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Foreword

From

DR. K. P. ARAVAANAN M, A, M. Litt, Ph.D.
PROFESSOR OF_ DRAVIDIAN ANTHROPOLOGY
University of Dakar,

DAKAR : SENEGAL:

Being a lover of Tamil and the Tamils, I have
become a reader of * London Murasu’'’. But I am not
a founder - reader of it. Very recently, I have started to
read; then I became a regular reader owing to its views
and varieties. There are two main reasons for this.

The first reason is that, this journal comes from

London - far away from the main traditional homelands
of the Tamils,

The Second reason is that, this London Tamils journal
provides the best items,

Mr. K. Gnanasoorian’s (K. G.) writing is one
among them, Besides his poems and essays, his version
and views on Thirukkural in English are very interesting.

Thirukkural- was written, 2090 years ago by saint
Thiruvalluvar, for intellectuals. Intellectuals only9
Yes. It has been written by an intellectual for the intell-
ectuals, Why? Because, Thirukkural makes its followers
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as intellectuals. In this way, non intellectuals can become
intellectuals, after mastering Thirukkural. But unfortu-
nately, this monumental treatise was not written in Latin
Sanskrit or its group of languages. It was written in
Tamil, the lingua franca of the landless, voiceless and
wandering Tamil society.

Even though 80 million Tamils are spreading all over the
world, they are suffering even to day. They were the
founders of Indus-valley civilization. They are the owners
of classical language-Tamil, very rich and abundant in
literature; But today they are struggling for existence.
Their ancient culture and civilization are being threa-
tened by others,

According to Thiruvalluvar, what is the prime need
of Tamil people? Unity. No: Not only that. Unity pro-
duces goods. But unity of weak-people may not even
produce goods.

RISSSETHN parsyh eafl dluams
pr&ib euwlitnisg @&,
Bons@per 703

K. G., aptly translates, ‘*Noises of the weak mean
little, even with numbers vast, Even the lone will of a
mighty oune, they cant stand fast’’

Tamil society need sincere and, devoted and fore-
sighted leadership. In the words of K. G. *“ A Gandhi
won against an Empire, so did a Lenin: a Churchill,
Mao and Mohamed. The history of individuals whose

single - minded devotion to their chosul ideals made them

leaders *?

ol —
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From the early 20th century, notable scholars at
home and abroad have attempted to introduce Thiruk-
kural into English, French and other tongues. K. G.’s
attempt differs from them. It has a speciality.

Through his golden pen, ideas of Thiruvalluvar are
compared with modern political, economical and social
trends of the pressnt world. Valluvarism is interpreted
through Communism, Marxism, Socialism, Gandhism and
other isms. With precautionary words, K.G. has mentioned
in one place, “The concept of non-violence asan out-
dated political weapon ’’

Is Valluvar for non-violence or violence? A general
reader would immediately say, Valluvar is for mnon-
violence. But, certainly it is not. Valluvar recommends
violence but for political ends and not for individual
ends.

Qerdw Lweu@as srarCpmd; @b Gume
Qareowl wweru®n &b, - (1078)

The Great bestow (their alms) as soon as they are
informed; (but) the mean, like the sugar - cane, only
when they are tortured to death’’ Kural - 1078

wridiens omi sweurd; Q&MY QILEEGLD .
TG GN BT YR@T ST SE. (1077)

The mean will not even shake off (what sticks to)
their hand (soon after a meal) to any butthose, would
break their jaws with their clenched fists"

Kural = 1077
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Besides, Valluvar recommends non-co-operation with
authoritaraian rule In his couplet 1036, he stresses that
4 movement of non-cooperation amongst the agriculturists
will affect the ascetics ®

Y oepdarri esbw_mddr Gama; ofl e Lp & T b
BL.Cid orér LuTiéGD Hevw, (1036)

Translation of Tamil literature into foreign tongues
is not a new enterprise. But, earlier works are not
sufficient. K. G ’s translation is an appreciably welcome
new addition. He has not simply transformed Valluvar’s
words and phrases into English like others have previously
done. he has introduced Valluvar’s inner ideas to the
English readers by his valuable comments and relevent
translation. Even the Tamil titles of Kural chapters
have received apt English terms.

K. G.’s comments on Kural are very short but deep
His words and styles are simple, but precise. His expr-
ession is very sharp, but nice.

&. @u, D[P 6U 7 30T &0
24.2-79 K; P; Aravaanan
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Dedicated

in loving gratitude to the four noble souls who

: ave moulded and influenced my life and thought.

10O

10

My beloved father Alavaiyur: Ambalavarner Krish
-napillai who introduced me to the secrets of
the search for Reality in one’s own inner life
with Thirumocolar’s Thirumantiram.

Venerable Swami Bhavyananda, Head of tho
Ramakrishna Order in U. K. for his kindness and
guidance in initiating me with the Gayatri Mantra
towads the spiritual path in the Holy tradition
of Hinduism.

Mahatma Gandhi whose supreme life of total
dedication and prayer stands as a beacon light
to my faultering and yet tireless search for Truth.

Rajaji, the late elder statesman and Rajarishi of
India whose commentaries on the Upanishads, the

Epics and the Kural bave been a source of un-
failing inspiration in my relentless struggle in
life to place values above meng
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Author’s Pre Face

Perfection of human nature is the be-all and end
-all of the Kural. As a masterpiece of our ancient Tamil
classics, the THIRUKKURAL belongs not merely to the
Tamil speaking people but to the whole world;
and as long as men love Virtus for its own sake and
esteem goodness as more precious than rubies, it will
continue to be treasured as one of the literary master-
pieces of the world.

The Kural and its universil massage to man to lead
an ethical life has been described as the highest and
purest expressions of human thought among the Tamil
people as Homer’s Illyad was among the Greeks. Thiru-
valluvar in one of those seers whose messaze is intended
not merely for their own age or country but for all
time and for all mankind. With the excesption of the
Hely Bible, the Kural is perhaps the only work in the
World which has been studied and translated by scholars
into not less than 56 World languages with as much
a3 over a hundred translations in English alone.

It therefore becomes my humble duty to elaborate
a little on ths nesd for this yet another addition - how-
ever imperfect. The purpose is two fold - firstly to intro-
duce a Smaller Version of the Kural selections to the
younger generation of “English - speaking’’ Tamil Child-
ren growing up away from their traditional homelands
so that they will then be drawn to the original
and secondly, on the personal level, for leaving somethiné_
behind to claim a small corner in the memory of my
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numerous friends who found something of value in my
translations., If I shall be able to say (o myself that I
have contributed something towards the spreading of the
ideas of the great Thirukkural amang wider audience
of Tamils lining in the Western capitals of the world
today, I shall consider that I have bsen amply rewarded
for my labours.

This esllection of translations’s and commentary which
continues to appear ia the “London Murasu’’ - the firs)
international Tamil Monthly magazine - is being presented
in its half - way stags at the suggestion of friends that
young Tamil children studying their mother tongue in
Iondon and elsewhere could dzrive some benefit by their
early introduction to the Kural. The Author is grateful
to the Editor and publisher of ‘London Murasu® for per-
mission to preseat the series in this collectel form.

e é

« A man would do nothing, if he waited until
he could do it so well that no one would find

fault with what he has done’’
— Cardinal Newman
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fAn Introduction to the Kural

ABOUT " THE“FCI e
HIS WORK AND HIS IDEALS

The word ¢Kural’ literally means a short - rhymed
couplet - the shortest complete verse - type with only
seven feet. It is within the compass of these seven
feet that the great Thiruvalluvar has compressed some 'of
the profoundest thoughts that has ever been uttered by
man. Sparkling wit and humour, the pointed statement,
naive question, the picturesque simile - in fact every trick
of the born artist has been employed in this perfect
masterpiece of art. But the abiding note in this varied
symphony is the sublime. The book of the Kural is made
up of 133 chapters - each chapter consisting of 10 cou-
plets, all elaborating one selected theme. The book is
divided into three parts - Righteousness, Economics and
Love and the arrangement of the various sections are as
follows :-

Part 1 RIGHTEOUSNESS
38 Chapters

Introduction 4 (Chapters)

Life of the Houesholder (20 Ch.)
Ascetic discipline (9 Ch.)
Ascetic wisdom (4 Ch.)
On Karma or destiny (1 Ch))

Part 1l ECONOMICS
70 Chapters

The Desired Qualities of a ruler (25 Ch,)
Members of the body politic (32 Ch.)
Miscellanecus (13 Ch.)
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Part i1l LOVE
(25 Chapters)

Secret love (7 Ch.y
Married Love (18 Ch.)

Parimelalakar of the 14th century is still reckoned
as the greaest commentator on the Kural. Although
Manikkudavar and '8 others have interpreted the Kural
before him, it was reserved for Parimelalakar alone to
enter the very mind of the Author, as it were, and bring
out every beauty and thought that lie embedded in the
original. Some modern scholars have even improved jon
some of the misconceptions of Parimelalakar in keeping
with modern interpretatnary lg: against caste sanction’s
in vouge at that time

ABOUT THE BOOK

The first part of Kural is perhaps the most widely
known and the most appreciated work in Tamil literature
In the 38 chapters devoted to this part, the author dealg
with the duties of man as a householder and later
outlines the requirements is the ascetic life of renunciation,
In my view the philosophical quintescence of the whole
of the Kural is presented in the five chapters 33 to 37,
The treatment of Aram in part I is indeed a preparation
for this great lesson on life and its meaning.

Parts II and IIT of the book Confirm the life -
aifirmation of the Tamil way of life and philosophy
contrary to the Vedic, Buddhist and Jain concepts on the
glory of the negation of life. In the whole span of Indian
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Philosophv, Thiruvalluvar alone makes the turning poin
in the history of life - affirmation as an ccastern view
several decades before the Christian era, That-this life
affirmation philosophy was inherent in the “Tamil way
of life at the time and age of Valluvar and before, is ampl®
evidence of the glory of the ancient Tamil civilization.

The second part of the Kural coasists of 70 chapters
dealing with policy in worldly affairs including state-
craft Although the great Commentator Parimelalakar
interprets this part mostly from the print of view of
the King and Court, it is now generally held that except
for a few chapters, the whole of part 1I contain princi-
ples of conduct that should guide the average man
engaged in his day to day affairs. The work is considered
to be a perfect code of morals for the universal man
as well as for the state. It propounds on ideal monarchy
with ideal houscholders and citizens and true ascetics
all enjoying the sweeis of the world unsullied and even-
tually attaining Divine bliss. [t is a great work of
ethics in as mueh as we have a system of rules for
regulating the actions of men. Thiruvalluvar conveyg
these teachingsin a Dbeautiful and persuasive manncr
appealing to our heart and head alike in a way not to

be forgotten easily.

Part III is a treatiss on lovs3 rendared in such an
axquisite styie as o convey emotional expression in
subtle, suggestive words. Here the universal aspect of love
in its relation between two human souls brought together
as though by a divine hand, is detailed in its realistic
characteristics. It is the Hindu mind acting and re-acting
before actual ceremony. The Western mind - the puritanic
missionary and the all -to0 permissive society ~ could
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hardly understand its implications. The great seer, Vallu-
var had very pertinently studied the human impulses
and instincts relating to the subject of love and deals
with it under two sub-divisions, devoting 9 chapters on
Furtive or unmarried love and insisting more on the
proper aspects of Wedded love in 16 chapters.
{

The passionate love of youth and maid, man and
wife with its joys and pains, both physical and spiritual
are admirably portrayed.

san@ew® san@) vy Cprém pifledar amrii¥ QT pssr
GTET Gy LWE/h @a,

Transl: When eye to eye doth speak -with answering
-look
What need is there for spoken words?
(110 : 10)

There are no vulgarity nor suggestive details
though there is both frankness and charm. In married
life the pain of separation, the value of coyness and the
pangs of jealousy are told is such beautiful moving
poetry which leave much to the imagination of the reader.

Here are a few more examples of love and its
expression so effectively portrayed by Thiruvalluvar.

wrGeys@gnl smiy Baear Crmai@d CrrisTssTe
srC@a& Guwdew FE. (1094)

I look on her; her eyes are on the ground the wh:le.
I look away; she looks on me with timid smile,
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Love is tender as an opening flower, In season due
To gain its perfest bliss is rapture known to few.
-

st e weirBey @efull vy wrdlyiug :
B@= wa#EGe Fu7. 1329

Let her, whose jewels brightly shine, aversion feign!
That I may still plead on, O night! proloag thy reign

ABOUT THE POET AND HIS
OUTLOOK ON LIFE:

Thiruvalluvar has given to the world a work to which
in perfection of form, profundity of thought, noblenes’
of sentiment and ecarmestnsss of moral purpose, very few
books outside the grand scr:piures of humanity can at
all be compared. The religion of the poet, coupled wiih
the fact that he did not include the traditional fourth
part, SALVATION or BLI>S in his famous work, 18
a puzzle to this day but the chapters 25 to 37 give us
his nearest approach to the subject. However his creed
is not a godless one, In the first opening couplet itself
he refers to God as the first cause and the Lord. His
was a firm belief in the existence of God and to be
free from the bonds of endless birth, the one road, he
knew, lay in the Worship of the Almighty in all love
and truth. Ths strength of this appeal was and 1is 50 greal
that it has induced every rival rsligious sect in the
Tamil country to claim the work and its Author as its
own and the Kural has during all these ages relused
to be in any way labelled.



(J'(vi)

The grand feature of the first part on ARAM is
its healthy outlook on life. Soms of the grandest thoughts
that have ever besn uttersd by man are to be found
in this part with soms real gams of practical wisdom.
The poet insists greatly on the love of mankind and the
honouring of the guest as among the chief virtues of a
man. Such vices as eavy, coveting, slander are condemned
and such virtues as uprightness, forgiveness and goodwill
to all are recommended. Thus it will be sean that it
is acheerful, benignant humanity that Thiruvalluvar wants
to create in his Tamil country and beyend and in the
world. At the end of a wuseful life in society, man
must prepare himself for a life of stricter discipline and
conseerate his thoughts to obtain a higher spiritual vision .
He renounces attachmeats, conquers desire and in the
the persuit of realizing the ultimate Reality, he attain’s
the state of permanent bliss for his soul. All this is
amply exemplified in the tales sorrounding the author’s
life Itself. '

The sheer size of the 2nd part on Economics shows what
importance the sage gives to politics and economics in
his scheme of life. The underlying idea seems to be that
wealth cannot be enjoyed in szcurity except wunder a
stable and well - ordered Government. As well as a
moral teacher, Thiruvalluvar shows in this part that he
1s equally a consummate statesmin and a thorough man
of the world. Everywhere he reveals the firm grasp that
he has of ths fundamsntal principles that underlis the
art of government - theoughout part II it is the dry light
of reason illuminatiog the whole field of the states-
man’s art. But most of these couplets also address them-~

selves to all men of the world with an implied promise

of success when applied to their owa respective station
in Tife,
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Even from a birds - eye view of the Kural, we find
that the author is a cosmoapolite citizen of the worlds
except that he spsaks and writes in Tamil. His work
is of universal interest and has found a home in England
Franzs, Girmany, I[taly as thy follbwiag chronologically
arranged Kural - Traaslations show:-

13 Fra Joan de Vila conde, 1521 -51 A.D. Portugal
(Kural quotations only)

2; Rev. G, C, Beschi de 1742 Italy

3: Rev. Kindersley 179t London, England
4. Rev. F. H. Ellis 181 "
5. Rev. W.H. Drew 1849 . #
62 B. Ariel 1848 France

7. Karl Graul 1855 Leipzig, Germany
8. P, G. De, Dumast 1854 France

9. Rev. E. T. Robinson 1873 London

10, Rev. D, G. V. Pope 1836 London

11: G.Dz2.B;De. Fointenan 1889 Paris

12 T. M. Szatt 1889 Bngland

13, V. V.8, Iyt 1912 Thamil Nadu
14, C. Rajagopalachari 1948 Thamil Nadu
15, K.T. Thirunavukkarasu 1979 New Delhi

— To name only a few from among over a hundred
English translatson of the Kural There are at least over
200 learned Commentaries on the Kural in the Tamil
language alone,
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THE PURPOSE OF YHE KURRE

It is easy to conclude that while formulating his
World famous master-pieca. The Kural elaborates a
guideline to attain the four major objectives of the Hindu
way of lif: Righteousness (of conduct) Wealth, Love and
Bliss (VEEDU). Ths Kural treats in detail only the
first three - presumably the Author felt that self-realisation
and bliss would surely come to those who tread the path

of righteousness in life.

