)
poruttum amutupati tiru vilakku tiiruppallittama-

m katt-olakkam mutal-ana puicai ivaiyirrukkum tiru
pparivattam aparagam ivaiyirrukkum (Lan)katilakam e-

pru iraJYAvaSlikal per akaiyil iracciyavaSlkal ellarum
kiti ant-onrukku oru panam-a-

ntu torum kutukka kkatavarkal-aka pamum mutalikalum
kuti ecolli man kalan-tatuttu pon kalam  etuttum
tatattum

valaittum tantikkollakkatavat-aka jecinaippannintm
(1*) Pura matikaiyalum ul matikaiyalum onpatu

turaiyalum patinettu técattil ninrum vanta vanipankal-
alum kontu vanta pala mantala ccarakkukku nurruk-
ku kkal kutakkum pati matinen vigAyam-aka kkati
vaittu kkututtu cempilum kallilum eluti kkututtarkal
ippati

ituvitta RAK§Alyal vanta VASTUv-ellam-aficu kur-
aka ppakkarntu BUDDHA-DHARMMA-SANGHAM-
dkiya ratnatrayattukku munru kurum
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28.

29,

32,

33

34.

33,

36.

79

teyvankaluk-oru kurum SENA Lankatikarikalutaiya
VAjSAttile tonri inta DHARMMAttai RAKSIttu

. tiruppa-
26.

ni ceyvittu ppdtukira BANDHUkkalukku oru kurum-
aka kkataittappati ippati inta DHARMMAM CANDRA-
DITTAvarai natakkum

pati cempilum kallilum eluvitt-ituvittdm ippatiyai
ellirum PRIYAppattu kkollavum(1*) Itukku-oru po-

llanku manattilum ninaiyat-oliyavum anpriyé itukku
virotaii colli itil cantakam-ana VASTUvai acaiya-

ley-atal valarkarattaléy—atal parittu kkonta papa
karmmakkal purrumuppattiru narakankalilum ventu
karai ka-

na mattardy pey vilanku cati aSUrarkal -ayum pirantu
netun kalam tukkam anupavipparkal-aka pafica cantala
ku- b e b e = e —
lattukkum ~anTYAr-avarkal aka ndy kﬁkkai?"}ll‘}_‘ﬁ:i
vilanku catikkum kataiyavarkal-aka erumpu katal yan
ta—

lai enpattunanku nur-ayira koti vilanku catiyir pirantu
karai kana mattarkal-aka MaiTREya SARVAJNArai
kka-

namattarkal akavam (*1) Ippatiy-anriyile inta tan-
mattukku vacana mattirattaléy-akilum cakayappattu
itanai RAKSI-

tta puNYA kanmakkal dru teyva Ickattil SAMpatium
manu$ YA Iokattil CAKRAVATTI maHARAJA SAMPA-

TTU maNDAlika SAMpattu BRAHMA SAMpatiu
mara SAMpattukkalum perru mutivile aMRtamaHA
niRVVAnam epru collappa

tta moKSA SAMpattaiyum peruvarkal (1*) Inta
DHARMMA KARTTAv-ana SENA LAxkaDHikarikal
itanai RAKSIkkaiyir poruftu ippa-
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a7,

38.

39.

40.

41.

42.

43,

44,

45.

46.

tiye araiDHAnam panninar (I1*) ASYA PUNYASYA
YAS-TRATA TAT-PADA DVAYAJAM RAJAH (1%

SENA LAXKADHIKARINDRAU KURUXE
MTRDHNI PU-

SPAVAT (11*) ASYA PUSYASYA inta DHARMMA-
ttanai yall yat-oru SAT PURU§An TRATA vacana
mattirattale akilum SAHAYAmpanni RAXSI-

kkiran anta PURUS§Ottamanutaiya PADADVAYAJAM
RAJAH iragtu kalir potiyinai SENALAYKADHIKARIN-
DRAU SENA LankaDHI-

Karikal enkira MANTRI $RE§THAn MURDHNI
taliayile PUSPAVAT SUGANDHAm 3na pu ppo! kurute
kataninrar (1*) SAMRAKSITUM DHARMMMAM-
ANAIKA-

RUPAM BADDHANJALIM MURDDHA(NI*) YZA-
CATE ‘SAU (1*) JATA(N*) NARENDRAN-API
JAYAMANAN-MANTRISVARAN SAINYA JANAN
BAHU $RTH (11%)

