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‘@hewavy waters in the picture are symbolic of Karma, the lotus, of
Bhakti, and the rising-sun, of Jnana. The encircling serpent is indicative of
Yoga and awakened Kundalini Shakti, while the swan in the picture stands
for the Paramatman. Therefore the idea of the picture is that by the union

of Karma, Jnana, Bhakti, and Yoga, the vision of the Paramatman is
obtained.” . -
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FOREWORD

It is a matter of joy that the Sri Lanka
Uentre of the Ramakrishna Mission has in an
unassuming and unostentatious way, completed
fifty years of dedicated service, and is cele-
brating its Golden Jubilee during the last
week of September this year. Elaborate
arrangements consisting of appropriate and
significant - programmes are underway to
celebrate this jubilee in a fitting manner.
The Mission feels happy and honoured that the
President of Sri Lanka, His Excellency J. R.
Javewardene and the Hon. Prime Minister,
R. Premadasa have both kindly consented to
participate and grace the occasion.

The Oratorical Contests and Essay Com-
petitions in all three media, at an all island level
are being conducted. The response has been
very significant and encouraging.

The publication of this Souvenir also is
part of this celebration. A word or two
about the structuring and the objectives of
the Souvenir may be useful to the reader.

The Souvenir has three sections, the first
consisting of messages, second consisting of
articles and the third of advertisements. The
section on articles is arranged in three parts.
The first part pertains to activities and contri-
butions of the mission in Sri Lanka. In the
arrangement of the articlesin this part, a parti-
cular order has been observed. The second
part pertains to the teachings and ideals of
Bhagavan Ramakrishna, Swami Vivekananda
and the Holy Mother. The third refers to Swami
Prematmananda who has complected 50 years
as a Sannyasin. Added to these are some
useful features such as a chronology of notable
events and a list of publications connected
with Ramakrishna Mission published in Sri
Lanka.

Of the objectives aimed at while planning
the preparation of the Souvenir, three may
be mentioned.

1. To create among the Sri Lanka readers a
greater awareness and greater appreciation
of the contribution made by the mission

and thereby anticipate a greater partici-
pation in the activities and development of
the mission in the future.

2. Among the readers outside Sri Lanka to
create and develop feelings of similar
interests which may serve as incentives
for the spreading of the mission ideals
throughout the world.

[t may be said that bringing together from
various angles, various aspects, activities
and attainments of a movement throughout
a period of over half a century in itself has
its own value. Incidentally, to the move-
ment this may serve as an opportunity for
self-assessment which in turn may form the
basis for the planning and programming
of future development and progress.

ft is @ happy coincidence that Swami
Prematmananda, the Vice-President and the
Swami-in-charge of Colombo Centre, has also
completed 50 years as a monk and arrange-
ments are being made to fete and felicitate
him. Swamiji, a person who stands for more
work and less talk, with a nice sense of humour
which is peculiar to him is unique in many
ways. It should be observed that it is during
his period and under his able and wise guidance
that the mission has made many outstanding
achievements.

\We pay our respects to him and also ex-
press our gratitude for the selfless service which
he has rendered for the last fifty years of which
more than half has heen to our dear mother-
land, Sri Lanka.

Let us thank all those who have sent
messages of goodwill and those who have
written articles and appreciations and all those
who were generous to give advertisements.

A word of appreciation is also due to the
patient and efficient printing staff of Ranco
Press who did a very good job in a very short
time.

K. Lakshmana Iyer.
7.9.80.
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PHONE :© 66-3619

RAMAKRISHNA MATH
P-0. BELUR MATH, DT. HOWRAH
PIN I 711202

July 2, 1980

On the auspicious occasion of the Golden Jubilee
of the Ramakrishm Mission in Sri Lanka invoke on
it and its branches in the island the biessings of
Sri Ramakrishna and pray to Him that the Mission there
may function with greater and greater success as the
years roll on, benefiting larger and larger number of
people,

Though the Mission started functioning in Sri
Lanka in 1924 with the management of a few schools,
the Ashrama at Colombo was established in 1930, For
the last fifty years it bas been rendering significant
service to the inhabitants of the island in various
fields === educational, cultural and spiritual, It is
gratifying to note tha% Sri Lanka Branch of the Rama-
krishna Mission is celebrating its Golden Jubilee in
a befitting manner,

While wishing all success to its Golden Jubilee
celebrations, 1 send my blessings to all connected
with the activities of the Mission there,

//4L0N“u¢' President

Ramakrishna Math and
Ramakrishna Mission
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MESSAGE

The Colombo Centre of the Ramakrishna Mission is celebrating its Golden
Jubilee. 1t marks fifty years of dedicated and devoted service to the welfare
of the people of Sri Lanka. It is an occasion not only for public rejoicing

but also for public gratitude and thanksgiving.

The message of the great Teacher has been carried by the missionaries
of the Ramakrishna Mission, led by Swami Vivekananda to many parts of the
world, It has been the message of goodwill and hope - the unity of all
religions and the brotherhood of Man. It is a message of which the whole

world is surely in need of today.

It is not surprising that the profound truths propagated hy this great
missionary faith has found an echo and a response in the hearts of thousands
of people in Sri Lanka. We, in this Island, in our quiet way, present
an unusual spectacle - the spectacle of all the great religions of the World

co-existing in profound peace and hammony.

There is taking place, throughout the World, a great religious
renaissance. It is not confined to one religion. And the most encouraging
part in this is the fact that it is the young that are in the vanguard
of this revival of faith. The active work of the Swamijis of the RamaKrishna
Mission has played no small part in this revival during the past few
decades. It is my conviction that its success will continue to increase

in the coming years,

Whilst expressing my gratitude for its unselfish work, I wish the

Colombo Centre of the Ramakrishna Mission continued success in its noble

e

Briwe Minigter

work.,






PRIME MINISTER

MESSAGE

Shri Ramakrishna Paramahansa was one of the
most remarkable sages in Indian history. By his
intuitive understanding of the essential unity of
all religions he taught men to rise above the
narrow dividing walls and showed them how to
realise their spiritual potential through devotion,
contemplation and right action. His message is
universal and it is not surprisding that it has given
solace to people in many lands.

I am glad that the Golombo branch of the
Mission has completed fifty years of its ministrations.
Having visited the place I know the tranquillity it
exudes and the affection it commands in the hearts
of the residents of Colombo. I give my good wishes
for the suecess of the golden jubilee celebrations

of the Centre.

(Indira Gandhi)

New Delhi
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ARCHBISHOP’S HOUSE,
COLOMBO,
CEYLON.

29th June, 1980.

The Golden Jubilee of the Colombo Branch of the Ramakrishna Mission is
an invitation to express, in the first place, gratification and gratitude for the friendly
relations that these fifty years have cemented between us through the gestures and
activities of such exponents and leaders of the Movement as our dear Swami
Prematmananda.

An appreciation of the Mission itself must, of course, in all fairness take into
account its objectives. Now, avoiding superficial first impressions, we must, I believe,
recognise that it is not a Ramakrishna intention to advocate an amalgam of all
Religions. Such an attempt would be as futile as unfounded either on fact or on
principle. It is physically true that pure (““ white ”’) light comprises all the colours
of the spectrum ; but what a process of refining of each of these colours is required
to reconstitute them all into their parent, simple, brightness. In the realm of
Religion, where Thought is so interwoven with Affection, the process cannot but
pass through the crucible, the personal experience often proving excruciating,
excoriating to the core.

All this the Ramakrishna Mission accepts—like all of us, painfully. What
it wishes to keep before us is the Hope, the deeply-felt Belief, that one day when
shadows have fled, we shall all be ONE in the Immortal Light. If so, why should
we be adversaries, not friends and brotherly, as we journey on in stages. Res-
pecting one another’s moment of religious convictions why should we not appreciate
the attachment of each to the symbols, the ritual, the incarnating Person of his
creed and code ? Blessed be the Mission that rallies Sri Lanka to such thoughts
of moderation, peace and love.

THOMAS CARDINAL COORAY, om.i.,
Archbishop Emeritus of Colombo.

Cardinal’s Residence,
Tewatta, Ragama, Sri Lanka,
29th June, 1980.



I take this opportunity to send our cordial greetings to the Sri Lanka Rama-
krishna Mission on the occasion of its Golden Jubilee Celebrations.

In a multi-religious and pluralistic society, it is of paramount importance
that there should be forces at work fostering greater harmony through inter-
religious dialogue and interaction. Ramakrishna Mission has been actively in-
volved in this process.

Inspired by its philosophy of the essential unity of mankind and the search
for truth and emancipation as man’s religious goal, Ramakrishna Mission has had
a very relevant message for the modern technological secular age. Its emphasis
on realisation of serenity of mind and spirit through meditation, and the achieve-
ment of a greater degree of happiness through a simpler life has attracted the serious
attention of those who are disillusioned by the glamour of the affluent society.

Ramakrishna Mission has worked relentlessly but unobtrusively to pro-
pagate its message. Man who is in search of authentic humanity and growth into
fullness of manhood must take spiritual values seriously. Man can blindly deny
or arrogantly disregard the demands of the spirit at his own peril.

With our best wishes.

REY. Dr. W. G. WICKRAMASINGHE,
PRESIDENT, SRI LANKA BAPTIST
SANGAMAYA.

L



VEYANGODA.
CEYLON.

28th June, 1980.

I am glad to know that the Colombo Branch of the Ramakrishna Mission
has decided to publish a Souvenir to mark the completion of 50 years of its service
to the people of Sri Lanka.

It is gratifying to note that the Mission besides disseminating the Universal
Message of our rich culture and spiritual heritage has also been serving the poor
and needy in a magnificent manner.

I am sure that the eternal and soul elevating teachings of Sri Ramakrishna
and Swami Vivekananda will be a source of inspiration and a beacon light to all
who are dedicated in the pursuit of Truth.

I fully appreciate the interest and the earnestness of the Mission.in organiz-
ing various social welfare and spiritual re-awakening activities.

May the blessings of Allah Almighty be always with the Mission to go ahead
with its noble undertakings.

I send my good wishes and pray that the Golden Jubilee celebrations of the
Mission be attended with complete success.

Dr. K. M. P. MOHAMED CASSIM,
Founder-President,
Prefect Peace Lodge.



RAMAKRISHNA MISSION ASHRAMA
Morabadi, RANCHIL

May 16, 1980.

I am glad to note that our Mission Centre at Colombo is going to celebrate
its Golden Jubilee in September 1980.

The city of Colombo holds a notable place in the history of the Ramakrishna
Order since in early 1897 it had the privilege of according a commendable reception
to Swami Vivekananda who was on his way back to India after the splendid success
in preaching the gospel of universal harmony in America and Europe for over three
years. It is at and from Colombo that the illustrious Swami started his inspiring
lecture tour which ended at Lahore in the then undivided India. -

During its fifty years of existence at Colombo the Ramakrishna Mission
branch has tried its best to serve the people of Sri Lanka at different places and
disseminate the message of peace and tolerance as propounded by Sri Ramakrishna
and Swami Vivekananda.

I wish the celebrations all success.

SWAMI GAMBHIRANANDA,
Vice President,
RAMAKRISHNA MATH &

RAMAKRISHNA MISSION,
BELUR MATH.
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RAMAKRISHNA YOGODYAN MATH,
Kankurgachhi,
Calcutta.

May 21, 1980.

I am glad to know that the Ramakrishna Mission, Colombo, is going to
bring out a Souvenir on the occasion of the Golden Jubilee of the Ramakrishna
Mission, Sri Lanka Branch, Colombo. The Mission is going to complete its fifty
years of useful service to the people of the state of Sri Lanka in various fields. The
Mission has been carrying on its educational, spiritual and cultural activities among
the people with its spirit of dedication and ideal of serving God through the service
of men without any distinction of caste, creed or nationality which is the guiding
principle of the Mission from the day of its inception. I pray to God Almighty on
this great occasion that through His grace may the Mission continue its service to
the people with devotion and dedication and be more and more useful to the society
there in all respects.

SWAMI BHUTESHANANDA,
Vice President,
Ramakrishna Math & Mission,
Belur Math



Ramakrishna - Vivekananda
Center of New York,
17 East 94th Street,
New York, N.Y. 10028.

The Centres of the Ramakrishna Order, in India and abroad, are not merely
houses of worship, but also homes of service. They stand in testimony to the
message of practical Vedanta as demonstrated in the lives of Sri Ramakrishna,
Holy Mother, Sri Sarada Devi, and Swami Vivekananda. About eight-five years
ago, Swami Vivekananda foresaw the oncoming spiritual crisis in the twentieth
century world—a world characterized by loss of direction, dissension, and self-
destructiveness that are endemic to an over-stimulated materialism.  He signified
the unifying role of Vedanta as the only hope for humanity.

