of archaclogical interest nearest to the University of C
adeniya is Hiiidagala Viharal, situated less than half a
he southern end of the Campus along the road to G

nt of about 150 feet from the high road leads one to an an
srovided with a katara (drip-ledge), which has been conw
¢ in the cighteenth century, by the construction of Waﬂ :
f against the rock wall. On the face of the walls,
on the rock roof of this shrine there are paintings

f the cighteenth century, now gradually becoming blus

or of the wall are Buddhistic paintings of modern tis
terest at the site to the student of the Island’s ancient cu

by the substantial remains of pictorial art, assignable to
tury, to bescen on the inward sloping rock above the

structure. Excellent colour photographs of these paintis
eproduced in Ceylon, Paintings from Temple, Shrine and R,
n the UNESCO World Art Series; they are thus made availal
on by art critics the world over. The subject of this
ipparently the visit of Sakka to the Buddha in the Ind

cally, the art here is the closest that Ceylon can show te
the latest phase at Ajanta.

bout 20 ft. to the south of the cave-shrine : it now lies by
1g of the hill side to from a terrace in front of the mods
second is on a rock about 100 ft. further up the hill
these records were prepared under the direction

nd Plates XI—XIV.

_impossible that the name Hinidagula is dervived from Inda-sila
ned that the cave, in ancient times, was named after a sacred place
ddhist legend, and that the name of the cave was extended in applie
tr;.h__er derivations of the name Hindagala ave, of course, possible.-

1
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ry ago. Lhe tw

ppendix F of the Anm
cological Survey of Ceylon for 1911-12. Good estan
ptions were prepared by Mr. T K3 _]a'yasu_ndaral,j
938, and arc now avialable among the records of th
rement. It is from these estampages that the better
inscriptions is now edited. I am indebted to the p
cal Commissioner for the photograph reproduced

ng Plate.

The inscription closer tc the cave-shrine, in the sCr
entury, is too fragmentary for a coherent text et
hrase sayamala vaharala, occurring n a number cf 1
s period, can be read in one place ; in the first pr

ing -vataka-vahara is not free from doubt. If tenable,
of the ancient monastic establishment at the place.

The second inscription, of which the full text and
d here, covers an area of 7 ft. at its longest and 3 ft. at t
record consists of five lines of writing, the letters rangir
veen 2 in. and 7 in. The state of preservation of this epigraph
form of every letter can be clearly distinguished. The sc
oht lines and angles, curved forms being few. In gener
e script of this reccrd approximates to that of the inscriptior
m ‘ Vessagiriya’ in Anuridhapura, published at page 133
Epigraphia Zeylanica, Vol. IV. It may thus be assigned
th century. A point worthy of note is that the i- strcke 1
e, dimunitive in size ccmpared with the consonantal symt
, attached. The i-sign has the appearance of two small
er by a short vertical stroke at the top. Two dots,
er in a vertical line, serve as a punctuation mark separa
places. '

With regard tc the language, phonetic decay has pro

ild go, further even than in the standard Sinhalese

Is, c.g. yala, vi, di, keri and ge, which correspond to yala
t. vrihi), di (absolutive of the Skt. root da), kéru (preterit

r) and gé (Skt. geha) in standard Sinhalese. C is prese

changed to 5. The tendency to change other vowels:

T

_ced in an extreme form in the Hifguregala inscripti
. 116), is also observed here : e.g. fana for Skt. trini, Mo
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HES

e use of the long 7 in pili, which is the
alese.  In keri, we have ¢ in a position where tf
| have required d@. The development of the d sound
ken place in the language at the date of this record.

"2

. port of the epigraph was to record the censtruction of a sh
tree (hoya-ge P. bodhi-geha), towards the expenses o_f v
had centributed in cash or in kind. These persona
rom other sources ; similar is the case with the place

e record.
TEXT

BEEVE OB CE
DEBCWEA D
52 52 gD 8 8 1 pmge O
Oww . s0EE B8Ewm O um
D DO : 9O Conwm € 008 eMwen

TRANSLITERATION

Pata-sala-abala araka-tana lada
% Laka-_jaya—mahamati Samana-gana
. anaka tana yalaka vi di : Kanamadu : Maja
 getayaha © pana-calisi piliyaka ca pana-
- sayaka kahavana: ica ma-teka di keri boya-ge.

TRANSLATION

cat minister Samanagana (who bears the title) Laka-jaya
 the office of Warden of Patasala-abala, having given, by %
f paddy, and Kanamudu Maja, the president cf the assem
en forty-five (lengths of) cloth and five hundred kahavanas
being given—(this) shrine of the Bodhi-tree has been construct

COMMENTS

~abala araka-tana lada (L. 1) :— The first word Pagfa-salé—a_
. place name, - Pata is equivalent to Skt. pythu ; cf, Sinha

ok,

Kt. prthula, in which 1 in the second syllable must have 1

lent of the text in classical Sinha.lese would be :— (1) P aia-gal'a,ﬁ_ ;
L___Ik,-x]&;sza-ma-}}a,-éi-ma-t Samana-gana (3) anin tun yalak vi di Kanag
Hyak da pan (5) siyak kahavanu da metek di karavd bg

3




an ‘ broad stone.”
he vicinity of Hiiidagala, is not known to me.
ier form of ambalama, T. ambalam (Skt. ambara) toun
mes of the present day. Araka is cquivalent to S}:t. q_mk,
‘tana to Skt. sthana, ‘ place,’ or ‘office.” Lada is Skt. 1
¢ tana lada, compare pas-lad, rat-lad, gam-lad, ctc. in ns

and tenth centuries.

aka~jaya-mahamati Samana-gana (1. 2) :— Mahamati is
 mahamatya. With this, compare Lamka-jaya-maha-le
h, according to the MahdbodhivarisaS, was conferred by
on Prince Bodhigupta, who came to Ceylon from I
°d Bodhi trec. A lekhaka may also be referred to as a
ore, the title we have in our inscription is a synonym of
dhigupta. It is quite possible that the dignitary bearin
ng in our inscription, claimed descent from Bodhigupta.
ak-vijaya-siigu, the name of a high military officer wi
reign of Nigsammka Mallas. It is alsc interesting to no
t document is the earliest Ceylen epigraph in which the
Lanka), so familiar to us today as the appellation of th

n met with. Samana is equivalent to Skt. Sumana; 1

- Anaka (1. 3) is Skt. gjiia tc which the suffix -ka has been ad
a vi di (1. 3) :— Tana is Skt. trini ; modern Sinhalese

irs in the modern, as well as classical, Sinhalese as yala.

m of the word hakada (P. sakata) is found in the Tonigala
Stimeghavarna’?,  The word has undergone much phc
ing the interval of about two hundred years between the
ord and ours. Vi (Skt. vrihi) occurs in the identical form in the

criptions.  The modern Sinhalese has vi. Di is the same
halese di, the absolutive of the root de (Skt. da)  to give.
‘Maja (1. 3) are taken as preper names, the first of a place,
L person. |

5. P.T.S. Edition, p. 164,
Ep. Zey. Vol. 11., p. 156.
Ep. Zey. Vol. 111., p. 183.
Ibid., p. 171.




s (1. 4) is the same as il ‘Stahalese

lisam, Skt. paiica-catvarimdat.

. 4) is equivalent to classical Sinhalese piliyak ; it is  de
a to which the suffixes -7 and -ka have been subJomed at va
the evolution. In this word, the suffix -ka has been adc
> after the original -ka had changed to -ya. Pana-sayaka
siayk in standard Sinhalese ; Skt. paiica-$atakam. Kahav
ahapana Skt. karasapana. '

(I. 5) is metek in standard Sinhalese. The ecarlier form
urs in the Tonigala inscription of Sri-Meghavarnad,
in classical Sinhalese, Skt. and P. karita. Boya—ge (L 5) is |
Sinhalese, P. bod/n—geha.

S. PARANAVT




ROM the dim past the Tamil language continues to b
Janguages spoken in Ceylon. Pocts and writers have apg
time to time to enrich the language. Even during the

e Christian cra there scem to have lived many Tamil
atry ; one of them by name llattup Piitan Tévan from N_

one to the Third Tamil Sangam at Madura in S. Inc

tion as a Sangam poet. His poems are still found in |

tion of poems.

‘the literary activitics of the Tamils of Ceylon ; for there are

their works. But when a line of kings called the Arya

to power in Jaffna (North Ceylon) by about the 13th cen

er of works in Tamil were produced. In the time of Kin

aca Cekaran the Jaffna kingdom rose to the zenith of its
The King himself was a patron of learning and poets

d to his court. He established a college of literati calle

m. Works on astrology and medicine were composed

from Sanskrit Puranas were made under his patronage.

he works composed by the different poets of this Sangs
all preserved in a library called ‘ Sarasvati Mahalayam

was later on destroyed by fire when a Sinhalese king .

y
| of the Jaffna Kingdom.

Vardtaya Cekaraca Cékaran himself was a great scholar.
d Cekaraca Cékaram, a work on medicine in all its different

court. The medical work called Cekardca Cékaram is not

ublished. But Tatcina Kailaca Puranam has been cdited an
¢. In 1887 it was edited by Kartikéya Iyar and in 1916 by

ar. The last edition was published at the Kalaniti Press, Pot

he king who succeeded him was Marttanta Pararaca Cé
was cqually famous. He also encouraged literature a
r his patronage the royal bard Araca Kécari composed




1. :
~Raghu Vamsa o ork
¢ the first time in 1887 by Ponnampala Pillai. 5
sublished certain chapters of this work with a comment
other colossal work on medicine was composed dur
Tt was called Pararaca Cékaram in honour of the mona
ed the composers of this work. This was pub]ish‘ed 7

Physician Ai. Ponnaiya of Elalai in 1936.

these times, the Kings of the Sinhalese Court also ap
troniscd Tamil poets and encouraged the production
5. In the Court of Parakrama Bahu III of Dambadeni
ological poem named Caracoti Malai received his impri
as composed by a Brahmin poct called Pocaraca Pantitan.
of the work was commenced at the direction of the Kir
b year of his reign. The date of his coronation was prot
. The work was finished and recited at the Court in the
It was published in 1891 by Irakunata Aiyar. The
ble is printed and published at the Catitap Pirakaca Press,

other Sinhalese Kings also scem to have encouraged
d literature as much as they did Sinhalese learning and litera
he time of the last King of Kandy a poet from Jaffna called C
lavar composed a poem called Killai-vitu tatu in 1815 in h
ing and took it to his Court. But unfortunately on his
card the news of his capture by the British. He returned
ed man. This was in A.D. 1815. The work is pr

parts of Ceylon fell into the hands of the Por_tuguese. d
entury. At this period very few Tamil scholars of outst:
to have lived in the country. One Tamil scholar

amil and Sanskrit. His Sanskrit works on Saiva Siddl
were published in Ceylon in 1928 by Kailaca Pillai.
- on the Tamil work Civaiiana Cittiyar was published in In

‘the Dutch occupation which followed the Portuguese
cation was encouraged to a good extent. One of the s
‘during the period was, Phillip De Melho. He was a Ta

was one of the famous men produced by the seminaries

7




1p by the government for the dissemination &
 proficient in Tamil and other languages such as]jtl
rew, Latin and Greck. He was ordained as a minist
brought out a Tamil translation of the New Testar
hed at the expense of the Government in 1759. He al
egyric in Tamil called Murutappak Kuravafici in honour
Marutappa Pillai. This work appears to have been lost.
in Cankitankal (Songs of David) was published in
‘he was also the author of the following works :—

Cattiyattin Cayam published in
- Ollantu Irappiramdatuc Capaiyin Carittiram published in
Irappiramatic Capaic Cepankal published in

,Another Tamil scholar who lived during this period
i He was a native of South India. But he became

niil. He was a Saivite Hindu by religion ; yet he was so b

he also composed a Christian work called Josep” Puranam

e History of the patriarch Joseph in 1023 stanzas arranged
dedicated to his friend and literary associate De Melho in
work and abilities. But unfortunately the work appears

nother scholar whe lived at this period is Rev. Father Gab
was a Roman Catholic priest. He produced, with the help o
piran, a work called Tévap Piracaiyin Tirukatai (History of
od) in two huge volumes. It was published in 1886. (¢
¢ author with their dates of publication are as follows :—
Nana Appam |
Teva Matavin Alukaik Kuravai
- Yocevas carittiram

- Another author of note during the Dutch period is a Roman
named Gonsalves (1676-1741) who came to Ceylon *fr
ed in Ceylon, did a good deal of work for the propaga
Catholic Church among the people, and wrote in Tar
sseudonym Cankopanka Cuvamikal. His work Viyakulap
ill sung by the Roman Catholic people during the Easter se

Kiristiyani Alayam
Cattiya Vetakama Carinskepam
Cintup pirarttanai




o

ulavar, a pupil of Kulankait piran,
holar of this period. He chposed poetical Wworl
waba Antati, Kaciyattirai, ctc. But his historical work.

mil prose called Yalppana Vaipava Malai is the most far

. It was first published in 1884 and later re-edited by .

1d published at the Thanaluchumy Press in 1953.

¢ famous poct of this time 1s Cinnatampip Pulavar. He 1
the poetical work Kalvalai Antati, published in 1888, Maz
ished in 1911, Payalai Vinayakar Pallu published in 1889. =
a work employing literary conventions of the Sangam Lite
Karavai Vélan Kovai, and was published at the Thanaluchu:

anakam in 1935 by the late Mr. Sadasivaiyar.

we have given some of the works produced in Ceylon
of the British. When Ceylon passed into the hands
il literature also underwent many changes due to the
reated. A great many of these are in a large measure
1 of the European Missionaries.

of the carliest band of Missionarics to arrive in Ceylon wa
It made Jaffna the centre of its activitics. In 1823
s started a central school at Vaddukkoddai in Jaffna for impartit

. of the University standard. It was re-named as the Ser

of the objects of this Seminary was to encourage the cul
language and literature. The most useful and importan
¢ Missionaries made to the Tamil language was the tran
 sciences. The person who was mainly responsible fc
muel Fish Green. He came to Ceylon in 1847 and joine
ttached to the Seminary at Vaddukkoddai, This hospit
later in 1848 to Manipay. Dr. Green was made the chi
tal. By this time he had already acquired a good know
Language. He translated with the help of his st

the outstanding English medical works into Tamil. The follc
ome of those works :— o

) ‘Maunsell’s Obstetrics (1857) 258 pages.

Irana Vaittiyam—Druit’s Surgery—Translated by J. Dan 0
Edited by Dr. Green. Published by the American M:
Press, Ceylon, Manipay (1867). 504 pages.