MANTRI-SRESTHAN ANEKARTUPAM PRATIMA
CITRAgkalile ANEKA  PRAKARAm-dpa inta
DHARMMAM Lankiatilakam enpu péraiy — utaiya
DHARMM Atti-

pai SAMRAKSITUM RAKSIkkai (i)ka MURDHNI
talaiyile BADDHANJALIM DASANAKHA PRABHAI-
yale vilanki kuvikkappatta ANJALIyaiy-utai-

yar-aya JATA(N*) NARENDRAN API i pp olutu
vattikkira racakkalaiyun JAYAMAMAT mér tonrukira
racakkalaiyum maNTRISVARAN ip-

polut untana MANTRIkalaiyum ‘mel untdkira MAN-
TRIkalaiyum SAINYAJANAU ippolutu vattikkira
nittavaraiyum meél varukira na-

ttavaraiyum BAHUSRIH Anekam ai§VAriyattaiy utai-
yar-ay irukkira inta MANTRi YACATE ventikkontar
(1*) SUBHAM ASTU (1%)
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Summary

(Line 1-13) Sepa Lankatikarikal, our minister, requested
me the king to grant lands for the maintenance of the illus-
triovs vihare. lands in Kirivavulai, New Vatalakotai,
Old Vatalakotai, Cittavullai, Konvanikkai, Yakallai,
Kacampiliyakotai, Narankotai, Vitivela and Kotavelai,
equalling seventeen yilas and twelve amanas were granted
by the king, his chiefs and the people. The lands were
free of taxes and comprised the forests, the gardens and
sites for houses.

Line (13-27) Sénd Lankatikarikal granted to the shrine,
the followingi- (1) wutensils for religious worship made
of gold, silver, bronze and other metals. (2) two hundred
slaves, both male and female and (3) four hundred head
af cattle.

For the purpose of conducting sacred services, for offerings
of food, for lamps, for garland, for dances, for audiences
and other observances, the inhabitants of the recalm had
agreed to pay one panam per household per year. The
collection of this impost was made obligatery. Customs
dues equivalent to quarter percent on the value of the
merchandise was alse imposed. Income thus collected
was to be divided into five shares and distributed to the
respeciive beneficiaries. This charity should go on perpetually.
The order was written on copper and stone.

Line (27-37) The sufferings of the sinners who appropriate
this charity and the enjoyments of the virtuous who
protects this charity were listed,

(Line 37-46) Sena Lankatikarikal was willing to place
the dust on the two feet of the protector of the charitable
endcwment, like a flower on his head. He was appealing
to present and future kings, present and future ministers
and present and future citizens to maintain this charity.
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An additional fragmentary inscription
from Paragama

This fragment formed part of the inseription which
was numbered 688 of 1931 in the Register of Inscriptions
of the Archaeological Department. The record was dis-
covered in a land called Bajjandanavela in Paragama,
Vandavili Hatpattu in the Kurunegala District. The
Archacological Department supplied the present editor, a
photograph of the record and he gave his reading and

s

comments in part one of Ceylon Tamil Inscriptions,

Subsequently he went through the estampage of the record.

It seems that the photograph must have covered only
one side of the pillar. He found an additional part of
the estampage which might have covered another side of
the pillar. The reading of this part of the estampage
doesn’t give much substance. The reading of the other
two sides might help in making out the contents of the record.
The editor is giving here the reading of this part of the
estampage which was not available in the earlier edition.

Transliteration

1. tuy

2. ya

3. nal

4. taral

5. .mpa

6. muntit
7. nilame
8. kane ma
9. kapar
10. malan
11. ney pa-
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12. cu S éRf
13. makavan
14. pava

15. m ko-

The record secems to refer to the grant of five cows
for the supply of ghee by one Malan-—-~—-, son of
Nilamékan. The last few lines seem to state that if any-
one violates the gift, he will suffer the sin of - ----.
The third line seems to be nil, ‘day’. The sixth line
scems to be munti ‘earlier’. Lines seven to ten seem to
mean ‘Malan- - - -, son of Nilamékan.” In the eleventh
line, ney means ghee. The word pacu (liues 11, 12) means

cow and the word pavam (lines 14, 15) means sin.

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



84
A Modern Inscription from Adam’s Peak.

This record is 2670 of 1967 in the Register of
Inscriptions of the Archaeological Department. Adam’s
Peak is the name of a well known mountain in Ratnapura
District. The peak of the mountain has the mark of a
foot at its top. The foot is an object of pilgrimage for
the followers of all the four great religions of the world.
Every religion associates the foot mark on the peak
with the foot mark of someone very dear to them in
their religious hierachy. The Christians and the Moslems
consider the foot-mark as that of Adam, the first man on
earth created by Ged, according to their belief. The English
name of the peak was derived from the belief of the
Christians, The Buddhists regard the footmark as that of
Lord Buddha and the Saivites regard the foot mark as
that of Lord Siva.