Vedanta is not a new or particular religion ; it is the essential spirit of all
the religions of the world. The keynote of Vedanta is; “ Truth is one : sages call it
by various names ”’ and its four cardinal points are : non-duality of the Godhead ;
divinity of the soul; unity of existence; and harmony of religions.  Practical
Vedanta calls for the worship of the living God—God in man—and its exhortation
is : “ Service of man is the worship of God. "

The Ramakrishna Mission, Colombo, Sri Lanka, like every other Center of
the Ramakrishna Order, exemplifies the message of practical Vedanta.  The Cen-
ter, founded in 1930 with a modest beginning, has since then grown considerably.
With the orphanages it runs and the many philanthropic and humanitarian acti-
vities it conducts, the Center has always been a source of spiritual inspiration to
the people of Sri Lanka. Its contribution to the heritage of the Ramakrishna
Order is notable. It hasto its credit a record of dedicated service that is worthy
of recollection and emulation. It is, therefore, very appropriate that the Center
is celebrating its Golden Jubilee this year.

On the occasion of this celebration I offer my humble homage to the spirit
of those noble-hearted monks and devotees who, through their selfless service, have
contributed to the growth and development of the Colombo Center.  Their dedi-
cated lives prove that the message of practical Vedanta—the worship of God in
man—is not just a sterile philosophical concept, but a spiritual experience that
is at once purifying, inspiring and liberating.

SWAMI ADISWARANANDA.
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VEDANTA SOCIETY OF NEW YORK,
New York, N.Y. 10023,

June 12, 1980.

Tam glad to know that the Ramakrishna Mission, Sri Lanka Branch,
Colombo, intends to publish a Golden Jubilee Souvenir, celebrating fifty years of
beneficial and living service to the public.

The people of Sri Lanka had the unique privilege of giving a fitting recep-
tion to Swami Vivekananda when he landed there on January 15, 1897. Inspired
by the prophetic message of the great Swami, monks and devotees dedicated them-
selves to the service of people in various ways. From humble beginnings, that
work has grown enormously during the last fifty years.

Today the spiritual significance of the Ramakrishna phenomenon is known
to enlightened people all over the world. This multi-dimensional movement,
initiated by illumined souls of rare calibre, is rendering a -positive service to
humanity by awakening their spiritual consciousness. The benign power released
through this movement will usher in a new civilization. Blessed are those who are
instrumental in this ““ great work ”

I wish the Golden Jubilee Celebration all success.

SWAMI TATHAGATANANDA,



SRI RAMAKRISHNA MATH,
MADRAS.

The message of Sri Ramakrishna, inculcating a deep faith in the Supreme
Being and the practice of love and surrender to Him, together with the service of
man as His tabernacle—is the most urgent need of humanity today. Unless the
Supreme Lord is brought into the everyday life of society, there is no enduring
solution for the multi-farious problems facing humanity. It is heartening to know
that the Colombo Centre of the Ramakrishna Mission has been doing its best to
spread the great message of the Master for the past fifty years. May the Lord
bless the Centre and help it carry on its noble work of love and service for all time.

SWAMI TAPASYANANDA.
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VIVEKANANDA VEDANTA SOCIETY,
CHICAGO TLL. 60615,

May 19, 1980.

T'am glad to know that the Golden Jubilee Celebrations of Colombo Centre
are being planned and preparations have begun.  The Colombo Centre has con-
tributed its best for the last fifty years in bringing about the harmony between
various ethnic groups who have settled in the Island. The message of harmony
preached by no less a person then Swami Vivekananda himself, expounded through
four cardinal principles, viz., the Existence of God, the Divinity of the Soul, the
Oneness of Existence throughout the Universe and Harmony of Religions forms the
basis of the Colombo work for the last fifty years. This work will certainly bring
about peace and joy and spiritual evolution to all those who participate in the works
carried out by the Mission. T salute and convey my deep respect to the Colombo
Ashrama, and all the Swamis who worked tirelessly during the last fifty years.

SWAMI BHASHYANANDA,



VEDANTA SOCIETY
HOLLYWOOD.

13.6.1980

We are very happy to know that the Colombo Centre of the Ramakrishna
Mission is going to celebrate its Golden Jubilee in September.  Fiity years can be
considered a milestone in the life of an institution.  Sri Ramakrishna’s message of
religious harmony, spiritual view of life and social service looking upon all people
as manifestations of the Divine is the message that is essential for modern times.

The Colombo Centre is well known for its social services in doing pioneering
work in establishing schools and orphanages in Jaffna and Batticaloa, services to
school children, prisoners, delinquents and leprosy patients and also feeding thou-
sands of pilgrims for years in Kataragama. It contributes a good deal in the
spiritual and cultural life of the country, Sri Lanka, through its temples, libraries,
lectures, festivals and the international guesthouse and cultural centre.

In these days of social disharmony, political strife and economic uncer-
tainties, the immediate impact of a spiritual and social service institution is not
always evident. But, popularizing of spiritual values and demonstrating through
living and service constitute the only basic way. I wish and pray that the Centre
continues its services and helps in bringing about spiritual upliftment, social
harmony and international understanding.

SWAMI SWHANANDA



RAMAKRISHNA ASHRAMA,
BUENOS AIRES,
ARGENTINA.

I trust by the grace of Sri Ramakrishna the Celebration under your gui-
dance will be a great success and during this event the name and teachings of the

Master will spread throughout Sri Lanka.

SWAMI PARATPARANANDA,
Swama in Charge.



Ramakrishna Mission Home of Service
(General Hospital)
Luxa, Varanasi

20.5.1980.

I am extremely delighted to learn that the Ramakrishna Mission, Colombo,
1s going to celebrate the Golden Jubilee in a befitting manner. - To commemorate
this, the centre is going to publish a Souvenir.

It would not have been possible but for the inspiration received this Branch
centre is able to function from a small beginning to do service, in Educational,
Cultural and Religious spheres irrespective of caste, creed, nationality, religion and
language.

May Sri Ramakrishna and Swami Vivekananda bestow THEIR DIVINE
blessings to all is the earnest prayer at THEIR Lotus Feet.

SWAMI SATTWANANDA.



RAMAKRISHNA MATH,
OOTACAMUND.

28th June, 1980.

It was the proud privilege of the Hindus of Sri Lanka in general and of
Colombo in particular to have had first the honour and joy of receiving at the
Colombo Port more than eight decades ago, on the 15th January, 1897, a great son
and Teacher of India, the illustrious Swami Vivekananda, who was returning to
his motherland after leaving an electrifying and deep impression about the unique
Hindu Religion and Philosophy upon the minds of American and European scho-
lars and populace of the times. Since that red-letter day, the Hindus of that
pendent-shaped and historical island have hungered for the life-giving teachings of
Swamiji and also that of his spiritual Master Sri Ramakrishna, with the result
that several educated young men of Sri Lanka were inspired to renounce the
wordly life for the good of many, for the happiness of many and, guided by Swami-
ji and his brother-disciples, carry on the torch lit by the world leader on that memo-
rable day by establishing in the island a number of centres of learning and culture,
among which the one at Colombo became the premier.

During these fifty vears of its spiritual and cultural ministration, of which
more than 25 years have been under the sagacious guidance of the present Swami-
in-Charge, Revered Swami Prematmanandaji Maharaj, to the residents of and
visitors, too, of the metropolis, the Colombo Centre in association with its flourish-
ing Branch at Batticaloa has done yeoman service to the people of Sri Lanka,
despite difficult times and trying circumstances. And so, it can legitimately rejoice
on this great occasion.

T sincerely pray for the success in every respect of the Golden Jubilee
Celebration.

SWAMI EKATMANANDA.



SRI RAMAKRISHNA ASHRADMA,
BANGALORE.

7th April, 1980.

It is with great pleasure that [ learnt that you willl soon be celebrating the
‘Golden Jubilee of the Colombo Centre in a fitting manner.

The Celebration is a noteworthy event. The Colombo Centre has adapted
itself to the changing conditions and highest standard required in modern era. 1
am sure that it will make still greater progress in the coming years,

SWAMI ADIDEVANANDA,



The Ramakrishna Advaita Ashrama,
Varanasi,

13.6.1980.

It gives me great pleasure to learn that our Colombo Branch of the Rama-
krishna Mission has completed fifty years of useful service and is making arrange-
ments to celebrate the Golden Jubilee in a fitting manner in September this year.

[ am happy to send a message to the Souvenir, which is being printed to
mark this event.

As everyone knows, the Teachings of Sri Ramakrishna is based on love,
harmony and service. Firmly established in these most cherished fundamental
values, the Colombo Branch has been engaged in various activities making valuable
contributions to the spiritual and cultural life of the Sri Lankans in general and
the residents of Colombo in particular.

May the Colombo Branch continue and expand its valuable work more and
more in coming years.

T wish the Golden Jubilee Celebrations all success.

SWAMI APURVANANDA,
President.



The genesis of the Ramakrishna Move-
ment in Sri Lanka can be traced to the asso-
ciation Swami Vivekananda had with that
island towards the end of the last century. He
visited Colombo three times ; first, when he
was going to America to participate in the
historic Parliament of Religions, held in

Chicago in 1893, alone and unknown after his-

‘ Parivrajaka life ’ in India; second, when he
landed in Colombo in January 1897 after he
had become world famous at the Parliament of
Religions, which was a turning point in the
religious history of India and the world ; and
third, when he was going to the West for a
second visit in 1899, to consolidate his earlier
work there.

The capital city of Colombo had the
honour of first receiving the home-coming
hero on his return to the motherland. Hegave
his ‘ First Lecture in the East’ in the Floral
Hall of Colombo. Thence it was all a trium-
phant march from Colombo to Almora, during
which period he delivered a series of inspiring
lectures en route and unfolded his own plan
for the regeneration of India in tune with her
national genius and tradition. These lectures
are published in a book entitled Lectures
from Colombo to Almora. Every citizen
of India and Sri Lanka should consider it a
duty to go through those inspiring lectures to
know the heart and mind of Swami Vivekanan-
da—how intensely he felt for the poor, the
ignorant, and the downtrodden of his mother-
land, and for her regenration.

On his return to India, he deputed to Sri
Lanka one of his own brother-disciples, Swami
Shivananda, to propagate the teachings of
Vedanta as exemplified in the life of Sri Rama-

krishna. In due course, the seed sown by
Swamiji and Swami Shivananda grew into a
mighty tree, providing shelter to many a
wearied wayfarer on the spiritual path. The
Ramakrishna Mission (Sri Lanka Branch),
Colombo, was formally established in 1930,
though the work had started functioning since
1924. 1t has a proud record of service to the
citizens of the island through its educational
institutions in Trincomalee, Jaffna and Batti-
caloa, and serving all sections of people through
the Kataragama pilgrim centre which is since
closed following the take-over of the building
by the Government. The Colombo Centre
is celebrating its Golden Jubilee this year.
The Centre has diversified its activities in re-
cent years. It currently runs a Swami Vive-
kananda Centenary Memorial Hall, one of the
biggest auditoriums in Colombo, and an Inter-
national Cultural Centre, with guest rooms,
library, etc.

On behalf of the brotherhood of Advaita
Ashrama, Mayavati, it gives me great pleasure
to send our good wishes and greetings on this
happy occasion, while I sincerely pray to Sri
Ramakrishna and the Holy Mother that the
functions connected with the Golden Jubilee
pass off smoothly and with resounding success.

SWAMI ANANYANANDA,
President.

1 July, 1930

Advaita Ashrama,
Mayavati (Himalayas),
Dt. Pithoragarh (U.P.),
262-224 (India).



Swami Satehidananda

Now the Colombo Sri Ramakrishna Mission is celebrating its
Golden Jubilee. Certainly its great cultural and ecumenical work
has enhanced Sri Lanka and will be recorded in history. I sincerely
wish that the the Celebration will be a grand success and the Mission
will continue to perform its noble activities for the benefit of huma-

nity, and Sri Lanka in particular.

I would like to take this opportunity to convey my special
appreciation and reverance to the current Vice President of the Sri
Ramakrishna Mission, Sri Swami Prematmanandaji Maharaj, who
in his own beautiful and gentle way helped and encouraged my

activities in Sri Lanka during my fifteen years of service there.

SWAMI SATCHIDANANDA.



Ministry of Rural Industrial Development
Colombo.

19th July, 1980.

The gospel of the great ascetic philosopher, Ramakrishna Paramahamsa
which has now enveloped many countries in the universe with electrifying effect,
was once confined only to Calcutta and its suburbs. But with the advent of the
savant saint Swami Vivekananda it spread not only across the lengths and breadths
of Bharat, from Kanyakumarito Kashmir and Karachito Calcutta, but across the |
world from San Francisco to Sydney and Moscow to Mauritius.

This was made possible by the establishment of the Order of Paramahamsa
and the Ramakrishna mission. The missionaries of the Ramakrishna mission under
the pious pioneering and dynamic leadership of Swami Vivekananda began blazing
a new trail in the Orient. In countries like Sri Lanka, where missionaries of other
religions from the west were attempting to proselytize the Hindus, the Rama-
krishna Mission acted as a bulwark to safeguard their religious sanctity.

Not only has it performed yeoman service in spreading the Hindu way of
life and philosophy among its adherents, but it has also helped the community in
various ways by running orphanages, religious classes for the children and social
service through its Sarada Samithi.

