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BHAGAVAD GITA*

N studying the Bhagavad Gita it must not be treated as if isolated
from the rest of the Mahabharata as it at present exists. It
was inserted by Vyasa in the right place with special reference
" to some of the incidents in that book. One must first realise the
real position of Arjuna and Krishna in order to appreciate the
teaching of the latter. Among other appellations Arjuna has one very
strange name—he is called at different times by ten or eleven names,
most of which are explained by himself in Virataparva. One name 1s
omitted from the list, 7. e., Nara. This word simply means “man.” But
why a particular man should be called by this as a proper name may at
first sight appear strange. Nevertheless herein lies a clue, which ena-
bles us to understand not only the position of the Bhagavad Gita in
the text and its connexion with Arjuna and Krishna, but the entire
current running through the whole of the Mahabharata, implying
Vyasa’s real views of the origin, trials and destiny of man. Vyasa
looked upon Arjuna as man, or rather the real monad in man ; and
upon Krishna as the Logos, or the spirit that comes to save man.
To some it appears strange that this highly phﬂosophlcal teaching
should have been inserted in a place apparently utterly unﬁ’ﬂteé! for
it. The discourse is alleged to have taken place between Arjuna
and Krishna just before the battle began to rage. But when once
you begin to appreciate the Mahabharata, you will see this was the
fittest place for the Bhagavad Gita. iy
Historically the great battle was & _S’C'I'llggle between two fs_u:r':uhes.
Philosophically it is the great battle, 11 which the human spirit has
to ficht against the lower passions 1 the physical body. Many of
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our readers have probably heard ?Jbout the so-callec&(])welley on the
Threshold, so vividly described 1n Lytton’s novel Zianoni. Aﬁi
cording to this quthor’s description, the Dweller on the .Thresho
seems to be some elemental, or other monster of mysterious form,
appearing before the neophyte just as he 1s about to enter @hﬁ
mysterious land, and attempting to shake his resolution wib
menaces of unknown dangers if he is not fully prepared.

There is no such monster in reality. The description must be
taken in a figurative sense. But nevertheless there is a Dweller on
the Threshold, whose influence on the mental plane is far more
trying than any physical terror can be. The real Dweller on the
Threshold is formed of the despair and despondency of the neo-
phyte, who 1s called upon to give up all his old _affections for kin-
dred, parents and children, as well as his aspirations for objects of
worldly ambition, which have perhaps been his associates for
many incarnations. When called upon to give up these things, the
neophyte feels a kind of ‘blank, before he realises his higher possibi-
lities. After having given up all his associations, his life itself
seems to vanish into thin air. He seems to have lost all hope, and
to have no object to live and work for. He sees no signs of his own
future progress. All before him seems darkness; and a sort of
pressure comes upon the soul, under which it begins to droop, and
in most cases he begins to fall back and gives up further progress.
But in the case of a man who really struggles, he will battle against
that despair, and be able to proceed on the Path. 1 may here refer
you to a few passages in Mill’s autobiography. Of course the author
knew nothing of occultism ; but there was one stage in his mental
life, which seems to have come on at a particular point of his career
and to have closely resembled what I have been describing. Mill
was a great analytical philosopher. He made an exhaustive an-
alysis of all mental processes,—mind, emotions, and will.

T now saw or thought I saw, what I had always before received
with incredulity,—that the habit of analysis has a tendency to
wear away the feelings, as indeed it has when no other mental
habit is cultivated. @ * % ¥ Thus neither selfish nor unsel-
fish pleasures were pleasures to me.’

At last he came to have analysed the whole man imto nothing.
At this point a kind of melancholy came over him, which had
something of terror in it. In this state of mind he continued for
~ some years, until he read a copy of Wordsworth’s poems full

of sympathy for natural objects and human life. “From them,”
he says,.“I seemed to learn what would be the perennial sourcés
of h&ppm,?ss, when all the greater evils of life should have been
removed.” This feebly indicates what the chela must experience
:Vhﬁn he has depermmed to renounce all old associates, and is called

o live for a bright future on a higher plane. This transition stage
was tl:pore or less the position of Arjuna before the discourse in
gu:;?nls?:n‘f Hel was about to engage in a war of extermination
u%na,turalcl)eshed by some of his nearest relations, and he not,
i S yhs E'ank from the thought of killing kindred and friends,
izl t(il e0 us calllled upon to kill out all our passions and desires,

10t . y are all necessarily evil in themselves, but that their
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mfiue_nce must be annihilated before we can establish ourselves on
the higher planes. The position of Arjuna 1s intended to typify
that of a chela, who is called upon to face the Dweller on the
Threshold. As the guru prepares his chela for the trials of initia-
tion by philosophical teaching, so at this critical point Krishna
proceeds to instruct Arjuna,

The Bhagavad Gita may be looked upon as a discourse addressed
by a guru to a chela who has fully determined upon the renun-
ciation of all worldly desires and aspirations, but yet feels a certain
despondency, caused by the apparent blankness of his existence,
The book contains eighteen chapters, all intimately connected,
Bach chapter describes a particular phase or aspect of human life.
The student should bear this in mind in reading the book, and
endeavour to work out the correspondences. He will find what
appear to be unnecessary repetitions. These were a necessity of
the method adopted by Vyasa, his intention being to represent
nature in different ways, as seen from the standpoints of the
various philosophical schools, which flourished in India.

As regards the moral teaching of the Bhagavad Gita, it is often
asserted by those who do mnot appreciate the benefits of occult
study, that, if everybody pursued this course, the world would come
to a standstill; and, therefore, that this teaching ‘can only be useful
to the few, and not to ordinary people. This is not so.. It is of
course true that the majority of men are not in the position to give
up their duties as citizens and members of families. But Krishna
distinetly states that these duties, if not reconcilable with ascetic
life in a forest, can certainly be reconciled with that kind of mental
abnegation which is far more powerful in the production of
effects on the higher planes than any physical separation from the
world. For though the ascetic’s body may hbe in the jungle, his
thoughts may be in the world. Krishna therefore teaches that the
real importance lies not in physical but in mental isolation. ILvery
man who has duties to discharge must devote his mind to them.
But, says the teacher, it i8 one thing to pgrform an action as &
matter of duty, and another thing to perform the same from
inclination, interest, or desire. It is thus plain that 1t 1s 1n
the power of a man to make definite progress in 'the devfﬂlop_ment Of_
his higher faculties, whilst there is nothing noticeable in his mode
of life to distinguish him from his fellows. No religion teaches
that men should be the slaves of interest and desire. Few inculcate
the necessity of seclusionand asceticism. The great objection that
has been brought against Hinduism and Buddhism is that by recom-
mending such a mode of life to students of occultism they tend to
render void the lives of men engaged in ordinary avocations. This
objection however rests upon a misapprehension. For these religi-
ons teach that it is not the nature of the act, but the mental attitude
of its performer, that is of importance. This is the moral teaching that
runs through the whole of the Bhagavad Gita. The reader should
note carefully the various arguments by which Krishna establishes
his proposition. He will find an account of the origin and destiny
of the human monad, and of the manner n which 1t attains salvittlon
through the aid and enlightenment derived from its Logos, Some
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have taken Krishna’s exhortation to Arjuna to worship hqn _a;lone
as supporting the doctrine of a personal ggd. But 1?1118 18 an
erroneous conclusion. For, though speaking _of hll:ﬂself as
Parabrahm, Krishna is still the Logos. He descmb_es himself as
Atma, but no doubt is one with Parabrahm, as there 1s no essential
difference between Atma and Parabrahm. Certainly the Logos can
‘speak of itself as Parabrabhm. So all sons of God, mcludmg
Christ, have spoken of themselves as one with the Father. His
saying, that he exists in almost every entity in the Cosmqs , expresses
strictly an attribute of Parabrahm. But a Logos, being a mani-
festation of Parabrahm, can use these words and assume these
attributes. Thus Krishna only calls upon Arjuna to worship h'IS
own highest spirit, through which alone he can hope to attain
salvation. Krishna is teaching Arjuna what the Logos in the
course of initiation will teach the human Monad, pointing oujz that
through himself alone is salvation to be obtained. This implies no
idea of a personal god. _
Again notice the view of Krishna respecting the Sankya
philosophy. Some strange ideas are afloat about this system.
It is supposed that the Sutras we possess represent the original
aphorisms of Kapila. But this has been denied by many great
teachers, including Sankaracharya, who say that they do not
represent his real views, but those of some other Kapila, or the
writer of the book. The real Sankya philosophy is identical with
the Pythagorean system of numerals, and the philosophy embodied
in the Chaldean system of numbers. The philosopher’s object was
to represent all the mysterious powers of nature by a few simple
formulee, which he expressed in numerals. The original book is not
to be found, though 1t is possible that it still exists. The system
now put forward under this name contains little beyond an account
of the evolution of the elements and a-few combinations of the
same which enter into the formation of the various tatwams. Krishna,
reconciles the Sankya philosophy, Raj Yog, and even Hatta Yog,
by first pointing out that the philosophy, if properly understood,
leads to the "same merging of the human monad in the Logos.
The doctrine of Karma, which embraces a wider field than that
allowed it by orthodox pundits, who have limited its signification
solely to religious observances, is the same in all philosophies, and-
is made by Krishna to include almost every good and bad act or
even thought. The student mustfirst go through the Bhagavad Gita,
and next try to differentiate the teachings in the eighteen different
parts under different categories. He should observe how these
different aspects branch out from our common centre, and how
the teachings in these chapters are intended to do away with the
objections of different philosophers to the occult theory and the
path of salvation here pointed out. If this is done, the book will
show the real attitude of occultists in considering the nature of the
pogos and the human monad. In this way almost all that
s he}d sa;qred in different systems 1s combined. By such
teach}ng I.{I:lshna,. succeeds in dispelling Arjuna’s despondency
‘&11@ I giving h}l’n a higher idea of the nature of the force
acting through him, though for the time being it is manifesting
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itself as a distinet individual. He overcomes Arjuna’s disinclination
to ﬁght by analysing the idea of self, and showing that the man
/18 1n error, who thinks that he is doing this, that and the other
Whel} 1t 18 fqund that what he calls “1”’ is a sort of fiction create(i
by. his own ignorance, a great part of the difficulty has éeased to
exist. He? further proceeds to demonstrate the existence of g higher
individuality, of which Arjuna had no previous knowledge. Then
he points out that this individuality is connected with the Logos.
!E[(? furthermore expounds the nature of the Logos and shows that
1t 1s Parabrahm. This is the substance of the first eleven or twelve
phapters. In those that follow Krishna gives Arjuna further teaching
in order to make him firm of purpose; and explains to him how
through the imherent qualities of Prakriti and Purusha all the
entities have been brought into existence.

It is to be observed that the number eighteen is constantly
recurring in the Mahabharata, seeing that it contains eighteen
Parvas, the contending armies were divided into eighteen army-
corps, the battle raged eighteen days, and the book is called by a
name which means eighteen. This number is mysteriously con-
nected with Arjuna. I have been describing him as man, but even
Parabrahm manifests itself as a Logos in more ways than one.
Krishna may be the Liogos, but only one particular form of it. The
number eighteen is to represent this particular form. Krishna is
the seventh principle in man, and his gift of his sister in marriage to
Arjuna typifies the union between the sixth and the fifth. It is
worthy of note that Arjuna did not want Krishna to fight for him,
but only to act as his charioteer and to be his friend and counsellor.
From this it will be perceived that the human monad must fight
its own battle, assisted when once he begins to tread the true
path by his own Logos. '

THE THEOSOPHICAL SOCIETY AND ITS WORK. *

ANY, no doubt, will look forward to an apology for the
selection of the present theme. But the existence of such
a feeling is, in itself, the best justification that can be offered.
No one, who has with any degree of precision grasped the signi-
ficance of Theosophy, for the spread of which the Theosophical
Society has been organized, can for a moment fail to be impressed
by the necessity of frequent and full statements of the nature and
scope of Theosophy and the method of work of the Theosophical
Society. The tardiness of the mind to assimilate ideas outside
the range of its every-day interests is well known ; and the benefit
of constant adjustments of our first, and necessarily imperfect,
realization of an ideal in practice to the perfection of that ideal
in theory, will be readily perceived. It is proposed, therefore, to
examine the character of the goal for which we are making and
the efficiency of the means we are adopting for its attainment.
The word Theosophy is ordinarily accepted to mean the Wisdom-
Religion of mankind. But this substitution of phrases does not
remove the necessity of explanation. It is as difficult correctly to

% A paper read at a Meeting of the London Lodge, on the 25th November 1885,
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apprehend the full significance of religion as of Thgosophy 1tselff.
There is a cloud of witnesses with regard to the import of this
term. But it may unhesitatingly be asserted that no better
definition of religion has been framed since the time of.(?.ra,utz_hma,
Buddha, who declared, according to some Chinese authorities cited
by Beale; that “religion is the realization of the true,” althoygh
it forces us to consider what truth is. It is useless to enter into
a historical consideration of the views of truth that have been
propounded to the world by numberless genera,tiorr}s of sages. _It
will suffice for our present purpose if we recognize one es:sentlal
characteristic of truth. Experience shows that even in the
transitory life of man there are things which are more perm&r_lent
than others. The many that pass away are untrue in comparison
with the one that remains. Such a thing as an absolute untruth or
error does not exist in nature. What we call error is but the
mental condition which passes away when the mind dwells long
enough upon the objeet with regard to which the error is postulat-
ed. From this it appears that the chief characteristic of truth is
permanence, and that the highest truth is the eternal principle in
nature. Religion; therefore, is the realization of the permanent
basis of all existence. At the same time it is also clear that this
goal of religious activity is the ideal limit of our being, which
remains an ideal for all creatures at every moment of their
existence. In truth, this ideal remains for ever unrealized by the
thinking principle in man. Nevertheless a steadfast attachment
of the mind to the ideal is of supreme importance. It is the
highest aspect of faith aud devotion, and it gives the right
direction to the development of man. As faith and devotion
gather strength from knowledge and action, the vague and dimly
perceived ideal becomes invested with meaning and reality. At
times human beings are born who realize the ideal to such an
extent as to perceive in what form the ideal will be pursued by a
considerable portion of mankind for a long period. And this
perception enables them to embody it in a way calculated to
give life and precision to the vague religious yearnings of the
generality. Such men, the spiritual heroes of our race, are the
religious teachers of the world. It is manifest from the very nature
of things that what is directly perceived by one man can only be
communicated to another who has the same kind of perception
within certain limits, and that in the absence of such perception
the communicator can but use formal words or similar symbols to
modify the mind of the other in a way calculated to lead ultimately
to the desired perception. Religious systems are thus but the
formulation of truth by symbology of words and emblems. They
are the shadow of truth, never truth itself. They represent truth
in the same way as the top of the tree indicates the position of the
moon when we say “the moon is just over the tree.” A mise
apprehension of the true object of religious symbology 1is caused
by the operation, in the human mind, of the law of association of
ideas, which very often produces a confusion of the means with
the end. It is in this manner that religion becomes converted
into mere ecclesiastical forms, Theosophy, therefore, as the
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Wisdom-Religion, is more immediately concerned with the ideal
which all systems of religion are really intended to represent than
Wligh the symbology itself. At the same time with jealous assi-
duity it attaches to each form its rigcht value ; just as an intelligent
man correctly estimates the utility of the tree-top in marking the
position of the moon. Theosophy—itself the inner truth of all
religions—recognizes this, and 1s, in consequence, the enemy of no
religious system whatever, but of the distortions and misconcep-
tions of them all. There is, however, one particular feature in
ecclesiastical systems which Theosophy is bound to oppose, The
founder of a religion, as has been said, seeks to offer a representa-
tion of the ideal which he perceives generations of men will
follow ; but the conditions upon which the possibility of making
such a representation depends constrain him to deal only with
averages. He can never represent fully the natural ideal of one
single individual. The non-recognition of this fact hy followers,
separated from him by time and not spiritual enough to perceive
the spirit of his work, gives religions systems their obligatory
character. In ecclesiastical hands all religions are made to
impose with iron rigour upon each individual what 1is strictly
applicable only to the average, Theosophy recognizes individu-
ality, and insists upon the fact that rules are made for man and not
man for rules. In this instance, however, it does not ignore
that the average has to be properly comprehended in order that
the individual rule may be evolved. Theosophy in this respect
recognizes communism only to the extent that it is compatible
with individualism, and maintains individualism only so long as it
does not interfere with communism. Its ideal is the harmony of
the unit with the whole. Thus Theosophy deals with the uni-
versal, while no religious system can rise beyond the general.
Further, in the relation of different religious systems to one
another, Theosophy, being the inner truth of them all, can never
recognize any hostility, and its constant effort is to lay bare the
universal truth upon which all religions are based; and thus
bring about their harmony. = i e

The various functions of the Wisdom-Religion give 1t four
different aspects. First, abstract metaphysics, dealing with the
limits of knowledge from the pointof view of abstract wisdom.
Second, concrete metaphysics or ocgultism, which regards the
problem of being from the Fositlolg_ of the .ln.ledu&!- Thurd,
theoretical ethics or theory of practice, examining the individual
in relation to the universal law. Fourth, practical religion, or
obedience to the law. In all religious systems, the last two
aspects possess the greatest importance, and the other two occupy
a, subordinate position. It is for this reason that the true religious
impulse becomes, in all systems, crystallized _1nt0h dogmas for
belief and injunctions for practice. . gy

Theosophy harmonizes all religions by supplying the missing
counterpart’ a,nd converting a,pparently ant&gOHIStlc fragmentS
into a coherent whole. ) ,

The relation of Theosophy to the so-called exact sciences 18 né?t
vory difficult to define, It will appear from what has already

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



288 THE THEOSOPHIST. [ FEBRUARY

been said, that Theosophy, being the realization of truth in all its
aspects, is itself the most exact of exact sciences. It cannot have
any possible hostility to the scientific spirt, .a;nd for the same
reason it cannot countenance scientific dogmatism. In fact,- it is
dogmatism which creates a barrier between_science and rel_lgmn.
Theosophy destroys all dogmatism which imposes an arbitrary
limitation on the possibilities of human nature, and .estabhshes the
universal science, which is as religious as it 18 scientific.

As regards individuals, Theosophy establishes a brotherhood of
man in the largest sense of the term—a brotherhood that deals
with men as men, without any qualifying limitations, and contem-
plates a union of the race, without imposing any restrictions upon
the development of every possibility in individuals. 1t requires
no other qualification in its members than that they should be
true to themselves and respect the truth in others. Absolute
sincerity, and an ungrudging and brotherly toleration, form the
only sound basis upon which the brotherhood of man can and must
rest. The selection of any other basis degrades the brotherhood
of man into a brotherhood not of man, but of men holding a certain
ideal which is defective in comparison with the ideal of humanity
as a whole.

There is no doubt a certain ideal of brotherhood in Mahom-
- medanism for instance, but it is the brotherhood of Islam, and not
of the human race; in fact its relation to humanity outside the
ranks of the faithful is quite the reverse of brotherly. Through
Theosophy alone the ideal of brotherhood can be realized—a
brotherhood the privileges of which are the common inheritance of
the human race. No one entering the Theosophical brotherhood
has anything to give up, but a pearl of price to gain, namely,
brotherhood. This 1s the ethical aspect of Theosophy. In its
metaphysical aspect it deals with the conditions upon which the
brotherhood of man depends; and is the science for the investiga-
tion of the elementsfor the production of the utmost possible
happiness of man.

Thus it is obvious that Theosophy is as wide as the world, and
as deep as the life of the human race upon this planet. It is
broader than the broadest organization that man can form, being in
fact the natural organization of the human family : 1t exists in spite
of men and beyond them. The whole world may conspire to deny
Theosophy, but yet it is not destroyed. The denier of Theosophy,
by ignoring the deepest truth of his own nature, causes injury only
to himself, and not to Theosophy, which is the eternal bond which
1s established between man and man by human nature itself, and
not by the act of any man or any number of men. It has existed
and it will exist even though unrecognized by men living at an
particular period. Easier isit to get rid of our shadow than of the
ultimate unity of man and man.

Why then, it may be asked, has the organization called the
Theosophical Society been set on foot? = May not its existence be
even dangerous to the true cause, nasmuch as Theosophy trans-
cends all man-made organization ? Is it not plain that all Theoso-

phical organizations must be more or less a limitation of the truth,
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a prison-house, so to say, for the ideal spirit ?  But a little reflec-
tion will show that these objections are really based upon the non-
recognition of a very important natural law. Truth certainly is
eternal, but it is never fully realized at any given moment. And
1t 1s upon this fact that all possibility of progress depends. Evolu-
tionary progress is nothing but the struggle to realize the truth
through successive attempts, one more perfect than the other.
The objections we are now considering will, driven to their logical
termination, be applicable to the manifestation of the spiritual
principle through material bodies necessarily imperfect in com-
parison with the spirit that is manifested, and thus demonstrate
their own unreasonableness by collision with natural facts. The
- Theosophical Society is the body, however ‘miserable, imperfect,
or crippled it may be, whose soul is Theosophy, ever resplendent
m 1its glory. This body is not only harmless, but absolutely
necessary and capable of great work, so long as it does not
renounce 1its soul—so long as it does not turn its back upon its ideal,
and sacrifice spirit to form. In the present state of the world the
spirit of Theosophy has to incarnate itself in some imperfect
organization in order to reach the plane of the greatest activity of
the human race.

How far the claim of the Theosophical Society to be the incarna-
tion of Theosophy is just, can be determined by a careful examina-
tion of its declared aims and objects, infidelity to which on the
part of any worker in the Society, no matter what his official
position may be, is chargeable on the shortcomings of the individual
and not on the Society. The Society, in its universal toleration,
will no doubt pass over these shortcomings, as in ordinary life we
treat with leniency errors of judgment where the motive is good.
In the nature of things these shortcomings must be expected to
exist, as otherwise there would have been no necessity for the
formation of a Society for the promulgation of Theosophic ideas.

Moreover, Theosophy would not be itself, if these shortcomings
did not exist. For how could it be universal, if it ever could
be fully embodied in any individual ? Defective conception of
Theosophy, and its still more defective presentation, must there-
fore be always expected and allowed for. :

The Theosophical Society, then, as it stands befo;‘e the WOl“l.d: 18
the material representation of Theosophy. Its ultimate _goal is to
fructify all Theosophic possibilities upon the present plane of our
being, and then to return to the ideal Theosophy, as matter returns
to spirit, fulfilling its mission. The Society jwﬂ} sleeplessly work
and expand, until it loses its being by establishing the umve_rsal
religion of mankind, its ultimate end and aim. In all our dealings
with the Theosophical Society we must steadfastly keep in view the
fact that its relation to Theosophy is as that of the body to the
soul.

The Society has three objects, as will appear from its printed
rules, which, we may mention, form.the only publication it has
anthoritatively issned. All other writings given to the world as
connected with the work of the Society are to be regarded as con=
tributions to the study of Theosophy; but in no way as manifestoes,

2
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And all attempts to fasten the authority of the Society to any
creed, philosophical or otherwise, which is not covered by those
rules, are void ab initio ; not because of the merits of such creed
or doctrine, or of their exponents, but simply for the reason that
the Theosophical Society, by its constitution, is not capable of hold-
ing any creed or doctrine in its corporate character. But at 13}_18
same time the Society would be untrue to its principles if 1t did
not use its best endeavours to draw attention to writings bearmg
upon subjects calculated to promote a better understanding of Man,
his nature and destiny.

.The objects of the Theosophical Society are :—

1. To form the nucleus of a universal Brotherhood of
Humanity, without distinction of race, creed, or
colour.

2. To encourage the study of Eastern philosophy, from
which the Society believes that important truths are
to be learned.

““ 3. To investigate the psychic powers latent in Man.”

