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memory of Swami Vivekananda. by Noolaham
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""Stand up, be bold, be strong
Take the whole responsibility on your shoulders
And know that you are the Creator of your own destiny.
All strength and succour you want is within yourself.
Therefore make your own future.'’

SWAMI VIVEKANANDA'S
CHICAGO ADDRESS
- AN ADDRESS THAT SHOOK THE WORLD

Sisters and Brothers of America,

It fills my heart with joy unspeakable to rise in response to the warm and
cordial welcome which you have given us. | thank you in the name of the
most ancient order of monks in the world; | thank you in the name of the ~
mother of religions; and | thank you in the name of the millions and millions
of Hindu people of all classes and sects.

My thanks, also, to some of the speakers on this platform who, referring
to the delegates from the Orient, have told you that these men from far-off
nations may well claim the honour of bearing to different lands the idea of
toleration. | am proud to belong to a religion which has taught the world both
tolerance and universal acceptance. We believe notonly inuniversaltolera-
tion, but we accept all religions as true. | am proud to belong to a nation
which has sheltered the persecuted and the refugees of all religions and
all nations of the earth. | am proud to tell you that we have gathered in our
bosom the purestremnant ofthe Israelites, who came to southern India and
took refuge with us in the very year in which their holy temple was shattered
to pieces by Roman tyranny. | am proud to belong to the religion which has
sheltered and is still fostering the remnant of the grand Zoroastrian nation.
| will quote to you, brethren, a few lines from a hymn which | remember to
have repeated from my earliest boyhood, which is every day repeated by
millions of human beings: 'As the different streams having their sources in
different places all mingle their water in the sea, so, O Lord, the different paths
which men take through different tendencies, various though they appear,
crooked or straight, all lead to Thee.'

The present convention, whichis one of the mostaugustassemblies ever
held, is in itself a vindication, a declaration to the world, of the wonderful .
doctrine preached in the Gita: 'Whosoever comes to Me, through whatsoever
Sform, I reach him; all men are struggling through paths which in the end lead

to Me.' Sectarianism, bigotPl, andits horrible descendant, fanaticism, have
long possessed this beautiful earth. They have filled the earth with violence, ,

drenched it often and often with human blood, destroyed civilization, and,
sent whole nations to despair. Had it not been for these horrible demons,’
human society would be far more advanced than it is now. But their time
is come; and | fervently hope that the bell that tolled this morning in honour
ofthis convention may be the death-knell of all fanaticism, of all persecutions
with the sword or with the pen, and of all uncharitable feelings between
persond wiénding their way to the same goal. PR
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The Message of Swami Vivekananda

"ByKarma, Gnana, Bhaktiand Yoga, byoneormoreofallthesethevision
of the Paramatman is obtained.”

"I consider that the great national sin is the neglect of the masses, and
that is one of the causes of our downfall. No amount of politics would be
of any avail until the masses in India are once more well-educated, well-fed
and weli-cared for."

"No privilege for any one, equal chance for all. The young men should
preach the gospel of social raising up, the gospel of equality."

"No books, no scriptures, no science can ever imagine the glory of the
Self that appears as man, the most glorious God that ever was, the only
God that existed, exists or ever will exist."

"We must have life-building, man-making, character-making assimila-
tion of ideas. If you have assimilated ideas and made them your life and
character, you have more education than any man who has got by heart
awhole library."

"Men, men these are wanted: everything will be re'ady, but strong, inge-
nious, believing youngmen, sincere tothe backbone arewanted. Ahundred
such and the world becomes revolutionised."

“Three things are necessary for great achievements. First feel from the
heartwhatis in the intellect or reason...... Through the heart comes inspira-
tion. Love opens the mostimpossible gates;loveisthe gatetoallthe secrets
of the universe."

"Have you got the will to surmount mountain - high obstruction? If the
whole world stands against you sword in hand, would you still dare to do
what you think is right? Have you got steadfastness? If you have these
things each one of you will make miracles. Ifyouliveinacave, yourthoughts
will permeate even through the rock walls, will govibrating all over the world
for hundreds of years, may be, until they will fasten on to some brain and
work out there. Such is the power of thought, of sincerity and of purity of
purpose.”

"Religion aloneis the life of India, and when thatgoes Indiawill die, inspite
ofpolitics, inspite of social reforms, inspite of Kubhera's wealth poured upon
the head of everyone of her children...... Give it up and you die. Death will

THE HINDU COUNCIL OF SRI LANKA

be the only result, annihilation the only effect, the moment you step beyond
thatlife current...... |do notmean to say that other things are not necessary.
I do notmean to say that political or social improvements are not necessary,
but what | mean is this, and | want you to bear it in mind, that they are
secondary here, and that religion is primary. The Indian mind is first reli-
gious, then anything else."

"So face nature! Face ignorance! Face illusion! Never fly."

"Itis weakness that is the motive power in all evil doing. Itis weakness
that is the source of all selfishness. It is weakness that makes men injure
others. It is weaknness that makes them manifest what they are not in
reality.." ;

"What India wants today, is just a few indomitable wills which quake not
even if the whole universe is pulverised at their feet - the heart of Buddha
and the intellect of Shankara is what we require badly."

Courtesy of Sivathondan

ON CASTE

In religion there is no caste. A man from the highest caste and a
man from the lowest may become a monk in India, and the castes
become equal. In religion there is no caste; caste is simply a social
institution.

Casteis astate, notaniron-boundclass, and everyonewhoknows
and loves God is a true Brahmin. | have seen castes in almost every
country intheworld, butnowhereis theirplanand purpose so glorious
as here. If caste is thus unavoidable, | would rather have a caste of
purity and culture and selfsacrifice, than a caste of dollars.

"The caste system has nothing to do with religion.'
- Swami Vivekananda

The Resolutions adopted at its Annual General Meeting "

1.The Hindu Council of Sri Lanka is greatly perturbed that the national
questionis stillunresolved. The continuation of this conflictis causingdeath,
destruction and displacement of peoples on a large scale. The country is
slowly bleeding to death. ]

The people in the North East province in particular are suffering treme-
ndous hardships for lack of adequate basic amenities like food, shelter,
medicines, fuel and electricity. In addition lack of communications between
the North East province and the rest of the country has increased the
suffering of the peoples and accentuated the division between the two
regions. The failure to understand and appreciate this unfortunate develo-
pment and the lack of timely corrective action may result in disastrous
consequence for Sri Lanka.

The Hindu Council regrets that the politicians have not succeeded in
resolving this question. People of goodwillin the Sinhala and Tamil commu-
nities should get together and help in the process of creating amity and
concord between the two communities so that every citizen of Sri Lanka
could live with honour and equality, free from fear or want. The government
should utilize the services of people of goodwill and they should constitute
the third factor, together with the government and political parties, to work
for a political settlement of the national question. The Hindu Council is
prepared to join in this noble venture.

- TheHindu Council as afirststep urges the governmenttoimplement fully
the thirteenth amendment to the Constitution

2. The Hindu Council of Sri Lanka views with grave concern the religious
conversions taking place in Sri Lanka. Unfair and dishonourable methods
are used by interested religious groups, heavily financed from abroad, to
changethe faith ofthe people. The sufferingand displacementofthe people
caused by the ethnic conflict provide an excellent opportunity forthis exerci-
se. Under the guise of helping the displaced andthe dispossessed, material
benefits are offered to change the age old faith of the people. The refugee
camps have turned out to be excellent breeding grounds for new converts.

The Hindu Council appeals to the government and all right thinking

people to put a stop to this ignoble practice. We appeal in particular to the
Hindus, at a time of national calamity to look after their less fortunate fellow
citizens.

3. TheHindu Councilof SriLankais disheartened thatdespite Tamil being
made an official languaage, adequate steps have not been taken to imple-
ment it fully. Many government ministries, departments and corporations
are not suitably geared to function in Tamil. Tamil speaking people in
different parts of the country are greatly inconveniénced by lack of these
facilities. The Hindu Council urges the government to take suitable steps
without any further delay to rectify the disadvantage suffered by the Tamil
speaking people.

4. The Hindu Council of Sri Lanka wishes to draw the attention of the
government to the serious damage caused by the ethnic conflict to the
famous Thiruketheeswaram Temple venerated by the Hindus of Sri Lanka
and abroad. Many Buddhists also worship at this shrine. <

The Hindu Council requests the government in keeping with its policy
to repair and restore the Temple to enable the devotees to resume their
worship.

5. The Hindu Council of Sri Lanka notes with deep regret the wanton and
widespread damage caused by the ethnic conflict to Hindu Templesinthe
North East province. It urges the State Minister of Hindu Affairs to document
the damage done and make a master-plan for their restoration.

ON CULTURE

They have found out that no amount of political or social manipula-
tion of human conditions can cure the evils of life. It is a change of
the soul itself for the better that alone will cure the evils of life. No
amount of force or government, or legislative cruelty will change the
conditions of arace, but itis spiritual culture and ethical culture alone
that can change wrong racial tendencies for the better.

- Swami Vivekananda
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SWAMI VIVEKANANDA - THE PROPHET OF OUR AGE

Yogendra Duraiswamy

(Speech delivered at the Parliament of Religions, Calcutta 11th September 1993.)

One hundred years ago at the Parliament of Religions, a unique and
representative gathering of religious leaders of different faiths, Swami
Vivekananda spoke on behalf 'of the millions and millions of Hindu people
of all classes and sects.' His majestic personality, his commanding voice
and his universal approach captured the imagination of those present
at the Chicago Assembly. Here was an Indian Monk, with faith in himself
and in God, inspired by his Guru, Ramakrishna Paramahamsa, and
nurtured in the Hindu tradition, who spoke of the religion of tolerance and
universal acceptance. When the various religious dignitaries advocated
the exclusive merits of their respective religions, Swami Vivekananda took
the audience by storm by emphasising the oneness of humanity, indeed,
of all beings, and Hinduism's acceptance of all religions as true. He referred
to the wonderful hymn he had repeated from his boyhood - "'As the different
streams having their sources in different places all mingle their water in
the sea, so Oh Lord, the different path which men take through different

tendencies, various though they appear, crooked or straight, all lead to

Thee." A completely different approach of peace and harmony of religions
transformed the audience, who were yearning to hear more of the doctrine
of the Sanatana Dharma, the perennial philosophy.

Swami Vivekananda strode like a colossus on the Indian and Internatio-
nal scene. He made a deep impact on humanity. He revealed Hinduism
to the West and reawakened the Hindus of the East from their slumber
and servitude. He was born at a time when his country was under British
rule and his people were politically suppressed, economically impoveri-
shed and socially divided. Religion which had acted as a cohesive force
and held the people of India together for many millennia, despite their
ethnic and political differences, was later misunderstood and misinterpre-
ted bringing in its wake a stunted and ‘a weak nation.

Swami Vivekananda realising the sad state of his country resolved to
work for its upliftment. He felt that India could be effectively reorganised
and strengthened on the basis of religion. According to him the Indian
nation was still living, having survived many trials and tribulations. He
realised that the national character had matured after thousands-of-years
of a religious tradition and like a river it cannot flow back. He exhorted
his people to shake off their shackles of religious indifference, political
and economic dependence and to march forward, imbued with courage
and determination, to restore the pristine glory of India. He gave them
hope and strength. Strength was what he preached at every stage.
"Strength is life, weakness is death. Strength is felicity, life eternal,
immortal, Weakness is constant strain and misery," proclaimed Swami
Vivekananda. He inculcated in the minds of his fellow countrymen a feeling
of courage and confidence. He declared, "Stand up, be bold, be strong;
take the whole responsibility on your shoulders and know that you are
the creator of your own destiny. All the strength and succour you want
is within yourselves. Therefore, make you own future.”