Therefore to learn that the Sri Lanka branch of the Mission celebrates its
fiftieth anniversary, gives me great joy. The Golden Jubilee is a unigue occasion
not only to remind ourselves of the underlying philosophy in the teachings of the
Paramahamsa, the ‘ Cyclonic Hindu Vivekananda’ and the Holy Mother Sarada
Devi, but also to recount the service the mission had doune in Sri Lanka. It would
not be inappropriate at this time to recount what a boon the Mission’s ‘ madam ’
at Kataragama was, its school and orphanage at Batticaloa and the Meditation
and Cultural Centre in Colombo, have been furthering Hindu thoughts.

There is no doubt that with the blessings of Paramahamsa and the devotion
and dedication of the revered swamijis, the Ramakrishna mission is Sri Lanka will
grow and spread to greater proportions in the years to come and inundate the
land with its service.

May the Mission grow stronger in service and celebrate countless jubilees.

S. THONDAMAN,
Minister of Rural Industrial Development
and President
Ceylon Workers’ Congress.
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Ministry of Transport,
Colembo.

June 4th, 1980.

1 consider it a great privilege to have been called upon to give this message
for the Souvenir published to mark the Golden Jubilee Celebrations of the Sri
Ramakrishna Mission, Colombo Branch.

The activities of the Ramakrishna Mission are too well known not only
amongst the Hindus, but also amongst those following other faiths, to need
enumeration here. Apart from its religious and cultural work the Mission has
rendered yeoman service in running a large number of schools including some
secondary educational institutions, until the State took over the sole responsibility
to run all schools.

I have been observing the efforts made by the Mission to bring about inter-
religious understanding and harmony. T am aware that the Mission authorities
have made arrangements to celebrate non-Hindu religious festivals like Vesak and
Christmas even inviting the clergy from the respective faiths to deliver discourses
on those occasions. In a multi-racial and multi-religious country like ours these
efforts deserve every encouragement and assistance. They help to dispel doubts
and suspicions about other religions and achieve the goal of a united Sri Lanka
where every citizen can have his rightful place irrespective of his religion or
community.

I wish the Mission all success in its efforts to continue its good work in the
years to come.

M. H. MOHAMED,
Minister of Transport and
Minister of Transport Boards.



Sri Ramakrishna Mission Vidyalaya,
Coimbatore. ;

We are happy to learn that our Ceylon Ramakrishna Mission at Colombo
will be celebrating its Golden Jubilee shortly. The Mission in Ceylon has been
doing great work in spreading the common culture of our countries and has
worked for nearly half a century in cementing bonds between our two peoples,
who are bound by age-old ties of history and culture.

Lt was here in Colombo that Swami Vivekananda first landed on his return
back to the east after his great spiritual message in the Parliament of Religions
in Chicago, U.S.A. and England.  Here again other disciples of Sri Ramakrishna
like our Revered Swami Shivananda have come and made this country hallowed
land. In continuation of their work—Swami Vipulananda and many others
have dedicated their lives for the establishment of this centre.

" The Message of Sri Ramakrishna and Swami Vivekananda given to the
people of Ceylon is a Universal Message of Love and Service to all without any
distinction of caste, creed or religion, with its motto of renunciation and service.

May the Colombo Ramakrishna Mission continue to give this message of

love and dedicated service in the ages to come to the people of Sri Lanka.

T. S. AVINASHILINGAM,
Founder—Director.
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Pandit Jawaharlal Nehru, the then Prime Minister of India,
Opening the Cultural Centre in Colombo.

Message from H. E. Shri Thomas Abraham,

High Commissioner for India in Sri Lanka.

Ramabrishna Paramahamsa flashed across the Indian sky like a meteor, between
1835 and 1836, a period in which wz saw the renaissance of Indian thought and culture
not only through him but also through other great figures such as Ram Mohun Royi
Dwarka Nath Tagore, grandfathzr of the poet, and Keshub Chandra Sen.

His mezssage was carvied throughout the world by his great disciple, Swam_
Vivebananda, and the Missions establishzd by the Ramakrishna Order have now spread
far and wide and have left a permanent impact on mabkind.

I am happy to send this mz:ssage of greetings to the Ramakrishna Mission in
Colombo which is celebrating its Goldan Jubilee this year. In the 50 years of its
exvistence, the Ramakrishna Mission has made a valuable contribution to the enrichment
of thz spiritual and cultural life of Colombo. Motivated by the high ideals of its
Founder, [ am confident it would continue to funmstion as a beacon of solace for many
more years to come.

THOMAS ABRAHAM
High Commissioner for India

Colombo,
September 10, 1980.






100, Norris Canal Road,
Colombo 10,
5 July, 1980.

On this happy occasion of the Golden Jubilee of the Sri Lanka Unit of the
Ramakrishna Mission, I salute the long line of devout Swamijis and their disciples
who have devoted their lives to the service of humanity.

Hindu Society is essentially dynamic, not static and unchangeable. Sri
Ramakrishna signified one such change. ~ While his background and training were
intensely Hindu, his teaching was spiritual in character and universal in quality.
In a world giddy with material power and achievements, callous to human suffer-
ing and misery and indifferent to the higher life of spirit, he presented an ideal of
holiness, service and compassion. Sri Ramakrishna was convinced that all
religions led their adherents by different paths to the same goal. While Sri
Ramakrishna brought peace of mind to many doubters, Swami Vivekananda's
message influenced many of India’s leaders in India’s national awakening in the
20th. Century.

The Sri Lanka Unit shares with many other such Units, throughout the
world, the rich heritage of the teachings of these two great saints of modern times.
The Swamijis of the Ramakrishna Order have been inspired to see God in man and
to regard service to man as the highest worship. The Swamijis of the Sri Lanka
Unit have striven hard to achieve the twin aims of this order—individual salvaticn
and the giving of ‘ food , education and spiritual wisdom .

In times of disaster, in times of troubles, The Sri Lanka Unit has given
leadership in organising relief and help to the suffering many. To the young,
the Unit taught the message of spirituality, the oneness of all religions, love and
compassion. They were taught to have faith in themselves and to lead a discip-
lined life.

The Ramakrishna Hostel in Wellawatte and the Madam at Kathirgamam
are two significant monuments to the useful work of the Sri Lanka Unit. The
Hostel provides a cheap accommodation in clean, comfortable rooms,with an atmos-
phere of spirituality and holiness. The madam was a welcome place of rest to the
thousands of poor pilgrims who flocked to Kathirgamam. Poor and rich, sick and
healthy, young and old, men and women—all found a home from home in the
madam. It is sad to think that this madam is no longer there under the manage-
ment of the Sri Lanka Unit to cater to those pilgrims.

Spirituality is the heart of Sri Lanka.

1t is therefore, no wonder that the teachings of Sri Ramakrishna and Vive-
kananda found a fertile soil in Sri Lanka. The world has seen many changes but
man’s yearning for the spiritual always asserts itself. The Sri Lanka Unit has
always provided the spiritual insights to control excessive materialistic tendencies.

Fifty years in the life of any institution is a significant event and deserves
to be taken note of ; it is much more so in an institution which had done so much
within that period. Once again I salute all the Swamijis and the band of enthu-
siastic men and women who so devotedly served those less fortunate than them-
selves. Let us thank the Almighty for all his blessings and pray that each one of
us be given the strength to do our bit to leave this world a better place than the
one to which we came. =

M. SIVASITHAMPARAM,
Member of Parliament.



The Ramakrishna Mission,
Ceylon Branch.

4th June, 198¢.

It has been my good fortune to be associated with the Ramakrishna JMission
{Ceylon Branch) since its inception. I have had the honcur and pleasure of
meeting and coming under the influence of Swamis Ganananda, Avinashananda,
Asangananda, Prematmananda and many other Swamis. The Mission’s motto is
almost like Rotary International *“ Service Above Self 7.

The teachings of Sri Ramakrishna have taught me the path of tolerance
and to conquer hatred and anger.  The conquest of these senses leads to peace and
love of God.

May all mankind be able to attain this high standard.

G. WIGNARAJA,
Howny. Secretary.
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THE IMPACT OF SWAMI VIVEKANANDA
ON HINDUISM IN SRI LANKA

Prof. K. Kailasapathy

Dean, Faculty of Arts, University of Jaffna, Sri Lanka

Among the factors that contributed to-
wards the national awakening of Sri Lanka,
must be reckoned the historic visit of Swami
Vivekananda to the Island. For various rea-
sons the impact of the visit was greater on the
Hindus than on the others. Vivekananda
(1863-1902) visited Sri Lanka three times:
the first time in 1893, while he was on his way
to U.S.A. to participate in the Parliament
of Religions at Chicago; he was then little
known outside a small circle of admirers in
India. As the author of The Ramakrishna
Movement in Sri Lanka observes, during the
Swami’s stop over in Colombo in 1893, “ no
Hindu appears to have taken note ” of him :
the second visit was in 1897, while he was on
his way back to his Motherland from the West,
having electrified his audiences in U.S.A. and
Burope by his personality and speeches ; he
was returning in triumph to his Punya Bhumi,
having established a firm foothold in the West.
Of his presence and performance in Chicago
the New York Herald had observed: ““ He
was undoubtedly the greatest figure in the
Parliament of Religions. After hearing him
we feel how foolish it is to send missionaries
to this learned nation ”’. The third visit was
in 1899, while he was sailing for the West the
second time ; he spent a day in Colombo meet-
ing old friends. Vivekananda himself has
recorded the events of the day in his
Memoirs.

Any estimation of the impact of Vive-
kananda’s visit to this country can properly
be dated only from 1897. He stayed in the
country for about ten days, travelling from
Colombo to Kandy, Matale, Anuradhapura,
Vavuniya and Jaffna. His visit to Jaffna
was made before the construction of the rail-
way to that part of the country. From all
accounts the journey appears to have been
rough and troublesome. But the Parivrajaka,
the itinerant monk, who had travelled on foot

all over India, to spread the message of the
Master, probably enjoyed the coach journey
to Jaffna, where he received a tumultuous
welcome. The ten days he spentin Sri Lanka
were hectic, as can be seen from contemporary
accounts and his biographies published
subsequently.

It is true that since the proceedings of the
Parliament of Religions at Chicago, Vive-
kananda had over-night become a celebrity.
Not only India but Asia as a whole took pride
in his towering success. The Swami had
visited China and Japan. News of his glory
at Chicago spread far and wide. In fact
Vivekananda himself was astonished at the
speed with which news about him reached
India. In a letter to his Madras Disciples
written from Chicago he observed: “I am
surprised that so much about me has reached
you.”’ To another adherent he wrote: It
is very strange that news of my Chicago
lectures has appeared in the Indian papers ;
for whatever I do, I try my best to avoid
publicity. ” Thus there was considerable
amount of publicity about Vivekananda even
before his visit to Sri Lanka. (Incidentally
it may be remembered in this connection that
Anagarika Dharmapala (1864-1933) of Sri
Lanka too attended the Parliament of Reli-
gions at Chicago representing Buddhism. In
a letter to Alasinga Permual of Madras, Vive-
kananda had this to say: “ Dharmapala of
Ceylon was one of the favourites...............
He is a very sweet man, and we became
very intimate during the Parliament.”’ The
Anagarika Dharmapala himself has referred
to his conversations with Vivekananda in his
writings. Naturally the Buddhists too would
have been keenly interested in the events
of the Parliament. Anagarika Dha
maintained close links with Beng:
lists throughout his life.)




The Hindu elite of Sri Lanka, shared the
elation and exuberance of their counterparts
in India at the unprecedented success attained
by Vivekananda in the West. They basked
in the glory showered on the brilliant monk.
But there was one other factor that made the
Sri Lankan Tamils draw closer to the Swami :
he had begun to catch the imagination of the
South Indian elite even before he became an
international personage. To quote from The
Life of Swami Vivekananda :

It was in Madras that many young
men became his devoted adherents.
It was here that he secured funds
wherewith he was enabled to go to
America. It was in Madras that
the message of his Master gained a
ready acceptance. It was here also,
that his first work in India in the
way of organisation and publication
was commenced, and it was his
Madrasi disciples who widely cir-
culated his message even before his
return from the West.”

From Colombo, Vivekananda was proceeding
to Madras. The Madras Reception Com-
mittee had deputed Swami Niranjananda—
a direct disciple of Ramakrishna and one of
the first batch of monks who formed the mon-
astic Order of Ramakrishna—to welcome
Vivekananda when he arrived in Colombo.
Thus to the Hindus of Sri Lanka were given
the unique privilege of receiving first the
returning ‘ conqueror.” Consequently one
of Vivekananda’s books came to be titled,
Lectures from Colombo to Almora. Geo-
graphical proximity and deep-rooted cultural
ties between the Tamils of Sri Lanka, especially
of North Sri Lanka and South India have
played an important part in making the Sri
Lankan Tamils relatively more receptive to
Ideas and Movements from India. . From the
time of Vivekananda’s visit this receptivity
grew in intensity reaching its apex in the
Gandhian era. One can imaginatively com-
prehend the exhilaration with which the Hindu
elite of Sri Lanka would have received the
man who, in the words of an American jour-
nalist, “ with his handsome face and magnetic
presence and wonderful oratory” was being
lionised by society.