Perfection of human nature is the be-all and end-
all of the Kural. In the world therz is nothing great
but maan and in man there is nothing great but mind.
Perhaps Thiruvalluvar our great Author would add
““in mind there is nothing great but moral perfection’’

IN PRAISE OF THE THIRUKKURAL
By the DBoards of the Sangam Era
in Tamil Literalure

Abowgs Gaflu Osals&aflu o rursDedu
whS UBIETEG WTDHMES — Wi w
pesr@er fl sTwPlw pirlyenn e e ey
uarelw @Fargper Qeeiw wLm, -

The Kural’s sweet io mouth and ear and mind:
'Tis balm for twofold deeds that birth remind
‘Twas sung by Valluvar, the poet wise and trus
Ihat we might know the rightesus path of old answ
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ey Qo sslepd gGrmips G salof 3
elu@ ser Quearaps Qelulgrd, — i
Causparsy, slp Soadegu@t

RH GpUT D55

It is difficult to say which of the two is superior,
Sanskrit or Tamil; For Sanskrit has the Vedas ‘and Tamil
has the Kural of Thirvalluvar.

sGhmss HmGCHPp &0 LS 4
Gnss sP55 G,

The wide world of man’s duty couspressed here indeed
The Truth of the seven seas enclosed in a mustard seed,



1)

2)

3)

4)

(xx)

The .I_dea.l's of Thiruvalluvar

Thiruvalluvar's idea of God is that of a personal
Being, transcendant and infinitely great, yet in inti-
mate touch with the world that He has created
and full of grace and truth. He is a present
Helper in a time of trouble and one to whom
the soul can surely cling in its quest for the higher
life.

The Tamil word ‘ARAM’ embraces the meaning
of the words Virtue & Dharma which means that
body of ethical principles which is the law of all
life according to Indian philosophy. Because Aram
wunlike wealth and bliss) results in the aguisition of
the three fuld bliss of the present life, of the next
life and of final deliverance, the author declares
its mighiy power in no uncertain terms.

The Dharma of India emphasizes duty and obli-
gation, rather than rights, and each several class of
men has its respective duties & obligations. (Right
& conduct) then is the fulfilling of these duties.

Hospitality has always been regarded as one of the
most important duties of the Indian householder
Guests include wayfarers, medicants and ascetics.

Knowledge of one’s duty the world shows that man
must give as the rain clouds give. Marcus Aurelins
expressed (hic same thovoht when he said’’ we aught
to do good to others as simply & naturally as a
bee makes homey or a vine bears grapes .
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Ahimsa or refraining from causing pain to my
living creature is another distinctive quality emphas
sized by Indian Ethic. The Tamil word for Ahimsa
is ‘Arul’ (gmsr) which 15 love for all living thirgs:
This is also the word used for the “Grace of God,

One is reminded of the hymn: “For the love
of God is broader than the treasure of Man'S
mind. And the heart of the Eternal is most wonder-
full kind’’.

On Truthfulness: The two greatest causes of lying
are lust and covetousness, both of which has to be
renounced .

Of all good things we have scanned with studi-
ous care There's nought that can with truthfulness
compare, '

The impermanence of material things is one of the
deep - seated convictions of Indian Thought. It is
through the knowledge of this that the soul can
rid itself of the bond of earth and attain freedom.

Knowledge of the truth follows wupon complete
renunciation of both external & internal bonds.
Bliss refers to the Dbliss of complete release Moksha
or salvation. | ‘

Evil is due to mental confusion resulting from
sensory knowledge. It is this folly or ignorance
that leads to birth and looks upon the material

world as real

To sce God in all things and to realise Him in
everything is the supreme wisdom
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Fate ‘or Karma denotes the latent force ofgold deeds

awhichj determines the jconditions in this  present

life Sir S. Radhakrishnan in his ‘‘Hindu View of
Life'" forgive a new connotation to Karma. He says
" It supplies man with materials in the form of
the past but allows him the freedom to wuse the
matecial in the light of his knowledge.

The Artha Sastra of Charakya is the standard Sans-
krit work on the subject of POLITY - the subject
of part ii. Karma, Artha, Dharma & Moksha are
the 4 purposes of life - Bramachari, Gragastan, Vana-
pirasthan and Sannyasa, are the four stages of life,

Reverence for the Guru or Teacher is a cardinal
trait of Indian 1'fe, however high the position of
the pupil may be

The supreme value of detachment of mind, is that it
accepts joy or gricf without emotion as they come.

I'he obstacles in this path have themselves maet
with an obstacle.

Homour is a most precious possession to every Indian

‘and accouats for many Indian traits. Death is indeed

better than dishonour.

The perfected ones never change their character
even if the whole constituition of the world be
changed. Such people are in their charatcer the
very crown of worth. (#méy) Because it cannot go
beyond that.

This 18 the crown of greatness; a mingling of
unafiected kindness with consumate tact. It harmonizes
all things, while it is the result of a happy &
barmonivus comVination of gocd qualiities
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Family responsibility is a fundamental principle of

Indian ethics & explains many things in Indian life
which westerners fail to understand.

Much learning is worthless if one cannot exercise
self - control in conduct and behaviour. Regulation
of life and social co-operation are most important
than scriptural or philosophical knowledge.

Forbearance is recommended as the highest form
of all knowledge. It stops the chain of evil where
you can control it. You cannot prevent another
but you can prevent yourself from contributing tol
the progressive sequencg of evil.

Poverty is wealth if it is brought about for causes
that raise man in the esteem of the world. Death
under certain circumstances is life ever - lasting.
Such poverty which is not poverty and such death
which is not death but life, come only to those
who understand true values.

Detachment in conduct is the essence of the principle
of renunciation and monastic life is nnt necessary
for a man’s salvation if he knows how to do his
duties in ordinary life with detachment * Equanimity.

Attachmsant being a source of pain, every renoun-
cement brings happiness. It need not be done ali
at one time. The advantage is not lost by spreading
it out. Nor nced renunciation wait until you are
prepared to reaounce all. As each thing is renounced
to that extent pain is escaped. Loss of goods is

not loss but an escape from pain inevitably associ=
ated with it.

Religious dogma apart, detachment is recognised
as a great and necessiry virtue in human endeavour .
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The philosophy. of non - desire is intimately associ-
ated with detachment in work,

The doctrine of the Law of Karma as inunciated

~in Hinduism states that the sum of a man’s thou-

ghts, desires and actions becomes his start in the
next birth or re-embodiment of his soul. The Law
is unfailing in its rigour but the account is not
closed by death, but carried on from one birth
to another.

True understanding is that which uncovers and shows
the reality behind the appareat and diverse exteriors
of all thing. The enlightenad man perceives the
one uniimonent Substance in the diverse phenomenal
appearence of the world,

Success achieved without minding the prohibitions
of the moral Law brings grief in the wake of
achievement. Do not do that which your better
sense teils you, you will afterwards regret. But
if you have done such a thing, it is well you at
least decide to refrain from such folly again.

The chief advantage of wealth is the security it
gives. Make wealth for there is no other munition
of war so effective. There is no sharper sword
with which to cut the pride and confidence of the
enemy.

True knowledge controls thought & conduct and
keeps away from evils and help one to move in
the right path. It befriends the world by fostering
a spirit of equanimity. It converse on one discri-
mination mind which is the greatest of possessions

A sensitive conscience is a jewel that sets off the
virtues of good man. The quick and instinctive
shrinking from wrong & improper actions is one
of the essential elements of a good character.
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THE GREAT KURAL

LESSON |

Acclaimed as the foremost Tamil literary master-
piece, the Thirukkural also ranks among the renowned
literature of the world. Albert Schweitzer, Nobel Laureate,
has this to say: °‘... there hardly exists in the lite
rature of the World a collection of maxims in which we
find such lofty wisdom’’. Always held in the highest
esteem among the Tamil people, the great reverence for
the author (Saint VALLUVAR) and his work is refle-
cted by the different titles under which the book goes:
Poyyamoli (the falseless Word); Potumarai (the Common
Veda), Teyvanul (The Divine Book) etc.

The KURAL is a comprehensive manual on Ethics
polity and love, consisting of 1330 couplets divided into
133 sections of 10 couplets each; the first 38 on Ethics
(Aram Virtue), the next 70 on political and economic matt-
ers (Porul - wealth) and the rest on love (Kamam-Pleasure)

The basic theme of the Kural is *man’ in the totality
of his relationships: within the family with his wife and
children, within the community with his friends and within
his country in his relationship towards the ruler and
the State. After a cosmic introduction which praises God,
nature and virtue, the author sets out to unfold man’s
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personality and leads him towards wholesome develop-
ment the force behind this dynamism is sympathy, even
love manifesting itself through kind thought, sweet words
and right actions.

Part 1 ETHICS (ARAM)

Thig part deals with Aram which can be freely
translated as the moral code or righteousness. Before
developing the subject proper and in keeping with Tamil
literary tradition, the author devotes the first four sect-
ions as a Payiram or introduction devoted to the praise
of God, Nature, Supermsn and virtue in this order.
Selecting one couplet in each of the 133 sections, it is
proposed to give to readers a glimpse into the Treasure-
house of the Kural.

PAYIRAM - INTRODUCTION
Section 1 ~ In Parise of God

&I Wwse eTpH0 Fawmrd 25
useaear wpsnGm o wG
TSSO eTven D YHTLIHRL LS LfeD L. Liew;
SgCune s@sh YFusH@AU pSIDU L. S ).
Literal Traoslation: Just as °““A’’ is the first
alphabet for all languages, So also is God the origin
and vitality of the world around us.

““In words and language, the alphabet dwells
the primeval Lord to man and world wills’’
Essence: God is the source of all creation in this
world which is sustained by His Grace. The material-
wealth we enjoy, the beauty of nature we admire in its
various forins and the simple joys of healthy and happy
living are all gifts from the Almighty.
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LESSON 2

Continuing our study of the Kural, it is enlightening
to note that Valluvar is a part of one great ethical
diadectic tradition which was an integral part of Tamil
literature from the Sangam periods. Oae unique feature
attributable to earliest Tamil literature including the Kural
is the concept of the Canror (smir3mp 7, or Noble men
and their importance to Society.

This World lives because
Some men do not eat alone, even the Sweetest

things Not even the food of the Gods.
-Puram 182 (A.K.R.)

Valluvar reiterates this view saying that the world
exists because noble and cultured men exist; without
them this world would vanish into dust.

Section 2 -
In Praise of nature as rain

“YQUTEH BT M L WSHLD QIDEI R QR F RV
srer  ouilit S0 eTer miewTy M LT DR’
WEPUTETg STOD SAUWE QU Ul g o & G L
Bumpsel QsuiugTed Yy HULFGD aarm JopesD
LTV &«
Translation: Our wallbeing and our primary needs

are fulfilled by the unfailing rain which we value as
a celestial drink from heaven.

Natures gift, unfailing boon to man
Rain! compare thee to Heaven’s nectar we can!
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Explanation: As we, in this World, enjoy nature’s

limitless bounties with the wunfailing help of regular
rainfall, we naturally rever rain as a heaven sent nectar

in prayer and thankfulness.

Section 3 -
In Praise of noble men

“Qewpnsflu Qeduri Qulwi & dwrf
Qrupesiu Qsdiswrsmi’’

flu Quilu Qewing Qedg wpylumi Quflweui
eTGT b, S YOO SGL UL QFulnSFSTend Gy
wrgad HPlwad erarmib @ smeirs.

Translation: Great men are they who succeed in
doing the impossible tasks whils m2a of low calibre

cannot even do that which is possible by them, Acco-
mplish the impossible deed they noble men.

Even the possible, know not the art, we low mortals then

Explanation: Mzn are judged noble or low, accor-
ding to the calibre of their achievements in ths ficld
of action, Thus, only by seiting our aims high can we
attain greatness through fruitful endeavour,

LESSON 3

The immortal Valluvar now takes us to the essence
of his teaching - ARAM (Ethics or righteous conduct)
which embodies a whole range of codes for human
conduct. Rajaji in his translation of the Kural, had noted
that there exists no word in the English Language tha t
can portray the meaning of the word, Aram, which is
Unique to Indian and particularly Tamil culture.
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By ethics morality we mean right human conduct,
The assumption is that we should be concerned not
only with our own welfare but also with that of others
and indesd of human society as a whole. Albert Schw-
eitzer learnt the Kural from Karl Graul’s German translation
and was so impressed that he said ¢‘Those sections deal-
Ing with righteous conduct both by man himself and
towards his fellow men, is unparalleled in both substance
and loftiness of idealism, any where in the literature of
the World’’,

Section 3
In Praise of ‘Aram’ (Ethics)

YDSPaye G Ysspd FdW NS
wngLHiaieng @adws Cs®.
smwsPer Cuhui. Grdabuwildiy. 550505
@54 QeiuBafarp o 55 adlg 6w gmgail. Caugy
Cas@®b @edy 6T6w LI STLD,

Translation: Charity! we kanow no better wealth to
prosper Ignore and there can be no worse disaster

Essence: The very act of giving to the under -
priveleged in this world is a source of happiness while
selfishness can lead to misery and untold harm,

Section 4
Life as a Householder (Il Valkkai)

GpssTHNE @O ampsms bl
ymssTphler Cureul Qumpab s aer

Qe  @dampsmsans BB @ 5 Numrs 5

S S BL- &G @& gr‘mau‘g)g,@p Cumuid e
GTGHT GO GTGHT (15T LD, :
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Trapslation: Family and friends, righteous living,
loving wife Renounce not: there can be no better life.

Essence: Family life with all its pleasures and paing
in the midst of Society is better than a life of noble

seclusion.

LESSON 4

The family, in the widest sense, has been the unit
of society among the Tamils from centuries past to the
present day. Valluvar maintains that fulfilment in life
results from discharging our obligations first to family
members and then to society at large. These duties are
laid down in the kural - a father’s duty to earn a living,
a wife’s duty to be chaste, a son’s duty to do well and
so on. Thus shorn of non - essentials, life is duty.