Of these three objects, the first is to be looked upon as the crown
and end, the other two are merely accessories and means. Every
member of the Theosophical Society must be inspired by that end,
but may or may not be interested in the other two objects. Next
in order of importance is the second object, a large number among
the members of the Society being engaged in the study of archaic
religion and philosophy. It may not here be out of place to advert
briefly to the reason for the selection of archaic religions in pre-
ference to those current. The reason lies in the difficulty of pene-
trating through forms familiar and contemporaneous to the spirit
that underlies them; while forms removed from the field of
Interest more readily lend themselves to this treatment. It is cer-
tainly from no hostility to current religions that the Society has
been guided in this selection. It has also to be mentioned that
contemporary forms themselves are not properly intelligible except
in relation with the past. Furthermore, the study of things that
exist around us does not stand so much in need of any special
organization for its appreciative pursuit as those that have passed
away. The third object is the least important of the three, and
occupies the attention of a comparatively small group of members.
Whatever views outsiders may take, those in the Society must not
forget this classification of its objects in order of importance, which,
1t may be added, has been all along recognized, and is by no
means brought forward now for the first time. The substance of
1t has been constantly reiterated by Colonel Olcott. In the preface
t? the London edition of his Lectures, Golonel Olcott complains that
““an mordinate importancehas been given to the psychic phenomena
produced by Madame Blavatsky, which, however striking in them-
selves,”are nevertheless but a small part of Theosophy as a great
whole.” Dewan Bahadoor R. Ragoonath Row explains the position
with great force and clearness in a letter published in the Theoso-
phist magazine for March, 1884. He says :—

8 Tlllet)SOphy, as understood by me, is made up of three elements, viz., uni-
yersal brotherhood, knowledge of fruths discovered by science generally known
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to the ordm&r_y scientists, and knowledge of truths still in store for them. It
may I,)e described in another way, viz., ‘ universal religion and science recon-
ciled.” To be a ThBO?.Ophlst a man must acknowledge and practice universal
brotherhopd. 1f he is not prepared to admit this principle, he cannot be a
Theosophist. In addition to this, he should be a student of truths generally
know_n, of course, to the extent of his capacity. He should, besides, be a
searcher of truths hitherto unknown. If he be all these three, he is undoubt-
edly a Theosophist. It is, however, possible that one may not be capable of
knowing scientific truths, extant or prospective, and yet may be able to re-
cognize and practice universal brotherhood; he is still 2 Theosophist. No one

Wwho does not admit and practise universal brotherhood, though he be a scien-
tist of the first degree, can ever be a Theosophist.”

Returning to the consideration of the third object of the Society,
we find the public mind greatly impressed, either in favour of
Theosophy and the Theosophical Soclety or against them, by a
body of phenomena illustrative of the psychic powers latent in
man, which some prominent members of our Society have plaged
before the world ; and the importance of these phenomena to the
Society has been most grossly exaggerated. The unfamiliarity of
the public with the subject has conspired with the misrepresenta-
tions of hostile eritics to produce this result. It becomes neces-
sary, therefore, to define clearly the position of the Society in
relation to these phenomena. And itis believed that the fore-
going considerations will show that no particular phenomenon or
group of phenomena is intertwined with the Theosophical Society.

It has been however contended by some of our opponents that
the Society ought to make an exception in the case of phenomena
connected with the philosophical and esoteric writings of its mem-
bers, and accept them as of vital importance : because, it is urged,
they touch not only the less important third object, but also the
second, which is admittedly of greater gravity. This contention,
no doubt, appears plausible at first sight, but 1t will not bear close
examination. In the first place we must guard against the confu-
sion of the subject matter of a phenomenon with the phenomenon
1tself, and then we must not forget that the Society as such has
not expressed any opinion whatsoever, either on these phenomena
or any other. = Clearly, therefore, anything proved or disproved
about all the phenomena testified to by its members does net
affect the position of the Society. Even if the philosophical tenets
connected with phenomena had been assailed or overthrown, the
Society would have found in it only a further stage of the develop-
ment of Theosophic thought.' But, as a matter of fact, all
philosophical attacks have hitherto been resisted with success. A
number of phenomena, claimed to have been witnessed by some
members of the Society, have been impugned by the qor{lmltte-e‘-
appointed by the Society for Psychical Research for their investi~
gation. Attempts have followed to force the Theosophical Society
to identify itself with those phenomena. ;

It behoves us, therefore, to clear the ground on which the
Theosophical Séciety stands, and repulse q,ll att&cl;s . dl-rec@ed
againsb 1t through phenomena,J by demonstra,tmg that 1t 18 outs:tde
the logical line of the charge. We should be untrue to the cause
entrusted to us, if we let ourselves be inveigled into a false and

illogical position, It would be a gross violation of duty on our
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art to allow the Society to be identified with phenomena, no
matter of what interest and importance they may be to many of
us personally. Following its third object, the Society has afforded
every facility for the investigation of phenomena by those interest-
ed and will always continue to do so, but at the same time 1t will
never cease to recognize the superior importance of the study of
the law underlying phenomenal manifestation. True to the princi-
ple of Theosophy the London Lodge, on the 18th March last,
long before the investigations of the delegate of the Society for
Psychical Research were completed in India, came to the following

resolution :—

“That the Lodge regards the statements made in Madame Coulomb’s
pamphlet concerning Madame Blavatsky as not calling for an
special action on its part at present; inasmuch as those allega-
tions do not bear upon the corporate character of the Society.”

The Executive Council of the Theosophical Society in India, as
far as 1s known, also came to a similar conclusion. Nothing has
occurred since then in the further progress of the investigations
of the Society for Psychical Research which calls for any change
of position on our part. Nor does it seem likely that these investi-
gations, when concluded, will disclose grounds for the abandon-
ment of the policy of the Theosophical Society.

. Those among the members of the Theosophical Society who are
personally concerned with these investigations have expressed
their views on the subject in proper place, and will, no doubt,
take such other steps as to them may seem fit, but the Society, as
such, is not bound up with tkeir conduct.

No one who has followed the subject so far will fail to perceive
that the Theosophical Society is a noble institution with a great
and good work before it. Those who are distressed by the spiri-
tual famine which crass materialism has brought on find within
the Society a plentiful harvest, for the impulse with which it start-
ed has already begun to fructify. To those who are anxious to do
good to their fellow creatures the Society offers the largest field
of work directed towards the highest well-being of the race. To
the philosophical student of Man, his riature and destiny, the Socie~
ty furnishes opportunities which it is difficult to obtain elsewhere.
And, lastly, those desirous of realizing spiritual truths in practical
conduct find their paths smoothed by the sympathy and co-opera-
gion_ of fellow-students and fellow-workers within the Theosophical

ociety. ,
~ With such an ideal before us we confidently look forward to
mcreased help in carrying out the work we have undertaken, as
Soom as we succeed in removing prejudices and misconceptions,
:;h;gh, In 100 many instances, are due only to insufficient infor-

ation,

Momrint M., CHATTERII,
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' INDIAN SIBYLLINE BOOKS : THE SEQUEL.

GAVE, in No. 68 of the Theosophust (May 1885) an account of
an interview at the Head-quarters, Adyar, between a certain
Telugu Brahman astrologer and myself, in the presence of two
Hindu gentlemen. The subject of conversation was the prophetic
value of the so-called ancient palm-leaf manuscripts known as
Nadigrandhams. These works are implicitly believed in by a large
portion of the Hindu community as veritable Books of Fate, from
whose mysterious leaves-the astrologer can decipher the destinies
of men and nations. The reputed author of the one read to me
upon the above occasion was a South Indian sage of ancient times,
named Bhimakavi, of Vegidasa, in the Godavery District. Mr. T.
Subba Row has informed us at length upon the number, names,
and reported authorship of the series of fifteen nadis known in
India, and given a very interesting account of his visit to a popular
astrologer in Madras, in company with another learned friend, and
their detection of his clear imposture. He also very properly and
ably challenges the authenticity of all the known nadis, and the
reasonableness of the pretence that in this or any other collection
whatsoever of fifteen volumes, there could be condensed the tale
of the fortunes and misfortunes, perils and triumphs of the myriad
myriads of mankind in a single generation, let alone in all the suc-
cessive generations of the present evolutionary cycle of the planet—
as claimed for these books. Viewed a priori, there is no reply possi-
ble to such an argument : the claim is simply absurd. For all any
sensible man cares, the nadis and all their patrons may be dismissed
from Court if—aye, if—they cannot show that in the large majori-
ty of cases their retrospects and prophecies have proved correct.
Tt is not sufficient that they may have been s0 now and again ; we
should then be obliged to put it down to coincidence if not chance.
Can this be determined ? Is there extant any register of observed and
verified percentages of false and true prophecies that have been read
out of Nadigrandhams? Isthere valid proof that they are real Indian
Sibylline Books—as truly so as the palm leaves of the Roman
Sibyls which, we learn from history, were rfagarded as the palladium.
of Rome for having for above two centuries prophesied all the im-
portant events in Roman affairs ¢ It1s a rpost}mporta:nt 1S8Ue=—
one possessing as gMive an interes for the scientist as for the theo-
logian or the metaphysician. 1 am not in a position to advance
an opinion ; I wish Iwere. So far, Mr, Subba Row holds the lists
and no abler knight has couched lance against him : after eight
months no one has refuted his arguments nor traversed his facts.

Yet we cannot consider the question settled ; it has simply been “laid

upon the table’”. Few persons would be willing to confront our

renowned pandit-philosopher ; he is a sort of mtellect.uajl An?,k ! For
the sake (I))f tr-uthr,) howel'?rer, ond the honour of Bhimakavi, let us
hope that this silence may be broken and the whole matter brought
to view. If these alleged sibylline volumes are Wortl}less, then a

igantic swindle 1s being daily perpetrated upon the Hindu people,
©1d the astrologers implicated ought to be sent to jail. If they are
true, they are the most stupendously important hooks in the world ;
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the visible, actual proof of divine ‘in.spira;tion : their pages should be
of virgin gold, inscribed with brilliants, and laid away in the most
secure secret coffers of the kings of earth. Let the friends of the
astrologers come to the front, present their case, and call their wit-
nesses : the tribunal waits. Meanwhile I shall redeem the pledge I
gave 1n the article above-mentioned. I said, with respect to the
Brahman’s prophecy about the future welfare of the Theosophical
Society up to a certain point indicated, that “ whether or not this
prophecy be fulfilled, I shall make the fact known at the time
designated—within a twelvemonth.” That time has arrived:
it is to-day, the 12th of January, 1886. Let us now reprint
the pretended revelation of the Nadigrandham, so far as 1t bears
upon the subject, and fill in the blanks left in the May article :—

“ The Society is passing through a dark cycle now. It began seven months
and fourteen days ago [the interview occurring upon the Good Friday-—3rd
April 1885—the beginning of the alleged dark cycle would be the 20th of
August 1884. And on that day, I believe, the mine of the Madras adver-
saries of the Society was exploded,] and it will last nine months and sixteen
days more ; making for the whole period, seventeen months exactly.”

Here are no generalisations, but exact dates, and it can hardly
be pretended that even a cheating prophet could hit the mark so
nearly by a chance guess, under the circumstances. While the
stability of the Society has never for a moment been actually shaken
by the shameless attack upon it at the time mentioned, much pain
and annoyance has been inflicted upon thousands of innocent per-
sons, without doing the slightest good, either to ¢ public morals,”
or any other worthy cause. Sincere, unselfish, and devoted mem-
bers of the Society have been made to suffer keenly and, in loyalty
to self-respect, in silence, while sacred names and the honor of a
beloved colleague were trampled in the mire of sectarian selfish-
ness. When the Brahman brought his palmyra leaves and read
his prophecies, our sky was lowering, my long and successful
official tour of 1885 was yet to be made, and no living person could
have predicted when the clouds would have broken away and our
future again look clear. What I had to suffer then, and all through-
out, from sympathy with esteemed associates in various countries,
1o one will ever know—none, of course, save those who do know,
those from whom no secret of life is hidden. The Brahman was
brought to me by two Madrassee friends—members of the Society—
but they could not have given him the materils out of which he
might weave a guess or shape a prophecy. They knew nothing
about the situation ; nor did any one else whom he may have con-
sulted. The sequel would depend upon the way in which the
mental strain would be borne by the whole body of our members
throughout the world. The crisis is now past, and the December
Convocation at Adyar, in its success, tranqullity, and unhesitating
fidelity to the theosophical camse, has vindicated the accuracy of
the Nadi’s real or alleged prognosis. The Brahman further read -
*“ By the end of a period of fourteen months next following after
the seventeen months of the dark cycle, the Seciety will have in-
creased threefold n power and strength, and some who have joined
1t and worked for its advancement shall attain gnyanam (the Higher
Knowledge.)” Thig is still a question for the future to decide. I
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asked him to pass over the purely complimentary and personal
portions of the text, and tell me whether the Society would survive
its founders and become a lasting power for good. It will live,”
sald the manusecript; “it will survive them by many years ; it will sur-
vive the fall of Governments. The questioner (myself) will live, from
this hour, 28 years, 5 months, 6 days, 14 hours ; and when he dies the
Society will have one hundred and fifty-six principal Branches, not
counting the minor ones, and in them will be 5,000 enrolled mem-
bers. Many Branches will rise and 'expire, many members come
and go before then.” This will suffice for the present: perhaps
the Brahman was a cheat, perhaps not—let us hope not. I have
friends who believe the former, others the latter. Unrecorded pro-
phecies are almost valueless, and all prophecies acquire their sole
value upon fulfilment. Whether I shall live twenty-eight years or
as many months is of small consequence, but whether or not the
Theosophical Society is to play a useful part in the revival of
ancient esoteric wisdom and the promotion of human happiness, is
a very important issue. I place upon record the pretended augury
of the “ Indian Sibylline Book,” and the future shall decide its
accuracy.
H. S. Owcorr.
ApyYAR, 12th January 1886.

HAVE ANIMALS SOULS?
1, |

What a chimera is man ! what a confused chaos, what a subject of contradiction!
a professed judge of all things, and yet a feeble worm of the earth! the great deposi-
tory and guardian of truth, and yet a mere huddle of uncertainty ! the glory and the
scandal of the universe !—PASCAL.

WE shall now proceed to see what are the views of the Christian
Church as to the nature of the soul in the brute, to examine
how she reconciles the discrepancy between the resurrection of a
dead animal and the assumption that its soul dies with it, and to
notice some miracles in connection with animals. Before the
final and decisive blow is dealt to that selfish doctrine, which
has become 8o pregnant with cruel and merciless practices toward
the poor animal world, the reader must be made acquainted with
the early hesitations of the Fathers of the Patristic age themselves,
as to the right interpretation of the words spoken with reference
to that question by St, Paul. .

It is amusing to note how the Karma of two of the most indefa-
tigable defenders of the Latin Church—Messrs. Des Mougseaux
and De Mirville, in whose works the record of tl:xe few miracles
here noted are found—led both of them to furnish thg weapons
now used against their own sincere but very erroneous views.*

The great battle of the Future having to be fought out between
the “ Creationists’® or the Christians, as all the believers in a special
creation and a personal god, and the Evolutionists or the Hindus,

# It ig but justice to acknowledge here that De Mirvillq is th(? first to recognize the
error of the Church in this particular; and to defend animal life, a8 far as he dareg
a0 €0,
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Buddhists, all the I'ree-thinkers and last, though not least, most of
the men of science, a recapitulation of their respective position is
advisable.

1. The Christian world postulates its right over animal life :
(a) on the afore-quoted Biblical texts and !:he later scholast}c_inter-
pretations; (b) on the assumed absence of anything like divine or
human soul in animals. Man survives death, the brute does not.

2. The Eastern Evolutionists, basing their deductions upon their
great philosophical systems, main_ta-in 1t i.s a sin against n.a,ture.’s
work and progress to kill any living being—for reasons given in
the preceding pages. . .

3. The Western Evolutionists, armed with the latest discoveries
of science, heed neither Christians nor Heathens. Some scientific
men believe in Evolution, others do not. They agree, nevertheless,
upon one point: namely, that physical, exact research offers no
grounds for the presumption that man is endowed with an immor-
tal, divine soul, any more than his dog.

Thus, while the Asiatic Evolutionists behave toward animals con-
sistently with their scientific and religious views, neither the church
nor the materialistic school of science is logical in the practical
applications of their respective theories. The former, teaching that
every living thing is created singly and specially by God, as any
human babe may be, and that it finds itself from birth to death
under the watchful care of a wise and kind Providence, allows the
inferior creation at the same time only a temporary soul. The
latter, regarding both man and animal as the soulless production of
some hitherto undiscovered forces in nature, yet practically creates
an abyss between the two. A man of science, the most deter-
mined materialist, one who proceeds to vivisect a living animal
with the utmost coolness, would yet shudder at the thought of
laming—not to speak of torturing to death— his fellow-man. Nor
does one find among those great materialists who were religiously
inclined men any who have ‘shown. themselves consistent and
logical in defining the true moral status of the animal on this earth
and the rights of man over it.

Some instances must now be brought to prove the charges stated.
Appealing to serious and cultured minds it must be postulated that
the views of the various authorities here cited are not unfamiliar
to the reader. It will suffice therefore simply to give short
epitomes of some of the conclusions have arrived at—beginning
with the Churchmen.

As already stated, the Church ezacts belief in the miracles per-
formed by her great Saints. Among the various prodigies accom-
plished we shall choose for the present only those that bear directly
upon our subject—namely, the miraculous resurrections of dead
ammals. Now one who credits man with an immortal soul in-
depend?nﬁ of the body it animates can easily believe that by
some divine miracle the soul can be recalled and forced back into
the tabernacle it deserts apparently for ever. But how can one
accept the same possibility in the case of an animal, since his faith
teaches him that the animal has no independent soul, since it is
annihilated with the body? For over two hundred years, ever
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o

since Thor}ms of Aquinas, the Church has authoritatively tanght that
the soul of the brute dies with its organism.  What then is. recalled
back into the clay to reanimate it? It is at this juncture that

scholasticism steps in, and—taking the difficulty in hand—reconciles
the irreconcilable. ' :

It premises by saying that the miracles of the Resurrection of
animals are numberless and as well unanthenticated as “ the resur-
rection of our Lord Jesus Christ.”* The Bollandists give instances
without number. As Father Burigny, a hagiograph of the 17th
~century, pleasantly remarks concerning the bustards resuscitated by
St. Remi—“ I may be told, no doubt, that I am a goose myself to give
credence to such “bluebird” tales. I shall answer the joker, in
such a case, by saying that, if he disputes this point, then must he
also strike out from the life of St. [sidore of Spain the statement
that he resuscitated from death his master’s horse ; from the biogra-
phy of St. Nicolas of Tolentino—that he brought back to life a
partridge, instead of eating it} from that of St. Francis—that he
recovered from the blazing coals of an oven, where it was baking,
the body of a lamb, which he forthwith resurrected ; and that he
also made boiled fishes, which he resuscitated, swim in their sauce ;
etc., etc. Above all he, the sceptic, will have to ‘charge more than
100,000 eye-witnesses—among whom at least a few ought to be
allowed some common sense—with being either liars or dupes.”

A far higher authority than Father Burigny, namely, Pope
Benedict (Benoit) X1V, corroborates and affirmsthe above evidence.
The names, moreover, as eye-witnesses to the resurrections, of Saint
Sylvestrus, Francois de Paule, Severin of Cracow and a host of
others are all mentioned in the Bollandists. ¢ Only he adds”’—says
Cardinal de Ventura who quotes him— that, as resurrection, how-
ever, to deserve the name requires the udentical and numerical
reproduction of the form,T as much as of the material of the dead
creature ; and as that form (or soul) of the brute is always annihi-
lated with its body according to St. Thomas’ doctrine, God, in
every such case finds himself obliged to create for the purpose of
the miracle a new form for the resurrected animal; from which 1t
follows that the resurrected brute was not altogether identical
with what it had been before its death (non idem omnino esse.)” ]

Now this looks terribly like one of the mayas of m_a.gic. How-
ever, although the difficulty is not absolutely explained, the fol-
lowing is made clear: the principle, that animated the animal
during its life, and which is termed soul, being dead or dissipated
after the death of the body, another soul—a kind of an nformal
soul”’—as the Pope and the Cardinal tell us—is c¢reated for the pur-
pose of miracle by God; a soul, moreover, which 1s distinet from
that of man, which is  an independent, ethereal and ever lasting

entity”’.

e

# De Beatificatione, etc., by Pope Benedict XIV. A

% In scholastic philosophy, the word «“form’” applies to the immaterial principle
'w'h'i-c.h informs or anvmates the body.

1 De Beatificatione, etc. I. IV. c. XI, Art, 6.

eo
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Besides the natural objection to such a proceeding being called
a “ miracle” produced by the saint, for it is simply God behind his
back who ““ creates” for the purpose of his glorification an entirely
new soul as well as a new body, the whole of the Thomasian doc-
trine is open to objection. For, as Descartes very reasonably
remarks: “if the soul of the animalis so distinct(in its immateriality)
from its body, we believe it hardly possible to avoid recognizing it
as a spiritual principle, hence—an intelligent one.”

The reader need hardly be reminded that Descartes held the living
animal as being simply an automaton, a “well wound up clock-work,” -
according to Malebranche. One, therefore, who adopts the Carte-
sian theory about the animal would do as well to accept at once the
views of the modern materialists. For, since that automaton is
capable of feelings, such as love, gratitude, ete., and is endowed as
undeniably with memory, all such attributes must be as materialism
teaches us “ properties of matter.” But if the animal is an “ auto-
maton,” why not Man ? Exact sclence—anatomy, physiology, etc.,—
finds not the smallest difference between the bodies of the two ; and
who knows—justly enquires Solomon—whether the spirit of man
“ goeth upward” any more than that of the beast ? Thus we find
metaphysical Deseartes as inconsistent as any one.

But what does St. Thomas say to this ? Allowing a soul (anima)
to the brute, and declaring it immaterial, he refuses it at the
same time the qualification of spiritual. Because, he says: “it
would in such case imply intelligence, a virtue and a special opera-
tion reserved only for the human soul.” But as at the fourth Council
of Lateran it had been decided that « God had created two distinct
substances, the corporeal (mundanam) and the spiritual (spiritualem),
and that something incorporeal must be of necessity spiritual, St.
Thomas had to resortto a kind of compromise, which can avoid being
called a subterfuge only when performed by a saint. He says : “ This
soul of the brute is neither spirit, nor body; it is of a middle
nature.”* This is a very unfortunate statement. For elsewhere, St.
Thomas says that “all the souls—even those of plants—have the
substantial form of their bodies,” and if this is true of plants,
why not of animals? Tt is certainly mneither spirit” nor pure
matter, but of that essence which St. Thomas calls “a middle nature.”
But why, once on the right path, deny it survivance—let alone
mmmortality ? The contradiction is so flagrant that De Mirville in
despair exclaims, “ Here we are, in the presence of three sub-
stances, instead of the two, as decreed by the Lateran Council!”, and

proceeds forthwith to contradict, as much as he dares, the “ Angelic
Doctor.”

_Thff great Bossuet in his Traité de la Connoissance de Drew et de
Sov meme analyses and compares the system of Descartes with that
of St. Thomas. No one can find fault with him for giving the pre-
f{eyence in 13,}’16 matter of logic to Descartes. He finds the Cartesian

mvention”—that of the automaton,—as “ getting better out of the

¥ Quoted by Cardinal de Ventura in hi ' ] .
. : ok h 2] } C e : 5
alsc De erwlle, Résurrections 4 n-t'mclz?cs.ls o h?effe"*m’: e N
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difficulty” than that of St. Thomas, accepted fully by the Catholic
Church ; for which Father Ventura feels indignant against Bossu-
et for accepting ““such a miserable and puerile error.”” And, though
allowing the animals a soul with all its qualities of affection and
sense, true to his master St. Thomas, he too refuses them intelligence
and reasoning powers.  Bossuet,” he says, “is the more to be
blamed, since he himself has said: ‘I foresee that a great waris being
prepared against the Church under the name of Cartesian philo-
sophy.””” Heis right there, for out of the “ sentient matter” of the
brain of the brute animal comes out quite naturally Locke’s thinking
matter,and out of the latter all the materialisticschools of our century.
Butwhen he fails, 1t is through supporting St. Thomas’ doctrine, which
is full of flaws and evident contradictions. For, if the soul of the
animal is, as the Roman Church teaches, an informal, immaterial
principle, then it becomes evident that; being independent of
physical organism, it cannot “ die with the animal” any more than
in the case of man. If we admit that it subsists and survives, in
what respect does it differ from the soul of man? And that it is
eternal—once we accept St. Thomas’ authority on any subject—
though he contradicts himself elsewhere. ‘The soul of man is
immortal, and the soul of the animal perishes,” he says (Somma, Vol
V. p. 164),—this, after having queried in Vol. II of the same
grand work (p. 256) ‘ are there any beings that re-emerge into
nothingness ?”’ and answered himself :—No, for in the Ecclesiastes
it is said: (iii. 14) Whatsoever GOD doeth, it shall be for ever.
With God there is no variableness (James I. 17.)” ¢ There-
fore,” goes on St. Thomas, “ neither in the natural order of things,
nor by means of miracles, is there any creature that re-emerges into
nothingness (is annihilated) ; there is naught v the creature that 13
annililated, for that which shows with the greatest radiance divine
goodness is the perpetual conservation of the creatures.”’*

This sentence is commented upeon and confirmed in the annota-
tion by the Abbé Drioux, his translator. “No;” he remarks—
“ nothing is annihilated ; it is a principle that has become with
modern science a kind of axiom.”

And, if so, why should there be an exception made to this
invariable rule in nature, recognized both by science and theology,—
only in the case of the soul of the animal ? Even though 1t had no
intelligence, an assumption from which every impartial thinker will

ever and very strongly demur.

Let us see, however, turning from scholastic philosophy to
natural sciences, what are the nasturahgt’s objections to the animal

having an intelligent and therefore an independent soul him..