Considerable amount of information per-
taining to Vivekananda’s visit to Sri Lanka

and the growth of the Ramakrishna Movement
has been collected by Swami Virupakshananda
and S. Ambikaipahan. The former has con-
centrated on available material in English
and the latter in Tamil. Rather than des-
cribe the events over again I hope to analyse
and hypothesize on the nature of Vivekananda’s
impact on Sri Lankan Tamils, and its possible
consequences.

One of the most important contributions
to the revitalization of Indian religious thought
was his search for and propagation of the
common bases of Hinduism. All major Hindu
reformers from Ram Mohan Roy (1772-1833)
onwards had observed that sectarianism was
the bane of Hindu society. To unify Hindu
society, Vivekananda felt, one had to see the
universality of Hinduism—=Said the Swami
in one of his lectures : * To find the common
bases of Hinduism and to awaken the national
consciousness in them.” In Vedanta he found
the common bases of resurgent Hinduism.
In his own words :

“The Vedanta, whether we know it
or not, has penetrated all the sects
in India, and what we call Hinduism,
this mighty banyan tree, with its
immense and almost infinite rami-
fications has been throughout inter-
preted by the influence of the
Vedanta. "’

The voice is clear and its all embracing
quality manifest. Both in India and Sri
Lanka Hindu religious stirrings had begun
decades before Vivekananda came on the
scene. Hindu responses to the inroads of
Islam and Christianity had at times been even
quite virulent. In so far as Sri Lanka was
concerned, Arumuga Navalar (1824-1879)
had spearheaded a militant revivalist move-
ment among the Saivites of Jaffna. Chris-
tian proselytization had gone on unabated in
that part of the country for centuries. Nava-
lar’s intense efforts stemmed the tide and
his robust counter attacks on Christian doct-
rines instilled confidence in the minds of Sai-
vites. His influence was felt in Tamilnadu
too which gratefully honoured him and ack-
nowledged its indebtedness to his untiring
service. Navalar’s manifold activities had
naturally stimulated the interest and evoked
the admiration of people like Sir Mutu Coo-
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maraswamy (1834-1879) and Ponnambalam
Ramanathan (1851-1930) who were prominent
and influential men at the metropolis. Sir
Ponnambalam Ramanathan had referred to
him as ““ The champion Reformer of the Hin-
dus.” And yet all considered, Navalar was
a provincial, functioning at a local level.
Besides Navalar propagated Saiva Siddhanta,
a religio-philosophical school largely confined
to South India and North Sri Lanka. As a
staunch Saivite he was critical of Vedanta as
much as he was hostile to Christianity. Such
an unflinching standpoint and unaccommo-
dating attitude was perhaps necessary and
inevitable in a traditional society which was
fighting to preserve its identity. But the
English educated elite in the towns probably
preferred more flexibility in matters of reli-
gious belief and practices.  To the rising
middle class an inclusive outlook was more
appealing than an exclusive orthdoxy.

In many ways Navalar can be compared
to Dayananda Saraswathi (1824-1883) whose
contemporary he was. If the watchword of
Dayananda was ‘ Back to the Vedas’, Nava-
lar’'s was ‘ Back to the Agamas’. As is well
known Saiva Siddhanta recognizes eighteen
Agamas to be supreme scriptures. The fun-
damentalist standpoint of Navalar would have
appeared to many English educated ‘ moderns’
very sectarian. In fact as early as 1857 Mutu
Coomaraswamy had published a “ Synopsis
of the Saiva Siddhanta’ in the Journal of
the Royal Asiatic Society of Ceylon. His
paper was based on Sivagnanabotham of
Meikanda Thevar. In 1860 he gave a lecture
on ““ Hindu Philosophy ”’ at the R.A.S. In
1873 he had prepared the English translation
of a few poems of Tayumanavar (1706-1744),
a mystic poet who in the true tradition of
mysticism sought to synthesize the Vedanta
and Saiva Siddhanta schools of thought. (It
is of some interest to note that both Ponnam-
balam Arunachalam and Ponnambalam Ra-
manathan translated verses of Tayumanavar
into English and wrote about the poet.) The
English title Mutu Coomaraswamy gave to
his translation of Tayumanavar is revealing :
Tayumanavar or Hindu-Philosophic
Poems of the Vedanta-Siddhantic School.
Having gone to Vedanta from Siddhanta, he
next proceeded to translate in 1874 a Buddhist
Text from the Pali: Sutta Nipata or Dia-
logues and Discourses of Gotama Buddha.

The widening mental horizon can readily be
perceived in the successive works of Mutu
Coomaraswamy. The point to be noted is
simply this: limiting oneself to the Sidd-
hanta School would have been too much of a
constraint. Hence the more liberal stance and
attitude. Mutu Coomaraswamy who visited
England twice, travelled widely in Europe
and was the first Hindu and the first non-
Christian Asiatic to have been admitted to
the English Bar (1863); knighthood was
conferred on him by Queen Victoria in 1874.
His approach to Hinduism in particular and
other religions in general was typical of the
elite of his times.

It was essentially the English educated
upper class that first responded to the vibrant
speeches of Vivekananda. English was the
medium of communication. It also enabled
the preacher and the audience to reach
out to an ever-widening populace and seek
after universalism. In other words the
teachings of Vivekananda were apposite for
the elite of India and Sri Lanka who were
on the threshold of the twentieth century.
Revivalists like Navalar had to fight hard to
preserve the identity of Hindus—whatever
their sects may be their battle was primarily
defensive. They had to prove that Christia-
nity was unworthy.  But Vivekananda’s
approach was entirely different. Following
the teachings of his Master, he stressed the
equality of all religions, *“ meaning thereby, by
implication, that Hindu religion was in no way
inferior to other religions. > At the same time
its universalism was impeccable. Thus the
Vedanta preached by Vivekananda accommo-
dated all sects and creeds as equal and allowed
enough room for double recognition : one could
be a practising Saivite and at the same time
be a Hindu in the broader sense. One could
be an ardent Vaishnavite and yet be a Hindu
in the larger sense of the word. Among the
Hindus of Jaffna Saivism was the predominant
school. Orthodox Saivites revelled in demo-
lishing Maya Vada or Shankara Vedanta.
But gradually Vedanta came to be tolerated
if not accepted. To put it briefly, the impact
of the teachings of Vivekananda and the
message of the Ramakrishna Movement was,
at least among the Tamil Hindus of Sri Lanka,
not so much in making Vedanta acceptable to
them in the strict sense of the term, but in
making many of them less sectarian and doct-



rinaire. It also mwade them more responsive

to their society and the world of politics.

It is logical to deduce that the teachings
of Vivekananda would have influenced several
individuals too. When Vivekananda arrived
by boat in the Colombo harbour, ‘ several
leading Hindus went on board and brought him
ashore in a Steam lLaunch. On landing at
the jetty he was received by the Hindus headed
by the Hon. P. Coomaraswamy and Mr. P.
Arunachalam.” Sir P. Ramanathan must
have observed carefully the career of Vive-
kananda. Being a devout Saivite and normally
not prone to the study and propagation of
the Bhagavad Gita, Ramanathan undertook
in 1904 the translation of that great Sanskrit
work into Tamil. Likewise his deep interest in
different systems of religious and philosophic
thought—Hinduism, Christianity, Buddhism,
Islam and Judaism, might be traced to the libe-
rating influence of Vivekananda. In 1898 and
1902 were published his two major works, the
GCommentaries on St. Mathew and St. John.
He published these works under the pen name
of Sri Parananda, which although it was the
name of his guru, was never the less very
similar to the names of the monks of the Rama-
krishna Order. His lecture tour of U.S.A.
was also very much on the lines of the Swami.
The biographer of Ramanathan has this to

say
B

" He it was who, following the trail
set by Swami Vivekananda carried
to the West the message of the East
......... His immense body of speeches
and writings, commentaries and
translations opened the eyes of the
Western World to the vast treasures
of spirituality and high philosophic
thought that had hitherto remained
a closed book to it.”

In another place he makes the following
observations :

““ He had heard how fruitful and far-
reaching in its results was the work
of Swami Vivekananda in the West
and desired to follow it up him-
self. He felt he had a great mission
to fulfil. ”

It must not be misunderstood that Vive-
kananda’s influence was confined to the
English educated class. On the contrary from
the outset of his public life Vivekananda was
particularly keen in reaching out to the massess.
Reading his inspired letters from America we
see him exhorting his admirers and disciples
to popularize his and his Master’'s message
among the ordinary people. In 1894 he wrote
from Chicago to his disciples in Madras :

“1 do not require any help from
India, I have plenty here. Kmploy
the money you have in printing and
publishing this short speech, and
translating it into the vernaculars,
throw it broadcast; that will keep
before us the national mind.”

Over and over he was directing them to
the area of mass education. To Alasinga
Perumal he wrote in May 1894 :

“I do not require any help. Try
to set up a fund, buy some magic-
lanterns, maps, globes, etc., and
some chemicals. Get every evening
a crowd of the poor and the low,
even the parials, and lecture to them
about religion first, and then teach
them through the magic-lantern and
other things, astronomy, geography,
etc., in the dialect of the people.
Train up a band of fiery young men...
You must have a hold on the masses.
Do not try to lead your brethern,
but serve them.”

Vivekananda’s eagerness to educate the
neglected poor and to serve them runs through
all his letters and speeches like a theme song.
His Madras disciples did their best in this
matter. From contemporary accounts in the
newspapers we gather that even before he
reached Colombo and Madras his speeches were
in print and were circulated widely. The
Ceylon Review said this in its reportage :
‘“His lectures, which have been reprinted,
have an extensive circulation in India and
Ceylon.” 1In Jaffna where Vivekananda was
accorded a grand ovation his speeches were
immediately translated into Tamil and pub-
lished. Mr. A. Muthuthamby Pillai (1858-
1917) who had returned to Jaffna in 1893 after
an absence of twenty vears and had established

()



‘speech within a few months.

a printing press and publishing house, brought
out in Tamil the quintessence of the Swami’s
It was again
Muthuthamby Pillai who brought out the
Tamil translation of Ananda K. Coomara-
swamy's speech at the Jafina Hindu College
in 1906. Vivekananda too had delivered his
major speech in Jaffna at the Hindu College.

It was the idea of service by education
that stirred the imagination of young idealists
in Jaffna and elsewhere. TFollowing Vive-
kananda other outstanding monks of the
Ramakrishna Mission visited Sri Lanka :
Shivananda, Trigunaitananda, Abhedananda,
Ramakrishnenanda, Sharvananda were among
those who kept ** bright the flame lit by Swami
Vivekananda '’. It was as a result of Vive-
kananda’s impact at the local level especially
in Jaffna and Batticaloa that Hindu education
in the country received a tremendous fillip. It
is true that Navalar had set the trail in this
direction by establishing Saiva schools in Jaffna
and Tamilnadu. But Navalar, conditioned
by the circumstances under which he struggled,
emphasized the Saiva character of the schools.
With a greater emphasis on secular and modern
‘ type ’ of education, Vivekananda put it in the
following manner :

“ We want that education by which
character is formed, strength of mind
is increased, the intellect is expanded,
and by which one can stand on one’s
own feet. We must have life-

building, man-making character-
making assimilation of ideas. What
we need is to study different bran-
ches of the knowledge that is our
own and with it the English' language
and Western  science. We need
technical education and all else
which may develop the industries,
so that men instead of seeking for
service, may earn enough to provide
for themselves and save something
against a rainy day. ”’

The Swami’s call for such new Lype of
education kindled the idealism of at least a
few in Jaffna and elsewhere. T. Nagamuthu
(1868-1932) who founded the Vaidyshwara
Vidyalaya in 1913 and later handed over the
institution to the Ramakrishna Mission was
certainly influenced by Vivekananda ; like-
wise Swami Vipulananda who joined the
Mission in 1922 was inspired by Swami
Sharvananda who visited Jaffna frequently.
Vipulananda’s unique contribution to educa-
tion is without doubt the result of Viveka-
nanda’s impact on the Tamil intellectuals of
this country. Through savants like Naga-
muthu and Swami Vipulananda Vivekananda’s
message was absorbed into the mainstream of
twentieth century Tamil literature, when
people who were influenced by this message of
universalism were inspired to write poetry and
fiction. This creative embodiment is perhaps
the best testimony to the fruitful impact
of Swami Vivekananda’s visits to Sri Lanka.



A BRIEF HISTORY OF THE RAMAKRISHNA
MOVEMENT IN SRI LANKA

K. Arumainayagam, B.A. (Hons.)

Assessor, Department of Inland Revenue, Sri Lanka

The impact of Hindureligious movements
that arose in India in the nineteenth century
on Sri Lanka was largely indirect. Evidence
is meagre to show that the Hindu religious
movements of the early nineteenth century had
any desire to spread their message beyond the
Indian sub-continent. The Brahmo Samaj
and Arya Samaj were more concerned with
immediate problems at home. While the
former is more of a social reform movement
the latter was a fighting movement to re-
establish the predominance of Hinduism.
Besides both were based more on the vedantic
philosophy of Hinduism which had little attrac-
tion for South Indian and Sri Lankan Hindus.
The Ramakrishna Movement did believe in a
Pan-Hindu philosophy but was never secta-
rian ; its main purpose was to give new direc-
tion and re-interpret the philosophy of India
to a much wider and larger audience. That
is why it is more apt to say the movement
had its origins in Chicago than at Belur. Tt
had all the semblance of a national-religious
movement.