Religion to Swami Vivekananda was essential to promote peace and
harmony among peoples. He was a great devotee‘and an ardentadvocate
of the Hindu faith which preaches peace and harmony. He did not like
the Hindus separating themselves and forming different sects, but wanted
them to remain in the great common fold and retain the name of Hindu,
which to him was the "greatest and the most glorious possession." He
stated that no destruction of religion is necessary to improve Indian
Society, and that this state of society exists not on account of religion
but because religion has not been applied to society as it should have
been. The mistake is in ourselves and not in the religion. The spiritual
traditions of India could well be the religion of humanity. The spread of
democracy and human rights has strengthened the individual and his
desire to preserve his culture and identity. This desire enables a communi-
ty of like-minded individuals to form political units, either within or outside
a state, to manage their own affairs and to preserve their cultural identity.
The failure of governments to appreciate the human urge to preserve
one's cultural identity has led to conflicts of a violent nature in many parts
of the world. While this tendency to preserve one's cultural identity is
strong, there is a parallel movement to co-operate and unite on regional
and international levels. The advance in science and technology resulting
in the development of communications has shortened distances and
brought people closer to one another. The inter-dependent world has
shrunk in this sense and people from different parts are interacting with
each other more often and at various levels, creating new attitudes and
ways of life. Problems and solutions are no longer confined to national
boundaries. They have transcended state jurisdiction and are also the
concern of regional and international organisations, resulting in state
sovereignty gradually eroding and giving way to shared sovereignty. The
concept of one world and the way of life that flows from it are slowly
but surely taking shape.

These two movements, the one to preserve one's cultural identity and -
the other to co-operate and coalesce for greater good are notcontradictory.
It could be forged into one synthetic whole enabling peoples to live in:
peace and harmony. A change of attitude is necessary to adopt such
an enlightened approach. We must treat humanity as a whole while
recognising the different cultural streams within it. Hinduism's all embra-
cing approach and its values of tolerance and universal acceptance are
well suited to bring about this attitudinal change. Besides, it is founded
on eternal truths and not on personalities.

"These truths are universal in their outlook, cutting across differences
of race, religion and nationality and ready to shelteranyone and everyone.”
It is applicable to al times and adaptable to changing circumstances. It
respects other religions, accepts that there are various paths to salvation
and cares not to oppose the progress of any other system. It promotes
unity in diversity and qualifies to be the religion of the entire world. Swami
Vivekananda proclaimed. "Such a religion which will have no place for*
persecution or intolerance in its polity, which will recognise Divinity” in
every man and woman and whose whole scope, whose whole force will
be centred in aiding humanity, to realise its own truth - Divine nature,
is only found in our ancient way, now known as Hindu way of thinking.
Offer such a religion and all nations will follow..."

Swami Vivekananda had the unique distinction in bringing out so
eloquently and forcefully the universality of the spiritual traditions of India
to the outside world and in this respect alone he made a major contribution
to the peace, harmony and progress of humanity. Swami Vivekananda
was a great Soul ordained by God to serve humanity. He appeared on
our horizon, glittering like a morning star, full of life, vision and joy. He
gave strength to the weak, courage to the faint-hearted and hope to
humanity. He brought out the Hindu values of love and truth, live and
let live, as a way of life to the strife-torn world. He is indeed, the Prophet
of our Age.

ON FAITH AND STRENGTH

He is an atheist who does not believe in himself. The old religions
said that he was an atheist who did not believe in God. The new
religion says that he is an atheist who does not believe in himself.

The history of the world is the history of a few men who had faith
in themselves. That faith calls out the divinity within. You can do
anything. You fail only when you do not strive sufficiently to manifest
infinite power. As soon as aman or a nation loses faith, death comes.

Faith, faith, faith in ourselves, faith, faith in God, this is the secret
of greatness. If you have faith in all the three hundred and thirty
millions of your mythological gods, in all the gods which foreigners
have now and again introduced into your midst, and still have no faith
in yourselves, there is no salvation for you.

Whatever you think, that you will be. If you think yourselves weak,
weak you will be; if you think yourselves strong, strong you will be.

This is the great fact: Strength is life; weakness is death. Strength
is felicity, life eternal, immortal; weakness is constant strain and
misery, weakness is death. :

To succeed, you must have tremendous perseverance, treme-
ndous will. 'l will drink the ocean,' says the persevering soul, ‘at my
will, mountains will crumble up.' Have that sort of energy, that sort
of will; work hard, and you will reach the goal.

Can anything be done unless everybody exerts himself to his
utmost? 'It is the man of action, the lion-heart, that the Goddess of
Wealth resorts to.' No need of looking behind. Forward! We want
infinite energy, infinite zeal, infinite courage andinfinite patience, then
only will great things be achieved. :

- Swami Vivekananda
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Memories of Swami Vivekananda

Cullings from Sister Christine

Little did 1 think when | reluctantly set out one cold February night in
1894 to attend a lecture at the Unitarian Church in Detroit that | was doing
something which would change the whole course of my life and be of
such stupendous import that | could not be measured by previous
standards | had known.......... Attending lectures had been part of the
deadly monotony.......... so | went very unwillingly to this particular lecture
to hear one Vivekananda, a monk from India and only in response to
the pleadings of a friend. Surely never in our countless incarnations had
we taken a step so momentous! in one breath we exclaimed: If we had
missed this.......... !

.......... The forceful verile figure which stepped upon the platform was
unlike the emaciated ascetic type which is generally associated with
spirituality in the West. A sickly saint everyone understands, butwho ever
heard of a powerful saint? The power that emanated from the mysterious
being was so great that one all but shrank from it. It was overwhelming.
It threatened to sweep everything before it. This, one sensed even in
those first unforgettable moments.

Later we were to see this power at work. It was the mind that made
the first great appeal - that amazing mind.......... ! It was a mind so far
transcending other minds, even of those who rank as geniuses that it
seemed different in its very nature. Its ideas were so clear, so powerful,
so transcendental that it seemed incredible that they could have emanated
from the intellect of a limited human being. Yet marvellous as the ideas
were and wonderful as was thatintangible something that flowed out from
the mind, it was strangely familiar. | found myself saying, 'l have known
that mind before.' .......... For the first time we heard the age old message
of India - the teaching of the Atman, the True Self.

The audience listened spell bound while he wove a fabric as glowing
and full of color as a beautiful Kashmir shawl. Now a thread of humor,
now one of tragedy, many of serious thought, many of aspiration, of lofty

idealism, of wisdom. Through it all ran the woof of India's most sacred

teaching: the divinity of man, his innate eternal perfection; that this
perfection is not a growth nor a gradual attainment, but a present reality

- That thou art. You are that now. There is nothing to do but realize it.-
The realiztion may come now in the twinkling of an eye, or in a million

years, but "all will reach the sunlit heights.” This message has well been
called 'the wondrous evangel of the Self.' We are not the helpless limited
beings which we think ourselves to be, but birthless, deathless, glorious
children of immortal bliss. ' :

Like the teachers of old, Vivekananda too spoke in parables. The theme
was always the same - man's real nature. Not what we seem to be: but
what we are. Again and again he gave the same message. Which of
us who heard Vivekananda then can ever forget what soul memories
were stirred within us when we heard the ancient message of India: "Hear
ye children of immortal bliss, even ye who dwell in higher spheres, | have
found the Ancient One, knowing whom alone ye shall be saved from death
ever again." Was it possible to hear and feel this and ever be the same
again? All one's values were changed; the seed of spirituality was planted
to grow and grow through out the years until it inevitably reached fruition.
True, this sublime teaching is hoary with age. It may even be true that
every Hindu man and woman knows it, many may be able to formulate
it clearly but Vivekananda spoke with authority. To him it was not
speculative philosophy but the living rruth.All else might be false; this alone
was true. He had realized it. After his own great reallization, life held but
one purpose - to give the message which he was entrusted, to point out
the path and to help others on the road to the same supreme goal. He
gave this message with the trumpet call to "Arise, Awake and stop not
till the goal is reached."

His first overwhelming desire was to show us the path to Mukti, to set
us free. "Ah" he said with touching pathos, "if | could only set you free
with a touch.” His second object, not so apparent perhaps, but always
in the under current was to train this group to carry on the work in America.
"This message must be preached by Indians in India and by Americans
in America," he said.

.......... And so began a new life, a life of study, of meditation. ..........

Sometimes Swami went into a deep meditation and we too meditatd or
sat in profound silence. Or again the meditation would be short and he

would encourage us to ask questions and often calling on one of us to
answer. He let us flounder and then go back to think again. Perhaps after
the third time when the capacity for further thought along that particular
line was reached, he would point out the error - an error usually due
to something in our Western mode of thought. .....::..; he trained us with
such patience, such benignity. It was like a benediction.

Beyond a few directions in meditaion there was very little set instruction,
yetin the course of these few days our ideas were revolutionised, outlook
enormously enlarged, our values changed. It was a re-education. We
learned to think clearly and fearlessly. Our conception of spirituality was
not only clarified but transcended. Spirituality brings life, power, joy, fire,
glow, enthusiasm - all the beautiful and positive things, never inertia,
dullness, weakness. To hear Swami say, "This indecent clinging to life!"
drew aside the curtain for us into the region beyond life and death and
planted in our hearts the desire for that glorious freedom. .......... Without
once saying, 'Be sincere, be true, be single-minded,’ he created in us
the most intense desire to attain these qualities. How did he do it? Was
it his own sincerity, his own truth, his own straightness which one sensed?
Swami refused to solve our problems for us. He laid down principles,
but we ourselves must find the application. He encouraged no spineless
dependence upon him in any form, no bid for sympathy. "Stand upon
your own feet.You have the power within you!" he thundered. His method
was different with each disciple. ..........Our pet foibles were gently smiled
out of existence. Our conventional ideas underwent a process of educa-
tion. We were taught to think things through, to reject the false and hold
to the true fearlessly, no matter what the cost.

But it was not all Vedanta and deep, serious thought. Sometimes after
the classes were over, it was pure fun, such gaiety as we had never
seen elsewhere. We had thought of religious men as grave all the time,
but gradually we came to see that the power to throw off the burden of
the world at will and live for a time in a state of childlike joy, is a certain
sign of detachment and comes only to those who have seen the great
reality. For the time being, we were all light hearted.

Swamiji had a stock of funny stories. One was about the woman who
asked, 'Swami, are you a Buddhist?' (pronounced like 'bud') and he would
say wickedly but with a grave face, "No,Madam, | am a florist." And again
when asked whether he endorsed a certain woman who was going about
the country as a religious teacher and using his name and reputation
to get a following, he said, "poor thing! she has a husband to support
and she must get a certain amount every month......... Poor thing! poor
thing! Shiva! Shival" With this "Shiva! Shiva!l" he put the matter out of
his mind. And when he was asked what he meant when he said "Shiva!
Shiva!" he answered with a mischievous twinkle in his eyes, "Shiver, my
timbers. Ho, ho, ho, and a bottle of rum." That was not flippancy........
How could he answer a casual question otherwise? We had noticed that
when something disturbed him, after allowing himself‘to be troubled by
it for a few minutes, his "Shival Shival" seemed to end it. We knew that
he had reminded himself of his true nature, in which everything of a
disquieting nature was dissolved.

And so the process of education went on. It was not difficult if one's
devotion to the guru was great enough, for then, like the snake, one
dropped the old and put on the new........... To a Hindu the teaching itself
might have been familiar but to us of the West to whom it was all new
it was as if a being from some radiant sphere had come down with a
gospel of hope, of joy, of life. Religion is not a matter of belief but of
experience.- All is within. The divinity which we are seeking in heaven,
in teachers, in temples is within us. If we see it outside, it is because
we have it within. What is the means by which we come to realize this,
by which we see God?Concentration is the lamp which lights the darkness.