9




- Chapman (1872). 838 pages.
Vaittiyakaram—Hooper’s Physician’s ~ Va
Translated by William Paul. Edited by
Printed at London Mission Press, Nagj
576 pages. | ;
(5) Kemistam—Well's Chemistry—Translated by
with the help of D. W. Chapman and S.
Printed at London Mission Press, Nagarcoil

pages.
(6) Manusa Cukarapam—Dalton’s Phys_iology (1883). 5
(7) Intu Pataratta Cdram—Warring’s Pharmacop
Translated by D. W. Chapman. Edited by |
Printed at Ceylon American Mission Press, Mani
574 pages.

?art from these, works on several other modern subje
ention of the Seminary. Mathematics, Astronomy,
stry and others were taught ; and works in Tamil on t

produced. A few of these arc available now. They a

yaya Ilakkanam (Logic) by N. Citamparap Pillai Publish

* The Missionaries also devoted their attention to Tamil L

the year 1833 the American Mission at Jaffna decided to

nil-English dictionary on the model of the dictionaries of t
ages. Along with this they wanted to bring out an Engl:
nary and a Tamil-Tamil dictionary. At the request of the
J. Knight assisted by Mr. Gabriel Tissera and by the Rev. Pete

ccted the materials for these works. Unfortunately Rev.

Lin the year 1838 and the work was suspended for some tin

But from the materials collected, the Manual Dictionary
¢, otherwise called Manipay Akarati, was brought o

Candrasekhara, a Tamil scholar of Jaffna.

10




werc being made b

hile a t1 Swer n

he larger Tamil-En lish lexicon. They were edited

1slow at Madras and published in 1862. The diction:
rteome of the labours of Jaftna scholars.

angam of Madura. The Tamil Sangam published it
Sangam  Dictionary.”

following arc some of them :—
il p Pérakarati by N. Katiraivet Pillai
kiyac Col akarati by Kumaracamip Pulavar
orul Vilakkam by Ca. Cuppiramaniya-Céstirikal
irappu-oppiyal Tamil akarati by Rev. S.
‘Nanappirakicar, O.M.L -
llowing arc some cf the English-Tamil Dictionaries :—
lish-Tamil Dictionary by Winslow £
aglish-Tamil Dictionary by Percival
lish-"Tamil Dictionary by Knight and Spaulding

dictionaries on the Europecan model came intc vogue,
called “ Nikantt’s”” were used in Tamil. Some Nikantus
ced in Jaffna. The most important of them are the follow

tamani Nikantu by V. Vaittilinkam Pillai
ccol Nikantu by Catacivam Pillai

tion to this an Encyclopacdia cf the Tamil Language
im was produced by one Muttuttampip Pillai and publ

Peter Percival compiled a dicticnary of Tamil proverbs
in 1842 with English translations. ’

“hristian Missionaries were thus working for the propag

tian Religion and European Culture, a section of the

inst their activities. They could not bear to see the ane
eir forefathers kelittled and their countrymen convertec




~ They also saw that the Tamil culture was.
Testern ; the English language was gradually gaining
umil was being neglected. :

' The most outstanding of these group of people to 1
- Arumuka Navalar. Before he joined this group he tra
ith Peter Percival the English Bible into Tan'lil. The Bi
accepted this translation as the best and pubhshed it. Adg :
cople who opposed the Missionaries. Thls_movcrn_c |
e production of a good number of polemic literature
e side of the Saivite Hindus as well as on that of the Chi
. below a few of them with their dates of publication :—

Caiva Tiisana Parikaram by Arumuka Navalar
Vaccira Tantam by Arumuka Navalar
Cuppira Tipam by Carol Visvanata Pillai
Caivamakattuva Tikkara Makattuvam by C. W. Taméta
Pillai '_
Kristavamata Kantanam by Cankara Pantitar
Miléccamata Vikarpam by Cankara Pantitar
- Civa Tiisana Kanganam by Cankara Pantitar
Caiva Makattuva Panu by V. Vaittilinka Pillai
Yécumata Cankarpa Nirakaranam by Capapati N3
(151 poems) 3
Marupirappu Atcepam by Rev. Father Nanappirakacar
Caivar Afcepa Camatanam by Rev. Father Nanappirak
Caivanum Macca mamicamum by Rev. Father Nanappir:
Cuppiramaniya Carittira araycci by Rev. Father
: Nanappirakacar
- Kiristumata Ciitum Vatum by Kanakacapaip Pattar
Yokova, SR
Kiristavar akaventiyatillai by T. Kailaca Pillai

-

In this conncction we may include the polemic literatu
ople who criticised the editions and the editors of Tamil

ublished during this period.

 Civaka Cintamani by Murukaca Pantitar and
| C. Ponnampalam 3
Ilakkana Vilakkap Patippurai Maruppu by Capapati Na
Vétacala Virutti— Tiruvacakam, Saiva Siddhanta Society

12




";'_hvwere m 1uscr

ory, drama, folk literature
rks and other kinds of literature were profus(:ly pr.
portant works which were published are given

sections :—

Literature e
lakiyal Vilakkam by Navanitakysna Paratiyar
itali arruppatai by K. Kanapatip Pillai
llica Nazrpatu by Pﬁpala Pilla1

ruc Celvar Kaviyam by Arulappa Navalar
mtalayk Kulakkattuk Kaviyam

Cankara Kaviyam by Catacivaiyar

as

atacip Puranam by Varata Pantitar

varattirip Puranam by Varata Pantitar

tamparanata Puranam by Capapati Navalar
Jimantini Puranam by Pupala Pillai
f;ﬁ-g?z&nanta Puranam by Tompi]ippu

iri Konacala Puranam by Muttukkumaru

ruvakkup Puranam by Kanakacapaip Pulavar
uliyiirp Puranam by Civanantaiyar

or Lz’temry Forms

at number of poctical works on Minor Literary Forms like P
Kovai, Antati, Pillait Tamil, Titu, Catakam, Matal, Kz
itturai, Nanmani Malai, Mummani Malai, Trattaimani
cam, Uncal, Ammanai, Manmiyam, etc. were alsc pro’&
space we give only a few. |

raimalaip Pallu author unknown

nap Pally author unknown -

ikaik Kanakarayan Pallu by Cinnakkuttip Pulavar
kulamalaik Kuravaiici, by Vicuvanata Cattiriyar

t Turaik Kovai, by Vannai Vaittilinkam
llaik Kovai, by Cevvantinata Tacikar

kai Nakar Antati, by Cataciva Pantitar

k Katirai Antati by Civa Pancatcarak Kurukkal




Puliyar Antati by Civanantaiyar
 Patirruppatt Antati by Patmacani Ammal
Marutati Antati by Appatturaip Pillai
Vellai Antati by Catacivam Pillai .
Katirkamap Pillait Tamil by Karunalaya Pantiyan
Viyakkiyanak Kummi by Antoni '
Uttiyoka Latcanak Kummi by Katirkamar
Nanak Kummi by Muttukkumarak Kavirayar 2nd @
Killaivitu Tatu by Varata Pantitar
Tattai vitu Tatu by Caravanamuttep Pillai
Méka Tatam by Kumaracuvamip Pulavar
Ilamantala Catakam by Vér Pillai
Nakulécar Catakam by Kumaracuvamip Pulavar
Katirkamak Kalampakam by Kantappa Cuvamikal
Paruttitturaik Kalitturai by Civacampup Pulavar
Nallaik Kalitturai by Kumara Cuvami Mutaliyar
Parkara Cétupati Nanmani Malai by Civacampup Pula
Tiruc Celvac Canniti Nanmani Malai by Kanécaiyar
Mavai Mummanik Kovai by Cevvantinata Tecikar
Tiruk Katirai Mummani Mdlai by Civa Pancatcarak K ;
Civa Malai by Papala Pillai B
Marutati Vinayakar Pamalai by Comacuntarap Pulavar
Tévacakaya Cikamanimdalai by Tévacakayam Pillai
Tiru Murukar Patikam by Piupala Pillai
Katirécar Patikam by A. Kumaracuvamip Pulavar
Vairavar Patikam by Comacuntarap Pulavar
Kanta Vel Patikam by K. Kanapatip Pillai
Nallaip Patikam by Cénatiraya Mutaliyar

"I_

L

Prose Works
(1) Literary

 Kiristu Markka Attatci by Antup Potakar
Periya Purana Vacanam by Arumuka Navalar
Yalppanac Camaya Nilai by Arumuka Navalar
Pala patam |
Tiruvilaiyatar Purana Vacanam by Arumuka Navalar
Kolai maruttal by Arumuka Navalar S
Cétu Puranam by Erampaiyar _
Tamilp pasai Vaipavam by R. O. D. Aicupari
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y K. Kanapatip Pillai
kiya Vali by S. Kanapatip Pillai i
vapisana Cantirikai by N. Katiraver Pillai
atécam by Kumaracuvamip Pulavar
wnaki Katai by Kumaracuvamip Pulavar
nilp Pulavar Carittiram by Kumaracuvamip Pulavar
wpala Carittiram by Kumaracuvamip Pulavar
lar Carittiram by Kanécatyar
aralaru by Rev. Francis Kingsbury
tavar Katai by Rev. Francis Kingsbury
aman Katai by Rev. Francis Kingsbury
atirkamam by Kula Capanatan
muka Navalar Carittiram by T. Kailaca Pillai
raviap Pirakacikai by Capapati Navalar

iticistn, Literature and Art
alar Carittira Tipakam by A. Catacivam Pillai
amantalap Pulavar Carittiram by Muttuttampip Pillai
andttup Pulavar Carittiram by Kanécaiyar
Lamil Ilakkiya Varalaru by V. Celvanayakam
akkiyat Tenral by S. Vitianantan
* Tamilar Calpu by S. Vitianantan
Ten Intiya Cirpa Vativankal by Navaratnam

) Dramas |
he earliest Dramas were of the Opera type where they
, dancing and prose conversation. Numerous works o
¢ were produced in Ceylon. The following may be cite
ples of this type :— i
atat Tampi Natakam by Tavitu
aruma Puttira Natakam Edited by Tampimuttu
ti Aracan Natakam by Arali [ramu

came the Drama, written mostly in prose on the Euro:
fairly good number of works of this type were product

a Mala by Ramalinkam

lain Kumarap by Comacuntarap Pulavar
rahasan by Rev. Francis Kingsbury
dtakam by K. Kanapatip Pillai

takam by K. Kanapatip Pillai
kili by K. Kanapatip Pillai

{ie




r | scho the first to edit an
which had beén in the form of ola manuscripts.
is field was Arumuka Navalar. He established a pri
ras and printed works there. The second is C. W. Ta
brought out some of the old Sangam and other wo

of their publications.

Arumuka Navalar
Tirukkovaiyar with the comm
Tirukkural with the commentary o

Nannal Virutti Urai
Pirayoka Vivékam
Nannar Kantikai Urai

entary 3
f Parimeél Alakar

G. W. Tamotaram Pillat

Tolkappiyam
Collatikaram—Cenavaraiyam
Collatikaram—Naccinarkkiniyam
Eluttatikaram— -
Porul-atikaram—Naccinarkkiniyam and Péraciriyam

Vira Coliyam

Iraiyanar-akapporul

Tanikaip Purdanam

Kalittokai

Illakkana Vilakkam

Calamani

\part from these works, owing to the increased number
1e pepularity of Tamil education in Ceylon innumerable Ta
ing produced for children in various fields such as literature.
history pf literature, infant readers, advanced reade
geography, arithmetic, algebra, geometry, trigonon
sciences. A department established by government
c vocabulary in Tamil for the needs of authors who w
cientific subjects.  So far lower schocls are using Tamil a
eir study. Preparations are going on and books are grad
y supply the needs of Tamil studies at the Univelrsity 1

K. KANAPATHI Pi




Zinguz’stic Peculiarities

Tberigatba

ragatha, in common with other metrical works of th
- presents in its language and syntax, vocabulary .and,__‘
able uniformity. This is specially to be scen among
such as the Sutta Nipata, Dhammapada, Theragatha, Jat
cal portions of the Udana and Itivuttaka and the ga
with the prose ¢f the four major Nikayas. It is found
nt in the later metrical works of the Khuddaka Nikaya such'a
a, Cariyapitaka and the Buddhavamsa. The twin work:
d Vimana Vatthus, though essentially preserving the old
‘brought within an artificial framework which leaves
-whether they are to be classed with the carliest Cano
ture or not, whilc in the case of the Apadana which has w
degree of stylisation there is nothing to warrant its incl
carlicr stratum of metrical literature. It has often been asse
thas in the Pali Canon are written in a separate “ dialect.”
svidence indicating a peculiar dialect of Pali, as is com
d by the term, is rather scanty, while on the other hand,
poctical variation of the language of the prose Nikayas
itated by the literary form adopted to express the ideas embod
orks. Hence the term “ gatha-dialect ”” should be emplo
ntext and with no reference to a dialect as such. The char
- gatha-dialect ” are to be found to a very pronounced de
erigatha as compared with other old metrical works.
ta found in so short a work of a mere 522 stanzas is most i
the Point of view of the student of the language. It is :
ds linguistic peculiarities but also the general diction that
stands out as a clear example of early Pali metrical literat

 here to enumerate some of these features classed under suita
rever possible. -

Vocabulary
proportion of the words used in the Therigatha scems |

A special vocabulary has been reserved for metrical Pali.  Sor
ds arc found in the prose idiom too, but the precise form




they occur often presents a variaticn from t

_ prose idiom. Somc of them present

s and might even suggest the preservation |
Examples : daka 1d < Sk. 8@

dy attested in Pali prosec. .
se Vin. 1,246,245, but gencrally used in verse cp. V¥

used frequently in Pali (s.v. PI.S: T]},C word cha |
oblique cases only, “ on or to the ground =~ occurs at 1°
d, 494c and 514d, but is not restricted to verse clsewhere.
anaka lit. unadulterated (ysic) and ojava strength-giving,
to describe nibbana as at M.I, 114 and S.I, 213. The not
cutioner’s block, 58b, 141b, 234b is uniformly used W
g with sattisiiliipama bamd. The doublet baha f. of
etical form when used absolutively occurs at 68¢ and 2
h bahu. The p.p.p. addita (Jrd) 77b, 89d, 328bd occur
(Sk. arta) and 1s confined to verse. The denominative v
s oceurs at 140c as opposed to the frequently recurring ab
e Vinaya phrase atfiyati harayati ctc. The adjective pal
2t 101b as at Sn. 593=S3. 1V, 205. The poetical forms ja
sam 136a, for sakam, poso 296¢ < (Vc. piirsa), v
han gandha 111d for gantha, latthi 291a, 297c ins
el form yatthi, Lacchim 419d instead of ~kkh-, kuthita 504¢
jita as in pakkathita, bhu 509¢ for kho, chuttha 468c, (VK
Jddha as at Dh. 41, chupi 514d to mean Khipi and not chipa

a7

en to occur in the Therigatha. The adjectives bhidu

iguna 140b are restricted to verse. There is 2 further
numeral culldsiti to cildsiti at Slc. An unusual p.p.p.
oksita (Juks to sprinkle) occurs at 145b. The old Sar

iple from vidvan is represented by both vidii and viddasii
. o form as aviddasii 164d, 354b while th

ma 487b, (cp. candima) and puttavati 300c (like riipavati
tract noun anusitthi 211b alternates with anusatthi and a

je pronouns fvam 206d, 387c etc. and tuvam 312¢, 327e
freely attested while the forms edisaka 397d, 465b, eri