When the message of the Ramakrishna
movemenat spread across the continents, Sri
Lanka had experienced nearly half a century
of religious awakening. The Saiva Siddhanta
School of thought championed by Arumuga
Navalar, through the publication of Vernacular
Literature, Catechism and schools helped to
kindle a desire to revive the religion of the
forefathers. Later it passed on to the English
educated elite who organised themselves into
societies and sustained the movement. But
this movement was not organised on an Island-
wide basis. Besides being sectarian in religious
outlook it also appears to have had a regional
bias, depending on the challenge offered by the
Christian missionaries. The lustre of English
education lured many a northern Hindu to
the christianfold ‘and hence the necessity to
concentrate the activities of the movement
in the North. In the metropolis, where the

interest was only peripheral, the resident
trading communities and leading government
servants, built temples and conducted regular
festivals and religious discourses. However
by and large there lurked a sense of identity
of religion to the whole personality of a Hindu.
Historically therefore, the main contribution
of Swami Vivekananda to the cause of Hindu-
ism was the strength offered and confidence

 created among the Hindus to idenfity them-

selves, their whole personality with their
religion. Such a message of Swami Viveka-
nanda had been circulated in Sri Lanka long
before he arrived in Sri Lanka in 1897—an
year which is considered to be a convenient
land mark for beginning the history of the
Ramakrishna movement in Sri Lanka.

The Hindu Organ, published by the Jaffna
Saiva Paripalana Sabhai had been regularly
publishing the speeches and the interpre-
tations given by Swami Vivekananda to
Furopean and American audiences as to the
true nature of Hinduism. Hindu Organ had
also entered into polemics over the perfor-
mance of Swami Vivekananda in Christian
lands, with the Christian Organ, Morning Star,
published by the American Missionaries.

Swami Vivekananda’s visit to the Island
in January 1897, on his way back from America
and Europe, and his address to audiences in
Colombo, Kandy, Anuradhapura and Jaffna
evoked such enthusiasm among the Hindus
that they began to take much interest in the
movement. Newspapers of the day gave pro-
minence to his speeches and this gave addi-
tional fillip to the religious awakening. After
the passing away of Vivekananda, religious
societies were formed and named after him in
Colombo, Jaffna, Manipay, Anuradhapura,
Trincomalee and Batticaloa. |In Jaffna a press,
a book depot and a bilingual’paper were started.
The paper Vivekananda helped to disseminate
the works of Vivekananda and other dis-
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ciples of Ramakrishna among the Hindus.
The Vivekananda societies established libra-
ries and conducted religious discourses. They
helped to popularise the movement among the
educated group. Thus the movement at its
embroynic stage appeared mostly in the garb
of Vivekananda movement.

Following the footsteps of Vivekananda,
Swami Shivananda and several Swamis of the
Ramakrishna Order, visited Srii Lanka and
conducted religious discourses all with the
idea of setting up a branch of the mission in
Sri Lanka. Of the sixteen direct disciples of
Ramakrishna, at least eight of them visited Sri
Lanka. Till 1930’s the Colombo Vivekananda
Society hosted the visiting Swamis.

Any direct involvement of the movement
in Sri Lanka may be said to have commenced
in 1917, in which year Swami Sharvananda,
took over the management of Vannarponnai
Vaidyeswara Vidyalaya. The movement be-
came stabilised when Swami Vipulananda
donned the robes of the Ramakrishna Order
in 1922 and from that time onwards the move-
ment made a steady progress.

A feature common to all modern religious
movements was the emphasis laid on the
education of the children. Ramakrishna
movement too, like the Christian missionaries
and other Hindu organisations in Sri Lanka
began to concentrate more on the educational
activity. The Eastern province was a virgin
field where the movement began to put into
practice its objectives. Swami Vipulananda,
realising the backwardness of this region on
matters of education, took over the responsi-
bility of managing a number of Hindu schools
and opened a few new schools. So intensified
was their activity in this sphere that within
four or five years, between 1925-1930, the
mission came to manage fourteen schools, of
which ten were in Batticaloa, two in Trinco-
malee and two in Jaffna. In order to provide
elementary education in Tamil, a Tamil mixed
school was opened at Wellawatte in February
1932.  This was closed down in July 1933 as
the one started by the Saiva Mangayar Kala-
gam in Wellawatte fulfilled the needs of the
Tamil community. (RKM (CB) Report—
July 1932-June 1933). The establishment
of these schools was a great boon to the people
of this region; otherwise only the wealthy were

able to send their children either to Colombo or
to Jaffna for their education. Mission schools
provided education at elementary and secon-
dary levels, in both English and Tamil. The
Ramakrishna mission had twenty-six schools
at the time Government enacted the ‘“ Assisted
Schools and Training Colleges (Special Pro-
visions) Bill”” and took over the management of
private and assisted schools on December
1, 1960. Of these twenty-six schools, nineteen
were in Batticaloa, two in Jaffna, one in
Lunugala, three in Trincomalee and one in
Vavuniya. This operation enabled the Govern-
ment to put into effect its policy of establishing
a United System of Schools where every pupil
will have equality of educational opportunity
and will also be able to learn his or her own
religion. (Administration  Report of the
Director of Education for 1960—Vol. VI A
119). It is still too early to assess whether
the government has achieved its objectives.

As the movement began to gain con-
fidence, several people began to donate pro-
perties to the mission. They were held in
trust and managed by Swami Vipulananda
and Swami Sharvananda. As the necessity
to give it a legal status was felt, Hon. M. M.
Subramaniam, who represented Trincomalee
Revenue District in the Legislative Council
presented a Bill for the Incorporation of the
Ramakrishna Mission (Ceylon Branch) on
July 28, 1928. Tt was finally passed by the
Legislative Council on July 4, 1929.

As some leading residents of Colombo
showed interest in opening a centre in Colombo,
Swami Sharvananda was sent to Sri Lanka.
With the assistance given by the Ceylon Branch
a new Ashrama wasinaugurated on 23.10.1930.
This Ashrama housed at No. 48, Hamers
Avenue, Wellawatte, began to function as
Headquarters of the Sri Lanka mission. The
Headquarters was left in charge of a resident
Swami and he was invested with the responsi-
bility of overseeing the activities of the mis-
sion in Sri Lanka. As the activities of the
mission increased rapidly, the need to have
a permanent home to house the Ashrama,
office and residence for the Swami in-Charge
began to agitate the mission. In 1935, a piece
of land was purchased at 44th Lane and a
modest building was completed in 1936.
During the second world war, for a brief period
the mission’s Headquarters was shifted to



Lunugala (April 1942) thence to Batticaloa
(July 1942) and finally to the present site in
July 1944. Since then the building pro-
gramme of the mission loomed large and the
mission, thanks to the enthusiastic muni-
ficence of its devotees and the Governments
of India and Sri Lanka, was able to complete
the International Cultural Centre in 1962 and
the Swami .Vivekananda Memorial Hall in
1969. A modern madam (pilgrims rest) to
to provide accommodation, food and other
facilities to pilgrims who annually trek to the
sylvan shrine at Kataragama was opened in
1953. This madam was left in charge of a
resident Swami, until it was taken over by the
Government in 1976. The madam accommo-
dated not merely Hindus but all sections of the
Sri Lankan Community which went on pil-
grimage to Kataragama. It helped to bring
together under one roof, people of various

denominatons in a spirit of harmony and

concord. It should be also observed at this
juncture that Ramakrishna mission was the
only institution of its kind in Sri Lanka that
provided an opportunity to people to gather
together shedding all their external apparent
differences. As a recognition of the services
of the movement, the Colombo Municipal
Council in 1952 renamed the forty-third and
forty-fourth Lanes as Vivekananda Road and
Ramakrishna voad, respectively.

Having been deprived of its educational
and Kataragama Pilgrims’ Rest activities, the
mission now manages three orphanages, all
at Batticaloa. Karaitivu Girls’ Orphanage,
Anaipanthy Sri Sarada Girls’ Orphanage,
Kalladi-Uppodai Boys’ Students Home are
the social institutions that are now in charge
of the mission. A Sunday religious school
was inaugurated in 1952 and this continues
even to this day. Since 1968 the Mission also
runs a Home for disabled labourers at
Ampitiya, Kandy.

The mission within a short span of fifty
years has achieved phenomenal success in Sri
Lanka. It is largely due to the efficient and
disciplined management of the mission con-
trolled from Colombo, which in turn functions
under the supervision of the parent mission.
More than any other religious system in the
world, Hinduism as it is practised and fun-
ctions today is in dire need of an organisation
of the type of this mission. It is all the more
urgent in Sri Lanka’s context. Self-sacrificing
and disciplined Swamis are the only persons
who could be trusted to carry out religious
and social work with missionary zeal. The
mission in Sri Lanka represents the only
organised form of Hinduism in Sri Lanka.
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LATE SWAMI SIDDHATMANANDA
Swami in Charge of Colombo Centre
1941-1950



LATE SWAMI ASANGANANDA
Swami in Charge of Colombo Centre
1933-1940, 1951-1953




THE TORCH-BEARERS

S. Ambalavanar

(Retired Principal)

Every religion has had its moment of
history. The moment of history that would
be common to all religions was an event that
occurred in the precints of the Dakshineswara
temple in the closing years of the nineteenth

.century. This was a temple dedicated to the

worship of the Mother of the Universe on the
banks of the broad and rippling Ganges near
Calcutta. The event was one of cosmic pro-
portions which advanced the progress of the
human race. The phenomenon was centired
in the personality of an illiterate peasant of
Bengal who was Thakur to the devout and
Sri Ramakrishna to all others.

The event was the revelation of a richer
truth that was conceived in the deep silence of
the Panchavati. In relation to this event,
the spiritual evolution of man stands divided
neatly into two parts, the pre and the post
Dakshineswara eras.

A bewildering discord of conflicting creeds
was transformed by the magic touch of the
Master into a symphony worthy of the aspi-
rations of the human race. It was an inte-
gration of amazing simplicity. But its reali-
zation called for much undoing and redoing.
The Master lived his life in total awareness of
the presence of God. The effulgence of his
sadhana and the beauty and music of his words
drew to him an inner orbit of youthful dis-
ciples. He picked them with great care and
they came from a wide spectrum of life in
Calcutta.

There was Rakhal son of a millionaire,
affectionately called, Raja, who became the
first president of the Ramakrishna Mission.
His disciples formed a galaxy of scholastic
monks whose insight and erudition won the
acclamation of the leaders of contemporary
thought in the West. There was Naren, the
versatile genius who later became the great
awakener of Asia. Then there was Latu,
the miracle boy—a mere domestic who knew

not how to read or write, but displayed the
highest wisdom in all its glory. There were
sixteen of them who were ordained to form the
nucleus of a new apostalic order by the Master
himself. They drank deep from the foun-
tain of enlightenment that flowed from him.
They were the torch-bearers of the light of
Dakshineswar—the harbingers of harmony
Sainthood came on them with rare grace.
Renunciation and service were their watch-
words.

The Sri Lanka centre of the Mission owes
its inspiration to the visits oi four of these
direct disciples of Sri Ramakrishna. Their
visits, like that of the great Asokan prince,
several centuries earlier, have left bechind
vortices of spiritual ideals which are today
beacons of bliss to thousands of souls in this
island.

The first to arrive in 1897 was Swami
Vivekananda, the hero of Hindu renaissance.
The island stood hushed by the magnificence
of his spiritual lustre. The thousands who
thronged the entrance to the harbour felt an
overwhelming fascination which defied,
description. Some prostrated in adoration,
others knelt in worship, others bowed in hom-
age to the majesty of his personality. Shouts
of joy rent the air. The more dauntless broke
the bonds of security, replaced the horses of
his landau with strands of cord and dragged
it all the way to his residence. Tt is significant
to note that one of the leaders of this unsche-
duled activity, became in later life the first
prime Minister of Sri Lanka.

Swami Niranjananandaji another direct
disciple of Sri Ramakrishna arrived in Colombo
at the same time to meet the leader who was
returning after his triumphs in the West. He
belonged to the inner circle and was elevated
to the sublime position of Iswarakoti by the
Master himself. He was tall and handsome
and bore seraphic smile. He looked every



inch a saint. The presence of these two bro-
thers and especially the eloquent speeches of
Swami Vivekananda, kindled in the minds
of his listeners an urge to start a centre to
disseminate the message of the Master. They
appealed to the Swamiji for help.