There are different methods for different states of evolution. All paths
lead to God. The guru will put you on the path best suited to your
development. With what sense of release did we hear that we not only
may, but must follow reason. Before that it had seemed that reason and
intuition are generally opposed to each other. Now we were told that we
must hold to reason until we reached something higher - and this
something higher must never contradict reason.

Welearned thatthere is a state of consciousness higher than the surface
consciousness - which is called samadhi. Instead of the two divisions

- to which we are accustomed, the conscious and the unconscious- it would

be more accurate to ‘make the classification: the subconscious, the
conscious, and the superconscious. This is where confusion arises in
the Western way of thinking, which divides consciousness into the
subconscious or unconscious and the conscious. The West cognizes only
the normal state of mind, forgetting that there is a state beyond consciou-
sness - a superconscious state, inspiration. How can we know that this

is a higher state? To quote Swami literally, "In the one case a man goes

in and comes out as a fool. In the other case he goes in a man and
comes out as a God." And he always said, "Remember, the superco-
nscious never contradicts reason. It transcends it, but contradicts it never.
Faith is not belief, it is the grasp on the ultimate, an illumination." :
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SWAMI VIVEKANANDA - A MULTI-F ACETED MAN

C.V. Wigneswaran

Swami Vivekananda, a disciple of the holy man from Dakshineswar in
Bengal who was unknown to the rest ofthe world, exploded into the interna-
tional arena by his famous address at the Worlds' Parliament of Religions
at Chicago on the 11th day of September 1893. The respected and reputed
dignitaries of various religions had assembled atthe Parliamentof Religions
with the ostensible purpose of having a dialogue about the doctrines of their
respective religions. This august assembly comprising eminent ecclesia-
stics extolled the superlative virtues of their respective religions. Then at
the penultimate stage Swami Vivekananda was invited to address the
Assembly. With becoming humility if not trepidation the obscure ochre

robed Swami from India diffidently walked up to the rostrum in response’

to the invitation.

"Sisters and Brothers of America" started his brief speech. It came as
a revelation and the astonished audience listened with rapt attention to
every word that flowed from his lips.

Itwas arevelation because the whole tenor of his speech was diametrica-
lly different from those who preceded him. His predecessors only expou-
nded the doctrines and tenets of their respective religions. But Swami
Vivekananda expatiated on the tolerance of the Hindu religion, its veritable
catholicity and its universalism. Hereiterated the propositionthatthere were
noirreconcilable or deep doxasticdifferences between the variousreligions
and that they all aspired to the same goal through different paths. He
declaimed that the enemy of man was blind fanaticism which like a Jugge-
rnautmaimed, mangled or mutilated nations and civilisationinits path. "Had
it not been for these horrible demons,"” he said referring to sectarianism,
bigotry and its horrible descendant fanaticism, "human society would be
far more advanced than it is now." He hoped that the bell that tolled that
morning in honour of the convention may be the death knell of all fanaticism,
of all persecutions with the sword or with the pen and of all uncharitable
feelings between persons wending their way tothe same goal. Thereaction
of the audience was electric and overnight Swami Vivekananda became
acelebrity. Itwas a short speech buthe had captivated the hearts of allwho
listenedtoit. Aweek afterwards on 19.09.1893 heread apaperonHinduism
at the Parliament. Again he touched on the Universality of Hinduism and
went on to refer to its perennial philosophy. He had imbibed the cardinal
principles of Hindu religion atthe fount of his Master Ramakrishna Parama-
hamsa to whomthe quintessential philosophy of all religions was the same.
The Paramahamsathoughaferventvotary of Kaliat Dakshineswar Temple
demonstrated the unity of religions by alternately becoming a Muslim and
aChristian."Unity in variety is the plan of nature and the Hindu has recogni-
sed it," said Swamiji in the course of his address. The Unity of all religions
was the message that Vivekananda gave to the world and if this message
had been hearkened to, there would have been much less strife and dissen-
sion in the world today.

Theworld is torn apartinto various factions by the bigotry of various sects
and groups intransigently asserting the rectitude of their views and idealo-
gies. Religious tolerance could generate tolerance and compromise in
mundane affairs too. For almost a century there was irreconcilable and
abrasive schism between the two competing idealogies Capitalism and
Communism. The propagandists of each idealogy have tried by all means
fair and foul, violent and otherwise to embrace greater adherents to their
way of life. The whole world was to a large extent the victims of this cold
war between these competing idealogies. This had tended to gravely
under- mine peace and harmony on this earth. Thus the consequences of
fundamentalism and fanaticism were recognised by Swami Vivekananda
when he stressed on the necessity for a universal religion ".... a religion

. which will have no place for persecution or intolerance in its polity, which

will recognise divinity in every man and woman and whose whole scope,
whose whole force will be centred in aiding humanity to realise its own true,
divine nature." "Offer such a religion and all the nations will follow you,"
he said.....

Swami Vivekananda was a multi-faceted personality the like of whom
may not be again produced by history. He was an

i) orator par excellence.
ii) and outstanding monk and a Yogi.

iii_) an assiduous propagator of the salutory tenets of the Hindu reli-
gion.

iv) @ man of sustained action and

v) no mean poet.

An Orator par excellence:

His speeches at the Parliament of Religions made him famous as an
orator and he was constantly besieged with requests for addresses to
various associations and assemblies. Without any preparation or effort he
delivered speeches that held the audiences spell-bound. They were held
in such thrall that one could even hear a pin drop. The delirious applauses
and acclamation with which his speeches were greeted were eloquent

testimony to the very high esteem he was held as an Orator by a learned
and an appreciative international audience. His speeches from Colombo
to Aimora evince a crispness of diction, adirectness of approach, aloftiness
of style and a logical sequence of formulation. One's admiration becomes
more enhanced when one realises that some of those were extempore
speeches. Those speeches exhibited awide range of knowledge, a perspi-
cacity in perception and a perspicuity of presentation.

A Monk and a Yogi:

The Swami was natively a sceptic till he came under the influence of
Ramakrishna Paramahamsa. The latter's benign influence dispelled all his
doubts and allayed all his apprehensions. He was a steadfast disciple of
the Paramahamsa and like his Master unremittingly practised Yoga. For
hours and sometimes for days he would immerse himselfin sublime conte-
mplation of the Divine. Ramakrishna Paramahamsa, selected him as his
chief disciple and on whom the mantle of spiritual guidance of the other
disciples should devolve after him. :

Swami Vivekananda was not the one to talk about his ineffable mystic
experiences and his communicion with the Supreme. To him itwas intensi-
vely and intimately personal. Unfortunately he did not live long to mature
into a great Saint.

A-Propagator of the Hindu Religion:

As a propagator of the Hindu faith he had a deep understanding of Hindu
philosophy. His exposition of the cardinal tenets of Advaida, Dwaitha and
also of Buddhism and Jainism were so lucid and simple that even alayman
could understand. He also had a profound perception of the different cate-
gories of Yoga. Raja Yoga, Gnana Yoga, Bakthi Yoga, Karma Yoga and
allied subjects were comprehensively dealt with by him If one pores over
his complete works one would be astonished to see that within such short
period he had mastered the complicated philosophy of the different types
of Yoga.

Certainly the principles of Yoga orthe doctrines of the Sanadana Dharma
were expounded earlier by Shankara in his Vivekachudamani. Shankara
was an intellectual titan, a foremost thinker, a peerless debater and an
indefatigable activistin the cause of Hinduism who founded the four mutts
forthe Hindus throughout the length and breadth of India. Buteventhe great
Shankara's exposition was a little too esoteric for the apprehension of the
layman. But Swami Vivekananda's expositions were simple and exoteric.

Swami Vivekananda's contribution to the propagation of the Hindu faith

is unique in the annals of religious history.

A Man of Action:

Swami Vivekananda had the vision of an awakened India freed from the
shackles of ages of slavery and aroused from the deep slumber of mental
inactivity and physical torpor.

He wanted to usher in a renaissance in India in all fields spiritual, social
and economic. He sensed that these were all inter-related. Hence thiswas
crystalised in his succinct motto, "Awake, Arise and stop not till the Goal
is reached.” lons of hide-bound caste system had become anachronistic
and therefore become an incubus on society. So he preached the equality
of all men and castes as a necessary prelude to the development of India.
A social convulsion was necessary for the amelioration of the people. In
various forms he preached that unity of India and an integrated Indian
culture can only be brought about by mobilising the people to attend to their
tasks with stead-fastness and purity of purpose.

Social reformation was an indispensable pre-requisite for the spiritual
transformation of the Indian nation. He had said ata Symposium about the
type of education that was necessary for India - "We warit that education
on which character is formed, strength of mind is increased, the intellect
is expanded and by which one can stand on one's feet."

"What we need is to study, independent of foreign control, different
branches of the knowledge thatis our own, and withitthe English Language
and Western Science; we need technical education and all else that will
developindustries." He furtherwentonto say, "Whatourcountry nowwants
are muscles of iron and nerves of steel; gigantic wills which nothing can
resist, which can penetrate into the mysteries and secrets of the Universe
and will accomplish their purpose....." Therefore it is patently clear that
Swami Vivekananda was nota mere recluse who segregated himselffrom
the rest of the Indian society but was fully and deeply and authentically
committed to the vision of a resurgent- India which should be self-sufficient
and self-reliant. He was not merely an ascetic soliciting the company of
other ascetics and confininge themselves to Ashrams and seeking solace
only in the service of God. He was an ascetic, a Yogi and more. He was
a man of action who strained himself to the utmost to guide the people to
improve themselves in every walk of life which would help to augment
spiritual orientation.

(Contd. on p - 12)
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SWAMI VIVEKANANDA'S MESSAGE TO THE YOUNG

Prof. J.N. Dey. :

Persons like Swami Vivekananda should not be taken as belonging
solely to a particular sect or community, or a particular province or a
particular country. They come for the whole world. They are really world
figures. And if we try to see them from this angle, we are able to appreciate
them more fully. Swamiji was a fountain of spirituality, one who had had
the highest realization. But as his purpose of coming to this world was
to show man the right path, he chalked out paths for us too - by us, |
mean us, students.

In the gradual evolution of man, he goes from Tamas to Rajas and
then to Sattva, after which he goes beyond these. When he is in the
Tamasic stage his qualities are laziness, sleep, attachment to little things
like eating, drinking etc. In the Rajasic stage he is full of action and energy,
is always up and doing, does his best to surpass others in the field or

fields that he is interested in, and so on. It is after the Rajasic stage that .

he goes to the Sattvic - why, we are not discussing here. In the Sattvic
stage, he is cool and collected, has complete mastery over his senses,
so much so, that he seldom does any wrong. In this stage, the activity
and restlessness of the Rajasic stage has vanished. To the outward eye
the Tamasic may, in a number of respects, look like the Sattvic one. And,
to our great misfortune, it was this mistake, says Swamiji that we had
been commtting for centuries. We had been taking our Tamasic stage
as the Sattvic and were thinking that we were great religious people. He,
of course, never meant that there were no Sattvic men in India. There
certainly were such men. But it is about the average man that he spoke
thus. We would not defend ourselves against foreign attacks on our country
and our culture, with the result that we have been slaves for centuries.
It would fill us with dread to think of developing Rajasic qualities in us,
thinking that thereby we would be going down and that it was against
the injunctions of our scriptures! Here it was that Swami Vivekananada
hammered us most.