I slept and dreamed that life was beauty
I woke up and found that life was duty. ~-Hooper

The great Tamil epic, Silapathikaram, is a literary
monument for a chaste wife, Kannaki, later worshipped
as the Goddess Paththini:-

What we sowed returns, the good and evil
To king and peasant alike it will

Even the renowned s’cbptre the proud Pandyan bears
crumbled at the just claim of a chaste wife’s tears
-Silapathikaram (transl K.G.)

Ilanko Adigal reiterates Valluvar’s praise of the
force and power of chastity which can confront and
excel even the might of kings.
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Part 1 - Section 6
The Ideal Wife

Osunand Qsmpryer Gsrwpar Gsrwoswamer
QuuQuery Q@uuiyib D@D,

Qsiar,. SemaulwGu odarh Hopis 6 st
Qw & g SHIUET ST G @ 1@ wer (P& b eWp tf Lb
Quuiuib GT6HTLISITLD.

Transl: Rever the husband alone. Why pray?

refrain! Chastity can command the heavens to rain!

Expl: The force and power of chastity is praised
almost to the heavens who it is said will literally obey
the commands of such a chaste wife with rain.

Section 7

Dutiful Children

wadr sHMEEG YHOIb 256 QTS5
WEGEW,E)@GB’ @EITG'UG}'@}L}) @Eﬂ'ﬁb‘:

PEHAIGT &6 G & Hhw55GSE QFUiub SL LD, ST6T
pH@uui Quppt IpT Serg sHamsmil GLFabLY
@ &I SRTLD]

Transl: The son owes a duty earning such good
name Society will exclaim: this his father’s fame!

Expl: By the achicvement of ability and merit
on himself, a dutiful son will unwittingly bring happi-
ness to his father whom society will then regard highly.
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LESSON 5

- We now come to the study of LOVE (= Anpu) in
the broader sense of kindliness as opposed to pleasure.

The greatness of valluvar lies, among other equally
admirable features, in the universality of his teaching.
Tamil literature is unique in the world in that the
Tamil poets extend their breath of vision and wellbeing
beyond - narrow considerations of race and cOunt'ry to
cover the entire world. This is a continuing tradition
beginning rom the great poet of the Sangam period,
Poongkunrarar whose words, written 2000 years ago’
should be enshrined in lett-rs of gold for its universal
outlook and admirably fit even to be the motto of the
United Nations:-

wr g oa@r wremb Gsefli

The Whole World is our domain; Every man is my
Kinsman -Pyram 192

Valluvar’s treatment to love (Anpu) is also as a
universal theme essential for mankind and reflecting the
sentiments expressed in such words as:- “It is love that makes
the world to round’’ and <love thy neighbour as thyself”’
Rev. J Ehal who studied and admired the kural as early
as the 18th century has said: ‘‘Some of the teaching®
embedied in the Kural may even be earlier ‘han those
first written in the old testament’®
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Section 8
Anbu; (The Importance of Kindness)

Serddy awpflug oulif LG RTIESG
siwr] Ggrev Gumisds oL-.tby
ey 2 wCur® Csmblury Syms o.uii e
np8aCumib, Hdry Bders o by Qaimb Teybys
‘Sal® WLIE 6L,
Transl: The very basis of life is love and love alone
Without -love the body is mere skin and bone.

Expi: Love has to manifest itself in our daily iife
and in all our actions. Without love we sink to the
level of mere robots.

‘Section 9
Virunthomtal (=Entertainment of one’s guests)

Mszn GLalaasr@r QsraGur alesCsmbl
th&&etr WemasuTer Lj@ib.

s Py sriumergy o r @@ w Hr S
eB&muyd ereTLISITLD,

Transl: Guests and the needy with open arms he
meets His fields bloom plenty even without seeds.

Expl: Those who attend to the aneeds of their
guests before minding their own, need not worry about,
the wherewithal as God himself will provide for such
noble people.
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LESSON &

Thiru Valluvar’s approach to moral doctrine is marked
by a very thorough knowledge of human psychology and
a desire to help imperfect men with practical hints in
the struggle against evil. Throughout we can see how
the poet brings everything down to the level of practi-~
cality without losing hold of the ideal.

Gentleness of speech is not pleasant falsehood but
words coming from the depth of learning and sincerity
from enlightened men. Valluvar the master of teaching
technique poses the question ‘‘when gentle words are
available, why do men choose the word that hurts? Is
it not foolish to pick unripe berries when ripe ones can
be had for the picking?’’

Discussing the nature of gratitude, Valiuvar says that
for a deed born of sheer generosity, there is nothing
that can be considercd adequate repayment - it is more
precious than anything in this world or beyond. How
then can the Tamils or indeed the kural - knowing world
pay gratitude to Valluvar for his great gift of the
Kural, -

Section 10-
Gentleness of  Speech
HEV  uibg Fedla BTG @a;eiﬁ' DT 5 &
- Geir Qeraeysd Quiglesr. -- = - o -0 L
Transl: The kindly word, the loving look, the

heart. that lifts
These .tender deeds more in need than gifts.

~ Expl: To give is good. But the sweet manner accom™
panying the gift touches the heart of the receiver, even
more -than the gift itself.



Section = 1}
. Gratitude

Q@mmatr py  yeirew (@6t @) @auj?g;;m Houri DFl s
QG Hery o-ciaw &6 &b,

Transl. Even the one'who. inflicts mortal pain to:
bear
Think of his one good deed to forget and__
forbear. :

Expl: Painful indeed may be the evil that .you'
suffer at a man’s hand But remind yourself of some’
good thing that he did once for you. It may help you -
to forget the present pain. '

"LESSON 7

Religion with 1ts accompanying threat of an ever
~vigilant God who dispenses punishment for wrong-doers
has been used for centuries, and is still in wuse, to re-
form men and his actions. With characteristic foresight,
the great Valluvar felt that the hold of religion on man
may change with time and therefore chogse to reform
mna’s actions by appealing to h[s own csnscience and

self = control.

~ Life, in’general, is a continuing conflict” between
right and wrong; good and evil. In practice, we ‘tend -
to first do what our heart desires and then iaboriously
try ‘to justify: later as the right thmg Although we
sometimes convince the outside world, there is an unseen-
judge of all our actions within each'of us -.our:¢ongeience:
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The great Valluvar persuades us ‘ Be warned of what
your own conseience tells you long before you even
contemplaje action®’. |

As family men and women our most powerful
motive in life is the desire to see that our children
are happy and doing well after our death. Our own
upright conduct and self-control, Valluvar says, will
ensure that without any doubt.

Section 12 ~
Naduva Nilamai
(B pboamw) (Rectitude or Upright conduct)

Ssani Sselemi ereiruig et
TEFSSTO Smemre) LD,

omaars Cwdrarw gaam ol @s Qeerpaupier
(Qemaoflar) Srosrdened HAWTIBD TTUST.

Transl: The measure of ones greatness no hsiter
judge can
Than the child who is the father of the man

Bxpl: Who have lived a life of rectitude and who
have mnot, can be seen from how the children they lefi
behind, fare.

Essence: OQur children are watching and learning
from us all the time. It we are of upright . condust,
they 100 are bound to be so0.




fasepdr 13
Section 13

Adakkam Udamai (Self - Control)
(2L&80 o L D)

EHDETSEE SDH HL-1EIF63 DM ol ET Qs
S POUTTEGD . JoOT HOWPHS.

Carudewns @moasy IYL.dgaureulse wHD 15D
Gowiser SrBn Judw s CHig. aufhHaoL b TG ILIETID.

Teansl: Anger and pride under control: no men
need to seek treasure
The Goddess of - wealth writs on  your
pleasure.

Expl: If one knows how to control anger (generally
_bﬁza &t - p:'lde which has been hurt),  then all virtues
aud the accompanying wealth are easy to come by.

LESSOM 8

Kural means ‘anything short’ and is properly the
name of the couplet as being ths shortest species of
Venpa (stanza) in the Tamil language. The brevity rende
red necessary by the form gives an oracular effect to
the utterances of Thiru Valluvar. They are tha choices;
of moral epigrams. Of the Kural, the famous poetess-
Auvvai has this to sayi-

&Qjm@;&: HGT S8 T m...'?rauuz{asf_wgs
SEH INSE GRS,
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Valluvar abounds in short sayings concentrating
with a forceful brevity the whole truth which he desires
to impart into some single phrase, forging it into: 2
polished shaft, at once pointed to pierce = and barbed
that it shall not lightly drop from the mind and memory.

We now come the study of two aspects of the well-
regulated life. Thiru Valluvar considers that discipline
of life in its manifold functions is more precious than
l1ife itself for it is out of that life that life derives
‘ts value.

It is stupidity to entertain amorous thoughts about
one who belongs to another. Anyone that knows either
the way of dharma or that of worldly wisdom will
ivoid this folly. What is more, the disgrace will be
arredeemable for all life.

Section 14
The Disciplined Life (Glukkam)

255851 oLl ewss
U@ sHMDd @ i oy dlaam g,

Transl: Who know not the disciplined life in
harmony to. dwel! | .
May many things have learned but nothing
well - '

~ Expl: The learned really betray ignorance when
inspite of their learning, they fail to regulate their lives
in accordanee with the principles of social co-operation «
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‘Section 15 gt
‘Against unlawful Love (Piran Il Vilayamai)

Apsr wlwr Gprésrs Cuyfarew snarlmiég
Yo YewCm YT PUES:

Transl: Manly excellence that looks not on another’s
wife
Surpasses virtue: its power towers over the
whole life.

Fxql: True manhood excels in self-control and being
proof against amorous thoughts towards one that belongs

to another. It is good religion as well as good social
‘order. :

LESSON 9

‘Foreign scholars who studied and acclaimed the
Kural as ‘the masterpicce of Tamil literature - from
BESCHI, DREW. GOVER, and ARIEL to PERCIVAL:
CALDWELL and POPE - werc all unanimous that
csuch a moral code as this could only arise among an
essentially moral and noble race as the Tamils’’.

Ref. G U. Pope who translated the Kural in 1886
goes even further:- In these verses therc seems 1o be a
strong sense of moral obligation and a loftines of aim
that is very impressive indeed. I have felt sometimes aS
if there must bea blessing in store for a people that
delight so utterly in compositions thus remarkably expr-
essive of a hunger and thirst after righteousness. They
ate the formost among the peoples of India and the
Kural has helped to make them so’’. |
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In this age of moral decadence with social attitudes
reflected by :‘‘Permissiveness’’ and “‘the rat-race’’,
the Kural has a contribution to make to the Tamils
throughout the world - to provide the guide.lines for

a moral code as a basis for Tamil revival and advanc-
cment.

Section 16 - |
Forbearanee Guramp o.renw (Porai Udaimai)

SPUTHTS STRGH Boblures sibennd
G spurary Qurnssd s,

Gawsw s GgmemBuUadadarl) Ylurers -srEsa
Oamrarag Curad Sibavwl UGt G G iray
& QuilGumi &1L dr erergmip.

Transi: Patient Mother Earth the senseless diggers
bear
The noble among us others insults so forbear
Expl: It is not a very great achievement if -orie

revenges a wrong done. If a strong man shows forbe-
arance then that achievement will remain in the world’s

nmemory.

Section: .17 - -

Net to Envy ojapsarmsmw (Alukkaaraamay)
Qar@oug syupsspycumrer FHPW 2. PG
2.eiwligib @)eir pld Q@E@w)

Dowmse s @& r@lus 509 @0 @y e u b

RHAUZIMW GPhnd 2eway, e.evr.ufsr & 10 uyp b
6T Gl LI FITLE,




- Transl: ‘Those with eavy prevent gifts to those in
need.
Repent they to see their own poverty indeed

‘Expi: Envy in this context means an inability to
be happy at the sight of another’s well being. Valluvar says
that envying of others’ possessions is equivalent to poverty ;

LESSON - {0

Although scholars disagree as to Valluvar’s own
personal religious faith, it is only fair to say that he
was one those rate and greatmen whose ideas rose above
all demonstrations and whose vision was not clou ed by
dogma or prejudice of any kind. In fzct his teaching
elude classification on any denominational basis. Unive.
rsality of culture, gentleness and a rationalism consistent
with all religious - these are the characteristics which are
well brought out by Thiruvalluvar.

He now takes us on to discuss some further undesi-
rable human qualities which he says should be avoided
in order.to ensure happiness and well-being for the

individual and society.

Section I8
Do not be Greedy (Vehhamai)

Speafss Qadsr sy wris Grm
Bpadsm outs 5.
Transl: Those with no breed but follow virtue to be bold
Wealth acerues on its own, have and to hold
Fxpl: Greed defeats its own purpose by leading us
into a vicious circle, Contentment leads to victory of spirit.
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Section 19
Do not talk behind oune’s back
(Furacgkooramai)

TBwrt GHoLGuTS HEgHpn & T &0 &) i) L9 ¥
5& a@uGLr wergy i e uli &g .

Transl: Dwellers in glass dare not to others with-
stones direct
Society excels if each man himself to correct,

Expl: When the individual leads a a flowless life,
the society itsell’ will be free from wrong-doers  Self-
reform is a necessary prelude to social reform,

Section 20-
Aveid fruitless talk (Payanila Scllamai)

Giams Spu@ur® Basw e
Boew o e wrd Gsrafer,

Transl: Weigh the words you choose by results to
prove
Lest you loose all with words of reproof.

Expl: By talking recklessly and fruitlessly one lowers
one’s one standing in the eyes of not only the learned
but also of tolerant friends.

LESSOM 1

Thiru Valluvar's teachings emanate from the central
theme of the well-being society as a whole, The concepts of
““ Social co-operation {ulyray) and ¢ ooking after



Swégpir 19

the Clan** {(s#mmEsmps) are entrenched in Tamil
society for centuries and resulted from a very old com-
promise of Iadividualism with group competition as the
basis of their socio-economic life.

The man and his relatives formed a unit and all
such unite formed society. Everyone in the family unit
did his best but evsryone in the group was . treated
equally - thus there was a2 m2asure of communism within
this limited sphere The distribution of the benefits of
wealth among relatives is not merely 1aid down as a
moral virtue but is justified as a plan of life. swith ac
aim. It secures happiness for Society by the intrimsic
joy of social intercourss and by mutual support against
common dangers.

Section 21
Coascience (Theevinai Achcham)
£?;¥’ﬁ?ﬁﬂ' -_{“’5‘@@&

g pdDeyer ervamd HlGlwet G
Qemri &g Qedwur afid.

Transl: Of all arts the most precious is the will
Even for enemies never to return evil.

Gxpl: Forbearence is recommended as the highest
form of all knowledge. Tt stops the chain of all where
you can control it.

Section: 22 -
Secial Co-operation (Oppurava) guyrey

camenil Fd AaopEsHCn o @srerh
wugn@ @I T eI T ﬁag :
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Tramsl: A Preserved tank: its water benefits all it
can
The comunity welcomes prosperity to one
noble man.

Expl: The essence of social ssrvice isin the mind
Under each changed circumstance a new duty arises and
the due fulfilment of it iz what should be attended to

Section 23
Helpicg the Paor {Eehai} TS

wpluriés dm Fubsrms whHApihaTs
GG BT ey By seni.Ggi.

Transl: That stands alone as gift when given to
the poor
All else done for returns through the same
door.

Expl: Au unqualified gift however small is made
unique by the complete absence of any expectation of
return by the donor.