, irisa, kirisa 385¢c, 386c, kidisa Th. I, 1187a are seen to 0

adjective aharima, captivating,” 299¢ 1s essentially a p
compound inghalakhu 386a 1s explained in the )
drakasu, “a pit of embers.” The word angira may
ritic dialects cp. ifigala in old Marathi, but the aspirate




~on the basis of spora | aspir
0. Pischel § 206 ff., and Rhu is cqually baffling ; pre
s > hu cp. agdra<agga as 1n bhattagga khuragga eteas
med to the cpd. < a pit of glowing embers ” ThyA,
bt in our minds though the form itself is very doubtful.
pilikolika 395¢ is also of uncertain origin (Munda 2) cp. ol
hjuncts with liquids as in atraja -tr- 151d, and pariklesa
ceen to occur as the normal forms. The form sacea
‘taken as an irregular feminine of dassi, for dassini, if it is
saccaddasa. There is change of gender indicated in jaragh
. of the usual neuter and also in kammakarani 340b inst

ems of Ambapali 252-270, Subha Jivakambavanika 36
147 and Sumedha 448-522 are very interesting, inter alia §
vocabulary. In spite of the vigorous style of Ambaj
a5 to be hard put for words to express all she wants to cor
¢ expressed with the aid of apt similes while the sym
arbed by the inclusion of verses which contain no s
s the cpithet sanha 255a, 258a, 262a, 264a, 268a and is
of her vali, wrinkles, 256¢, 259¢, 266¢, 269c. In spite of
f the verses the relatively impoverished vocabulary may
with her own description in the concluding simile apalep
70c. Subha’s verses bear the stamp of highest antiquity.
ms of interest occurring in them have already been note
participial and verbal forms will be discussed later .
it of vocabulary the words hataka, tapaniya, dhitika, r
2ilanakam, pamha, kiriso, sombha, kacillaka as well as inghal
(already noted), can be said to belong to the poetic langu
orms visaithe for vissatthe, pakkate for pakkhitte, ruppa for 1
ly of dialectical origin. Isidasi’s verses are a curious combina:
and artificial poctic expression with occasional disregard
obably a feminine trait !) e.g. p.p.p. jitd construed with
“we have been robbed of Prosperity,” sg. verb with:
ab, dvija used as acc. pl. (a survival of the dual ) and mix
- Words of special interest as belonging to the poetic
nda 400b (not 400c as taken by the P.T.S. text), kariya.
02d an analogical form, valikam 403a for vyalikam=dosa
« 8g. In ~am in apposition to mam), forms demi 408d, 4

tions prefer the variant ingdla- but it look like a * learned »” emendation,
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¢ and sacchikari (all three of which onc may scc 7€
n epics) the dative case cpd. bhattikatan 413a, th_e._l_'-?
‘vaccham 415a, 416b, 425¢ (vas), gaccham 426¢ (\/gam),' da
ye 418c, marituye 426d, old historical forms as kﬂ?’!h!ﬁ
d. labhassu imper. 2 sg. @ pada 432c, apacissan is-Aor
cchesi si-Aor. 3 sg. of nir- laiich lit. deprived one of th
" male ic. castrated, and absolutives dapucchitiin 426¢ ar
7b which are usually confined in their usage to verse.
te our attention in Sumedha’s poem arc : sasanakarehi d:
1, bujjhare 3 pl. indic, a’pada 453d, hessami 460d, chama 4
arriage,” 464d, 465d, 472d, hohiti 465c, chuttho 468c,
va 480c, agha 489b, 491be, kuthita \kvath 504d, khahit
hosi 510c, chupi 514d, saccadassa 515d, some of which
 noted while the others will be discussed in their appro

Of the flexional forms used, isibhi 206a is a rarc instan
 ending -bhi being preserved in Pali while in sasanakarehi
‘seen a dative pl. in -hi instead of the usual gen. pl. ending
tive. The pronominal ending in kananasmim 261a, also rare
to be found in abundance in the later language and here

 prompted by exigencies of metre. The acc. pl. form

lly unusual and the change of gender of ghara to masc
the numeral # to neuter for the feminine fisso in sakhiyo

 definite violations of the rules of grammar.

Sandhi and Samasa

the normal prose idiom but only those forms which pr
culiaritics will be touched upon. The behaviour of the fina
sandhi in the Therigatha is very interesting ; its clision se
voured throughout, and at the same time when the sec
gins with a vowel as in the case of the personal pronoun th
alescence of the two vowels thus brought together as a
sion of the niggahita. As a rule, it is the initial vowel tha
ded. Poctic expression seems to demand the order akarim
arim and in either case when the two words are joined by sand
e niggahita is changed to m but here, almost always, both tk
d the initial vowel are elided e.g. cari’ham 79b, 123d, v

d, namassi’ham 87d, bhufiji’ham 88d, asevi’ham 93b, nir

sari’ham, 159d, etc. In instances such as sampativijjh’aha
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. In the case of sandhis where_ the 'second m
consonant the final niggahita alone is clided e.g. so
budhana vandand 161d, hatthagdd&na cheidanam 191b, suk
8c. Both these types of sandhi are restricted to verse W
n of the final vowel of a word coglesced vyn:h a s
is an auxiliary whose initial Yowlel is also ell(]:Cd is.

oth prose and verse ¢.g. patipanna mhi ?40. for patipannd
6c, tevijja’mha 121d. The forms kotar’ohita 395a, okassa
ow the mere clision of the final vowel and (.:all for no spec
There is a large number cf sandhis in which an inorga
augmented to bridge the hiatus between two VO‘\fVClS un
¢ the greater percentage of augmented consonants is Orgar
va 381a, Rinnariya-r-iva 381b, visapatto-r-iva 386b', pune
ianamajjhe-r-iva 394d, vattani-r-iva 395a: There 1s also
ﬂ'{ne semi-vowel replacing the final vowel in pamuty atthu

on of -tt-> -t~ 248a.

c - sultant ﬁﬂd

» numerous cpds. found in frequent use in the Therig
sed be made only of unusual forms such as the aluk-sama
12d, kalankata 219a, udakecara 241d, pubbekatam 243b, the cz
iidvosita 64b, puttakate < Sk. -krte 303c, bhattikatam 413
d. khandita 5c is not exclusively poetic. Rahuggaho (qua
is a bv. cpd. and uttamangabhii (comy. -ja) 253b looks
—cpd. The latter can as well be a sandhi of uttamanig
traction of abhii < Sk. abhiit’. All these forms reflect the
suage.

Primary Derivatives

to be found a fair number of unusual and old Future Past
Present Participles, Infinitives, Past Participles Passive

As all the forms in the collection belong to old Pali tk

ccial attention only will be cited here. F.P.P. :—appativa
ti=vrana-ika: vrana the guna from /ur vrnoti to obstruct)
\, dessa f. from idvis 416c, vareyyam used nominally
om /vy varati 464d, 472d and abhisamviseyyam < Sk. 2-visii
pr. p. medial‘esana 283c has a few parallels in old work
nayana Sn. 767a, and is an old Vedic form. In dhovim 41
haps a contraction of dhovantim ; vide Comy. Amon:
erc is an abundance of historical forms such as pappotum




ca 1 attention, but therc occuts.
ic dative infinitives which had already disap
antave 332b, katuye 418c, marituye 426d an:
342b may be a dative of
hough the pure Pali fc
Ily modelled on
) of old Pali can
367b, 368d, 3
hitina 426¢, apakaritina 447b and
rallel of ~tvana. The forms olu
tion) 17b, 27c, abhirahiya 27d,
| ) 73d, adissa (ydis with @) 213a,
Ghariya 460c arc quite regular and agree with the usu
98b, dakkhiya (from the future ba

bandhiya 81b, chaddiya

a 388c, lingiya Jlangh with the loss of aspirate and vo

y, and kariya 402b do not contain prefixes to justify the
solutive with the suffix -ya. Both types, however, belo

though the latter is not attested in such large number

' the historic

| works. The later Pali kavyas, including
d it as the standard onc (besides

tave 291d. The form santaye

Sk. only as regards the sibilant, t

is quite probable that it is analogica
al pattert

rds absolutives too the gener
cial poetical forms are seen in ovariyana
ovariya ava-\vr, apuc
_ending -tina being a p
-unetymological aspira
(Vi with ava or wud:

pted this form and use |
Though the ending ~fina 1s fairly
forn

for the absolutive.
is rarer : sce chetvana 103d, 156a.
not as an absolutive but as a rare variant of p:dahat: wi

An interesting 1of1

sy The Verb

Almost all the types of verbal forms belonging to carly Pali
he Therigatha. Among the numerous forms available a f
rtioned here. In the indicative 2 sg. pavecchasi 272b rep

al variation of payacchasi, but is*not unusual cp. pavec

anuppaveccheyya in the phrase devo ca sammadharam anty

adhemi 50c too contains a vowel change -e- interesting |
ical angle ; also cp. pidhatva for the retention of -dh-. -
atives worthy of note are vedayase, 2 sg. medial 237d, b
54k (yas to sit) both 3 pl. med ; panuiccare 242d passiv

pada ending and saremhase 389a med. 1 pl. with subjun

le Geiger § 122). The imperative forms too are numer
both bases phusa

ahi la, sehi 16a, aradhayahi 6c, phusehi 6a (
“seen to occur cp. phusayim 149d, 155d, aphassayi 322d
nd phassaye opt. 1 sg.), vajjasi 307a from the base vajja- extr q




D sg ‘vafjamopt. 1 sg Ggﬂ
o sikkhassu 4a, yufijassu 53, paccavekk_hassu DIk
30c. bhunijassu 484D, damassu 509a; passive @ mucc
mamase 3704, 371d.  Opt. 1 sg. acare 80d, adhigacch
cche 332b, pihaye 3394, patthaye 341b,}agame 341d; pl
miasi 375b, vide Geiger § 129; 3 sg. avasayd (from osape
PTS 1886, ava- ysd sayayati) 12a kayira 6la, nivesaye

s of the future tensc attested in Th2 are most inter
'ﬁjfssam 292d, pakkamissam 294a both with connecting °
tion, dassam 153c (yda), gaccham 306e, 426¢ (gam-f"
de, 416b, 425¢ (Yvas with change to vat-sya-), vihissami
> pihissa), hessami 460d (bha-ui@ya—>hessa—); plural: i
daklhisi 232d (Jdrs), and with -sya- contracted to -hi-
esyasi), padahisi 303b < (Sk. ~dasyasi), —anubhohisi 510¢c"
and kahasi 57b (*karsya- usually Sk. karisyasi); 3 sg. with
action, hehiti 249d, 250d, 288d, 389d, hohiti 465¢ (from-
i 424d. For vacchati 294b sec vaccham ; plural khahint

forms (vide Geiger 158 ff.) e.g. nddhigam 122d, ajjhaham
sam 97c, aparajjham 418a, addasami 135a, phusayim 149d,
120d, padalayim 120f, apadim 40c, updgacchim 43a, byapa
sarim 120b, sacchdkasim 137d, dakkhim (without the aug
tthum!) 137c, upakasim 89c, utthasim 96c, pahasim 101¢,
154d, 178d apacissam 436b, dakkhisam 84d (sec dakkl
5 plural : updvisum 119a, 3 sg. upaccaga 5b, addasasi
97a, dgami 14b, abbuhi 52a, 131a, cp. abbahi, vyapanudi 52
edi (Sk. avedit) 63a; 3 pl.: wupaccagum 4b, abbhudiresum
t. 3 sg. medial: amaiifiatha 143d and vidatha 420d. -

an be said cf the idiom, stlye and poetic merits of the >
ck, but this will have to be reserved for a later contributi




.i'MONG the five great religions to which nearly‘"‘
N\ present-day humanity belong, Buddhism and Chris

been the most frequent subjects of comparison. £
¢, together with Islam, and unlike Hinduism and Chines

are ‘world religions,” that is to say forms of belief that
owers not merely in a single though vast country, but a
ns of the entire world.

Buddhism and Christianity, however, differ from Islam
¢ the latter, they do not stress the natural aspects of wo
they wish to lead beyond them. A comparison between
Christianity, however, proves so fruitful mainly because thes
he purest form, two great distinctive types of religion
- and West of the Indus valley.  For two millenniums, ¢
ems have given the clearest expression of the metaphysical
ant in the Far East and in the Occident, respectively,

. The biographies of Buddha and Christ show many similz
h were born in a miraculous way. Soon after their birth, €
ness is proclaimed by a sage (Asita, Simeon). Both aste
ers through the knowledge they possess, though still in
0od. Both are tempted by the devil before they start
lic carreer. Both walk over the water (Jataka 190 ; M
h feed 500 and 5,000 persons respectively (Jataka 78 ; Mark
iplying miraculously the food available.  The death of bo
ed by great natural phenomena. Also the parables ascri
v some similarities, as for instance the story of the SOW
- Matth. 13, 3), of the prodigal son (" Lotus of the Good
Lk. 14), of the widow’s mite (Kalpanamanditika ; r

Gospels have drawn from the Buddhist texts. But this
- much too far. If there is any dependence at all, of the s




Lo A
could be only by oral tradi

heWest of certain themes which originated in India,

o

 the authors of the biblical scriptures. But that is
in because many of those similarities are not s |
\e possibility of their independent origin at different places.

h Buddha and Jesus based their ethics on the * Golden
d the Brahmins and houscholders of a certain village as fo
ower reflects thus: < How can I inflict upon others w
to me 2 On account of that reflection, he does not do
rs, and he also docs not cause others to do so ” (Samyutta 5:
says in the Sermon of the Mount : * Therefore all tk
- ye would that men should do to you, do sc to them : f
and the prophets ”’ (Matth. 7, 12; Lk. 6, 31).—this being,
aching which, in negative formulation, was already known
n (Tob. 15, 4). |

the principle ““ Love thy neighbour like unto yourself ” (Lk.
k_'_:_-:m connection with Lev. 19, 18, was raised by Jesus to a :
| doctrine, is likewise found in Buddhism where it was gi
cal foundation mainly by the thinkers of Mahayana (San
of Siksasamuccaya). As to the injunction that love should
led to the enemy there is also a parallel statement by the Bud
to the Majjhima Nikaya No. 21 he said:  “If, O monks, rob
jaymen should with a double-handled saw cut your limbs
hoso gave way to anger thereat, would not be foliowing
For thus ought you to train yourselves: ° Undisturbed
temain, no evil words shall escape our lips ; friendly and
shall we remain, with heart full of love, free from any hid
d that person shall we suffuse with loving thoughts ; and
» whole world.”

uddhist sage Aryadeva. After a philosophical disputati
versary attacked him in his cell with a sword, and Ary
wounded. Inspite of that, he is said to have helped his mure
disguising him with his own monk’s rcbe. Schopenh:
s after him, believed, in view of these ethical teachings, that -
ust somehcw be of Indian origin ** (Parerga II, §179), and d
enced by Buddhism with which he was said to have beco




st reascn, since we encounter similar noble thot
> and Greek sages, and, in fact, among the great mingd
dependence.