It is very unfortunate that the record could not be
made out except for a few letters. The record was found
on a ‘rock in Siripa Maluwa, Adam’s Peak, Kuruvita
Korale, Ratnapura District, In one line, ‘cupam va’ can
be made out. In the next line, something like-llam can be
made out. From these, it is not possible to make out
the substance of the record.

It should be admitted that it is difficult to fix the
age of the record on palaeographical grounds as only
few letters are available. Considering the worn out
character of the record as well as the shapes of letters
which can be recognised, a date of about the thirteenth
century can be suggested.
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Inscription from a Cemetery of Kalpitiya

Kalpitiya is the name of a town in Puttalam District.
A fragment of an inscription was discovered in a ccmetery

there. The fragment measares 1’ x 10”7, It was numbered
2687 of 1967 in the Register of Inscriptions of the
Archaeological Department.

The fragment is considerably worn out. It alse
preserves the ancient Tamil numeral forms and tbe shortened
forms for date, month, etc. Due to these factors, this
inscription might have been considered an ancient record.
But palacographically it is a modern inscription. The
inicription seems to have borne a date but the portion
bearing the date is partly broken in the Ilimestone.
However, the symbols for hundred and thirty are preserved
in the fragment. It is not clear whether the record
mentions the Saka era or the Christian era. As it is a
Tamil record mentioning the Tamil month Tai and pre-
serving many ancient Tamil forms, it can be presumed
that the record mentions the Saka era. The record
probably mentions 1730. of Saka era. If so, it will be
equivalent to 1808 of the Christian era.

Transliteration

1. mE_R

2. Tai as*rs_agé‘" ta
3. pe. talam

4. ceviva . . pa

5. ..ntu va

6. ccira. 1

The month of Tai concides approximately with the
latter half of January and early half of February. The
date is also missing in the third line. The word in the
third line may be pottalam (Puttalam). The rest cannot
be made out.
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A Note on Two Bilingual Inscriptions.

In the list of Tamil inscriptions found in the Register
of Inscriptions of the Archacological Department, two
ingcriptions are mentioned as written by interspersing
Tamil and Sinhala letters. The inscriptions are numbered
as 2141 of 1950 and 2220 of 1952. The first one was
discovered at Dellegama Devale at Tambutiagama in
Anuradbapura District. The second one was discovered
in a rock at Miyanakandura in the Pidtiva Division of
the Kandehena Tea Estate.

1. Inscription from Dellegama Devale

It was written on four sides of a pillar. On each
side, the record measures 1'1”x6”. Top and bottom
portions of the pillar arec missing. Hence, only a fragment
was discovered. Symbols of a fan,a weapon and a crow
were inscribed. Side A is worn out. Some signs of writing
are found here and there. Only two lines at the top
and two lines at the bottom can be made out. But there
are no Tamil letters. Side B consists of thirteen lines of
writing. Side C consists of twelve lines of writing. Some
letters on these two sides can be read as Tamil letters.
But they were mnot written continuously to form any
Tamil word. Side D consists of five lines of writing.
The record is worn out between these lines and the
symbols. The lines are very small, consisting four letters
on an average. An altempt can be made to read Tamil
words only in Side D, In the one line before the last,
tha word tugika ‘determine’ can be read. Even here, ni
looks ni. In relation to this word, something like ‘aiyan
tunika eta (maiyum) nsnru’ can be squeezed out, But the
last letter looks like Sinhala la. My impression is that
it may be a Sinhala record with a few Tamil letters.
Equivalent Sinhala letters were available for the Tamil
letters, used in the record. There is no need for mixing
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up. Probably the author wanted to show off his knowledge
of both scripts. The Tamil script can be dated in the
eleventh century on palacographcial grounds. This was
also the period of Cola rule in that area.

Subsequently I consulted Mr M. H. Sirisoma,
Publications Assistant of the Archaelological Department.
He says that the whole inscription can be read as a
Sinhala inscription and dated in the nineth century
A.D.

2. Inscription from Wiyanakandura

This record was engraved in the middle part of a
circular drawing. The circle consists of inner circles as
well as various embellishments. This diagram probably
represents the Sun. The outer circle was drawn with a
radius of 2’ 4”. The rectangle in the middle where the
record was engraved measures 2’ 6” x 1’ 37, Thisis also a
Sinhala record with few Tamil letters. Grantha letters
too, can be recognised. The Tamil letters are well evolved.