LESSON 12

Tamil literature has been enriched by the great
contributions made by poets following different religious
faiths Silappathikeram by Ilango, Jain; Manimekalai by
taththanar, a Budd st; P-riyapuranam by sekkilar, a
Saivits; Ramayanam by Kamban, a Vaishnavite; The
-mbavani by Rev. Baschi, a Christian; Seera puranam by
Usaimpulavar, a Muslim - all of which are works of
distinction But Thiruvailu-var’s own faith rose high above
all these sentiments because his was the religion * of
Universal human faith for all time.
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In helping us all to lead a religious life, Thirn-
valluvar now gives guidance on some true values. That
ends and meaans are equally important in one’s action. That
thl concept of ‘Love the neighbour’ should, in course
of time become universal love, for the practice of which
flash eating should be avoided. The last advice is typical
of his subtle approach nicely wrapped up inan appeal
to your head and heart aliks.

Part - i Section 24
FAME (PUKALL)  (ysh)

LS. aumpr gl SHECEraund gl
@epureag Cpra Ogasr,

Transl: Unrepentent for ones own faults, those
seeking fame
Behave yourself! before others you blame.
Expl: The ends howsver noble do not justify your
msans Even when you contemplate famous deeds, Iti8
vital that your actions are flawless.

Section 25 -~ .
Divine Love (Arul Udaimai) &y@ear 2-7L.601D

L Qedan Qedausgl. QFdwud QurgLGeaan
Lyfluseric ek gIYILD 2.6 .

Trapsl: Divine wealth always supreme reiga shigh
Money and materials even the wicked
come by.

fxpl: True wealith is not measured by your mater-

ial possessions which even ignorant fools have. A learned
man will ignore this transitory wealih and seek God
manifested as Universal love.
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Section 26
Abstinenee (Pulal Maruththal)
(from flesh eating) ;

yeast wmdsd

gl derilpg iy Canli s geir e
2.lfQEG S5 o.aw@YMD F6T Y.

Trapsl: Even with a thousand yogas flesh eater
cannoft gain .
The celestial bliss in store, for those who
refrain

Expl: Killing and eating the flesh of other beings
is repugnant to divine love and right action. While
perpetuating this crime, prayers for redemption are of
no use at all.

LESSON 3

Thiruvalluvar's powers of observation are marvell -
ously portrayed in the following actions. Legend has it
that he himself led a happy married life in the midst
of society before becoming a wandering saint. His tea-
chings have the stamp of his double-edged experience.

In the world of today, and definitely in his time
centuries ago, disappointed men in 1life displayed their
emotional upsets by the hair on their head lengthening
or shortening it to suit their whims His teaching in the
context should perhaps reach the bare-headed adherents
of Harekrishna ia London and the bearded saints in
Benares, “Avoid extremes withe your hair, young man!
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if you can avoid all temptations to err in all your wordly-
actions, that alone will ensure salvation’’ says the saintly -
man of the world. :

Thiruvalluvar’s teaching, apart from being duect
firmly rest on practicality. Penance is brought home from
the forest to the piane of the average man - sustained
patience in daily life will elevate the soul, he says.

Part I Section 27 -
Penance (Thavam) & aULD

epp Cpmir Crrearper 2.0li&E emsay GEdiwres
PG SupBDH GG -
Transl: Avoid injuring life: teach yourself endurance

No more guide there is: for prayér and
penance.

Expel: The day to day problems of life are sufficient
challenge to test your willpower. If you cane master
these, you are on the road to salvation even more so

than the monks,

Section 28

Unbecoming Conduct (Kooda Olukkam)
S lF QUPHSELD

wéﬁ!"ég,@@f& ;}}L:_[_;@;jf_b @Q}éﬁ%fi.;.l’f 2_GUE&ELD
vifisss efsg ey
Transl: Avoid the deeds deemed bad, vou! relig-

ious man
Why bother with the hair 7 if at all you can
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Expl: Self control in the face of dishonour and
adversity is the acid test for a man claiming to be
religious all else is a display of religious immaturity
and self-deceity.

Section 29 -
Do not Steal (Kallamai) & it ar o en

sari@e YW gssd oy s
HGaug Curesds Qs@d.

Tragsl: Stolen wealth multiplics evil plans at will
Even the seeming wealth and health to kill

Expl: Temptations die hard in the present world
and “successful'® small - timo thiefs become big-time
robbers who eventually end up in jail. Stealing is only
a vanishing trick designed to enmsure ruin.

LESSON 14

The greatest danger to our national Tamil culture
and heritage comes from within ~ from the ranks of the
‘English - educated’ Tanils who have yet to learn that
the object of human life is not to waste it in a feverish
anxiety and race after physical objects and comforts but
to use it in developing our moral and spiritual powers.

Dr. Ananda Coomaraswamy, the renowned interna-
tional authority on Indian art and culture regretted that
‘a single generation of English education suffices to break
ithe threadsof tradition and to create a nondescript and
& superficial Tamil being deprived all roots -a sort of
who does not wish to belong to

e 1 | T e F T R T
~ Atelicctual ‘pariyah’,
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the Bast and who is disowned and discarded by the West.
This has been echoed at different times by our Tami]
saints:.

‘spepey wren CasinGL.ey spuemad Gellwenwujb’
- St. Manickavasagar 10th century
‘saar sBuiasCear BpeoaeuT Ser peeeutser’
- St. Thayomanavar (19th century)

As Mahathma Gandhi said ‘which we should welcome
the fresh air of all the world’s cultures to blow around
our homes, we should not allow our own language and
culture to be blown off our feet by any. Education
should be oriented to the development of personality
and character in man.

Thiruvalluvar’'s teaching fulfil this vital need and he
continues to give his guidelines based on truthufl beha-
viour, control of passion and conduct born of the concepts
of unity of life and universal human brotherhood.

Part I Section 30
Truthfulness (Vaimai) aur diewid

Qurdienwyh arloe @Liés ey £iss
pereaw Lwé@ Qeer

Transl: Even a lie uttered with unselfish motive,noble
The ensuing good desms it truth, to make
society stable.,

Expl: Here truth embraces a wider perspective.-
The criteria being selfless motives inspired by a duty
to do common good. Living as we do in an imperfect
world, Thiruvalluvar’s genius bends® absolute dogma
to meet the practical needs of society.
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Section 31 | ' |
The Coatrol of Apger (Vekulamai) Qaugerrene

Qed Q. sasaTouTdar Qearn arouTed 2yael &5é
sT&RQwelr &maum &S0 s,

Transl: Hold your anger and prove your worth
with inferiors

How come you dare not show anger with
your superiors.

Expi: Here, the appeal is to our reasoning powers
with a striking illustration from daily life. Society would
be happier all along the line if only we are magna-
nimous enough to control our anger towards those who
are weaker.

Section - 3
Not to inflet Pain (Inna Seiyamai)
ST ©Fuiwrenip

Reve Gelugrear gussd er prem
sevewwid Qewg o e,

Tramsl: Offer your right cheek if one hits your left

Bxp:: In workaday life, this is easilv said than
done but knowing this difficulty, Thiruvalluvar gives
a clue to overcome the barrier - just think of the one
little good thing ho did for you at, some time earlier
and hav: pity on him. Even if he didn't, this is the
time to show your own greatness. s
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LESSON 5

The ethical behaviour of man is always coatrolled
by nature of his ideology and ths state of his cultural
advancement. Unlike primitive man, the civilized citizen
of today is prepared to understand his fellow - beings
and extend his leyalties beyond his family group and
even across national boundaries - in other words, he is
prepared to sacrifice a part of his own well - being to
the good of society. Tamil literature is full of this ideal:-

BOWL TG YD D.GHBD .0 -oue
swa@sar arprs Iptéglureri a.swew.owr3ar
' = Furananoory

udeTi Uwer guius sTdr MuGBGHSH earpsle
BRQTET WHEDGHE &Hi6T

- Naladi

The spirit of renunciation is the quintescence of all
religious philosophies. Whereas in Western sogiety, the
norm is individualism sustained by competition and
regulated by ethical restraint, in Eastern philosophy. self-
surrender and social co-operation are the hall - marks
of life’s mission and purpose. ’

The Thicukkural helps to illuminate this ideal laying
down the framework for society to enjoy the healthy
marriage of pleasure and wealth on the basis of Ethicg
Viewed in this light, life has a noble purpose other than
that of the Waestern world which maims and disfigures
life by the very frenzy of ics haste and kills the shell
the happiness which it persues The noble purpose of
lifs, then, is the realisation of the unity of life on the
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highest good and salvation to be attained by the culti-
vation of detachment which is a necessary Virtue in
human endeavour. |

Part '- 1 Section 33
AGAINST KILLING (Kollamai)
Qzr 6T snw

BOTE erewliuPag wrQsald wrD T b
Osrérew @G> Qs0.

Transl: Goodness and culture adorns those Who
will
Guided by the doctrine not to kill.

Expl: Here, in a postical way, moral doctrine is
laid before us with an appeal to ¢good sense’ instend
of the threat of ‘hell’ held out by most religions,
This mode of teaching moral values has even more reles
vance today as it had at the time of Thiruvalluvar,
2,000 yers ago.

Section 34 -
The Fleeting Woarld ¢ Nilaiyamai)
B wiv mw

Apnsd aawmde@pud @i Addy airgd

Quamo e.miu Hayns.

Trans): Yesterlay’'s man is no more today Always
the same
Why, pray!, give importance to this worldly
fame. :
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Expl: Here the transient nature of human exis-
tence is stresssed not to preach negation of life but to
instil the urgency to lead a virtous life here and now.
The subtle lesson to be learnt is- do some good now
otherwise it may be too late!

Section 35
Renunciation  (Thuravu)  Hpa)

wir gefleir wr gedler BB wmer Bprsd

Msaficr Sgaflar ) aver:

Transl: Attachment is the source for life and pain
Detachment teaches in stages you gain

Expl: Thiruvaliuvar here comes down to the level
of practicality. Renunciatio’, he says, nead not wait until
you are prepared to renounce all - the advantag: is not
lost by spreading it out and as each thing is renouneed,
to that extent, pain is reduced. How remarkable
teaching for a world dominated by easy instalments!

LESSON 16

True civllisation consists not in multiplying our
desires and the means of gratifying them but in the
refinement of their quality. The true end of material
civilisation is not production but use; not exploitation
but ensuring of higher standards of living; not to destroy
but promote spiritual culture. Tamil rzligious literature,
especially that of the Saivite Navanmar and Vishnavite
Alvar, promotes the search for trus values in life as a
necessary step L0 Overcome the delusion of selfish desires,
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The coneept of karma or fate, which implies that a
divine dispensation controls our lives, is an integral
part of Tamil philosoohy and pirhins originally used
to reform society of misdesds with the threat of severe
penalties - the beauty of the concept lies in the fact
that karma is no respector of persons, even the mighty
Pandyan king paid the price.

Thiruvalluvar reiterates that a society in wrich man
cannot practice the virtues which are fundamental to a
grod, useful life is worthless. He says that one way to
attain perfection is to purify the heart by renouncing
desire. In the celebrated Bhagavad Gita, Sri Krishna
says ‘““‘work incessantly but without craving for the fruits

of action.’”” This is the essence of the karma yoga of
spiritual salvation.

Section 36

True Knowledge (Mei Unarthal)
| @ wiiuswr i g v

T L3 G Larr 5 Gir TS S 6 e 0 G Smuilen b & Q) T o it
Quai@Qur er & oL gy A day.

Transl: Wordly matters many, outward beauty/
- enchanting myth 5

True wisdom beneath decerns the unfailing
truth.

Expl: Knowledge is mere accumulation of facts and
figures. The transitory nature of mundane objects and
their outward appearances often conceal their true nature.

True wisdom helps us to see the reality behind objecté
and events,
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Section: 37 -

To O__vercome Desire (Ava Aruthal)
ST HUT ZNIE S0

Cavciw e wwewer laps@Qaiars - awig W%
wrewr@ Yo STaug @,

Transl: To crave for no more, ensures mind and
body in health

There is nothing greater even heavengcan
give us wealth. '

Expl: There is nothing bad about one enjoying
the normal life - what is criticised is the excessive cra-
ving. Contentment comes from as a ripened fruit from
the tree of wisdom.

Section 38
Karma ( Ul) Oeu [

soranpUd 2 LiiESD GTawuT o maler fl G

STPTY 2.@HHHUNIIT.

Transl: With ceaseless active nature, for those its
fun
To make Fate itself turn round and rung

Expl: It is amusing that when things go wrong we
blame it on fate but when success comes, we claim it
as our own achievement. True happiness is the result of
continued activity whose fruits, good and bad, are dedi-
cated to the almighty.

« END OF PART I — ARAM
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LESSON 17

The ethical and moral concepts of the ancient Tamils
of 2,00 years ago are systematically treated in the
¢ Thirukkaral *’. Thiruvalluvar has given to the world
a work to which, in perfection of form, nobleness of
sentiment asd earnestiness of moral purpose, few books
outgide the grand scriptures of humanity, can at all be
compared. Althouzh the Kural lends no great national
pride, we have to remind ourselves that ‘possession’’
[ this literary treasure, does not ia itself confer a life
of virtue, wealth and happiness - we must strive to
conform to his guidelines in our daily life.

Part 1|
ARAM - A Composite View

Having completed Thiruvalluvar’s treatment of the
part on Aram, it now remains for the sake of compl-
eteness to see the overall picture of Virtue or dharma
and yet at the essence of his teaching. The great Valluvar
himself sums up in his inimitable style with rare gems
of wisdom :~

LS HS s BTG HSW %wdsper
Hee fr dp.

So virtue is siaply a matter of refining your owsn
heart and coascience - it doss not depend a lot on exte.
raal factors although these may help. Control your
passions and lead a lifs of devotion to God and charity
to fellow men. If your conscience is clear at the end
of the day, then Thiruvalluvar's efforts to teach Aram
vould have been amply rewarded.
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The master of worldly affirmation wants us all to
lead to norma! healthy. happy family life within society
and in peace and harmony with nature:-

Iparerart U85 Qdva rhims o> b

Sper L ficiu§aeruler Kair oy,

For Thiruvalluvar, the bliss of a well-regulated,
family life led with a sease of respect and service to
fellow-men is far superior even to the spiritual lifeof
an ascetic or a sage. In fact we can go further and
say that the Kural glorifies the sanctity -of the family
life which is vital to the progress of man.

Happiness in life is a very difficult commodity to
come by. Fven with all the material wealth and clect-
ronic gadgets of the industrial West happiness still eludes
uvs. Valluvar had the answer even before Jesus and Marx
- although they tackled the probiem in different appro-
aches, the one for spiritual sacrifice and the other for
material and social revolution :.

wneneTarg eTevrg ey GewmespluTer arGeis
GuUIT Sy 2.VSD LjGLD.

The appeal for selflessness is made to the head and
the heart alike But Thiruvailuvar is not blind to the fact
that this is difficult for the average man and therefore
charts a course to follow:-

uGEgem® weguli giblge mTCTE
QsrEdssaupmer qawrd Sk,

Share your wealth with fellow men and show com-
passion to all life - this is the fundamental theme which
Thiruvalluvar elabeorated with practical guide- lines with
an eye on virtuous comduct in thought, word and deed.

We mext procéei to a discussion of Fart 1i
ECONOMILS (Wealth)
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Part IT LESSON 1|8
ECONOWVIICS - Porud Pal

We live in a world dominated by material wealth
directly and by politcs and economics indirectly. One
significant event in one part of the World could change
the pattern of human life in another corner. Science -
and technology have contributed to the complexity of
our industrial economy. In the modern world, to quote
Bertrand Russell, «“We are in the middle of a race between
human skill as to means and human folly as to ends’*
resulting in strife, insecurity add sorrow.