«Whatever that be, which thinks, which understands, which acts,
it is something celestial and divine; and upon that account must
necessarily be eternal,” wrote Cicero, nearly two milleniums agl;ar.
We should understand well, Mr. Hu}‘ﬂe_y coni;r&dlctmg the conclu-
sion,—St. Thomas of Aquinas, the “ king of the metaphyswlansi

155 #* Somma—Drioux edition in 8 vols.
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firmly believed in the miracles of resurrection performed by
_ St. Patrick.* P

Really, when such tremendous claims as the said miracles are pub

forward and enforced by the Church upon the faithful, her. t_heolo-
ijans should take more care that their h’ighest'aﬁuthorltles ab

least should not contradict themselves, thus showing 1gnorance upon

questions raised nevertheless to a doctrine. . _

The animal, then, is debarred from progress and lmmpljtahty,
because he is an automaton. According to Descartes, he has no intelli-
gence, agreeably to medieval scholasticism ; nothing but 1nstinct,
the latter signifying involuntary impulses, as affirmed by the
materialists and denied by the Church.

Both Frederic and George Cuvier haverdiscussed amply, how-
ever, on the intelligence and the instinet in amimals.t Their
ideas upon the subject have been collected and edited by _Fl:ourens,
the learned Secretary of the Academy of Sciences. This'is what
Frederiec Cuvier, for thirty years the Director of the Zoologicz_hl De-
partment and the Museum “of Natural History at the Jardin des
Plantes, Paris, wrote upon the subject.” © Descartes’ mistake, or
rather the general mistake, lies in that no sufficient distinction was
ever made between intelligence and instinct. Buffon himself
had fallen into such an omission, and owing to it every thing in his
Zoological philosophy was contradictory. = Recognizing in the
animal a feeling superior to our own, as well as the consciousness
of its actual existence, he denied it at the same time thought,
reflection, and memory, consequently every possibility of having
thoughts. (Buffon. Dascourse -on the Nature of Animals, VI,
p. 87).” But, as he could hardly stop there, he admitted that the
brute had a kind of memory, active, extensive and more faithful
than our (human) memory (Id. Ibid, p. 77). Then, after having
refused it any intelligence, he nevertheless admitted that the
animal ““consulted its master, interrogated him, and understood
perfectly every sign of his will.” (Id. Ibid, Vol. X, History of the
Dog, p. 2.) |

A more magnificent series of contradictory statements could
hardly have been expected from a great man of science.

The illustrious Cuvier is right therefore in remarking in his

turn, that “this new mechanism of Buffon is still less intelligible
than Descartes’ automaton.”

*8t. Patrick, it is claimed, has Christianized “ the most Satanized country of the
globe—Ireland, ignorant in all save magic’—into the ‘Island 'of Saints,’ by
resurrecting “sixty men dead years before.”” Suscitavit sevaginta mortuwos (Lectio 1. ii,
from the Roman Breviary, 1520. In the M. 8. held to bethe famous eonfession of that
saint, preserved in the Salisbury Cathedral (Descript. Hibern. 1. 11, C. 1), St. Patrick
writes in an autograph letter: ‘“To me the last of men, and the oreatest sinner,
God has, nevertheless, given, against the magical practices of this barbarous people
the gift of miracles, such as had not been given to the greatest of our apostles—since
= (GOd)- permitted that among other things (such as the resurrection of animals
?1;‘1 C{'?BPIH?E ﬂ&ili)gSf) I should resuscitate dead bodies reduced to ashes simce many
Yyears. ndeed, before e :

e R s i, U0 seiReckio. b hasgrgm armpars 2. very
- + More recently

W oy Dr. Romanes and Dr, Butler have thrown great light upon the

I Biographie Universelle, Art, by Cuvier on Buffon’s Life,
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~As remarked by the critic, a line of demarcation ought to be

traced between instinet and intelligence. The .constfuction of
bee-hives by the bees, the raising of dams by the beaver in the
middle of the naturalist’s dry floor as much as in the river, are all
the deeds and effects of 1instinet for ever unmodifiable and
changeless, whereas the acts of intelligence are to be found in
actions evidently thought out by the animal, where not instinct but
reason comes into play, such asits education and tramming calls
forth and renders susceptible of perfection and development.
Man is endowed with reason, the infant with instinct; and the
young animal shows more of both than the child.

Indeed, every one of the disputants knows as well as we do
that it is so. 1f any materialist avoid confessing it, it is through
pride. Refusing a soul to both man and beast, he 18 unwilling to
admit that the latter is endowed with intelligence as well as
himself, even though in an infinitely lesser degree. In their
turn -the churchman, the religiously inclined naturalist, the
modern metaphysician, shrink from avowing that man and
animal are both endowed with soul and faculties, if not equal
in development and perfection, at least the same in name and
essenco.  Bach of them knows, or ought to know that instinct
and intelligence are two faculties completely opposed in their
nature, two enemies confronting each other in constant con-
flict; and that, if they will not admit of two souls- or principles,
they have to recognize, at any rate, the presence of two potencies
in the soul, each having a different seat in the brain, the localization
of each of which is well known to them, since they can isolate and
temporarily destroy them in turn—according to the organ or part
of the organs they happen to be torturing during their terrible
vivisections. What is it but human pride that prompted Pope
to say :—

¢ Ask for whose end the heavenly bodies shine;
Rarth for whose use? Pride answers, Mg for mine.
For me kind nature wakes her genial power,

Suckles each herband spreads out every flower
% % % -

For me the mine a thousand treasures brings;
For me health gushes from & thousand springs;
Seas roll to waft me, suns to 1 glllt mle_ Tise)
My footstool earth, my canopy the SKIBS = .....xoeep e
And it is the same unconscions pride that made Buffon

utter . his paradoxical remarks with reference to the difference
between man and animal. That difference consisted 1n the
¢« gbsence of reflection, for the animal”’, he says, © does t[flot feel
that he feels.” How does Buffon know ? ‘1t does not think jﬁhat
1t thinkS,j > he adds, after having told the audience tllat the zmlmal'
remembered, often deliberated, compared a;ld_chose !.* Who ever
pretended that a cow or a dog could be an 1dealogist ? .But the
animal may think and know it thinks, the more keenly that 1t cann?t
speak, and express its thoughts. How can Buffon or any one elb?f
know? One thing is shown however by the exact observatlons_oh_
paturalists and  that; is, that the animal is endowed Wit

e

o

* Discours swr lanature des Animau,
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intelligence; and once this is settled, we have but to repeat
Thomas Aquinas’ definition of intelligence—the prerogative of
man’s immortal soul—to see that the same is due to the animal.
But in justice to real Christian philosophy, we are able to show
that primitive Christianity has never preached such atrocious doc-
trines—the true cause of the falling off of so many of the best
men as of the highest intellects from the teachings of Christ and

hig disciples,
H. P. BLAVATSKY,

(To be continued.)

NIRVANA.

“1f any teach Nirvana is to cease,
Say unto such they lie.
If any teach Nirvana is to live,
Say unto such they err;”.........

Epwin Ar~oLp. Light of Asia.

IRVANA! Being or not-being ? Life or annihilation? This

is the question that arises in our minds at the thought of

this mysterious word, the dream of some, the despair of others, and
the consolation of multitudes. |

And how can we reply except by first asking another question:
“ What is life ?”

For the child folded in its mother’s arms life is the drop of milk
which it drinks with a contented smile while the uncertain move-
ments of its tiny hand caress the bosom on which it lies. It 1is
the rhythm of the song that lulls it to sleep after its hunger is
appeased.

A few years later and the child’s life 1s the play things that sur-
round him, the sweetmeats he receives when he has been good,
the joyous cries and the mad races round the flower-beds in the
garden.

Life at twenty is the ball, the theatre, pleasant excursions, future
fame, first love, endless hopes and sorrows that seem eternal.

In middle age, life is fortune, acquired renown, productive labour,
the pleasures of the mind, the arts and sciences, deep passions that
stir the very roots of a man’s being and deaden all its powers, or
else break him and leave him thrown down upon the ground like
wreckage cast up by the sea from some distant shore.

Later still life consists in the joys of home, the children who
surround our age, and cast the light of their bright spring-tide on
the gloomy sorrows of winter.

Life then is in the half-forgotten memories we at times evoke
until they seem to double the past by their weird reflection; it is
repose after the day’s work, abstract thought sounding the abysses
of the future before quitting our familiar haunts on earth.

But fpr him who thinks, for him who loves, for him whose heart is
filled with high ideas and noble ambition—for such a one, at every
_age,.hfe 18 strife; it 18 made up of cruel deceptions, of painful dis-
111u81qns, of stifled aspirations, of broken, quickly vanishing dreams,
guawing remorse, vain repentance, And commanding all these
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heights of suffering, like some snowy Alpine peak towering above
the surrounding summits, there is the burden of those who,  think-
Ing m humanity,” have felt its grinding sadness and heard its bitter
cry echoing through the recesses of their own hearts :—
“If any teach Nirvana is to cease,
Say unto such they lie.”
For as man raises himself little by little towards the radiant goal,

the deceptive mirages of maya slowly and gradually begin to dis-
solve.

He has bidden adieu to this limited and mcomplete life, he is deli-
vered from the bonds of ignorance, he has conquered the fever of
his passions.

But his journey does not lead him out into the night. Before his
dazzled eyes there open radiant horizons; the warm rays that
emanate from universal love envelope him, and a divine harmony re-
sounds through space. The veil of Isis is at length lifted, and, like
Buddha beneath the sacred tree, he traces out the long line of his
many existences, some fair and some foul, through the whole length
of the planetary chain.

And of all these lives incarnate in form, but separated by the
living dreams of cel®stial migrations, he has concentrated the
essence 1n himself. No effort, no joy, no sorrow, no affection, but
has contributed its share towards the creation of the divine crea-
ture thus developed from a mortal man.

All that was before but dream has now become reality; all that
was painful effort is now transformed into enjoyment; all that was
tormenting doubt is now resolved into luminous truth. Love is no
longer a mingling of heaven with hell, for where soul is united to
soul with no intervening obstacle, all desire is at rest.

The thirst of knowledge is slaked in that sphere where to know
18 to be able.

And man thus transformed, having made all the powers and all
the manifestations of his being divine—this king of the world of
planetary spirits—this Prometheus whose chains have fallen from
his limbs—utters a glad cry of triumph and love which, reverberat-
ing through the depths of infinity, call new worlds and new
humanities into existence.

“If any teach Nirvana is to live,
Say unto such they err;......

Exizie bE MORSIER.

PSYCHIC THEORIES.

T was, I think, about the year 1864, when the Depu!;ies of the
TIonian Legislative Assembly were all in Corfu on business, that

the leader of the opposition, Mr. C. Lombardos of Zante, requested
me to spend an evening with him at his Hotel, as he was anxious
that T should show him some test experiments.in so-called “spirit-
ijsm” in the presence of other Deputies, who were to meet ad hoc.
I may here state that, as a searcher after truth, I was then
earnestly engaged in experimental pursuits, of this nature, and
although at the time a good medium, 1 had given up such experi-
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ments some time before my connec_tion with the T}}BOSOPhICMSPCletY-
Tt is unnecessary ab present to discuss the motives that which led
me to undertake the experiments to which I have allu_d(?d ; but 1
may state that I know scarcely any practice more e t?
morality, intellect, or the physical organism, than the so-called
spiritual séance. I may further say that, m my OPLAIOT, 2
leads to no useful results, except in very rare cases, such as the
one I am about to relate. '

At the appointed time I went to the Hotel, where I found
a large number of Deputies. Four of us: Mr. Lombardos,
Mr. Vevikios, Mr. Plessos, and I, sat round the table, all except
myself being from Zante. The spectators sat motionless and
silent during the whole time of 'this experiment. Some raps
soon became audible in the room, and after a while the table
began to move—then it stopped, raised one leg and by knockings
Spélt out the name ¢ dJohn Capodistrias.”” I asked: “ Who are

on?’ The answer was “your uncle” (the late Governor ot
Greece). Then Mr. Lombardos engaged the so-called spirit n &
long political discussion, which need not be repeated.

So far so good ; but of course all this gave no prootf of any out-
side intelligence underlying the phenomegon. On this account
Mr. D. Delviniotti, a physician of Corfu, and one of the Deputies,
requested me to show him something conclusive in that direction.
I told him to go into the next room, which was vacant, and write
something on a sheet of paper, fold it and put it on the table
around which we were sitting. He did so, no one of the spectators
stirring from his place, and not a word being uttered by those
present. I then said that the word or phrase would be spelled out
by rappings. The letter D was first rapped out—right. Next
letter I—right, Third letter O—right. So the word Dio (God)
was found by Dr. Delviniotti to be correct; but as he placed no
faith in spiritism, he was not convinced by this manifestation,
owing to the fact, as he said, that the name of God in this connec-
tion would naturally occur to the minds of the sitters.

When the table gave B as the beginning of the next word, Dr,
Delviniotti smiled, and emphatically stated that B was not the first
letter of the second word he had written. Then I addressed the
invisible sperit (7) and urged it to spell out the written letter cor-
rectly; but with a stronger blow, the same letter was repeated. Dr.
Delviniotti insisted that this was wrong, and again the table repeat-
ed the letter B with a still louder rap. This occurred I believe,
more than four times, and the strength of the blows continued
to increase. At last I unwillingly changed the form of my ques~
tion to the spirit, and, instead of asking it : “ Cosa vista scritto ?7?
(What is written there ), Tsaid :— E'mutileche tu ti ostini a ripet-
tere_la lettera B ; Leggi nella mente del Delviniottr cosa esso pensa.’’
(It 1s useless to go on obstinately repeating the letter B—read
wm Dr.’ Delvimiotti’sithought. What he is thinking about ?), Of
course I was presuming that the writing and the mental ideation
of the Doctor were one and the same thing. But, to my surprise
Phe table spelt out, so to speak, quite fluentiy, the whole phmse;

* Dio salvila Grecwn” (God save Greece), Doctor Delviniotti,
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deadly pale and trembling cried out, “All is right! Call upon
the name of the Trinity,” and so saying grasped his hat in
a hurry to go away. 1 then unfolded the paper, but found
no words on it. “It was a blank” ¢ What is this, Doctor,”
I said “are you laughing at us ¥’ “No, no, friends,” he repli-
ed; “I am mistaken. I put the written sheet mto my pocket
inadvertently | Here it is.” And taking from his pocket a sheet
of paper, we found written on it the phrase ; Dio benedica la
Grecia (God bless Greece.)

The doctor has been twice mistaken in the above experiment.
Ist, after having written benedica he thought he had written salvi;
2nd, he had in his coat pocket a number of sheets of paper for his
medical prescriptions, and had thus taken out the wrong one.

It seems to me impossible to account for the difference between
the writing and the thought of Dr. Delviniotti by assuming that a
secondary, unconscious Delviniotti’s self was residing in one or the
other hemisphere of his brain, which hemisphere was acting
independently and in opposition to the other as if the two were
separate entities.

I will try to prove my statement

1. From the stand-point of common sense.
2. From the point of view of official science.
3. Finally, by the data of occult truth.

I have placed common sense first, inasmuch as it is the founda-
tion on which science proceeds in its own investigations. Com-
mon sense deals only with what is self-evident. It is the collective
intelligence of average humanity as far as it goes. In the realm
of thought it holds the same place as conscience does in morals.
No scientific theory is true which 1s repugnant to pure common
sense.

Now practical observation clearly shows that every animal
organism, as a matter of fact, is a double one—it 15 a unit,
consisting of two halves and containing similar pairs of organs,
which act in concert and simultaneously, as if one and the same;
althongh some of them, which are peculiarly subject to the
influence of will, are also liable to act independently. Of this
independence, however, we have a full consciousness, and 1t 1s on
account of this consciousness that we possess so much control over
them. But we know perfectly well that this _control exercised
through the will is confined within certain limits and to certain
directions, while in other directions these organs obey laws
governing the whole organism, producing effects of which we
are not actively cognizant. In fact the processes of nutrition
and the growth of the limbs and other organs subject to volition,
are not cognized by our inner sense. This latent and unconscious
condition prevails in our whole body as regards what we may
call its “ vegetable life,” which goes on H}dependently of our will.
We know, moreover, that such unconsciousness affects also the
¢ animal life,” manifested through the agency of the senses and
intelligence, when the stimuli cease to work on th‘ese latter, al}d
when fatigue has exhausted their power, as happens in slzep and 1
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some pathological conditions. In sugh cases We ].w}e 111}10]2113(:10115-
ly, just as vegetables do, and our animal hite mulst he ti)l(? 01 Upog
as plunged into alatent state. But very frequently fn this ; eeping
state a kind of consciousness emerges that shows itself to be
possessed of higher potentialities than the ordmm‘ ‘yI W&kl{l%
consciousness, and though 1t 1s always the same ey
still it deals  with a higher plane of existence, UNCONSCIOUS
of its present cosmical or material surroundings, and conscious
of such marvels as we recognize in the phenomena ‘of veridi-
cal dreams, magnetic clairvoyance and prophecy. Sometimes,
nay, very frequently, the perceptions of this supra-conscious state
are very fallacious—those in this state will sometimes den-y _thew
own personality and existence—but in all cases we know that it 1s the
same entity, 7. e., our own Kgo, which underlies all these pef{:u-h&r
phenomena, although at times placed under different (;ondltlons
or on different planes of existence, and thus becoming 1n1pres§ed
by different surroundings. If we reflect on the mner self, we feel
undoubtedly that consciousness is the subjective, knowledge the
objective state of our Ego—the passive and active states of our
inner entity, and that, were it possible to realize an infimite consci-
ousness and an infinite knowledge, we should realize the absolute,
or God, in both cases. Take a straight endless line, and take two
points in it A and B, the former representing knowledge, the
latter consciousness. From A to B youn have knowledge, from
B to A consciousness. Will is the missing link between the two
points. By its energy A and B are united, and become one and
the same thing—by its energy the line is changed into a point.

But let us pause a while before we go on further, in order to
shake off ‘the presumption that we have gone astray from the
right path by laying down postulates on matters that lie beyond
the realm of common sense.

I believe that as soon as we direct our minds to the mental phy-
siology of man, we enter the threshold of the spiritual world and
so-called metaphysics. The latter word is however somewhat a
misnomer, since there is nothing besides nature, except the absolute
first cause, the ineffable unknown omne. And I think that com-
mon sense may speculate upon spirituality and the existence of this
Ineffable One. Common material sciencedeals only with the relations
of forms, with the shadowy appearance of beings. All that isnot
proved to the senses has no existence for it ; while common sense
and intuition, which latter 1s its higher form, emerge into the realm of
causes, that overshadows the material existence. But a science based
on appearances 1s deceptive; first, because 1t studies only the impres-
sions of beings upon ourselves, without examining these beings
per se ; and secondly, because of the missing link between causes
and effects, which we cannot perceive on account of our shortsight-
ed view. A musical scale i1s a note, continually increasing in
acuteness, and thus giving rise to other sounds in infinite variety ;
but we cannot perceive more than twenty-four differentiations of
a note which constitute a coma, or a guarter of a tone. In the
same way causes and effects act throughout nature, and are mani-
tested in an infinity of successive degrees of complexity.
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In other words it seems to me that truth, as a matter of human
research, is to be looked for rather in our inner than in our outer
world, because in the former we can perceive, as if through dark-
ness, the canse which engendered the latter. Of course, when
speaking of the inner world, I do not mean to confine myself to the
terms of Cartesius’ statement “ Cogito—ergo swm”’—1 do not mean
that on this basis alone we must build up any philosophical theory;
because common sense bids me believe that if 1t is true that man
is a spiritual being, and that the starry heavens are not his creation ;
it it is true that he knows without doubt that he is not the
creator of himself, he must argue that he is a part of a complete
spiritual creation, whose everlasting law is unity in variety.
And if such a spiritual world exists, then this earthly world is a
mirror, wherein the spiritual world is reflected ; and to know
truth as far as human research can go, we must try to know the
inner self and all its spiritual surroundings, which, like our own
Bgo, are necessarily interblended with matter on account of their
finite and material existence in the cosmos. Nevertheless com-
mon experience shaws that spirit is never stopped in its way,
never hindered in its acquirements, but always goes on, gradually
increasing its momentum. The mere notion of the Infinite will
show us that the spirit belongs to Divine Nature, and that it
appears finite only on account of 1ts material boundaries. Bub
these boundaries too, which are called matter, are a compound of
other material elements, which in their turn are constituted by
molecules divisible ad infinitum. Wereit possible to realise infinite
division we ought to find as the real remainder a mathem&tlcal
point, which 1is non-existent for material man, though existent for
the absolute. This point, having no size, would not be matter,
but as infinitely minute ought to be manifested God, because t!nere.
is not a single point in space and time, which 18 not es.sel?.tla_ﬂy
Glod. Void space is self-existent, eternal and infinite; 1t 18 t}.le
form of the manifested God. Point and infinite space are God 1n
either direction—the infinitely small and the infinitely great are the
beginning and the end of the manifestation of God. DBetween these
two infinite extremes lies so-called creation, which is nothing but
the wunfoldment of the first cause. In the centre of the cii"cum-ﬁ
ference of this infinite circle thereis a secondary God; the ““1am
1,” the equilibrium of opposed powers, which engenders personality
and consciousness. From theobjective point to gross matter, from this
to material, organic, and animated bodies, from the latter to super-
human beings and celestial powers, there 1s an 1_1an0an chain of
advancement, throngh which passes every being 1n time and space
because its divine essence earnestly longs to join the fountain of
light, whence it set out. But as the mﬁr'llt? 18 unf athomable,‘ the
limited being will never join it through the infinity of space and time,
and the differentiations of beings will remain thrqugh all eternity.
Pantheism is rejected by common Sense, because it is opposed to
the notion of the infinite, which is the groun.d on which conscrous-
ness is based ; and consciousness isa self-evident truth. Thus all
these beings must be finite in the objective worlds, though pr.?;-
gressing od infinitum,  Therofore they will cach have a form suit-
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: f apint istence.
od to their essential Nature, and to their plm}e 0}f :’E‘C}"hllizuilll gxfl(:l?; 2
Official science knows only the gross matter, w,l'ih 1 béings. e
the expression of the inner hypostasis of n:_l?te’)lp : ee it gl
fails to recognize that this matter or form 1; glj ttherefore s
comitant of the mmner spimtu&l essence. 1t &1‘1‘3 e obs, Aad
that matter is as multifarious as are the unf%el yiélt%nce et
whereas it is cognisant oply of one plane o | ex R ’Ehere 1
material existence of beimgs, it boldly argues -

0SS , - and by attri-
other differentiation of matter than the grosser one; < y

buting to it, and to 1b exclusively, the pl'.le]_lf)lne]l&l t%ial’églﬁzci&oii
powers which 1t seems foomeciB v bmlds 5l b rely founded
basis of inert matter a{plﬁlo&oph]ca}tl.1eo‘o1%hghligll [:;;:gﬁjﬂigy e
| arances. reover, realzin J, ‘
b app_e:a{jl &Iiceli_encinoena 1t accoun.tsofor them by assuming that
Sl St vy #ld. which in fact is the cause of the
the noumenal (voobuevos) world, which 1n 1ac ey
phenomenal, is but the offspring, so to say, of gross mat (?. : :md
though an unfathomable abyss yawns between the ma -tel 13 f};ich
the spiritual worlds, it presumes to fill this abyss Wlt}l fm,ftt 8]?)‘: wil b
is always swallowed up by spwrit. So we _-ﬁnd in Dr. _zwom..1
work that thought is the phosphorised secretion of the brain, anc
that bean-eaters are the greatest among philosophers, becausg
beans cause the brain to secrete a great deal qf phosphorus, M];
phosphorus is thought. So all is easily expl.a,med, but with t ?f
draw-back that the explanation, though a logical consequence o
the materialistic theory, is contrary to common Sense.

But it is time to take up the thread of our discourse by repeat-
ing that the endless straight line, that represents intelligence
and consciousness, represents the manifested ‘God, out of whom
every being is evolved, and all these finite beings in their infinite
totality are the mirror of the Ineffable One, of the Father, whom
no mortal tongue can name, no mortal mind conceive. Along
all this endless line, life, knowledge, consciousness, harmony,
beauty and every other potentiality and energy make their
own way by ascending degrees. Material bemgs are so many
centres, wherein these potentialities are focussed in the m.a,terlal
world. But whereas these potentialities do not consist of gross
matter, and because they are a unit per se, they continue to
exist even after their separation from gross matter, or in other
words after death or decomposition, as in animals or vegetables.
Apparitions, both of living and dead persons, show beyond doubt
that the spiritual entity continues to exist even after it has been
severed from its earthly garments, clad in the ethereal form, which
during life was the  plastic medium,” between spirit and the
material body, And if we are to judge by the numerous appari-
tions and their intercourse in daily experiences with living men,
we aredriven to admit that they see, feel, think, and speak
without the aid of bodily senses, and are endowed with transcen-
dental spirit senses through which they perceive, hear, feel,
think and act in the marvellous manner witnessed at spiritual
and magnetic séances. Moreover it 18 just on account of their
possessing these transcendental qualities and potentialities that
mesmeric subjects, though still in material fetters, can, while in &
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state of trance, enter this superior plane of existence, and make
‘use of their transcendental senses, while their body is like a corpse.