The record cannot be dated earlier than the fourteenth
century.

The record consists of seven lines. First line can be
read as Tamil and Grantha f‘tamima CRIYA GADAYA’.
Lines 2 and 3 seem to be entirely in Sinhala. In line 4,
the Tamil letter ca is clear. A number of Sinhala letters
can be made out. Some letters are not clear. Line 5, 7
and § seem to be entirely in Sinbala. In line six,
some letters are Sinhala while other letters are not clear.

The record might be a magical formula in worship
of the Sun. Magical formulas were always associated with
some secrecy. The writing of the formula interspersing
both scripts might be an attempt to keep the full formula
secret from common people except those proficient in
both languages.
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A Grantha Record from Hanguranketa.

This record was numbered 1207 of 1934 in the
Register of Inscriptions of the Archaelogical Department.
It was discovered at Hanguranketa in Nuwara Eliya
District. The record was found on two sides of a pillar
piece. now lying in the Pansala at Hanguranketa, said
to have been brought from Biri Ella at Unantenne in
the Diyatilaka Korale. The record mesasures 1710”7 x10.57.

The record was written in Grantha script. As
Grantha script was associated with South India, this
inscription was listed with the other Tamil inscriptions by
the Archaeological Department,

The record consists of nine lines on each side.
The present editor’s reading of the record is given below.

Transliteration
Side A

$R: SUDSA KATAJA
VARSA GO-KSA
DAHASSA-LATA
LILLAPADA SAMINI
CASALAYA - - -

~_SA ---PRRA

DSA PA - JHEPRHA
SPATI DDA MEDAVASA
VIJAYA SRi

W oo o B owo

Side B

VARATANAGARA
- - NESA

GARU U KETA

XA CA VEKODA
KHEHI SADASF

thh B oW N =
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DA PANNA THANAGARA
Hi TAVA E SEMA
SVARNNA HiYAKA

e A

° ® N o

Very little can be made out from this reading.
Varsa in line 2 of side A means year. Lines 7-8 in Side A
refers to Thursday. The first line fn Side B may be the
pame of a town. Line 8 in Side B seems to refer to

giving away gold.
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A NOTE ON THE CONTROVERSY REGARDING THE
KOTAGAMA INSCRIPTION

This inscription had already been published in a
number of books and journals!. Mr. M. H. Srisoma,
Publications Assistant of the Archaeological Department,
told meabout the controversy and referred the inscription
to me. This inscription was number 42 in the Register
of Inscriptions of the Archaeological Department. It was
discovered on a slab at Kolahangodalla, Kotagama in

Kegalle District. It is now preserved in the Colombo
museum.

The present editor had come across this record
in English and Tamil publications. According to them,
this record was composed to ceclebrate the victory of the
king of Jaffna over Sinhalese king. Mr. Srisoma had
come across an article in Sinhalese where this record was

held to celebrate the victory of the Sinhalese king over the
king of Jaffna.*

The record was written in modern Tamil script.
The record was dated in the fourteenth century. The
record was very clearly inscribed. The record consists of
five lines. When writing the third line, two letters-k-and
-kai-were left out between parikaya and mér. Those two
letters were written, just beiow pankaya, but above the
fourth line. Just above the end of pankaya, there is a
sign like the modern plus sign which points down to the
letters left out. This practice differs from the modern
practice of writing the letters above and placing the sign
below the line concerned. But there is no controversy
about the reading of the record.

1. For examples, South Indian Inscriptions, Vol. IV.
No. 1413. Venkatacami, Meyilai. Cini - Cicana cCeyyul
Maiicari (1959)-p. 144.
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Transliteration

Cetu

kankanam vér kann-inaiyar kattinar

.