He would say that the future of the country depended on the young
boys and girls - that from them we had to create the future Gargis, Maitreyis,
Arjunas, Bhismas - men and women who would be ideals in any country!
So we had to see that these young boys and girls were given the right
education. Unfortunately in this country, education had come to mean
only the acquiring of a few university degrees by any means. But the
real meaning of education, according to him, should be "the manifestation
of the perfection already in man." To do this, he says, we have to cultivate
in our young generation "self-reliance", "a high standard of character"
and "fearlessness." According to him, if a man after acquiring the highest
Degrees that the country can give, lacks these qualities, he is not educated
at all. He is no better than a donkey who carries a huge load of learned
books on his back. "Unless we can have men and women possessing
these qualities,” he would say, "the future of the country is very dark
indeed!" Fortunately for us, we have today a few men in this country,
who, judged from this angle, are really educated in spite of the system
of education prevalent. And, you see for yourselves how they have raised
the country's prestige.

Should we then not try our best to acquire these qualities, so that each
one of us does something for the motherland? Let us then take these
qualities one by one and see how we can develop them in us, following
the way as indicated by Swamiji.

The first one in the list isSelf-reliance. Swamiji was very much struck
with the American system of education. "There," he said, "the teacher
would announce beforehand the subject matter to be taken up in class.
The students would then consult their text books and the library and
prepare themselves on the subject to the best of their capacity. Then
in class the major portion of the teacher's time would be devoted to hearing
what the various members of the class had to say. Often discussions
would follow. The teacher would help them on to come to the right
conclusion by suggestions or statements as the occasion required. This
would be followed by the announcement of the next day's topic, which,
in most cases, would automatically follow from the present discussions."
The result of this was, as Swamiji saw it, that each boy would try to
understand by himself the subject in hand to the best of his capacity.
Then next day, during the discussions, or when the suggestions would
be made by the teacher, he would have the few points that eluded him,
made clear, and as understanding would dawn on him, he would become
very happy and the lessons would become very interesting. As days
passed this way, the student would find that there would be very few
points which he would not understand when reading by himself. So
gradually the student developed more and more self-reliance and when

he grew up to be a young man, he was ready to face any problem by
himslef - for, that had become his habit. This system is slowly coming
into our schools too. During the time that we give to our private study,
we should be going over the portion that the teacher would take up the
next day, which does not require much intelligence to find out, even if
the teacher does not tell us about it beforehand. The, next day when
the teacher teaches this subject we shall have the few points that were
beyond us when we did it by ourselves, made clear and we shall start
taking an interest in the lesson. Any who will follow this principle, will,
| am sure, see for himself or herself, the benefit that comes out of it. And
when we grow up, we too like the American students, will be ready to
face any problem by ourselves. ' '

The second one in the list is Character. This, according to the Swami,
entailed many qualities. One who has this quality, has to be honest in
word, mind and deed. He has to have a strong sense of morality and
chastity in thought and action, has to have a strong mind in a strong body.
Nothing about him should be cringing. He should be a force in himself.
This, Swamiji said, would easily come to one, if one practised unstinted
Brahmacarya. By this practice would come to him a great power of
concentration and a strong memory would follow. So Swamimiji's advice
to students was always to be up and doing - that they should take active
part in games that improved their physique and have for constant reading
books dealing with the lives and doings of our great characters of the
past. Along with these, the lives of the great men of other countries also
should be studied. From these one has to take lesson as to how to improve
oneself. So, only that which would apply to one's own case sould be
isolated with great care and then assimilated. He hated mere copying.
"We should never be immitators,” he would say. Every student should
start taking pride in his own culture and the glorious past of his country
- and there should be a desire in every student to make the country of
the future a more glorious one - by taking what was good in us and adding
to it what is good in others. Every student should feel that his or her object
in life was not just to pass examinations somehow and thus have the

wherewithal to earn his bread. but that he has to devote all his energies
to the acquiring of real knowledge by virtue of which he would become

an ideal worker in any field into which inborn abilities would fit him. "No
work was," would say the Swami, "low or useless. Our scriptures say
again and again that it was how a work was done that really mattered
and not the work itself.”

The third quality that Swamiji would again and again ask us to develop
was Fearlessness. He would say that the idea of "Fearlessness" was the
very backbone of Indian Culture. Our Vedas again and again pronounce
that word. This is the reason why the Upanishads and especially Katha
Upanishad was such a great favourite with the Swami. What great Sraddha
the teenager Naciketa had and how he ultimately, by virtue of this quality,
attained that highest knowledge which makes us "Fearless!" "Sri Krisna,"
would say the Swami, "in the Gita again and again asks Arjuna to shed
his fear complex and to stand up and fight." Every one of us has to be
an Arjuna in our daily lives when we have to fight our own battles. It is
with "Fearlessness" in our heart that we have to face these. The same
blood that flowed in the veins of our ancestors, those great seers, who
proclaimed "That great Truth has been found, knowing which we cross
all fear," still flows in our veins. If we simply turn a little within we shall
find that the quality of fearlessness is already in us. The position that
India has made for herself today is due to a few men in our country who
actually believe in this state of fearlessness. Imagine those glorious days
when those who are young now will have the hold of future India, each
one having been brought up in the mantram ofFearlessness!

Courtesy of Prabuddha Bharata, September 1958.

MAN IS THE MASTER OF HIS DESTINY

This humanbody is thegréatestbodyinthe universe,andahuman
being the greatest being. Man is higher than all animals, than all
angels; none is greater than man.

We are magicians waving magic wands and creating scenes befo-
re us at will.

Whatever you believe that you will be. If you believe yourselves
to be sages, sages you will be tomorrow. There is nothing to obstruct
you.

- Swami Vivekananda
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The Educational Philosophy of Swami Vivekananda and its Relevance to Modern Time

Poomany Gulasingam.

A century has elapsed since Swami Vivekananda addressed the Parlia-
ment of Religions at Chicago in 1893 where he propounded the concept
of a universal religion. He pleaded for unity of religions by the acceptance
of all faiths as true since they are all paths towards the self same goal. This
great sage was not only a spiritual messenger but a great educational
reformer who realised that only spiritual growth can save this scientific
material world from the catastrophy she was heading for. His message for
unitywas tofind fulfilmentin his educational message. Thiswas one of "man
making" to foster inward growth or human excellence, which is relevant for
all times.

Survey of Educational Thinking.

Education has been looked upon as an attempt on the part of the adult
members of the human society to shape the development of the coming
generation in accordance with its own ideals of life. Actually education is
concerned with the individual but it has been used for various purposes.
An examination of the development of educational thought reveals that
theories have been evolved for various ends. Hence each educational
thinker has put forth ideas and methods to solve the problems prevalent
inthat society. This has therefore givenrise to a variety of goals in Education
- Palitical, Social, Economic or Religious.

The progress of Science and Technology has given rise to large scale
industry and commerce. This has had a great impact on the society and
thought of the people - namely the desire for power, profit and pleasure by
any means without considerationfor the other man. These views originating
in the West have penetrated into the educational systems of even the third
world countries during the era of colonial rule. This has created grave
problems in the life of man in all parts of the world. According to Philip
Coombs, "a Crisis in education" has arisen. In both the developed and
developing world, the "schooled society" has been found to be unfitto meet
the needs of society. This finds mention in the UNESCO report. "Learning
to be" 1972 where it is stated that society now rejects the products of the
school. There is alsoanother radical thinking from Ivanlllichand Paulo Faire
of "De schooling" mere book learning for certificates without the accompa-
nying development of mental operations, and culture of the heart makes
modern man incompetent to participate meaningfully in the co-operate life
demanded by the society. In consequence of this, educational thinking.in
the second half of the twentieth century is in terms of alternative strategies
aimed at education for development, liberation, freedom, self-help, seif-
reliance, peace and human excellence which has affinities to the Swami's
thinking.

Swami Vivekananda's Aim of Education.

Swami Vivekananda saw the crisis in man and advocated a "man-ma-
king, character-building education” for the solution of the growing ills in
society. "Materialism and all its miseries can never be conquered by mate-
rialism, spiritualism must conquertheworld." This message containswithin
it the growth of the concerns for the other man and the higher values of life.
The Swami always considered religion as the inner core of education

without which this inner self will not blossom. Pointing out the defects of

the modern system of education Swami Vivekananda said, "Education is
not the amount of information that is put into your brain and runs riot there
undigested all your life.... If education is identical with information the libra-
ries are the greatest sages in the world and the encyclopaedias are the
rishis." To him "education which does not help the common man to equip
himself for the struggle of life, which fails to bring out strength of character,
a spirit of philanthrophy and the courage of alion is unworthy of thatname."
He always pleaded for an education by which character is formed, strength
of mind increased and intelligence expanded which makes one to stand
on his feet that is the development and growth of human excellence.

Meaning of Education.

Swami had firm faith in the Vedantic theory of the Atman and that all
knowledge whether secular or spiritual isinherentinman. Asin psychology
"to learn” is to discover, all knowledge and all power is in the human Soul
and hastobe discovered. This knowledge remains covered. Learning takes
place when the covering is removed; hence the Swami says "Education
is the manifestation of the perfection already in man." Education helps in
discoveringand manifesting the knowledge pre-existing inthe human Soul.
Pestaloggi has defined education as "the manifestation of the inherent
qualities of man." This definition comes close to that of the Swami's. Alittle
banyan seed contains the potentiality of developinginto ahuge tree, sodoes
the child grow according to his own nature. Therefore in the education of
the child the obstacles in his way have to be removed to provide the scope
for his growth. The function of the teacher is merely to awaken this knowle-

dge inherent in him and guide him. Hence the importance of motivation in
education. For proper guidance however the teacher should understand
the different tendencies of the child which in Educational Psychology is
meeting the individual differences of children.

The Curriculum.

The Swami believed thatin order to attain perfection one should not be
cut off from society and worldly activities. The highest aim in life is to be
realised through the vehicle of this body while living in this world. Hence
his suggestion is that all those subjects necessary for the successful aqg:
stment in the world be included in the curriculum - Languages, Literatur
Western Science and Technology, Arts and Aesthetics. Men and women
should also gain training for their roles in life "Swadharma;" hence the
present uniform system of education for men and women would create
rather than solve problems.

Method of Education

Concentration of the mind is the only method by which knowledge can be
acquired. Swami Vivekananda says, "It is the very essence of education.
To achieve success in any field this is the only method. From the lowest
man to the highest rishis, all use this method to acheive their desired ends."”
Human beings commit blunders due to the lack of concentration of thought. .
The differences in men arise from their differences in the powers of conce-
ntration. To achieve this is difficult since numerous impulses and thoughts
enter the mind todisturb it. Itis the practise of meditation or Raja Yoga which
leads to mental concentration. To the Swami the essence of education is
not the collection of facts but the concentration of the mind. "If | had to do
my education once again... | would not study facts at all. | would develop
the power of concentration and detachment and then with perfect instru-
ments collect facts at will." To him this power of concentration could be
acquired through the observance of brahmacarya for a period of twelve
years. Faithin one's selforshraddha comes only throughbrahmacarya. This
shraddha is vital for human progress.

The Swami accepted the great Gurukula tradition where the pupil lived
with the Guru. In that system knowledge was not sold but acquired through
personal contactbetween the Guru and the pupil. Today with classes of over
forty students this personal contactis almost absent. The teachinglearning
process is such that the teacher pours the information into the mind of the
child. In this "teacher centered" system student interaction is minimal and
his views hardly recognised. The child therefore becomes timid, feeble and
lacks initiative and self-confidence. In the ancient system the student was
pure in thought, word and deed. He should have a real love for the pursuit
of knowledge; hence he had to exercise his critical faculties; that is he was
guided to think, analyse, discriminate and reason out. He became self
-confidentand eager to inquifé. The teacher on the other hand was knowle-
dgable, perfectly pure and totally dedicated, because he exerts aninfluence
on the taught. Guidance was motivated by love for the student. Hence the
Gurukula atmosphere was one of love, concern, understanding and co-o-
peration. In todays schools the social climate or ethos is different. The
school ethos is dependent on the relationship between principal, teachers
and students. The principal sets the tone for the others to follow. For the
proper development of the students the social relations between teacher
and teacher, principal and teachers, teachers and students, students and
students should be builtonthe foundations oflove, brotherhood and co-ope-
ration.