It appears, then, that matter is but a factor in the earthly
appearance of spirit upon earth ; it is the telegraphic wire through
which spiritual agency 1s conveyed ; inasmuch as spiritual energy
pre-existed before entering the gross material body. ' Agam
if we are to accept a first infinite cause, we have to acc‘epg
also a noumenal world,—a world of perfect ideas, which are
the only possible reality, an ideal word corresponding to the
spiritual one, which in 1its turn is represented by the grosser
material world. It 1s by such an unbroken chain of existence
that all is harmony in nature; it is by such a link that all is unity
in it. The higher planes of existence are manifested in the lower
ones, and though the brain has so many departments, so to say,
wherein spiritual agencies are founded, there is but one indivisible
" spiritual entity, which rules over all without residing in any of
them.

We have said that our physical body is a double one. Now
common sense, guided by analogy, shows us that it is a general
law in the growth of organic beings, that increase takes place
from the centre to the circumference, while inorganic things
increase their size by juxtaposition; because the latter do not
constitute a perfectly unified entity ; while every organic being
is harmonious and self existing creation, and harmony cannot exist
without this symmetrical dualism. But these two parts are myste-
riously unified in the linea mediana (middle line), which is the
boundary between gross matter and the spiritual entity. And
if in all these beings we find the same duplication and equality of
energy on both sides, why should we infer that the human frame,
or the brain of man, are exceptions to the general law? Why
should we assume that one hemisphere, which is exactly the same
as the other, is for the most part inactive and almost useless, ex-
cept during short intervals which may be considered pathological
ones ? Why should we admit the existence of a secondary spiritual
self counteracting the agency of the principal one, and can we
account for it ? Is it another spiritual ego, and is man subject to

and under the control of two often opposite powers? Is he
conscious of both? If so he must be endowed with a third higher

conscious self. If on the other hand it be supposed that the mner
entity of man is a unit, how is it possible to 1magine one in-
divisible Ego, not only divided into two parts, but also into parts
so different as to produce quite different effects ?

Evidently both these assumptions are wrong, because of their
materialistic stand-point. Suppose spiritual energy to be engender-
od merely by the grosser matter of the hemispheres of the brain,
then all is confusion, contradiction and 1n9011gru1ty.

Suppose on the contrary that the brain is a channel through
which spiritual agency 1s focussed and ch:strlbtz}ted3 anq you will
cealize not only the physiological and morbid facts of ordinary hu-
man cerebration, but the still lzig‘he}'psychlc phenomer}a of bhqught
transference, magnetism, apparitions, phantoms of the living
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and the dead, clairvoyance, healing power, possessions, obsessions,
haunted houses, ete. _ :

In fact man’s spiritual entity, overshadowing the brain as a unit,
through its ethereal medium which is the magnetic aura of the
latter, causes it to act according to its own will, and the inﬁ'ue.nce
of its natural surroundings. The brainis made up of duplicated
organic centres, where each spiritual energy is focussed and
transmitted to its particular department. Diseases and mesmeric
processes may stop or alter this energy in the whole brain or a
part of it ; palsy and injury to the nerves may do the same ; and it
1s always true that whenever the channel which conveys a certain
energy becomes unfit to fulfil its function, the corresponding action
ceases to manifest itself. Insanity exhibits a still greater disturb-
ance of mental energy, but in many cases we do not know
whether it is to be attributed to a mere organic disorder, or to
spiritual impact from the outer world, As illustrative of this sub-
ject I may mention that some years ago in Alexandria I kuew a
very respectable, accomplished and healthy young lady, with whom
and her husband I made many experiments in table turning. The
lady was a good medium, and one day, on putting her hands
on the table, she suddenly lost consciousness and became insane.
This lasted about a week, and then I succeeded in curing her by
the use of magnetism. During all this time her demeanour, words,
and acts were most strange. She jumped, laughed, and sang in
an extraordinary manner, and the expression of her features was
horrible. When restored to her normal state, she proved uncon-
scious of all that had happened to her. Before and after this
unhappy occurrence she has always been perfectly well, so we
may perhaps place her case in the same department as haunted
houses and haunted men. And why not?

In morbid cases, such as the one just referred to, consciousness,
working by and through the nervous channels, is in its turn
affected by a disordered state of the material organism, and an
abnormal struggle ensues between the Ego and the organism in
which the latter is, up to a certain point, quite cognizant of the
morbid hallucinations conveyed to it by reflex actions. But as
everything 1n nature i1s subject to certain limitations, so undev
the continued pressure of the disordered material organism
the control of the conscious ego grows weaker and weaker,
until at last 1t disappears, overpowered, as it were, by the
material cause, that is, by the spiritual 1impact, generated by this
cause in consciousness 1itself by reflected action. In this case
morbid hallucinations become realities to the insane man, and he
1s not aware of the morbidity of his own state. But plunge him
intp a magunetic sleep, and the insane man will be quite changed ;
he isthen not only endowed with reason and free from hallucinations 5
but even in a still higher intellectual state than any he ever experi-
enced in his normal condition, and is able to foresee hidden events
by clairvoyant insight. These are not stories invented for the
benefit of the case. I myself have very frequently obtained such
results. But now it is to be asked :—How are we to account for

this phenomenon ! Is it perchance because we have healed the
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insane through a number of mesmeric passes 7 Nay, is it that
we havein a few moments transformed him into a prophet and a
phi.losopher ? Common sense does not allow us to postulate such
an mcongruity.

We have said that every essential entity 1s clad in an ethereal
form, and that this form represents exactly the degree of advance-
ment of this spiritual hypostasis (dréoracs)—otherwise it would
not be 1ts own form. Now all beings are potentially constituted of
the same principles, because every being may attain them in its
further progress; not only is the dog a candidate for humanity,
but man is a candidate for deity. Glance over the whole realm of
creation, and you will see that inferior beings are always candidates
for the condition of those who next follow them in the scale of
advancement. On that account common sense must necessarily argue
that every being has in itself, although in a latent state, the poten-
tialities of its own progress, otherwise creation would be a perma-
nent stagnation. 3 .

This granted, let us consider man in relation to his tendencies,
and we shall be forced to admit that he is either a very
sensual, low-minded and coarse being,—not very unlike the lower
animals—or else a spiritual, noble-minded, intelligent being. Spirit,
guided by will, may tread either the path of heaven, or that
of earth, and, so, though still living on earth, man may enter the
spiritual realm, and this is so because all changes in nature are
effected by imperceptible degrees. Now this spiritual plane is one
that is not concerned with the grosser material influences of earth,
and our hypostasis, in entering it, realizes the consciousness of its
divice nature, because the human soul there unifies herself with
the Divine Soul, the anima mundi, or rather the soul of the solar
system. Here the surroundings of the inner self are widely chang-
ed, and consequently consciousness and knowledgeassume a changed
aspect. No bodily pain or terrestrial influences can there affect
thetransformed entity. What marvel, then, if an insane person, plac-
ed by magnetism in a higher state of conscieusness and thus freed
from the action of material influences, obeys the laws of the spiri-
tual plane, and exercises his own higher potentialities 7 For him
the distance between A and B, which we imagined on the straight
endless line, is now greatly increased, and another horizon—the
horizon of worldly causes, is now opened to his amazed view.
Long ago I mesmerized an idiot aged thirteen who had never spoken
a word in his life, and who told me in trance that his disease
was due to a fall from a ladder when he was two years old—which
proved to Be perfectly true, Moreover he described the abnor-
mal condition of his brain, and was clairvoyant as to distant
events. But all these marvels cease as soon as the magnetizer
restores the patient to his waking state, and the latter relapses
into his prior condition, utterly forgetful and unconscious of his
proved Jhigher experience. There is another case, in which the
mesmerized subject passes on to a stall hlgl}gr plane of existence—
one that holds the same analogy to the spiritual plane as the lat-
ter to the material. Such a plane 18 very nearly‘a].nn to that of
the nonmenal world, and ecstasy is the characteristic of the sub-

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



312 THE THEOSOPHIST. [ FEBRUARY

ject that enters it. The sleeper 1s freed from the. influence of the
mesmeriser, and his soul can fly away, leaving behind her a corpse.
He sometimes passes alternately from one stage to anqther: trom
ecstasy to sommambulism, but he 1s always forg:ettul and un-
conscious of past experience, and conscious only of _the present.
Evidently all these phenomena prove that the Ego 1s :iblwa,ys_s one
and indivisible, though its surroundings on the 191&1’18 in which 1t
actually is for the time being obliterate the consciousness and the
knowledge of the conditions wherein 1t was previously placed.
But there is not a single fact which proves that a double cerebra-
tion, or a double consciousness, can exist at the same time
in a healthy person, neither—what is still more impossible—
that unconscious cerebration can obstinately oppose the preseqt
consciousness of a waking and healthy person, asin Dr. Delvi-
niotti’s case, externally acting upon the table, and guided by
the same Delviniotti’s emner ZEgo, which on the one hand
declares absolutely that he has written ¢ salvi,” and on the other,
“ penedica.” I think that such an assumption is utterly inadmis-
sible by common sense and official science. Nor will I deny the
possibility of unconscious cerebration on account of this statement,
masmuch as it is certain that auntomatism and unconscious cere-
bration are phenomena that really occur in our daily experience.
But in such cases there i1s no secondary self, but rather the
inner self is so attracted by a fixed 1dea that it pays but little or
no attention to other stimuli—hence active consciousness too 1s
weakened in this second direction, and ‘mere instinct, as if in
a dream, acts automatically., But this is not to be mistaken for
unconscious cerebration, nor can we account for it by admitting
a secondary self. Unconscious cerebration is a phenomenon in in-
sanity and other diseases or cases of induced suggestion, as in
hypnotism. Poets and mathematicians, when speculating on their
1deas, are liable to such temporary abstraction, which is not very
uncommon among other people on certain occasions. But the
automatical idea 1is never sosstrong or independent as to militate
against the spiritual inner self. As soon as the poet or the mathema-
tician 1s recalled to the reality of the material world, he confesses
to an imperfect consciousness of the stimuli which acted on him, but
says he was deceived through inattention ; and his statement, I
think, proves neither a secondary self nor an unconscious cerebra-
tion. Other pathological conditions, as aphasy, agraphy, &c., are
accounted for by admitting a paralysis or a temporary oblitera-
tion of the organic channels through which the spiritual energy 1is
conveyed. But neither the above cases of abstraction nor the
pathological conditions just referred to are to be considered parallel
to the physiological _c:ondition of the sittersin spiritualistic séances.
They calmly put their hands upon the table, and in a few seconds
varlous manifestations of intelligence assure us that the sitters are
but a single factor in this marvellous phenomenon. Some years
ago a medium through whom I was working guessed by raps the
objects that the by—standfe:rs held in the}r hands, and the names of
several photographs, which I was placing in a reversed position

on the table, without seeing them, Did the medium really possess
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such astonishing clairvoyance through the secondary self, which
clairvoyance she experienced on no other occasion, but only
when she carelessly put her hands upon the table ? Why does not
this secondary self always act in the same manner in every person ?
Why does not every one make use of this secondary self, rather
than of his very often stupid primary one, who is not able to guess
or understand anything outside the lower planes of consciousness ?

Now let us see whether we can be sure that in the infinite creation
there are no other beings than those that are tangible and: visible.
Are we sure that, if they exist, they cannot control our nervesand
muscles, and even our entire organism? And if so, can any one
theorize on psychnical phenomena before he is perfectly cognizant
of such influences? I am well aware that sound scientific research
must always start from the known to the unknown, but I would
add moreover that we must not vitiate our experimentally acquired
knowledge to make it tally with preconceived ideas. In my
humble opinion appearances of the phantoms of the dead and the
living materialisations of spectres, as recorded by Professor Crookes
and many others, apports of material objects, collective appearances,
haunted houses, and the unanimous testimony of seers, ought to .
form for every experimenter the true foundation for psychic
theories. Matter is only a word, conveying but a vague idea upon
which no scientific knowledge can be based, and its .supposed
qualities are a hypothesis, based on another hypothesis. Thus these
material irradiations, say, from America to London, which are said
to produce the impact on the patient by the agent at a distance,
by deceiving him into the belief that he sees the phantom enter a
chamber and shake hands, and, travelling through unknown coun-
tries and oceans, reaches at a given moment the desired spot, at the
same time wonderfully influencing many people with whom the
dying man is not concerned, nor even acquainted; these irradia-
tions, I say, seem to my common sense infinitely more hypothetical
and incongruous, and of a more transcendental nature, than the
spiritual theory, which admits the real presence of the veridical
apparition in the place where it is seen; and “thought trans-
ference” after all is not sufficient to cover all the ground .of
psychic phenomena,; which ought to be studied in their totality
and synthetically, so to say, and not merely pl-ece-meal; inasmuch
as “thought transference’ is but one stage in the structure ot a
theory to account for all psychic phenomena.

Dr. N. Count GONEMYS.

[To be cocnft??nued.)

(W54
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LONELY MUSINGS—IIL.

Always and always higher, from the throng
Lawless and witless, lead his feet aright
Lite’s perils and perplexities among,
To the white centre of the sacred light. T
[From E. Arnold’s translation of Proclus  Prayer to the Muses. i
T is a very natural and deep-seated feeling to def.sire by exterr}al
I act or repeated words to impress upon the mind the relative
importance of a future life and the high wisdom of trying to real-

1ze its secrets. o4
All the rituals of all the religions of the world are but an

exemplification of this. .

The student of occultism may think that he has passed be-
yond these things, and that he is now in possession of a motive
power that can never alter ; nevertheless such aids to right think-
ing cannot always be put aside in the earlier stages. For indeed
who does not feel the impossibility of always keeping the heart
at its highest pitch of enthusiastic devotion, and the will at its
maximum of determined energy? There must be moments of
weariness when the heart grows despondent and the spirit droops,
and when any ceremonial would be readily accepted and perform-
ed as a help to restore the dying energy.

With the knowledge that there exist in nature more subtle forces
than the ordinary man is cognisant of, the student may even be
tempted to fancy that there are incantations of power which might
save him trouble in restoring the proper equilibrium, but he must
learn that nothing can take the place of the stremuous energy of
the Will, and that in himself alone lies the power to lift himself
again to the level from which he has fallen. No! the ceremonials
and incantations of those who aspire to practise Raj-yoga must all
be performed within,

But various hints may be given to the student which may
help him to attain the proper equilibrium and to keep it throughout
the day. Such a help he will find to lie in fixing the mind on the
main questions of existence the first thing in the morning. Before
he gets up let him thoroughly wake himself and ask himself three
questions—What am I? Why do I work ? How do I work?
Fach one will find his own words to answer these questions, but
the general meaning of them will be somewhat as follows :—

What am I? I am a fragment of the all-pervading Deity,
entombed in the flesh, and working out through slow and painful
progress its evolution towards liberation and reunion.

Why do I work? I work to reach the home from which I
started—the pure state of unconditioned Being—the richer for
having fulfilled my missiw:l in the vale of tears.

How do I work ? I work by striving to allow neither good nor
evil fortune to disturb the perfect serenity of my soul—Dby detach-
ment from all earthly desires—by keeping the ultimate ooal stead-
fastly in view—by doing good to all sentient creatures, and so
extending this sympathy and pity for all that endures life—and by
using every earthly act that hasto be performed, as an act of
sacrifice and devotion to the Deity within,
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Those unacquainted with the eastern wisdom may be apt to re-
mark that such thoughts altogether transcend ordinary morality—
and such indeed is the case. What the various exoteric religions
of the world blindly grope after, Theosophy leads to with scientific
accuracy, and what 1s commonly known by the name of ¢saintship’
18 but a step in the progress.

The student should also remember that individual like nation-
al development, must, as Mathew Arnold puts it, proceed simultane-
ously along many parallel lines—to act otherwise is to produce a
mal-proportioned nature—be it in nation or in man. In other words,
to quote one of our Teachers, ‘the way is not found by devotion
alone, by religious contemplation alone, by ardent progress, by
self-sacrificing labour, by studious observation of life—none alone
can take the disciple more than one step.onwards,—all steps are
necessary to make up the ladder.” Of what use are devotional
rhapsodies or transcendental aspirations, unless to nerve you for
the work of life 7 The mere delight in emotion is like enjoying
a view from an eminence over some beautiful country, with far
away on the horizon the misty heights of the celestial mountaing
for which you are bound, but unless used as a stimulus to face the
heat and toil of the journey across the plain, you will never reach
the mountains, and the mere emotion become little better than an
intellectual narcotic.
~ But true is it that Bhakti, though the last of the three gates
of Perfection, is also the first, for without devotion whence can
come the motive to seek for the unseen ? And how can there be
any true progress without the necessary prelude of an intense
realization of the ultimate goal ? The devotional feeling, however,
must be used as a stimulus—not enjoyed as a sedative, :

Similarly “ Gnana” and * Karma”’—knowledge and work,—with-
out the fire of ¢ Bhakti,” are unable singly to conduct to the
Supreme. The student on either of these paths may attain feli-
city among the Devas, but he cannot hope to reach the stupendous
heights of the all-perfected Humanity unless he developes on his
upward way some germs of devotion, which, however, 1618 almost
impossible that he should failto do. Indeed, a truer way of stating
the question will probably be that though the predominating
element in every soul will attract each to a separate pathway—one
to the path of Knowledge—one to the path of Work or Duty—and
one to the path of Love or DBvotion ; yet no soul of a true dis-
ciple is entirely without the other two elements, while the union
of all three in perfect equilibrium must ever be the object before

the disciple’s mind.
Pirarin,
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UNPUBLISHED WRITINGS OF ELIPHAS LEVI.
(Fourth Series.)
V.

HE vhenomenon of Obsession, deseribed by Liytton in “Zanoni,”
is a fact which has been and is still often realised by ignorant
ersons, who profane the sanctuary by evocations and other rash
ractices. I recently had a visit from a man who told me he was
an orthodox Catholic, and who had been led by curiosity to read
my books. In spite of the severe warnings against such practices
therein contained, he prepared a room, obtained the necessary
perfumes, traced a pentagram, and pronounced a formula used in
evocations. He heard strange noises, and suddenly a blue flame
appeared gn the sign he had traced. He was then greatly agitat-
ed and his strength began to fail, as if he was about to die. He
dragged himself out of the room, lit a lamp and then his courage
returned. He went back to the scene of his evocation but saw
nothing. At night, however, after he had retired to rest and the
light was extinguished, he saw the blue flame close by his bed,
and a voice whispered in his ear “ You have summoned me, what
do you wish me to do ?”” He did not know what to reply and made
the sign of the cross, but the flame did not disappear, and ever
since that time he has seen it whenever he has been in the dark.
Much distressed in mind, and having in vain exhausted all the
means of his religion, he came to me for advice. I told him that
any fresh attempts at magical practices would only increase
the evil, and that he must expiate his vain curlosity
by steady labour and good works. He did not seem convinced,
and went away under the imperssion that I was unwilling to
help him; I am certain he expected me to recommend some
magical ceremonial, and had I done so he would perhaps have seen
a green flame instead of a blue one, and would have been unable
to get rid of it for the rest of his life.

I knew at Paris an honest citizen named Berbiguier. He was
a weak, credulous sort of a man, and one day he took it into his
head to consult a person who professed to tell fortunes by cards.
This woman was reputed to be a sorceress, as indeed it will be
seen she was in fact.

The sybil told him to bring her two new glazed earthen pots,
some pepper, tobacco, laurel, verfain and some twigs of birch.
He brought all these things; and then the old woman, with one
foot shod and the other bare, kindled a fire with the birchen
twigs and some laurel leaves, carefully listening to the 'crackling
of the flame ; then she put some tobacco into one of the pots and
some pepper into the other, and made the consultant choose some
cards, which she put indiscriminately into the two pots. She then
covered the pots with parchment, on which she traced curious
figures, murmured some unintelligible words, and told Berbiguier
to call again on the morrow. That night the poor man could not
sleep. Around his bed he saw hideous figures, that made grimaces
at him and appeared to be mocking him. And plainer than the rest
he saw the sorceress, who seemed to be threatening him. The next
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day he told the woman that he had changed his mind and was
no longer anxious to consult the oracle, but that he was willing to
pay her if she would only rid him of the phantoms that were troub-
ling him. She took the money and sent him to other sorcerers.
The maniac became worse and worse. He continually seemed to
see the air obscured by a cloud of flying creatures that look-
ed like great Hgyptian beetles. These things settled upon
him, ran through his hair, crawled over his food, glided
into his bed, and tormented him with stings and bites. They were
at once grotesque and monstrous like the visitations of Saint An-
thony. The human form seemed mingled in their structure with
that of venomous insects : he not only saw but felt them : he was
able to take hold of them ; and it seemed to him that he had filled
bottles with them. The sufferings of this poor lunatigwere only
too real. Little by little his limbs became contorted, his back
was bowed, and he could only raise his head with difficulty. He
said that the hobgoblins had twisted his neck. This man wrote an
account of his own hallucinations, calling the insects by which
he was plagued hobgoblins.

But let us return to the divine science and the higher mathe-
matics of our philosophy, which form the occult treasure of
humanity, so carefully concealed by the primitive Free-masons and
the ancient Hebrews that the keys seem to have been lost, and
most of the modern Jews and Free-masons do not even suspect
their existence. We may find however not only traces but even
the true principles in the official liturgy of the Jews.

[ have in my possession a book of prayers for the use of the
French synagogues ; and in this the divine names of the Sephiroths
are invoked, and God is thanked for having opened the thirty-two
ways of the true science. There still remain a few Rabbins who
are Kabalists, but they take pains to conceal their knowledge, and
if questioned on the subject will tell you that they hold the opinion
of Rabbi Moses Maimonedes respecting the study of the Kabala,
and agree with him that it is very dangerous. If you speak to
them of the Sohar, they will tell you that it is an unintelligible
book, and that we must confine ourselves to the Talmud ; but they
take care not to add that the Talmud is nothing but the Kabala,
doubly and triply veiled. ; .

The half-instructed pretend that the Kabala 1s a modern 1in-
vention, and cannot be traced back farther .than the fifteenth
century, because none of the books containing 1t can be proved to
date earlier, but this is no real argument against its antiquity.
when we consider how jealously it was guarded and hidden. It
is evident that the Gnostics, who lived in the first centuries of the
Christian era, as well as the philosophers of Alexandria, must have
been acquainted with the Kabala. It is to be found in its entirety
in the numerical philosophy of Pythagoras, but the pure dogma,
set forth in the Sephir-Dzeniutha, Was_not pu]ol_lshed until the S1X-
teenth century by the learned and pious William Postel.* This
book, containing the foundations of the science, appears to have

% Postel : Cl. Absconditorum a constitutione mundi clavis. Amsterdam, 1646.
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' yd orally until the
been anterior to Moses, but was only preserved ‘ :
tifrjne when it was committed to writing by the disciples of Simeon
Ben Jochai together with his double commentary, the Idra Rabba

and the Idra Suta.

This book, one of the most wonderful that the human mind has
ever produced, is divided into five chapters, just as the blazing star
emits five rays of light; and it commences with these words :—
““ The book of mystery (or occultism) is that which describes the
equilibrated motion of the universal balance. This balance 1s
suspended from a centre which is nowhere. .

““ Every force that is in excess is fatally broken by the reactions
of equilibrium, and it is thus that the ancient kings of the universe
have perished.

“ They Bave been violently broken, and their remains have again
formed part of the equilibrium by assuming new forms.

Before the balance had regularly manifested its equilibrium in-
telligence did not know its own countenance, because it saw no
other similar one and could not see its own mirage.

“ Creation demanded a head, and then this object of all desires
appeared. The head of man and the forehead of God appeared
together on the horizon, the one like a rising sun, and the other
like a disk of shadow. |

“ The light ascended, and the shadow descended, man being the
shadow of God, and God the light of man. -

“ And the two faces looked upon one another, face to face, the
one representing the divinity of man, and the other the humamty
of God. The dark head was surrounded with a white aureole, and
the light one with a black aurcole.

““And these two heads are inseparable, man being the head of
the world, and God the head of humanity.

“ The white head is majestic and calm. Its eyes have no lids and
emit radiance on all sides. They are the two foci of an immense
ellipse, which is the one eye of the supreme scer...”