In response to this appeal, Swami Shiva-
nandaji, lovingly called Mahapurushaji as a
tribute to the purity of his character, arrived
in Colombo in 1897. He laid the spiritual
foundations of the Colombo Ashram by his
authoritative exposition of his Masters message
His stay was short but he left a lasting impact
on the religious development of this island.
As President of the Ramakrishna Mission, this
venerable sage was the person who piloted the
Colombo centre during its formative years.
Let us not forget that it was during his incum-
bency as the Head of the Mission that some
of the finest sons of Sri Lanka joined the Rama-
krishna Monastic order and brought great
honour to their motherland. Let us not
forgat that most of the members of the Rama-
krishna Brotherhood who adorned the Colom-
bo centre by their matchless devotion to
ideals, like Swami Vipulanandaji, Swami
Avinashanandaji, Swami  Asanganandaji,
Swami Sidhatmanandaji and the present head
of the Ramakrishna Mission in Sri Lanka were
all initiates of Mahapurushi Maharaj and
received their training at his feet. It was
through him that they had glimpses of the
light of Dakshineswar, and thereby inherited
a share of the fabulous riches of Kamarpukur.
Their dedication to him was unrivalled. Tf
one were to ask any of them about Mahapu-
rushaji, one would not fail to note a quiver in
their voice, their faces would flush and
light up with joy and eyes glisten with a rare
limpidity and one would be dumbfounded.

In the year 1934, another torch-bearer
arrived in this island. He was Swami Vigna-
nandaji, the last of the direct disciples of Sri
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Ramakrishna. He was a tall and well-built
person in his late sixties, with delicate features.
He was somewhat unusually attired wearing
several overcoats in deepening shades of ochre.
There was a distinct aura of sancity about his
personality. His mere presence would in-
spire instant meditative moods of stillness.
He had acquired this quality from the Master
himself, when as a young undergraduate he
was challenged by him to a bout of wrestling
and was humbled indefeat by his frail oppo-
nent. He was a talented engineer, who sacri-
ficed a brilliant career to follow the footsteps
of the Master in the rugged paths of asceticism.
However, the beautiful temple of Sri Rama-
krishna at the Belur Math stands as a monu-
ment to his skill. He was a man of few words,
but when he spoke in English, the elegance of
his diction showed his mastery of the language.
His blessings can even now be felt at the Co-
lombo ashram as a fragrance of rare value.

The present celebration is an occasion
dedicated to the memory of these grand per-
sonages whose inspiration and blessings have
sustained the centre through many a stress
and storm. Structural frameworks of in-
stitutions have often proved to be transitory.
Others may lay hands on them. Ideals and
inspired concepts are everlasting. To keep
them alive let us bow our heads in homage
to the memory of the great ones who set
alight the flame of idealism which this great
institution represents. The Colombo centre
of the Mission has an unbroken record of
sweetening the lives of thousands of devotees
of all communities and creeds for a period
of fifty years. It is thus fulfilling a divine pur-
pose particularly in the present state of tur-
bulence in which we are living. Let us on this
occassion, give expresion, however inade-
quately, to our deep sense of gratitude for
all that we have received from this institution
and invoke the blessings of Sri Guru Maharaj
on this beautiful haven of happiness, peace
and tranquility in the City of Colombo.

o
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HISTORY, ACTIVITIES AND CONTRIBUTION
OF THE COLOMBO CENTRE

K. Subramaniam B.A. (Lond.) M.A. (Cey.)

Retired Government Accountant, Sri Lanka

Ramakrishna mission and math are twin
aspects of a single world-wide religious move-
ment. Its founder was not Sri Ramakrishna,
although the mission is now known by his
name. Nevertheless he is the central figure
of the movement and its activities. Any
account of the Ramakrishna Mission or Order
without reference to its inspirer would be like
enacting the play of Hamlet without its central
figure, Hamlet. It is therefore appropriate
that we refer, briefly to this world figure and
Mahatma, before we trace the movement’s
origin and growth, its ideals and aims and its
impact on the life of Sri Lanka.

India the birth place of several rishis,
saints and sages from ancient times was blessed
with the birth of a spiritual child in a poor
Brahmin family in Calcutta on 17th February,
1836. This was Sri Ramakrishna who without
even a semblance of academic education be-
came later a storehouse of spiritual wisdom
and power. When the boy attained school-
going age he was admitted by his elders to an
elementary school. But the boy was quite
indifferent to studies and he eventually drop-
ped out of the school, in spite of his elder
brother’s insistence on his continuing the
studies to equip himself with some learning
in order to meet the physical needs and pro-
blems of life. He innocently asked one day his
brother *“ Brother, what shall T do with a mere
bread-winning education ? 7.

The next phase of an eventful life began
with his being inducted sometime after 1855
as officiating priest of Mother Kali, the presid-
ing Deity of Dakshineswar Temple. He per-
formed his daily pujas with care and devotion
to the Mother of the Universe. He was not
an ordinary priest merely following routine
and external worship. He became so in-
fatuated with spiritual love for the Divine
Mother that he developed a burning desire to
have a vision of the Mother. His conception
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of the Deity behind the stone image was diffe-
rent from that of others. Forhim, the Divine
Mother was none other than Brahman, the all-
pervasive Reality of the Universe. He was
determined to have a vision of the Mother
even by sacrificing his life. For days on end
he would bitterly weep and cry like a child
crying for its earthly mother. His idea was to
play and talk to the Divine Mother in the
manner of a child playing and talking to its
earthly mother in real flesh and blood.

Days rolled on and his agony at not being
blessed with a vision of the Mother, in spite
of incessant and tearful prayers, became so
unbearable that one day he seized a sword
lying beside the image of the Mother and was
about to cut himself. Suddenly the Mother
revealed Herself to her beloved divine child.
The God-intoxicated priest was so overwhelmed
with ecstasy on seeing the vision that he fell
on the ground momentarily unconscious and
oblivious of the outside world. This was his
first grand spiritual experience. This incident
is illustrative of two points.

(1) The immense power of faith in and
love for God. Jesus Christ once told
a disciple ‘‘ If you have faith even to
the extent of a mustard seed and say
unto the mountain, be thou removed,
it shall obey you ’ Ramakrishna often
impressed on his disciples and seekers
after God the necessity to love God
thousand-fold or more than we love our
wives and children, The importance
of love for God was stressed by Jesus
Christ and other God-realised men
also. The idea seems to be that we
cannot love God and Mammon
together.

(1) The usefulness of idol worship in cer-
tain instances. It is however not a
sine qua non for all.



Another important event in Sri Rama-
krishna’s life was his marriage. It
was not a marriage in the physical
sense but a spiritual marriage. Anyone
familiar with his spiritual life history
knows how he and his spiritual wife
lived like ‘Sivam and Shakti’. Sri
Ramakrishna used to exhort his dis-
ciples to look upon every woman as
their mother. He himself set the
example.  Sri Ramakrishna, Wife
(Holy Mother) and Swami Viveka-
nanda are regarded as a sort of
Trinity by the Mission,

Mission’s Origin, Growth and Ideals
The inspiring founder of the Ramakrishna

Mission was Swami Vivekananda, the first and -

foremost of the direct disciples of the Master
who transferred wholesale to his beloved dis-
ciple his spiritual powers, before his release
from earthly life. Swami Vivekananda pos-
sessed a unique and well-integrated personality
which fitted him eminently to broadcast far
and-wide the Master’s message and vedanta
which is the essence squeezed out of the vedas,
some portions of which are confusing to a
casual reader. He was a spiritualist of a high
order, a fine humanist, a patriot-saint, a ge-
nuine socialist, a man-making, character-buil-
ding and nation-building educationist, all rolled
into a charming and dynamic personality.
The chosen disciple to whose care and leader-
ship the Master, before his departure from his
earthly sojourn, entrusted his young disciples,
readily took charge of them and organised
them into a monastic Order of monks with a
new orientation, different from the traditional
band of monks. SriRamakrishna’semphasis was
on renunciation, service and God-realisation.
The service aspect was implicit in his teachings
but he did not elaborate on it. Swami Vive-
kananda who understood the Master and his
teachings better than his brother-monks in-
sisted on their engaging themselves on spiritual
as well as secular work in selected fields, such
as provision of education, medical facilities
and relieving of distress where necessary.
The brother monks who took the view that
their sole aim was self-realisation as taught
by the Master at first demurred to their leader’s
suggestion. ~ But the superior persuasive
power and the spiritual wisdom of the leader
prevailed and all submitted to his authority
in the matter,
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In 1897, the Association called the Rama-
krishna Mission Association was started. Two
years later in 1899 the Swami on his return
from the West established the Ramakrishna
Math at Belur in Bengal under a deed of Trust
known as the Belur Math Trust which received
government sanction. Since then the Missions
activities expanded by leaps and bounds, by
grace of the Divine Mother of the Universe
whose favourite child was Sri Ramakrishna.
There are now in India and other parts of the
world well over 100 branch centres, in addition
to the Headquarters at Belur. These centres
are manned by educated and well-disciplined
monks whose self-less and dedicated services
to humanity are a matter of legitimate pride
to the Mission. TIn order to evaluate and
appreciate the type of work undertaken by
these monks, it is necessary to refer to the
Memorandum of Association of the Rama-
krishna Mission.

(@) To impart and promote the study of
vedanta and its principles as pro-
pounded by Sri Ramakrishna and
practically illustrated by his own life,
and of comparative theology in its
widest form.

(b) To impart and promote the study of
the arts, sciences and industries.

(¢) To train teachers in all branches of
knowledge above-mentioned and en-
able them to reach the masses.

(d) To carry on educational work among
the masses.

(e) To establish, maintain, carry on, and
assist schools, colleges, orphanages,
workshops, laboratories, hospitals,
dispensaries, houses for the infirm, the
invalid and the afflicted, famine relief
work and other educational and charit-
able works and institutions of a like
nature.

(f) To print and publish and to sell or
distribute, gratuitously or otherwise,
journals, periodicals, books or leaflets
that the Association may think desir-
able for the promotion of its objeects.

(4
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Inside View of the Swami Vivekananda Centenary
Memorial Hall, Colombo
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(7) To carry on any other work which may
seem to fthe Association capable of
being conveniently carried on in con-
nection with and calculated directly
or indirectly to promote any of the
above-mentioned objects.

Admission to the Ramakrishna Order is
not an easy matter. Only unmarried young
men above 18 and below 25 years of age are
eligible as undergraduates to membership and
in the case of graduates the admission age is
30. A minimum educational qualification
of the S.8.L.C. or its equivalent standard is
necessary. The applicants should take the
vow of celibacy, chastity and other vigorous
requirements are insisted on. There is a pre-
probation period of one year, and eight years of
probation before the spiritual aspirants are
admitted to the Order of the Monks. It is no
wonder that the Mission Monks selected and
trained under such strict conditions acquit
themeselves creditably in the mission worke

A great international centre of culture was
established sometime ago in Calcutta. It
conducts occasionally religious and humani-
tarian seminars. It also publishes valuable
religious journals for the benefit of mankind.

Mission work in Sri Lanka

1t is through Swami Vivekananda the
bearer and broadcaster of Sri Ramakrishna’s
spiritual message that Sri Lanka (then Ceylon)
came to know the teachings and life of a great
spiritual giant of the 19th century. The
Swami first visited Colombo in May 1893 on
his way to America. His second visit was
in January 1897 on his way back to Tndia from
the West. This time he visited Colombo,
Kandy, Anuradhapura and Jaffna, delivering
lectures and replying to addresses by the
public. At Hindu College, Jaffna he delivered
a lecture on religion which made a deep and
profound impression in the hearts of the people.
The Ramakrishna movement in Sri Lanka took
shape on this occasion in a small way. Tt is
understood that the Swami paid a third visit
also to Sri Lanka in June 1899 on his second
trip to the West. Thereafter, Swami Shiva-
nanda another direct disciple of the Master
came to review the work done here by some
local trustees appointed on an ad hoc basis.
While this small-scale mission work was being
carried on as an interim arrangement, some
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leading Hindu residents of Colombo persuaded
the Mission in India to establish a permanent
centre in Ceylon. The Mission acceded to the
request and a centre was established on 10.10.
1930 as an Ashrama at No. 48, Hamers Avenue,
Wellawatte. For financial reasons, the Ash-
rama was shifted to No. 49, Sri Wickrema Road
(Now L.B.C.S. Road). Subsequently the pre-
sent Math at No. 40, Ramakrishna Road,
Colombo 6, was established. Swami Ghanan-
anda was the first Swami-in-charge appointed in
1931. He was succeeded by others. The
present  Swami-in-charge Prematmananda
took charge from his predecessor in 1954.

Over the last 3 decades the Mission has
made rapid progress in its manifold activities.
Kadirgama Madam was established some years
ago. The Mission throngh this Madam situa-
ted in a jungle area where no lodging and
food facilities are available rendered chari-
table and philanthropic service to the num-
erous pilgrims of different communities
visiting the shrine at Kadirgamam in and out
of season. Most of the pilgrims were provided
free board and lodging. Only the affluent
pilgrims who could afford payment made
voluntary payments. No demand was made
from the pilgrims. But this humanitarian
service was terminated recently when the
Madam was taken over by the Government.