, without having to assume an actual inter

3. Also the historical development of both religions ps
allels. Both, setting out from the countries of their orig
r large parts of the world, but in their original home I
cely any followers left. The number of Christians
small to-day, and on the whole continent of India p
ent not cven half a million Buddhists. The brah
ation starting about 800 A.C., and the onslaught of Isk
1000 A.C., have brought about the passing of alre
ism in its fatherland, while it counts millions of devot
a, Thailand, China, Japan, Tibet, Mongolia, and so on.
little that fact of the disappearance of Buddhism from
‘Ganges has been apprised by even many educated persons
e still believe that Buddism is the dominant religion of
ugh out of a population of 400 millions, about 95 millior
Islam, and 270 millions are Hindus (that is devotees of
a) among whom the caste system prevails, with Brahmin
> hereditary priestly gentry. ‘

It is also significant that to-day the overwhelming maj
lowers of Buddhism and Christianity belong to a race an
different from those of their founders. Buddha was an.
, with a few exceptions, most of his devotees are found to-c
llow races. Jesus and the Apostles were Jews, but the m
Christians is made up of Europeans speaking Indo-Germa:
 shows, very strikingly, that race, language and religion
rent spheres. There is perhaps a deep law underlyi
itions of foreign blood accept a new religion with such a g
] enthusiasm probably because it offers them something w
ossess of their own, and which therefore supplements th
itage in an important way. This holds true also in the
, among the nearly 300 million Mohammedans, those of
¢, the Semites, are in a minority compared with the Muslim
ersian, Indian, Malayan and African extraction.




Listorical dev _opﬁicnf’ and their ¢
1atl Buddhism as well as Christianmity have ab
oJien to them at the start. One may cven say that

s gone through a su

fhiciently long period of developm
sed to divers influences,

more or less all phenomena
the history of religion has ever produced. Buddhism
originally, had str

¢ views on all matters of sex, but in b
s appeared again and again, .WhiCh were given to glor?.l‘“‘?
oht ritual sex enjoyment, as il Buddhism the Shaktl cglts"-_
Jicle * (Vajra-yana), Of in Christianity certain gnostic sch
cts and modern communities. Buddha and Christ 1

sceticism, but there arose nUMCErous zealots who not only advo
mortification, but cven castrated (as the Skopzi) or
* Pristine Buddhism taught self-liberation through knov
ever, a school arose which considered man too weak
himself, and instcad, expected deliverance by the gra

mitibha. These Amitabha schools have developed a the

_certain extent, presents a parallel to the Protestant d

by faith. In Japan, the most influential of these school
has even broken with the principle of monastic celibacy,
t clergy of the Protestant typ

‘hand, Tibetan Buddhism has crcated a kind of Eccle _

 the Dalai Lama as its supreme head.

Buddhism and Christianity teach to transcend the world.
tv with the idea of the supremacy of the spiritual life 0
ons of the world, in the monastic order ot the church ccmmt
distinctions had to cease. The Buddha taught : ““ As the 1
‘names when they reach the ocean, just so members of a
esignations once they have gone forth into homelessness,
> teaching and the discipline of the Perfect One ” (Angs
Apostle Paul wrote (Gal. 3, 28): “ There is neither Je
ere is neither slave nor freeman, neither male nor female

Il one in Christ Jesus.”

postulates, however, did not change conditions prevai
_Social reforms were entirely alien to the intention
nd Christianity in thosc carly days. In various countries
ern times, there were not only house slaves, and even
even in Christian countries, slavery was abolished only

(Brazil 1888).




f worship. [ mention here only: mo asticisr
v, confession, the cult of images, relic worship, ringin
_ f"ry and incense, and the erection of towers. There
troversy about the question whether and to what ext
1e mutual influence with regard to these and several o
esearch has so far not come to an entirely satisfactory cot

Though in many details there are great similarities betwec
‘Christianity, one must not overlook the fact that in matte
show strong contrasts, and their conceptions of salvat
Iy different types of religious attitude. Buddhism,
, presents a religion based on the conception of an eterl}al
, a conception found in various forms in India, ‘Chma;_
istianity, on the other hand, belongs, together with the te
oaster, the Jewish religion and Islam, to those religions th
a divine revelation which is manifested in history, and the
e conquered for themselves all parts of the world west of In
trast between Buddhism and Christianity will become clear b
 placing side by side their central doctrines.  Ishall base that.
hat are still to-day, just as nearly 2,000 years ago, the f
nal tenets of both religions, and shall not consider here
tail or modern interpretations. Since I may assume an as

h the teachings of Christianity, I shall begin cach subsequent d
of single points, with a very brief statement of the Christi
cerned, following it up with a somewhat more detailed ¢
lifferent teachings in Buddhism. I hope that, in that way,
- to bring out clearly the differences between these two reli

t gives to the personality of its founder a central positic
ory as well as in the doctrine of salvation. In Buddhist
m, Islam, Judaism, and still more so in religions having
under but being products of historical growth, like Hinduisn

rersism, in all of them it is a definite metaphysical and ethi
mulgated by holy men, which is the very centre of their s

Christian, however, it is faith in Jesus Christ that is the -

ligion. This evinces most clearly from the fact alone
ures of the New Testament contain only comparatively

esus concerned with doctrinal matters, while by far the gre




.
n is devoted to expositio dha’
the New Testament, from the Gospel of St. I
tion of St. John, the most important concern of .the \u
sstrate that Christ was a supernatural figure unique |
+ of the world. Christ’s redemptory death on the cros
‘ascension, and his future advent, are therefore the core

rine of salvation.

a’s position in Buddhist doctrine bears in no way com
se featurcs of Christianity. For the historical Gautama w
ion of a God ; he was a human being, purified through co
mal, man or angel, until fmally in his last embodim
is own strength that liberating knowledge which enabl
irvana. He was one who pointed out the way to delives
by himself, bestow salvation on others. Though also to
birth has been attributed, yet it was not described as a vi
whole difference, however, of the Buddha’s status fro
chiefly demonstrated by the fact that a Buddha is not an is
enomenon, but that many Enlightened Ones had app
caching the same doctrine ; and that, in the future too, Bu
in the world who will expound to erring humanity the s
- of deliverance in a new form. The later Buddhism of
le (Mahayana) even teaches that many, if not all men e
selves the seed of Buddhahood, so that after many rek
ves will finally attain the highest truth and impart

it even the historical personalities of Jesus and the B
y. Jesus grew up in a family of poor Jewish craftsmen.
msclf exclusively to religious questions, he was a successor of

hets who enthusiastically proclaimed the divine inspira

on them. As a noble friend of mankind, full of comp

r, he preached gentleness and love for one’s neighbour ; b
and, he attacked with a passionate zcal abuses, for instance w
up as hypocrites the Scribes and Pharisees, when he drove f

le the. traders and money-lenders ; and held out the prosp
ation to those who refused to believe in him (Mark 16,
onviction of being the expected Messiah he preached the
> Heavenly Kingodm (Matth. 10, 23). With that promis

cd to the ‘ poor in spirit” (Matth, 5, 3), because not
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ey

reason ng,but 'ﬁious' and d’éep faith is the dec
n to the clever and wise, has been revealed by
b1, 25).

Gautama Buddha, however, stemmed from the princ
as that reigned on the southern slopes of the Himalaya.
dour and luxury up to his 29th year, then he left the |
menfolk, and went forth into homelessness as a men
vears. vain quest for insight spent with various Bra
 enlightenment at Uruvela. This transformed the Box
pirant for enlightenment, into a Buddha, that is mto
ened to truth. From then onward, up to the cigh
he proclaimed the path of deliverance found by hi
shara about 480 B.C. Buddha was an aristocrat of hi
marked sense for beauty in nature and arg, free from
possessed of a decp knowledge of man’s nature. He
onality, with a serene mind and winning manners, rep
f a sage who, with firm roots within, had risen above
struggle with the systems of his spiritually dynamic time,
£ his own thought a philosophical system that made h
o mental faculties of his listeners. ~ As he himself said i
he wise and not for the unwise.” The fact that his t
eal also for the uncducated, is explained by his great ski
in casily intelligible language the fundamental ideas of h

“*thristianity . Christianity, from its very start, was a mov:

ling to the masses : and only when it won over the upper

an philosophy cvolved. Buddhism, however, was, in
o5, a philosophical teaching of deliverance. Tts adherents were

classcs of noblemen and warriors, and of the wealthty m

) a fow Brahmins. Only when Buddhism reached wide
¢ a popular religion. o

The teachings of all great religions are laid down in
ch an authoritative character is ascribed surpassing all o

hr stianity regards the Bible as the “Word of God,” as an it

o

, Christianity, Islam and Hinduism, atheistic Buddhism doe:

th in which God, by inspiring the authors of these scrip
s that otherwise would have remained hidden to m:




cense. Nevertheless it possesses a great |
sayings of the Buddha are collected. Th (
se insights which the Buddha is said to hzwc? won by his
"gh comprchending the true nature of reality. It 1s ¢l
‘who, in his mental development, reaches the same
ledge, will find confirmed by himself the truth of the Bu(i.{
fact, however, Buddhists ascribe to that Canon like
lmg character, in so far as they appeal to the sayings o
Buddha which are regarded by them as the final auth
ation of the Buddha word, however, has led amon

§ many COntroversies as Bible cxcgesis among Chrlstl'i

Il now proceed to describe the fundamental tenets of Chr

st doctrine. In doing so, we shall have to limit ourselv
_ ,iaifinciples which, for two thousand years, have been com

s or denominations of these religions. I shall first speak a

- position taken by Christians and Buddhists towards the

 religion, that is God, world and soul, and later procee
f their teachings on salvation. :

nipotent, omniscient and all-loving God. He has crea
n nothing, sustains it, and directs its destiny ; he is law-gi
helper in distress and the saviour of the creatures which he
1to being.  Angels serve him to carry out his will.  As ori
‘God, all of them were good angels. But a section of t
cdient, and, breaking away from the heavenly hosts, fors
1 to the other angels, a hierarchy which under its leades
rives to entice man to evil. Though the devils’ power 1s
it of man, it is restricted by the power of God so that they can
- without God’s consent, and at the end of the days they
to divine judgement. - |

ddhists, on their part, believe in a great number of ¢
direct the various manifestations of nature and of h
0 know of evil demons and of a kind of devil, Mara,

- though their life-span may last millions of years. In
ir reincarnations, they have come to their superhuman f
anks to their own deeds ; but when the productive pov




18

the wor‘l& will always have a sun god or a thun

of these positions will change agan anfl again, 1n the
e | hese gods with their restrlct.ed hfe—spaﬁ_,
d power, cannot be compared with the Christian Gc_)d Since
it singly or in their totality, create the world nor give 1t 1€
nce they resemble only powerful superhuman kings wh
ees may well, to a certain extent, solicit for gifts and fav¢
t exert any influence on world events in their totalit

3

s an cternal, omniscient, all-loving and o
15, rules and destroys the world.  But the Buddhists deny
ich a Lord of the Universe. Because, according to th
no such original creator of the world can be proved to ¢
cause must have another cause, and secondly, an ommn
Thave to be also the creator of evil and this will conflict W
ng naturc ; or, alternatively, if he is to be good and benevol
- to be thought of without omnipotence and omniscience, s
suld not have called into existence this imperfect world
would have climinated evil. Buddhism, thercefore, is
tic, in that respect. The world is not governed by.a pers
Jy an impersonal law that, with inexorable consistency, bz
ion for every morally good or evil decd. The idea th
nerous deities of limited power can be found also in oth
the ancient Greeks, Romans and Germans believed that
s, there is Moira, Anangke, Fatum or Destiny, which event
rything. For the Chinese the highest principle is the °
tains the cosmic order and the harmony between heaven, e
th the Indians, there appears already in Vedic times the 1
men are subject to the moral world-order, the Rita (rta),
ut 800 B.C. this idea is linked with the doctrine of Karma,
he after-cffects of guilt and merit. According to that d Ct
0 carries in itself, seed-like, its own reward or pmﬁs‘h,""'
1, an individual, in accordance with his good or evil deeds
d in the body of cither an animal, a man, a deity or a de
reap the fruits of his previous actions. This retribution o

' as a natural, regular occurrence, without requiring a div
out reward and punishment. :
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_ s between Buddhism and stiar
we may say that the same functions which in 11
elated to the concept of a personal God, are in Bud
g a number of different factors. The natural and
“world and its periodical rise and fall are preser‘fred! ‘.
and immanent cosmic law (Dharma). The retribution
operates through the inherent efficacy of these depds
rs in need are the numerous, but transient, deities,
deliverance are revealed by human beings evolved to
of Buddhas (Awakened Ones) vs.th therefore are also
2 cult and of devotion. Saviour, however, is .each
' in so far as he has overcome the world through wisdor

1age paid to the Buddha, as it may be observed in Bu

meaning quite different from the worship of God in Ch
The Christian worships God in reverence due to the cre:
rse and the ruler of all its destinies ; or he does so in orde
_, t-_'.,sfpiritual or material boons by God’s grace. Th_e Bud
age to the Buddha without expecting that he hears him or «
r him. Since the Buddha has entered into Nirvana he’
the prayers of the pious not can he help them. 1f a Budd
Buddha as if to a personality that actually confronts him,

ve character. The devotee expects from his act only spi

and a good Karma. This theory as advocated to-day by orth
thism, has, however, often been altered in practice and in
of some of the Buddhist schools. But even those who think
1t a Buddha may intervene in favour of a devotee, regar
nly as a Saviour, a bringer of deliverance, and not as the cr

f the universe.

ording to Christian doctrine, God has created the world fro
Ihe rules it according to a definite plan. The stopping of
ess comprises the end of the world, the universal resurrectios
, the Day of Judgement, the eternal dammnation of the sinne
al bliss of the pious in a heavenly Jerusalem descended
il the 18th century, it was believed that the entire world hist
only 6,000 years, though the time of the creation has b
rently, The Byzantines made their world era start on
er 5509 B.C. while Luther dated the creation at the -
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Although the calculations about the beg mning
rld process—mainly based on the statements abot £ t
cen Adam and Christ (Matth, 1, 17 and Lk, 3, 21
ydoned in recent times, yet for Christianity the view that
- of creation and salvation constitutes a single and unrep
ains a guiding principle.
Buddhism, however, knows neither a first beginning
of the world. Since cvery form of cxistence presupp
preceding life, and since Karma produced in one existence
ation in a future one, Buddhism teaches a periodical eye
and fall, evolution and dissolution. Since the number o
produce Karma, is infinitely vast, and the ullf?xhau .
gs inhabiting a world which is in the process of dissolutior
zation in a newly arising world, worldly existence will ne
‘end, however large the number of human beings may
iverance. There is another essential difference between the
 Buddhist conception of the world.  Buddhists have always
mite number of world systems situated next to cach other
of which consisting of an carth, a heaven above and a hell

6. According to Christian views, man is composed of b
ile the body is formed of matter in the mother’s womb,
cial creation of God, from nothing. A scul is a simple, spi
al substance. Maintained in cternal existence by God, the
after the dissolution of the body at death, and receives from
ards of its deeds, either in heaven or hell. At the end o
s a resurrection of all flesh and unites again the souls with th
s. By the fact that thus the whole man, i.c. not only his 50
body, received reward or punishment, the bliss of the heay
the torment of cternal dammnation is felt with still grea
hristianity, the significance of life on carth and of the d
has been enhanced to the utmost through the idea that

nduct during that short life-span which determines the s
r all eternity.