In translating these grand passages I have shortened and
synthesised them, in order that they may be more easily understood.,

“ The equilibrium of the balance is eternal, but it appears to be
new when a world is formed or is regenerated.

“ The Scripture says: In the beginning the harmony of powers
created the heaven and the earth.

“ The word earth is used here to include all solid substance.
It is then said: But the earth was without form and without
consistence, etc. This refers to the earth that we inhabit, and
which commenced with the gaseous and igneous state.

.“ The life of our globe is subordinate to the number thirteen.
Six thousand days with the six thousand nights for the formation,
an g six thousand for the transformation,

o And each of these days represents a thousand years and more.

The great night will arrive during which the world will sleep ;
ang it mll_rea,w:aken transfigured at the break of the eternal day.
. The world is surrounded by an immense serpent, whose chang-
mg scales bear the typical impress of all the forms of nature.
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“ This serpent is circular, and seems to be either proceeding
from itself or else to be continually devouring itself. Its tail both

emerges and returns, it 18 held in the mouth, and seems as if it
were being savagely bitten.

“ On each of its scales there is-a projection that is the model of
a world. |

“ The devouring head is appeased and seems to crush itself
under the foot of the divine Chochma, or the just and merciful
wisdom, whose goodness abounds like the waves of the sea.

“ Thus serpent is double, there seem to be two of them, but
their harmony uanites them into one. This refers to the astral light.

« The two serpents are figured by the letters Jod and He, and
Ehesel are called Shekinah, that is to say light manifested through
orms.
¢« Their movement is regulated by the balance, and they represent
the light that appears before the sun, and it 1s on account of their
equilibrium that God is said in Genesis to be pleased with the
light and to declare that it is good.

« These two serpents embrace one another like two lovers, and
from their union is formed the law of equilibrium, which is the
supreme reason or Logos.

« This harmonious reason is represented by the letter Vau. It 1s
like a tongue that speaks and explains all things. Thus is brought
about the union of the Father with the Mother.

¢ The Father seems to disappear in the Mother, but he fills her
with his life and his splendour.

¢« Woe to him who looks indiscreetly on these mysteries, and who
reveals to the profane the secrets of the nuptials of the eternal.”

This ends the first chapter of the book. It is strange that so
ancient a work should seem to have anticipated as it were the
discoveries of modern science. But what is the reason of the
" warning in the last paragraph ? Hermes Trismegistus has explain-
ed it. Itis for fear of turning the heads of the weak-minded and
of giving weapons to the wicked. In this eternal harmony they
would see nothing but fatality, and would preach more loudly than
ever the triumph of matter.

A HOUSE HAUNTED BY A DOUBLE.

HE following narrative is absolutely true, excepting the names

of places and persons, which have been altered for obvious
reasons. 1was the eldest of five children. My father, who died when
I was nine years old, had been a solicitor m good practice in the
city of Exeter, and left his widow and family comfortably provided
for. My mother—the heroine, if I may venture so to call her, of
this tale—was one of the most loveable women I have ever met—
quiet, gentle, and simple, but rather inclined to reticence; every
word she uttered was received with unquestioning belief by '113
all.  Although mnot superstitious and not at all communicative
concerning her own thoughts and feelings, she had one strange
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. ; y
experience which was the frequent topic of C%nvzgsaifih ihg
was in the habit of dreaming about @ certainl Oud i T}a’
1o existence—so far as she knew—except 11 h%r drgt& wl 11:
house was always the same, and she describe s being

perfectly familiar to her and as seeming as much herl;):' v%;se Sat?villzce

when she was asleep as our OWIL houslle W&fil V{'é‘lenosd s ik

L 25 dream-house’” was quite a houseno wora ;
Mother’s d 9 .1 the highly-respect-

Wo continued to reside in the same house 1
able part of Excter called Southernbay which my father had occu-

pied before his death, but we were in the habit of making. y e%rly
excursions in the summer to some country or sea-side place. Une
year, when I was about nineteen, a friend asked me to accom%a,ny
}im on an excursion into Wales. As we had not often been there
for our summer holiday, my mother asked me to look out for a,
pretty place where she and my brothers and sisters might Qome.
I kept her request in mind, but three Wefeks had passed and no
likely place had presented itself to my notice, when one day my
friend and I, being caught in a sudden thunder storm, took shelter
in a house of a more imposing - exterior than 1s commonly found
‘n Welsh districts. The occupants, a lady with her son and
daughter, were profuse in their hospitality, and in the course of
conversation I gathered that she was anxious to spend some time
in London to consult an oculist about her son’s eyes, the state of
which gave her some alarm, and for which she desired to obtain
more skilled advice than the neighbouring small town afforded.
She however did not like to leave her house without some one
to take responsible charge of it during her absence, her daughter
as was only natural desiring to accompany her. Here, I thought,
was the very thing—a nice house, a lovely situation—just what
my mother wanted. I broached the subject, the lady was delight-
ed—to make a long story short everything was arranged—
Mrs. Clarke and her son and daughter left for London, and my
mother and the children were to join me at P ,2when the
illness of my mother’s only surviving sister called her to her
bedside, and the children with their old nurse and another
servant arrived without her. After about ten days I heard from
my mother that she would arrive at the nearest railway station
(about ten miles distant) by a certain train. I drove over to meet
her, and after the first greetings, inquiries, etc., I informed her
with much glee that what she had wished for all her life, namely,
to live in a haunted house, was now to be accomplished, for the
house we had taken was currently reported to be haunted. I
added that we had not as yet been favoured by a sight of the
ghostly habitant—that being evidently an honour reserved for her.
We were making very merry over this, and my mother was lookin

forward to seeing the children again, when I noticed that she
began to look round her in a sort of startled inquiring manner
and suddenly when a bend in the road revealed the house in the
distance, she laid her hands on the reins and stopped our advance
““ Wait,” she said,—and I was frightened to see how white and
scared she looked—¢ I have seen that house before—that is the

house of my dreams, I can describe the furniture in every
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room”’; and to my astonishment she did so quite correctly to the
smallest detail. It will readily be believed that after this the
house was an object of the intensest interest to all of us, and it was
with a strange feeling of almost terrified amusement that my
mother’s perfect familiarity with the whole place made itself
apparent to us in many little ways; she knew where every thing
was, as well as if she had lived in it all her life. The appearance
of the ghost was the only thing needed to complete the eeriness
of the whole affair, but that completion never arrived, and we
used to laugh and say we had frightened the ghost away.
When we had been there nearly five weeks, and the strangeness
of what I have related had begun to wear off, we received a letter
from Mrs. Clarke, saying she particularly wanted some things
which she had left locked up in a capboard, and if guite convenient;
to us she would come and fetch them. Of course my mother said
she would be very pleased if she would, do so, and on the day
appointed she arrived. As it happened my mother had a headache
and my sister received Mrs. Clarke and took her to her room, and
having selected the things she required, she was conducted to
the drawing room where my mother was laid on the sofa with
the blinds drawn, so that the room was in partial obscurity.
I happened to be there, and I rose to greet our visitor and led her
towards my mother. What was my astonishment when Mrs, Clarke,
clutching wildly at my arm, exclaimed with ashy face and starting
eyes “ The ghost I’ and 1 had only time to catch her and guide her
to an easy-chair, when she fainted. Recovering herself, she positively
asserted that my mother was the ghost that had haunted the hounse
for so many years. 4

LIGHT ON THE PATH.

Wrirten down by M. C., Fellow of the Theosophical Society,
London; and annotated by P. Sreenavas Row, Fellow of the
Theosophical Society, Madras. &

(Continued from page 270.)
Section ITI, Clause 3, (Continued.)

E have seen how Aura emanates with colours from all bodies
whether animate or inanimate ; and how human Aura, n
particular, is capable of indicating not only the character of
humanfction on every isolated and momentary occasion, bl?.t ajls.o
the sum total of all actions performed during the Pemod O'f. indivi-
dual existence, taken as a whole. For the production of this great
result, several conditions are necessary. First of all, the aura
should be capable of spreading itself through the boundless space
(Akas = Hther); affecting every body that comes nto coqtaeij with
it ; and then reacting upon the very same body from which 1t had.
first emanated,—either for good or evil, according to the character
of the aura for the time being. And secondly, the Hther should
be capable of retaining indelibly the impressions which the aura

makes upon it, and of producing permanent results ér:alcula,tad“ :
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to form and govern the destinies of man, etc. 1 shall now 'c_xndea-
vour to show that all these conditions exist, and that their existence
is quite within the range of ocular demonstration.

, already shown that that aura is dyl}amlc and electrical,
antli 22;2?10}1 18 p}(;rfect.] y capable of exten@ing 1tself thrciugli) spa,t(f.
Space, be it remembered, 18 not a void, but 18 .ﬁle' ybt‘l e?
cthereal element (Akas), highly lummous, al}d exqeedm.gly_ s:z 1tz ;
conveying ¢ the imponderable and intangible hfe-prmc}-]?;e, . g
astral and celestial light combined,” and forming what 1s s ef
the anima munds. Indeed, _Ai-’czzs is none other than a form o
Para Brahma, the all-pervading.

The existence of Ether and its properties—known to the Aryans
from time immemorial—are now being gradually recognised bz the
Western scientists. Not only do they admit generally that Ether
exists, but also hold that it exerts a direct 1necl_1an19a,1 influence on
+the motion of bodies in the umverse, on which 1t ope?ates as a
« retarding medium,” by, opposing a resistance to the motion of the
planets. - Indeed it has been proved that the effect of this reta,rdm,g
medium is already beingssensibly felt upon the motion of Encke's
comet. Professor Tyndall recognises ether as the medium filling space,
and mechanically adapted for the transmission of the vibrations of
light and heat, as the air 1s for the transmission of sound; and he
says further that :—

“ Bther explains facts far more various and complicated than those on which
Newton based his law. If a single phenomenon could be pointed out which

ether is proved incompetent to explain, we should have to give it up; but, no
such phenomenon has ever been pointed out.”

Dr. J. D. Buck says that :—

“This fluid ether, or whatever it may be called, acts everywhere as
matter, but also possesses properties diametrically at variance with materiality ;
forinstance, it can penetrate the most compact bodies, and cause a thousand
various alternate operations of the remotest bodies upon each other.”

And Professor Zollner in his work on Transcendental Psychics
enunciates the theory of a fourth dimension of matter, or rather
2 fourth property of matter enabling it to pass through matter. He
describes numerous experiments made by him to establish this

theory, among them being instances of the abstraction of articles
from a hermetically sealed box and so on.

“The ether,” says Dr. Whewell, “ must possess a number of complex
and refined contrivances and adjustments, which we cannot analyse, bearing
upon plants and chemical compounds, and the imponderable agents; as
well as those laws which we conceive that we have analysed, by®vhich it
1s the vehicle of illumination and light.” 'He adds that  ether must not be
merely like fluid poured into the vacant spaces and interstices of the
material world and exercising no action on objects, It must affect the
physical, chemical, and vital powers of what it touches ;—it must be a great

and active agent in the work of the universe as well as an active reporter of
what is done by other agents.”

The statement made by Dr. Whewell that ether is the reporter of
what is done by other agents is not allegorical, but a fact recog-
nized in Al‘y:an works from time immemorial. The Aryans give
the name of Chitragupta to the energy by means of which the
ampressions of human actions are ag it were recorded in the pages
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of nature’s book ; so that the moral rectitude or delinquency of each
1nd1v1.dua,1 may be seen and measured with a view of constructing
a basis for the dispensation of retributive justice in respect of his
present and future life. Accordingly, the Skanda Purana defines
Chitragupta to be V iswa-charitra lehaka, the recorder of the history
of the Universe ; and the function of this personified energy is de=
clared in the Agni Purana (ch, 368 and 370) to be to record all the
good or evil actions of individuals; and to communicate the same to
Yama, the lord of justice, at the time of Atyantika-laya, i. e., the time
when the soul receives its final judgment after the elemental disso-
lution of the universe, of which we have already said enough in
this work. For further information, I beg to refer my readers to
the Srishti-kande of the Padma Purana, and Bhavishya Purana.

This grand process of the impression of the records of human
actions on the volumes of nature not only bears the stamp of
religious authority as above stated, but has furthermore
the sanction of science. That universal ether is the recorder
of human actions is a scientific fact founded upon the law of
action and reaction, which is an established principle i mechanics.
It is now generally conceded that there exists a mutual and
reciprocal action of different things upon one another. Thus,
if a body falls to the earth, the earth reacts upon it, and stops it or
throws it back. If sulphuric acid be poured upon limestone, the
acid acts upon the stone, and the stone reacts upon the acid, and a
new compound is produced. Again, if licht fall upon a solid
body, the body reacts upon the light, which it sends back to
the eye together with an image of itself. And from this
established principle in mechanics 1t follows that every impres-
sion which man makes upon the ether, air, water or earth, by
means of his aura, whenever he acts or thinks, must produce &
series of changes in each of these elements; and thus the
word which is leaving the mouth causes pulsations or waves
in the air, and these expand in every direction. In the same
manner, the waters retain traces of every disturbance, as, for -
stance, where ships cross the sea. And the earth too 1s tenacious
of every impression man makes upon it.

«Nob o leaf waves,” says Professor Denton, the gde%l%gisttl‘ not aal
1 ion 1 : an
ingect crawls, not a ripple moves, but each motion 1s recol led by a thous
faithful scribes in infgﬁible and indelible scripture. This 18 Jufﬂi as trug~
of all past time. From the dawn of light upon this infant glob}(i, wben r%un
sts cradle the steamy curtains hung, 1o this moment, nature has been busy

in photographing everything. What a picture gallery 18 heris {# ‘
To this I may add the testimony of Professor E. Hitchcock,

who remarks that :—

« Tt seems that this photographic influence pervades all nature; n{)d;' can weé
gay where it stops. We do not know but it may print upon thedwf agﬁtﬁ ;
us our features, as they are odified by YArions Passiaans &TII thus Bt
nature with daguerrotype impressions of all our actions. ti rélay i
that there are tests by which nature, more skilful than any pho Ogrﬁpu i
can bring out and fix these portraits, 80 that acuter senses than ours shall 8

hem as upon & great canvas.” on
» This v}i)ew isggupported by Professor Babbage, who holds that :

¢«The air is one vast library, on whose pages are tor ever written all that
man has ever said or womall whiapered.
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And Professor Jevons agrees with Professor Babbage, and ex-

presses a firm belief :— : i .

“ That every thought displacing particles of the br_‘ann‘ and setting them in
motion scatters them throughout the universe; and thus each particle of
the existing matter must be a register of all that has happened.

The emanations of aura which are thus pictured on nature are
no doubt exceedingly subtle ; but they are not therefore the less
definite or less perceptible as objects of vision than the grosser

articles of matter, although 1t cannot be denied that, owing to
the great subtlety of the aura, 1t needs a very superior power of
analysis to follow and discern its colours, and read the character
of the actions producing the variously coloured emanations.
- Nevertheless, as all these phenomena are due to ph}fswal laws,
their analysis must be within the reach of human beings, under

certain conditions.

So far from all this being simply a theory, or a mere matter of
speculation, the subject has assumed a decidedly practical form.
See for an instance the startling discoveries made by Psychometry.
This is a term adopted by Dr. J. R. Buchanan some fitty years
ago to represent the process of “ Soul measuring,” 4. e., reading
the thoughts and actions of each individual soul. This science of
Psychometry recognises the fact that all things radiate their
character upon all the surrounding objects, so that any sensitive
person can see and describe them minutely. When such person—
technically called a psychometer—sees any object, or any sub-
stance 18 placed before him, he comes into contact with the current
of the astral light connected with that object or specimen,
which retains pictures of scenes and events associated with its
history. But these pass before him with the swiftness of tligh ;
scene after scene, each crowding upon the other so rapidly that it
13 only by a great exercise of will that he is able to hold any one
scene 1n the field of vision long enough to describe it.

This is nothing but the result of the operation of natural laws,
however miraculous it may seem to an ordinary mind. But we
know that nature does not work without instruments, nor does it
violate in one department those general laws which it follows in
others. So that a human being must have special organs for
special operations ofthe mind, as truly as for walking or speaking ;
and no vision therefore can possibly take place without an eye
and without a grade of light adapted to that eye. The question
1s Whether man possesses an eye, and whether there is light adapt-
ed to it, for the purpose of discerning the minute emanations of
aura and reading the character of actions represented by such
emanations. We say yes. Man has another finer and quite differ-
ent eye besides the two outer ones; and nature furnishes the
Light necessary for the exercise of this finer faculty. Man sees
gross objects through his gross eye coming into relation with the
gross rays of the sun; and he sees subtle objects by his subtle eye
{B.OI]JJJ;I}g 1nto relation with the subtle rays of the sun—the vehicle of

1ght from the sun to man being in either case the universal ether,
which is most subtle and most Juminous,
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- This fact ought not, I submit, to be ignored simply because
ordinarily people do not know that they are possessed of such a
faculty as that of which we are speaking. As regards man’s outer
faculty of vision let us here call to mind the well-known fact that
1t 18 not equally developed in all alike; and that it is moreover
liable to be affected by various causes such as distance and near-
ness ; grossness and minuteness ; confusion and concealments ; in-
attention and predominance of other matter ; and lastly the defect of
the organ by age or disease. So that all men do not see alike ;
and every day we meet people who are short-sighted, long-sighted,
dim-sighted, and blind ; and also partially blind, as in the case of
color-blindness, which scientists say is caunsed “by the imperfect
working of a portion of the rods and cones of the retina, or from
the fact that the humours of the eye may be absorptive of certain
colours, and thus prevent them from passing on to the retina and
the brain, so that some can only see some colours and not others.”
And moreover, even without any one of these defects, man’s vision
18 by nature limited to a certain range; and there are certain ani-
mals whose range of vision is naturally circumsecribed within the
narrow limit of a few inches, whilé there are others whose
visual range is much wider than that of man. In these respects
opthalmoscopy and optical science have done much by composing
medicines, and inventing instruments such as spectacles, telescopes
and microscopes, to improve the outward faculty of vision by
removing constitutional or natural defects and limits.

While such 1s the state of things in the outer temple of nature,
1t should be no matter of surprise that when we enter the vesti-
bule of the wnner temple, we there find_a most subtle faculty of
vision—a third eye in fact—which is free from all the defects that
belong to the outward eyes, and which unfolds to us the mysterious
nature of aura, its lights and colours.

The seat of this visual faculty is the aperture, of the size of a
thumb, in the internal structure of man’s forehead at the base qf
the nose between the two eye-brows. This cavity 1s the reservoir
of Tejas, the Vaiswanara fire, whichspreads itself m the body on its

being fanned by the vital airs :—

“ As the spreading light of a precious gem placed in a closed room collects
itself in the key-hole, so the luminosity of the sattva (essence of the said Tejas)
in the hridaya (heart,) collects itself in the said aperture on the forehead; and
illnmines the Yogi in respect of all things, irrespective of nearness or distance,
alike of space and time.”

This internal faculty has been called by different names with
reference to its position and its properties. It 1s called the light
of the head” (Murdhne Joti); “seat of immortality” (Amrita
Sthana) ; “the circle between the eye-brows” _(Bhru-chakram) ;
“eye on the forechead” (Lalam—netmm)', and (Fa,l.a-netmm) ; “eye
of wisdom” (Gnana-chakshus); * celestial eye” (Dwya Chakshus or
Divya Drishts) ; and so on. -

True, this faculty has not that elaborate organism which the eye
of the body possesses, but this is not necessary. The cause of the
perception of form is not the same in all. In the case of men
aenerally, the cause is the contact of the external eye with the form
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by the medium of the external light ; whereas in the case of animals
that roam at night and can see in the dark, the cause of per-
ception is simply the contact of the eye with the form, no light being
necessary at all. And the occultist needs neither the external eye
nor the external light. His perception arises from the conjunction
of the mind with the soul, assisted by the spiritual light, which
results from such conjunction, and shows itself m the cavity of the
forehead above referred to.

“The Yogi,” says Patanjall, “disregarding all other ingtrumental causes,
sees every thing solely from Pratibha, 4. e., the light or right knowledge

instantly produced from the conjunction of the mind and soul, antecedent to
the exercise of the reasoning faculty.” (Viveka-khyati.)

This knowledge is technically called Tarake; which (as indeed
the whole subject) may be fully studied by the disciple in the
Upanishads entitled the Saubhagya-Lakshmi, - Dhyéna-bindu,
Amirta-bindu, and Tripura-tapanya; and in Vaisesheka-nyana
Sidhanta, and Patanjali’s Yoga-sastra, Book III, Aphorism 34, etc.

The existence of this internal faculty and its powers are also
mentioned incidentally in the Rig Veda V—42; Chandogya Upa-
nishad VIII—14 ; Matsya PuranaIV—1 ; Nirukta I—20 ; Taitter-
ya Samchita ; Bhagavat Gita XIII—35 ; and in numerous places 1n
the Maha-Bharata and Sri Bhagavata. It is remarkable that Sri-
man Sankaracharya in his work called Prabboda Chandrodya
identifies this internal visual faculty of a Yogi with the third eye
which the deity Rudra is declared in various sacred works to be
possessed of ;—Vide Maha-Bharata, Anuasana Parva ch. 140;
Brahma Vaivarta Purana, Krishna Janma Khanda, ch. 39, &c.

The uses of this celestial faculty are numerous, as, for instance,
the discerning of things invisible to the bodily eye, and 80 on;
but the principal object in developing it is said to be the acquisi-
tion of the  Intuition of the soul ; 4. ., a knowledge in which the
soul is the perceptible object of intuition.

« Although,” says the author of the Vaiseshika philosophy, “ordinary

persons may have a knowledge of the soul, yet from this knowledge being
affected by ignorance, it has been said to be like what 1s unreal. Aright know-
ledge is only obtained from a particular concentration of the soul and the
mind, effected by means of the virtue derived from Yoga.” *“ When absorbed
in concentration,” says the Swetaswatara Upanishad, “the Yogi sees, by the
true nature of his own self, which manifests like light, the true nature of Brah-

ma, who is not born, who is eternal, and free from all effects of Prakriti ; and
then he is released from all bonds.” (II.15.)

This is the ultimate end «of man; and the discovery and
development of the inner sense above spoken of means the
discovery of the Path which we should tread on our way to that
highest goal (Vide Rule 14 of section I ante). Unfortunately,
human scepticism is now-a-days a strong-hold capable of
denying the existence of the soul or indeed anything beyond the
grave ; b.ut this is due to the absence, or imperfect nature, of any
inquiry into these sublime matters with an unprejudiced mind.
“ A little philosophy,” says Bacon, “inclineth a man’s mind to
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atheism, but depth in philosophy bringeth man’s mind about to
religion.” And the respected anthor of “Isis Unveiled” says that :—

“Despite the indifference of Huxley, the jocularity of Tyndall, and the

‘ unconscious cerebrations,” of Carpenter, many a scientist as noted as either
of : them has investigated this unwelcome subject, and, overwhelmed with
evidence, become converted.”

And another scientist, and a great author,—although not a spiri-
tualist, bears this honorable testimony ;—

“ That the spirits of the dead occasionally revisit the living, or haunt their
former abodes, has been in all ages, in all European countries, a fixed belief,
not confined to rustics, but participated in by the intelligent...... If human
testimony on such subjects can be of any value, there is a body of evidence
reaching from the remotest age to the present time, as extensive and
unimpeachable as is to be found in support of anything whatever.” (Draper
on Conflict between Science and Religion, page 121.)

Howerver, leaving each individual to study for himself and
form his own judgment on this most sacred subject, let us
roceod with our work. The whole object of the Yogi in
Seveloping the celestial faculty we are speaking of is to bring
his interior power into activity; and to make himself ruler
over his physical self and over everything else besides, with
the view of discerning the Infinite Soul. At the same time,
as the traveller intent upon reaching a great city passes
also through certain minor places during his journey, so the
the Yogi, in his endeavours to attain the highest Divine Wisdom,
acquires also certain minor powers, and is thus able to influence and
sometimes control the operations of nature, and of vegetable and
animal life in particular. Hence Yoga is said to be the key to the
mystery of man’s interior nature.

The science of mesmerism approaches Yoga in some respects ;
especially the two important stages which a novice In mesmerism
reaches aftersome preparations, Viz., the degrees called “intro-vision,”
and € extra-vision.” In the former condition, he obtains a luminous
knowledge of the interior state of his own mind and body, <. e., he
:s able to see within himself; while in the latter condition, he sees
without ; sees objects and individuals, near or remote in both

space and time. This extra-visionis techincally called “clairvoyance.”

Besides Yoga, which is the most consummate science of this
sacred subject extant, and besides also the science of mesmerism

which is fast making great progress on the lines of the Yoga,
there are various methods which some Imaginative philosophers

have devised for developing this same faculty.