Character Building.

The Swami attaches great importance to character building. The mind
is the seat of all thought and actions, happiness and misery. Good thoughts
leave good impressions on the mind leading to good actions. Thoughts
therefore play animportant part in the formation of character thatis ifaman
constantly hears bad words, thinks bad thoughts and indulges in these
deeds then his mind would become imbued with bad impressions. These
impressions unconsciously guide his behaviour and shape his character.
When a large number of these impressions either good or bad are collected
in a person they give rise to certain habits. To control bad habits one has
to cultivate good habits. For this man should be engaged in entertaining
noble ideas and doing good deeds. This is Karma yoga.

Man is responsible for his habits and therefore his character. He has the
power toimprove himself and this comes with the exercise of his will-power.
Will-power or volition plays a significant role in character formation. This
will-power has to be cultivated if man is to rise above the level of the senses
and bring forth his innate higher values. This is what the Swami calls the
"Divinity within man." The method of acqiring this is Jnana yoga. The goal

(Contd. on p - 12)
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The Parliament of Religions in Chicago held on September 11th - 27th
1893, was undoubtedly a grand event marking an era in the history of
religions especially in that of Hinduism. It was a gathering of humanity
where Swami Vivekananda, the luminous star of the entire session, taught
the Western Christian world that there are other religions more ancient
and more venerable than Christianity. He introduced Hinduism as *“the
Mother of all Religions, a religion which has taught the world both
tolerance and universal acceptance.''

Dr Annie Besant's impressions on this warrior-monk and his contribu-
tion, were beautiful; she says, '' Swamiji's dignity and inborn sense of
worth and power were subdued to the exquisite beauty of the ancient
spiritual message he brought, to the sublimity of that matchless evangel
of the East which is the heart, the life of India, the wondrous teaching
of the Self. Enraptured, the huge multitude hung upon his words; not
a syllable must be lost, not a cadence missed!" And so the Swamiji
captivated this elite audience.

On the centenary of this epoch-making Parliament of Religions, where
Swamiji held the audience in pin-drop silence, and, on the eve of the
first anniversary of the publication of the journal HINDU VOICE, THE
HINDU COUNCIL OF SRI LANKA humbly presents its very special
issue on SWAMI VIVEKANANDA, THE MILITANT HINDU
MONK, to the readers both at home and abroad. We dedicate this issue
to the sacred memory of Swamiji.

Swamiji's priceless message to the Hindus was strength.
"STRENGTH, STRENGTH"' he thundered urging us to act fearlessly
in a righteous manner, so that we may shape our future and benefit by
the good karmas. His resounding words were:

""Stand up, be bold, be strong
Take the whole responsibility on your shoulders
And know that you are the Creator of your own destiny,
All the strength and succour you want is within yourself
Therefore make your own future.""

Man is responsible for his actions and he certainly reaps the conseque-
nces of his actions; there is no dark unknown destiny governing his life.
He s the architect ofhis fortune and misfortune. Action has to be performed
because it is part of one's nature, it is indeed the signature of life. But
the art of engaging in action, without getting involved in it, is important
and this has to be leamnt. '' Your duty is only to work, to act. Never
to the fruits thereof,'" is the Gita dictum.

In today's strife torn world, such actions are a rarity. But until and
unless we are able to perform such acts, we have to wallow in the cycle
of births and deaths. Swamiji once remarked in America that this world
is a mud-puddle and in reality we human beings seem to be wallowing
and finding pleasure in it. Instead, if we perform selfless actions and
help others in need, we collect good karmas. It is said that the Soul of
man never blossoms without influencing other buds to blossom too. This
fundamental karmic thought should urge us to act boldly and take the
whole responsibility on our shoulders for we ourselves make our future.

"'May I be born again and again, and suffer thousands of
miseries, so that I may worship the only God that exists,
the only God I believe in, the sum total of all souls."'

One wonders whether this was a prayer or a salutation. Be that as
it may, on this auspicious occasion, one hundred years later, let us imbibe
Swamiji' s wonderful message of Atman-consciousness, love for God and
humanity and cherish it so that we may face life from a true position
of strength and create a better world for all to live in.

Swami Vivekananda
""The Incomparable''

P. Vimalachanthiran.

Aptly described as the "Incomparable” by Sister Christine Nivedita and
acclaimed as the cyclonic Hindu in America, Swami Vivekananda was
undoubtedly one of the most fiery and dynamic personalities who inspired
mankind to embrace tolerance and universal acceptance.

Swami Vivekananda was undoubtedly of Indian philosophical and spiri-
tual background. Hence there was no compromise on tolerance and unive-
rsal acceptance.

It would be hundred years on the 11th of September 1993 from the 11th
September 1893 when Swami Vivekananda thundered at the World's Pa-
rliament of Religions, Chicago. He spoke with a legitimate sense of pride
of the heritage of his people, the Hindu race. He said, "l am proud to belong
to a religion which has taught the world both tolerance and universal acce-
ptance." Not only so, he has told the world in no uncertain terms that he

was proud to belong to a nation which has sheltered the persecutedand——_

the refugees of all religions and all nations of the earth, such as the purest
remnant of the Israelites who took refuge in Southern India in the very year
in which their Holy Temple was shattered to pieces by Roman tyranny.
Likewise the remnant of the grand Zoroastrian nation has been sheltered
by India, he said. He called upon mankind to eschew sectarianism, bigotry
and fanaticism and all persecutions whether it be with the sword or with
the pen. It was made clear that the Hindu accepts all religions as true.

Certainly Vivekananda had impressed upon the world community that
the Hindu never claims for his religion any monopoly to truth or salvation.
The truth was never created by any Prophet nor can the truth belong to any
Prophet. The Prophets only showed us the way to truth. Thus the Hindu
monk put to the peoples of the world the logic of the Hindu race.

When he had addressed the Parliament of Religions he became the

cynosure wherever he was found; and wherever he spoke he electrified
his audiences, with the truth. He was undisputedly the grand orator.

This grand orator wanted to combine western progress and advance-
ment with India's spiritual background. "Make a European society with
India's religion. Become an occidental of occidentals in your spirit of equa-
lity, freedom, work and energy and at the same time a Hindu to the very
backbone in religious culture, and instincts.”

But Vivekananda wanted Indian society to rid itself of undesirable social
inhibitions such as superstition and the caste system and galvanise itself
to meet the challenges of technology and its advancement and modernisa-
tion. With all his admiration and appreciation of western progress and
advancement technologically and otherwise, India still represented to him
the light and he inspired his countrymen reminding them of their great
heritage.

During colonial rule he came as an inspiration to the depressed and
demoralised Hindu mind and awakened a sense of honour and pride in his
countrymen. Some people in India who had become ashamed of their
forebears and who had begun to succumb to the materialism of the West
were given a clear message by Vivekananda that such attitude on their part
was the surest road to ruination. In this regard he spoke to his countrymen
thus -

"Donotgo out toimmitate anybody else. This is another greatlesson
we have to remember. Imitation, cowardly imitation never makes for
progress. Itis verily the sign of aweful degradation in man. When a
man has begun to hate himself then the last blow has come. When
a man has begun to be ashamed of his ancestors the end has come.
Here am I! one of the least of the Hindu race yet proud of my race,
proud of my ancestors; | am proud to call myself a Hindu. You the
descendents of the sages! The descendants of the most glorious
rishis the world ever saw! Have faith in yourself and be proud of your
ancestors. You put the seed in the ground and give it plenty of earth
and air and water to feed upon and when the seed grows into a plant
and into a gigantic tree does it become the earth or does it become
the air or does it become the water. No! it becomes the mighty plant,
the mighty tree after its own nature having absorbed everyting that
was given to it. Let that be your position."

Having thus inspired his countrymen and theirleaders and having taught

(Contd. on p - 11)
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AN APOSTLE OF HINDUISM - As I Understand Swami Vivekananda

Sivanandini Duraiswamy

Saying "Sisters and brethers of America," Swami Vivekananda burst
upon the American scene in a blaze of orange and red - the robe of a
Sannyasin. Young with an ageless youth and old with the wisdom of our
ancient thought and culture, this Apostle of Hinduism sprung forth with a
burning faith and a missionary fervour bringing the age-old message of the
Atman, to the outside world. The day he stood before the audience in
Chicago, addressing the Parliament of Religions in September 1893, he
emanated a magnifying power that mesmerised the audience into a pi-
n-drop silence, only to rise to give him a standing ovation, paying tribute
to something they did not quite understand! Perhaps they recognised a true
brother in Swamiji. Swami Buddhananda explains beautifully this reaction
to Swamiji's first few words as, "It was not the mere words that made the
impact. It was the power of the sovereign quality of his being, transmuted
by illumination, that passing through those sound waves quickened every
soul like aflash of lightning. And they all respondedinstantaneously.” These
few words endeared him to the audience for they were the resounding and
an all-embracing call to unity, kinship and love for all, based on Sanatana
Dharma, the religion which teaches tolerance and universal acceptance.

To an audience used to being referred to as sinners, Swamiji's words,
"Ye Divinities on earth - It is a sin to call a man a sinner; it is a standing
libel on human nature," were strange at first but the remarkable Sannyasin
had captivatedthem, thatby the end of his visitthey understood andrealised
or rather were awakened to the truth that they were not really sinners but
"Souls immortal, Spirits free, Blest and Eternal." These inspiring words
were spoken with authority; they were not speculative but a living truth and
were a rousing call to unity, fearlessness, strength, love for all and service.
And above these, this call was the death knell to negative, pessimistic and
soul-degenerating thoughts.

To us Hindus the world is the wonderful creation of Lord Shiva and both
man and the world are intrinsically good. There is no inherent sin and the
embodied Soul is never damned to eternal hell. The English poet Shelly
speaks of the Soul as being not more polluted than the beams of heaven's
pure orb and far from being tainted with sin, it is from the hour of its birth,
- a portion of the being of God - a spark of the Divine and adds, "the pure
spirit shall flow back to the burning fountain whence it came a portion of
the Eternal, which must glow through time and change unquenchably the
same." This is the timeless verity of the Hindus, re-iterated by Shelly and
re-told convincingly by Swamiji: "If there is any sin in the world, it is wea-
kness; avoid all weakness; weakness is sin; weakness is death. The reme-
dy of weakness is thinking of strength. Teach men of the strength already
within them." .

The Hindus recognise sin as an error of judgement or simply as an error
and the greatest error is to say that one is weak or that one is a sinner. The
words sin and evil can be summed up in the single word weakness. The
root of evil is in the illusion that we are the bodies. The body is impure and
finite in existence while the Soul, the true "I" is pure, eternal, unchanging
untainted with sin. And again Swamiji's words "You are not matter; matter
is your servant and not you the servant of matter," become more realistic.

The recurring themes of Swamiji's message tothe American people were
the divinity of the human Soul, the oneness of existence, the non-duality
of God-head and the harmony of religions; and the finale was his wonderful
and moving appeal for "help and not fight; assimilation and not destruction;
harmony and peace and not dissension."