Virtues that sustained a static agricultural age are
found to be utterly inadequate to the demands of a
dynamic industrial society. Everywhere we witness the
crumbling down of old values We have to visualise the
consequences of this root and branch’ revolurion. A
period of profound tramsition is not the time for comp-
lacency.

The greatness of Thiruvalluvar lies in his foresight
and skill in helping us even today to meet this chall-

enge by his treatment of the part on Economics in its
widest sense which constitutes 70 out of the 133 sect-

ions of his immortal work. This part deals with all
aspects of Social life from education to Politics, from
friendship to diplomacy, all having the stamp of his
practical genius and incisive reasoning. Valluvar alone,
among our ancient Tamil poets, has emphasized the
importance of making wealth as a pre-requisite for happi-
ness and purpose in life. He does not mince words
when he wants his idecas to have a peneirating effect:-
He says GQuirgeflooa: iédm @dewg (jadw your life
is not worth living if you do nct have requisite means
and does do rather bluntly but forcefully.
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Part I1 Section 39 -
THE MAJESTY OF GOD (Irai Madchi)
@enp wal A

Qe Nerrs 755 HeNEs adartsGs sa@eraantd
STt savi dordgy Gdia .

Trapsl: Kindness in word and deed brings wealth
to hand :
Such is .its power to keep the world at
ils command,

Expl: An act of kindness shown by one o a fellow
being starts off a chain reaction to bring SUCCess enough
to bring the world to one’s feet.

‘Section 40-
Education (Kaivi & 60 6lf

GHF &FL.DE SHUM & DA

Hbs A506E S5

Transl: Learn while you can, thouroughly and so
well
to conduct yoursell as learned witha will.

Expl: Education becomes useless if it is not reflected
in the quality of our day to day life.

Section 41
Jgnorance (Kaliamat) % 5D 60 T &8y O

sanigar L. apmuoeldar Bda@Cs
GHNTTEFT Llole BB



36 The Great 'Kural

Transl: Fortune brings woe unto the hands, ignorant
worse than the trial, poverty on the learned

brunt

Expl: When unexpected reverses come to learncd
men, they can bear it with patience and keep their
poise but sudden riches to ignoraant men spell ruin to
themselves and to society,

LESSON 19

Our World is being reshaped by science and tech-
nology on the one hand and by democracy on the
other. The common p:ople, the world over, who were
creatures of socio-political circumstances creatzd by thg
will - to - power of a few, arz becoming transformed
throngh democracy in to individuvals and endsin them-
selves and into repositories of socio-political power.

The 20th century has seen the spread and full deve-
lopment of democracy - political, economic and social.
There is, in addition to these a content of universal
value to democracy - the ethical and spiritual aspect which
ensures the element of culture and ideals in human life-

To achieve this end, Thiruvalluvar emphasizes the
need for a broad-minded education tempered by a respect
for learned man with a willinzness to ba guided by
them. The great teacher hs himse!f is, Valluvar enco-
urages us to teach others bearing is mind that we our-
selves learn the finer points of value (i m o
How) from whatever quarter it comes from. He gives
a reason for tiis -~ @G s57mlwrenio Fer L. Hepsr—~ the

1

4
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more you become aware of your limitations. Although
this approach is not welcomed in the developing world,
students studying in advanced countries will be struck
by the readiness of professors at Uaiversittes in the West
to learn some points from their own students whenever
the latter have a contribution to make, however small.
Valluvar knows the danger to society of men of little
learning - it is to them in particular he gives the advice
‘“if you reform yourscif, the world would need jhardly
a reformer to put things right’.

Part II Section: 42
LEARNING BY THE BAR (Kerlvi)
G&a’ysﬁ

Dealln somaeaurT eumrujenialsr i s sar
Hafuiayd arrdanb 616l .

Transl: Life’s purpose to learn even, by the ear,
to be noble
Of what use then if only to feed the body
feeble

Expi: Thiruvalluvar is rather harsh in taking to
task people who refuse to educate themselves by liste-
ning to the learned in all the arts. He echoes the
sentiments of the saying © man should eat to live and not
live to eat.

Section 43
To be Learned (Arivudamail gdaL e

erain Qum@er oua &8 GewsQenaals srewid priaimi
5y avor @) Ly (% & srewu 5],
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Transl: Teach others some, your profound matters
‘ made simple
Learn yourself to listen with open heart
ample;

Expl: There is no finality to what can be learnt
-t is good practice and sound sense even for learned
teachers to attend refresher eourses as boundaries of
Xnowledge keep widening.

section ~ 44
Tite Relformung Spirit  (Kuttang Kadithal)
GPPRSY Fe

gwmagomh B84 ApiGHpd st hHQear
SIOIBDHM WT D @) mEe.

Transl: Reformers beware! with your own hands
to come clean
Society will be free, no wrong then to be
seen.

Expl: Society is the aggregate of the individual:
If ‘the individual veforms himself, then the wider society
needs no reformers at all

LESSON 20

Human individuality is nowadays subordinated to the
collectve good of the State. Social and political ideo-
logies are more state-centred then man centred. C E.M.
Joad, the eminent philosopher and writer has very aptly
described the culture of today as the “stomach.and-pocke t
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view -of life’’. -Every thing is valued from the -point
of the stomach and the size of one’s pocket. Our values
have changed and with them our strndards of ethicsg
This is an age without beliefs in religion, without
standard in morals, without values in art Art and with-
out convictions in politics - even without control for
runaway inflation ! S S

Thiruvalluvar, throughout his monumental treatise on
gconomis emphasizes the moral foundations of politics
and etaborates aspects of economics that would be cond-
ucive to the realisation of moral, ideals. He was aware that
action leading to productive work contributed more than
anything else to the Gross National product of a country
and exhorts us all to work ceaselessly but intelligently.
He perhaps knew the Tamil mind well indeed and that
the Tamils might give the all-too-convenient excuse of
Fate and Destiny for being inactive. Valluvar had the
answers ready. “QsWwd ST 5T erall gy’ -even
if dlvine help is not forthcoming, “wwmn&® ser Gwu
wmpsE Falgmd’’ - the Goddess of wealth will seak out
and come to you, Change your destiny through self-
effort is his universal adviee. In the following sections
Thiruvalluvar outlines the preliminaries for a well -

ordered social organisation and the paramount need for
well - considered action,

Section 45

To befriead the jearnmed
(Piriyaraith Thunaikkedal)
Quiureg s SilamGanLev

2 HpCrml B45 2@HY®L (PHSTEGLE
Qe o pilsr T L) Griemnd Glamereay
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Transl: To advise one in peril and fore-warn chaos
future

Pay humble tribute to those of learned
nature.

Expi : ,_ The learned are held high in society not
so much for their academic learning as to their willing-

ness to give the benefit of their advice to others in
difficulty

Section . 46 -
To avoid undesirable Company
(Sittinam Seramai) DpPeard Ceyr o

pevsiiars s rm@ghs %ol idy Fuler s Her
VD L@ULGTL.D G,

Transl: A man is known by the company he keeps
Joy when good and the bad brings the weeps-

Explt There is always a human tendency to learn
our lessons the hard way - when the credentials of the

company you keep are in doubt, avoid them to avoid
trouble, warns Valluvar.

Section 47

The Nature of Action (Therinthu Seyalvahai)
Qsflps Crwsiiama

Oeiissas oo Qerwusids@id Oeliséa

Gledwumen whggub Qs@ib.

Transl: Time and tide walts for no man for action-
wins

Though there must be time always to weigh,
the pros and cons.
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#xpl: Valluvar is at his best in this advice which
is of eternal valus to maia and soclety, individually and
collectively Thears are cartain actions in life which you
should not do and others which youshould not delay
in doing - either way vyou face doom if you make the
wrong choice. Well-ordered thought and planning must
precede all action,

LESSON 2i

A man®s character be it good or bad is partly, if
not largely, determined by his environument, by the social
and economic circumstances in which he is placed. The
idea that the interaction of science and society is depe~
andent on external factors, derived its ultimate strength
from two majestic Victorian conceptions. Firsily Marx’s
observation that the charater of a society is largely
determined by its economy and secondly, the discovery
of the anthropologists that ‘culture’ isa unity. Adding
these two ideas together one is led to conclude thata
man’s thoughts on any one topic are not independent
of his thoughts on all other topics nor of the economic
state of the soc’ety in which he lives.

It is incomprehensible how the great mind of Thiu-
valluvar, living as he did 2,000 years ago as a member
of an enlightened though agrarian Tamil society based
on a village economy, conceived a treatise on economics
which can in broad terms even cope with the problems
of today's space-age maa. Throughout his greai work
one aspect st:nds out:- that man alone is the uliizoats -
architect of the World’s destiny - he doss not seek to

lame the political system or fate even the Gods for the
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ills of society: when your conscience is clear and when
your actions are right and are executed with diligence
then Valluvar says *“ apfu erarmy o575 w Gadw *’
« the sky is the limit for men of action who also choose
the right time and place. No other Tamil poet either
before or after the golden Sangam era, showed such
singular devotion in producing a master - piece designed
solely to shake men out of their lethargic complacency
to spur them on to action and to inspire them with
ideals which have stood the test of time for twenty
centuries.

Section 48
To know omes strength (Vali Arithal)
& 60l w2 1) & 90

FellGluls srar@n HEPgbd S cri b
sre Biggas Quulsr.

Transl: Best not incur the enmity of many, how-
ever slight | '

Lest you crash liks the overloaded cart,
even with feathers light."

Expl: It is prudent in life to be aware of one's
own limitations. To underestimate the strength of others,
seemingly feeble, can lead to unexpected despair.

Section 49
io kuow the right time  (Kalam Arithal)
&% 6010 i 550

e Qaudgylb swsowsd sréms Gsd Quédgid
B s Geaammw Frmapal.
SO [o BT 8. (@) S TPl
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" Transl: The crow defeats its blind bigger rival
: in day light
Even an enemy, superior, will succumb
at time, right | b e

Expl: Is there anything impossible if the right
means and the right time are chosen to achieve an
objective with diligencey - '

Saction 50 - _
To choose the right pluce (Idam Arithal)

@ oo Bl B 6o

GmEh yerardr Qaid s wpsdv Sgnibipswal s
Bafdr sysfarts 3. :

Transi: Our strength in familiar seitings great with
power

Like the crocodile in desp waters looses
never, |

Fxpl: By contrast, the subtle suggestion is made
here that to defeat an enemy it is wise to attack when
he is not on home ground;

LESSON 22

Never has mankind known such an evolutionary
explosion. We have accomplished things beyend the
wildest drenms of our ancestors, Our American and
Russian fri:'As have walked on the moon. Our scien-
tists have penetrated to the heart of the atom and from
it have torn the most closely guarded secrets of nature



44 The Great Kural

They bhave harmessed unclear energy for domestic use.
We lead a fairy-tale existence compared to that of our
forefathers. Like spoilt children we even complain if
the transmission from Telstar is a little blurred.

But, consider the ancnymous muliitude passing throuzh
pur ieeming sircets, their dsiscted anxious faces, their
tired unsmiling faces. Muy be we are civilized but are
we happy? The remoresciess struggle for money has
hardened our hearts, silenced our scruples and corrupted
gur moral sense, A civilization which culminates in the
dlegeneration of the specias and its individuals, without
gven granting them some semblance of  happiness must
be regarded as having failed. We are imorisoned by
our civilization. Today we need.a change of heart, a
change in the pattern of our life-style and above all
change of values. "

I his monumental treatise, Thiruvalluvar stresses
this vital need to reorientate our values. To this end
he first places in front of us certain social ideas for
all of us to strive for and achieve - such as the need
for education, good company, right action etc. Having
laid this very mnecessary foundation to the electors,
Valluvar then proceed to give the desirable gualities of
and the guidelines for, a compstent government. This
pragmatic apprcach by the great teacher to educate the
citizens first and then to discuss politics with: them
deserves our admiration, all the more in the twentisth
century con:ext. when uneducated elactors tend to. cost
their votes for personalities than for their politigal idene

logies.
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Section 34

Diligence (Pochchavamai)
@urT & 7 aur MWD

ysp g Gurpnid &g DrwsdGeaar@uo Gedumrs
QshHsidsE eTapn wupb (g,

Traesl: Praiseworthy endswith noble meansg Here
duty fulfilment
Wins, To neglect is to lose salvation and
miltiply sins.

Essence: Valluvar here stresses the need for dili-
gence in action coupled with noble objectives. As a
reward he assures that if one brings to bear a resource-
ful’ and vigilant mind, there is nothing in this world
that is impossible.,

Section 55
Just Rule (Sengkonmai) GsaGsasres

irCapsd erapd o@D DG 6 Guel
CarBeds @b &g .

Transh: The world of nature waxes and wanes wit-h‘

the rain
Man and society guided by the justness of

the reign.

Wssence: Here Va.luvar covers ali types of govern
meni -~ monarchies, resublics, and socialist siates in hig
definition-bu¢ lays great emphasis on the example of
justice and fairplay set by the rulers themseives,

— K Gnanasuryan (London)
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LESSON 23

Hegel’'s theory of changs was callei the dialestic
according to which all change results from thaclash of
opposing fore-s which thea jrin to prodace a new syn-
hesls, a new evolationary .tage. Fron Hegel s diale
totic, Karl Marx learned that contradictions are the root
of all movements towards progress but unlike Hegel,
Marx took classes instead of nations as history’s units
saying “*The history of all hitherto existing society is the
history of class struggle’’. But Marx and Hegel had their
own differences - as an idealist Hegel believed that the
ultimate stuff of the Universe is mind or spirit and
Marx as a materialist, betieved that the mind is derived
from matter and that the focces which triggar change
are to be found in the physical world. |

For Hege! the ultimate fusion of oppoasites results
in the Absolute, when evolution stops whereas for Marx,
the ideal is the emergence of a classless society in
which, in the words of his collaborator Engels, the state
would have withered away. However, the Tamil genius
of the second ceantury B.C., the great Valluvar, fels
that lofty political theories though complex, tended to
look at the individual man or woman simply asa unit
of society - Just another pair of hands to work at the
farm or the factory. For him the individual represented
the apex of centuries of civilization and development,
He pinned his faith for a stable, political entity on the
wisdom and mature judgement of the noble personalities
who lead the nation Hencc he claborates on the need
for ‘the sterling qualities of human compassion and tole-

rance among those in power towards those in society =

less able to exercise discretion. His appeal is to the
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-hea_d and heart of man himszlf as the driving force of
society Not for him the approach of forcing man to
conform to the rules of a society. created out of the
womb of a political ideology For the great Valluvar,
the means are as sacred as the ends themselves:

Section 57
Tolerance (Veru-Vantha Seiyamai)
Gaimashs CFLUTemD

suBsréR Guaanpfs Opgg Yo
Adsrenn Coer@uali.

Transl: To Keep one's wealth for long there rema=
ins a way |
Feign anger and forgive the wrongs, whatever
others say.

Hesepce: With money in one's hands, it is a human
tendency to find fault with others. and increase the number
of one’s enemies - Valluvar's advice to forgive is tempered
by a shrewd sense of practicality and mature wisdom.
This is particulaly relevant to those whose heads become

swollen with sterling asseis.