Also many Indian systems are based upon that anthropolo
- the conception of an infinitely large number of eter

tual souls linked, since beginningless time, with bodie
icles of primordial matter. The souls are thought to
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of their existences, until they become free
Mt of In contrast to all Indian teachings of
" most others, Buddhism denies the existence of eterlla;lj
tially unchangeable. What appears to us as matter, ac
being only through the natural co-operation Qf a 111ult-1.l:-_.?7
rs like colours, sounds, odours, tactiles, spatial and tem:
 Also what we call “soul,” is only a play of ever-ch
perceptions and cognitive acts, cqmbincd into an entire
of any underlying entity. It 1s only because some o
henomena scem to have a relative stability, that men bel
tence of matter or soul. But in truth, only dharmas exist,
existence * that arise in functional dependence on cach of
again after a short time. This doctrine of the Dharmas
¢ teaching peculiar to Buddhism. It was developed b
1to a philosophy of becoming from an idea still noticeable
s ascribing positive subsistence to everything that exists, inc

ared any substance to be a fiction. But for the Buddha
 the Dharmas combines with the acceptance of a moral
the cfficacy of all actions. Just as nothing occurs with
ome cftect in the physical world, so every morally good
use of definite effects. Though, when a being dies, a combinat

1s dissolved which had previously formed a personality,

ormed in the life now passed, become the cause of a ne
1g’s birth. The newly born is different from the being

but it takes over, as it were, the latter’s inheritance. Thu

the factors of existence is continued also after death, and one
s the other without break. Since any act can have onl
of limited duration, Buddhists do not know eternal bl

- cternal torments in hell, but believe that the inhabitan

ristianity and Buddhism agree in their strong emphasis on
acy of all things. In Christianity, the suffering, inherent
is the outcome of sin, and sin is disobedicnce towards’s Ge
nts.  Because Adam had sinned, all his progeny is afflict
L Sin.  Man is too weak to free himself from sin by his «

therefore, God in his compassion became man in Christ, |




.ﬂ?f a vicarious redempto
' sacrificial death all men have
that vicarious salvation from cvil becomes reality

If to divine grace through his faith in Churist.

The idea of collective guilt and collective salvation 18 £
dhist’s way of thinking. According to Buddhism, eve
1tes his own evil and everyonc has to work out his own

entire Christian conception of sin, as a matter of fact, 1s.
dhist. If man has to suffer i punishment for his misd:
account of his disobeying Jivine commandments, but
s are in conflict with the eternal cosmic law and theref
‘Karma. In general, the suffering which is life is for a
aped with the mark of sin, but carries only the character of
insubstantiality. This inherent characteristic of existence 15 ¢
ever ending 1n death, of life with its imless and meaningle ;
igh always new forms of being. It is that what basically
suffering. And the cause of this woeful conflict is a thir
oyment, an attachment to existence, a will to live, a passi

ges for possession or wants to escapc. All these propensit
norance, that is in la

He who sees that neither in t

in the external world anything can be found that abides
re is also no Ego asa point of rest within the general flux of
o is aware that there is no self cither as the eternal witness or
ner of sense perceptions nd volitions—such a one, through
owledge, is set free of selfishness, of hate, greed and delusio
dual process of purification, extending through acons ove
ces, he finally discards the illusion of selfzaffirmation. Throt
ervation, keen reflection and meditative calni he ecliminat
opensitics, and sees also his own personality as a mere bundle ©
processes of natural law that arise and vanish conditioned by
Dispassionate and without attachment, he perv '
iddhist scriptures say, ~the whole world with his heart filled
adness, compassion, sympathetic joy and equanimity = (Dig
out clinging to life .nd without fear of death he waits
hen his bedily form breaks up and he reaches final del '

rth.

alses have their original source in 1g

 the true nature of reality.




ks

nd pe‘rpetual state of salvation which is t '
n‘-'.ording to Christian doctrine, is conceived as an

avenly kingdom. If, after the second advent of .Chl_ st,
of the dead and the Last Judgement, the final kingdon
n established, then, after the old world’s destruction, on a.
cemed ones will live in an inseparable communion with

_ ddh_lSt conception of Nirvana presents the most rac?ical co
Shristian eschatology. The Christian hopes for inﬁmte’ con
" his entire personality, not only of his soul but also of h.is'?
from dust to a new life. The Buddhist, however, wis
ished completely, so that all mental and corporeal factors
individual, will disappear without a remainder. Nirvai
pposite of all that constitutes carthly existence. It is a rela
5o far as it contains neither the consciousness nor any
‘occurs in this world of change or could possibly contribt
tion. Not wrongly, therefore, has Nirvana been comp
pace in which there are no differentiations left, and which
anything. In strongest contrast to the world which is i1
, without an abiding self-nature and subject to suffering, Ni
‘bliss, but a bliss that is not felt, i.e. beyond the happiness of
9, 34, 1-3). In the conception of the final goal of delive
expressed the ultimate and most decisive contrast between
and the Buddhist abnegation of the world. The Christi
he world because it is imperfect through sin, and he hopes
active and eternal life beyond, in a world that, through G
been freed from sin and purified to perfection. But the Bu
that an individual existence without becoming and cess
without suffering, is unthinkable. He believes, thot
re, during the ever-recurring cyclical changes of good and b
)2 happy age will dawn upon mankind again. But that hap
‘be no less transient than carlier ones have been. Never w
rocess find its crowning consummation in a blessed finalit
10 collective salvation, but only an individual deliveranc
1c process following unalterable laws continues its cour
who has become mature for Nirvana, will extinguish
it fuel, in the midst of an environment that, with fuel
aburning, '




on given to O igions

) the dissimilar evaluati : s
convinced 0

Buddhists respectively. Christianity bemg ¢
riority of its own faith, has always questioned
forms of faith. Buddhism, however,

cide about it within a single life on carth.
o his own.

rds all other religions as first steps t

htries to which Buddhism spread, 1t did not fight agamn
ons found there, but tried to suffuse them with its own s
Buddhism has never claimed exclusive, bsolute or totali

~ In modern China, most Buddhists are simultancously

a0ists, and in Japan, membership of a Buddhist sect does 1
h in the Shinto gods. This largc-—hearted tolerance of Budd
trated in its history which is almost free from religicus Wats

n of heretics.

The fundamental doctrines of Buddhism and Christianity
¢ and accepted as concrete facts by the majority of the fa
etimes been intcrpretcd by thinkers of both religions in a

| sense, and these interpretations have modified
he iderably. In our present context, ho

ot enter into a treatment of these transfcrmations. y

comparative study would lack that firm ground required,
jistorian’s purpese, can be provided only by the authoritative

ed tenets of the respective teachings. 5

ddhism and Christianity differ from cach oth
ective views about world and self, about the meaning of life a1
ate destiny, yet they agrec again in the ultimate postulat
gious life. For both religions proclaim man’s responsibili
ons and the freedem of moral choice ; both teach retributi
ds, and believe in the perfectibility of the individual. %
serfect as your Father in Heaven is perfect” (Matth. 5, 48
| Buddha summarizes the essence of his ethics in the wo
-":_ﬁfll evil, to practise what is good, to cleanse one’s own
he teaching of the Enlightened Ones.”’ : :

HELMUTH. V. GL




Comments on Robert Knox ar

- his Writings on _Cey]on

Jost well-known and, indeed, the most historically valt
2obert Knox’s writings is ©* An Historical Relation of the
on, in the East Indies... publishcd in London in 16811,
left behind certain other writings which were published

nt times or have not yet been published. The Man
Concerning Several Remarkable Passages of my Life that hath
Deliverance out of my Captivity, a work gcnerall’y referr

itobiography, was first published in 19112, Knox's man

cabulary® was published by D. W. Ferguson in 1896.
ich Knox was, in cach case, one of the signatories, were
¢ Dutch records and published in the nineteenth centur:

however, an interleaved copy of An Historical Relation
..5 in which there is much additional material on the I
terial has not hitherto been published. It appears that a s
he Historical Relation had been contemplated, because this
by was specially provided for Knox in 1684-85 on his se
the East, in charge of the Tonquin Merchant. It was on |
- the ship’s crew mutinied and left Knox stranded at St. Hele
the only property of his which Knox recovered was this

of this first edition are hard to come by. In general use is the 1911 Glasgo
o which was appended Knox’s Autobiography (published for the first time)
quate and defective in many respects. He does not use italics to indicate d
h in the manner of the first edition. He inserts dates on the margins without ind
vation of his. There are also sins of omission and commission in the index. Te
xamples—There is no reference to “ religion,” * Malabars ” and to the girl
to the adoption of a half-caste boy, when actually the evidence points mor

L. Moreover, inadequate editorial help is given towards the elucidation of
ases and the identification of place-names. ‘

seems to have been partly copied out by Dr. Robert Hooke, who seems to ha

portant contact with the world of learning. It was in Hooke’s library tha

Hortus Mallabaricus of Van Rheede . For Knox’s Sinhalese vocabulary cf. Jou
of the Royal Asiatic Society (JCRAS), XIV. 47 (1896). 155 ff, 5
Blakein JCRAS 1V. 14 (1867-70), 143-150.
tives.” JCRAS XXX, 78 (1925) 15, 18, 19.

abrary (43g) Dept. of Ethnography, British Museum.

-

cf. also E. Reimers *‘ Rajasi




. all his other property on board had been dist
 the mutineers. Knox did not conclude add

and there in this copy until 1711, the year in which 'h'_e
concluded the Autobiography. On 5th July of that year

luding note in which he said, inter alia,

: : : . : i freesh it
= 10 ticulars I have bin too breife, which then were so fr
I find in many parti 1 now wish Thida e

t I could very well have much inlarged there one, : O
oke hath mett with good exceptation in the World, which then I f'ea’l:ed it wo
additions as I read alonge, I have scribbled on these loose papers. . ...

The additions referred to by Knox though less than wha
- made had his memory been fresher, are nevertheless very ¢
| valuable. For instance, there is much new information
irs, on the Great Rebellion of 1664, Rajasinghe and some o
1 and religious life of the people and on trade and econo

n the following pages, I propose to take into account all t
rred to above and draw attention to certain details and featu
> been hitherto overlooked or not sufficiently emphasised
ing6 the reliability and general historical value of Knox’s WO

t may be noted at the outset that Knox was not a keen and
rver throughout the entire 194 years of his enforced stay in ¢
several months after he was captured by the Sinhalese in 2
ppears to have been too preoccupied with looking after his -
oaning the fate that had overtaken them, to take much
ige surroundings. He was unable afterwards to identify

Kandy where he and his father were first lodged for some two
some time after his father’s death in February 1661, he seems
L oblivious to much that was happening outside.  He spen

iy meditating and in a ““ heavenly Converse with my two

as himself ill, stricken down with © Ague ” every three days

. I am aware of the following editions, articles, translations and reviews rela
ings (apart from those already mentioned). Acharya P. Vajiranana, Knox-ge :
storical relation by Robert Knox, translated into Sinhalese) Vol. I, Mahabodhi Press (¢
e Lanka Vistharaya (No editor or translator mentioned). Lakehouse Press ; E
Robert Knox In The Kandyan Kingdom, O.U.P. 1948, Philalethes, The History of
joiied Robert Knox’s Historical Relation of the Island..) London 1817; D.N.B. A
.) “Letters from Captain Robert Knox to his cousin, John Stripe, the

y Literary Register Vol. II (Colombo 1894) 177 ff. F. H. e Vos (Trans.) * Ext
from the Dag-register, Batavia” JCRAS XXVI (1918) 181-981; C. R. B
h Puritan Eyes, Robert Knox in the Kandyan Kingdom 1661-1679 History Today,

- Autobiography fo. 86/88.




Even wards, he made very 'éI'ow"plgbgr ss 1
with the Sinhalese and understand what was happe

" He says he was anable to speak or understand Sinhs
' hat even after 5 years he could

He admits t
he knowledge of the language
rather considerable, stillhad many limita
ce, the common greeting of Ayubowan (Oiboa) Knox rendet
ves” when it actually means “long life ! or © may you
To give another cxamplc, Knox says that Annuna min gr_a-iﬂif_.:_
' younda epa means * Go not with a slave in onc boat. A
s is a gross confusion of words, Annuna min yain (sic) s

h man  and not *“ a slave,” and ecka stands for the conjunc
d not the numeral “one”. Henge : “ Go not with a

were limited not only by difficulties of langt
certain other restrictions.  Till the close of 1664 he was at
dara Koswatte some thirty miles to the north west of K "
was allowed very little freedom of movement, so much
ed for nearly onc and a half years at this place without even knov
e of his countrymen were quartered only some 15 or 20 n
At Akkaragala where he was next quartered for over an
d greater freedom of movement and permission even to
quarters at Bandara Koswatte further to the East. There
uartered at Lagundeniya (near Gampola) where his moven
rely restricted for three years—till the end of 1669. It was ¢
llowing year or somewhat later, that he began to enjoy
ble freedom of movement, when he took up residence at Elade
Lagundeniya). This freedom Knox enjoyed for abou
s escape in 1679. It is important to note that even during
his travel was restricted, on his own accord, to an area to
f Gampola and Kandy. Knox was hoping to escape to D
em the north-west and hence in the course of his peddli
ented that region!l. That is how Knox had first-hand kne
of the region to the west and north-west of Gampola an:
Vhen he speaks of other parts of the country, he is depend
_even though his descriptions are at times very graphic!2.