Reading and studying the writings and speeches of this great ascetic,
one is not only deeply influenced by the noble ideals, but one also sees the
messianic fervour that raged through his mind and heart. “Let us not be
caught and deceived by maya this time, for maya is a great cheat. Do not
sell your priceless heritage - know the Truth and practise it. The goal may
be distant but, Arise, Awake and stop not till the goal is reached - for God is
the only Reality, the unchanging Reality. Beyondbirthand deathis Immorta-
lity; beyond pleasure and pain is that Ananda which is man's true nature;
beyond the vicissitudes of life is the changeless - the Self of man, remains
serene in all its glory," is another reminder to erring humanity.

Human life is short but gives man the golden opportunity to realise the
Almighty deep within him by the performance of his duty - swadharma,
adhering to the various disciplines, serving mankind and thereby serving
God. All physical, moral, social and spiritual endeavours in this universe
" are nothing but a progressive manifestation of the one Divine urge expre-
ssed as man's pilgrimage to mukti - his goal, leading to absolute happiness.
Unfortunately, due to his ignorance and his inadequacy, man tries to seek
happiness in the world of materialism. In this search he is caughtupinmaya
- the alternating experiences of pain and pleasure; itis this maya that pulls

man down drawing a thick veil across his inner vision, clouding his thinking
and Swamiji alerts us to arise and awaken from the slumber of ignorance
and stop not till we reach our goal.

Swami Vivekananda was one of the most powerful personalities in the
realm of Hindu Thought and Culture. As a young boy he was deeply engro-
ssed in the worship of Hindu deities but this faith diminished when he
acquired the scientificideas of the west. Theseideas created confusion and
doubt in his mind. He was disillusioned and he naturally yearned to know
the Truth. While on this pursuit of knowing the Truth, he met Sri Ramakri-
shna, the Saint of Dakshineshwar.

In education, religious beliefs and ideologies, Sri Ramakrishna and his™
disciple, Narendra were poles apart. Sri Ramakrishna belonged to the
Upanishadic era - to the heart of ancient India, convinced firmly in his faith.
Narendra, with his faith shattered, was full of doubts and wanted scientific
verifications even for the highest Truths of religion. At the same time, the
all-consuming passion, to know the Truth, also raged within him, Itwas this
wonderful and momentous friendship that led to the emergence of Swami
Vivekananda, the militant Hindu monk with an ancient spiritual perspective .
attuned to modern times. It is interesting to note that in the early days of
his association with his Master, Narendra's inquisitive mind opposed and
did notallow him toacceptblindly the Master's teachings, butgradually over
the years, this opposition faded into complete surrender. This surrender
is reminiscent of the surrender of Arjunato Krishna as seenin the Baghavad
Gita. He allowed his personality to lose itself in that of his master. And in
his Master, Swami Vivekananda found the key to life which was enriched
by all the experiences and knowledge he gained through his travelsin India
and abroad.

From the time Narendra asked Sri Ramakrishna, "Sir, have you seen
God," and Sri Ramakrishna replied, "Yes, | see him just as | see you here,
only in a much more intense sense," began the spiritual blossoming of the
disciple. It is said that the climax was reached when the spirit of the Master,
before he passed away, descended upon the young monk - Swami Viveka-
nanda, who now tasted eternal bliss, shunned transitory pleasures and
broke through the meshes of the worldly snare.

During those days of foreign domination, when the colonial rulers brought
in the perception of God, man and society, conditioned by science and
technology, Hinduism was under siege. And this teacher-disciple - the
guru-sisha relationship of Sri Ramakrishna and Swami Vivekananda,
helped to usher into India, the revival of the ancient Vedic thought to suit
the needs of the modern world.

At that time, Narendra the eldest son of Vishvanath and Bhuvaneshwari
Datta, was a young boy yearning to know the Truth. Born on January 12th
1863, he was a brilliant student, a keen athlete and a philosopher par
excellence. His innate desire to know the Truth, but being unable to know
it with scientific verifications and above all, his bitter experience of being
dismissed with scorn by the so called friends of the family soon after his
father's death, when the Datta family was struggling to exist, made him for
ashortperiod of time an agnostic. Atthathour, his Master's words comforted
him and brought hope - "God listens to the sincere prayer of the human
mind. Pray in any way, for the Lord hears even the foot fall of an ant." Lo
and behold when Narendra went in to pray, he forgot to ask for food for his
starving family; instead he wasfilled with a leaping anticipation of beholding
the living Goddess and hearing Her words. "l actually found that the Divine
Mother was living and conscious - the perennial fountain of Divine Love and
Beauty - | was filled with a divine intoxication and with an ecstasy of joy,
| prostrated myself again and again before the Mother and prayed - '‘Mother
give me discrimination. Give me renunciation. Give me knowledge and
devotion. Grant that | may have the uninterrupted vision of Thee™. This
request was similar to that of Sri Shankara who had asked thousand one
hundred years earlierfor"Jnana Vairagyasiddhiarthambichichaandehicha
Parvathi”. His master assured him that his family from then onwards shall
never be in want of the bare necessities of life.

This was the beginning of his preparationforaspiritual life of renunciation.
His experience of poverty made him realise that dire poverty was the main
factor that had stripped the Hindus of human dignity and terrorised them
into submission. "The first contact with the reality of life, convinced me that
unselfish sympathy is a rarity in the world - there is no placein itforthe weak,
the poor and the destitute,” were his thoughts that prompted him to work
for the upliftment of the masses of his country - the weak, the poor, the
destitute. The passivity and fatalism that had crept had to be changed and
the Hindu spiritualism which was practised at that time had to be given a
new purpose. And to effect this change he realised that he must know his

(Contd. on p - 11)
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THUS HAVE I LEARNT FROM SWAMI VIVEKANANDA
Narain Shewakram

-  Each Soul is potentially Divine.

-  Strength is what the Upanishads speak. O man be not weak.

- We need muscles of iron and nerves of steel.

- All powers are within us; we can do everything and anything. Stand

firm like a rock. Truth always triumphs. 2
-  Eyesand ears are two in number but the mouth is one; speak less;

hear and see more.

- Itisthe man of action, the lion heart that the Goddess of Wealth re-
sorts to.

- Noneed of looking behind; look forward, onward, upward.

- Vedanta recognises no sin; but only error.

- Strength is life; weakness is death; weakness is the cause of suffe-
ring. We die because we are weak; we lie, steal, kill and commit
crimes because we are weak. Strength is the medicine for all disea-
ses, poverty, tyranny of rich over poor.

- Stand up, be bold, be strong and take the whole responsibility on
your shoulders.

- Arise, awake and stop not till the goal is reached.

- Theonly God to worship is the human Soul in the human body. Look
upon every man, woman as God.

- Any expression, is life; all contraction is death. All love is expansion;
all selfishness is contraction. Love is the only law of life.

- Godis in the poor. We must worship them. He is named Daridri - na-
rayan. He is in the shape of a lunatic, leper and the criminal.

- Asknothing; want nothing in return.

- The essential thing is renunciatin.

- Despondency is not religion. By being pleasant and smiling it takes
one nearer God.

- Hatred ceaseth not by hatred; hatred ceases by love.

Know that life is pain; pain anses out of desires and wisdom lies in
the stilling of desires.

- Weare all debtors to the world.

- Our greatest need is a loving heart.

- Atamed mind brings happiness.

- Bebold and face the truth.

- The calmer we are the less disturbed our moves.

- Nosuffering befalls a man who calls nothing his own.

(Contd. from p - 4)

Memories....

Truth is for all, for the good of all. Not secret but sacred. God was
real, a reality which could be experienced just as tangibly as any other
reality.

ON EDUCATION
Education is the manifestation of the perfection already in man.

Whatis education?Isitbook-learning? no. Is itdiverse knowledge?
not even that. The training by which the current and expression of
will are brought under control and become fruitful is called education.

To me the very essence of education is concentration of mind, not
the collecting of facts. If | had to do my education over again, | would
develop the power of concentration and detachment, and then with
a perfectinstrument | could collect facts at will. The education which
does not help the common mass of people to equip themselves for
the struggle for life, which does not bring out strength of character,
aspiritof philanthropy, and the courage of a lion - is it worth the name?
Real educationis that which enables one to stand on one's own legs.

Educationis notthe amount ofinformation that is putinto yourbrain
and runs riot there, undigested all your life. We must have life- bui-
Iding, man-making, character-making, assimilation of ideas. ...... My
idea of education is personal contact with the teacher-gurugraha-va-
sa. Withoutthe personal life of a teacher, there would be no education.
Take your universities. What have they done during the fifty years
(this was told in Madras in 1897) of their existence? They have not
produced one originalman. They are merely an examining body. The
idea of the sacrifice for the common weal is not yet developed inour
nation.

- Swami Vivekananda

SWAMIJI'S THOUGHTS
ON (HINDU) WOMEN

The ideal woman, in India is the mother, the mother first, and the mother
last. The word woman calls up, to the mind of the Hindu, motherhood; and
Godis called Mother......

In the West, the woman is wife. The idea of womanhood is concentrated
there - as the wife. To the ordinary man in India, the whole force of woma-
nhood is concentrated in motherhood. In the Western home, the wife rules.
InanIndianhome, the motherrules. Ifa mother comesintoaWesternhome,
she has to be subordinate to the wife; to the wife belongs the home, mother
always lives in our homes: the wife must be subordinate to her. See all the
differences of ideas.

Now, | only suggest comparisons; | would state facts so that we may
compare the two sides. Make this comparison. If you ask, "Whatis an Indian
woman as wife?" the Indian asks, "Where is the American woman as
mother? What is she, the all-glorious, who gove me this body? Whatis she
who kept me in her body for nine months? Where is she who would give
twenty times her life, if | had need? Where is she whose love never dies,
however wicked, however vile | am? Where is she, in comparison with her,
who goes to the divorce court the moment | treat her a little badly? Oh,
American women, where is she?" | will not find herin your country. | have
not found the son who thinks mother is first. When we die, even then, we
do not want out wives and our chidlren to take her place. Our mother! - we
want to die with our head on her lap once more, if we die before her. Where
is she? Is woman a name to be coupled with the physical body only? Aye!
the Hindu mind fears all those ideals which say that the flesh must cling
unto the flesh. No,no! Woman! thou shalt not be coupled with anything
connected with the flesh. The name has been called holy once andforever,
for what name is there which no lust can ever approach, no carnality ever
come near, than the one word mother? That is ideal in India.

I belong toan Order very much like what you have inthe Mendicant Friars
of the Catholic Church; that is to say, we have to go about ......and beg from
door to door...... And the rule is that the members of this Order have to call
every woman "mother;" to every woman and little girls we have to say

"mother;" that is the custom. Coming to the West, that old habit remained
and | would say to ladies, "Yes mother," and they are horrified. | couldn't
understand why they should be horrified. Later on, | discovered the reason:
because thatwould mean thatthey are old. The ideal of womanhoodinIndia
is motherhood - that marvellous, unselfish, all-suffering, ever-forgiving mo-
ther. The wife walks behind - the shadow. She must imitiate the life of the
mother; that is her duty, but the mother is the ideal of love; she rules the
family, she possesses the family. It is the father in India, who spanks the
child ......and the mother puts herself between the father and the child. You
seeitisjustthe opposite here. Ithas become the mother's businessto spank
the children in this country and poor father comes in between. You see,
ideals are different. ......Itis all good - this what you do; but our way is what
we have been taught for ages. Instead of saying "Our Father in Heaven,"
we say "Mother" all the time; that idea and that word are ever associated
in the Hindu mind and Infinite Love, the mother's love being the nearest
approach to.God's love in this mortal world of ours......