kamar valai ppankayakkai mér tilatam parittar

ponk-oli nir Cinkainakar Ariyanai ccéra

LI TR N TV S

. v-Anurécar tankal mata matar tam

Except for the only word in the first line, the
record was composed in verse. It is néricai venpa in
metre. Two examples of compressed gimile ‘tokai uvamai’
were found-: ver kanninai, ‘spear like pair of eyes’ and
pankayakkai, ‘lotus like hands’. Two sandhi forms in this
record are peculiar. The first cne is mér tilatam.
According to grammatical tradition, it should have been
mér rilatam. But this is a difficult sandhi form. To get
over this difficulty, Arumuka Navalar, the pioneer of
modern Tamil prose, used to write melé tilatam. The
sccond one is nir Cinkainakar. This should have been
nir cCinkainakar. But sandhi forms like these occur in
inscriptional Tamil. Probably, these conformed to the
pronunciation of such forms in popular speech. Having
corrected these sandhi forms according to grammatical
tradition (as these forms were most probably scribal
peculiarities that could not be associated with the learned
poet), the verse is rewritten as follows in accordance
with its metre:-

kankapam vér kann-inaiyar kattipar kamar valai-p-
pankayakkai mér rilatam parittar —--ponk-oli niy -c-
cinkainakar —-Ariyanai ccéra-v-Anurécar

tankal mata matar tam.

The last two lines of the record are interpreted
alike. They refer to the young women of the kings of
Anuradhapura, who were the enemies of the Arya cakra-
vartis of Cinkainakar which was situated by the sea.
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The third and fourth lines of the record refer to
the actions of these women. Professor M. Riakavaiyankar
had referred to cilétai in the use of some words in this
part of the record®. Ciletai is a figure of rhetoric. a
paronomasia, in which a word or phrase has a double
meaning, a pun, a quibble. In footnote two on the same
page, the relevant words and their meanings were also
given. The word kankanam, equivalent to Sanskrit kankana,
means kaikkatakam (bangle). The word tilatam, derived
from Sanskrit tilakam, means a small circular mark on
forchead. The word kankanam, compound of kam and
kagam, means tears. The word tilakam, compound of tila
and kam, means sesame and water. Therefore, the Jate
Professor seems to have anticipated the controversy. But
he didme’t discuss the matter.

According to the usual interpretation, the queens of
the Sinhalese king had become widows. This record refers
to their crying and performing rituals in honour of their
dead husband. Widows perform a cercmeny by  pouring
water with sesame, in honour of their dead husbands.
According to the new interpretation, the queens of the
victorious Sinhalese king were wearing the auspicious
mark on their foreheads and as their hands were raised
to their foreheads, they appeared to show off their bangles
through their spearlike eyes. The reason for the new
interpretation was, the present editor was informed, the
difficulty in believing whether the king of Jaffna could
have extended his conmquests, so far down South in
Ceylon.

2, Professor M. Rakavaiyankir-CaSApa Ttamil kkavi
Caritam - p. 219 in second edition. First edition of
the book was published in 1937. He was quoting
from Sketches of Ceylon History-p. 47.
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The present editor accepts that the verse can be
interpreted both ways. But the traditional interpretation
should be accepted as the correct one for a namber of
reasons. Firstly, the record, written so far down South,
was composed in the Tamil language. A record com-
memorating the victory of the Sinhalese king could not
bave been written in Tamil in that area in that period.
Secondly, the first line of the record mentions Cetu. The
word Cétu refers to Ramésvaram. The kings of Jaffna
prided themselves as Cetu kavalar, ‘the protectors of
Ramesvaram’. They had the word Cétu on their seal and
coins. Tamil literary works of the period of Jaffna kings,
like Cekaricacékaramalai and Tatcina Kailica Puranam
refer to C&tu kaval when referring to those kings. This
word could not have been written atv the beginning of
this inscription if the record was written to praise the
victory of the Siphalese king over the Jaffna king.
Thirdly, the reference to the king of Jaffna was more
explicit. He was Ariyan (Arya Cakravatti) of Cinkai
Nakar. The capital city of the Jaffna king had been given
the attribute ‘ponk-oli-nir’. The Sinbalese king had been
referred to in one word only as Anurécar, the kings of
Anuradhapura. Anuradhapura had long ceased to be the
capital of the Sinhalese kings. The Sinhalese kings, in
their decline, were probably speaking of their glorious
past of their ancestors in Anuradhapura. This also shows
that ‘the record must be celebrating the victory of the
Jaffna king. Fourthly, the third line refers to beautiful
bangles of lotus-like hands, Therefore the word kankanam
in the second line could not be referring to the same
bangles by another word.
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Then the question can be raised why the poes
composed a verse which yields diametrically opposite
interpretaticns. Relating this verse to the general
ckaracteristics of Tamil literature after the Cola period,
the answer can be deduced. Composing cilétai verses was
one of the characteristics of Tamil literature of that
period. The poets of that period apparently wished that
their works shovld not be understood easily. Hence,
verses, obscure in meaning, were highly rated in that
society. The sense of a verse could be made out, only
after effort even by learned people. This verse fitted

well in that enviromment.
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