“One of the most practical methods of developing these forces,” says

Professor Babbit, “is to sit somewhat reclining in an easy position with
+he back to the north, or a little north-east ; have merely a dim light, rather
than otherwise, close the eyes; turn the eye-balls a little upward, i they
can be so held without pain’; and then steadily and gently make an effort as
if to see. This can be practised from half an hour to an hour, or so, each
time ; and while doing so, the thought should not be allowed to wander ;
but the aim should be to see if lig ts, colours, forms and motions make
their appearance.” (Babbit on Light, &c., p. 463.)
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Besides all these instances in which the faculty of this inner
sight is acquired and developed by practice, there are cases in
which persons are known to have been en_dowed with such a faculty
by nature during their present lives owing to the result of study
and practice in former births. ¢ This power,” says the anthor of
the Vaisheshuka Sidhanta, “is also manifested by ordinary per-
sons, as when a girl says, ‘my heart tells me that my brother will
o to-morrow.” This perception of things without study or practice
is called Laukika (powers of an ordinary person) as distinguished
from Yougika or Arsha (powers of a Yogi or Rishi.”)

“ Thousands of persons,” says Profeéssor Babbit, “are able to see finer
grades of colour easily and clearly. Some can see them with the eyes wide
open in broad day-light, and that, while in the midst of company or sur-
rounded by the turmoil of daily cares. A Mrs. Minnie Merton of New
York informs me that she has always been seeing them from her child-
hood, emanating from all human beings, and is in the habit of reading the
character of the people, especially from the emanations of the head.” ‘

Professor Denton in his work on “The Soul of Things,” gives a
multitude of examples of the psychometrical power which Mrs.
Denton possesses in a marked degree. A fragment of Cicero’s
house, at Tusculum, enabled her to describe, without the slightest
‘intimation as to the nature of the object placed on her forehead,
not only the great orator’s surroundings, but also the previous
owner of the building, Cornelius Sulla Felix or as he is usually
“called Sulla the Dictator. Further, a fragment of marble from the
ancient Christian Church of Smyrna brought before her its
congregation and officiating priests. Again specimens from
Nineveh, China, Jerusalem, Greece, Ararat, and other places all
over the world, brought up scenes in the life of various personages,
whose ashes had been scattéred thousands of years ago.” In many
cases Professor Denton, verified the statements by reference to

historical records.

Professor Buchanan proves that if a manuscript, no matter how
old, be put into the hands of a psychometer he can describe “ the
character of the writer, and perhaps even his personal appearance;”’
and to this the revered author of ¢ Isis” adds :—

]

“ Hand a clairvoyant a lock of hair, or some article that has been in contact
with the body of the person it is desired to know something about; and he
will come into sympathy with him so intimately that he may trace through
~ his whole life.” |

It seemsthat a mercantile gentleman of Mr. Babbit’s acquaintance
i New York, can become so en rapport with the finer grades of
light as to be able to see “ throngh the human body as though it
were made of glass. Here is the philosophy of clear-seeing or
elairvoyance.” - (Babbit on Light and Colours, p. 427.)

Thus we find that the aura, flowing from animate and inanimate
bodies, spreads itself through the boundless space, and makes
an 1mpression on the volumes of nature; and that there is &
faculty in man by which he can discern and analyse the emanations
of aura, and read the character represented by such emanations.
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Now, it remainssto be seen how aura emanating from one affects
others and then reacts upon himself, either for good or evil, according
to the nature of the action which gave rise to the aura ;. e., in
other words, how the threads of karma can be said to be “livin

like electric wires,” as declared in our Text. This will form the
subject of our next article.

(To be continued.)

A4 TARDY RELEASE.

T 18 a curious life, that of a man in chambers, though very
pleasant in many ways. Its great charm is its absolute
liberty—the entire freedom to go out and come in, or not to
go out and come in, exactly as one pleases. But it is terribly
lonely. Probably most people remember Dickeng’s ghastly tale
(founded I believe on fact) of a man who was struck by apoplexy
when on the point of opening his door, and lay propped up against
it for a whole year, until at: the expiration of that time it was
broken open, and his skeleton fell into the arms of the locksmith.
I do not think I am a nervous man, but I confess that during my
residence in chambers that story haunted me at times ; and indeed,
quite apart from such unusual horrors, there is a wide field of un-
comfortable possibility in being left so entirely to oneself. ~All the
most unpleasant things that happen to people, both in fiction and real
life, seem to occur when they are alone ; and though no doubt the
talented American author is right when he “thanks a merciful
heaven that the unendurable extreme of agony happens always to
man the umt, and never to man the mass,” one feels that it is pro-
bably easier to re-echo his sentiment heartily when one. is not the
unit in question. On the other hand when a man in chambers
locks his door on a winter night and settles'down cosily by the fire
for an evening’s reading, he has a sense of seclusion and immunity
from interruption only to be equalled by that of a man who has
sported his oak in a top set in college.

Just so had I* settled down—not to reading, however, but to
writing—on the evening on which occurred the first of the chain
of events that I am about to relate. In fact, I was writing a book
—my first book— On the Present State of the Law on Conveyanc-
ing.” I had published several essays on various aspects of the
subject, and these had been. so well received by high legal author-
ities, that I was emboldened to present my views in a more ambi-
tious form. It was to this work, then, that I was applying myself
with all a young author’s zeal on the evening in question: and my
reason for mentioning this fact is to show the subject on which my
thoughts were fixed with a special intentness—one far enough,
surely, from suggesting anything like romantic or unusual adventure.
I had just paused, I remember, to consider the exact wording
of a peculiarly knotty sentence, when suddenly there came over me

* The narrator of this remarkable series of incidents (whom I have called
Mr. Thomas Keston) is—or rather was—a barrister of considerable repute in
London. I have thought it best to leave him to {ell hig own story in hig own
words, reserving comments unti] the end,~C, W g
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that feeling which I suppose all of us have experjenced at one time

her—the feeling that I was not alone—that there was some
gg: I;?;e in the.room. gI knew that my (.loor was locked, and that
the idea was therefore absurd ; yet the impression was 80 strong
that I instinctively half-rose from my chair and glqnced hurriedly
round. There was nothing visible, however, and with a halt-laugh
at my foolishness I was turning to my sentence again, when I
became conscious of a faint but very peculiar odour in the room.
It seemed familiar to me, yet for some few moments I was unable
to identify it; then it flashed across my mind WheI:B I had met
with it before, and my surprise was profound, as will be readily
understood when I explain. ;

I had spent the long vacation of the preceding year in wander-
ing about Egypt—peering into odd nooks and corners, and trying
to make myself acquainted with the true life of the country—
keeping as far as possible out of the beaten track and away from
bands of tourists. While in Cairo I had the good fortune to make
the acquaintance of a certain Sheikh (so he was called, though I
am unable to say whether he had any right to the title) who prov-
ed to be a perfect mine of information as to ancient manners and
customs, and the antiquities of the place generally—as regards
relics of the glory of the medieval Caliphs, I mean, not the real
antiquities of the old Egyptian dynasties. My servant warned me
to beware of this man, and said he had the reputation of being a
magician and dealing extensively with the evil one; however,
I always found him very friendly and obliging, and he certainly
pointed out to me many objects of interest that I should inevitably
have missed but for him.

One day, going to call on him at an unusual hour, I was struck
on entering his room by the peculiar odour I have mentioned. It
was altogether unlike anything I had ever smelt before—indescri-
bably rich and sweet—almost oppressively so—and yet its effects
seemed stimulating and exhilarating. I was so much pleased with
1t that I pressed the Sheikh strongly either to give me a little of it
or tell me where I could obtain it: but to my surprise he refused
courteously but firmly to do either. All he would say was that it
was a sacred perfume, used only in certain incantations; that its
manufacture was a secret handed down from the remotest ages
and known only to a chosen few; and that not all the gold in the
world would ever buy a single grain of it. This of course excited
my curiosity immensely, but he would give me no further informa-
tion either as to the scent itself or the purpose for which he had
been using it; nor could I obtain any perfume at all like it, though
I tried every scent-merchant in Cairo.

When T say that it was this mysterious perfume—faint, but
quite unmistakable—that greeted my nostrils in my own chambers
m London on that memorable night, it will be seen that I had
good reason to be surprised. What could it mean ? Was it any-
how possible that the smell could have lingered in some article of
clothing ?  Obviously not, for had it done so I must certainly have
discovered the fact in much less time than the fourteen or fifteen
months that had clapsed. Then whence could it come? Forl
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was well convinced that nothing in the least like it could be
obtained in England. The problem appeared so difficult that
when I could no longer perceive the odour I was half inclined to
doubt whether after all it might not have been a hallucination ;
and I turned to my work again, resolved to throw it entirely off
my mind.

I worked out the knotty sentence to my satisfaction, and had
written perhaps a page more when—quite suddenly and without
warning—I felt again, more strongly than ever, that unpleasant
consciousness of some other presence in the room; but this time,
before I could turn to look, I felt~—distinetly felt—a soft breath or
puff of wind on the back of my neck, and heard a faint sigh.
I sprung from my chair with an inarticulate cry, and lookod
wildly round the room, but there was nothing unusual to be seen—
no trace remained of my mysterious visitant. No trace, did I say ?
Even in the moment that passed while I was regaining my self-
possession there stole again upon my astonished sense that strange
subtle perfume of ancient Eastern magic !

It would be folly to deny that I was seriously startled. I rushed
to the door and tried it—shook it vigorously; but it was locked,
exactly as I had left it; I turned to the bedroom—there was no
one there. I then searched both the rooms thoroughly, looking
under bed, sofas, and tables, and opening every cupboard or box
large enough to hold even a cat—still nothing. I was completely
puzzled: I sat down and tried to think the matter out, but the
more I thought the less could I see my way to any rational
solution of these occurrences. At length I decided to shake off
their influence for the time, and postpone all consideration of them
until the morning. I tried to resume my work, but I was out of
tune for writing—my mind had been too much disturbed; the
haunting consciousness of another presence would not leave me;
that soft sad sigh seemed yet sounding in my ears, and 1its unutter-
able sorrow provoked a feeling of sympathetic depression. After
a few unavailing efforts I gave up the attempt to write, threw
myself into an arm-chair by the fire, and began to read instead.

Though simple enough, I believe, in most of my habits, I am
rather a Sybarite about my reading ; for that purpose I alv\{a:ys use
the most comfortable arm-chair that money can procure, with that
most blessed of inventions, the « Literary Machine,” to hold my
book at exactly the right angle, shade the light from my face and
concentrate it on the page, and give me a desk always ready to my
hand if I wish to make notes. In this luxuri01_1s manner, then,
T settled myself down on this occasion, choosing as my book
Macaulay’s “ Hssays,” in the hope that their clear incisive thought
might supply just the mental tonic that I felt I needed. Ignore
them as I might, however, I had still as I read two undercurrents
of consciousness—one of the ever-haunting presence and the other
of occasional faint waftings of the perfume.

I suppose I had been reading for about half-an-hour when 2
stronger whiff than ever greeted my nostrils, and at the same time
a slight rustle caused me to raise my eyes from my book. J udgej
of my astonishment when I saw,=not five yards from me-—seated
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at the table from which I had so lately ris‘en, and apparently
engaged in writing—the figure of & man! Kven as I looked at
him the pen fell from his hand, he rose from the chair, threw upon
me a glance which seemed to express bitter disappointment and
heart-rending appeal, and—vanished I Too much stupefied even to
rise, I sat staring at the spot where he had stood, and rubbed
my eyes mechanically, as though to clear away the last relics of
some  horrible dream. Great as the shock had been, I ‘was
surprised to find, as soon as I was able to analyse my sensations,
that they were distinctly those of relief ; and it was some minutes
before I could comprehend this. At last it flashed across me that
the haunting sense of an unseen presence was gone, and then for
the first time I realised how terrible its oppression had been. Ev'en
that strange magical odour was rapidly fading away, and in spite
of the startling sight I had just seen, 1 had a sense of freedom such
as 2 man feels when he steps out of some dark dungeon 1into the
tull bright sunlight. Perhaps it was this feeling more than any-
thing else that served to convince me that what I had seen was
no delusion—that there had really been a presence in the room all
the time which had at last succeeded in manifesting itself, and now
was gone. I forced myself to sit still and recall carefully all that 1
had seen—even to note it down on the paper which lay before me on
the desk of my literary machine.

First, as to the personal appearance of my ghostly visitor, if such
he were. His figure was tall and commanding, his face express-
ing great power and determination, but showing also traces of a
reckless passion and possible latent brutality that certainly gave
on the whole the impression of a man rather to be feared and
avoided than loved. I noticed the more particularly the firm
setting of his lips, because running down from the under one there
was a curious white scar, which this action caused to stand out
conspicuously ; and then I recollected how this expression had
broken and changed to one in which anger, despair, and appeal for
help were strangely mingled with a certain dark pride that seemed
to say :—“ I have done all I could; I have played my last card and
it has failed; I have never stooped to ask help from mortal man
before, but I ask it from you now.” A good deal, you will say, to
make out of a single glance; but'still that was exactly what it
seemed to me to express; and, sinister though his appearance was,
I mentally resolved that his appeal should not have been made in
vain if I could in any way discover who he was or what he wanted.
I had never believed in ghosts before—I was not even quite sure
that I did now; but clearly a fellow-creature in suffering was a
brother to be helped, whether in the body or out of the body.
With such thoughts as these all trace of fear vanished, and I honest-
ly believe that if the spirit had re-appeared I should have asked
him to sit down and state his case as coolly as I should have met
any other client,. | _ -

hI carefully noted down all the events of the evening, appended
;3 e hour and date, and affixed my signature ; and then, happening to
ook up, my eye was caught by two or three papers lying on the floor.

I had seen the wide sleeve of the long dark gown that the spectre
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wore sweep them down as he rose, and this for the first time remind-
ed me that he had appeared to be writing at the table, and conse-
quently might possibly haveleft there some clue to the mystery.
At once I went and examined it ; but everything was as I had left it,
except that my pen lay where I had seen it fall from his hand. I
picked up the papers from the floor, and then—my heart gave a great
bound, for I saw among them a curious torn fragment which had
certainly not been on my table before. The eagerness with which
I seized upon it may be imagined. It was a little oblong slip
about four inches by three, apparently part either of a longer
slip or a small book, for its edge at one end was extremely jagged,
suggesting that considerable force had been required to tear it off ;
and indeed the paper was so thick and parchment-like that I could
not wonder at it.  The curious thing was that while the paper was
much discoloured—water-stained and yellow with age—the jagged
edge was white and fresh, looking as though it had been but just
torn off. One side of the paper was entirely blank—or at least,
if there ever had been any writing upon it, it had disappeared
through the influence of time and damp ; on the other were some
blurred and indistinet characters, so faded as to be scarcely dis-
tinguishable, and, in a bold handwriting in fresh black ink the two
letters ¢“ Ra.”  Since the ink with which these letters were written
corresponded exactly with that which I was in the habit of using, I
could hardly doubt that they had been written at my table, and
were the commencement of some explanation that the spectre had
wished, but for some reason found himself unable, to make. Why
he should have taken the trouble to bring his own paper with him
I could not understand, but I inferred that probably some mystery
was hidden beneath those undecipherable yellow marks, so I turned
all my attention to them. After patient and long continued effort,
however, I was unable to make anything like sense out of them,
and resolved to wait for daylight. '

Contrary to my expectations, I did not dream of my ghostly
visitor that night, though I lay awake for some time thinking of
him. Inthe morning I borrowed a magnifying glass from a friend,
and resumed my examination. I found that there were two lines
of writing, apparently in some foreign language, and then a curious
mark, not unlike a monogram of some kind, standing as if in the
place of a signature. But with all my efforts I could neither dis-
tinguish the letters of the monogram nor discover t.he language
of the two lines of writing. As far as I could make it out it read
thus :— '

Qomm wia daousa sita €0 uia uLese quoam.

Some of these words had rather a Latin look ; and 1 reflected if
the memorandum were as old as it appeared to be. Latin was a very
likely language for it; but then I could make out nothing like a
coherent sentence, so I was as far off from a solution as ever. 1
hardly knew what steps to take next. I shrank so much from
speaking of the events of that evening that I cpu_ld not brmg_rr'lyself
to show the slip to any one else, lest it should lead to enquiries as

to how it came into my possession; so I put it away carefully in
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my pocket-book, and for the time being my investigations seemed
at a standstill. . _

I had not gained any fresh light on the subject nor come to any
definite conclusion about it by the time the second mc;de.nt of my
story occurred, about a fortnight later. Again I was sitting at my
writing table early in the evening—engaged this time not upon my
book but in the less congenial pursuit of answering letters. 1 dis-
like letter-writing, and am always apt to let my correspondence
accumulate until the arrears assume formidable proportions, and
as it were insist on attention ; and then I devote a day or two of
purgatory to it, and clear them up. This was one pf these occasions,
turther accentuated by the fact that I had to decide which of three
Christmas invitations I would accept. It had been my custom for
years always to spend Christmas when in England with my brother
and his family, but this year his wife’s health compelled them to
winter abroad. I am conservative—absurdly so, I fear—about small
things like this, and I felt that I should not really enjoy my Christ-
mas at any house but his, so I cared little to choose in the matter.
Here, however, were the three invitations ; it was already the four-
teenth of December, and I had not yet made up my mind. I was still
debating the subject when I was disturbed by a loud knock at my
door. On opening it I was confronted by a handsome sunburnt
young fellow, whom at first I could not recognize ; but when he call-
ed out 1n cheery tones
“Why, Keston, old fellow, I believe you’ve forgotten me !”

I knew him at once as my old schoolfellow Jack Fernleigh. He
had been my fag at Eton, and I had found him such a jolly, good-
hearted little fellow that our ¢ official” relation had glided into a
firm friendship—a very rare occurrence ; and though he was so far
junior to me at Oxford that we were together there only a few
months, still our acquaintance was kept up, and I had corresponded
with him in a desultory sort of way ever since. I knew, consequently,
that some years before he had had some difference with his uncle
(his only living relative) and had gone off to the West Indies to
seek his fortune; and though our letters had been few and far
between, I knew in a general way that he was doing very well
there, so it was with no small surprise that I saw him standing at
the door of my chambers in London.

Of course I gave him a hearty welcome, set him down by the
fire, and then' asked him to explain his presence in England. He
told me that his uncle had died suddenly, leaving no will, and that
the lawyers had telegraphed the news to him. He had at once
thrown up his position and started for England by the next steamer,
and arriving in London too late to see his lawyers that day, and
having after his long absence no other friends there, he had come,
as he expressed it, “ to see whether I had fergotten my old fag.”

“ And right glad I am that you did, my boy,” said I ; * where is
your luggage ! 'We must send to the hotel for it, for I shall make
you up a bed here for to-night.”

He made a feeble protest, which I at once overruled; a messens
ger was found and despatched to the hotel, and we settled dewn
for a talk about old times which lasted far into the night. The
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next morning he went betimes to call upon his lawyers, and in
the afternoon started for Fernleigh Hall (now his property), but
not before we had decided that I should run down and spend
Christmas there with him instead of accepting any of my three
previous invitations.

“ T expect to find everything in a terrible state,” he said ;  but
in a week’s time I shall be able to get things a little to rights, and
if you will turn up on the twenty-third I will promise you at least
a bed to sleep in, and you will be doing a most charitable action
in preventing my first Christmas in England for many a year from
being a lonely one.”

So we settled it, and at four o’clock on the afternoon of the 23rd,
consequently, I was shaking hands again with Jack on the platform
of the little country station a few miles from Fernleigh. The short .
day had already drawn to a close by the time we reached the
house, so I could only get a general idea of its outside appearance.
It was a large Elizabethan mansion, but evidently not in very good
repair ; however, the rooms into which we were ushered were
bright and cheerful enough. We had a very snug little dinner,
and after it was over Jack proposed to show me over the house.
Accordingly, preceded by a solemn old butler with a lamp, we
wandered through interminable mazes of rambling passages, across
great desolate halls, and in and out of dozens of tapestried and
panelled bedrooms—some of them with walls of enormous thickness,
suggestive of all sorts of trap-doors and secret outlets—till my
brain became absolutely confused, and I felt as though, if my
companions had abandoned me, I might have spent days in trymg .
to find my way out of the labyrinth.

«You could accommodate an army here, Jack !” said I.

“Yes,” he replied, “and in the good old days Fernleigh was
known all over the country for its open hospitality ; but now, as
‘you see, the rooms are bare and almost unfurnished.” e
@« You'll soon change all that when you bring home & nl_ce”httle
wife,” I said ; “the place only wants a lady to take care of it.

¢« No hope of it, my dear tellow, ’m sorry to say,” replied Jack ;
¢ there is not enough money for that.”

1 knew how in our school-days he had worshipped with all a
boy’s devotion lovely Lilian Featherstone, the daughter of the
rector of the parish, and I had heard from him ab college that on
his part at least their childish intimacy had r1pen:ed into somethm_g
deeper ; so I asked after her now, and soon dlspovergd that his
sojourn in the tropics had worked no change in his feelings in this
respect, that he had already contrived to meet her and her father
out riding since his return, and that he had good reason to hope
from her, blush of pleasure on seeilg him that he had not been
forgotten in his absence. But alas! her fathex: had only his living
to depend on, and J ack’s uncle—a selfish Pl’Oﬂlga’te"h&d not only
let everything go to ruin, but had also 8o .enqumbered the estate
that by the time all was paid off and'it was entirely free there was
bub very little money left—Dbarely sufficient to support Jack him-
self, and certainly not enough to marry upon.
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« Qo there is no hope of Lilian yet, you gee he. concluded ;
ok butS(i am young andp strong ; 1 ca{'rl work, and I think she will
wait for me. You shall see her on Thursday, for I ha,-vg 1?1‘0111158(1
that we will dine with them then ; they would have insisted on
having me on Christmas day, but that I told them I had an old
schoolféllow coming down.” _ _

Just then we reached the door of the plcture-gallery and t_he
old butler, having thrown it open, was proceeding to usher us in,
~ but I said, . |

<« No, Jack, let us leave this until to-morrow-—we cannot see
pictures well by this light ; let us go back to the fire, and you
<hall tell me that old legend of your family that got so much talked
about at college—I never heard more than the merest fragments

I .
: « There is nothing worth calling a legend,” said Jack, as we
settled down in the cosy little room ‘he called his study, ¢ nor 1s 16
very old, for it refers only to the latter part of last century. The
interest of the story, such as it 1s, centres round Sir Ralph Fern-
leigh, the last baronet, who seems by all accounts to have been a
somewhat questiona,ble character. He is said to have been a
strange, reserved man-—a man of strong passions, iron will, and
indomitable pride ; he spent much of his time abroad, and was
reported to have acquired enormous wealth by means that would
not bear too close examination. He was commonly known as
¢ wicked Sir Ralph,” and the more superstitious of his neighbours
firmly believed that he had studied the black art during his long

absences in the Kast: others hinted that he was owner of a
 privateer, and that in those troubled times it was easy for a reck-
less man to commit acts of piracy with impunity. He was credited
with a great knowledge of jewels, and was reported to possess one
of the most splendid private collections of them in the world; but
as none were found by his successor, I conclude that unless they
were stolen the story was a myth, like that which represented him
as having bars of gold and silver stacked up in his cellars. It
seems certain that he was really tolerably rich, and that during his
later years, which he spent here, he lived a remarkably retired life.
He discharged all servants but a confidential man of his own, an
Ttalian who had accompanied him in his wanderings; and these
two lived a sort of hermit-life here all by themselves, holding no
intercourse with the outer world. The universal report was that,
though he had stored up great hoards of 1ll-gotten wealth, Sir
Ralph lived like a miser : the few people who had seen him whisper-
ed darkly of a haunted look always to be seen on his proud face,
and talked beneath their breath of some terrible secret crime, but
I do not know that anything was ever really proved against him.