There she is - the Hindu Mother. Next is the wife. The son's wife comes
in as her daughter; just as the mother's own daughter married and went
out, so her son married and brought in another daughter and she has to
fallinline under the government of the queenof queens, of his mother. Even
I, who never married belonging to an Order that never marries, would be
disgusted if, supposing | married, my wife, dared to displease my mother.
The wife has to wait till her womanhood is fulfilled and the one thing that
fulfils womanhood that is womanliness in woman, is motherhood. That
according to the Hindu mind, is the great mission of woman - to become
amother. ...... My father and mother fasted and prayed for years and years
so that | would be born. They pray for every child before it is born. Says
our greatlaw-giver, Manu, giving the definition of an Aryan, He is the Aryan
whois bornthrough prayer.’ Every child notbornthrough prayerisillegitima-
te, according to the law-giver. The child mustbe prayed for. Those children
that come with curses, that slip into the world, justina moment ofinadverte-
nce - what can we expect of such progeny? Mothers of America, think of
that!

Next we come to woman as daughter. The great difficulty in the Indian
household is the daughter. The daughter and the caste combined ruin the
mother because you see, she must marry in the same caste...... Curiously
enough the word daughter in Sanskritis ‘Duhita.' The real derivation is that,
inancienttimes, the daughter ofthe family was accustomed to milk the cows

(Contd. onp - 11)
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An Apostle....

country and his people; he must share the sad lot of the poor; he must
worship at their temples and be one of them. Having roamed all over India
for nearly four years, the wondering monk understood his motherland in
all its profundity and its poverty; the struggles and the weaknesses of his
people.

His main concern was to make Hinduism a living religion where eve-
rything should be done through the living inspiration of Hindu Dharma. The
role of religion, he now saw should be a positive social action and not mere
rituals and contemplations only. Seeing the poverty and the backwardness
of his people he realised that science and technology as developed in the
west would give the practical aspect to such spiritual ideals as love and
peace. Without science such ideals become abstracts only. "First bread,
then religion. We talk against material civilisation. The grapes are sour. |
do not believe in a God who cannot give me bread here, giving me eternal
blissinheaven." Butatthe same time he realised thatscience and technolo-
gy mustbe based upon and inspired by spiritual ideals otherwise they bring
more greed and lust for power and glory. "Religion does not want cohorts
to march before its paths and clean its way. Wisdom and philosophy do
notmarch upon bleeding human bodies but on the wings of peace andlove.
Like the gentle dew that falls unseen and unheard and yet brings into
blossom the fairest of the roses, has been the contribution of Hinduism to
the Thought of the World," declared the Swami.

Swamiji's teachings are based on our ancient Hindu values which have
been given a freshness and vigour by him in order that they may provide
answers to the questions that agitate an individual especially the young of
the day, who think of Vedanta as pure philosophpy meant only for the
recluse! He explains in one instance the teaching of Vedanta where he
reconciled the ideal of bhakti with the knowlege of Vedanta, generally
interpreted as dry and incompatible with human sentiment. He explains,
" The usualidealis, that the practice of the knowledge of Vedantademands
a complete withdrawal from society and the rooting out of all such senti-
ments of love, devotion and compassion. | have understood that the ideal
of Vedanta lived by the recluse can be practised even at home and applied
to daily life. God alone has manifested Himself as the world and created
beings. He is both immanent and transcendent. It is He who has become
all the diverse beings, objects of our love, respect or compassion and yet
He is beyond all these. Such a realisation of Divinity in humanity leaves no
room for arrogance. What good is it if acknoledge in our prayers that God

- is the Father of us all and in our daily lives do not treat every person as our
brother? Serving man and knowing him to be the manifestation of God,
purifies the heart and bings devotion. The aspirant who does this, realises
that he is part of God - Sat Chit Ananda - Existence, Knowledge, Bliss
Absolute." Sister Nivedita commented on this, years later, saying, "To him
theworkshop, the study, thefarmyard, andthefield are astrue andfitscenes
for the meeting of God with man, as the cell of the monk or the door of the
temple. To him there is no difference between service of man and worship
of God, between manliness and faith, between true righteousness and
spirituality.”

Intellectually, Swamiji was a giant - a great philosopher but this was
softened by the spiritual love fostered by his Master, Sri Ramakrishna,
making him a bhakta first and then a jnani. On the wings of inspiration this
redoubtable and dedicated Narendra, who became the militant monk
Swami Vivekananda, awoke the Hindus fromtheirdeep slumberand shook
them into reality. Wasn't it Sri Aurobindo who described Swamiji as "the
radiant glance from the eye of Shiva?" This beautiful expression aptly
summerises for us, that within a very short span of life, barely thirty nine
years in this world, Swamiji lived a life of five thousand years of national
and spiritual attainments raising himself as an object lesson for all genera-
tions and glancing through he directed the destinies of India in general and
the Hindus in particular reminding us of our ageless heritage.

(Contd. from p - 10)

Swamiji....

and so the word ‘duhita’ comes from ‘duh,' to milk and the word daughter
really means milk-maid. Later on, a new meaning to thatword ‘duhita,’ was
found - she who milk away all the milk of the family.

These are the different reliations held by our Indian women. As | have
told you, the mother is the greatest in position, the wife is next and the
daughter comes after them. Itis the most intricate and complicated series
of gradation.

Courtesy of Complete Works of Swami Vivekananda

SERVE MAN AS GOD

"The good live for others alone. The wise man should sacrifice
himselfforothers.' | can secure my owngood only bydoingyourgood.
There is no other way, none whatsoever.

It is fear alone that is death. You have to go beyond all fear. So
from this day be fearless. Off at once, to lay down your life for your
own liberation and for the good of others. What good is it carrying
along a load of bones and flesh!

- Swami Vivakananda

PRIDE IN BEING A HINDU

We are Hindus. | do not use the word Hindu in any bad sense
atall, nor do | agree with those that think there is any bad meaning
in it. In old times, it simply meant people who lived on the other
side of the Indus: today a good many among those who hate
us may have put a bad interpretation upon it, but names are’
nothing. Upon us depends whether the name Hindu will stand
for everything that is glorious, everything that is spiritual, or
whether it will remain a name of opprobrium, one designating
the downtrodden, the worthless, the heathen. If at present the
word Hindu means anything bad, never mind; by our action let
us be ready to show that this is the highestword that any language
can invent.

It has been one of the principles of my life not to be ashamed
of my own ancestors. | am one of the proudest men ever born,
but let me tell you frankly, it is not for myself, but on account
of my ancestry. The more | have studied the past, the more |
have looked back, more and more has this pride come to me,
and it has given me the strength and courage of conviction, raised
me up from the dust of the earth, and set me working out that
great plan laid out by those great ancestors of ours.

Swami Vivekananda

PRIDE IN BEING A HINDU

When a man has begun to be ashamed of his ancestors, the
end has come. Here am |, one of th‘e' least of the Hindu race,
yet proud of my race, proud of my antestors. | am proud to call
myself a Hindu; | am proud that | am one of your unworthy
servants. | am proud that | am a countryman of yours, you the
descendents of the sages, you the descendents of the most
glorious Rishis the world ever saw.

Swami Vivekananda

ABOUT HIS TEACHINGS

"Vivekananda's words are great music, phrases in the style
of Beethoven, stirring rhythms like the march of Handel choruses.
| cannot touch these sayings of his, scattered as they are through
the pages of books at thirty years' distance, without receiving
a thrill, through my body like an electric shock. And what shocks,
whattransports musthave been produced whenin burning words
they issued from the lips of the hero!"

Rbmain Rolland

(Contd. from p - 8)

Swami - the Incomparable....

the world both tolerance and universal acceptance as a representative of
the Hindu race, this Hindu monk who "transcended all ordinary standards
and ideals," deparated from us at the age of thirty nine.

Sister Christine said this of him, "He was in a class by himself. He
belonged to another order. He was not of this world. He was aradiantbeing
who had descended from another, from a higher sphere for a definite
purpose. One might have known that he would not stay long."

Yes! To Swami Vivekananda religion lay not in discourses and talks, not
inrituals and ceremonies, butin seeing Godinman. Thus he said, "Religion
is the manifestation of the divinity already in man."
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Swami Vivekananda....

He not only confined himself as a man of action to the spiritual improve-
ment of India, but also had a global vision. Missions after the name of his
venerated Guru Ramakrishna Paramahamsa were organised throughout
the far flung parts of the world. There are Ramakrishna Missions today in
all six continents that comprise this planet. The goals and tasks of these
missions are not only religious discernment and spiritual regeneration but
also social improvement. Various educational institutions have been esta-
blished where the less fdrtunate could afford at least the rudiments of
knowledge. Besides they provide recreational parks for juveniles, libraries
for broadening the intellectual horizons of the general public, shelter for
pilgrims and others, scholarships for deserving students and otherfacilities.

A Poet:

Swamiji's accomplishment as a poet ‘is hardly known and it would be
surprising to many to know that he possessed all the attributes of a poet.

Swami Vivekananda's poems are few and far between. But a poet is not
judged by the prolific quantity of his poetical works but by their quality. A
poem written during the spring of 1895 in New York entitled, "My play is
done" apart from its majestic cadence and mystic aura is also hauntingly
beautiful. It is a supplication to Goddess Kali to redeem him from earthly
bonds and take him unto Her. He wrote-

""Take me O Mother, to those shores where strife for ever cease;
Beyond all sorrows, beyond tears, beyond e'en earthly bliss,
Whose glory neither sun, nor moon, nor stars that twinkle bright,
Nor flash of lightening can express. They but reflect its light,
Let never more delusive dreams veil off Thy face from me.
My play is done, O Mother, break my chains and make me free."'

He wished to be united with the Divine. All mundane-pleasures have
limitations and the true and imperishable and ineffable joy is the union with
the Divine. All mundane things are ephemeral and are not an inherent part
ofMan. His poem, "The Song of the Free" truly reflects his attitude to earthly
existence and his search for the Divine.

""Know these are but the outer crust
All space and time, all effect, cause,
I am beyond all sense, all thought.
The witness of the Universe.'’

Thomas Gray, in his Elegy said in a more positive though pessimistic
strain"..... all paths of glory lead but to the grave.”

Swami Vivekananda's short span of life was divided into spiritual impro-
vement and worldly action. He could not find the time for the flowering of
his poetical genius. Otherwise he may have been like Gurudev Rabindra-
nath Tagore, one of India's highly esteemed and much vaunted poets.

Swami Vivekananda for his indefatigable energy has been called a
human dynamo, and because he had passionately espoused every cause
that he believed in, the severe strain of such espousal brought about his
premature demise.

He had in a way a two-fold message - one to the West and one to the
East. He preached the material amelioration of India and exhorted them
to bestir themselves from their lethargy unto fruitful action. He sought to
kindle in them the need to study the Western sciences and to develop
themselves in the industrial field thereby increase production so that pove-
rty could be eliminated and the people in general be able to satisfy their
alimentary needs. He was of the view thatthis was a sine qua non to spiritual
elevation. '

To the West he preached that spiritual needs were as much a necessity
as physical needs and without spiritual satisfaction physical satisfaction
was hollow and empty. Man must transcend his transient existence and
search for the abiding Truth which alone will guarantee man his supreme
and perennial bliss. It was in that context that he established Ramakrishna
Missions all over the West. He had said Truth is of two kinds:

i) that which is cognizable by the five ordinary senses of man by
reasonings thereon. :
if) that which is cognizable by the subtle super sensuous power of
Yoga.
Knowledge acquired by the first is called Science and the knowle-
dge acquired by the second as Vedas. His mission was to inculcate
science to the East and instil the truth of the Vedas to the West.

This phenomenon which originated with him has progressively
enveloped the whole Universe. Today we witness the spectacle of
the Eastimbibingthe truths of science and applying themtotheirlives
and to their daily needs. The East has shrugged off its earlier sluggi-
~ shness and ventured outinto the field of science thereby contributing
to the sum total of scientific knowledge.