Section 8-

Compassion (annoddam) &awLED £

4 - - oty r“’" i 8 7 } sl ':ﬂ__
w0 siar B 659 B Gmubs 0T5H5%0 wi s Gew) Y

() o 1 > ol m—:‘:','r‘i‘j ALY, & g 7
@ oo s S @ HOUIT

Men without compassion wheh will they
lcarn - and ‘care
For they too -asemble the tres, «fellow =

feeling so beter fare.

Transl:
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- Essence: Under the broad heading of politics,
althonch much of YValluvar’s thought provoking: alvice
18 mear Orothe gauidass: of poliviciaas they are ef
equai valze 0 the averay: citizsn of tolay i whom
sovereignty is vesisd w.l people’s goveramants every-
where, Magnanimity is the trne measure of ones’ greatness.

LESSON 24

In he Bhagavad Gita, acclaimed as the Song cele-
stial ” it is reiterated by Sri Krishna that Karma-Yoga
is the yoga of selfless action. Hers every type of work
is glorified as prayer, worship and ritual. There is no
high and low 1a work. Each and every :ask is for the
glory of man and God. 8Bver ths good Lord himself
worksl loskiag afire tae aorses, f2ediag then and orushing
them up at iae ead of each days’ battle during the
Rarushetra episode in the great epic. Thus work gets the
stamp of spirituality and adividual action is the keynote
of life and spring board for individual and national
progress,

in our collective life. there cannot be any divorce
between tru¢ religion and geazine politice. Religion
understood its wider tmplication is not a set of dogmas
or practizes out a coatiauil iaspiration to take man to
a4 nigasr ethisal life. Tas gezat Valluvar knows that
ethical life cannot survive on empty stomachs. Hence
his concern for relentiess action. sustained by a detsr-
mination even to challengs an adverse destiny. a Guided
by lasting anl simpls moral valaes we have emerged
idealists ‘without illusions, realists who still kndw - the
old dreams of justice and liberty., We shall devote every
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etfert of body, mind and spirit to lead our nation back
to greatness’’. These resounding words of John F. Kennedy
are surely echoes of Valluvar’s Exhortation to his Tamil
people. Even after 2000 years can the Tamil WNation
take heed that action in all its manifestations is the
keynote of national regeneration.

Section 60

Diligence - ;: (Uukkamudamai)
o & & (lp AL MID

Y&& iy Qeagnd Hymweddar
o8&l 2 @LWIT GB P,

Transl: Lofty ideals to no purpose seldom wealth

grow
Diligence the price that tilis the luck of
draw.

Expl: Here Valluvar is not by any means, enco-
uraging black-marketeers For him, diligence springs from
the bedrock of Aram., FEnds and means are equally vital
to his teaching.

Section = 61
Against Laziness {Madi Inmai)
iy uf éran e

L1g.0J &0 LT IF UHpLESsE sargmib LOLG. UJEB L tliT
& e Wi ST S® YHSl.

Trapsl: Even the riches and lands of Kkingdom’s
reign “
Laziness brings no fame thence to rack
and run -



50 The Great Kural

Expl: Valluvar here exemplifies the simple inpute
output theory. He has no patience with the lazy man
who neither earns nor even controls the outflow. Ouly
a miracle can save him.

Section 63

Unceasing Activity  (Arl Vinai Udaimai)
- gy o o8 L0

@ o gl e 6tr 6w 1o u.:rrn'"é(gth' vifweryd yPeapd i
Seraidw wearenn Lif,

Transl: No destinys® hand to brighten life no harm
No excuse, greater effort wealths® welcome
harm.

Expl: The Teacher knows his pupil and excuses
only too well. Fate is our standard defence. But, by
implication, Valluvar appeals to our sense of judgement
True you are not lucky but no harm; only action can
redeem you now and ensure pechaps a lucky break later.

~- K. Gnapasuryan

LESSON 25
EXECUTION OF ONE’S DUTY

Faith in God promotes faith in the inherent good-
ness of humanity. The Kural is a monument to Thiru.
valluvar’s great faith that man's ultimate power to shape
his own destiny is second only to God’s. In ihe section
on politics and economics, what is generally held as
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advice to king and court is equally nseful and relevant
to our everyday individual life, Hence Thiruvalluvar’s
obsession with the paramount nced for goodness of the
individual as the sols ksy to national well- -being. But,
faith in God does not come as quickly as we all learn
about God. It Starts. It stops. It floods and recedes.
One has to woo faith, cultivating it as one might a
friend whom no one ever met. Grasping, clawing, reach-
ing. Then a3 starnge calmness comss to us. When we
give up, we could feel His presence., There are no
ceremonies. He is there and we know it. So with
Valluvar’s faith in man’s individual rectitude. He woas
the individual; he appeals to his intrinsic goodness; he
motivates the reluctant man. For this stupendous  task
he uses oniy 1330 couplets-each a polished gem of Tamil
language and moral cxpression. But at no stage does
hc loose faith in the intrinsic goodness of life or man
himself. Valluvar knows that national charcter depends

on individual rectitude and that this the keystone on which
rests the fate and future of our public affairs, not
this or that ism. In the footsteps of the great Vallu-
var, Mahatma Ghandhi wished to spiritualize poiltics,
holding firmly to the view that we cannot keep poitlics
and morality apart - for better or for worse, public life
can only be an extension of one’s private life.

Section 69
Diplo: acy (Thoothu) ST i

gLarf s srewd 565 QLo HEH

GTaw Gl 2.GRTLILNTE &,

Transl: With time and place, opportunity knocks, if
chosen well

When duty with measured speech deserves
fo excel,
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Expl: At a time llke ours, whea the generation
gap is narrowing, it is hardly surprising that Valluvar’s
advice on political diplomacy finds its ready echo in
all walks of life - even in the home where children soon
learn how and when to approach their parents for favours.

Section 70-

On the Nature of [Duty
(Mannarai Serathozhugal)
e erengd Ggé L0 Faap s

Qlerwit Glewape mui ereiw PEermi  Hledr m
@eflGur® wupss L@,

Transl: Be they young or kin, those with autho-
rity’s wing
Respect they deserve in duty for state
and king. |

Expl: In the East nepotism reare iis ugly head
particularly at the ministerial levels - and recently heads
have rolled at parliameniary elections in this issue alone.
This is neither charity nor magnanimity - it is robbing
Peter to pay Paul and pretending that all is well until
you fall from grace.

Section 71
Intuitive Understanding (Kuripparithal)

GPOUDH D

iudear sAoyawrs arudss o gy eyar
wTerer UwSECar &eio;
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Trans!: A word, a gesture, a look wunravels a
great tale :
Those without intuition poor insight with
eyes so pale

Fxpl: The charcteristic of deing rather dense is not
so much an inborn trait as lack of training in mental
disciplines. Thiruvalluvar’s concern is to encourage racer-
sharp vision as a prelude both to personal success as
well 25 dignified statecraft.

— K. Grapasuryan

LESSON ~ 26

‘The Role of the Learned in Nation Building

Culture is the external expression of an essentially
internal refinement of human personality. Itis therefore
a fusion product not only of the free way of life of
a people but also of the ideology of the political system
ander which they are governed. Thiruvalluvar’s greatness
lies in his concern to telate every human aciivity, 0
the eventual task of mation building im the full know-
ledge that if the nation is the foundation of society,
then culture is its beautiful and enchanting edifice. To
achieve this end, Valluvar assigns a definite role to the
learned.

The ways in which form and freedom relate, are
seen in the governing of a country. If there is toe
much form due to an authoritarian type of government
or a dictatorship, then the freedom of the individual is
restricted; such 2 regime is oppressive. On the other-
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hand if total freedom exists, to the overiding of gevern-
ment, there a state of anarchy ensues. There must then
be a balance, a middle-way approach which underlies
our great Valluvar’s philosophy and which allows for
the floweriig of human personality in all walks of life,

And now to the role of the learned. One can go .
oun lsarning endlessly, piling words upon words without
ever doing anything about it. It is like a man that is
ever ploughing but never sowing and therefore never
reaping. Learning unrelated to social needs of the day
is a deadweight. Formulas and concepis are considered
vital in the world today partly beeause it is a conve-
nient escape from actuality, from the drudgery of daily
life without a meaning and purpose to ' life. Thiruvalluvar
wants the learned o get out on the streets with the
people and to get on with the job of teaching society
in the great task of nation building,

LESSON 27

Section 72
To know omes sudience (Avai Arithal)

<meu < ged

S BFET G Sl D ES SUNDSHO SWEeT S Gw T
Sweriapar Gsrily Qsrerd

Transl: Know thy audience so well to weigh
your words
Tt’s no use casting pearls before swine herds,
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Expl: It is not that Valluvar is against teaching
the very ignorant; his concern is to see that words of
wisdom are not wasted among those not inclined even

to hear them. The only qualification required of a stud-
ent is his thirst for knowledge.

Section 73 - 2
To Volunteer in Debate (Avsi Anchamai)
LM HGFF I WD |

soorgaflear seLQueérL sHpy 58
pRQTT e IEys U,

Transl: To learn well is to know well with a duty
indeed

To teach and debate; or the learned
became the last to heed.

Expl: Learning should always be in relation to perso=
nal and Social need. Society is always conscious of
those learned men and women who contribute to solve
its problems by word and deed - not those hiding in the
ivory towers of learning’

Section 74
The Mation Defined (Nadu)
LLLC
 udGepejb uTpFuD o _usmsuyh G&ireniys@io
Qesragoryn Gewg s5006.
Transl: Bamity within and endless groups with
vested gain

Never make the nation great, nor illegal
acts of pain,
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"Expl: It appears that even in Valluvar’s time, there
have been far too much bickerings in public life. The
Tamil nation is unable to raise its head because there
are far too many organisations with conflicting interests.
Personal greed for power and false prestige in society
is an indication of a lack of purpose and vision in life;
of a confused thinking that ends only matter .but . not
the means; of a total rejection of God in the affairs

of men

LESSON 28

The famous words attributed to chairman Mao thay
« freedom grows out of the barrel of a gun’’ are not
explicit enough on either the type of government that
the gun ensures or on the political ideology that the
gun enforces, after the freedom struggie. Surely we cannot
blindly jump from the frying pan into the fire mnor
should we allow political expediency and emotional iss-
ues to prejudice our realistic appraisal of the, readiness
of our people to use violence as a means of political
freedom. To say that we have come to the end of the
road as far as democratic processen are concerned is
to say little of the power even a fewtotally dedicated
noble souls can generate and what they can achieve to
changs the course of history.

In the wake of recent racial conflicts, it is natural
to dismiss non-violence as an outdated political weapon.
Perhaps this calls for a restatement of the concept itself,
to see at least why it failed. Inspired by Tolstoys’ doctrine
of non - violence, Gandhi’s Satyagraha was conceived by
him as conscious suffering not as meek submission to
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the will of the evil doer but ¢‘the putting of one’s
whole soul against the will of the tyrant’’. This means
the restitution of the ancient Hindu law of self-sacrifice
by noble men who adhere to the highest moral code
in their lives. This is the key to non-violent freedom
struggle This is where the shoe pinches. Gandhi combines
the religion of the old world resting on the individual
with the spirituality of the new world resting on society
and thereby resolves the dichotomy of the good
individual and the bad society - religion and politics
here merge in the sclfiess service to man usinga moral
weapon. In this, the immediate relevance of Kural lies
in tha meticulous care with which Valluvar tries to mould
msn of the highest charaster who wvalue eads and means
as inseparable. Apparent contradiction in the Kural
dissappear as the mind soars higher,

Section 75
State Defence (Aran) <] I

aGwen_fg SrAwWs Scdvgyh I%uwiri§
Qoridsan QWG K.

Trapsl: Of much use is not the tools and tales

of war : ;
But the will to Action in the field to beaf

the scar.

Expl: Plans and discussions are of course vital. But
Valluvar warns us of an inherent tendel}cy to talk and
not act. Action in the centre of battlefield is all what

malters.
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Section 76 -~
Niaking Wealih (Porul Seyal Vakai)
Glun@d_r @Fwsivaumae

A DTT@h @Qaruepd mayib S paer il G
BEaE ) aups Quimmer.

Trausl: Wealth indeed is vital bui more so its
acquisition hath | ]
For peace and self-respect, never ever
deviate virtue’s path,

Expi: In life’s relentless struggle to make money,
society has, in desperation, conveniently turned its moral,
eyes away from the concepts of right and wrong. Money
has become the carpet under which moral values and
lapses are swept up. True happiness then becomes a mere
pretence, says Valluvar.

Section 77
The might of an Army (Padai Madchi

RS SEHT & T @b 2.auifl erélliuens
pr&n 2 ulitieg @ s&@Lb,

Transl: Noises of the weak mean little, even with
numbers vast
Even the lone will of a mighty one, they
cant stand fast,

Expl: A Gandhi won against an Empire; a Chut-
chil, Mao and Mohamed. The history of individuals
whose single-minded devotion to their chosen ideals made
them leaders.

— K. Granaswryan (London)
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SELECTIONS FROM

2000 YEARS OF
TAMIL LITERATURE’

With grateful ackmowledgement io the Author
Wr. 3. M. Somasundarompillsi

Commencing from the Sansam Ciassies, Tamil lite-
rature has had a continuous literary record of magter
pieces that can match the best in the world, both in
grandeur of thought and excellence of language and expr-
ession, Here are a few examples :-

'THE 400 LYRICS : PURA-NANURU 1003.0
“ungle o2mGy; wramie Gmafn’’

The Agaval isby a ministrel, kaown to us as Kanyan
or ‘Singer’ of the flowery hill, who was a court poet
and friend of Ko-Perum C’olan of Uraiyur — a little,
it may be, before the date of the Kural.

ehAefmer  (192)

W Sin ea3y; wregh Qsefli

Sgub mergid Api sr ewmom

CoTasnd sailgand sy bHBmrerar;
FTSQID HGug arGp; eumipsa

Qaflg erar wAPEsGTYD @oCw; epafedsr
@eea aarpgnd GwGm; 1N Gens



Brnispd 61

alfarb saw giefll A3, eI

sa QurT@a @oagbd wiwdw Gui wirbol
Bt aflou@ed gyl Gumed, gi eddm
wamp uPfouGe o’ awug oS
srQuldr Qgafl jgard; gysdar wT il
QuifiCureay Qwsdsand @Gw;
PACGurer @spse Hsaiabd Gabo !

— mlluesT L@ @H&THE)

The Sages

To us all towns are one, all msa our kin,

Life’s good comes not from other's gift, nor ill
Man’s pains and pains’ relief are from within.

- Death’s no new thing; nor do our bosoms thrill

When joyous life seems like a luscious draught,

When grieved, we patient suffer; for, we deem
This much - praised life of ours a fragile raft

Borne down the waters of some mountain streim
That o’er huge boulders roaring seeks the plain.
Tho® storms with lightnings’ flash from darken’d skie$
Descend, the raft goes on as fates ordain.

Thus have we seen in vision of the wise!
We marvel not at greatness of the greats

Still less despise we men of low eafate.

Transl: Rev. Dr. G V. Pope
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TIRU - MURUKARRUPPADAI
of Nakkirar : (100 A.D.)