““ One morning, however, he mysteriously disappeared—at least
such was tl}e story of the Italian servant, who came one day to the
village asking in a frightened way in his broken English whether
any one had:' seen his master. ' He said that two days before he had
m the_ evening ordered his. hotse to be saddled early on the follow-
ing morning, as he was going on a short journey alone; but when
the morning came, though the horse was ready, he was not. He
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did not answer to his servant’s calls, and though the latter searched
through every room in the great old house, not a trace of his master
could he find. His bed, he said, had not been slept in that night,
and the only theory he could offer was that he had been carried
away by the demons he used to raise. The villagers suspected
foul play, and there was a talk of arresting the servant—which,
coming to the latter’s ears, seems to have alarmed him so much in his
ignorance of the customs of the country that he mysteriously
disappeared that night also, and was never seen agam. Two
days afterwards an exploring party was formed by the more
adventurous of the villagers; they went all over the house and
grounds, examined every nook and corner, and shouted themselves
hoarse ‘ but there was no voice, neither any that answered,” and
from' that day to this no sign either of master or man has ever
revisited the light of the sun. Since the explorers could find none of
the rumoured hoards of money either, it was an accepted article of
faith among them that “that there furriner” had murdered his
master, hidden his body, and carried off the treasure, and of
course a story presently arose that Sir Ralph’s ghost had heen
seen about the place. |

““ They whispered that his room might be known from all the rest
in this dark old house by a peculiar atmosphere of its own, caused
by the constant haunting of the unquiet spirit of the owner, but
this soon became a mere tradition, and now no one knows even in
what part of the house his room was, nor have I ever heard of the
ghost’s appearance in my uncle’s time, though I know he half
believed 1n it and never liked to speak of it. After Sir Ralph’s
disappearance the place was unoccupied and uncared for for some
years, till at last a distant cousin put in a claim to it, got it allowed
by the lawyers, and took possession. He found, it is said, but a
small balance after all to Sir Ralph’s credit at his bankers’ ; but he
had money of his own, apparently, for he proceeded to refit and re=~
arrange the old place, and soon had it in respectable order. IFrom
him it descended to my uncle, who has let everything run to seed
again, as you see.” o 7

“ That is a very interesting family legend after all, Jack, said T,
“ though perhaps rather lacking in romantic completeness. But
have you no relics of this mysterious Sir Ralph 1” _

“ There is his portrait in the picture-gallery along with the rest,,
some queer old books of his in the library, and one or two articles
of furniture that are reported to have been his ; but there is nothing-
to add to the romance of the story, I am afraid.”

Little he thought as he uttered those words just as we were
separating for the night what the real romance of that stery was,,
or how soon we were to discover ib ! -

Cmarces WepstEr, F. T. Q.

(To be continued. )

— —_—
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Deviciws

Tae A op Lirg.*

Phis pamphlet will be found full of suggestionsfor the practical ordering
of a rational life. Commencing with general considerations the writer goes
on to describe the esoteric doctrine in its application to the individual man,
The author’s conclusion is that the ¢ Aim of Life” is * to live lnng,” in
order that happiness may be enjoyed. This must not be mmund?mtoo_d
in a gelfish sense by rcaders, as the writer says that “True happiness is
to be found only in sacrifice—in uttermost renunciation—the renunciation,
that is, of Gauntama Buddha—and not of any'transitory bliss.” The
rules for diet on page 47, quoted from the Shastras, will be found useful
to those not already acquainted with them from original sources, and

"the rules of life in the latter part of the pamphlet may be read with
profit by all who yearn after spiritual things. The ““Aim of Life” will
be found especially useful to those who are but beginning to realise the
vastness of their destiny and feel the need of help to guide their
thoughts and ways. |

W

(]

A MawvaL or CuzirosorEY. BY Ep. Heron Arren (TLLUSTRATED.)T

In this volume Mr. Heron-Allen hag given his readers the gist of all
that has been said by the best authorities on the significance of the lines
in the hand and 1ts shape.

. The book is admirably put together in a systematic manner, each
section being carefully arranged in numbered paragraphs. It is in fact
the model of what such a manual ought to be and will take its place as

. the standard work on the subject of which it treats. -

For all who care to study the hand and its meanings this book will be

- indispensable, and those who possess it will need no other work on the

same subject, for its concise completeness makes it one of the most

admirable books of the kind that we have seen. The illustrative

- diagrams are correctly drawn and are plain and easy to understand.

A VecerArRman Cookery Book.i

- 'We have looked into the Cook’s Guide with great satisfaction. It is
& work that was much required, as many are are coming round to the
opinion that meat is not the most wholesome of food, and could dishes
of vegetables be made palatable, probably many people would be
induced to lessen the amount of meat they consume, if not to abandon
it altogether. Given a body, it is absolutely necessary to keep it in a
good state of preservation, and the best means for so doing are those
which rest on a scientific basis. Now, in the ‘‘ Perfect Way in Diet”
by Dr. Anna Kingsford, the strength-giving properties of grain and
vegetables are compared with those of various kinds of meat, and it is
clear from these tables that the grain and vegetable diet far surpasses
the ?193’9 diet in its effects. In the work before us, we have 366 Menus
of vegqtables and the way to prepare them. After this let no one
complain that 4 vegetable diet is ivsipid and weakening, but let the
would-be Vegf"fiari&n fornish himself with "Dr. Anna Kiﬁ;cggfmrd’g book
%nd that of Myg, Wallace, and should he carefully study the two and act
1] i’he Aim, Om ;;,-;,; Jouv: (;11 sh r{_.gl_—:.: A e '
:& 006 Menus wWith q Cook’s Guide, by MrsaC, L_. H. W&ll&{;%; Loudon,
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Eﬁmn liahe knowledge gained, we are very certain that he will benefit
ere Y- ; : ;

The uso of dried fruit enters largely into the Menus—and we have
(')ften thought that the IAmericau fruit evaporator might be introduced
into this country with advautage. Why should we not have dried figs and
apricots from Candahar, raising from the Lievant, and many other fruits
both nourishing and pleasant to eat P There are to be had in this
Presidency in the season pine-apples, mangoes, figs, plantains and many
other fruits suitable for drying, In California many advanced spiri:
tnalists live on nothing but dried fruits, and were they obtainable in
this country, such a diet wauld probably be preferred to all others
by those who desire to be freed from the troubles of cookery.

In this country the milk is often not beyond suspicion, and care 18
necessary in the use of it. Itis a well known fact that cows, denied
access to a pure atmosphere and water, have their milk tainted not only
by drinking impure water, but even more readily by breathing impure
air, or inhaling any offensive odour. Thus it is necessary the vegetarian
ghould be especially careful of an article which enters so largely iuto hig’

iet i
The authoress promises t6 make farther experimerits in Cookery and
publish them under the title of The Hygienic Cookery Book.”

We notice in the Cook’s Guide that salt is carefully excluded. We
remember a book entitled Salt the curse of Kehama '—perhaps Mrs.
Wallace was thinking of this when she eschewed salt for lier dishes,
though she is liberal enough to add that many strict vegetariang
consider themselves hygienically correct in using it.

B. M.

Tgn BrotEpr or THE SzApow.* By Mgs: CaMppELL PRAED:

Mgs. ‘Prarp is to be congratulated on having added another volumé
to the works of fiction which derive their interest from ¢ the dark side
of nature. The work before us is a novelette, published as Routledge’s
Christmias Annual. The hero of the story, Dr. Lloyd, a man of great
mental power and animal vigour, had given up his practice in Harley
Sreet for the study of such tabooed sciences as Psychometry and Animal
Magnetism, in the pursuib of which he manifested all the ardonv of &
sanguine temperament. His friend and permanent guest at his house
in the Riviera was a young Hindu, a Chela or pupil of one of the
adepts—or masters of Spiritual Magic—in Inner Asia, with whom he
was in constant communication by mgans of some process of psyehi@
telegraphy. Dr. Lloyd was consumed with a desire to become the pupil
of such a master. Buot he had no clairvoyant faculty, and at the
commencement of the story had not <ncceoded in his endeavour to
find a mesmeric seusjtive of pure enough nature to act as hig
medium. Fate however played 1nto his hands. I‘An old friend
in India sent his wife, Antouia Vascher, for mesmerio trc-lra,bmenh on
account of an aggravated form of neunralgia, .}whlch had haﬁicu the orﬂ}o-r
dox practitioners. She possessed  the purity and spiritaal 1qua,hiaez:“;-
pecessary for the purpose, but they were enshljmed in an earthly taber<
nacle, so heantiful as to arouse in Dr. Lloyd’s animal nature, lo_ng repress=,
ed thoughts the reverse of pure. The resulb'of the mesmerism was _a-.II-
that could be desived as a curative of the physical Ifl&l&dy. ; but when E;he
operator put his subject into a deep trance, the tinge of sensual demre{

bk ?fLonclbn, Gieorge Routledge & Hons, 1886, ’
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: - hia thoughts, brought him in rapport, not with the
Eﬁéige: ?)lfoiieedLight, bug with one of the Brothers of Darkness, who
titute the divine powers of magic to their own personal desires, and
pg{;s otrate in their mysteries abominations of the wlegﬁ description. We
EvilFleave it to the reader to unravel the events which lead up to the
tra'%}lloedz?;gf;niisengéld in a masterly manner, but is perhaps somewhab
over-ombellished with Ouidacsque—or even Zolaesque—descrip-
tions of flesh, drapery and intoxicating perfumes for a mnovelette,
which should depend rather on the action of the dramatis personm
than on verbose descriptions of surroundings .for its artistic merit.
Murghab, the brother of the Left.-hand Path, is boldly pourtr-ayed in
all the attractiveness of Satanic majesty, and throws cqmpletely into the
backeround the Brother of Light and his pupil. Itis always so. If
a Wrﬁ:er sits down to contrast good and evil, some l1ttle. demon comes
behind him and clothes the bad in meretricious hues, which completely
kill the delicate mneutral tints of the good. Who does not adqre
Becky Sharp and despise Amelia Sedley 7 Who on reading Paradise
Lost does not feel a lurking sympathy deep in his breast for the King
of Bvil ? The Hindu Chela is a particularly unattractive character.
He appears to do nothing but lie on his back smoking cigarettes, and
occasionally giving vent in' a tone of lofty priggishness to some meta~
physical truism. Dr. Lloyd is a thoroughly good study, and the
character of his vietim Mrs. Vascher is well brought out. The subtle
changes which take place in her character and disposition as she
little by little becomes alienated from the pure influence of her husband
and enthralled in the powerful animal influence of her mesmeriser an_d
lover, are prettily shown. The scenein the occult room of the magic
ceremonial with its incantations and dances of elementals is weird and
thrilling to a degree. The most blood-curdling and demoniacal rites are
performed, and the principal characters are present either in the physical
body orthe double. The finale is as tragical as could be wished even by
the most glutted revellers in the horrors of fiction.

Two morals may be derived from the story. One is “ that one should
be careful how he dabbles in the mysteries of nature, for he may call wnto
existence forces which will recotl on to his own head. The second—If
one mesmerises a young gurl, he should look well to the purity of his
thoughts. Otherwise he may tmpress upon the plastic mind of the sensitive
anvmal desires, of which he has barely suspected the presence in his own
mind. Hence the rule—Never mesmerise a person of the opposite sex
except in the presence of a third party.

b 2 8

Fiterary Holes,

The Epiphany—organ of the Oxford Mission—quotes approvingly
the saying of a contemporary that the popularity of Theosophy in
India is due to the fact that “ it leaves Hindu habits untouched, while
1t fills the vacuum in the de-Hindnised (si¢) mind ; satisfying religions
%‘@vmgs without sacrificing social systems.” Theosophy leaves modern
de?f&tgg:ﬁ:: :‘1039 kieca,use they are s‘igns of a national corruption and

a B S
thought and Arya?noiges;ls.e R ng o Jad ithnla g

%goReis ond Rayyet—a leading native journal of Calcutta—credite

heosophy with fomething more thge mere popularity, ascribing to it

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



1886.] LITERARY NOTES. 341

in fact “an upheaval—areaction in the Hindu mind,” and the action
18 described as “ not local but rousing all India.”

 We have received from Mr. Redway a catalogue of books on Qcecult-
1sm, etc., which contains several valuable works.

Several of our readers will be interested to know that the works of
Eliphas Levi (in French) can still be obtained from the publisher Felix
Alcan, 108 Boulevard Saint Germain, Paris. The price of the five
volumes is 49f. or about £ 2 sterling. We shall be glad to procure
copies for Indian correspondents.

Goyygspondgnge,

VIRGIN OF THE WORLD.
Two letters from Dr. Kingsford and Mr. Maitland respecting the
critigue in these pages on the * Virgin of the World” will appear, with
replies, next month.

VEDIC MEDICINE.

Wiraix the last year or two a large number of Allopathic and Homeo-
pathic physicians have joined the Theosophical Society, butno oneseems to
have cared to think over the subject of giving an impetus towards the
extension and encouragement of the very indigenous and rational
mode of treatment of the sick in tropical climates, such -as India—our
Kaviraji. 1t is the store-house of all kinds of healing arts. If any one
takes the trouble to read even the two most precious remnants left by
our ancestors, the Charaka and the Sushrutha, he will be astonished to
find what mental giants our forefathers were in this branch of science
algo. If you read the introduction of the more recent work the Nidan,
by Madhava Kar of Bengal, you will find in it directions for administering
infinitesimal doses of medicine, <. e., the Homeeopathic mode of medication.

It is gratifying to see that a few of our philanthrophic countrymen,
such as the Editors of some native papers, are taking up the question.
The Editor of the Indian Mirror, when reviewing the first issue of the
Chikitsa Sammilant, a monthly Medical Journal of Calcutta, and com-
menting on the recent proceedings of the Calcutta * Vaidya Somaj
Sanrakshini Sava” and the speeches of Lord Dufferin delivered at
Lahore, said much on the importance of the Vedic treatment. The
Editor of the Indian Echo in a recent issue also remarked :—

“ It is but a truism to say that European doctors have imported
European diseases into the country. Ignorant of the conditions of native
life—every moment of which is spent according to religious ritual—of the
habits of the people, of their idea of domestic economy, and above all
ignorant of their hereditary physical and spiritnal constitution, the
European doctors have in numberiess instances destroyed numberless lives.

¢ The Indian woman is on the average more healthy and happy than
either the Enropean or American woman. There is a great deal of
latent and indigenous medical talent in the country which is being
unostentatiously utilized by people whose belief in old 1nstitutions hag
not yet been sapped by the pugnacious school-masters of the day.”

In the November issue of the Alpha, a monthly magazine published
in Washington (U. S. A.), a contributor writes deprecating the value of
ol prescribed to heal diseases :— ;
alcﬁh};{o& much of the drunkenness and immorality of to-day is directly

trageable to the ignorapce of megical men who have prescriked alcohol
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But the time has passed for laying the blame of
from ignorance to the charge of medical
man or priest. In such important matters as those concerning the death
of the body and the health of the soul, it is the duty of every c’x:eat-e'd
being who has arrived at maturity to seck knowledge for himself.”

By this it is not to be understood that I am deprecating the 1ntrinsic
value of the Allopathic and Homaeopathic systems. Far from 113“; I attach
due importance to every aro and science,—whether India, Europe or
America be its cradle. In the Charako it i3 said ‘¢ that is the medicine
ond that is the true physician that can cure and eradicate disease.”
My basis of argument 18 : that as I find around me a sense of nationality
daily growing among Hindus in every circle, whether political, religious
or social, and efforts being made to' work-ous reforms; not by influ-
ence from without but from within, we should spread the indigenous
healing art and thus increase the importance of our own Shastras. A
national reform cannot be effected unless reform and advancement are
homogeneons. . _ : :

I appeal through your columns to educated men in India, especially
4o our eminent men of Southern India, who are the custodians of onr
ancient sciences and philosophies, and are working hard for the re-
reneration - of India, to devise means to unearth and bring to light
‘authoritative and scientific booksion Hygiene and Medicine, and save
the Hindus, especially the orthodox class, from degeneration. The
benign British Government is affording us every facility and help, and
we should not lose this apportunity to do good to our Arya Vartha and
her sons and daughters. Truly this is not the work of a day, but we
must commence the work of regeneration from all sides in right earnest
and thus show the foreigners that we are not a * motherless race.”

Some time ago I contributed to a Medical Journal in the United

States, America, a paper on the ‘“ Glories of Hindu Medicine,” and it
was published unchallenged ; from this I make bold to say that 1f we
exert our might, other nations far ahead will help us.
" Thanks are due to the members of the Lucknow Branch of the T. S.
for establishing and maintaining a Vedic Hospital at Lincknow. This
is the oniy group of energetic Theosophists, as far as 1 know, who are
doing well in this direction. |

Itis no exaggeration to say that the Vedic method of treatment is quite
suited to our system, and to introduce foreign modes of medication 18
revolting when there are other means available.

JAMALPUR, } | Ris Coomar Rov.

27th December 1885,

and counnselled vice. b
gins and shortcomings arising

THE SADHU OF KOTACHEROO.,

I the Village of ‘Kotacheroo, in the Penukonda Talug, Anantapur
District, lives a Sadhu whom I have often seen. The age of this Sadhu
is not known. Old people affirm that his present appearance-~that of &
man of_ about forty years old—has not changed since they first saw him
in their infancy, fifty or sixty years ago. Iis name, native place and
parentage are unknown. In persom he is of moderate stature, rather
brown than black. ,
He has cured many people of their maladies simply by his touch.
I do not say he has cured all, but all those he has thought fit to touch,
hf} has reaall_y cured. To obtain a touch from his hand, people come to
him from different places even as far -as 100 or 200 miles off. Im
fine he is now looked upon as o superhuman being, As I have seen him,
I will describe himy, The Sadhuw has no hut or house. He lives in
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the open air and bears heat and cold admirably. He is naked, and lives
by eating any morsel which may be given him—but it ig curions that
he will not touch anything given grudgingly. If any one wiliingly
offers him eatables, he takes but a morsel. The giver is said to have
his or her wishes granted. The Sadhu takes no sleep and has never
been known to speak.

The Mohomadens call him ““ Mastan Sab,” and the Hindus “ Mahat-
Moodoo.” The Sadhu is very simple-minded, forgiving and inoffensive,
in short he is god-like. : |

1 took with me a Brahman Theosophist to get his opinion of the
Sadhu. The Brahman said that the Sadhu had practised “ Yogam’’ for
a long time, and having done that, is now undergoing an Avasta called
* Turayatheetam.” |

I hope some of our intellicent brothers will come to Kotacheroo to
see this man, and I shall be glad to conduct them to the Sadhu if they
will come to me at Penukonda. I shall be very happy to give any
further details, if required. '

V. R. Cuagravarry, F. T. S.
Pleader, Penukonda, Anantapur District.

HUMAN ATURA.

I am requested by Pundit Sashadhar Tarka Churamoni to forward the
following questions to Head-quarters for answer. As the questions were
put in Bengali, I give a translation in English as well as a copy.

The Pundit is a man of rising fame; he is a stannch supporter of the
cause of Sanskrit revival, and tries to reconcile the’teachings of our
Shastras with recent scientific discoveries. He has a high veneration for
our Rishis, though believing none to exist now. At one time he was
our enemy, believing us to be would-be Buddhists; we have now
converted him into a sympathizer, if not a friend. He has a good deal
of influence at Calcutta and at some other places. :

1. Has the Will force while emanating from the body a colour
of its own, or is its colour seen on account of Suksma ; elementary
substances being lighted while the force moves them (or passes through
them)? _.

2. )Is the Suksma light which issues from the body of the same
nature as our ordinary light or different ? ' |

3. Does the light called “ Aura” in another language possess the
same velocity as ordinary light or different ?

Kavt Prasanna Mukergr, F. T. S. (Berhampur.)

(1) The action of the Will force on the aura causes the latter to agsmme certain
colours corresponding to the nature of such action. : Ji b .

(2) The light issuing from the body is odic or astral light, different from ordinary
light. It is the light seen by sensitives around magnets, crystals, etc.

(8) The velocity is not the same.—ED.

FOLK-LORE CONCERNING THE HAIR. 3

I read sometime ago in one of the old numbers of the Theosophist an
‘article headed “ Pain in a lost Arm.” This reminded me of a custon
- prevalent amongst the Hindus in our part of the country as h&‘i’}ﬂg some
affinity to the truth therein inculeated. The custom I allude to is this :—
The hairs of the children are allowed to grow from their birth until
they reach the age of five years, in honor of some tutelary god or goddess.
On the child reaching the fifth year of age, an auspicious day is selected
in consultation with some Brahman or astrologer, and the hair is shaved

~off and carefully handed over to the worshipper of the god or goddess
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ome dry place somewhere in the premises of the
shrine. If, however, in any particular case the hair of a ch11§1 has to be
cut on account of illness or other reason, the hair so removed i3 carefully
preserved by the mother or other female guardian (?f the Chl‘ld. The
belief amongst the females generally is that if the hair of a child be cut
and allowed to be thrown away and thus exposed to sun and rain or
thrown into a tank orriver, the child is sure to catch cold or to get some
other disease consequent upon such exposure of the hair in the
same way as if the child itself was thus exposed. Is there any truth in

this belief or is it only superstitious ?

to be preserved in 8

I. N. Biswas, F, T. S.
(Bankoora).

The practice alluded to has no real value; it is founded on the magnetic connee-
tion existing between a person and his hair, etc., as is proved by psychometers who
are able to describe the appearance, etc., of those whose hair they hold. There is no
danger to the individual when the hair is merely thrown away as described above.

-_EDQ

DEATH OF THE FAMOUS *‘ NEPALI SwAMI.’
My prar CoL OrcorT.

Our Nepali Swameji is no more! Just now this sorrowful news has
been conveyed to me from Lahore. He died on the 20th instant, and I
cannot express how extremely sorry I am to learn this. My heart will
be lightened to some extent, if you will devote some space in the

Theosophist in hig honor.

Gorr NATH.

SrINAGAR (KASHMIR,) }
26th December 1885.

Answers to @onnespondents,

P. C. Muekerit (Lucknow.)—The primitive Chinese, ancient Mexicans
and Peruvians, belong to the fourth root-race. The Chaldeans and
Egyptians to the third and fourth races of the fifth root-race. Central
Asia was the cradle land of the fifth, and Atlantis of the fourth raece,
Our present astronomy was derived originally from the Atlanteans.
Systems of chronological ealculation have been in use from the earliest
times, the records being kept astronomically. For instance in an Egyp-
tian temple you will find on the roof a diagram representing a map of the
heavens at the time the temple was built. Each race gradually develop-
eg a civg’}lization of its own built up on the ruins of the one that preced-
ed it.—Ebp.

E. W. P.—Consider conseience as the beginning of the manifestation
of the inner sense; then, by leading a pure life, with high spiritual
aspirations, the voice of conscience will develope into a teacher and you
will be able to recognise its truth by a sort of feeling that can hardly be
explained in words. You will find that evil as such does not exist in
nature, but it is the result of man’s action—that is to say, what we
are apt to call evil in nature is not so in reality when ca.refull_;r enalysed

The ,fule i “Light on the Path:"—“Kill out the hunger for
growth” refers to the hunger for personal growth. True growth comes
Efysg;)ea,r:il;ﬂle m%l reafc;hing out to the Infinite, and so losing the semse

0n. e often disguise per - 1 St
hi[él: P‘ZI‘POEG as the result aigle(is &E. e o Eavlo Gy

Strict chastity is simply enjoined on those who desire & certai

spiritual development, the road %o which includes the get?aineg fidcgf thg

whole persquality as guch; and the realisation of the higher individuality,
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PORTRAIT OF MADAME BLAVATSKY.

Tae following extract from The Lady’s Pictorial (Liondon) will interest our
Indian and other readers, who do not see that periodical.

« On Saturday week last, Her Royal Highness the Princegs Mary Adelaide,
Duchess of Teck, and Her Serene Highness the Princess Victoria of Teck,
attended by Jane, Dowager Countess of Aylesford, honored Mr. Schmiechen
with a visit to his Studio, 24, Harrington Road, South Kensington. Her Royal
Highness cordially expressed to Mr. Schmiechen the gratification which this
visit had afforded to her.

T am told that the Duchess was especially struck with the magnificent and
life-like portrait of the famous Madame Blavatsky, which just now occupies
a conspicuous corner in Mr. Schmiechen’s studio. The high priestess of
Esoteric Buddhsim, robed in a sombre ecclesiastical-looking garb, and holding &
copy of the Theosophist in her hand, sits in an attitude of contemplation
against the appropriate background of Oriental rock temple scenery. As I am
myself toleragly well acquainted with this remarkable lady, I am in a position
to say that the likeness is admirable in regard both to feature and to expression.

“ So alsois the portrait of her friend, Madame de Novikoff, the Russian diplo«
matist, which forms another centre of interest in this attractive studio. Both
these pictures were sent up to the hanging Committee of the Royal Academy,
and were returned by that sapient and discriminating body! Had they been
hung, they would undoubtedly have drawn more public attention and interest
than any other portraits now at Burlington House, on account not only of their
merit, but of the celebrity of the personages whom they depict.

“ Mr. Schmiechen’s reputation is, however, so well secured, and his future so
romising, that an incident of this kind is not likely to cause him much anxiety.
he Queen is well acquainted with his merit, and he has already, by Her

Majesty’s command, painted four portraits of members of the Royal Family -
Princess Victoria of Hesse, Princess Elizabeth of Hesse (Her Majesty’s grand-
daughters), Princess Frederica of Hanover, and Princess Mary, Duchess of
Teck. He can, therefore, well afford to wait until the contemplated Reform
Bill for the Royal Academy “ becomes operative.”

MR. LANE-FOX’S MANIFESTO.
To Tre Epitor, THEOSOPHIST.