The Mission put up during the last 3
decades an up-to-date hostel in which stu-
dents were provided with board and lodging
at nominal rates. This magnanimous service
had to Dbe abandoned when Government
rationed rice and other foodstuffs. The
Mission also built a large Hall with modern
appliances and amenities which is mainly used
for religious functions.  Occasionally it is let
for other peaceful purposes also. Schools
and orphanages were established in places like
Jaffna, Batticaloa, Trincomalee. The schools
were run efficiently and the students in these
schools received education with a religious
back-ground. Tn 1960 these schools were
taken over by the Government. The orphan-
ages are being maintained and managed well.
A special feature of the Mission’s salutary
activities at the Math is the Sunday School.
Hundreds of young students of either sex
receive religious education on Sundays. The
eoungsters are encouraged in their studies by
bying awarded several prizes annually.



The Mission runs a free library where
books on religion, philosophy and allied sub-
jects are available. Monthly/quarterly religious
and philosophical magazines are found in this
library. Daily newspapers of Ceylon and India
are also available. This library is open to all
irrespective of caste or creed.

The Mission has also provided minor
recreational facilities to children. There is
a miniature park wherein are sited on one side,
the hostel (now guest house) the spacious
Hall and the Library.

In a corner of the park is a playground
with a glide, swings and see-saw for children’s
recreational activities. Recreation and phy-
sical exertions are necessary for the develop-
ment of a healthy body and mind. Tt is in
keeping with a Latin tag, mens sana in corpore

sano (healthy mind in a healthy body). Swami

Vivekananda in his patriotic moments used
* to exhort the youth of India to play even foot-
ball to build a nation of virile and muscular
men.

In the small hall attached to the Math the
Swami-in-Charge, as opportunities offer,
arranges lectures and musical entertainments
(Vocal with instrumental accompaniments) on
religious topics which are a fairly regular
feature. 1In the Chapel (shrine) are installed
pictures of Sri Ramakrishna (Master), Sarada
Devi (Holy Mother) and Swami Vivekananda.
Daily Pujas are conducted which are attended
by devotees of both sexes. Some of the de-
votees practise meditation in their spare
moments and also immediately after the
evening pujas. Group devotional singing is a
regular feature during prayer meetings. In
short, a holy atmosphere pervades in and
around the chapel. -

Mission works’ impact on Sri Lanka

The burden of this article as implied in its
caption is the impact or influence of the Rama-
krishna movement on Sri Lanka (its citizens).
Long before the establishment of the Ceylon
Branch centre, the Tamil community of the
country had come in contact with vedantic
ideology and its principles through the fore-
runner of the movement Swami Vivekananda.
Since his visit to us Vivekananda societies
sprang up in places like Colombo, Jaffna, Trin-
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comalee. These socicties are even now doing
valuable service to the cause of THinduism,
These centres may not come under the juris-
dication of the Ramakrishna Mission. All the
same, they are complementary to the Mission
in promoting a healthy religious atmosphere.

The scope and objectives of the Rama-
krishna Movement have been outlined in the
Memorandum of Association referred to above.
The main thrust of the movement is towards
spiritualism and social service. On the Spiri-
tual side the Mission has achieved much and
is doing a lot as briefly stated in the foregoing
sections of this article. The Mission’'s work
is intended for the benefit of all irrespective of
any racial or parochial considerations.

One item of social work enthusiastically

‘undertaken by the Mission is relief work in Sti

Lanka. In times of national and natural
disasters the Mission does its utmost to relieve
distress and suffering. The 1978 cyclone
which caused colossal damage in Batticaloa
and other places is a case in point. The
Mission rose to the occasion and did a splendid
job of relief work.

At the Batticaloa Centre of the Mission,
there is a resident Swami. Religious and
Cultural services are provided on lines similar
to those obtaining at Colombo Centre (Head-
quarters). Regular pujas are conducted,
religious and cultural lectures are arranged
when convenient and library facilities are also
provided. Sunday school is a regular feature
as in Colombo. In addition, there is an agri-
cultural farm where the inmates of the Boys’
Home are taught scientific methods of
agriculture and animal husbandry.

The most humanitarian and desperately-
needed desideratum is the establishment and
maintenance by the Mission with Government
grant of 3 Homes for the orphans and destitute
children. One Home is for boys and 2 for girls.
Free board, lodging and education are provided
to all the children. The children of the Boys’
Home, in addition to acadamic education,
are trained in agriculture so that they can be-
come self-reliant and wuseful citizens. The
children of the Girls’ Homes are taught sewingt
spinning and other occupational subjecs,
suited to them.

&
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Before vedantism as practised and taught
by Sri Ramakrishna was introduced to Sri
Lanka by Swami Vivekananda and the Rama-
krishna Mission, it was not a popular ideology
among the masses. The Hindus of Sri Lanka
are for centuries reared mainly in the traditions
of Saiva Siddanta which is another aspect of
Hinduism and which even now has a strong
hold on the people. After all there is no basic
difference between these two sects of Hinduism.
Hindus worship different deities like, Siva,
Visnu, Kali, etc., but they know in their hearts
that these different names and forms of the
nameless and formless represent one Truth.
As stated in the Vedas, Truth is one but sages
call it by different names. TIn fact all religions
theistic or non-theistic are at one in respect of
the goal.

The Ramakrishna movement from its
inception in Ceylon has had a fascinating
appeal to the masses. Sri Lanka has con-
tributed its quota of Monks to the Order.
First (perhaps) to join the Mission was no
less a person than late Swami Vipulananda.

He was followed by Swami Prematmananda
the present Swami-in-charge of the Ceylon
Branch Centre and Swami Kutastanananda.

Another Swami who joined the Order was
alte Swami Sarvatitananda popularly and
affectionately known as Kadirgama Swami.
Still another Swami known to the writer is
Swami Jeevanananda who is also popularly
known as Batticaloa Swami. Recently two
young boys, Nithiananda Sarma an engineer
and Raj Kumar (G.C.E. A.L.) and another
youth from Batticaloa, Muttucumaru, joined
the Order of Monks. It is likely that some
other young boys who are are now school-
going will follow suit in due course.

This contribution of monks by Sri Lanka
to the Ramakrishna Movement is a measure
and appreciaton of the value of the services
rendered by the said Movement to Sri Lanka.
On an over-all review of the manifold activities
of the Misson, it is no exaggeration to state
that the contribution made by Ramakrishna
Mission to the life of Sri Lanka is very praise
worthy, esteemable and commendable.

Sunday School at

Special mention has to be made of the
Sunday School conducted in our Colombo
Centre. His Holiness Srimat Swami Asan-
ganandaji the then Vice President of this
Institution, realizing the importance and
urgency of the right type of moral and religi-
ous education for our younger generation of
this country started this religious School on
Krishna Jayanthi Day in the year 1952, with
15 children. Gradually the number increased
upto 500 and more on roll. This school con-
tinues to function throughout the years inspite
of numerous difficulties.

School maintains attendance registers
and record of work. Syllabus is drawn up
for all the classes. Children are divided into
grades according to the School Grades up to
Grade 10. What we are endeavouring in our
Sunday lessons is to guide the youngsters to
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Colombo Centre

cultivate proper values of life and to develop
right attitudes.

Bhagavad Gita, Vedic Slokas, Hymus of
Saiva Saints, Epic stories and the philosophy of
religions find a significant place in the scheme
of studies. Sanskrit is also taught in order
to make them understand our scriptures
correctly.

Students give public recitals of devotional
music and stage plays depicting scenes from
epics and life of Saints.

Our hope and prayers are that the children
who go out of this Sunday School will be use-
ful and distinguished citizens wherever they
go by their conduct, behaviour and character
imbibed from the training they have received
in our School.



RAMAKRISHNA MISSION AND
VAIDYESHWARA VIDYALAYA

S. Ambikaipakan

Retired Prencipal

Vaidyeshwara Vidyalaya was the first
mmstitution to be taken over by Ramakrishna
Mission in Sri Lanka and when the Mission is
celebrating its Golden Jubilee it will be useful
to give an account of its history and its rapid
development under the fostering care of the
Mission.

The Vaidyeshwara Vidyalaya was started
by the late Mr. T. Nagamuthu who was a

teacher and warden at Jaffna Hindu College. .

He was a man of sturdy independence and
when he resigned from the staff of Hindu
Jollege, he wanted to [form an institution
whera he could put into practice his ideals of
education, unhampered by external inter-
ference. In his noble undertaking he was
ably assisted by Messrs. Ponnusamy Chettiar,
V. Vinasithamby Udayar and 'Vivekanandan’
Velupillai.

The Vidyalaya was started in April 1913
and was first housed in a storeyed building he-
longing to the Sivan Temple, the Manager of
which at the time was the late Ponnusamy
Chettiar. The ideals which stirred Mr. Naga-
muthu could be easily seen from the name he
gave to the institution., He did not want to
associate it with any personality and so he
gave it the name of the presiding deity of the
adjoining Sivan Temple. Sri Vaithilingam
Chettiar who founded the Sivan Temple dur-
ing the Dutch period came from the Chola
country and he must have had the name of the
famous Vaidyeshwaran Temple of his country
in mind, when he gave the name Vaidyesh-
waran to the temple built by him in Jaffna.

The land in which the main hall stands
belongs to the Vidathaltiva Pillaiyar Temple
in the Mannar District and the trustee of the
temple at the time of the founding of the
Vidyalaya was the late Sri Vinasithamby
Udayar. it was he who gave the land to
Mr. Nagamuthu for founding the school.
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Mr. Velupillai, known as ‘ Vivekanandan’
Velupillai, through his devotion to the ideals
of Swami Vivekananda, played an important
part in the life of Jaffna at one time. He
started a school on the Pannai Road, to com-
memorate the visit of Swami Vivekananda to
Jaffna. This Vidyalaya was shifted to the
premises of the Vaidyeshwara Vidyalaya and
functioned as a separate school till it was
merged with the Vaidyeshwara Vidyalaya in
1951. He also started a Press called the
Vivekananda Press, which is still in existence.
It was he who started the Jaffna Mutual
Benefit Fund to promote the economic welfare
of Jaffna.

The late Mr. Nagamuthu got the services
of Mr. V. Casipillai, Crown Proctor of Jaffna,
as the first Manager of the Vidyalaya. The
late Mr. Casipillai was one of the lsading
public figures of his time and took an active
part in all public movements. He was one
of the founders of the Jaffna Hindu College
and took an active part in welcoming Swami
Vivekananda to Jaffna.

The late Mr. Nagamuthu had to run the
institution without Government recognition
or aid for five years. Hehad to face opposition
from unexpected quarters.

At this time interest in the Ramakrishna
Mission was created in Jaffna by the visits of
Swami Sharvanandaji who was then the head
of the Ramakrishna Mission, Mylapore. The
public reception accorded to Swami was held
at Vaidyeshwara Vidyalaya and he delivered
many lectures there. In all these activities
the Vidyalaya staff took an active part.
Further when Pandit Mylvaganam who later
became Swami Vipulananda became a teacher
at St. Patrick’s College, a Vivekananda society
was founded in Jaffna and his residence
became its headquarters.
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Mr. Nagamuthu who was keen on putting
his school on a permanent footing and who
had heard of the good work done in India by
the Ramakrishna Mission through his brother,
T. Saravanamuthu, M.A., M.Sc., a graduate
of the Calcutta University, decided to hand-
over the school to the Ramakrishna Mission.
Swami Sharvanandaji took it over on behalf
of the Mission in 1918 and thus the foundation
for the Ramakrishna Mission in Sri Lanka
was laid with the taking over of this school.
As there was no branch of the Ramakrishna
Mission in Ceylon, Swami Sharvanandaji
gave the responsibility for managing the school
to a local committee. The late Mr. A. Cana-
garatnam, a nephew of the late Mr. Casipillai,
and one time member of the Legislative Council
became the Manager of the Vidyalaya.

With the return of Swami Vipulanandaji
to Sri Lanka aflter being ordained a Monk in
1925 a new lease of life was given to educational
activities of the Mission in Sri Lanka. He
became the Manager of the Mission Schools and
Vaidyeshwara Vidyalaya came under the direct
management of the Mission. One of the head-
masters of the school was Sri Raman Nambiar
who later became a monk of Ramakrishna
Mission under the name of Swami Nisreyasa-
nanda. During this period, the Vidyalaya
became the hive of Mission activities. Swami
Avinashanandaji joined Swami Vipulanandaj
in these activities. An orphanage was started
in the Madam on the Pirappamkulam road of
which the trustee was the late Mr. Thiru-
chittampalam. In all these activities the late
Mr. Kalaipulavar K. Navaratnam played an
important  part. Brahmachari Sivadas (later
Swami Paripurananda) and brother Nava-
ratnam (later Swami Kutastananda) helpad
the Swamis in running the school and students’
home.