HGPGHETHHIIUMD
This is an Idyll of the PATTUPPATTU collection,
The structure of the Arruppadai is this:-

One. who, had already received the grace of Gods

meeis another who has the same, and shows him the
way to salvation. This idyll is in praise of God Murukan
at Tiruchir Alaivai also referred to as Thiruchendur and
describes the significance of the six faces of God Murukan

REGFFE ylvav il

Y piepzer wirdnrularCuwes o daimg s
ouGFHE Gurms @ b el mSa
@fLm wrdy g .Qur® gwudair,
L@ wenfl @l WEHES®, &0 B,
sDm&Sarer wrom 9w Owmrdibi9er,
Frv Hari feerar Carpih GHD &7 @B
i, DIGPE G N B )V LB 6T
2Cargy o.mpaler Qeawraddw qodiilu

R Qur® odar@@uw eravds S eens
er o pip @ewoddar Qedrall Qumpu 85

BE STLDL SUWDAIELD QIS LD @urrcwa‘}@umgg
Cear afloriis Qupbms ardr b sowE)

QswT Bellewr yallieuer @ eipLiu,

ST Qv Qsrearenss s QFmhléd wp.wmi

warer Gpiy aws® oumer Hlp apaGer; 90
LT @wer @ o @6drd olermis,

us s&i Afsserm, @@ apFid; @@ ap&Lh
Yrtouwd gbs guwibs Qeflgm RUpE,
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s sl awbs agd QsTRSSM0D; QB ILD
wify adular wryel aprey

2B seori Ceuelred o &@wG; QRUHELLSLD

erenflu Qur@ersdsr gwpwm BT

Sager Curaws Hae AarsGDE0; PP HLD
Qemiprs Gsligams G Fwb pBSS),

spiodarer QpesrQur® sarh CaurwGn; RBHLsD
@paui wewaer, Gamryg Curd p&Liler

wr_augd, auamal@ur® sas HuwipbsarGp:

QEG, b w-J6 wa@id, pop padTy @ swdr

Tiruchir - Alaivai

Riding on the elephant, whose sacred head is adorned
with golden shields and garlands, whose sides resound
with the bells, which is swift of foot like wind, and
powerful like God Yama.

So, God Muruga appears, with his head glowing
like lightning with the five kinds of skilfully wrought
ornaments,

With his golden ear-rings shedding light like the
Moon surrounded by the inseparable stars.

His faces blossom out from the hearts of devotees,
practising austere Tapas.

Of these one Face sheds rays of light brightening
fully the world shreuded in great darkaess.

One Face lovingly grants boons being gladdened by
the praise of his loving devotees.

‘One Face takes care that no harm befalls the Yajnas
performed by Brahmanas according to strict Vedic tradition

One Tacc, like the Full Moon, spreads lightin all
quarters removing the doubts of Maharishis, after teaching
the truths of sciences difficult of reach
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One Face performs the Battle-Sacrifice crushing the
hostile hosts, with thoughts dark with revenge and biassed
against them, :
One Face smiled witn joy on his young Highiand
Bride with the creeper-like waits.

Cameo I1II
SILAPPADIKARAM (200 A.D.)
The great Injustice : Kannaki’s Wail

We have selected this piece from Silappadikaram,
one of the five great classics of ancient Tamil literature
It describes the great grief of Kannaki on hearing the
tragedy of her husband Kovalan’s death, and is unpar-
alleled for its great depth and simple pathos and will
melt the heart of any one who reads it, We cannet in
any sense reproduce the beauty of the original in our
translation, but we give it so that our readers may be
enabled to understand the original.

The Text

“erar&CGaL @,
Gumm&) 6w ip 5 s mar alapismer QumydsSir s
Sasar WHGur@ey Craflas Gearedr@ers
Qsdigsr Qalin aewsricr Qgeradr
Quiaey 9 Qaerey o9%rsHCsma LDITLD (& R TG J

She heard
She rose bewildered and fell down on earth
Like the moon behind the pouring rain, *
And with her eyes blood-shot, she cried and sighed
Oh husband mine, where have you spod Oh, Oh !
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Qe SEiFemTey ALQrd wrapp =8

gyfﬁrqu VaCrTHWE stwmpn waefamrCuimsr
LETU S WO GT DD DT aTauey porflenpiiLs
asTudar wpsGsarur arawBGardr L ifuGar’

Their loving husbands were swallowed by flames,
They grieve and fast and hardships undergo;

Like them, by the king's ill deed so loudly blamed,
I remain behind and cry, my lover lost % *

BV DB ST sE sanGme)

evaver wgamrwr QéewrTms Smiowdmds
TN garulds sTflossEs sy
wnwig QemGsrd awdnips BaQadrQsme.

They saw her inconsolable grief and sighed

All the folks of Madurai and pitied

And said, ‘So much affliction was caused this dame,

By the swerving of the sceptre which never swerved’
What will happen next?

LO6HT GoT GuIT  LLsi Gorer L S&EG L. eumerCau 5 Geir
@peraraer GQarHmes Fowsits PsQauearGseTd

“The king of kings, who wields the umbrella, cool,
And shining sword, The Paudyan’s might is gone!
What will happen next?

wenrGafird Qewy wpGy Qa@isos
sangoL. Qoaubemw %Sy PHOauasrl T

« The gracious King whose hot spear guards the earth.
His cool umbrella did parch up the same.
What will happen next?

QenQurh DonQurdarg oaCups BpLELTGLL-TE
euintry Q@eres 5@ suiaund FE @gﬁj@ﬁﬂm@&ﬁﬂh
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“With the Golden ankle in her hands did come
This great deity for our destruetion sure!
What will happen next?

— Transi: J. M. Nallaswami Pillai

KARAIKEAL AMMAIYAR 450 A.D,
2DYESH HHABSTH

In Fraise of Lord Siva

Splangys $10ar wpleldumer @Cear
P wHbermer Srler — =KW p
QuiiGur@ess srGer s fur grated
@t mend 786w wrenar.

He knows all future and He intuits everone,
He the Intelligence that knows the present,
He is the Truth that knows. And He is ali
This Earth and Akas and effulgent Sun.

Sfailew WHaHL 8 Wi STF LomeaTer
JauGar yelitardy &0 H qpair — araGar
Quer are@uiL. wis@uuord @hrer
@& dldropgud assl.

He is the fire, Akas and the twin lights
The earth and air and the water is He.
He is Ejaman and Ashrak-murii

And the Intelligence that trinscends all.

gregley GuR mevp darsgmi Sfs

bowenl 10l pHey afiawmwlu — Cogiwbs
@ss8arwsGdngur Qubsubisd Qs dsib
SECET DG SHoua)mSar wimib,
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Let alone what fools with bookish lore declare
About the Nature of our blue-necked God
In whatever form and fignre one worships
In that same form and figure He shows grace.

TIRUMANTRAM *© 500 A;Dz
By Tirumoolar
First Tantra

Chapter 18
LOVE
S SFTLYMLNID

ey Pargp WyamGicrur g p@art
HFTCU Rauwrey sTwGih S O& erd

By Qarwrer v wmbs e

G Ravomr wind pEBS sT0OT: 270

 The ignorant think that Love and Sivam (the state
of being Siva or Bliss) are diffcrent. They do not know
that Love becomes or scttles into Sivam. After knowing
that Love becomes or settles into Sivam. they rest them-
selves in that condition in which Love has settled into

Sivam.

Qunerdms s pHan Giyds Csrelearer
Werefléd Si_pgm WHefly Werbenp

gidralsd Qs #OEOUTY WIRsGU

Seraflé Spg@ser Cupery sTEar,

My great Love has been directed towards Him (Siva)

whose tiger skin is brighter than gold, the crescent Mooun
in whose head is luminous and bright, and who daunces

in unbroken close ways is the burning dust.

e

® S, Ramaswami. Aiyer - Siddhanta Deepiks 1897
Vol. T p: 66,
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ad@rlu Bpnsr Paps® wmsN B0

QumesDurp seawaldl ) Gundfl wibagyliSey)
s Cur Pm& wsdmGevy i e L) _
erer Cum» 1onilul&r Quuis CQareay gy357:

Even though with bones for firewood, the flesh is
torn to lines and burat like gold in fire, except to those

who internally melt themselves inio Love, God is not
aocessibls,

The Beginning of BAKTHI Period in Tamil literature
(SATVISM and VAISHNAVISM)
SAINT APPAR 700 A.D.

also named Tirunavukkarasar
VII Century.

 In the beautiful! hymn quoted below, Saint Triuna-
vukkarasu * records some facts of his owa spiritual expe-
rience and exhorts all men to lead lives of piety and
godliness 1n the world No one can fe:l, more than
I do, the fesbleness and inadequacy of the translation
and I fear I have but vainly tried to reproduce in
English the music of the original *

B8 8 M mibisev s

wr§ed ofdwruy wriy 1bFuwEpld

ofe Qsdrmpeud af&ber Gaual gyb

aps aemimp Qurimsiyd Curarnts
FF Qev ooy [ dwreng FroGw, :
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'_ The faultless harp. the evening moon
! The fanning breeze the South bestows,
The early summer’s swelling time,
The pond where bess do humming swarm,
—As soothing is the sheiter sweet
Of God my father’s holy feet.

\ Onés Opés BHlarvar @peEsaGar
yéw Bogh Qurdr @isamL.u L{ats @wf] Ll G5
Qurés désat yoybnd @sran@
Eﬁf’ﬁi ;ﬁ_{f}LJﬁ“ 2 iT & LD eWLD ﬁﬂ‘uﬁﬁ@m

The Lord abides in hearts of meb .
That -think of Him and love and pine,
He smiles at Water, flowers. shed -

In worship by the false within;
Ashamed for them He smiling stands.
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As fire in wood, as ghee in milk,
_ The Luminous one lies hid within
‘ First fix the churning - stick of Love,

Pass round the cord, Intel!igence, :
Then twirl ¢ —and God will bless thy sight.

\ Seigt SUNDARAMURTI 800 A D.
' V1II Centuty ' '
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[ «MHim, the seven tunes, the sweetncss of these tunes
the sweet Ambrosia, my iriend ax portner even of

mishie’s. Him who gave ms the beau*iful ‘eyed Parava!yaf
and made me His servant, Oh My Lord of Arur how
can I, the senseless beggar, be separated from Him, *’

NALADIYAR
LM R 4

Collection of poems written by the Jain Poets of
the 8th Century A.D. on the theme of ETHICS,

sna.s samBeshiu! sHoieri Gedrivs
maflulsr spoySar pHGp — malfad 5

Z7 M Geir DT Smss Sy uaTSar

wr Borert Gsmry.’”

‘“Oh, Pandya with dominions bordering on the noisy
ocean! the friendship with the learned is like eating the
sugarcane from the top, while that with ungracious men ;8
like cating it from the bottom’’ (That is, the company
with the. wise grows sweeter day by day, while company
with the low becomes more and more insipid in course
of time)

The characteristics of nobler men :-

S GT T S6ir oo G &0 G5 Qg 3)
eTeiraflLy 9 mang @) &b B Fi e gt ~ &G ey

amruler Qumul ampi o@eu g &L Furrt
mﬁ?m vifler avir,



Boscpé 1
The wise free from gross evils - - |

They defraud not, drink not palm wine, shun what
is forbidden, never despise and speak contemptuously
of their. neighbours. “nor even forgetfully do they utter
anything untrye with their mouth: these men of faultless
! vision grieve not though they fall into distress. |

O piwep wiassr Qediris Spar AP sE
gRorr Gascr GOHL@US Su

L pmshfler epasurdy BHourGeare wrgbd.
pEsp Cadrr SNDHS.

When a man should be deaf, blind and dumb:—

i

Deaf to others’ secrets, blind to his neighbours’ wife
dumb to evil back-biting - If, knowing what is befitting’
. a man thus abides, it is not necessary to teach him
any virtuous precepts.

- G2
!
VAISHNAVA ALVARS:
| - ' Divya Pirapantham s
St. Nammalvar 850 A.D.

- sNammalvar’s hymns ate incomparable and unirans-
latable. They are the blossms of Cosmic vision and
realization of Visana in the self and in the Worl.c{’f
aud all inner €xperiences put in the form of beautiful
poetiar-’iiﬁéges. Below are two beautiful verses. :

Here is his vision of the Golden Age and we Sing

with Nammalvar:




72 The Great Kural
L
@umrslls Qurals Qumrda Cumridpmy e gyuiii g Fruh
Bl By &aph W®H5S 505y s 5 EIG wrQ@smas g 1H®S
aluys Q&P io seir® Qamarer 55 Lw GV U GUOT GIT YT, 5181 &5 i
; [weaw Cwed
welwls G s8me LTy wry. wiif) s d s ein Giib,

: **Prosperity, prosperity, felicity to alll The Cruel
Curse upon human' existence is gone! Destroyed is the
hell of misery! Death has nothing to do here. Kali, the
iron age shall be no more. We have seen the devotees
of the sea - hued Krishna enter the world in rich abund-
ance, sing His glory dance in ccatasy and prosper®®

Tiruvai-Mozhi

Somd fleowus Surds GT@r OF@ e Eyuls
Fomit @L_its afiger_mis Ao wweydrs

wgm gry) Qeersn GasBs CergCGuerime
aurgr Qur@pres weivay aflowm gy W& pCay,

wenggid ofavgm wHpé GDOTTUI &GV BIFTL tg.
Ly b e ey Qsrewi wrweibwrCer
DA sl ujGi dar k6t & Qg sadSme
peanentl Quic Guran @y oS oG Br.eurCu,

Thou art the water, thou art the earth, thou art
the fire, thou art the air, thou art the extended ether

2
. Thou art the two regulating lights, thou art Siva,
thou art Ayen (Brahma);

. - Thou who holdest a sharp disc and a white conch
to me the sinner

Wilt “thou not eone day come giving joy to earth and
heaven?

To rejoice earth and heaven thou assumedst a dwarfish
form and displayedst the DOWer; '
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O Father of the energy which supports the -earth
and heaven, |
1 perceive Thee by meditation and dance with delight,
Thou wilt assuredly one day approach me in this world!

MOOTHURAT 900 A.D.
apH My
of Auvai  of IXth Century)

Of Auvaiyar’s quatrains gpgiep claims attention

« Though not as high imaginative poetry, the grace,
ease, simplicity, perfect classical propriety, striking inge-
nuity, and homely sweetness of these thirty quatrains—a
necklace of pearls worthy of the neck of Sarasvati—
are quite un-imaginable to a western mind. They are
wonderfully charming” — G. U. Pope.

oL-ds aperLwm pledwlrer @ 1 ei ewnf] &5
sL 656 amsad Caiewim — 1h 6w L & & dovielev
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oty WGsSLTE Q&TsE.

Take not as ‘fool’’ the modest wise,
Nor venture high’ 'bove such to rise;
The heron sits alert and cool

To catch the biggest in the pool.

DD GTHH G B i L1 upmmGL{ne%. g7
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Who fly, as birds from dried up lake,
In times of want, their friends forsake,
But, who, as lilies, cling there fast
Make love and joy for ever lost.

EMwri Qs imraub Ffwii EflwCpr

QWX THTE QL 7y LLRQT ST DT G717
Gurerafldr GLaL jsrh Qureres @ Lo 67 59 @5 b
Lo &in 6ol 6 (GL_(pen L [ 5 a5 STV,

Tho’ fallen low, the good are good;

The bad, tho’ ruined. change not their mood;
A broken pot of gold is gold; o
Of clay is but the clay of old. |

RAMAYANAM 1100 A.D,
Gumonwesn |

Kambai’s justly famous Tamil Vaishnava Epic,
Ramayana, was the culmination of both the Bakthi
tradition and the influence of Sanskrit . tradition and

ideology on Tamil poetry.