§ experiences

153-55.
ox’s very graphic description of Rajasinghe (whom he never really saw) See
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e ;
c and geographi on
_ the undoubtedly narrow circ

1ad intimate contacts. It is apparent from evidence th

that he had no access to people who had some 162.1.r1-111‘1.g__;.
Sinhalese who could tell him anything about their origin.18

n of the Vijaya legend was related to him not by th

Portuguese. This is not surprising because Knox app
ally moved amongst scctions of the people who were

mic, social and cultural circumstances. With perh
ption Knox had only the business of a humble supplica

tty chicfs!®. In February 1680 (which was about four
‘escape from the Kandyan Kingdom) Knox declared befo

orities at Batavia that “ he could not say anything cert
tion of the Sinhalese or of Raja (Sinha) as he had alwa

1e court and the chiefs and, for this reason he hac

for sustenance from the old Adigar..”’1> On page 1

al Relation, we find Knox replying to the query of
rnor of Ceylon as to whether he had “ any Acquaintance
e with the Great Men at the Court” :  “I answered that I

0 have any Friendship or Intimacy, or hold Discourse x
also apparent that Knox had no acquaintance at all with th
d section of the people, namely the Buddhist bhikkhus or
this, not merely because he was *“ too small *, but perhaps

trong religious prejudices. It was, of course, possible fo
ve, from a distance as it were, and to hear from others mu
higher classes of society, but such observations and knowled

T

anything but superficial and inadequate. One has also to re
Knox was no sociologist or historian collecting information,
in the Island he had no idea at all of some day writing a boo!

mtry and the people.

ooking a little more closely at the people with whom
st all his fellow-captives) was thrown into close contact
clude that they were people of low-caste!s. The English
to have been all quartered in gabadagam or royal lands at th
| expense of certain inhabitants therein. Beef-eaters, sucl

i

- Hist. Rel. 61

- cf. Hist. Rel. 150.

- cf. JCRAS XXVI. 71 (1918) 190; also Hist. Rel. 150. :

- This fact is of importance in view of the tremendous social significance “at
of caste in Knox’s time (and even later). 5




considered so unclean!? that the people de
could not be of high caste. Tt 1 also well-knowt
Ity of serious. crimes were kept in banishment in gabadag
that this was the case at Lagundeniya. “ And oft
wn did the King use to send such Malcfactors as he was m
ut off”. Knox states that he and three other English capt
comfort of mind only after they were informed by a me
d. on behalf of the King, that they should not think they
ed as  Malefactors” but as men “ whom His Majest
19, The people who had to look after the Englishmen
tors’ were palanquin-bearers and “ keepers of the
vese were, therefore low-caste people®0. It is also notew
idetta where he lived from 1670-79 he had to take preca
eves, because among his ncighbours were “ many Thie
_people that are cither slaves to great men or inhabitas
e naturall borne Chingulay so much abhors Thievere
often refers to the poverty of the people amongst whom h
It is apparent therefore from all that has been said ab
s moving most often and most intimately amongst people
mic, social and cultural circumstances. =

~conclusion, however, comes up against certain statemel
which he claims that “ White Men ” and Christians were g

d accorded a respect by the King and his people which
the native inhabitants?3. Some of his claims relate to
atters and many indicate a great deal of naivete on his part
e privilege, which “ White Men "’ had, to wear any m
;t'llvfd a}’s;) a sword ; also the privilege they had to whiten
e,

Rel. 67, 138 ; Interleaved copy addition to p. 122.
iris, Sinhalese Social Organisation, Colombo (1956). 51. e o
gh esteem ** was however, not apparent in the way they were being treated.

hy fo. 91/93.
Hist. Rel. 143, 150, 188 ; Autobiography fo. 86/88.

_ _Q.f_' 23 ]apuary 1670 to the English Governor, at Madras, however, we find
men refcrrmg_ to ** this hellish condition in which we are ” and requesting the G 3
‘___,table Christian ” to bestow on them *‘ any deed of charity.” cf. also let
_:g 21 August 1669. JCRAS XXX 78. (1925) 15, 19.

. 187.




dom to wear any manner of apParel Tl: n
 their being forcigners, who did not fall m(;o the ca(-:serﬁ
try. But the privilege of wearing a sword scems «

confined only to those who served the King as sf :
notwithstanding Knox’s statement. In none (i E{
ot i which the ordinary Englishmen were MVONER
B . . swords. Moreover, when Knox set out Of his
'poilis with which he and his companion were armed_ were ¢ |
an axe and a knife2?. As regards the 311ppos§d privilege
uses with lime, he himself gives definite evidence to the
0% also makes much of the fact that the English captives.
bense of the people amongst whom they were quartered??.
course were not doing this because of any respect or T
oners but only because of the royal command. Incidet _
ted that the Moorish beggars and the rodiyas (who were
m of the social ladder) had similar privileges so that the
or better than the other sorts of People™28. |

" Knox also claimed by implication that Rajasinha’s appoin
2y Europeans to high posts gave further proof of a supc
“ White Men” 29, It certainly appears that as mc
Cing believed (with much justification) the Europeans sup
lity of his own subjects ; but he gave high office only on
val service. Out of about thirty English captives only
1 employment under him. And of these, one was di
yalty and sent away to a remote place, a second was execut
¢ reason ; only the third, (who held the only important offi
three) ““ had the good luck to dic a natural Death”. A f
jam Vassal, scems to have enjoyed some favour at the K
h he apparently held no oftice®0. Moreover, it would b
lieve that offices and favours were bestowed in this
gners on the basis of race or skin colour. Rajasinha I of Sita
to the highest office a South Indian named Aritta Kiven
aladharmasuriya I had as one of his chief ministers a
wel Diaz) who proved loyal to him to the last ; one of

Hist. Rel. 162.

Hist. Rel. 131. >
. cf. Hist. Rel. 128, 188.

Ibid. 71, 85.

Ibid. 187.

cf. on the above. Hist. Rel. 134-36 ; 147 ; Six Englishmen also served as
‘while and had a miserable time according to Knox (Hist. Rel. 148).
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nisters was a South Indian® And we kr
of Rajasinha’s Adigars was also a South Indian32.
o the Kings favours and appointments, it is difficu

: . T
a superior status was attached to Europeans.

the attitude of the ordinary people : Did it justify Ki
d indeed all over the Land they do bear as it were a nat
| reverence to White Men, in as much as Black, they hold ti
White’33. In theory the social position of the “White M
¢ to that of the lower castes. “ All Outlandish People
 esteemed above the inferior ranks’34, But from Knox hi
at regarding the “ Whites ”” there was *“ an abatement of
they cat Beef and wash not after they have been at Ste
s are reckoned with this People an Abomination”.
en the low caste people would not permit the contamil
y water-pots by the touch of Knox and his fellow Englishme:
steworthy that the people assigned to feed the captives prov
‘1o mats to sleep on or clothes to wear, but performed
mum obligations. Morcover, during about threc month
o one provided the captives with food because no orde
for their maintenance. As a result the English were ;
the streets?. These and other such facts indicate that the

' substance behind Knox’s claim of *“ a natural respect and ¢
' 37 £

te men = amongst the Kandyan people

o

(question then arises as to how and why Knox was induce
‘a claim. It is possible, that to some extent he may hav
the flattery of some of the inhabitants with whom he
.. It is almost certain that he was misled to some extent

ense of humour, a quality, which it is generally recog

dly lacked. The Kandyans—at least in Knox's time—

ty of March 1612 between Senarat and the Dutch, Commonwealth Office

iterleaved addition to p. 122. proes %
l-) 21;;0 ; cf. also Declaration of William Day and Thogﬁamrby in April 1683 JCI
b in this connection, Knox’s complaints about the insolence o‘ﬁhe Kandyans..'
hen he asked the people of Bandara Koswatte to help carry his dead father
t forth a great rope they used to tie their cattle withal, therewith to drag |
the woods ”  (Hist. Rel. 125). %
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jov a joke | ns -.
od w{io came down to carth onc day and aske
e before him and demand what they ‘would have an
ted them”. Everyone's wishes were granted. The
1 for Beauty, Valour and Riches and obtained them. Bu
came last, when asked by the god, what they came
java (** 1 came for nothing ). And the god.rephed Do
ing, then go away with nothing’’38. It is also possi
understood the friendliness of the people, and the i
e of officials?9, towards strangers, as being the result o
ect and reverence to White Men ™. But besides all th
¢ was a perhaps much more important onc behind Kn

had a very strong racial and religious pride and prejudi

arent throughout his book®0. His exaggerated claims ©

uperior status accorded to the captives, stem, Whether cor

onsciously, very much from this pride and prejudice. |

‘The claims on behalf of Christianity scem to have been tk
r factors. < But on the contrary both King and people do
‘the Christian Religion better than their own. ... and do.
oreater God than any they adore”’41  Moreover, in this me
“misled by the extraordinary religious tolerance of the Si
nce such as Europe had not witnessed up to Knox's tir
when Knox had more time to reflect on this question

a the truth when he writes :

“ As they (the Sinhalese) are not biggotted in their owne Religion ; they.
igion straingers that dwell amongst them are of, they doe beleeve there is a plura
d more than they know ; therefor all nations have a free liberty to use and injoy

gion, with all or any manner of Cerimonies, thare to belonging, without the le

much as Rideculing.” 42

Knox’s religious and racial prejudices partly account for
ements, which on examination do not hold water.
he supposed differences between the highlanders and lowla
mple, he says : ‘ .

~ Hist. Rel. 106.
 of. Ibid, 129-30, 134. But cp. 147.

0. e.g. “ ..it came to pass that we must be scparated and placed asunder, one in
1d have none to confer withall or look upon, but the horrible black faces of our

' Rel. 121. cf. also 128, 134, 169.
- Ibid. 83.
- Ibid. Interleaved add. to p. 72.




Efr =
tween the people inhabiting the higl] -
he low-lands who are of a kinder nature by fa
atreys beneath the mountains formerly were in subjection unto the Por
have been exercised and acquainted }?Vlth the customs :-md‘ manners of .
. .have begot and bred in them a kind of love ngld affection towards St
ew Pity and Compassion on them in their distress.” 43

n "’ from the highlanders ; but on almost every such oee
1eir actions to God’s intervention.**  Long afterwards w
cting on what he believed was the lack of true charity ame
ien in England, he set down the following observations
v that the Sinhalese (whether lowland or highland) did
compassion and charity from the Portuguese :

Heathen Pagans on Ceylone account releaving of the poore so well pleasing
.there are strangers that come from beyound the seas one purpose to begg. .
1 secne the beggar will scarce stay till they come out to give them, and then th
with theire Charity as if it were the beggers just due, which they dare not De
n are very Compationate to indigent people of what nation or Religion se
on or usuall saying in such a case is (Omme gea Durria) he was a Mothers Ck

Iso worth noting that on occasion Knox reveals two di
owards people of the same place. Perhaps the people
t uncharitably towards him were the people of Bar
o, when requested by him to help carry his father for b
pe used for tying cattle and prepared therewith to dr:
by the neck to the place of burial. Knox was righ
- this Insolency of the Heathen”. But several years
wisited Bandara Koswatte he was treated well by these
. And referring to this welcome one finds him expl
people in the lowlands are naturally of a kind and friendly «
Now all this reveals another defect in Knox’s work wi
ems from the fact that he was no historian or sociologis
layman. He often does not analyse, compare and collat
ce he had on any particular matter ; and thereafter, give a bala
terpretation. Thus, he gives opinions or conclusions -
~only those features which strike his attention most at
at.  If he had taken all the evidence into account, it is obvi

48

120, 128, 129, 142, 144, 147. But cp. 169, 173-74 ; Autobiography. fo. 70[72
,;and Compassion ” from others such as the Dutch are given their just due.
hy fo. 116/114.

25 ;  Autobiography fo. 90/92. Incidentally, the people of Bandara K

i _10"" landers as they are so much to the interior of the island, and it is extr
tEICY were ever under Portuguese rule, 3
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bove : not perhaps, would he hav such extr
ing the position of Europeans and Christians in |

This criticism also applies to a considerable extent to Knox
asinha and his government. It need not be doubted t
a tyrant. But an unmitigated tyrant such as Knox por
been he certainly was not. In the Historical Relation, he
some details about the King’s cruelty, and declares that
e naturally disposed to Cruelty :  For he sheds a great deal o
t is highly significant that these statements were made p

thority of rumours*8., For in a statment to the Dutch

avia he declarcd in February 1680 :

- “ Of Raja’s government he had heard that it was very cruel and that many pe
his orders, but during the 19 years he was there he had only seen four being
laces, and also some dead bodies and skeletons on stakes in the roads and village:
s reign since his 19 years stay has become worse, killing on the slightest provoc
ers and families although he can only report what is rumo

es, a good deal of the alleged cruelty derived from the King
der of his son—a rumour later found to be false.

£

addition to alleging extreme cruelty, Knox stigmatises’

ment as being :

“ Tyrannical and Arbitrary in the highest degree : for he ruleth Absolute and
I and Pleasure : his own head being his only Counsellor.”s° '

here is, however, much evidence in the Historical Re
h tends to diminish the force of these strictures. For inst:
its that he committed a capital crime in white-washing his
~he was excused because he had done it in ignorance of

Hist. R:1. 40 ; 53-54.

In this connection, it is important to note that Knox was thrown very much
d people. The people in gabadagam would naturally have complaints against the k
the lands were cultivated and the English captives and other prisoners looked a
1 for Knox to seek the company of dissatisfied or disloyal elements as he him
king an account his captivity. The English sympathies were with the reb
frer the failure of the rebellion, they exchanged confidences with some of the
38-39). Incidentaly, it is interesting to note that although Knox was so ve
ty he happily employed himself as a slave-trader in after years. He even m
ough Sinhalese women were pretty, there seemed to be no possibility of catchi;

. JCRAS XXVL 71 (1918), 189,
. Hist. Rel. 43.
-~ cf. Ibid. 131.