The West has discovered the superficiality and the fragmentari-
ness of a material and mundane existence. It is thirsting for spiritual
knowledge, and periodic pilgrimages are made to the East to find

peace, harmony and happiness. They have realised that the co-

-nquest of Nature alone is notenough to bring supreme emotional and

mental satisfaction, contemplation and other forms of Yoga ensure
an enduring bliss. In this manner a rapport has been created by
Swami Vivekananda between the East and the West that each looks
to the other for fulfilling the goals of life.

Swami Vivekananda was a rare phenomenon among men. His
great achievement was to proclaim to the West by his speeches that
the East was by no means inferior to the West at a time when the
West considered the East as benighted and barbaric and only fit for
colonisation and conversion. He thus gave dignity and honour to the
Eastinthe eyes ofthe West. Itwas through him that the Westrecogni-
sed the moral grandeur of the East and had an abiding respect for.

-their aspirations in life. Hence not only India but the whole Eastern

Hemisphere owes a great debt to Swami Viekananda.

. (Contd. from p - 7)

The Educational Philosophy....

of religion too is the growth of the inner self. The Swami has emphasisedi
that religion is not doctrine, dogmas or intellectual arguments. It is being
or becoming that is realisation. Such realisation is possible only through

the heart - Bhakti yoga. It is the heart that takes one to the highest plane

which the intellect cannot reach. Julian Huxley makes the following state-
ment regarding this aspect of man's evolution - "In the light of our present
knowledge man's most comprehensive aim is seen not in mere survival,
not as increased complexity of organisation, or increased control over his
environment but as great fulfillment - the fuller realisation of more possibili-
ties by the human species, collectively and more of its component me-
mbers, individually." The evolution of man is not merely psycho-physical
but psycho-social. All higher values of man generate from his spiritual
growth. This is the ultimate aim of Education. Today psychologists from the
Westlike Ericson, Marlow and others confirm this. R.D Liang speaks ofthat
"inner illumination” as the end of evolution. Marlow speaks of "self- actuali-
zation" - the need for the growth of the innate higher values which he calls
the "being needs" as against the "deficiency needs."” Needleman speaks
of "the inner transformation” as the aim of psychology.Even the personality
theorists accept spiritual growth as the essential factorin character building
and personality development. Swami Vivekanandawas much ahead ofthe
West when he gave this Vedanatic interpretation to character formation.

This educational philosophy of Swami Vivekananda was addressed to
mankind in general. It contains some principles of education of great value
which are relevant to our society. The application of this perennial philoso-
phy to education would uplift the masses and pave the way for universal
peace and happiness.

POWERS OF THE MIND

The more this power of concentration, the more knowledge is
acquired, because this is the one and only method of acquiring kno-
wledge: Even the lowest shoeblack, if he gives more concentration,
will black shoes better; the cook with concentration will cook a meal
all the better. In making money, or in worshipping God, or in doing
anything, the stronger the power of concentration, the better will that
thing be done. This is the one call, the one knock, which opens the
gates of nature, and lets out floods of light. ;

The maindifference between men and the animalsis the difference
in their power of concentration. All success in any line of work is the
result of this.... The difference in their power of concentration also .
constitutes the difference between man and man. Compare the lo-
west with the highest man. The difference is in the degree of conce-
ntration.

- Swami Vivekananda
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ON MORALITY

Morality is a relative term. Is there anything like absolute morality
in this world? The idea is a superstition. We have no right to judge
every man in every age by the same standard.

Virtue is that which tends to our improvement, and vice to qur
degenration. Man is made up of three qualities, brutal, human and
godly. That which tends to increase the divinity in you is virtue, and
that which tends to increase brutality in you is vice. You must kill the
brutal nature and become human, that is loving and charitable. You
must transcend that too and become pure bliss, Sachidananda, fire
without burning, wonderfully loving, but without the weakness of
human love, without the feeling of misery.

- Swami Vivekananda
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ON FEARLESSNESS

If there is one word that you find coming out like a bomb from the
Upanishads, bursting like a bomb-shell upon masses of ignorance,
itis the word, fearlessness. And the only religion that oughtto be taught,

" is the religion of fearlessness. Either in this world or in the world of
religion, it is true that fear is the sure cause of degradation and sin.
It is fear that brings misery, fear that brings death, fear that breeds:
evil. And what causes fear? Ignorance of our own nature. Each of
usis heir-apparent to the Emperor of Emperors; we are ofthe substa-
nce of God Himself.

- Swami Vivekananda
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Echoes from the Parliament of Religions - Calcutta
N achchiyar :

The strains of the Vedic Prayer for Peace and Harmony chanted by
the Brahmacharis, reverberated through the Netaji Stadium, inaugurating
the Centenary of the historic Address of Swami Vivekananda at the
Parliament of Religions, Calcutta on the 11th of September 1993, exactly
one hundred years after the first Parliament of Religions in Chicago. It
was there in Chicago that Swami Vivekananda conveyed the age-old
Hindu message of the Atman to the outside world emphasising the
harmony of religions and the Oneness of human existence.

The Parliament encounter in Chicago in 1893 started on a note of one
religion being superior to another but Swami Vivekananda changed the
picture completey; when the sessions ended the tone was all religions
are equally valid. Swamiji preached no sectarian religion but religion itself,
the essence of religion which is Truth and, if one religion is valid all other
religions are valid too. These made him the symbol of the basic harmony

of human thought in religion. Unfortunately conflicts are still going on in

different parts of the world based on the misinterpretation of the essence
of religions. While delineating the merits of religion he also criticised
religion. In one instance he says, "Down the ages great wrongs have
been done in the name of religion and because of this, millions have had
to pass through humiliations and sufferings. Paradoxically at the same
time, true religion has been a source of light, strength, hope and peace
to mankind."

The dominating concern to Swami Vivekananda was the human being
and religion he emphasised s the liberating force of man. His prime mission
was to uplift human kind yet though a century has passed since he sprung
forth on the world scene one feels that very little has been done to
acknowledge humanities indebtedness to him. And the centenary celebra-
tions in Calcutta afforded an opportunity to strengthen this spirit of peace,
harmony and acceptance and acknowledge this indebtedness of humanity
to Swami Vivekananda. :

The Ramakrishna Mutt and the Ramakrishna Mission mustbe congratu-
lated for having jointly organised this Parliament of Religions on the 11th,

12th, 18th and 19th -of September 1993 with a single theme - ""Swami
Vivekananda's Concept of Harmony - Prospects and Problems.'' Each day

began with Vedic chanting, followed by a Buddhist Prayer on the 11th,
a Christian and Jewish Prayer on the 12th, an Islamic Prayer on the 18th
and the Vedic Prayer on the 19th of September 1993,

Spirituality touched Calcutta in the form of these celebrations and the
. week moved in a different rhythm for all the delegates, participants and
scholars. Scholars from all over the world namely, Australia, Bangladesh,
Belgium, Canada, China, Finland, France, Germany, Israel, Japan, Mala-
ysia, Netherlands, New Zealand, Romania, Russia, Sri Lanka, Turkey,
United Kingdom, United States of America, Vietnam and India, participated
in‘the various sessions and about twelve thousand delegates - all lovers
and admirers of Swami Vivekananda filled the stadium listening raptly
to the erudite speeches, all of which go to form a rich repertoire of spiritual
thought. These speeches brought alive the real fragrance of peace and
harmony which are inextricably linked to the brilliance of Sanatana Dharma
- the perennial philosophy of the Hindus. The Parliament generated lively
inter-action among the speakers and the delegates between sessions
and it provided not only an opportunity to listen to erudite personalities
but also gave an insight into the thinking of those who neither belong
to the sub- continent nor to the Hindu Faith.

Many of Swamiji's phrases were repeatedly quoted. To mention just
afew -

"'Sisters and brother of America.'’

""We belive not only in universal toleration but we accept all religions as
true."’

"'Arise, Awake and stop not till the goal is reached.’’

""Religion is neither word not doctrine ..... It is deed. It is to be and become."’
"'Within each one of you there is the power to remove all wants and miseries.
Believe this and that power will be manifested."’ ;

"'Strength, Strength is what the Upanishads preach. Strength is felicity;
weakness is death.'’

""Be Strong, be Bold, take the whole responsibility on your own shoulders

and know that you are the creator of your own destiny.""

Y

""Religion is the manifestation of the Divinity in man.'’

'"Have faith in yourself and in God."'

""Help and not fight; Assimilation and not Destruction. Harmony and Peace
and not Dissension."’

All these phrases and many many more, quoted by the speakers point
towards peace and harmony and we all felt | am sure that through the
process of peace and harmony, humankind is being pushed towards new
frontiers sans boundaries.

Revered Srimat Swami Bhuteshanandaji Maharaj, President, Ramakri-
shna Mutt and Ramakrishna Mission gave the benediction which was
followed by the welcome address by Revered Swami Atmasthanandaji
Maharaj, the General Secretary, Ramakrishna Mutt and Ramakrishna
Mission. The inaugural session next offered the memorable keynote
address by Revered Swami Rangananandaji Maharajwho very eloquently
conveyed Swami Vivekananda's message of Harmony. He spoke of the
Oneness of existence quoting the ancient Hindu ideal - the Upanishadic
concept of 'Vasudaiva Kutumbakam' - the whole world being a family.
This took our minds back to Poonkundranar, a Sangam poet of the ancient
Tamil land who had said, "Yaadum oore, Yavarum Kkelir' all countries are
one and all are my kinsmen. And then came the vote of thanks by Revered

- Swami Lokeshwaranandaji Maharaj, the indefatigable Convener and:

Organiser non-pareil who had organised so effectively and successfully
the Parliament of Religions where a spirit of kinship prevailed among all
speakers and delegates belonging to different faiths. It was a sign of
encouragement that religious leaders and delegates of different faiths

propounded by Swami Vivekananda.

From Sri Lanka there were about ninety delegates, led by Revergd
Swami Atmaganandaji Maharaj, head of the Ramakrishna Missionin

Colombo. There were four speakers from Sri Lanka. Hon. PP pevargj,. U
. Minister of State for Hindu Religious and Cultural Affairs spoke on 'Unity

in Diversity' at the Inaugural Session, which was presided over by Hon.
Arjun Singh, Minister for Human Resource Development of the Gove-
rnment of India. At the first session, Rev. Nayaka Maha Thera Piyadassi
from the Vajiraramaya in Colombo and Mr Yogendra Duraiswamy, Presi-
dent of the Hindu Council of Sri Lanka spoke giving the Buddhist and
Hindu points of view respectively of the Concept of Harmony. Mrs
Sivanandini Duraiswamy, President of the Hindu Women's Society of Sri

Lanka spoke on the 18th of September on the 'Concept of Harmony as
seen in the Educational Philosophy of Swami Vivekananda.'

The final session in the afternoon of the 19th of September 1993 was
special with Dr Shankar Dayal Sharma, the President of India, delivering
the Valedictory Address. He said, quoting Pandit Nehru that Swami
Vivekananda was one of the great founders of the national modern
movement of India and that those associated with the movement drew
their inspiration from Swami Vivekananda. And, "in his address, Swami
Vivekananda had articulated ancient wisdom and insights of India, the
time-honoured philosophy of oneness and harmony within pluralism, the
recognition of, respect for, and acceptance of different paths of logical
and intuitive access to Absolute Truth. He quoted the famous sloka from
the Rig Veda:'Ekam Sad Vipra bahudha Vadanti,' Truthis One and learned
may describe it variously."

Finally the audience stood in deep silence listening to the music of
the National Anthem of India .paying their respectful homage to the
immortal memory of Swami Vivekananda and the country that produced
him, the Prophet of our age.
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