DeaR Sip,~Perhaps you will permit me to point out with reference to your
note to Mr. Lane-Fox’s ‘manifesto published in the December No. of the
Theosophist that by the introduction of the expression “attain to,” you m;a,ka
it appear as if you misconceived the purport qf the sentence  the establish-
ment * * ¥ ¥ of that pure and incorruptible power of intuition, &e.”

Tt is misleading to say we can affain_to What we are already supposed fo0
gsess in a greater or smaller degree, Viz., the kindly light within the encir-
cling gloom of the body. By  establishment,” the word nsed by Mr. Lane-«

9
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i t, which can be

.« meant confirmation, development or encouragemend, e

S;(;fs’ibllir applied to conscience Or whatever people may choose to call the 1n

dwelling spirit which 18 eternally present with us. e ;
I

ALLAHABAD, 7-12-85.

" The word “attain” was used in reference to the highest form of the power
spoken of, which highest form is not possessed by the majority of men and
that is why the word “ establishment™ was not quoted in our note.—LHd,

LONDON LODGE THEOSOPHICAL SOCIETY.

s meeting of this Lodge for the current session took place at Queen
AEIE?SﬁM&nSiOHS, gSt. James’s Park, on Wednesday evening, October 28th ;
Mr. A. P. Sinnett in the chair. \ AR,

Mr. Sinnett opened the proceedings by reading a paper on the “ng_hqr
Self,” in which he developed his views as to the relation between the “ Indivi-
itv” and the ““ Personality” in man. A
duzl;tghe conclusion of the pa,}i)er he referred briefly to his visit to Madame
- Blavatsky during the summer, and expressed his profound conviction of her
entire innocence in regard to the charges recently brought against her. :
" Mr. Mohini then addressed the meeting on the subject of Mr. Sinnett's
paper, after which the formal proceedings terminated and the meeting assum-
ed a conversational character, lasting till a late hour. it
The meeting was an open one, and there was a large attendance of visitors.

BerrraM KEIGHTLEY,
Honorary Secretary.

: ADONI THEOSOPHICAL SOCIETY.
Tae following gentlemen have been appointed office-bearers in this branch :—

President :—Mr. Teruvengada Moodaliar.
Secretary and Treasurer :—Mr. C. T. Vasudevayya.

KARUR.

AT a meeting held on the 18th November at the Municipal High School, it
was resolved to organize a branch of the Theosophical Society at this place. A
committee having been appointed to frame bye-laws, the following gentlemen
were elected office-bearers :—

President : Mr, T. S. Lakshminarayan Aiyar.
Vice-President : Mr. T. Padmanabha Aiyar.
Secretary : Mr. T. R. Rama Cheedrah.
Treasurer : Mr. K. V. Narayana Iyer.

RULES AND REGULATIONS.

(L) The objects of the Society are the same as those of the Parent Society.

(2) The Society shall observe complete sectarian neutrality and strictly
abstain from political discussions. *
_ (3) The management of the Society shall be vested in a Committee, consiste
g of the following officers : a President, a Vice-President, a Secretary, a
Treasur_er, and three Councillors, all to be elected at the aniversary meeting of
the Society. Each of them shall hold office for one year only and shall be
eligible for re-election.

(4) The President is the chief executive authorit daan th
’ meetings of the Society. xecutive authority. He shall preside in the

th(e&)P In his absence the Vice-President shall act for the President. When

memb;g:‘*dent and Vice-President happen to be absent in a meeting, the

6) present will elect one to preside.

the7soci§t;f1 office becomes vacant, it shall be filled at a general meeting of
Hé é)haﬁ‘h}? Secretary shall be the chief Ministerial Officer of the Society.

: €ep records and correspond. He shall collect subscripti nd
’ : ptions a
remit the same to the Treasurer. He shall be in charge of the Library. He
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Shall. convene meetings on the specified days. And on other days, on the
requisition of the President or, in his absence, the Vice-President, or, on the
requisition, in writing of any of two members. |

(8.) The Treasurer shall keep accounts of receipts and disbursements and
submit menthly and annual statements.

(9.) The general meetings of the Society shall be held at 4 p. M. on every
Sunday for the transaction of business. After the business is over, the alter-
nate Sundays will be devoted to study and lecture, and the remaining Sundays
to public lectures connected with Theosophy.

(10.) There shall be a room and a library of the Society and the members
may meet, read and discuss, every day after 7 ». M.

(11.) Every member of the Society shall have to pay a monthly subscrip-
tion of not less than 4 annas for the up-keep of the Society, and it should be
paid by the 15th of every month.

(12.) In admitting a member to this Branch, the rules of the Parent Society
shall be followed.

(13.) All questions will be decided by a majority of votes. In cases when
the members divide equally, the President shall have a casting vote.

(14.) One-half of the members will form a quorum at a general meeting
and three at a meeting of the Managing Committee.

(15.) The Secretary and the President will each have authority to spend
Rs. 1 and 2 respectively in emergent cases. The Managing Committee will
have power to sanction expenditure up to Rs. 4 in each case. No expenditure
above Rs. 4 will be incurred without the sanction of the general meeting.

(16.) In the ordinary and private meetings of the Society the admittance
of non-members is prohibited.

(17.) Any alteration in the existing rules and bye-laws shall be made in a
general meeting of the Society subject to the approval of the Parent Society.

Resolved, that the above rules be forwarded to the President-Founder for

approval.
J. PADMANABHIA,

Vice-President.
Approved. »
H. 8. Ozcore, P. T. S.
1st December 1885.

NELLORE. - -
Tag following gentlemen have been elected office-bearers in this Branch:—e
Vice-President : Mr. Parasuramanaiker.
Secretary : Mr. A. Mahadeva Aiyar.

NAGPUR.
During Colonel Oleatt’s recent tour he visited this place and founded a
Branch of the Theosophical Society there. 5
He also delivered two lectures, one on * Theosophy” and the other on “ the-
geven ancient Rishis and the doctrine of Karma.” .
Two addresses were presented to the Colonel, one in English and the other
in Sanskrit. ;
The following are the office-bearers of the new Society :—
President : Mr. C. Narainswamy.
Secretary :~—~Mr. Nritya Gopal Bose )
Assistant Secretary (for Hindi): Mr#®shri Prasad. ;
Assistant Secretary (for Marathi) : Mr. Abaji Madho Wakadi.

RULES AND REGULATIONS.

1. The Nagpore Theosophical Society is a branch of, and subject in every
respect to, the Parent Society at Adyar, Madras. T A

3, The Nagpore Theosophical Society 18 founded with the following
objects : { . .

(). To cultivate and disseminate, as widely as possible, feelings of to-

lerance, benevolence and Universal Brotherhood ; ; . .
(b). To encourage the study of Aryan Literature, Philosophy and Science;

(¢c). To promote the moral well-being and spiritual progress of the members
in particular and of the people of the country.
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3. The Society is open to all persons of good character without any
distinction of race, creed or colour, who may sympathize with the aims and
objects of the Society. ] . ‘

Any fellow of the Parent Society or one of its branches may be admitted as
a member of this Society on being recommended by two members of this
Society. |

4, i knowledge of English is not essential, but every candidate for
admission must possess a fair knowledge of some spoken language.

5. Application for membership must be recommended by at least two

fellows. o :
6. An initiation fee of Rs. 10 and an annual subscription of Re. 1 in advance

will be paid by new candidates joining the Society, which will duly be
remitted to the Head Quarters of the Parent Society.

7. At the time of the initiation, every candidate shall be required to give,
in writing, his solemn and sacred promise, and repeat the same by word of
mouth before two witnesses, to the effect, that he will never reveal, on any

retext whatever, to any person, who is not an initiated member of the
ociety, any information, signs, or tokens which may be communicated to him
under injunction of secrecy.

8. Members alone shall have the right to ask for intellectual sympathy
from the Brother Theosophists.

9. Any fellow whose conduct is considered by the Society to be disgrace-
ful, shall, after full enquiry on behalf of the Society, be expelled, if found
guilty, subject to the confirmation of the President of the Parent Society.

10. Any member desiring to sever his connection with the Society shall
have the option to do so, on signifying the same in writing to the Secretary
and returning the diploma of fellowship, but such severance shall, in no way,
;‘fshevef ];ﬁm.fyg;nt.his solemn engagements which he has entered into at the
ime of the initiation.

11. No member shall preach any sectarian doctrines, unless the members
present are willing to hear such.

12. To carry out properly the objects of this Branch, its management ig
vested in the following officers :—a President, a Secretary, and two Assistant
Secretaries, of whom one will act as Treasurer, to be selected annually by a
majority of the members on the anniversary of the foundation of the Nagpore
Theosophical Society, viz., the 1st September of every year.

13. The President of the Society shall take chair at every meeting of the
Society, deliver gn address at its annual meeting, giving a review of the past;
%izzgi of the Society, and offering suggestions for the future guidance of the
thiéﬁaeglbgse a,fesse;ncte glflazﬁnyl oﬁticer or officers a%t any meeting of the Society,
e n e oﬂiceg- : elect one or more of them in place of the absent

15. The President shall have the power to nominate an b

; to the
duties of any office vacated by death p 1 ' ] Mgy
thf136conﬁrma¥ion i Societ; eatn or resignation or otherwise, subject to

. The Secretary shall keep records of the i i

: proceedings of the Society;

]f)eep_ all official Ietters, correspond, and shall, with the consent of the
I'f?lde%t, convene extraordinary meetings of the Society if necessary.

T he Assistant Secretary and Treasurer shall keep correspondence in

a,cl;z 01:;11 indthilnd], be in charge of ghe funds of the Society and keep an

L which shall be placed befor®the Society in the first meeting of every

18. The other Assistant S j i

o iigger,_lgﬁ&lly R Secigisf‘?;z sha.ll keep correspondence in Mahratti

. © meetings of the Society shall i 5 3r
S;H;S:gsdoftevery month at 7 . fa:l.e yN?) iotilgg oljfle:}lyl %rgliza:;tg:e%ilfgeshgéﬁ

stffic: ed to the members; any member who absents himself, without an
cient and written excuse, from the meetin s of the Soci ’ iod Gf
two months continuously shall, aft du s b G ope
Gh it Dol Sonbts for’indiff:eren%l; e warning, be reported to the President

20. Atth i ; X . '

the ordinary meetings of the Society, the members will communi-

cate any usefu] i i : :
o fe]lgwa preselnnbf.ormatlon Which they may have acquired, for the benefit of
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21. Pecuniary transactions among the members of Society, as members, are
strictly prohibited.

RULES AND BYE-LAWS OF THE SABITA
THEOSOPHICAL SOCIETY.
(Dalkshineswar).

I. The branch of the Theosophical Society formed at Dakshineswar
will be called the Sabita Theosophical Society.

II. The object of the Society isto promote, to the best of its ability,
the three declared objects of the Parent Society.

III. The officers of the Society will be a” President, & Vice-President, a
‘Secretary and a Treasurer, who will be elected annually.

IV. A Managing Committee, consisting of the officers and two other
members, shall execute the ordinary work of the Society.

V. The ordinary meetings of the Society shall be held fortnightly at
such convenient time and place as may be fixed by the Managing Committee.

- _VI. The Secretary with the consent of the President or, in his absence,
the Vice-President shall summon any special meeting when necessary.

VII. Every candidate, before being permitted to join the Society, shall
pledge himself, to the best of his power, to live a life of temperance, morality
and brotherly love.

VIII. Any member found to lead a life inconsistent with the rules and
objects of the Society shall be warned: twice, but persisting in his course shall
be reported to the Parent Society, whose decision shall be final.

1X. Five members shall constitute a quorum at a meeting.

X. Every member shall pay a monthly minimum subscription of 4
annas, which will be devoted to such purposes as the Society may think fit.
Should any member be found too poor to pay the required subscription, the
amount in his case may be reduced or he may be totally exempted from such
payment on the recommendation of the Managing Committee.

X1. The Secretary shall keep a book to record therein the proceedings
of the General and Managing Committee meetings. The hook shall be open to
inspection to any member and at any time.

XII. The Treasurer shall keep a regular account of the money received
and disbursed on behalf of the Society, and shall submit the same to inspec-
tion to any member of the Society.

XIII. Non-Theosophists, if proficient in ancient science or philosophy, may
be admitted to the meetings on the recommendation of at least two members
and on a previous notice.

XIV. The rules and bye-laws are subject to revision whenever necessary.

ANANTAPUR THEOSOPHICAL,SOCIETY.

On the 4th of December, under the auspices of the above Society, Mf’, 1 2
Narasimmiah, B. 4., delivered a public lecture on * Tlgie Study of Nature” when
Assistant Surgeon S. Kandayya Pillay, ». B, F. T. 8., presided. The lecture
was very interesting and instructive. The next day Mr. J. S‘I‘IIHV&_S&
Rau of the Gooty Theosophical Society delivered another lecture in Telugu on
“Who is a Brahmin and what is Brahminism?” before a large audience, when K.
Ramacharlu Garu, a Sanskrit Pandit, presided. The lecturer very ably
explained what makes atrue Brahmin and wherein lies the excellence of
Brahminism, showing how that once noble class has degenerated and }:Eow
mechanically the several rites and ceremonies are now-a-days performed, loglng
sight of their esoteric meanings, &e., supporfing hisstatements by apt quotations
from the Gita, Upanishads, &c., &c.

12tk December 1885.

CHINSURAH THEOSOPHICAL SOCIETY.

eeting of the Chinsurah Branch Theosophical Society was held at the
res%dlgloe ofg Babu Kailash Chandra Mukherji, M. B., President. Besides some
of the brothers of the branch, including the President and the Vice-President,

brothers Sat Kari Mukherji, Sreenath Gosvami of Berhampur and myself were

V. E. SupARSANA MUDALIAR,
- Becretary.
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d meetings regularly every
of proceedings with Ber-

exvi

resent ; among other things it was resolved to hol
Erst Sunday of the month, and to exchange copies
h

ampur, Jumulpur, Bhagulpur and Rajshahy branches.
: : 3 Karr Prasanna Mukmerir, F. T. 8,

Secretary, Adhi Bhoutic Bhratri
Theosophical Society, Berhampur.

AUDIPHONES.

In reply to the letter of C. K. M. in the October T?z-_eosoph»z—st, an J’:},merlcan
brother has kindly sent us a circular of “The Klectric Aurophone” sold at
490 N. Third Street, St. Louis, Mo., U. S. A. The apparatus 18 said to have_
been tried with great success by many deaf persons th ha,w? partially or
entirely recovered their hearing by its use. It is the invention of Mr. Ehr_hch.
Tts form is that of a fan (closed) or cane and in each of these there is an
“glectric battery consisting of a permanent magnet within a helix of split
brass, bound over by a quantity of fine copper wire properly insulated. This
wire is continued in spiral form up to the orifice in the he&c_l of the Auro-
phone, and is separated from the head by an inner tubing which represents
the opposing pole, by the rubber ring within a quarter of an inch of the ori-
fice. When the instrument is introduced into the ear any distance past the
rubber ring, the circuit is closed and the current established, mild enough not
to shock the most sensitive organ, and still strong enough to affect the
delicate tissues within.” We fear however that the price 25 dollars _(about
Rs. 65) will be beyond the means of many of those in need of such an instru-
ment. We should be very glad if some European or American reader would
send us particulars of some cheaper invention.

ADHI BHOUTIC BHRATRI THEOSOPHICAL SOCIETY.
The following office-bearers and Councillors have been appointed for the

year 1886 :—
Babu Dina Nath Ganguli President.
.» Borada Prasad Bagchi Vice-President.
., Kali Prosono Mookerjee Secretary.
» Rajkrishna Banerjee Assistant Secretary.
»» . Nafar Dass Rai | Cashier and Aecountant.

Pundit Keshub Chundra Bidyaratna Librarian.
Councillors—Babus Sat Cowry Mookerjee, Srinath Goshami, Ramakhya
Prosad Ganguli, Roma Ram Sing, Rajoni Kant Chatterjee, Shama Churn

Bhutta, Prosono Chundra Rai, Rajendra Narayan Banerjee.

COLONEL OLCOTT ON AGRICULTURE.

A lecture on Practical Agriculture was delivered by Colonel Oleott, at the
Agricultural College, on Saturday evening, when Mr. W. R. Robertson
President of the Association, presided. There was a large gathering, includ-
ing Rajah Sir T. Madava Row, k. c.s. 1, Dr. G. Oppert, Mr. J. Mills, v. s.
the Rev. Mr. Leadbeater, Dewan Bahadur R. Raghunatha Row, and Mr. M.
Ruthnasabapathy Pillay. We may mention that at the outbreak of the
American war Colonel Olcott, as agricultural editor of the Tribune, author
of several standard agricultural works, founder of ‘a school for the i;ea.ching
of agricultural science, and American correspondent of the Mark Lane
Ezpress, was well-known as one of the authorities in America on this speci-
alty, as .Wel} as one of the introducers of the Sorghum, or Chinese suga-
cap(f, Wh1c_]:1 1S NOwW one 9.f the most important American crops. Colonel Olcott
B?lth?h&t, 1n order to bring about any improvement in the agricﬂtural system
Oe 113 COHdHﬁI‘y, knowledge of improved methods must be diffused among the
gb?gci?’ ?}? he would suggest, as one of the very best meansg of effecting this
hei'd by the mtroduction o Ioc_a,_I and national Fairs, or Shows, similar to these

ld 1n the Um_ted States and in Europe, especially in Enol : d, I
many and Belgium. Such Fajrs were « y B ungiand, France, Ger-
i e e airs were also among the oldest of primitive
i e 1'?_‘?1% i:'mg lwere mentioned in the oldest books, such as the
9 ey Ml alue was thoroughly known to the Aryans. Asan

ess of these Fairs, he said that at the one held at Phila-
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delphia in 1857, by the United States Aericultural Societ a C ' -
which he was a member, sfpent some three d%;'s in examining {l’le vaorlgrllllsl titl(;e’lgf
ments, to the number of some hundreds, in order to award premium pf
the best. But when that Committee came to discuss theilP award Stﬁr
Colonel suggested that it was impossible for the j udges at any Fair to in ke
a true report, unless they had seen the implements actually at work aﬁe
therefore proposed, as the first reformatory step, that no awards should: th :
be made, but the Society should be urged to arrange for some public trials gﬁ
a8 grand scale and under stringent conditions. This proposition was favoura-
bly received, and a few months after, a field trial of reapers and mowers was
held at Syracuse. Up to that time, there had been no proper opportunity of
. . . ) , , ) yo
comparing the relative merits of the various reaping and mowing machines
in the market; but at Syracuse some two hundred patents were tested
thoroughly and* scientifically at all points by experts, who each reported on
some one feature about which he was most capable to judge. The
consequence of this trial’ was that, for the first time, definite scientific
principles were laid down for the construction of reépers and mowers, -
and a complete revolution in the construction of those machines Was:
then inaugurated. Colonel Olcott said that for the last twenty odd years
he ha-d paid scarcel_y any attention to agriculture, and therefore did not
profess to be auw fait as to the latest discoveries in agricultural chemistry
etc. ; in fact, since his time, the whole nomenclature had changed. But theré
were certain general principles, like the alphabet of a language, that did not
change, and to those he would confine his remarks. A man who would
attempt to cultivate ground that was so rocky that no amount of labor or
expense would disengage the elements of plant structure, would be the exact
opposite of a “ practical farmer.” He would be a mere ignoramus, however
much he might boast of his superior knowledge and sneer at “ book-farming.”
The two great sources of plant nutriment were the soil and the atmosphere,
and the object of practical farming was to open and disturb the compacted
particles of the ground, so that the chemical agents in the atmosphere might
act upon them, and make soluble what'the plant-roots were fitted to absorb.
By means of diagrams on the black-board, and the exhibition of a Hindu
plough, he illustrated the mechanical principles involved in tillage. The test
of excellence in an implement was to get a maximum of work done with the
minimum expenditure of brute force. He spoke particularly about the plough,
explaining its use and the points in its construction. He gave an account of an
American subsoil plough, invented by his old teacher, Professor Mapes, which
had proved very useful, and which closely resembled the common Hindu plough
then exhibited, but was free from its mechanical defects. He described at length
a method of root cultivation as used by himself upon the farm of the school
above mentioned. With regard to crops, care should be taken to find out exactly
‘what crops were best suited to the land under cultivation and to the nearest
accessible market. The point to aim at was the obtaining of the greatest
amount of nutrition with the least possibles exhaustion of the land. What
was taken from the land should be returned to it in the shape of manure, for
the land was the farmer’s bank. In passing, he would remark that the
Indian system of neglecting cattle manure, by allowing the beasts to wander
about as they choose, seemed to him a very wasteful system; were the cattle
kept together in one place and *soiled,” or fed upon nutritious foods grown
for them, they might be made profitable through the manure alone, provided
that a common-sense means for saving it were followed. He then spoke of
the necessity of attending to the breeding of cattle, that by careful choice of
sires and dams, cattle might be produced that, for the same expenditure
in food and keep, would give far better results in speed, conmstitution,
early maturing, milk, wool, meat and labour. He said that older than
the Bib¥e and other ancient Western books, the Hindu Shastras contained
detailed accounts of agriculture and agricultural processes. There were books
in Sanskrit solely devoted to manures. Yet this source of information, so
precious to India, had been shamefully neglected hitherto by Hindus, and
steps should be taken to find out and publish what the Shastras had to
gay on these points. Besides the merely material properties of plants,
whether as growing in the ground,or as analysed and split up into their
component elements by the chemist, there was, above and beyond all,

Digitized by Noolaham Foundation.
noolaham.org | aavanaham.org



<viii SUPPLEMENT TO THE THEOSOPHIST. [Fesr. 1886.

the mysterious, the almost inexplicable life principle as to which Western

gcience was dumb, but which was treated of in the Shastras, together with 1ts

relation to the life-principle in man and in animals. According to Western

science, there was a certain stage in which the protoplasm of an elephant

- blem as to
<430 ouished from that of a rice plant, and the great pro
1?1(::13&111122 g?f %;11:812 d%ﬁerentiation that ultimately takes place 1 proto llasm hﬁ'd
hitherto baffied modern scientific methods of investigation. e bre?hy
ractical agriculturist needed capital, either in money oOr 1Nl labour, él 2
gmst have intelligence to enable him to use that capital to the best t?:a V%;l;
tage. He must be economical, and, above all “things, temperﬁ " d be
drunkenness and profligacy could only lead to ruin. There then sd_‘cn;. o
combination. Individuals should combine in villages, villages 1n lsilntc Ea
districts in Presidencies, and Presidencies in the nation. Hﬁ heard t &h ar;
Association was being promoted that was intended to rathify throug 0;1
Tndia, and he hoped it would soon become an accomplished fact, b'utblo
succeed there must be the right men at the head of it, men of indomitable
courage and perseverance, for they were certain to meet with opposition fron&
those who forgot that every good book on agriculture was the stored-up recor
of practical experience. Then there must be emigration. Where there was too
much pressure on the soil in certain districts, the inhabitants of those districts
must emigrate to other districts where there was less pressure and more
room. And if they would not do this willingly, Government must kindly
but firmly insist on their going to some place prepared for their reception,
where they would not starve for want of sustenance. Amnother necessity was
good means of transportation. It was useless to raise products if there were
no accessible markets. Then he would recommend a liberal patronage of the
Savings Bank. If, instead of ruining themselves by reckless expenditure
for their ceremonies in order to make a great though vain show, they would
save their money, then in bad years they would have a nest egg to fall back
upon, and sufferings during times of famine would be greatly mitigated.

The Chairman congratulated the Association on having heard such an ad-
mirable address. His attention was ¥orcibly drawn to Col." Olcott’s excellent,
description of the agricultural Fairs held in the United States, and to the
useful work they educationally and commercially do, and he was glad to know
that there was some prospect of an Agricultural Association being establish-
ed in this Presidency, with branches in different parts of the country, to
work on lines something similar to those of the American Agricultural As-
sociation, for he believed that the American Agricultural Show system
is far more suited to the rquirements of agriculture in, this counfry than
is the system on which shows are established and worked in Great Britain.
Any Agricultural Association, to be successful, must be established and
worked entirely by those classes which are especially interested in the land,
and the Association must, as far as possible, be free from official control.
Colonel Olcott had well described the deplorable condition of the ryots in
many parts of India, and had quoted Dr. Hunter’s statistics, showing that
ab certain seasons of the year a large proportion of the agricultural population
do not at night know where they will get their food for the next day, but the
real state of the country was unfortunately not generally so well-known as it
ought to be. He begged to convey to Colonel Olcott, on behalf of that
Association, their hearty thanks for his eloquent address.—Madras Mail.

b1

OBITUARY.

We regret to_have to announce the death of Lord Borthwick, a member
of the Theosophical Society who took a warm interest in psychic science.
He had long been a believer in the reality of spiritualistic phenomena,
though he never publicly avowed himself a spiritualist. He joined the

Theosophical Society during the time Colonel Olcott and M
were in Kurope the year before last. s adame Blavatsky

g
e
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