131"g f’;und by observation that the King’s Orders
and the neglect of them comes at last to be unregard
“of Gampola disobeyed the King’s orders rather than foreg
of one of their village games which the King had forbiddi
of its obscenity®3. It is quite apparent also that impf‘
> delegated to the chiefs by the king and that the normal
tion was carried on by them. It was they who disposec
prisoners in various villages and saw to their mainter
x at times scems to have believed that the king was perso
‘these matters). For instance, Knox was permitted to
detta and shift thence from Lagundeniya by the local chi
ater he appealed to the Adigar to order the people of Ga
rations to Eladetta, the Adigar ““ upon consideration
r condition, appointed me monthly to come to him
> for a Ticket to receive. my Allowance out of the
. That the King was not such an ““ Absolute Tyran
was, is indicated by other very striking evidence. O
Dissawe of the Four Korales disobeyed the King’s
‘any quarter to the Dutch troops at Arandora and instea -
soners to the King. The monarch was in no way offende
awe continued in the King’s favour till his death35,
0 describing William Vassals” interview with Rajasinha
“ one of the Great men there present ” interrupted ¢
2 between Vassal and the King to object to a certain man,
ad suggested as a suitable letter-bearer  to the English Nati
sk whether there was no better person®. Thus it is apparent
§ were not only entrusted with the ordinary administration o
it they were also given very considerable latitude both at

It is pertinent to note that this conclusion is substan

Knox’s own evidence before the Dutch authorities at Ba
y 1680. Said he : :

e above : Hist. Rel. 50-53 ; 142443 ; 150,
Interleaved Addition to p. 181.

E-_éiﬁing'll"gﬁ.object of course, was to find out the persons through whom Vas
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can h comny i and
iis government as he does ever_ythmg_m secret and O y -
% he remembers having heard that the chiefs of the provinces must always

 and the provinces are governed by the minor chiefs, Raja leaving €

d they, in their turn, leaving it to other rulers to carry out the orders o ]

“and other such evidence defmitely indicate that
to Rajasinha by making the type of wholesale &
ed above. And it enables the reader to note once af
pretations of men and affairs Knox is at times rather

The question may be asked at this point as to whether
me and unfair stigmatisation of the King stemmed or
consideration of the evidence, ready belief in rumour
ness  towards the monarch for having kept him in
wer is that there was at least one other reason for this att:
ns to have been strongly anti-monarchical.  In his Auifo
cefers to death by small-pox (in April 1711) of the Dauphi
the Emperor of Germany and comments : |

“ _...by which I observe that the greatest of Mortalls, who by some ate
e Gerents, and have the sole power over Nations, are afflicted and cut of
sease that falles one the meanest of theire subjects ; wheare is now theire
Cure deseases with a touch of their fingers 7 -

st on the subject of Rajasinha we might also note that

es the impression that he saw the King. He refers to the

“ oreat rowling Eyes, turning them and looking every way alwayes mi
old look, a great swelling Belly, and very lively in his actions and behavio
not having much hair upon his head, and that gray, a large comely Beard, witk
His Apparel is very strange and wonderful, his Doublet
a shape, that I cannot well describe it...."”" % &

* that he, during the whole term of his imprisonment did not see the King
nding in his palace, but at such a distance that he could hardly see him...*

cf. JCRAS XXVI. 71 (1918), 186. As it is apparent from the sketches in th
Hist. Rel. that Knox was an extraordinarily poor artist, it is obvious that the 1
own portrait of Rajasinha had to depend on a mental picture given by
I hardly seen the King. The portrait, therefore, may have no real resemblance to
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r giving a false impression tc

7 makes onc wonder whether he n
i-trajring from the path of accuracy and truth even

s Sinhalese Vocabulary,! he refers to a pet monkey,

to bring fire-brands to light his pipe. Why he m
s pet cither when giving a description of monkeysin Cl
istorical Relation or when giving details of his life in cap
ge Or take the interview with the Dutch Govern
hen Knox was asked why Rajasinha did not make

itch, he says :

red, I was not one of his (Rajasingha’s) council and knew not his meaning.

g
insolent reply is quite out of character with Knox and
stances in which he was placed at the moment.

from evidence which suggests that sometimes Knox
ath of accuracy and truth as a result of his straining afte
ie other reason) there is also evidence which suggests that
) mention, or determined not to mention, certain things. -
om letters written by Knox and some of the other capt
~at Madras, it is apparent that they were bitterly ho:
assal ; and they complained that any monies sent from
all appropriated by Vassal without giving them anythi
10 hint of all this in the Historical Relation. It is, ho
at Knox could not write in condemnatory terms of any
st their relations in England take up cudgels against him.
not apply to Lucea, the half-caste girl whom he had ad
captivity in the island. One wonders why Knox is so
er. It is all the more puzzling because when he set out on
itch territory, he makes no mention of Lucea and refers only

; icft an Old Man at Home, whom I had hired to live with me, to look after n

1 find life with the pecvish, puritanical and rather close-fi
tnbearable and run away to her poor parents : However
ave some grounds to make us feel that there were mat

ox preferred to be silent.

S XIV. 47 (1896). 60. =
XXX. 78 (1925) 15-20. It is apparent that Vassal was bein i {

\ ( re g considered
English Captives by the Dutch authorities in Colombo and the Engish in Ind
153, Autobiography. 64/67. |

£ i

156.
o1




also worth nothing that Knox seems to have &
ioous Baldacus’s work on Ceylon : Naawwkeurige B

abar en Choromandel en het Machtige Eylandt Ceylon (1672

ere acknowledges it. At least, Knox depended for Fhe- o1
and the topography of |

the low-country areas entirels
s from Baldacus’s map are

incorporated, sometimes q
y. For instance, where Baldacus has made certain
such as “ Eynde van de Cancel Janden” (meaning =
mon lands ") they are retained in the original form in K
ently under the mistaken belief that they refer to place
t. however, find much fault with Knox for not indicati
ldacus, because plagiarism was a comimon featurc in

iry writing, Baldacus himself being often guilty of this

Before concluding, one more observation remains to be
ally assumed that Knox’s description of economic conditi
me in the Kandyan Kingdom are valid for the entire s¢
y, and perhaps cven for the sixteenth. But at least ones
cation has to be kept in mind. During almost the entir :
<’s captivity, there was a very severe and effective econor
dy by the Dutch. The foreign trade of the kingdom
oht to a standtill, and even its carlier very considerable
arcas was stopped by Rajasinha in retaliation for
nce has therefore to be made when reading the Hist
¢ effects on general economic conditions within th
ing from this interruption of trade. Similarly allowance .
. when studying these aspects of life in the kingdom, for t
pous warfare with the Portuguese that the Kandyans had to
ite sixteenth century. 5

K. W. GOONEW.




horship of Sanghara jasad_bucari

sthorship of Saﬁghar&jasﬁdkucariyc’iva, a short biograp_
8c of the Sanghardja [Vilivita Saranankara, is ge al
Ayittiliyidde Muhandirama, though the name of the auth
is not mentioned anywhere in the body of the beok or
énpitagedara Piyananda Sthavirfz in his edition of Fhis.
s biography was written by Ayittaliyidde Muhandira
¢ of the ambassadors sent to Siam to fetch the upas
He further says that Ayittaliyiddé Muhandirama had .
self with the Sangharaja.! Naihalle Pafifiaséna and I
asgala, who brought out an edition of this work in
author of this work would have remained unknown bt
med Iriminné Vipassi whe mentions the author of Sa
iyava in his Adahanavata. They further state that it is
| that the author of this 'work was Ayittaliyiddé Muhand
e of the five envoys sent to Siam in the last embassy se
? In a foot note the editors state that they have not see
d Adahanavata. Tt is, however, difficult to understand hox
ors came to the conclusion that Ayittaliyiddé Muhandiram
to Siam to fetch the upasampada to Ceylon was the auth
warajasadhucariyava. The editor of the 1954 edition does
- what authority he attributes the work to Ayittiliyaddg, w
‘two cditors refer to some evidence said to be found in a by
‘have had no opportunity of examining. Nor do these
ote any other authority. |

y their statements are based on a remark appearing in
to an cdition of the Sangharajasadhucariyava published in 1
angala Sthavira, who brought out this edition, states that
his book was written by Avyittaliyadde Muhandirama fi
d Sangharaja-adahanavata written by the Mabathera Trimi
1s work does not appear to have been ever printed, an
‘Writer is aware, manuscript copies of this work are not kno

"jquhucar{yciva edited by Hénpitagedara Piyananda Sthavira, 1 954, p. iv. |
jasadhucariyava edited by Nahalle Pafifidséna and Puiicibandara Sann

XXVi.
jasadhucariyava edited by Kataluvs Sri Sumangala Sthavira, Galle, 1916, p.




what extent this editor’s statement 1 ‘tlflstw_orti-. \
one passage in the Sangharajasadhucariyava 1tselt

_i’able doubt on the veracity of the information that
- in the Saﬁghar@'a—ﬁdﬁhnnavam.

o ntcdR Dieds 60 BPPenid Guriiddncs Hi@
OGS BO0emE CedNES adeCeC D& mI0 Slckch

88w BEed®S wm @O R0 st wle i
oy aB8p werasy Bwd® 0qawud wdd 8o ol @m
By o3 D000 GO & g@ipsd0 RoeneEs) &
4 ;

This passage 1s as follq_,&

it

tatement that the five envoys who had gone to Siam
malee with the Siamese monks is factually untrue m tv
of the five envoys who had been sent to Siam, Pattapola
here and therefore only four envoys eventually returned t
dly, only Vilbagedara Mubandirama togcther with ¢t
s and the Siamese enveys arrived in Trincomalee. The
s, namely Allepola Mohottala, Iriyagama Muhandirama
Muhandirama, and their entourage arrived in Colom
before Vilbagedara arrived in Trincomalee. When th
, the Siamese envoys and the Sinbalese envoys and their ens
um, they travelled in two ships. Alleépola Mohottala, Iriy
irama, Ayittaliyiddé Muhandirama and their entourag
Dutch ship, while Vilbagedara Muhandirama, at the req
Siam, travelled with the monks and the envoys from Si
ship. Soon after leaving Siam, the Siamese ship found
alled Muan Lakok. The Dutch ship sailed on without
d happened to the other ship and ultimately arrived in
stopped at Malacca for some considerable time to get n
ip. Later Vilbagedara Muhandirama and the monks
am arrived in Trincomalee.’ Assuming that Avyitt
or of Sangharajasadhucariyava, as is stated in the three
k mentioned above, it is very strange that he has failed to
section devoted to the mission sent to Siam in 1750, the
pola Mohottila in Siam and the misfortunes that befell

nghardjasddhucariygva edited by H. Piyananda, pp. 14-15. i
- Peiris, P. E., An Account of King Kirti Sri’s Embassy to Siam, in the Jour:
Society, Ceylon Branch, Vol. XVIII, pp. 17-44. Vilbagedara Muhandiram
nt of the mission sent by King Kirti Sri Rajasimha to Siam in 1750. A man
rk is in the Library of the University of Ceylon.




1 L’ak.-'ok,p c
ren such details in discussing the two missions sent to
ng Sri Vijaya Rﬁjasimha.6 |

yaddé was the author of this .Work, the cnly motive
rompted him to deliberately distort the truth woulcip
to obtain a share of the credit for successfully bringin
¢s tc Ceylon. It has, however, to be borne in mind th
was a trusted officer engaged in the service of the King
of the vedikkara lekama in charge of the district of Dum
turned from Siam he appears to have been appointed to a
| palace, where his duties were to receive representatives of |
nment and to conduct them to and from the various fror
idyan Kingdom.” Thus as a well-trusted and experie
aliyiidde would have known that a distortion of the
, well-known event would, instead of bringing credit
1l the official position he was occupying at the time.
s worth recalling that the Sangharajasadhucariyava® was
£ 1779, once year after the death of the Sangharaja and that-
Rajasimha, under whose direction the Siamese monks ¥
eylon, died in the year 1782. | '

of the reasons adduced above it can be stated that

@dhucariygva, edited by H. Piyananda, pp. 13-14,

tes of the Dutch Political Council 1762, edited and translated by J. H. @'
36, 62 and 65.

ddhucariyava, edited by H. Piyananda, p. 1.
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IE Ciilavmisa, Chapter 54, v. 44, has recorded that_
(956—972) ‘ restored the beautiful temple of the four ce
Iafichana which had been burnt down by the trocps of the

average Sinhalese Buddhist of today, Padalflﬁchana woul

d only one sacred place : that is the Footprint on the sul

in called Siripada or Samanola-kanda in Sinhalese, S

ta-kiita in Pali, and is generally referred to as Adan

an writers, The Footprint on Siripada is venerated by tl

Jdon as one of the sixteen great places hallowed by the

and : it occupics the fourth place in a set of three Pali v
these shrines, often recited by the faithful in their deve
of which runs: Mahiyanganan Nagadipari Kalyanar Pada-

well-known Pali verse includes it among four Fo
Buddha at places widely separated in the Buddhist wc rld,
eing one each on the banks of the Narmada river, or the Sas
in and in the city of the Yonakas.2 The Footprint on
in Ceylon has been held in great veneraticn by the Bu
, Siam and Cambodia from the twelfth century up to moc

aalancbana at Anuradha;;

i
9q -

odern usage does not seem to accord with the statement that
es restored by Mahinda IV were previously burnt down:
of the Chola king. The Chola invasion referred to is the
ce in the reign of Udaya IV (946—954) when Parantaka I de
ul army to Ceylon, with the object of gaining posse:
regalia which were left with the Sinhalese king in t
III. The Chola army succeeded in capturing An

[hapitam Cola-rajassa balena Padaldfichane

tunnar, cetiyanam so ramaniyam gharam akda
verse can be understood to mean, as in the above translation of Geiger, that ¢
- all the four cefiyas. It is more likely that the author meant * a shrine for eac

am Nammadaya nadiya puline ca tire

v Saccabadha-girike Sumandcalagge
Yam tattha Yonaka-pure munino ca padam
Tary pada-ldfichanam aham siras@ namami.




s  purpose of gaining i~
2 IV fled with them to Rohana. The Chela army pt
narch, but the Sinhalese recovered from the shock
offensive in time not only to check him before he reach
ohana but also to force him out of the Island and to |
msion of the Chola dominions, where he was compell._‘_
_kanda 1s wi

oot that he had taken from Ceylon.? Siripada-kanc
i€ the Chola army did not enter that principality on

ov could not have destroyed a shrine on that mountain.
that the Peak, being close to the fro

I:"g'ht have been reached by an enemy who is stated to
the Peak itself, or the wild

trate into that principality,
which a king in fear of any e

s not the type of terrain to
f Udaya IV that the Chola a

fed. It was in pursuit o :
ntered the Peak wilderness, but the Badulla pillar-inscript

with evidence to indicate that it was to the districts arc
that the Sinhalese monarch fled to clude Parantaka’s a
ot necessary to march by the Peak to arrive at Mahiyang:
idhapura. Moreover, a general operating in a hostile
untry would scarcely have undertaken a campaign 111 |
¢ approaches to the Peak, and given hostage to Fortu
mself casily vulnerable in guerilla warfare by the forces o
cquainted with the topography. If the Cola forces di
o the wilderness of the Peak, they could not have burned a shr
~with the Footprint (pada-lafichana) thercon. The shrine
nt which the Cholas burnt down, and which was restorec
, therefore, must have been somewhere else.  These or simi
s must have weighed with Geiger when he, in his trans
vamsa,5 refrained from making the possible identificati
a with Siripada-kanda, and contented himself with po
“other referenceb to this name in that chronicle, which stz
e wife of Sakka-senapati, ‘ had a home built in Padalafic
it to the bhikkhunis of the universally reverenced Thera Schor
hardly a place for the establishment of a convent for n
to the Vinaya rules, are prohibited from having

dence far removed from human habitations.”