My direct contact with the Mission began
when I joined the staff of Shivananda Vid-
valaya, Batticaloa in January, 1934 at the
request of Swami Vipulanandaji. My stay at
Batticaloa was productive of great good inspite
of the frequent attacks of Malaria. Swami
Vipulanandaji aimed at developing Shiva-
nanda into an ideal residential institution
which could attract students from all parts of
the island. He was a versatile teacher and
could handle any class from the Kindergarten
to the University. Living with him was an
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education by itself. Mr. P. Ragupathy who
was then headmaster of Vaidyeshwara Vid-
valaya wanted to go to his father-in-law’s
school at Karampan and requested the Swami
to send me to fill his place. I was appointed
headmaster of Vaidyeshwara Vidyalaya in
October 1935 and continued to remain there
till May, 1968. During this long period I had
the unfailing support of two of my assistants,
Messrs. (. Vyramuttu and T. Seenivasagam.
Kalaipulavar K. Navaratnam’s valuable
advice and support were always available.
When I joined the Vidyalaya it was a Junior
sacondary school with seven teachers and
about 150 children. The school building
constituted of only the hall which was parti-
tioned for accommodating the classes. There
was another shed to house the primary School,
the Vivekananda Vidyalaya.

By the grace of Almighty and the en-
couragement given by Swami Vipulanandaji
the school began to make rapid progress. We
got good results at the J.S.C. examinations
and in 1938 we established a record by securing
hundred percent success at J.S.C. exami-
nation. The next landmark in the history of
the school was the starting of the S.8.C. classes
in 1942. We made a good start by producing
cent percent results in the first year (1943)
at the S.5.C.

Owing to the increase in numbers addi-
tional accommodation became urgent. We
succeeded in getting the adjoining land from
the Sivan Temple authorities. With the getting
of the land in 1945 our building programme
started. In that yearaBuilding Fund Committee
was formed with Doctor Subramaniam as
Chairman. Swami Ritajanandaji as Trea-
surer and Mr. M. R. Karalasingam and myself
as joint secretaries. The foundation for the
new block was laid by Sir Vaithilingam
Duraiswamy on 30th August, 1946, in the pre-
sence of Swami Siddhatmanandji and Swami
Harishilesanandaji. The building was com-
pleted in 1948 and it was declared open by
Sri S. Avinasalingam Chettiar, the then Edu-
cation Minister of Madras on 21st September,
1948.

We had put up and equipped a science
laboratory and got a playground at the
Esplanade. Thus we satisfied the conditions
for a Grade IT school and it was accordingly



raised to Grade I in 1948 : By the end of
1950 we had staff and equipment required of a
Grade I institution and so the Manager, Swami
Natarajanadaji, applied for raising the school
to Grade I. After some delay the school was
raised to Grade I as from 1.1.1952.

When the College was raised to Grade I,
it was felt that the buildings were not adequate
for a Grade I College. Further the hall was
in imminent danger of collapsing. We dis-
cussed with friends various ways and means
of raising funds for the College and it was
finally decided to have a Festival of Arts and
Raffle to collect the necessary funds. The
Festival of Arts and Raffle was held in August,
1953 and it brought us Rs. 84,000/-.

It was decided to put up a new hall and
to extend the laboratory building with this
money. The foundation for the new hall
was laid on 15th April, 1954, and the work
was completed in October,1954 in record time.
The hall was declared open by his Holiness
Ya'iswaranandaji in the presence of Swami
Prematnandaji and Swami Chidbhavanan-
daji on 16.10.1954.

It was decided to put up a new building
to house the library. The present library
building is a gift of Messrs. L. K. 8. Brothers,

Jewellers. This building was declared open
by Swami Chidbhavanandaji on 21.9.1958.

The college continued to make rapid pro-
gress and the first student entered the Univer-
sity in 1957 Two students got through the
¢.C.E. (Advanced Level) in 1958. The year
1960 proved to be a successful year to the

Vidyalaya. All the four candidates who sat for

the University Entrance (Arts) gained admis-
sion to the University and another secured
admission to the Science Faculty.

At the end of 1960 the Government deci-
ded to take over the assisted schools and our
school along with other schools managed by
the Ramakrishna Mission became Director-
managed as from 1.12.60 and was vested as
from 1.6.62. At the time of the take over,
the Mission had entered into a contract for
Rs. 15,000/- to put up the upstair building
over our library and they saw to its comple-
tion. The completion of the open air thea-
tre and the extension to the laboratory werp
made possible as a result of the financial hele
given by the Mission.

The Vaidyeshwara Vidyalaya stands as a
noble monument to the good work done by the
Ramakrishna Mission in North, Sri Lanka.

L
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THE IMPACT OF RAMAKRISHNA MISSION
ON EASTERN PROVINCE OF SRI LANKA

K. Kanapathipillai, B.A. F.R.G.8. Dip.Geo.(Lond.)

Retired Principal

In the land where 1 hail from, religion as
such, is not a thing that is preached to the
people from pulpits.

Here, in this Eastern coastal strip of Sri
Lanka, man lives stripped of all paraphernalia
that goes in some other parts, as religion.
Here, man has not learnt to pose, and who-
soever came here, came and saw that the faith
of the people, here, is the unsullied faith of a
Sith- Anai-Kutti, and that of a Sri Ramakrish-
na. When the Sadhu Sith-Anai-Kutti came
to these parts somewhere in the early part of
the 20th century he found the soil of spiritu-
ality perfectly virgin and fertile. He fell in
line, He didn’t preach, for he hadn't a gospel ;
he didn’'t teach, he didn't distribute hand-
books and hand-bills ; he didn't promise a
heaven after death ; neither did he frighten
them with hell fire. He didn’t build temples,
organize ‘‘sangams’'. He didn't even say
a word against the missionaries who came into
this land and went about establishing schools,
building churches and performing a conversion-
motivated social service. He just went about
wandering all over the place like a cranky
vagrant in his loin cloth ; unkempt, unshaven,
meagerly dressed and yet heavily weighted
with spirituality. The people flocked to him
in numbers, and the hovel he occupied in the
village of Karativu became a place of pilgri-
mage. -

Here, to this land where this revolutionary
yet perfectly natural sadhu had roamed for over
half a century, there came the Ramakrishna
way of thinking and the Ramakrishna way of
life. The perfect natural social harmony and
natural religious way of life that had been
obtaining in these parts had, in a way, pre-
pared the ground for the incoming flow and
impact of the true spirituality that came in
the shape of the Ramakrishna Mission. It
came somewhere in the 1920s ; and the impact
was most astonishingly noticeable, especially
in, the life of the unsophisticated village folk.
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These simple people, despite the fact they
were handicapped in various ways, socially,
economically and politically, have survived
the odium of being caught in the mad hurry
that oftentimes goes by the name of progress ;
and having come under the benign influence of
Sith-Anai-Kutti followed by that of the Sri
Ramakrishna Mission, have lived to see life
bloom in all its pristine purity. Men in these
parts are free ; free to live the life that pleased
them, free to practise the religion of their heart
untrammelled by doctrines and dogmas, free
to think and to aspire to a nobler, sincerer
and truer way of life.

This freedom of spirit has been given the
people of Batticaloa by the Ramakrishna Mis-
sion. The social, religious and political har-
mony that prevail in these parts may be attri-
buted to the spirit of free utterance, free choice
of faith, and free thinking that the Ramakrish-
na ideal of a harmonized social existeace has
instilled into the people. The orderly life
led by the people, their high sense of dignity,
of labour, and of loyalty to the noble cause
they espoused, their high regard for the other
man'’s point of view, their ideal of co-existence
as equals in a community, their rare com-
munity of interest, their °live-and-let-live’
policy: these have all been the rare assets that
they have distilled from the Ramakrishna ideal,
and made their own.

Like Prometheus of the mythical tales,
the Ramakrishna way of life brought the light
of knowledge’ and true understanding to the
benighted people of thisregion. They received
the light ; they were guided by it. They felt
in their heart of hearts that it was a kindly
light that led their way. Caught as they
were in the briars of misleading tradition, a
faith in a caste and a crippling creed that came
from elsewhere, entangled in the snares of
centuries of a slavish mode, these people sought
after the truth that underlies huinan existence’
were free to find it, were guided and put on the



correct path, and were rewarded with an
awakening sense of the true teleological intent
in life—the grand purpose of human existence.
Even those who strayed away lured by pelf
and filthy lucre, enticed by the scintillating
gloss and glitter of a sophisticated life, and the
attainment to a much coveted ‘in-group
status ', stepped back from the pedestal they
thought they occupied, became free thinkers,
" and then went back to nature’s pattern of life.
[t is not a question of merely drifting from one
status-landing-jetty to another. Itisa matter
of the perfect liberation of the inner self.
Having followed the Sri Ramakrishna way
of life one felt as if one were perfectly free to
breathe in a free atmosphere. It was like
plunging from the *fish-out-of-water, ’ state,
to “fish-under-water’ state that is to say : One’s
spirit was free of any kind of entanglements
and perplexities and conditioning.

Many a poor home where the light of
knowledge had never found a way, had been
lit with the spark of true learning. There was
a spring in every step of every orphan child,
a smile on its lips, a ray of light beamed in
its eyes, and an upsurge of hope seemed to
stir its inner being. Those waifs and strays
who entered the Ramakrishna Mission Homes
found a true haven, and those who were
fortunate enough to enter the Ramakrishna
Mission Schools found the inhering ‘ rita’—the
freedom and the harmony—that lurked in
their inner self. Considerations of caste and
creed, linguistic and racial differences were
cast to the winds, and children were brought
up in a perfectly free atmosphere stripped of
all garbs® of sophistication. Children of all
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faiths participated in all the religious obser-
vances, Deepavali, Christmas, Ramazan, Wesak
and Pongal. It was a mingling of all the cul-
tures in the best of circumstances, and in
consequence, the best of spirits prevailed.

The children who went from these in-
stitutions into their respective villages carried
the torch of learning and the noble message of
a rare goodwill, amity and a harmony and a
rare regard for service. There was no such
thing as religious bigotry and intolerance.
On the contrary there was religious harmony
existing among all.

Tven in society the best of understanding
prevailed in the social set-up despite the fact
that here jostled peoples of all creeds and of
all castes. Here is a multilingual, mulfi-
religious and multiracial community. Yet all
Jived and moved and had their being like
children of the same parents in a peaceful,
homely atmosphere and all this was possible
because of the spirit of harmony that pre-
vailed in the region as a result of the selfless
service rendered by the Sri Ramakrishna
Mission in this part of Sri Lanka.

This effort of the Ramakrishna Mission
has proved that if at all a * Religion of Man’
has to be discovered-—a way of life that shall
lead to religious and racial concord—it shall
have to be sought for in the way indicated by
Sri Ramakrishna and the service that is being
conducted in his name. We are able to descry
the path clearly in its main outline indicated
by the terms: sacrifice, renunciation and
service.

0
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CONTRIBUTION OF RAMAKRISHNA
MISSION TO TRINCOMALEE

N. Krishnadasan

Former District Judge

The Ramakrishna Mission, Sri Lanka
Branch, is having its Golden Jubilee celebra-
tions and this gives an opportunity to the
people of Trincomalee to express their grati-
tude and indebtedness to the Ramakrishna
Mission for the great service it had rendered to
them at a time when it was most needed.

In or about 1920 there was a Hindu School
in Trincomalee with two teachers and five
classes; the teachers depended for their re-
muneration mostly on the Government Grant
based on the number of passes obtained in the
annual test conducted by the Inspector of
Schools. This was a time when students and
teachers alike could not attend the better
equipped denominational Schools with holy
ash on their foreheads and the students held
the view that their religion was second class.

Swami Vipulananda came first followed
by Swami Avinashananda and took over the
Hindu School. Hindu culture and Hindu Reli-
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gious practices were for the first time observed
and practised in an educational institution in
Trincomalee. With the assistance of ardent
workers and helpers the Swamis transformed
the Hindu School into Ramakrishna Mission
Hindu College—the premier educational in-
stitution in Trincomalee. The resident Swa-
mis and other Swamis from India gave
lectures and discourses and made the people
of Trincomalee aware of their Hindu Heritage.

The Ramakrishna Hindu College has been
taken over by the State but it still retains
its position as the Premier College for boys
in Trincomalee.

Ramakrishna Mission has no institution
educational or socialin Trincomalee now and it
is the fervent hope of the people of Trincomalee
that the Mission will start or take over some
institution in Trincomalee and nourish and
nurture the sense of service in the minds of
the people of Trincomalee.



History and Contributions of the Batticaloa
Branch of the Ramakrishna Mission

Swami Jivanananda

Swami Vivekananda landed in Colombo
on the 15th of January 1897 with world re-
nowned fame and as harbinger of a new era.
The leaders of the Hindu Community in the
Capital City received him with due honour,
and he delivered a series of lectures which
were well attended. The Swami also visited
Kandy and Anuradhapura, the Ancient Capi-
tal of Sri Lanka ; and Jaffna, the centre of
Tamil and Hindu Culture. The Swami in his
speeches stirred the Hindus, especially the
youngsters into unprecedented activities.
He told his audience about the greatness
of “ SANATANA DHARMA "’ —the Religion
Eternal, about his Guru Sri Ramakrishna
Paran.ahamsa Deva, and his plans for the
revival of Hinduism, and exhorted them to
give their best for the rejuvenation of their
great religion. The message which he delivered
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