T (h pwSGemer Qbviw e gy

sar Q@@ v aldar Bears? Quireres - Glwmrelr mj
2.6 Gyl Bl QU S ety - Gluo rrair a_.
Sy gy CprhEHE@ar yai@s Gnad&esr.

S0 stood that maiden of a rars gem in bloom
and eye' caught eye and each the other consume
As quiet they stood, minds into one were fused
The hero glanced at her and she at him unconfused,
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St. AHUNAGIRIYAR 1500A D.
XV Century

Tiruppugazh
Bmriysip

Csaflun Qerp salvrsi Crowuglnsg sHsn8s
wr@erersn MNEGUTSH wrearPsn s@eraurGu;.
amaanE srerar anmsugyds SollwurGer;
gZmapsn NearBurler gymepss QuigonGer.

Oh! My Lord with six faces!
Oh! You the younger brother of the Elephant-faced-
Ganesa!
Oh! You dear to Indra the Lord of all celestials
Pray! Grant me these boons
Let not my mind go astray lured by the swest words of-
' prostitutes

Be pleased to teach me how I can get over the bond
of egoism of «I'’ and ¢‘Mine’’

19 paluide wir el ' — yGsTGE~
r@mE rissapD — plvwurGs 5

R BN 1) QUTERWILT : — @um@mrr@w R:I_.

o aTgUS STLFH@US — HmeuT G

SmiFLw FTSETO = Qur@CorrGar
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Oh! Ye! Entity enshrined in the six religious codest
Oh! Ye! the Ocean of Grace for the great who ;ealise,
Thee in their search of knowledge)

Oh! Ye! the master of all the thrqo_: branches of Ta;ﬁil
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Culture viz,, Literature, Music and Dance sanctified
by Lord Agastya!
Oh! Ye! God Kumara! the Lord of the constellation
Pleiades! Pray! Grant me these boons:—
Let me not enter and be entangled in the waves of
-ceaseless births
let me not wander in the path of worldly affairs
Let me. by following the “efficacious teachings of the
Guru (Master), be blessed with the sight of Thy Holy-
Feet.

ST. THAYUMANAVAR 1800 A.D.
STUYLOTOT FFTLOGSHT LAk

Smaumar Tt urfar aaTEsd

n&ld Gagguy Quiigh LUrsTswmy
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WORSHIP IN SPIRIT AND TRUTH

«“What is that which of Grace is full, which is neither
here nor there only, but is everywhere as the fulness of
Peace? .
What is that which, willing myraids of worlds to float
in the expanse of Its Grace, is the life of all things
living?
What is that which the mind cannot grasp and speech cannot
define? : :
What is that which exists impartially, while countless
creeds in every land claim It, each as its own?
Amid such contending claims, what is that which end-
lessly is knowledge, Love and Power?

What is that whose bourne is without day or night? That
indeed is soul-satisfying! '
That let- us worship, deeming all things visible as Pheno-

mena in the expanse of the Silent Spirit’’ -

e

Translated by Sir P. Ramanathan - Stanférd guotations
of Eminent men and women. Compiled by Ronald Petrie-
p. 176.

RAMALINGA ADIKAL 1823-74 A D,
Thiru Arudpa

HH SAGLUT
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O! Thou, the Lord Kandaswami of the Kandaswarm;:
Temple at Madras, a city progressive alike in charity
and sanctity! Thou, the Lord gracious and spotless! Thou,
the immaculate soul of souls indwelling! Thou, Shan-
mukha, the God of Gods!

‘One should court the company of the good that
focus their thoughts on thine lotus-like fest with single
devotion; should shun the society of those whoseheart and
lip disagree (differ); should extol the greatness of Thine
august Self: should desist from uttering falsehood; should
walk in the path of Righteousness; should not be poss-
essed of the devil Afadham; should clean forget the
tempting lust of womenfolk; should never foget Thee;
be endowed with Marhi and the wealth of thy Grace,
and entee eternal life, free from disease.



APPENDIX 2

AN INTRODUCTION TO THE VALUES
ONE SHOULD CHERISH IN LIFE

WHAT | BELIEVE — A COLLECTION

FROM MY THOUGHTS AND READINGS.

1.

Ae

I believe that the truest happiness can proceed only
from the serenity of the private heart, and that
when a man comes to his end it is in terms of this
alone, not of his public achievements, that his success
of failuge is to be measured.

I believe in freedom for the flowering of human
personality, for the ceaseless extension of the frontiers
of knowledge and for the growth of human happi-

ness.

Surely the bravest are those who have the clearest
vision of what is before them - glory and danger
alike - and who yet not withstanding-go out to meet it.

The most astonishing thing about the human bein®
is not his intellect and bodily structure, sprofoundly
mysterious as these are, but the range of his vision
his gaze into the infinite distance, his lonely
sassion for ideas and ideals for which he will endure

P
affering, privation and death in the profound convi-

SikL

ction that if nothing is worth dying for, nothing
is worth living for, -
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The great sin of the modern is legitimized hate,

legitimized by political passion. It is an attractive

trap and one can go as badly wrong by intellectual

passion, legal erudition as one can by sexual passion-

passion for money and so on. _
“There is nothing worth the wear of winning

© But laughter and the love of friends’.

I believe, that we should all, occidentals and orientals,
try to tolerate each other's ways of doing things.
It is not necessary to copy one another artificially:
to understand is enough., And I would hate to see
any universal pattern forced on the world. It is
arrogance to think this desirable and its efforts

would be so dull.

I believe in the importance of the family as the
continuing unit of human life, A man ought to be
really free to make his own decisions on matters of

“principle and conscience. He is not free if poverty

and ignorance chain him; he is not so free if he
is shackled by dogma and blinked by lies or partial
truths; he is not free if force or fear shuts him
off from inquiry and experiment,

There are among us, men and women, who are
wholly committed to God and who have handed
their daily lives over to God, who spread love

~and hope and courage around them like an infection

These are the people who have disovered their inner
radiant peace.

As: knowledge advances the over-simplified faith of
our fathers becomes modified and indeed shaken.
Understanding more about material things, we are
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less sure of our spiritnal conception. The basic fact
of human existence is surely isolation. Each of us
locked up in our private air-conditioned watch tower
of nerves and self-interest, is  striving desperately
to communicate; occasionally art or love provides
a wavelength, on which some jumbled and never
fully comprehended signal gets through.

Whence I had come? Whither I was going? When
ghall T be free?, The answer always eluded me,
Then I suddenly realized that reasom connot give
a certain or final answer to these questions, because
they lie beyond the boundaries of knowledge which
are drawn by experience, Instead of looking back-
wards at the wisdom of the sages or outwards at the
world, I should have looked inwards, into myself.

¢ The heart has its reasons which reason
does not understand’

The quality I must envy are courage and love-
the courage to say No to my own greedy desires,
to place conscience above expediency, the courage
to offer everything for nothing, for an idea, a
principle, a belief. Love extending to humanity,
truth, nature and freedom.

Early religious leaders were sustained by the faith
that moves mountains. There is nothing beyond the
power of man if he be possessed of such spiritual
dynamics.

{ should define happiness as the active and conti-
nuous expression of ome’s own better nature as

directed by my cONnseicnec,
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14, 1 have personally found real help in Galileo’s

15,

answer to those who thought that the new astronomical
universe made the idea of Gods care for each of
his children impossible. ‘The Sun’ be said ‘which
has all those planets moving around it, can ripen
a bunch of grapes as if it had nothing else in the
world to do’. Why should I doubt the power of
that infinitely greater light?.

Life is nought but froth and bubble
Two things stand like stone
Kindness in another’s trouble
Courage in your own.

16, If I can tidy up my mind before talking to God,

I will have gone a long way to achieving personal
serenity. Concentrate your mind on the wonders of
nature, the immensity of the universe, then talk to
the Great Creator if you can.

17. “The universe is too great a mystery for there to

I8.

be only one single approach to it ".

However often our materially minded economists
repeat their half truth that man’s happiness lies in
economic security, I believe that history shows thag
without religion or myth and their accompanying
ritual, man will die.

As a mortal passing through this life for just a
limited period of time, I believe that happiness is
a truly basic objective-real happiness should be bound
up with unselfishness and service is the essence of it.

My credo embraces a joyous approach for me
toward my fellow man and for collective groups
towards cach other, :
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If only each one of us can develop a sound philo-
sophy and work out a course of conduct as indi-
viduals, then I believe we can solve our world
problems at the international level - war is only
cowardly escape from the problems of peace.

The end of being is to find out God.

‘My long search has led me to the place from
which I can say with eatire simplicity that I believe
that you and I are part and parcel of the stream
of universal life - as water drops are part of the
great seal

I believe with tlis Ancient Hindu Vedas that:-
Never the spirit was born, the spirit shall cease-
to bz never
Never was time it was not, Ead and Beginning-
are dreams

Birthless and Daathless and Changeless remaineth-
the Spirit for ever,

In my youth I had what many would consider a !
poor and hard life. But as I recall it. T was never
unhappy; rather I enjoyed my youth immensely.
For I had bsen taught how to appreciate and get
the most out of very little, and that happiness in
any circumstances is primarily a matter of coatrol
over one's state of mind.

1 hold that it is right to believe in oneself but
is wrong ever to take oneself too seriously.

A keen sense of personal values and that humility
which accompaniés a balanced perspective are 1n.d1s-
pensable to congenial adjustment 10 life in society.
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24, 1T believe in the worth and dignity of the indivi-

253

26.

27

dual and that no man can be happy within himself
if he ever surrenders his dignity and self - respect.
I believe also in looking always on the brighter
side of things; in the ability of right somehow
ultimately to prevail; in never pressing time or
fate; in taking life philosophically and in stride-
both the good and the bad -and I have had an
ample measure of both which have been tried and
tested in the crucible of living.

I regard the brotherhood of mankind as the basis
of any true religion - and for that matter - the basis
of any true democracy. Belief in the worth and
dignity of the individual is entwined with the idea
of human brotherhood. The deffsrences batwasn us,
I feel certain, are mainly accidental. We have no
choice as to either the cslour of the skin or the
place of birth. Daspite these differnces over which
no one of us has control, we are all brothers in
spirit. Some of us have advantages that others lack,
but character is by no means determined by our
advantages or the lack of them.

I find it impossible to conceive of the ecreation
of this complex universe with all its wonders as
purely the result of matarial forces. Somehow, some -
where, there must be a power that has brought into
being the principles which govera this world, That
power we term God.

My own faith rests, therafore, on belief in the
dignity of the individual, in human brotherhooda nd
in the existence of power that is greater than
mankind and greater than the forces that shape our
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physical environment. T believe in the immortality

- of the spirit of man and the continuance of the

development of what has gone oa during what we
call life,

I believe there is good and evil in all of us. This
belief helps me because so long as I remember that
there are certain forces of evil ever present in me-
never forget there is a divine spark of goodness
in me foo - then 1 find that the score of my bad
mistakes and regrets at the end of each day ig greas
tly reduced. Forewarned of evil is half the battle
against it.

I have expsrienced ¢intimations of immortality *.
I can no more explain these than the brown seed
can explain the flowering tree. Deep in the soil
in times midwinter, my very stirring and wjease
seom a kind of growing pain toward June.

He who closes his ears to the views of others shows
little confidence in the integrity of his own views.

The only way to have a friend is to be one,
even after knowing his weakness,

I feal Gods presence most when I am out in the
forest and sit down on an old tree stump and see
little insescts, animals and flowers around me. There
I see the meaning of Life and Death.

Thankfulnes is my faith in action. But this spirit
of thankfulness to my own and past generations
cannot be complete without - frequently lifting
the face upward simply to say “Thank you, God’.
In fact it is here that the spirit of thankfulness finds
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its first exprossion: From there I want it to flow
outward toward my fellow man of whatever race,
colour, creed or talent.

For me beauty is one of the most important things
in life or perhaps T mean an awareness of beauty.
It is everything from the warm, sonsuous beauty of
a woman, who is life itself, to the liquid rythem
of music; the fragile, flseting loveliness of day-
breaky the terrible majesty of a storm. A picture,
a poem, the open look of a child, I believe that
as for himself, a man lives in the faces and hearts
of his children, and in the friendships and the
memories of his friends.

The twinkle of light in a friendly eye is brighter
than the flash of jewels. It is beyond price. So
i3 the beauty of a smile. However poor, we each
have something unique within ourselves to give to
a particular need - a gift of the human spirit itself
and so a spark of the divine - whatsver it takes
to bring happineis to another’s face. So I believe
that we need each other more than anything else
in this world, and that the kingdom of heaven
is right here, now, inside us,

‘Look thy last, on all things lovely - every hour’
-absorb the beauty, coatribute to the goodness and
above all be thankful to God.

I find that most true happiness comes from one’g
inner life; from the disposition of one’s mind and
soul. Admittedly, a good inner life is difficult to
achieve, especially in these trying times - it takes refle-
ction and contemplation and self - discipline. But



\
|

37.

38'

39,

40,

4l,. .

LI “87

the reward of having an inner life, which no ocut-
side storm or evil turn of fortune can touch is,
it seem to me, a very g1aat one,

Gentleness is a sort of kindness which accumulates
with wisdom. The real value of gentleness is lost
if it is not fortified with bravery,

Treat all life as having the ‘will to live’. From
this beginning follows the view that ‘reverence for
life’ is the basis for civilization; it is the ethics for
a desirable way of life. This is the .essence of the
teachings of most of the philosophers of all history
- from Socrates and Aristotle to Gandhi and Marx.

1 believe T must keep my doorstep clean, T must
tidy up my own back yard, I need keep only the
two great commandments to live by'- To respect
the Giver of Life and my duty toward my neighbour-
These upon which hang all the law and the pro-
phets.

The art of successful living is the ari of meeting
both the expected and the nnexpected, the good
and the bad without being thrown off balance.
The tragedy in life is that we want fo cat the cake

- and h:we it also,

Bebidcsa healthy. body and an active mind, we need

phllDSG{}h} or religion which will give a purpose
and meaning to our existance. The quality of one’s
life can be transformed even though oae is unable

to alter one’s environmentp
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The deep content felt in doingwhat pleases is scar-
sely surpassed by the scientist or the artist, rapt
in a more spectacular achievement. The joy of
fulfilment comes less from the nature of work than
from the unity of mind and muscles, the singleness
of purpase which engages the whole self at all levels.

The human potential is not fully satisfied by succ
ess in a career or any purely material achievement
To awaken the spiritual side of man’s nature, it
is necessary to adopt bodily discipline., The God
we seek outside is in fact within each of us - ang
within the texture of every object you look at.
Nature is not made up of separate things; it is
an indivisible whole, a seamless robe and we are
all part of the fabric.

Finding grace and beauty in every-day life is one
of the achiecvements of Hinduism and particularly
of Zen Buddhism. The crowning contradiction is that
life can be joyous so long as you preserve a cer-
tain detachment, It is a mistake to take yourself
seriously, Since laughter reduces tension, you must
learn to laugh at yourself.

You cannot buy religious beliefs over the counter
like properietory medicines, Conversion to religion
13 no more an intellectual process than falling in
Love - it is a spontaneous act over which we have
little control.
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