LIII, vv. 39fF.
eylanica, Vol. III, pp. 78ff.
2, footnote 5.

a, chapter 52, v. 63. :
napadatth akatha, P. T.S . ed. Vol. II, pp. 51, 52. The Vinaya Pitaka, P. T.
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. contain evidence to show that Sumana-or Sar

ant by them ; but they do not indicate where in fact t

The evidence necessary to identify the Padalatichana

wo contexts of the chronicle, is forthcoming in the
7 to the Mahabodhivarisa (Mbg.), a text ascribed to the P
but for which the tenth century would not be a date

ts language. The Pali Mahabodhivamsa,8 in the sec

ihara-patiggahanakatha, gives an account of tl-le 'leg;_
Island by the four Buddhas of this kalpa, mentioning i
ts hallowed by each of the Buddhas spending a few mom
itation thercon. The account of the visit of Kakusand
a of this kalpa, ends with the statement that the Teac

g the site of the future Thiparama, and after preaching

eded to the terrace named Ratanamalaka, rose into the:

nd returned to Jambudipa. The Sinhalese gloss explains Ra

==

aly by giving ‘the Sinhalese equivalent of the name, Ruva

it also with the comments : He din satara-Budun pada-lasa

sG-tanhi,® ‘ that is at present the site of the main cefiya (st
e of the Footprints (padalasa) of the four Buddhas.’

nagamana, the second Buddha of this kalpa, is said to hav
e spcts as did his predecessor. He likewise terminate
radhapura at the future Thaparama, and rose into the
ourncy from Sudassanamilaka to the east of the last
" For Sudassana-malake, the Mbg.10 has the following gloss
i, he din Padalasa padum-desen devana maha-si téin, * at t
hat is at present the site of the great cetiya which is the see
at Padalasa.” The corresponding account of the visit of th
apa ends with the statement that the Teacher rose to the
| journey from the Somanassa-malaka, which, too, was
site of the future Thaparama. The gloss in the Mbg.11 for
is Somnas-maluyehi : he din Padalasa pidum-desen tun-vanas
¢ Somnas-malu, that is at present the site of the great
third from the cast at Padalasa.” The historic Buddha
he three visits he is believed to have paid to Ceylon, re

‘P.T.S. Edition, pp. 126ff. This account corresponds to Mahdvarmsa, XVI, vv.
Mahabodhivarsa—granthipada-viverapaya, edited by Sri Dharmarama-Nayaka

PpCil;, p. 131.
Ibid.




spe ng a fe e site o

The gloss of the Mbg. on the word Sila-cetiyat

dhivamsa is Sala-si-tanhi du, hé Padalasa satara-vana.
o at the site of Sala-sd; that is (at present) the small

inhalcse word padalasa, in the above extracts from the 1
ivalent of the Pali Padalafichana. At the Padalasa, accord
there were four cetiyas, evidently built respectively ¢

by the four Buddhas of this kalpa. The Cilavarisa stat
alafichana, where a shrine or shrines were restored by Mahin
e four cetiyas. Tt.is therefore reasonable to take the Pa

rred to at Ciilavamsa, LIV, v. 44, as identical with the P
Three of the cetiyas at this Padalasa (Padalafichana) ¥
e time the Mbg. was written, to mark three legenda:
nitely stated in the Mahabodhivarmsa as well as in the
been to the cast of the Thiparama. A shrine here

1 burnt down by the Chcla troops in the reign of Uda

upied Anuradhapura and also consigned to the flames
Tooth, the Dhammasangani House and the Mahapali wi

pamsa, LIV, v. 45). The Padalafichana referred to in.
V, 44, was thus situated to the cast of the Thaparama. -

e in the Ciillavamsa to the Padalafichana, as we have s
t a residence for nuns was established there.
Gparama would not have been inappropriate for a n

A site to

the four Footprints to the cast of the Thiparama wete:

revious Buddhas rising to the air from that spot. Mih
sed in the Mahabodhivamsa'3 as being sanctified by the
- three previous Buddhas.  According to the Mahavaris
iill, known by three other names in those mythical tin
> previous Buddhas alighted on their visits to the Island.

us seems to have been that an indelible impress of a Buddh

ain at a spot from which he rose to the air or to which

hese actions, greater pressure would naturally have be
 ground by the feet than in normal walking. "

it., p. 132.

59




' so places to the east of th an
, which, according to the faithful, has the hono
of ground in this Island on which the Budd}_lzi tr?d for
Mahavarsa (XXXIIL, 24) informs us that a Silathtpa ¥
(circa 119—110 B.C.). to the cast of the Thuparam
] here that this monument was built over a Footprint o:
he location of the Silicetiyals to the east of the Thiipa
. would justify us in the assumption that the stiipa was b
ot believed at that time to have been the last at which
in meditation on the third visit. The Dipavarisa (XIX, 1
itissa with the construction of the Silathiipa, without, how
> it was. There was, however, no unanimity in ancient
identity cf this Silacetiya or-thipa. The devotees of
ars, were not content with that sacred hill having the I
vicus Buddhas only. For we are told by the Piijavalil6
hallowed by the Buddha on the third visit to this
ala-siya (P. Maha-sila-cetiya) at Mihintale. The ex
times, of a Sila-cetiya at Mihintalé is attested by the .
as the Habarana rock inscription of about the fourth ce

. 17) in a verse which has not yet been satisfactorialy
ording the establishment of the Abhayagiri Vihara by °
aya, this chronicle says : Abhayagirim patitthapesi Silath
te. Oldenberg’s translation of this half-verse is: ‘ He
giri (monastery) between the Silathipa and the Ce
he word antare in this verse, following a noun in the ac
cled by Dakkhina-viharam antare at XXII, 58, where
15 “in ’ or * within,” not ‘ between ’. Silathiipam as well as
objects of patitthapest. The translation would thus be :
d the Abhayagiri (monastery and) the Silathiipa which
cetiya.” What the text connotes is that Vattagamani built th
forms the core of the Abhayagiri Dagiiba, the huge pile be
being the work of later hands. As the ancient belief w
pa marked the site from which the Buddha rose to the ai
budipa from Ceylon, and thus received the Footprint o

‘ Silé-thiipa ’ and Sila-Cetiya* are synonymous.
Pajavali, edited by Bentota Saddhatissa ‘Thera, 1953, p. 708.

Mahavarsa, chapter XXXIV, v. 31 ; E. Miiller, Ancient Inscriptions in C
tal Report of the Archaeological Survey of Ceylon for 1951, p. 22.
Epigraphia Zeylanica, Vol. 11, p. 217.
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erse would ith th
recorded by Fa-Hien, t
Footprint of the Buddha.1?"

e Abhayagiri Vihara,
nastery was built over a
ious task, particularly at this di
laims of various religious instit
The shrine of this name within
d the authority of the Maha

at the Padalafichana to the east of

* The only ancient stiipa at present to be seen to the ea:
is that now popularly, but crroncously, believed to be
over the ashes of Sanghamitta-theri.20 This is evidently
for it is not built of stone. It may be one of the four

litichana. The reference to three of these monum

eat cetiyas, was probably in comparison with the fourth,
ida ( small ) dagiba, and not on account of their actual size.
he Silicetiya and the other two cetiyas might well ha
when the site came to be used as the cremation ground
‘Bo-tree temple in modern’ times. INo thorough i
he site are practicable due to the presence of the mo
built in memory of these dignitaries. It is also not imp
it cetiyas of the Padalafichana at Anuradhapura were furth
that their remains had to yield place to the bungalow

of course, be an invid
judicate between the ¢
ion of the Silathapa.
which acknowledge
, according to the Mbg.,

ers erected by the Public Works Department.

ci samudaya-dhammariv sabban tariv nirodha-dhammari !

S. PARANAVIT

1, Buddhist Records of the Western World (Boston, 1885), Vol. I, p. 1xxiii.
ttd’s body, taken out of the city by way of the eastern side of the Thii

thato), was cremated at a spot within sight of the great Bodhi tree (Mah@bodhi-padas:

onour was built where her body was cremated (Mah@varivsa, XX, v. 52).




By Martin Wickremasing
8, 2nd Edi

spects of Sinhalese Culture :
.d Newspapers of Ceylon Ltd., Colembe, 195

\-i;ndex and 21 plates.

collection of essays niay be considered the mature reflections of a well-kno
me outstanding features of Sinhalese culture. In its present form, which isa
ith the essays somewhat re-arranged and which first appeared in 1952,
s contributed by the author, from time to time, to newspapers and perio
{ include a wide range of interests—art and sculpture, literature, poeti

s, education and religion.

uld get on reading through this collection of!
I problems and aspects of culture, have beern

@aratively short articles.  One would have expected a more sustained an

subjects, considering their very nature and scope. For it need hardly be res

ent of subjects, especially when they deal with aspects of that composite whi

.ver its variety may be) is fraught with grave dangers. This would appear
the case of Sinhalese culture where the principal features have yet to be de

Che first impression that one wo
important topics, concerning vita

use of such terms as Apollonian and Dionysian to describe certain features of
 careful consideration. The only justification for the choice of such terms 3
mpts to put before the English reader certain important features of our cult:
him. This may be the case if the book were addressed to European rea
ay have partly been the author’s intention). But to the English reader of
s whose acquaintance with the Classical European civilization is very
nean much. The greater drawback, however, is that such terms may fail
tain other fundamental features of our culture. If that were to happen, in h
ild be a pity. Similar terms have all too frequently been employed by Eurc
aspects of Eastern life and thought which they have not been able to under

ilarities that may be observed in some aspects of the folk culture of two d
mpt the student to draw the unwarranted conclusion of culture-borrowin,
sastrous results if the features were not subject to a thoroughgoing analysi al

by a wealth of concrete evidence. The elements of Sinhalese folk culture
lained by parallels from the culture of the Pacific Islands would seem to reqﬁl .

idence of a posthumous work of Hocart to show Ceylon and Polynesian parallel
superficial and inadequate. Parallels have been drawn between ancient |
lture. But unless such parallels are supported by a larger mass of evidence,

er will not be increased nor our understanding deepened. Folk culture is admit

m. Its nature and scope are so vast that without more evidence, any concl ;
e-borrowing would, in the present circumstances, be unwarranted,

the essays on * Folk Poetry of the Sinhalese,” where some provocative and f
¢ on Sinhalese poetry, the so-called affinity of Sinhalese folk poetry and the
iren could have been dealt with in greater detail. s

e foregoing statements have left the impression that this book is not of much
 to correct it. The shortcomings referred to above, rather tend to throw into
uable features. Although some ideas expressed in the work may not be n
er, the author’s views on aspects of Sinhalese culture are here available to th
volume. The main thesis that culture grows by borrowing, rc-édaptatidﬁ
ned throughout. The individuality and distinctiveness of some features of
ought out, while unhealthy and valueless elements are not overlooked. T
heap sentimentalism associated with writings on culture. e
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cader as well as ; :
ulpture like those on the Buddha Statue, the Isurumuniya lovers

S‘t; would stimulate further reflection. 1If the topics discussed in thi

nd exhaustive treatment readers will be grateful to the writer for foc‘tr_s_“_
damental aspects of Sinhalese Culture. :

AL SR

by D. ]. Wijayaratne, with a foreward by Julius de La
University of Ceylon Press Board, Colombo 1956.

ATNE’s ¢ History of the Sinhalese Noun 14 a most welcome addition to des

early history of the Sinhalese language: As is wcfll knqwn, of all the Inagh

has the longest unbroken documentation, extending as 1t’docs from the inscr,

B. C. right down to the present day. Dr. Wijayaratne’s study is based. p

‘the 3rd century B.C. to the 10th century AD and throughout the formsiqu
e to the centuries in which they occur, thus giving a clear picture of the morp

the clear and most useful marshalling of all the facts, perhaps ic MOSE |
de by Dr. Wijayaratne is his comprehensive discussion of the way in which th
em of Sanskrit depending upon differentiation of purely grammatical gender |
onal system in which the two categories of animate and inanimate are di
/e in this respect is the establishment of the date between the 2nd and 3
_-gansfonnation was carried through.

B. F. Wijeratne, to whose most valuable detailed examination of the phone
published in the Bulletin of the School of Oriental and African Studies (194
reference, Dr. Wijayaratne, pays strict scientific attention to the principle of thi
change, without which all speculation as to linguistic relationship is worthle
fact that in its origin Sinhalese is ultimately descended from an eastern In
hamagadhi type, he clearly separates the basic eastern vocabulary from ¢
ch have entered the language, some no doubt, before its speakers left the Indian
Indo-Aryan dialects (as, e.g. ¢7 from the widespread ML from ghia-< ghrté
ted *ghata which would have become *gala), or the very large number ¢
rious modificaticis from the religious and literary Pali- (as, c.g., miya from
inhalese mala < mytd-). e

one would have welcomed further discussion of some apparent anomalies.
< puul(i)ya- but hir < sur(i)ya-,? The apparently reverse changes (pp. 26 &
=4 seem to require clucidation. It might be better (p. 53) to think of ihita as
on of duhify- and jata rather than to refer it to an OL *jhity-. It is notewo
1ages have jh- (Or. jhia & jhua, Bg. jhi, Ass. 27) opposed to central western dhi-, a
€ area also has jh- (Dam. 2@, Shum, 2@, Gaw. i, Kal. (Urtsun) jhur, Kho
s might perhaps have been laid (p. 100) on the conservative nature of many spi
ika and ita, e.g., clearly indicate a state in which both'~k- and -f- had be
of the indefinite masculine in -ek and feminine in -ak referred to on p. 18
an earlicr masc.-e ek and fem.-q ek. This is supported by the fact that th

" all the words discussed, some 1500, goes a long way towards providing a irdéa__
anguage. But even a suminary indication against the words of their m
much to its accessibility.

p, this is a work which all students of Sinhalese historical grammar will fin
1l be grateful to the Ceylon University Board for making its publication pa

= who, no doubt with the author’s own very careful typographical arrange;
duced so well printed and clear a text.

REE .'
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